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Lead
Story

A Missioner to the catholic
Movement
Philip North introduces an exciting new role

A

couple of years ago The Society launched, ‘Forming
Missionary Disciples,’ which challenged our parishes
to discover afresh the Catholic call to making new
disciples for Jesus Christ. It set before our movement some key
priorities: Lay formation, children & young people, quality in
our worship, confidence in the priestly life, intentional evangelism and generous service.
The strategy was developed by a group of younger AngloCatholic clergy all of whom were leading growing churches
and were passionate about leading new people to Jesus Christ
in the Eucharist.
A number of positive developments have flowed from
‘Forming Missionary Disciples.’ However, unlike a Diocese
which has a staff team, a Diocesan Missioner and a communications infrastructure, The Society has a tiny staff and this
means that it has been hard to lift the strategy off the page.

The Archbishops’ council of the church of
England has agreed a grant to the bishops
of The Society of £140,000.
Which is where we come to a very exciting new development. You may be aware that in recent years the Church Commissioners have been releasing some of their historic assets to
invest in mission. Up until now this has largely been allocated
to Dioceses and there have been accusations made in some
quarters that most of the money goes to one particular tradition in the Church of England.
It is fantastic therefore to be able to report that the Archbishops’ Council of the Church of England has agreed a grant
to the bishops of The Society of £140,000 over two years to
enable us to appoint a Missioner. The task of this person (or
people) will be three-fold.
First, they will support every Parish that is part of The Society in responding to Forming Missionary Disciples. They
will do this by creating excellent printed and online resources,
by equipping PCCs to engage with the strategy in accessible
ways and by advising the Catholic Bishops. They will be on
hand to support individual parishes. They will seek to ensure
that Forming Missionary Disciples is not just words on a page,
but confident, outward-looking ministry in our parishes as
they seek to recover from the COVID-19 pandemic.
Second, they will do the groundwork in developing a Rule
of Life for Laypeople. We all know that helping laypeople to
live out their faith with greater confidence is key to supporting
churches in growth. The Rule will help laypeople to root their
lives in prayer and equip them to put faith into practice in
their homes, communities and places of work. It will also
mean that laypeople can be more directly associated with the
work of The Society.

And thirdly, the Missioner will form and work with small
groups of priests who wish to support each other in developing
the ministry of their parishes and be more ambitious in seeking to grow congregations in depth and in number. Many of
our priests are heroic in the way they are developing their
parishes, often in highly challenging circumstances. However
ministry can be isolating and its fruits hard to see. The Missioner will therefore want to raise morale amongst groups of
priests so that they can discover anew the joy of the priestly
life and so engage with God’s mission with ever greater conviction.
The generous level of the grant also means that there will
be some money in the pot to resource the work.
There is a degree of flexibility in how the post is configured.
It could be done full-time by one priest in which case they
would be offered a parish base near London. Equally a layperson with enthusiasm, energy and skills in strategy and a real
passion for mission could be just the person we are looking for.
Or a third option would be for two people to share the work
between them, both working on a part-time basis. What matters is finding just the right person (or people) and we can wrap
the post around them.
So how can readers of New Directions help?
First, please pray for this exciting new initiative.
Second, when a funded post becomes a real person, please
make the best use you can of them as you look to the future of
your own parish.
And third if you, if you anyone you know, might be interested in this post, please email: director@forwardinfaith.com.

ND
The Rt Revd Philip North is Bishop of Burnley

National Missioner to The Society
This new post, generously funded for two years by the
Archbishops’ council, is a unique opportunity for a
passionate person, lay or ordained, to equip the 424
parishes of The Society, which is supported by forward in
faith, in recovering a catholic vision for evangelism.
The deadline for applications is 5pm on friday 21 May and
interviews will be held in a central London location on
friday 11 June.
for more details please see https://www.sswsh.com/news or
email director@forwardinfaith.com
or call Tom Middleton on 07368 124811.
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We need to talk about Safeguarding
A priest raises some serious concerns

S

pecifically, we need to ask: who guards the Safeguarders? And who oversees the Overseers (i.e. bishops)?
The cases of George Carey and the Bishop of Lincoln are
public knowledge. Let me highlight three cases which aren’t.
Each individual is known to me personally.
Priest A is a retired priest who was informed that his Permission to Officiate (PTO) was being withdrawn because of
a safeguarding concern relating to a past failure to act on a disclosure. Months later, he was informed that PTO would not
be restored, despite a risk assessment concluding that Priest A
poses minimal safeguarding risk, and his own stated willingness to undergo training to ensure best practice in the future.
Priest B was in full time ministry until he was found guilty
of conducting an extra-marital affair which led to the breakup
of his marriage. He acknowledged his wrong-doing, and accepted without demur the penalty of a fixed-period prohibition. He now faces the prospect of an indefinite extension to
that prohibition, as objections have been raised to his return
to ministry at the end of the fixed period.

I would argue that none of the examples
here merit that; but even if they did, the
church should be upfront and open about
what it wants to do.
Priest C is newly retired. Moving to a new diocese upon retirement, he has been unable to obtain PTO at all, because of
unspecified ‘Safeguarding concerns’. In this instance, the concern may or may not be justified – but since nobody will tell
him what it is, he cannot mount a defence.
There are three problems in the Church’s current approach
to clergy discipline which are illustrated by these examples.
The first is the manifest failings in the Clergy Discipline Measure and the disciplinary apparatus that sits alongside it. These
are becoming increasingly widely recognized, and are – slowly
– being addressed.
The second problem is the power which diocesan bishops
possess to grant or withhold PTO at their absolute discretion,
without right of appeal or need for justification. Nobody
doubts that diocesan bishops should exercise a level of judgement over who may minister in their diocese, but this should
be measurable and accountable, and administered broadly in
line with the oath that licensed and beneficed clergy swear to
obey the diocesan in all things lawful and honest.
The third issue is the increasing influence of Diocesan Safeguarding Advisers (and their national equivalents) who can
take (or recommend) action which may destroy a cleric’s life,
with virtually no supervision or comeback; and certainly no
procedure equivalent to the Clergy Discipline Measure in the
case of error (in matters of fact, law, or judgement) by a safeguarding professional.
4 ■ newdirections ■ April 2021

These procedural or institutional failings are accompanied
by two conceptual flaws. The first is that the indefinite withdrawal of PTO, or the indefinite extension of a time-specific
sanction under the Clergy Discipline Measure, amounts in
practice to a judgement of laicization. I would argue that none
of the examples here merit that; but even if they did, the
Church should be upfront and open about what it wants to
do. If it wants to effectively laicize clergy as a routine response
to failure or wrongdoing, then it should say as much, and be
held accountable for it.
The second flaw is more important, because it cuts directly
to the heart of the Christian faith. Other than in the most extreme of cases, to prohibit a priest exercising their priestly
ministry indefinitely, without any promise of future reconsideration, is to deny the Christian doctrine of redemption, and
the Christian virtue of hope. The Biblical references to these
are so numerous and so central to the Gospel as to not need
exploring here. Some questions, then: how can the Church
proclaim a Gospel of redemption when it refuses to allow the
possibility of such transformation in the lives of its priests?
How can the Church preach the parable of the Prodigal Son
when it fails to model forgiveness (after due sanction and repentance) in its own actions? How can the Church offer hope
to the world when it denies it to those who have given their
lives to its service?
I do not doubt for one moment that the Church has behaved exceptionally badly towards survivors of abuse, and in
some cases continues to do so. But some people in positions of
huge power and influence, currently under no meaningful supervision themselves, are committing the error of trying to
correct or atone for mistreatment of one group of people (survivors) by deliberately and publicly mistreating another group
of people (clergy such as those highlighted in this article).
Thus, the egregious errors that have been committed in the
past are not put right. They are merely compounded by fresh
errors in the present.
This offends natural justice, but it does more than that. It
denies the Gospel, and hinders the Church’s proclamation of
it. It is sinful, and it has to stop. ND

e Editorial
Board wish you a
Happy and Holy
Easter!

The Empty Tomb
John Twisleton examines the mystery of the Resurrection

T

here is no proof of Christ’s resurrection, only strong
evidence. That is the case for any past event. Belief in
the resurrection of Jesus stems from the faith of the
church and an accumulation of evidence. In past ages its significance was limited to proving the divinity of Christ so that
his birth was the incarnation of God and his suffering the overcoming of sin and death. Nowadays Christ’s resurrection is
seen as more central than confirmatory both to the church’s
transformational dynamic and to apologetics, the reasoned defence or ‘apologia’ of Christian faith. Christianity stands or falls
on the event which has a documented history whilst being a
metaphysical (‘beyond the natural’) event with significance
beyond history. Defending the resurrection we sail ‘between
the Scylla of critical pedantry and the Charybdis of vaguely
religious psychology’ (Rowan Williams). If we make the establishing of the empty tomb narratives our goal that can reduce to pedantry because it is not the prime issue which is
‘who left that tomb and where can he be found?’ If we make
the resurrection just a symbol of love’s triumph, bringing
meaning to suffering and so on we also make it less than it is
as a metaphysical event rooted in history. Shedding light on,
elucidating Christ’s resurrection has an eye to the faith of the
church through the ages alongside historical scholarship and
the life of the church as the community of the resurrection
with a meaning and power beyond itself.

In a few sentences we can make broad brush
strokes about the truth of the resurrection.
In a few sentences we can make broad brush strokes about
the truth of the resurrection. I would put first the existence of
a community founded on the resurrection with a dynamic inexplicable without it. Josephus, Pliny and Tacitus give independent evidence for the remarkable growth of the church
after Christ’s death. Then, secondly, the credibility of the New
Testament witness to the resurrection which has survived two
centuries of critical scholarship. The New Testament record
of how Christ’s sad and defeated disciples were changed into
fearless missionaries is hard to explain without a cataclysmic
external impact upon their lives. Minor inconsistencies in the
accounts of the resurrection seem to reflect less their being a
fabrication and more their being halting attempts to describe
a hereto unimaginable event. The role of women as witnesses
is controversial for those days and would not have been included in any fabricated story. The abandonment by devout
Jews of a weekly tradition of Friday Sabbath to keep Sunday
as the day of resurrection has no rival explanation. Lastly there
is no grave venerated for the founder of Christianity compared
to founders of other religions, only the empty tomb in
Jerusalem. These considerations are brush strokes painting a
picture of an event pointing beyond itself to the unique action
of God in raising Jesus from the dead, the pledge of an imperishable hope held to by a third of the world’s population today.

No one saw the resurrection. We have no eye witnesses or
videos. It is not strictly a historical event but metaphysical.
Though his friends and enemies saw his crucifixion before
their eyes, after that encounter with Jesus entered another
realm. This Spirit-filled existence went beyond mere resuscitation of his corpse to make him the source of eternal life to
humankind. What happened on Easter Day comes down to
us due to a series of transformative encounters with the risen
Lord tracing back to the discovery of his empty tomb. Those
encounters ceased after a time to continue in a different mode
by the descent of the Holy Spirit which is inseparable from
Easter. The meaning and power of scripture and sacrament
today are linked to Easter, words and signs continuing to manifest the risen presence of Jesus when believers gather in his
name. Though the resurrection of Jesus goes beyond history,
the witness to it by the apostles and other disciples is historical.
It is a solid witness based on the Gospels, the Acts of the Apostles and the writings of St Paul who makes this summary: ‘I
handed on to you as of first importance what I in turn had received: that Christ died for our sins in accordance with the
scriptures, and that he was buried, and that he was raised on
the third day in accordance with the scriptures, and that he
appeared to Cephas, then to the twelve. Then he appeared to
more than five hundred brothers and sisters at one time, most
of whom are still alive, though some have died. Then he appeared to James, then to all the apostles. Last of all, as to one
untimely born, he appeared also to me’ (1 Corinthians 15:38).
In weighing up the historicity of the empty tomb one problem is that the references to the tomb are in the Gospel accounts written at least 20 years after the first letters of Paul
which give little reference to the tomb save the reference above
to Christ’s burial. Paul’s witness to the resurrection builds from
his own encounter with the risen Lord Jesus which he associates with those of the apostles at Easter. So central is the resurrection to Paul’s thought that Acts 17:18 relates ‘he was
telling the good news about Jesus and the resurrection’. Some
opponents of Christianity see this preaching as built on Paul’s
subjective visionary experiences and not on the history of
Jesus, his death and resurrection. Against that perception we
can point to Paul’s writings as the earliest witness to the resurrection (Romans 4:24f, 6:4, 6:9, 7:4, 8:11, 29, 34, 10:9; 1
Corinthians 6:14, 15:4, 12-17, 20, 29, 32, 35, 42-44, 52; 2
Corinthians 1:9, 4:14, 5:15; Galatians 1:1; Ephesians 1:20;
Colossians 2:12; 1 Thessalonians 1:10). Such a witness to Jesus
who died and rose that we might die to sin and rise to new life
in the Spirit seems inseparable from the memory of Christ.
The resurrection is something in Christian experience because
it was the experience of Jesus.
That the writings of Paul do not directly mention the
empty tomb does not mean the writer was not aware of and
formed by the same events as the Gospel writers. The physical
elements of Christ’s resurrection are underlined in later New
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Testament writings which describe the discovery of the empty
tomb alongside encounters involving Jesus speaking ( John
21:15-22), touching ( John 20:27) and eating (Luke 24:41-43).
Whereas Paul’s resurrection experience was visionary and
non-physical the accounts in the Gospels are very different,
stressing, especially in Luke and John, the physical aspects.
That both the Gospels and Paul’s letters are in the New Testament is a reminder of their complementary witness to the

In weighing up the historicity of the empty
tomb one problem is that the references to
the tomb are in the gospel accounts written
at least 20 years after the first letters of Paul
which give little reference to the tomb save
the reference above to christ’s burial.
spiritual and physical aspects of faith in Christ’s resurrection.
As Paul’s experience of the risen Lord on the Damascus Road
exemplifies, the strong tradition of the empty tomb is secondary to that of the appearances of Jesus to individuals when it
comes to resurrection faith. It was seeing Jesus that helped the
apostles and others make sense of his empty tomb. Resurrection faith then and now is spiritual and physical for both Jesus
and those who trust in him, a resurrection inside of us after
repentance and baptism and anticipated for our bodies at
Christ’s return. ‘Therefore we have been buried with him by
Priest friends are divided in predicting
the effect of corona virus on church
life. One view is that church going,
being such a hard habit to establish for
many people, will stop altogether for
some. There is an opposite view: the
enforced ‘retreat’ will provide an opportunities for some to reflect on their
priorities in life and come to a renewed
realisation of how vital attending
church is. Time will tell if either, or
both, of these predictions are in any
way accurate.
The ‘lockdown’ has thrown out of
balance the two key elements required
to sustain a vibrant spiritual life which
are on the one hand involvement in the
corporate life of the church which includes partaking in Holy communion,
and on the other hand the individual
disciplines of prayer, study and reflection. unless those who rely totally on
the corporate to be encouraged and
sustained in their christian life adopt
some elements of personal prayer and
devotion, it is very likely that their spiritual life with wither to nothing.
There are a small number of people
for whom involvement in church life is
problematic because of age or infir6 ■ newdirections ■ April 2021

baptism into death, so that, just as Christ was raised from the
dead by the glory of the Father, so we too might walk in newness of life. For if we have been united with him in a death like
his, we will certainly be united with him in a resurrection like
his’ (Romans 6:4-5).
In Lent 2018 I made it my challenge to prepare 40 pointers
to Christ’s resurrection to release daily in Easter Season on social media blog accompanied by classic paintings of the risen
Lord with captions setting forth evidence for the truth of
Easter. This blog can be accessed at https://40resurrectionpointers.blogspot.com/ It summarises to an extent a month
long debate I had some years back with an atheist prominent
on social media who wanted someone to engage with about
the truth of the resurrection. In that debate I became more
aware that, though Christ proved his resurrection to the first
disciples, we can only highlight pointers to its truth as I have
attempted here and in my earlier book ‘Pointers to Heaven’.
There is no knock down proof of a past event but that of
Christ’s resurrection needs pondering and with openness to
wider metaphysical questions that reach out from it. Is the evidence for Christ’s resurrection trustworthy or is it not? Is
Jesus the Son of God or is he not? Are you and I destined for
eternal splendour or not? As Alexander Schmemann affirms:
‘The only meaningful thing in life is what conquers death, and
not “what” but “who” - Christ. There is undoubtedly only one
joy: to know him and share him with each other’. ND
This essay comes from a series of essays entitled Elucidations
soon to be published by Fr John Twisleton SSC.

Ghostly
Counsel

How important is
church?
Andy Hawes
mity, or difficulties in finding a community in which they feel comfortable and
sustained. for this minority the corona
crisis will have little effect. Ironically,
now that the whole church has been
atomised into myriad households, they
may find more support available to
them through various media. certainly,
the internet is awash with contributions
of all kinds offered to keep the christian informed, inspired and nourished
with the Bread of Life as provided by
the Word of god.
The perfect (and to be prayed for)
outcome is that christians will emerge
into what will be the new normal with
reinvigorated spiritual disciplines, a
more ordered rule of life, and also a
fresh appreciation of the corporate life

of the church and the sacramental
grace at work through it. However we
emerge as the lockdown is released
everyone will have to watchful in working out their own salvation in fear and
trembling.
The experience of life as daily patterns resume, in the usual busy and
noisy environment, terrorised by countless expectations and deadlines will be
very similar to coming out of a long retreat. This being the case, it will be important to think and pray through how
to cope with the transition. A starting
point for this will be to reflect on all
that the grace of god has revealed in
social isolation and to recognise and
cherish new patterns of prayer and new
priorities in daily life as a gift from god.
These must be understood to be ‘real’
experiences of lasting value and not accidents born of peculiar circumstances.
It might be advisable to write a rule of
life to aspire to before the deluge of
‘normality’ hits. As a rule what is discerned as given by god in retreat
should be placed at the heart of thinking and planning and a determined effort made ‘not to let the grace of god
go for nothing.’

The Journal of Record
William Davage reflects on the ups and downs of writing for New Directions as we approach our 300th edition

A

lthough I did not contribute to the first edition of
this magazine, I did purchase the first issue. It required a rare change of policy for Pusey House Library, of which I was then Custodian. From its foundation in
1884 the House had taken the Church Times and continued to
do so, although it was no longer the house journal of AngloCatholicism, at least not as Pusey House knew it. Friday morning’s had a routine. After Mass and breakfast the then
Principal, Fr Philip Ursell, retired to his study to read the
Church Times. Invariably, about an hour later, the Library door
would be thrown open, he would fling the paper on my desk
and the latest outrage would be outlined in the strongest
terms. Oh happy days. As the early issues of ND were an inset
in the Church of England Newspaper, we had to amend our policy and buy both papers.
I first wrote for ND in April 1999 when an edited (and
redacted) version of a lecture, entitled On What Grounds?
which I had given for Cost of Conscience in London, York and
Bristol, was published. In June that year I wrote my first book
review. It was of Michael Saward’s autobiography A faint streak
of humility. It remains one of the most unintentionally funny
books I have read. I then returned to my Oxford hibernation
for six years without disturbing the pages of ND, such had
been my impact.
By that time the Principal of the House was Fr Jonathan
Baker. He later went on to lesser things. He returned from an
Editorial Board meeting to ask me to edit the Books and Arts
pages. Naturally, I declined. It seemed too much like hard
work. His persuasive charm succeeded and I agreed, as a joint
effort with him and our colleague Fr Barry Orford. It was
agreed that I did not have to attend every Editorial Board
meeting. Although it had to be done on occasions, I never really liked being away from Pusey House in term.

I pointed out at one Board meeting that
there was no fee and it was scarcely an
enticing prospect to ask already busy people
to write 600 words to a deadline and reward
them with a £9.95 paperback.
As Pusey House Library bought new books every term, I
kept an eye on forthcoming publications and it was easy
enough to review once purchased. It was less easy to entice
other reviewers. I pointed out at one Board meeting that there
was no fee and it was scarcely an enticing prospect to ask already busy people to write 600 words to a deadline and reward
them with a £9.95 paperback. However, there were enough
kind souls who agreed to contribute and the book pages were
always able to fulfil the word quota that was required.
Expansion into other of the Arts was suggested and there
was the occasional theatre or exhibition review (this was be-

fore Fr Owen Higgs began his series of reviews.) ”What about
opera?” I was asked. “You go to the opera. You could write a
review.” I did, indeed, go to the opera but suggested that as my
musical ability was less than negligible, a review saying “the
music was nice” might not be enough. Welsh National Opera
came to Oxford, usually for the last week of their season,
therefore reviews would be redundant. I would have to take a
train to Covent Garden, an expensive ticket, catch the last
train back. It did not appeal.

A charming letter from Bishop John Broadhurst said that the Editorial Board was to be
reconstituted.
A telephone call, about 4pm, enquired where was the article
on S. Dunstan from me as the deadline was that evening. Although having no memory being asked to write it and being
fairly sure that I had not been asked, I agreed. After Evening
Prayer, I repaired to the Library to research. A break for Supper and Compline. Another hour in the Library and then to
the computer. I filed 1000 words just before midnight. At that
moment I was possibly a world expert on S. Dunstan. It had
all gone by breakfast.
In autumn of 2009 I was sacked. A charming letter from
Bishop John Broadhurst said that the Editorial Board was to
be reconstituted. I was thanked for my contribution. It was a
cull of the oldies: to be replaced by younger people. I was 58.
My successor was 57. I was made a Contributing Editor. For
the next three years I neither contributed nor edited. I had
agreed that when asked and if able I would write. Sadly, when
I was asked, I was not able and when I was able, I was not
asked.
My happiest memory? Fr Geoffrey Kirk holding forth in
Editorial meetings with that exquisite combination of learning
and coruscating wit. Scorn and derision for any hapless opponent of flaccid views. Reasoned and cogent demolition of arguments with which he disagreed. Respect for opponents who
wrote about and argued their case well and cogently. An impish naughtiness and revelling in plotting and intrigue. Scholarly, urbane, cultured, he possessed the keenest of minds and
the most gifted of pens.
I was asked by the present Editor, in 2012 during his first
occupancy of the Editor’s chair, to write again and have contributed the occasional book review and articles from time to
time since then. I particularly enjoyed a short series of interviews that I conducted with Dr Brian Hanson, Bishops
Jonathan Baker, Martyn Jarrett, Norman Banks and Glynn
Webster and regretted that it was not possible to do more.
This, by a statistical fluke, is my 200th contribution. ND
Fr William Davage lives in Hampstead from where he writes for
New Directions.
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It’s a sin
Edward Dowler examines the impact of this important television series

R

ussel T. Davies’s recent five-part Channel Four series
It’s a Sin is one of the most powerful, poignant and involving TV dramas I have ever seen. Perhaps betraying a disturbingly heteronormative perspective, I should say
that there are some scenes and conversations that are decidedly not for the faint-hearted. It follows the fortunes of a
group of young men: Ritchie, Colin,
Roscoe and Ash who live together in London in a flat, known as the ‘Pink Palace’ together with their friend Jill. Set in the
1980s, and focussing on the confusion and
human misery that surrounded the AIDS
pandemic, it is a pitch perfect evocation of
those times, but also obliquely relates to
our own very different crisis of public
health. Given that I would like to encourage people to watch it, I am going to try
and carefully avoid any spoilers in offering
the following reflections.
The religious characters in the series
are all Christian, and all highly unsympathetic. From the officiating clergyman at
a funeral who fails to acknowledge the deceased man’s partner, to Roscoe’s fundamentalist Nigerian father, to a somewhat
deranged neighbour whose tactless comment at one point results in her shop window being stoved in, they are uniformly
intolerant, judgmental and cruel. But was
this the reality? Perhaps in part – but only in part.
When I was on a parish placement in west London during
my training for ordination, the parish priest invited me to a
dinner party in his vicarage with his friend Fr David Randall
and David’s partner. In the late 1980s, David had set up Cara,
an organisation which provided pastoral care for people living
with HIV/AIDS, as well as their partners, carers, families and
friends in his west London parish of St Clement’s, Notting

The religious characters in the series are all
christian, and all highly unsympathetic.
Dale. He did this together with a significant number of other
clergy and committed lay people from all the main denominations. Cara subsequently moved to a basement in Ladbroke
Grove opposite the London Lighthouse and continued to do
wonderful work caring for and supporting people with AIDS
within a Christian context.
The point is that Christian response to HIV/AIDS in the
1980s was not uniform, as It’s a Sin depicts it, but varied.
David Randall and his many collaborators stood at one end,
and there certainly were voices raised in self-righteous con8 ■ newdirections ■ April 2021

demnation at the other. But it was a far more nuanced picture
than the series allows. At the dinner party at which I met him,
David at one point turned to me and disarmingly said, ‘I’m a
dying man, now tell me about your vision of God’. The woeful
incoherence of my attempts to answer this request remains,
nearly thirty years later, an excruciating memory. But his
question was not simply a provocative challenge but spoke of a real quest to understand within the context of Christian
theology the painful and disfiguring death
of many young men at this time. It was certainly far removed from the caricatured incomprehension
and
condemnation
depicted in the series.
My second reflection is about
Ritchie’s mother Valerie, played by the wonderful Keeley Hawes. Valerie is not portrayed as a religious person, but she is
brittle, up tight and anxious, and she leads
a highly conventional lifestyle on the Isle of
Wight. The climax of the series is a showdown between her and Jill in the final
episode, at which Ritchie himself is not
present. Dramatically, this episode worked
superbly, as climax to the series but morally
I was less certain, since it contains what I
found to be an egregious blame dump when
Jill tells Valerie that, because of the shame
that she believes Valerie’s attitudes and upbringing of her son have caused, ‘all of this is your fault’. Without seeking to give too much away – Jill accuses her of
effectively murdering a very large number of people.
It is by no means clear that Ritchie – in some respects a
rather conservative figure – would have agreed with Jill’s assessment if he had been included in the conversation. More
importantly, the result of dumping this amount of blame on a
single character, who has heretofore been marginal to the main
action, is effectively to deny the agency of a very large number
of people whose individual actions and stories are in fact the
drama’s central concern. If everything was ultimately Valerie’s
fault, then who they were, and what they thought, said and
did becomes commensurately less important. Moreover, the
judgment that Jill passes on Valerie again feels like a caricature
of many tolerant and good parents, as well as carers, friends
and clergy who, from different starting points, struggled to
come to terms with all that was happening. Jill’s blame dump
amply demonstrates that judgmentalism is not simply a oneway street.
It’s a wonderful drama, but the real sin is the lack of historical and moral nuance. ND
The Venerable Edward Dowler is the Archdeacon of Hastings

from the archives
As we approach the 300th edition of New Directions we offer a selection of articles from the archives
In this 200th edition of New Directions we asked paﬆ editors apology. If the complainant wished to put an opposing view
they would be granted space. In twelve years we had to retract
to look back over 200 editions
Sara Low (Editor, 1992 until 2005)
It really began with a yellow blouse. I had put my name down
to speak in the fateful 1992 debate and wanted to ensure I was
called. Simple research told me that yellow was the most noticeable colour so I bought it, wore it and got to speak. The
speech went well, the vote did not and the rest is history.
A new venture
John Broadhurst and Geoffrey Kirk had noticed my speech
and that I had been in publishing and phoned to ask if I would
edit a new venture, an orthodox supplement to the Church of
England Newspaper. I agreed on the condition that it was to
include all Anglicans and others who wanted orthodoxy and
that it was never to become a ‘house journal’ for disaffected
Anglo-Catholics and, secondly, that no subject was off limits.
We wanted to be a force for renewal and reform.
We put together a team and met under the benevolent eye
of John Martin, the CEN Editor, who didn’t agree with us but
wanted there to be ‘fair play’. It was a misunderstanding of the
nature of English establishment life that was, in the end, to
cost John his job but without his courage there would have
been no place for us to speak.
Before we had gone to press we had two letters from very
different evangelicals. One was from the great teacher, parish
priest and spiritual director, Preb. John Pearce wishing us well
and the other was from Revd (now Bishop) Peter Broadbent
lamenting our existence.
Brimming with ability
What was cheering was to discover that the orthodoxy constituency, far from having no talent – the lie fondly peddled at
preferment panels – was actually brimming with considerable
ability. We were never short of material. We were privately
congratulated by the editor of the Church Times at being able
to print stuff he didn’t dare. The line was inevitably countercultural as the Establishment was so keen to become a spiritual
rubber stamp for the moral enormities of the State. There was
also no place in ND for the crippling culture of deference.
(One of our editorial board was summoned to his bishop who
was holding a copy of the magazine at arm’s length over the
Episcopal waste paper basket. Theatrically he let it drop with
the words, ‘It is a pity that so much talent should show itself
so opposed to the mind of the bishops!’
Another was curtly told by his bishop that his ‘career’ was
now in ruins. We had a phone call one morning from an
Archdeacon warning us that his lord and master (not Jesus)
had expressed great displeasure at our most recent issue. The
agreed response was always the same. Was the article true?
Were the facts accurate? If they weren’t we would publish an

only one line and apologise to the vicar whose liturgical practice we had misrepresented!

From 4 pages to 32
Not long after John Martin’s removal, ND had to start again.
We were no longer welcome at CEN and it could have been
curtains. As ever Geoffrey Kirk was ahead of the game and
had constructed a plan for a 32-page Tablet-style magazine.
We had to convince the Council that this meant FiF had to become a subscription organization. Seven thousand (the number coincidentally who had not bowed the knee to Baal [I
Kings 19.18]) signed up immediately.
From a 4-page spread to a 32-pager was a huge ask but, with
an amazing hard-working board, we hit the deadline and every
one thereafter. Board meetings will always remain a brilliant
memory for me. For three hours once a month the room
hummed with prayer, ideas, inspiration and so much laughter.
At the end of it we had articles to commission, copy to write,
stories to follow and, day by day, it came together on my desk,
usually long into the night after the day job phones stopped
ringing.

four bishops were on the phone before
breakfast one morning condemning us for
giving credence to a scandal about the
church commissioners’ finances.
Interviews and investigations went side by side with prayer
and patristics, current affairs and Christology. We owe an
enormous debt to those whose uninventable lunacies helped
fill 30DAys. We really could not have made them up, though
Geoffrey did his inimitable best with the exploits of Archdeacon Andrew Armitage-Shanks and his various scarcely fictional successors.
There were moments of high drama. Four bishops were on
the phone before breakfast one morning condemning us for
giving credence to a scandal about the Church Commissioners’
Finances. Of course it proved all too true. Another day saw
one of our reporters meeting with a Fleet Street reporter to
compare their leaked documents and who would print what.
Aimed at reform
The deeply flawed and corrupting appointment system came
under our scrutiny and, while the heart of our discoveries have
been agreed by the Church’s own subsequent enquiries, sadly
little has changed.
Our aim in all this was to reform the Church of England.
When that proved impossible, it was to gather those committed to Christian unity and seek a provincial settlement with
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its own ecumenical life and fulfil the dream of the Oxford
Movement, reunion with Holy See. Some have crossed and
some are crossing yet. Others, old friends and new, I pray, will
follow and experience, as we have, the sheer joy, relief and release of so much energy for the Gospel.
Insofar as New Directions worked to reveal this truth and
bring us all to a point of decision, I believe it did its job.
Nicholas Turner (Reviews editor, 2000 to 2005; Editor,
March 2005 to January 2011)
It is still one of the most vivid memories of the past few years.
Walking along the Leeds–Liverpool Canal on a grey November day in 2004, my mood as gloomy as the weather: I had just
received a letter announcing the resignation of Sara and Robbie Low from the editing of New Directions. Struggling to discover some possible excuse for not taking up the responsibility,
I strode angrily on for miles in the cold and damp.

The line was inevitably counter-cultural as
the Establishment was so keen to become a
spiritual rubber stamp for the moral enormities of the State. There was also no place in
nD for the crippling culture of deference.
Knowing well enough, of course, that I would have to take
on the task. This has, after all, been one of the great strengths
of Forward in Faith: there is work to be done, and we get on
and do it. It may be this sense of common commitment is not
as great as it was, but it is still far greater than in any other similar CofE organization. I am not the only one landed with unwanted work (and it was difficult and demanding), so while I
moaned like mad, I knew no one would take any notice, and
nor did I expect them to. Unfortunately by the end, I had run
out of energy, which was rather hard on my successor.
Our principal shop window
My real enthusiasm was in the production of the magazine, in
what it looked and felt like. It is our principal shop window
onto the world: it has always been a major commitment from
FiF, and a valuable one. I know nobody claims to read it, and
they all have a list of criticisms, but it was and is noticed.
We had two revamps during my time; first to full colour in
2005, and then with a redesign and the addition of four extra
pages in September 2009. That, for me, was the high point. A
month later Pope Benedict announced his offer of the Ordinariate, and the whole dynamic changed.
The opposition
My original dream had been to turn it into the monthly magazine of the new province, which was why I was keen to have
the opposition write for us as well. Christina Rees obliged on
a number of occasions, but it was telling that so many others,
from Watch, Gras and Inclusive Church (yes, I asked them all
many times), would not or could not write for us. Some promised, but in the end could not find the words, or perhaps they
were warned off. Or perhaps, they realized that there was no
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point in engaging in any discussion. After all, they were winning the liberal battle: why risk debate with those destined to
destruction?
Looking back, I wish there had been a way of turning this
to our advantage. It gave us the theological high ground. We
would listen to their views; they wouldn’t listen to ours. Certainly I received much criticism from our own readers, and
would have faced still more had I been more successful; but
then another limitation was that ND has never paid anyone
for writing or editing, not even archbishops. So when the
Bishop of Winchester wrote his long piece on the Civil Partnership Bill for us, and not the Church Times for example, that
was a quite a triumph
Fast and hectic
What do I miss? The long Monday morning phone conversations with Geoffrey Kirk were great fun, and nearly always
productive. Solving the final production problems, by phone
or email with Len Black, was exactly what magazine editing is
about, fast, hectic but often with excellent results. By contrast,
my consistent and relentless failure was the editorial board.
The worst was another November day: I left home as usual at
06.00 and got back at 22.00, eight hours train and tube, and
the entire meeting in the middle produced just one page of
text. I am still ashamed at how completely useless I was: I simply never cracked it.

I agreed on the condition that it was to
include all Anglicans and others who wanted
orthodoxy and that it was never to become
a ‘house journal’ for disaffected Anglocatholics and, secondly, that no subject was
off limits.
Realistically, even with the internet, rural North Yorkshire
is too far away for such a job. I should have known more people, been in a position to network more enthusiastically, and
been able to accept the various London-based church invitations. And I rarely felt more isolated than when facing the task
I particularly loathed, and therefore left to the last possible
moment, writing the dreaded editorial (only one, the other
was shared out).
A satisfying challenge
Any last piece of advice to writers? If you can keep to the word
count you are given, you will go far. I still find it amusing and
incredible how month after month some writers would always
exceed their limit, and then ask if the extra could somehow be
squeezed in, just this once, because it is so important, because...
Do what you are asked. That is part of the fun of it, and the
challenge. Anyone can write 1000 words (or 2000): it is getting
the point across in 500 (or 1000) that is the skill. When it
works, and some of the articles I included were little masterpieces, it is wonderfully satisfying. Worth all the hours and the
carping? Of course. ND

from the archives
In September 2008 Geoffrey Kirk looked at the link between Christianity and the eight Millennium Development Goals

T

he real trouble about the set your patient is living in,’
wrote Screwtape to Wormwood, ‘is that it
is merely Christian. They all have individual interests,
of course, but the bond remains mere Christianity. What we
want, if men become Christians at all, is to keep them in the
state of mind I call ‘Christianity And’. You know - Christianity
and the Crisis, Christianity and the New Psychology, Christianity and the New Order, Christianity and Faith Healing,
Christianity and Psychical Research, Christianity and Vegetarianism, Christianity and Spelling Reform. If they must be
Christians let them at least be Christians with a difference.
Substitute for the faith itself some Fashion with a Christian
colouring. Work on their horror of the Same Old Thing.’
Armed with Screwtapes excellent advice, Wormwood, it
appears, has recently had remarkable success with The Episcopal Church. Adopted at General Convention and heralded
in Katharine Jefferts Schori’s inaugural sermon, TEC has officially taken as its credo ‘Christianity AND the MDGs’. If you
are not on the very cusp of modernity, you will need an explanation.
What are MDGs?
‘The eight Millennium Development Goals (MDGs),’ says
the United Nations’ website, form a blueprint agreed to by all
the world’s countries and all the world’s leading development
institutions. They have galvanized unprecedented efforts to
meet the needs of the world’s poorest.’
The eight (with a target date which seems unrealistically
close) can easily be listed, but less easily achieved. They are:
goal 1: eradicate extreme poverty and hunger; goal 2: achieve
universal primary education; goal 3: promote gender equality
and empower women; goal 4: reduce child mortality; goal 5:
improve maternal health; goal 6: combat hiv/aids, malaria and
other diseases; goal 7: ensure environmental sustainability;
goal 8: develop a global partnership for development.
‘Halfway to a 2015 deadline,’ says the website, ‘there has
been clear progress towards implementing the Millennium
Development Goals. But their overall success is still far from
assured, a progress report by the United Nations has found,
and will depend in large part on whether developed countries
make good on their aid commitments.’
Quite so. Therefore the question must be what contribution, apart from the pressure on government brought by its individual members, TEC can make to the achievement of those
goals over the next five years. And the answer will be that very
little can be achieved. The Episcopal Church is strapped for
cash and unwilling to tighten its belt. It is small (and shrinking), and lacks the influence it once had. It is, on the face of it,
slightly absurd for a body in the US with fewer than 900,000
regular committed members to hope to make a difference to
the nation as a whole, let alone in solving the medical, educational and cultural problems of the two-thirds world. But that,
I think, is not the point.

The point is that a noisy commitment to the MDGs signals a radical change in The Episcopal Church’s self-understanding. It expresses a change in its view of what Christianity
is and the Church is for. The old model was one based on beliefs. ‘Mission’ involved the dissemination of a whole raft of
doctrines which were thought to be of importance because adherence to them was necessary to salvation. People sought to
convert people.
That is, for the most part (except among a small group of
recidivist conservatives), no longer the case. Instead of the
Church engaging in ‘missions’ which seek to convert, it now
sees itself as ‘waging reconciliation. Key to this is Katherine
Jefferts Schori’s notion of ‘shalom’. Ian T. Douglas, Professor of
Mission and World Christianity at the Episcopal Divinity
School in Cambridge, Massachusetts, put the new emphasis
clearly in a paper for the TEC House of bishops in March of
this year:
‘It is important to emphasize that these Millennium Development Goals, are just that, goals. They are not some kind
of unified super-national, global, integrated United Nations
Program to cure the ills of the world. Rather they are a vision,
a vision of what can be, a vision of a restored, reconciled world,
a vision of shalom (if I may build on Johannes Hoekendijk’s
and Presiding Bishop Katharine Jefferts Schori’s understanding of shalom). What is called for in the goals is not then a singular, unified program but a movement, a movement of all the
people of the world for the sake of the world, a shalom movement for the sake of ’the least of these? This vision, Douglas
made clear, does not exist alongside the old dogmatic view of
what is Christian: it replaces it.
It would, I suggest, be difficult to exaggerate how radical
is this change of direction. For where there is no dogmatic content, there can (beyond each person’s perception of the call
they have received to set forward shalom) be no specific moral
or ethical demands. Conveniently, TEC - where, for example,
divorced and remarried clergy are commonplace, and divorced
and remarried bishops not unknown - has discovered a theology which allows it to catch up with its own practice, and extend that ‘openness’ to gay relationships, and who can tell what
else. Those who go on about’ biblical standards of morality
(not only sexual!) are being dismissed as petty and smallminded, by comparison with the broad ethical commitments
of those who are concerned about the ‘big’ issues of the day.
There is to my mind something profoundly offensive in
the way in which concern for the poor is being used in order
to belittle traditional Christian faith - as though it were impossible to be both doctrinally and morally orthodox and committed to ending poverty and fighting hiv/aids. C.S. Lewis, as
so often, got it absolutely right. We should always regard
‘Christianity and...’ with grave suspicion. The tail, in the end,
will always wag the dog. But in the case of ‘Christianity and
the MDGs’, something altogether more sinister is going on. ND
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‘Learning to Ride Bicycles’
at Pusey House
Jack Nicholson looks back at the early days of Pusey House and what we might learn from them today

O

n Sunday 25 October 1868, the
Rev’d Brooke Foss Westcott
(who in 1881 founded the Cambridge Clergy Training School ‘Westcott
House’) preached at Harrow School. The
boys gathered in the Chapel heard these
words: ‘History […] teaches us that social
evils must be met by social organization. A life
of absolute and calculated sacrifice is a spring
of immeasurable power […] We want a rule
which shall answer the complexity of our own
age […] and it is to a congregation like this
that the call to fulfil it comes.’
Westcott reminded the boys in the
school that no lesser figures than Saint
Antony the Great, the third century ‘Father of All Monks’; Saint Benedict, who in
509 composed his Rule for monastic living;
and Saint Francis of Assisi, who in 1209 founded the Franciscan Order, were no older than they when they heard God’s
call to order their lives and thus respond to the challenges of
the day. These men had ‘worked marvels’, and in the fast-paced
world of Victorian Britain, so could they.
As Chapel Intern at Pusey House in Oxford this academic
year, and an historian of 19th century Britain, I have been
struck by Westcott’s words on that occasion. In COVIDBritain, and as Anglicans who are ipso facto interested in weaving our past experiences into our present-day problems and
concerns, it is well worth reflecting on them. We too want to
respond to the complexity of our own age with hope in the
Lord. And I would ask for your prayers, since it seems to me
that it is to the younger generation that the call to do that
comes.
Said sermon, unsurprisingly, caused controversy among
parents of those boys, many of whom Protestant figures, who
felt that Westcott was encouraging their loved ones to become
cloistered monks. Provocatively, the preacher chose to print
his words and distribute them to every boy in the school, expressing the hope that ‘God, in His great love, will even thus,
by words most unworthily spoken, lead someone among us to
think on one peculiar work of the English Church, and, in due
time, to offer himself for the fulfilment of it as His spirit shall
teach.’
That someone was Charles Gore, who was in the Chapel
on that day in 1868, aged 15, and who went on to become the
first Principal of Pusey House from 1883 to 1892 after a stint
as Vice-Principal of Cuddesdon College. Gore would serve as
the Superior (or ‘Senior’) of the Community of the Resurrection. From Pusey House he went on to be a notable Canon at
Westminster Abbey; then Bishop successively of Worcester,
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Birmingham, and Oxford before his death
in 1932.
Gore was not called upon to be a
monk. His sense of the incarnational
presence, as famously broadcast in his edited volume Lux Mundi in 1889, stymied
a withdrawal from the world in the manner of the more traditional ‘Cowley Fathers’. This was a man who loved life in the
world; he remarked in jest to one abstemious clergyman’s wife that he drank
only alcohol as a point of principle. However, on all accounts he was a man who
sacrificed himself for the needs of others;
he was known by a colleague to ‘be consumed’ by a desire ‘to be conformed in
thought and action [with Christ]’. In the
words of another, at Pusey House he was
also convinced that the ‘greatest need of the Church was a
band of priests, pledged to a life of poverty, chastity, and obedience’ in order to serve the world in mission. Crucially, he believed that those priests, if borrowing from principles of
monastic living, needed to be ‘alive to the changed conditions
of modern life’.

If, on the one hand, this was the ‘age of
progress’, characterised by advances in
industry and science, it was on the other
hand an unsettling time in which to be alive.
The late 19th century was a period of rapid change in our
national life. If, on the one hand, this was the ‘age of progress’,
characterised by advances in industry and science, it was on
the other hand an unsettling time in which to be alive. Urban
slums showcased the way in which that progress had caused
social evils, and Gore himself wrote that ‘Christianity, and especially the Church of England, had lamentably failed [in its]
social witness’. He believed that the Church’s ‘witness to the
principles of divine justice and human brotherhood’ had gone
amiss in the complex age in which he lived.
One way in which Gore responded to that failure was with
the foundation of the Community of the Resurrection at
Pusey House in 1892. Later, in a reflection on the early Christian Church, he said that he wanted to see Christians recognise
‘in the broadest and fullest way the obligation of brotherhood
and sisterhood binding them together’. The early Church ‘preferred sincerity and thoughtfulness to popularity and numbers’, and so should they. For like Westcott, Gore believed that

in a life of sacrifice lies the solutions to the problems of any
age. Social organisation would help more to achieve that life.
However, rules were not enough, and Gore stressed that the
Community of the Resurrection was first and foremost a
group of friends who had signed up to a ‘few wise rules’ to help
their common endeavour. They had initially called themselves
‘The Brothers of the Common Wheel’, after a visiting Bishop
asked what they were doing in number 61 St Giles, which was
part of the original Pusey House. ‘We are learning to ride bicycles’ was Gore’s response.

One thing I have learned as chapel Intern
to Pusey House is the importance of social
organisation or, specifically, of a core
christian community as providing the
environment in which we can learn to ride
bicycles together.
On Sunday 6 December 2020, the Rev’d Mark Stafford, the
chaplain (whose Clergy Training School we eagerly await)
preached in Pusey House Chapel. Those gathered in the
Chapel heard these words: ‘[T]he left (or right) pedal really matters […] and it really matters what comes next, left or right [… So,
r]esolutely, and continually […] press down on which ever pedal
comes up next […] to move further and further forward, into the
fulness that knows no limit, into Christ.’
Father Mark reminded us that in our Christian discipleship
it is unhelpful to defend fixed positions on continua to the exclusion of the other. Be it in terms of the distinction between
faith and works, the active and the contemplative, or the incarnation and ascension, we should never allow one side to
prevail in the process of being taken into and fully comprehending the life of God. Instead, we should recognise that each
side is a pedal on which we must push in the process of learning to ride our bicycles or being remade into the likeness of
Christ.
We were asked to consider what the living God might be
asking of us today. Our world is quite different to the one inhabited by our first Principal in the late 19th century, and yet
this is also an unsettling time in which to be alive. The coronavirus and the restrictions placed on our lives have showcased
the social evils of the present day. Like the urban slum dwellers
of the late 19th century, we too feel the pain of having been cut
off from our roots – the in-person communities which have
historically been our life-blood – and atomised to compete in
the fast-paced world of 21st century Britain. So, we should now
consider that the Church of England has failed in its social witness and, especially, in its witness to the principle of human
brotherhood in which we are lost and come alive in the company of one another and the divine love. God is surely asking
us, through this pandemic, to lead lives of absolute and calculated sacrifice in order to respond to the complex age in which
we live.
Evidently, we are still learning to ride bicycles. During periods of national lockdown over the course of the past year, we
have been asked to push pedals on one side of those bicycles

by spending time in private prayer before the Lord. Our current Principal the Rev’d Dr George Westhaver has framed this
past year as an opportunity to repent of situations in which
we have left our Lord behind to walk in our own paths. As he
puts it, ‘The Church is being asked to examine whether it
shows the world, as it should, both the love and wisdom of the
Triune God.’ It will not be wasted time. We are being asked to
push on the pedal which God gives us in the present moment
as we resolutely and continually seek our own sanctification.
Moreover, we will soon be asked corporately to push on other
pedals to re-engage with our communities as lockdown measures lift. The point is, however, that that will only be successful
in so far as we have re-kindled a desire to be conformed to
Christ in everything we think, say, and do.
Charles Gore knew the difference between and value of the
left and right pedals of the bicycle: of life in the world on the
one hand, and out of it on the other. Yet Gore also knew that
his generation were not being asked by God to reinvent the
common wheel, and nor are we. For between those pedals is
Christ, who subsists in both the quietness of our hearts and in
one another. The wheel keeps on turning, and when we turn
with it, we discover a true brotherhood and sisterhood binding
us together.
I remember vividly the first time I successfully rode a bicycle. My father had been pushing the bicycle from behind, willing me to succeed, and I got some distance along a track before
I realised that he was no longer holding on and promptly fell
off. Our Heavenly Father will not always be holding on to our
bicycles, but he wants us to keep pushing down on those pedals
and thus journey toward that celestial city at the end of life’s
road, trusting that others will be moved to join us as we go.
One thing I have learned as Chapel Intern to Pusey House
is the importance of social organisation or, specifically, of a core
Christian community as providing the environment in which
we can learn to ride bicycles together. Its members need not
be called upon to be monks to show what it means to be alive
in the company of one another and the divine love. It seems
to me that God is asking us to witness to that fact, as we
emerge from restrictions placed on our lives, in order to show
to the world unrestricted lives rooted in the love of the Triune
God.
Moreover, history teaches me one more thing. God will always raise up faithful servants to lead His Church and to be
pastors to His flock. Charles Gore stands out as an example in
the history of the English Church. Others are coming, and I
know this because I am glad to count some of those people
being raised up at Pusey House as my friends.
We need your prayers. Now is the time to consider the peculiar work of the English Church. All of us will fall down, but
let us pray that when we do, we will get up, push whichever
pedal comes up next, and thus learn to ride our bicycles in the
knowledge that this continual process will give rise to lives of
sacrificial love: well-springs of power to meet the complexity
of our own age. I would venture to say that to pray that we
would learn to ride our bicycles is what the living God is asking
us to do today. ND
Jack Nicholson is the Chapel Intern at Pusey House, Oxford.
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LOST SHRInES In SuffOLk
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I

t’s the village familiar from the 1950s British Railways poster
– horses by the watersplash, with the church at the top of the
hill in the background (1). This image travelled all over the
country; as Pevsner says, Kersey is the most picturesque village in
Suffolk. There’s much more to Kersey church than that though.
Although the north aisle is 14th c., the building looks Perpendicular, thanks especially to the tower (2). Documents tell us a bit
about it - the key years are 1430-1465 (remember these). In 1430, a
chaplain named Robert Sket left £2 to the ‘work’ of the new [sic]
tower [ad opus nove campanile]. By 1443 the bells were being mentioned, well in hand when in 1447 John Pusk left the substantial
sum of 10 marks [£6 13s. 4d] ‘when they begin to buy the new bells’.
The tower battlement was also being mentioned in wills then, so
the tower was evidently nearly complete. There are north and
south porches, the latter (3) the more attractive of the two, with a
fine ceiling, even though there is no village to speak of on this side.
Enter by it, if you look over to the north aisle, you spot a splash of
colour - the base of the 15th c. roodscreen bearing paintings of local
hero S. Edmund, two other kings and three prophets (4) has been
moved there. In 1463 John Puske – son of James - gave the large
sum of 15 marks (£10) towards painting the “candlebeam”, meaning
the roodscreen. The body of the church was clearly largely finished,
and after this bequest donations for the next half-century largely
centred upon furnishings; in 1490 John Cole gave 5 marks for ‘making a new pyx for the sacrament’ and in 1508 John Marchant left
20s to a ‘ship of silver to bear in frankincense’ [incense boat] whilst
in 1490 Robert Cooke instructed his executors ‘to buy 2 altar cloths
for the high altar of Kersey with the curtains at the ends and the
frontlet, for the sum of 6 marks’ (Warham Guild, anyone?).
Prominent in this aisle is a large 14th c. ogee-headed niche (5),
topped by crockets and pinnacles. I realised its purpose back in the
mid-1980s, when I was in search of evidence for church building
and looking at Papal Indulgences from the 14th and 15th c.; I came
across one dated 1464 that was rather different, viz: - To all Christ’s
faithful etc, Pius II, having learned that to the parish church of St Mary
Kersey (called de Pietate) in the diocese of Norwich, there was a great
resort of the faithful on account of the infinite miracles which, by the
merits and intercessions of the same Virgin, had been and were being
wrought daily by Almighty God at a certain image of her in the said
church, granted in perpetuity, under date Id March Anno 6 [1464] to
all who, being truly penitent and having confessed, visited on the feasts
of the Annunciation and Nativity of the said Virgin, from the first to
the second vespers and give alms for the enlargement and restoration of
the said church, an indulgence of three years and three quarantines of
enjoined penance, the said grant to be null and void if any similar and
unexpired indulgence had been granted by the said pope. Inasmuch as
Pope Pius died before his letters were drawn up, the Pope hereby decrees
that the present letters shall serve as proof of the said indulgence [Cal.
Papal Letters, Vol.12, pp 419-420, 1464 16 Kal. Oct (16 Sept). St
Peter’s Rome. 1 Paul II]. I should add that Dr Diana Webb of Kings
College, London must have hit on this indulgence at around the
same time, publishing it in her book Pilgrimage in Mediaeval England
(2000). The synchronisation of the timing of the indulgence with
the building campaign at Kersey church is surely no coincidence.

3

This niche was an obvious location for the shrine, presumably
an image like the one at Souillac (6). The shrine gets a mention in
a couple of Kersey wills - Richard Lucy bequeathed in 1465 ‘for a
torch to burn before the image of the Blessed Mary of Pity to the
value of 5s.’ and in 1506 William Ambrose gave 20d. ‘to our Lady
of Pity in Kersey church, to help to the painting’. Of course building
that fine porch on the south side would have meant that visitors
opening the south door would have had an immediate sight of the
shrine, decorated with flowers and with candles burning around it.
East Anglia had its large shrines, famous throughout the country; Walsingham of course, and St. Edmund at Bury, as well as
Etheldreda (Audry) at Ely. There were other well-known ones like

5

6

4
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7

8

Our Lady of Grace in Ipswich, Saint Walstan of Bawburgh, the
Holy Rood of Bromholm and Saint William of Norwich. But there
were shrines of more local repute, some Suffolk examples including
Our Lady at Sudbury and Woolpit, and roods at Beccles, Framsden, Gislingham and Kirton. Kersey was one of these. Jonathan
Sumption has pointed out that these local shrines often had a very
short-lived popularity; the early 14th c. date of the niche, together
with documentary evidence extending into the early 16th c. suggests that Kersey was longer-lived.
These local shrines often ‘survive’ because they are mentioned
in wills, where the mediaeval testator wanted pilgrimages to be
carried out for the welfare of their soul after their death. Thus in
1493 John Moore of Gislingham in north Suffolk wanted various
pilgrimages carried out for him, including Our Lady of Walsingham, St. Walstan, St. Nicholas of Tibenham (just over the Norfolk
border), “ou’ blisseyd lady of Wolpett”, the “blissyd Roode of Gyslinghm” and “good King henr” (Henry VI). Similarly in 1516 Gregory Clerk, twice Mayor of Norwich (1505 and 1514), wanted
pilgrimages on his behalf to the Holy Cross of Bromholm, the Holy
Rood of Beccles, Our Lady of Walsingham, Our Lady of “Redybone”, Our Lady of “Armeburghe” [St. Mary de Arneburgh in Great
Yarmouth parish church], Our Lady of Grace at Ipswich, Our
Lady of Grace at Cambridge, Our Lady of the Mount at Lynn, St.
“Tebald” [Saint Theobald’s shrine at Hautbois, near Wroxham in
Norfolk], St. “Wandred” [Saint Wandrille at Bixley near Norwich],
St. “Hede of Tremyngham” [an alabaster image of St John Baptist’s
head at Trimingham, near Cromer], St. Audry of Ely and St.
Philip’s Arm at Castle Acre. Many of these were local shrines, and
there were some rare saints; Mendlesham had a shrine of Saint
Uncumber.
Often a testator mentions mainly shrines within 20 miles of
their homes. Our Lady of “Redybone” and Henry VI are interesting examples from further afield. This maid (hence Puella as she
was sometimes known) is said to have lived at Redbourne near St
Albans; she fell into a millstream and was saved from the millwheel by her parents praying to St Alban. She appears on the
church screen at Gateley in Norfolk (7) and also had shrines in
some churches, like Hackford in Norfolk. Henry VI shares the
screen at Gateley with the maid “Redybone”. He died in 1471, very
possibly killed by Edward VI. He was venerated for his piety both
in his life and after his death and burial at Chertsey Abbey. His
relics were moved to St. George’s chapel at Windsor in 1484. Quite
a number of East Anglian churches had shrines to him, or paintings on their screens, like the one at Barton Turf in Norfolk (8).
Moves for his canonisation seem to have foundered on a combination of the financial prudence of Henry VII as well as the guillotine of the Reformation.
All these ‘local’ shrines were to be swept away of course, nothing
of them surviving on the ground, unlike Kersey. Our Lady of Walsingham was restored in the early 20th century, Our Lady of Grace
at Ipswich more recently. Here we have a glimpse of the rich tapestry of church life in mediaeval England. ND
On pilgrimage:
Jonathan Sumption, Pilgrimage. An Image of Mediaeval Devotion,
London, Faber, 1975.
Diana Webb, Pilgrimage in Mediaeval England, London, Hambledon, 2000.
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March Diary
Thurifer is edging into the light

T

he walk from the leafy corner of my leafy suburb to
the Underground Station is fewer than five minutes.
In that distance, eight shop and business closed during the pandemic, from about two dozen outlets. Some have
been replaced. The main shopping area has suffered less. None
of the closed shops attracted my custom and it looks to be the
same for the new ones.
*
One of the enervating aspects of the several lockdowns was
the series of hapless ministers and others plodding daily
around the interview circuit. I caught them on Today. Interviewers are passive/aggressive, occasionally simply aggressive.
Too many of those interviewed seemed unencumbered by
charm, unhindered by ability. They mistook wishful thinking
for reasonable, modestly expressed hope. Appreciation of the
difference between optimism and desperate boosterism was
lacking. The witless recitation of tired platitudes was wearisome. Much better was the round of a dizzying number of epidemiologist and modellers who, usually, gave careful, nuanced
answers, resisting the temptation to provide a hostage to fortune. My favourite was Sir Mark Walport. He was the Government’s Chief Scientific Adviser from 2013 to 2017. He was
invariably fluently eloquent, measured and clear in his comments and judicious. Although I do not doubt his ability, I did
not warm to Professor Neil Ferguson. His sibilants seemed sinister.
*
Towering above them, modest yet magisterial, was Professor
Chris Whitty, Chief Medical Officer for England. Seen most
often at Press Conferences flanking, with Sir Patrick Vallance,
the Prime Minister. Foolishly dismissed by some as a ”doomster and gloomster,” from the outset, he was clear about the
gravity and duration of the pandemic. He never talked down

Such was his aplomb that he treated every
question, however ignorant or dim, with
courtesy and answered fully and unhesitatingly.
but spoke clearly, precisely. Such was his aplomb that he
treated every question, however ignorant or dim, with courtesy and answered fully and unhesitatingly. Even while queuing modestly and quietly to buy lunch and was plagued by a
foolish youngster as a “liar,” subsequently posted online, he was
a model of restraint. Asked about it at a news conference, he
even had the grace to say that he was sure that his tormentor
would grow up as a sensible, useful member of the community.
(I am not so sure). Imperturbable and self-effacing, he is the
very model of a modern public servant. Cometh the hour,
cometh the man.

*
When did incredible come to used as a adjective of approbation? ”Our incredible track and trace” system: “our incredible
police force” (the Home Secretary) for example. Particularly
as it means impossible to believe. Why do our politicians have
such tin ears? Why do they seem to have IQs on the level of a
dead gerbil?. One interviewee began the reply, “Me, myself,
personally”. Personally, me, myself, I, moi, mich, mismo, me
stesso, mnie dislike it.
*
This year the Banqueting Hall in Whitehall was not available
for the annual Commemoration of the martyrdom of King
Charles I. The Society of King Charles the Martyr transferred
the Mass to All Saints’ Margaret Street, from which it was livestreamed. The Mass was sung by Fr James Hill and there was
a masked cantor. MC and thurifer (no relation) were also
masked. Fr Nigel Palmer, NSM curate at S. Michael and All
Angels, Croydon, preached a learned and eloquent discourse,
sure that the King would have appreciated the ritual and splendour of All Saints’ even if William Butterfield’s elaborate and
vivid decorative scheme might have been less to his taste than
the chaste Palladian of Inigo Jones. In its temporary exile, we,
there in person or there online, remembered: In the very dead
of winter, / Underneath a bitter sky, / Silent crowds in frozen
horror / Come to see their Sovereign die. / Silent stand the
surly troopers, / Silent fall the people’s tears, / Silent steps he
to the scaffold, / Silent lips are moved to prayers. / At the block
he says, ‘Remember”’ / Lays aside his George and gown, /
Kneels in prayer, then gives the signal / Which bestows the
martyr’s crown.
*
One of the greatest and most potent images of King Charles
is Anthony Van Dyck’s magnificent triple portrait in the Royal
Collection painted in 1634 or 1635. It has been read as
prophetic: a solemn, composed, resigned, tragic figure contemplating a dark horizon: a man apart, a man of sorrows, acquainted with grief. The tripartite composition hinting at the
Crucifixion, even of the Holy Trinity. Perhaps out is a visual
essay on the divinity which hedges about a king: “within the
hollow crown / That rounds the mortal temples of a king /
Keeps Death his court.” It is a painting which never fails to
move and to disconcert the viewer. Similarly, the triple portrait
of Cardinal Richelieu by Philippe de Champaigne of 1642
(possible influenced by the Van Dycke) has something of a
similar quality, although the Cardinal died in the same year as
the portrait and was stricken with prolonged illness and nearer
to death that was King Charles in his portrait. Both portraits
can be read as an allegory of earthly power that is only ever
transient and it is death that has dominion. It would be an experience to see the two portraits side by side.
*
Some may have thought that the pandemic prohibitions were
enough of a Lenten discipline. As someone who takes up some
discipline and gives up some thing pleasurable, I gave up going
to the theatre and concerts and took up the cultivation of a
bleak sense of humour. ND
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Editorial
A

s this edition of New Directions
goes to press the nation is marking
the one year anniversary of the first
national lockdown, and event which changed
the face of our country, and which left no
part of society unaffected. The church has
been particularly deeply affected as it has
sought to serve our communities. The Bishops of The Society, in their recent statement,
summed up how we, as Christians, might respond as we look back over the last year:
We as Christians will pray for the repose of
the souls of over 125,000 people who have died
in the UK alone after testing positive for Covid19, and so many more world-wide, each one a
beloved and precious child of God, mourned by
family and friends.
We will also pray for those who have fallen
ill to this disease, especially those with the chronic
symptoms of long Covid. We will pray for those
who face financial ruin or debt because of the loss
of jobs or businesses.
We will pray for deprived urban communities, many served by Society parishes, who have
been disproportionately impacted by the pandemic and those families who are coping with
hunger and destitution. We will pray for the professionals in health, education, social care, local
government and other walks of life who have endured such a stressful and challenging year. And
we will pray for our churches and for Christians
who have felt again and again the desolate pain
of being denied access to the sacraments of life.
Christians are often tempted to reach too
soon for easy answers to complex problems or
contrive shallow ‘good news stories’ out of the
gloom. But like Our Lady who simply stayed
with her Son on the hill of Calvary, 23 March
will be for us a time to stand by the cross and
unite ourselves in prayer with all whose lives have
been damaged by the pandemic.
There are many who will ask, ‘Where is God
in all this?’ But as we live through Passiontide
and mark the rites of Holy Week, it is in worship
that we find the answers to that question, for we
have a God who in Christ unites himself with
human suffering and death in order to transform
them in the light of His Cross and Resurrection.
The Christ who washed feet is present alongside those medical professionals who tend to the
needs of the sick and dying. The Christ who feeds
us under the signs of bread and wine locates himself with the hungry and the destitute. The

Christ who lays down his life on the cross assumes to himself death in order to destroy it. The
Christ who rises gloriously on the third day
shows that those who are baptised into him are
a new creation, set free from sin and death and
all that is at enmity with human flourishing.
Very often we are asked in diocesan surveys what we want from the Church of England in the 21st Century? A quick reply is of
course obvious, we desire the church to remain the Bride of Christ and the Ark of Salvation. But looking more deeply we desire a
Church that serves the people of this land
and seeks to bring them to Christ. Fundamental to this is the parochial system, which
seeks to have a worshipping community at
the heart of every city, town and village
across our nation. Throughout the last year
we have seen how parishes have reached out
to serve and engage with their communities,
often in spite of guidance handed down by
the national church. There have been acts of
service and sacrifice, many of which have
simply grown out of local need. The key
thing being that the parish system allows
priests and people to engage with their community and to understand mor fully what is
needed. In the coming years, it is clear, there
will be attempts to undermine the parochial
system. These attempts must be examined
with critical eye and, where necessary, resisted.
In considering the future of the Church
of England we must begin to take time to understand the needs of the clergy. We might
very ask who cares for the needs of the pastors. The reports of the treatment of the
Dean of Christ Church (Oxford) under the
Clergy Discipline Measure have highlighted
for many that the system does not work.
Very often clergy are left in a state of limbo,
not knowing what will happen next. It is
clear that where wrongdoing has occurred
then action must be taken. The system does
however seem to be flawed and leave many
clergy vulnerable and isolated. It also at
times can seem to leave no room for hope or
reconciliation. Those who administer the
CDM process would do well to remember
the adage ‘slow justice is no justice’. The time
for reform is now, the clergy and laity of the
Church of England deserve a better system.

ND

the way we live now
Christopher Smith reflects on story and faith

‘S

tory’ is a serious business. The
telling of stories is how we keep
alive what is most important to
us in our culture. A story is not necessarily true, but it is most certainly not
necessarily false, in spite of its occasional
use as a synonym for ‘lie’ or ‘myth’.
When we speak about the Gospel ‘story’,
we mean an account of the events of the
life, death and resurrection of Jesus.
When we speak about the Christian
‘story’, we place those events in the context of the Old Testament and the life of
the Church from Ascension Day onwards.
Story helps us to keep alive the history of our nation, and of our city or village, of our rulers and of our own family.
It is a sad sign of the times that these stories are less highly valued—less told—
than they once were. It is not sufficient
to say ‘search for it on the internet’ when

can’t you? Othello, Pride and Prejudice,
Gone with the Wind, take your pick.
So does the story of the Christian
Faith, beginning at creation, fit into that
description? A simple plot, akin to every
play or novel to have come out of the
human imagination? A basic idea that
can be reduced to a tweet—or even a
school curriculum—for the edification
of the masses? Eric Mascall did once use
the adventure story as an analogy of the
Christian Faith. It presents us, he said,
with a drama which ‘asserts nothing less
than that the God who made Heaven
and earth came and lived a human life
and allowed himself to be put to death
as a criminal to save men and women
from the misery which their obstinacy
and stupidity had brought upon them.’
That would fit in a tweet, but it was certainly not intended by Mascall to be
complete in itself, for the Christian story

That would fit in a tweet, but it was certainly not intended
by Mascall to be complete in itself, for the christian story
needs context: the context of the creeds, the scriptures, and
the life of the church.
you don’t know what there is to search
for in the first place. Generations of
oblivious neologists are growing up with
contempt for their own story.
And we are a people who enjoy
making up stories, exercising the imagination. We write and we read novels
and we compose and recite poetry, although I find it surprising how many
perfectly reasonable people seem not to
read very much at all.
Christopher Booker, the founder of
Private Eye, was of the opinion that there
were really only ‘seven basic plots’ out
there, and he wrote a book about it. And
even those seven plots had a sort of
‘meta-plot’, usually involving a main protagonist, a hero of some description, who
goes on a quest, or defeats a monster, or
wrestles with a character flaw which either is his undoing or the overcoming of
it is the making of him. You can see it,

needs context: the context of the creeds,
the scriptures, and the life of the Church.
Twitter seems to me to represent
the inanition of modern society. The
British attention span had been reduced
to seven minutes by the time I was being
taught to preach thirty years ago; now it
has been rendered down to 280 characters, and the little computer that almost
all of us carry around has become a kind
of bromide to stop us from becoming
querulous or questioning. But it also
provides too much detail which stops us
seeing the wood for the trees. The
Christian Faith, rich in detail, needs to
be seen in its big picture, as a coherent
and articulated whole. The story of
Easter is not, unlike Dick Barton, ‘With
one bound he was free’.
The tomb is empty, yet its emptiness
is not a sign of desolation and failure, but
of joy and triumph. It may be inade-

quate in itself as evidence of the Resurrection, but we can still say with Mary
Magdalen in the words of the Easter sequence, ‘I saw the grave, and there
adored / the glory of the risen Lord’.
Yet it is interesting to reflect on the
anxiety among the chief priests and
Pharisees that the body of Jesus will be
stolen by his followers, who will then
claim that he has risen from the dead. St
Matthew tells us that those same elders
bribed the soldiers to say that they had
fallen asleep on their watch of the tomb,
and the Christians must have come and
stolen the body. And given that a lie can
be half way round the world before the
truth has got its boots on, it is testament
to the truth of the resurrection appearances that that one didn’t run. It would
be the easy explanation; no imagination
required.
Trying to explain the Christian story
in the context of a world that is losing its
ability to imagine isn’t straightforward.
We are demanding the attention and the
imagination of people who sincerely believe themselves to be too busy to think
about eternity. We are trying to explain—and not in a ‘How it Works’
way—that Jesus was really dead, and really rose from the dead. We are trying
to explain that the humanity taken by
God himself is authentic humanity, unfallen humanity, and it is that humanity
which now lives in the Godhead, in the
Person of the risen and ascended Jesus.
And that means that we can participate
in the life of God: because we are, by
baptism, incorporated into that human
nature of Christ, in which we are raised
up into the life of God himself.
That’s the real story. That’s the real
‘meta-plot’. Our Lord Jesus Christ has
risen from the dead, and now that he has
ascended into heaven, we meet him in
the breaking of the Bread. In our beginning is our end, as T.S. Eliot almost said,
and that empty tomb reveals itself as the
sign of our end, in our incarnate, crucified and risen Saviour. ND
April 2021 ■ newdirections ■ 19

views, reviews and previews
art
STILL NO EXHIBITIONS
For the second month in a row it’s not
possible to file copy about current exhibitions which readers can visit. There
are resources on-line and many museum
and gallery catalogues can now be seen
on-line as well. Especially interesting
during this lockdown has been the publication of 103 Hokusai drawings on the
British Museum website. There are not
many such drawings in existence because they usually were cut up in the
process of scoring the woodblocks used
in printing. The drawings came to the
Museum in 2020 and have made its collection of works by Hokusai one of the
most significant outside of Japan. The
internet presentation is excellent, but, of
course, not the real thing.
What is the real thing is the continuing work of spreading the Gospel both in
a time of covid-19 and beyond. Following on from the article I wrote last
month about the setting up of a music
foundation in the parish of St Gabriel,
Pimlico, it was suggested that in the absence of an exhibitions feature the following description of our parish mission
might be of interest. As with that last article, we have no claims to great wisdom
or, to date, ‘success’ but in the changing
CofE missional landscape readers may
be interested in our experience.
Our parish of not more than a mile
square and a population of 16,000 (it’s
one of the most densely populated parts
of the U.K.) was founded in 1853, when
St Gabriel’s parish church was built. By
1870 it was clear that because of the
numbers of people and the geography of
the site the temporary ‘Iron Church’
elsewhere in the parish had to be replaced. A new church of All Saints was
then built in the rundown area of what
is now the Churchill Gardens Estate. All
Saints was badly damaged in World War
2 and subsequently pulled down. But the
need for a second altar in the parish did
not go away and in 2017 with the support of Jonathan, Bishop of Fulham, the
P.C.C. decided to re-found the daughter
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church, now known as ‘Heaven’s Gate’ –
a name rich with Old Testament, angelic
and Marian reference – under the leadership of a mission priest.
This daughter church is strictly a
project of the P.C.C. rather than a
church plant (which would be a separate
legal and spiritual entity). We believe
that in a small parish this is necessary,
and a good idea in larger ones too. And
we don’t think the model of planting
without the wholehearted support or
prior agreement of already existing
parishes is neighbourly.
The set-up of Heaven’s Gate was
made possible by one of the key elements
of parish mission – resources. We are
fortunate to have a large Parish House
on the Churchill Gardens Estate held
under a trust which pre-dates even the
London Diocesan Fund and which restricts tightly what the property can be
used for. Outside of pandemics the Trust
generates sufficient income to resource
a mission with a priest and layworker
and has spaces (shared) for the celebration of the Mass and other mission
work. We are working to develop the site
to provide extra accommodation and
dedicated chapel and office space – donations welcome. And we were recently
blessed that a loyal member of the congregation at her passing left us a flat on
the estate which allows us to accommodate our layworker.
We are very aware of our good fortune. And of the irony that parishes
which would pursue mission work are
often hamstrung because they lack the
resource, not least because their ‘surplus’
resources, be they property or financial,
maybe required at the centre, and even
recycled as missionary initiatives led
elsewhere by others.
Alongside the more earthly resources
there is, of course, the spiritual resource
provided by our mission team. Here we
unintentionally anticipated some of
what has been set out by Bishop of
Willesden as our Diocese’s policy on the
‘mixed economy,’ and formed a partnership with the Message Trust to bring
into our work an Eden team. This partnership was based on the premises that
our congregation is too small to split into

two churches, and that we needed outside mission expertise. The Message
Trust specialise in developing mission
(‘Eden’) teams to work in the more challenging parishes over a timescale of at
least 5 years. As with all such support
the need for missioners far exceeds the
supply. We were fortunate to be supported in our first contacts with Eden by
the Bishop of Islington, Ric Thorpe, and
by the Archdeacon of London, the Ven.
Luke Miller.
The partnership with Eden is one
which has been both fruitful and
groundbreaking. Typically an Eden
team will be composed of Christians
from an Evangelical background and it
wasn’t clear how that would play with an
Anglo-Catholic parish which was going
to maintain its identity. However, a lot
of common ground has been found. We
owe a debt to Fr Michael Dobson our
Mission Priest for that, combining in
himself both experience as a Church
Planter and a devotion to the Catholic
Faith. So, alongside such mission tools as
schools work, Supper Clubs and House
groups, the Daily Office is recited and
the Mass is celebrated. There have been
opportunities for growth in mutual understanding and prayer and fellowship.
The work has a long way to go, it does in
most parishes, but we believe solid foundations have been laid.
What have we learnt? To begin with
that there is no one evangelical way to do
things. Sometimes it seems as if, to follow David Goodhart’s distinction, our
Church is only interested in the Anywheres and not the Somewheres. Our
parish has both tribes and we serve both
equally. St Gabriel’s and the Message
Trust believe this kind of mission work
takes time and requires a real presence,
especially amongst those who don’t have
the opportunity to be Anywheres.
And we have seen close up what perhaps we always knew, that Evangelical
Christians have a deep devotion to the
Bible as God’s Word and they expect
their prayers to be heard and they will
talk to people about God and they invite
others in. Some Catholic Christians may
find all that uncomfortable or embarrassing, but it is a necessary part (but

only a part) of the Church’s armour. As
St Augustine of Hippo wrote, given the
choice of a golden key or a wooden one,
the wise man choses the one which
opens the lock. Ultimately, St Gabriel’s
and the Message Trust are learning together what it is to be saved by Christ
and to live in Christ, and that can only
be a good thing. And we have found
some genuine fellowship on the way.
Owen Higgs

books
WAGNER’S PARSIFAL:
The Music of Redemption
R. Scruton
Allen Lane, hb, £20
This is not the first time I have written
about Parsifal in this journal; in 2013 I
wrote in ‘The Way we Live Now’ about
a new production at the Royal Opera
House which I had found rather problematic, although it was musically fabulous. Parsifal is Wager’s last great music
drama, completed and first performed in
1882. Parsifal is the Germanised form
of Percival, and his story is an earlier
part of the Arthurian legend. Whether
Wagner’s Parsifal is in any meaningful
sense a Christian opera is doubtful, but
there can be no doubt that it has Christian themes, being born out of a legend
which involves Joseph of Arimathea,
knights, heroism, the Holy Grail of
Maundy Thursday, and the spear that
pierced Christ’s side on Good Friday,
with a version of the Eucharist thrown
in for good measure.
The philosopher Roger Scruton
wrote a book about Parsifal which he finished just before he died last year. He
had written on Wagner previously: on
Tristan und Isolde in 2014, and on the
Ring Cycle in 2016. This, then, is his last
work, and its full title is Wagner’s Parsifal—The Music of Redemption. As he said
in his book on the Ring, these Wagnerian plots are about folk heroes from a
lost, pre-Napoleonic Germany, rags-toriches tales in which a youthful wanderer like Parsifal blunders into a
situation, and people’s ‘antagonism is
gradually overcome, often by some wise

father-figure like Sachs or Gurnemanz,
who is able to understand and forgive’.
That’s quite revealing for us as Christians, and I do wish that Scruton had
been a churchman himself. It seems to
me that this book expresses what we
would describe as a longing for all things
to be brought together in Christ, but
Scruton can only see that in terms of the
art. Frustrating though it may be for
many, we are not redeemed by music; we
are redeemed by the most extraordinary
act of love on the part of our Creator.
Going to a production of Parsifal, even
going on Good Friday, when it is traditionally performed in Bayreuth, will not
save you.

The meat of the book is in chapters
three and four. What goes before is
mostly about the plot, and what comes
after is an analysis of the music. You can
find both of those things elsewhere, not
least in Tovey’s last volume of Essays in
Musical Analysis, dating back to 1939.
Chapter three is a reminder that this is
a philosopher’s book, and it draws on
cultural references from T.S. Eliot,
Dante, Sartre, Goethe, D.H. Lawrence,
Thomas Mann and others. Parsifal, says
Scruton, ‘is a drama of things suffered
more than things done’, and he knows
perfectly well that, for all its use of
Christian symbols, and especially with
the Eucharist at the centre of the drama,
the question ‘what is meant by redemption?’ is not answered in a Christian way.
There is no heavenly Father, only the
ghost of a redeemer ‘who has gone from
the world, leaving only mysterious traces
in his wake’.
And so, as Scruton acknowledges in
the opening of his fourth chapter, ‘Chris-

tianity is acknowledged in Parsifal, but
only as one strand in a web of predicaments, many of which challenge the
Christian world-view’. Indeed, the Eucharist in Wagner’s hands is not to do
with the promise of eternal life with God
so much as extending mortal life a bit
further each time the ‘ceremony’ is carried out. Yet, as I have said many times
over the last year or so, our message as
Christians is one not of the avoidance of
death, but of the promise of life.
I do love the music of Parsifal, but I
also think we need to place ourselves in
the world of legend rather than theology
when we go and see it. And Scruton
clearly adores the music, and knows a
great deal about it. Indeed, the music,
perhaps music generally, had met the
need he writes about so eloquently, although in most people, for most of
human history, that need has been met
by the worship of God. The music, he
says, expresses ‘the unity and wholeness
to which human life aspires’. Well, you
and I will have a different idea about
that, but, even so, this book is an interesting, though not ground breaking,
read. Go and see the opera—but don’t
overthink it!
Christopher Smith

CHRONICLES OF SERAPHIM-DIVEYEVO MONASTERY
Metropolitan Seraphim Chichagov,
Compiler, Metropolitan Kaistos
(Ware), Editor, Ann Shukman,
Translator
Saints Alive Press.
ISBN: 978-0-9567313-1-9. 850pp.
This book is a labour of love: presented
in a beautifully designed slipcase, a luxurious cover and with a white ribbon
marker; it is a treasure trove of the
Spirit. Here, in English for the first time,
is the complete text of the Chronicles of
Seraphim-Diveyevo Monastery. The
text was compiled by Metropolitan
Seraphim Chichagov (1856- 1937) who
had a life long devotion to his namesake
St Seraphim of Sarov (1754 -1833).
Bishop Seraphim collected myriad written accounts, recollections, letters, and
official records to bring together all the
primary sources he could muster as a resource for the study of the life and teachApril 2021 ■ newdirections ■ 21

ing of St Seraphim. The Chronicle also
relates the subsequent history of the Diveyevo monastic communities for
women of which he was guardian and
the men’s Sarov monastery of which he
was a member.
Western readers may know of
Seraphim by the hauntingly moving account of his life by Julia De Beausobre ‘
A Flame in the Snow; A Russian Legend’
(1946). In the Chronicles this legend
takes on a vivid and engaging life. Even
in his own lifetime there was a widespread devotion to Seraphim throughout Russia. Immediately after his death
his grave and hermitage, and other sites
associated with his life, became places of
pilgrimage and sources of healing grace.
In many ways there are striking similarities with St Francis of Assisi. Both
were from wealthy and privileged backgrounds. St Francis has the wolf,
Seraphim the bear. They both founded
religious communities and both wrote
monastic rules. They both were magnetic teachers of the Faith and both of
them practised extreme ascetism. Both
were blessed with Divine visitations:
Francis was marked with the stigmata,
Seraphim was seen transfigured in light.
Both had various stages in their vocation; Seraphim never had the peripatetic
ministry of Francis, but he was called out
of long period of silence and solitude to
first open up his hermitage, and then return to the community house where
people from all over Russia flocked in
their thousands to seek his teaching and
direction.
The difference in their legacy is striking. Francis, a beloved friend of Pope Innocent, was taken to the heart of the
church and his order flourished and produced its own distinctive schools of theology and spirituality. In the present day
Franciscan Studies abound and there is
an on-going dialogue between Francis
and the contemporary church.
This book hopes to provide the resource for the same engagement with
Seraphim, whose legacy was tarnished
by controversy after his death and lost in
the turmoil of twentieth century Russia.
The publisher is an arm of the Saints
Alive Charity and this publication is
part of its vision to nurture a ‘learning
community of St Seraphim Studies;’
(www. saintsalive.org.uk.).
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This book is a serious work of scholarship. The Chronicles themselves provide parallel accounts of Seraphim’s life
and a carefully balanced view of his
legacy in the communities of which he
was a spiritual father. The translation itself it fluent and pleasing to read, each
chapter is accompanied by full and detailed notes. There is a rich collection of
photographs and other images with
carefully presented maps and plans.
There is much here to feed the mind and
soul.
The introductory essay by Metropolitan Kallistos Ware on the life, ministry,
theology and spirituality of Seraphim
alerts the reader to the genius of
Seraphim and the originality of his spirituality. Although clearly founded on the
foundation of the ‘Desert’ or ‘Athonite’
tradition of mental prayer, penitence
and fasting, Seraphim in seeking unity
with the Holy Spirit became a ‘pillar of
fire’ and his considerable intellect, married with his openness to the Spirit, gave
him remarkable gifts of discernment of
both individuals and communities. He
made the language of Scripture and of
the Father’s his own, giving an eloquent
voice to them in his way of life and his
engagement with the world.
The life of the Diveyevo Monastery
after his death is rich with characters,
political struggles, success and failure,
scandal and holiness, all these foretold
by Seraphim and always with his presence real and active. The Chronicles also
include much of the evidence presented
to the tribunal that recommended his
canonisation. This happened at Sarov in
great splendour in the presence of the

Czar and Czarina in 1903 (the year the
Chronicles were published in the present
form). The years of revolution and of the
Soviet Regime were cruel to the sisters
of Diveyevo, first they became a collective farm and in the 1930’s the community dispersed and many of the sisters
were martyred in concentration camps.
Bishop Seraphim himself (now Saint
Seraphim) was shot by a firing squad in
1937.
As the ‘Saints Alive’ information
states, ‘ Seraphim’s powerful spiritual
presence so disturbed the Soviet state,
that wishing to annihilate his memory,
the church and the very name ‘Sarov’
they built a Nuclear Centre on the site
of the monastery. Here they created the
most powerful atom bomb the world has
seen.’
Since 1991 monastic life at Diveyevo
has returned. The relics of St Seraphim
were recovered from a museum in St Petersburg, and they are now returned to
the community. Work is going on to seek
out and conserve other material related
to Seraphim and it is hoped that a centre
for Seraphim Studies can be established.
Let us hope and pray that this labour of
love will bear fruit that will last to God’s
glory.
Andrew Hawes

DISABILITY IN MEDIEVAL CHRISTIAN PHILOSOPHY AND THEOLOGY
Sco M. Wiiams
Routledge, 2020
ISBN: 9780367195229
‘Disability’ is, at the best of times, a slippery concept. Quite what distinguishes
an illness from a disability is up for debate, as is the degree of difference that
qualifies as a disability; I am dyspraxic,
which means I’m clumsy and disorganised, but since I’m able to get on with life
with little trouble, I almost never feel disabled, even whilst the Disability Act tells
me that I am. It’s a metaphysical slipperiness that impacts how I think about
myself, and that makes it a rather more
important metaphysical slipperiness
than anything Kant ever gassed about.
Ideas about disability often include
some level of prejudice, which sometimes comes about in terms of wellmeaning but profoundly misguided

patronisation, but can also express itself
in terms of vulgar dismissal. Television,
as ever, gives us good examples of both
of these in the BBC’s Crip Tales and
ABC’s The Good Doctor. Ideas about how
disabled is ‘disabled enough’ to receive
support swim around liberally (you may
even accuse what I wrote above about
my dyspraxia as a case of this; there are
certainly well-intentioned activists
who’d rather take the problem more seriously than I have).
Even in Holy Scripture we see this sin
raise its ugly head, with the Levitical law
expressly condemning it (You shall not
curse the deaf or put a stumbling block before the blind, but you shall fear your God:
I am the Lord; 19:14, ESV) and with
Christ being concerned for the welfare
of disabled people throughout the
Gospel. It seems clear that we as Christians have a duty to people with disabilities, and, indeed, historically the
Church has done its best to help them,
with a great many hospitals and
almshouses set up in the name of the
Holy Trinity to the benefit of people living with some sort of difficulty (a more
perceptive historian than I may critique
the effectiveness of these institutions,
but their founder’s hearts seem to be in
the right place).
The problem is avoiding a sin that expresses itself in well-meaning patronisation (since I would hope that none of my
readers would be inclined to shout anything cruel at a wheelchair user whilst
on the bus), treating the person as a
problem to be solved, rather than as a

child of God. As the Church, it is vital
that we both understand our duty to
people with disabilities in an immediate
sense and work to avoid, mitigate (or
simply stop) those ways in which they
may suffer from the actions of fallen society as a whole.
And to do this, we must have some
idea what we are dealing with when we
try to deal with disability; we must be
able to grasp what we’re talking about if
we’re to make any progress. Is disability
just difference? Or is disability a problem? If so, for whom is it a problem?
These are tricky questions that sit awkwardly between the day-to-day lives of
thousands of people in parishes across
the county, and rest easy in the Ivory
Tower of academia.
It is certainly true that the papers in
this book come at the problem from the
Ivory Tower approach, aiming to clear
up where our contemporary idea of ‘disability’ comes from, and do a good job of
presenting a history that is both sensitive
to the lives of people with disabilities,
and to the odd ebbs and flows of medieval philosophy. Indeed, it is to the
credit of the editor that this book takes
such a wide view of what counts as philosophy, including a chapter on the pastoral approach to deafness that was
taken in the Middle Ages. It’s a text in
which one can see some real valuable
nuggets for how we think about disability today. Our writers also do sterling
work filling in certain blanks in the history of philosophy that some may prefer
to have left blank; the discussion on how
Aristotle’s ‘natural slave’ (a blasphemous
idea if ever there was one) theory relates
to both disability and racism is a good
case for this.
Perhaps the only issue here is not that
it isn’t clear or interesting or valuable,
but that it is completely inaccessible to
someone without a decent grasp of - at
least - Aristotle. As good as a lot of the
ideas in here are, they are locked
squarely into the academic world; it is
clear that the target audience for every
chapter is a jobbing lecturer. As ever, this
is not to say that a particularly brave or
committed reader couldn’t get anything
out of it - quite the opposite - but expect
to be blinded by jargon before you are
enlightened by wisdom.
Jack Allen

WHY BEING YOURSELF IS A BAD
IDEA
And Other Countercultural
Notions
Graham Tomlin
SPCK, £9.99
ISBN 978-0-281-08179-0
Reading this book is rather like having
a guided tour of a stained glass window
that we think we know well, only to find
that the tour leaves us with a refreshed
knowledge and a greater appreciation of
the colours, art and narrative portrayed.
Individualism and a growing culture
of self-love are at the heart of Western
society today, says Bishop Tomlin. Their
voices are strong and influential. Constant bombardment by social media, advertising and peer pressure can lead us
to believe that we are inadequate and
that true happiness can only exist by the
searching for, and indulgence in, what
we think we desire and will make us
happy. As the ground is laid for this
modern problem of self-gratification the
question emerges: what if the cult of self
is a dead-end?
Perhaps what constitutes a truly good
life is not, in fact, found solely within the
individual ‘self ’ but is rather discovered
in sacrificing ‘the self ’ and turning outwards towards a source of life that is
constant, steady, waiting for us to turn
in its direction.
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Between the first and the last
chapter are laid out the basic questions of faith seeking understanding:
from the Big Bang to God and suffering; from the origins of Christianity
and the Historical Jesus to climate
change and the fifth Mark of Mission,
nothing is left unaddressed and unchallenged. To be reminded of the
purpose of prayer and worship, of the
necessity of Church and community
are timely as we emerge from lockdown.

STEPHEN BELLION
Formerly

HOWELL & BELLION

CHURCH ART RESTORATION
CONSERVATION : DECORATION : GILDING
2 Longford Place Pennington
Lymington Hampshire SO418FS

Website : stephenbellionchurchart.com.uk
Email : stephenbellion@yahoo.com
Telephone : 01590 671733 Mobile: 07706347577

There are moments in the book
that read a little like an ABC of belief
but these are tempered by relevant
anecdotes, references to contemporary culture, and summaries of
Charles Taylor and Jean-Jacques
Rousseau. It is written with conviction, honesty and a compelling energy. The chapter on freedom theory
is particularly apposite.
This is an accessible yet insightful
volume for right now. Read it soon,
for it speaks as a much-needed pastoral letter seeking to equip the
Church in post-pandemic life, with
the inevitable questions of mental
health, faith and life-meaning. Tomlin guides us into the dynamic relationship of God with humankind and
mediated through the life of the
Church for the transformation of our
world. It recovers the counter-cultural, inherently Christian notion of
looking outwards to our neighbour,
away from self and in the love of God.
Benji Tyler

St Augustine’s, kilburn
Mass was offered on Passion Sunday to mark the 150th Anniversary
of the First Mass celebrated on the site of the church.
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Book of the month
BENEDICT XVI: A LIFE
Volume One: Youth in Nazi Germany to the Second Vatican
Council 1927–1965
Peter Seewald
Bloomsbury Continuum (ISBN: 978-1472979193)

T

he bare bones of this personal history will be familiar to anyone
who has read Benedict XVI’s Last
Testament in his own Words. To those bones
has now been added considerable flesh in
the first four, and formative, decades of the
life of Joseph Ratzinger. Benedict once
quoted Goethe saying that ‘anyone who
wants to understand a poet must go to a
poet’s home’. The truth of that aphorism is
here amply demonstrated, most particularly in the book’s opening two thirds. How
impossible to understand what made
Joseph Ratzinger without reference to his
attachment to Bavaria: deeply Catholic,
particularly in his boyhood and adolescence, with a popular piety combining an
austere reserve of character with an overt
religiosity expressed in the baroque flamboyance of the
churches and wayside shrines at the heart of community life.
How impossible, too, to ignore the influence of his home, the
close-knit family and its patriarch, Joseph’s father, with his ‘rational, deeply emphatic and reflective conviction of faith’. From
him were learned the values of ‘go careful with resources; make
life harmonious with what is possible; from the little we have,
create spirit and joy; combine dignity with decency’ – precepts
too of the Papal name, Benedict.

These two, love and truth, were to become
the core themes of his life’s work: no truth
without love, no love without truth.
Then the impact of growing up alongside the rise of Nazism
and the challenges to faith exposing a deep theological divide
in Germany’s churches with, initially, many evangelical and
Lutheran leaders in the National Socialist “German Christians” programme and its emphasis on a ‘purified’ national
church, while Catholic bishops declaring co-operation with
National Socialism to be a sin. Later the situation became
more blurred with the emergence of a Confessing church
among Protestants, and a certain rowing back in the Catholic
position as political events took their course. The Roman
Catholic Church’s failure to live up to its own standards of
moral responsibility in the face of Nazi onslaught has now become part of the accepted post-war narrative and challenged
by the facts laid out here. In Bavaria, 50% of clergy were directly persecuted through fines, arrest, imprisonment or exe-

cution for their opposition, overt or covert,
to the regime, while over 8,000 Catholics
(laity, religious and clergy) were tortured
and murdered across the Reich as a whole.
Without doubt is the impact of this, including forced recruitment into the Wehrmacht,
on the young Ratzinger’s mind and soul.
Ratzinger’s non-engagement with
an evaluation of Catholic responses to
Nazism at that time is, itself, a response –
one that prioritizes lessons to be learned for
the future over apportioning blame for the
past (something we might well take on
board in how our own culture deals with elements of its history today). For him, part
of that learning, and something penetrated
to the depth of his being, was the importance of truth: both intellectual and personal, and of love – something holistic expressed in a life that
no longer seeks itself but that becomes concern for the other,
a willingness to sacrifice oneself for their true good and openness to the gift of a new human life. These two, love and truth,
were to become the core themes of his life’s work: no truth
without love, no love without truth.
His experience of both totalitarianism and war also instilled in Ratzinger a belief in the imperfectability of man,
something deeply reinforced by subsequent philosophical and
theological study. ‘Ratzinger knew,’ writes Seewald, ‘only God
was perfect. And every human attempt to rise to perfection
ended in disaster.’ Over a lifetime it is to this that he constantly
returns; the source (fons) of revelation is the Word of God
himself, and the primary verbalisation of that word is to be
found in the scriptures. ‘Thinking from the sources as a starting point’ became the trademark of his theology.
Already these convictions can be seen growing in the shy,
earnest, physically slight but cerebrally brilliant, young man
who returned from his time as a prisoner of war to begin studies to fulfil his childhood sense of vocation to the priesthood.
Called to be a priest, desiring to be an academic theologian:
for a time he experienced an intense tension between the two.
It was not until they could be reconciled with integrity that
ordination could be embraced; from then on, professor and
pastor of souls were one. His model was St. Augustine who
combined reason and faith in his search for God and the truth.
As a theologian and teacher, Ratzinger has exhibited clarity,
precision, confidence, and what Seewald describes as ‘sharpness of mind’. Students flocked to his lectures wherever he
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taught, but also listened intently to his sermons wherever he
said Mass. What was evident in Council or Confessional was
the importance of a personal knowledge of Jesus Christ. A
priest is ‘required to know Jesus perfectly; he has met him and
has learned to love him.’ He was never interested in just increasing knowledge, knowing that you can only learn the true
import of Christianity when ‘it warms your heart’.

Already these convictions can be seen
growing in the shy, earnest, physically slight
but cerebrally brilliant, young man who
returned from his time as a prisoner of war
to begin studies to fulfil his childhood sense
of vocation to the priesthood.
After being ordained, Ratzinger served briefly as a parish
priest, but his future path was as a theologian. From his first
academic post in Freising he moved through successive professorial appointments in the Universities of Bonn, Munster
and Tubingen, bringing him into close contact with Rahner,
von Balthasar, Kung, de Lubac, Schillebeeckx, and other bright
stars in the theological firmament, his own rising all the time.
And the Church hierarchy took notice, just as the papacy of
John XXIII and the Second Vatican Council were about to
make for decisive change in attitudes to the Church and its relationship with the world.
It has become a commonplace to see Ratzinger as originally
a liberal theologian but adopting conservative views after
1968. However, Ratzinger himself said in a 1993 interview, “I
see no break in my views as a theologian [over the years]”. All
related to his understanding of revelation. Even before the
Council he was making it clear that the role of a Council is not
to formulate new doctrines, but to ‘enable a new deeper witness of Christian life in the world today.’
Against Hans Kung, Ratzinger insisted
that the Church is not itself a Council but
a Communion, waiting together in the
school of the Holy Spirit and not debating
speculatively in a parliamentary chamber.
Indeed “all errors (in the area of faith and
order) are ultimately caused by applying
a secular constitutional model to the
church”.
If Augustine was his mentor from the
Patristic era and Bonaventure the voice
that spoke to him from the Middle Ages,
then we might say that the theologian of
the modern era most reflected in his developmental thinking is Newman. ‘In
close association with tradition, aiming
for new horizons was not about rebellion
but simply the challenge to take that
legacy forward and expand it into new
times. To use a metaphor: the glacier
might be old, but it has to proceed like
that. If it broke away it might become a
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massive flood.’ These insights give a fascinating portrait of
Ratzinger as key adviser to the influential Cardinal Frings before, during and after Vatican 2, helping to shape its process
and outcomes. How helpful to have the Council’s early days
described in the context of the Cuban Missile Crisis, with the
possibility of global nuclear war and perhaps the end of civilization. Joseph Ratzinger understood the fragility of civilization and this was yet another reason for the Church to be in
dialogue with the modern world, whilst also remaining true
to itself and the revelation of the Word of God.
I was pleased to read this book at the start of Lent. It contains so much of Benedict’s deep wisdom and insight that is
equally spiritual, theological, pastoral and missional; rich material for reflection during this time of preparation for the
paschal feast. At one level, it is an easy read, with a compelling
story constantly pushing the reader forward. Yet whenever the
author moves from narrative to allowing us to hear directly
the voice of the man himself, I wanted – needed – to slow
down and ruminate on, or simply contemplate, a fresh way of
looking at part of a familiar scene.
Seewald through the personal interviews with Benedict
himself and many of those who know him has clearly made a
personal journey in appreciating and being grateful for this
towering apologist of the Christian faith, and possibly the one
theologian who will ultimately stand out in the 20th century
as Newman did the one before. Despite adulation, the author
avoids a descent into hagiography. Benedict’s weaknesses include naivety in judging people, structures and processes, and
about how his words might be received in a world, and a
church, where religious literacy is low.
“What the Church needs today, as always,’ Benedict wrote
in 1962, ‘are not adulators to extol the status quo, but men
whose humility and obedience are not less than their passion
for the truth.” Such a man is the one I found described for us
here. I hope we do not have to wait long for Volume 2.
Bishop Michael Langrish

In it from the start
Alan Thurlow offers some comments on the March 2021 edition of New Directions

L

ife always takes us by surprise. How is it that what was
originally intended as a short ‘Letter to the Editor’,
commenting about the use of just one single word in
an article in the March edition of ND, has managed to turn
itself into a full article? I’ll return to that word later.
Tina and I joined Forward in Faith at the very beginning
and, since then, I have always been an avid reader of ND. In
the early years, like so many of us, I eagerly awaited each
monthly edition in order to read the latest article penned by
Fr Geoffrey Kirk. I’m sure there must have been others who,
like me, nurtured an ambition to meet the man himself by
booking up for one of his fund-raising Friday evening dinner
parties in Lewisham, but somehow never managed to make it
happen. Friday evening was our choir’s ‘long practice’ of the
week, and it was not easy for me to be absent. Roll on thirty
years or more, and I still look forward to receiving ND. I found
the March edition particularly interesting. Coming, as I do,
from East London origins, Paul Hamilton’s opening article on
All Saints, Horndon, reminded me of that distinctive landmark. I have never managed to visit, but in my early years
often saw it through the windows of a coach on occasions such
as Sunday School outings at Christmas to see the ‘Sarfend ‘ (=
Southend) lights. In addition to my sympathy for the damage
caused by the revellers, I was deeply struck by Fr Paul’s account
of his vision and ministry in the two parishes he serves, which
have such different traditions.
Next came Richard Norman’s excellent exposition on our
duty to worship, putting so well into words something that
Tina and I feel deeply about. I would add a couple of additional
thoughts. First, the importance of the words ‘meekly kneeling
upon your knees’, something which retains an important place
in Catholic and Orthodox worship but is increasingly lost sight
of in our own churches, where today’s ‘feel good’ approach so
commonly fails to distinguish between what is ‘entertainment’
and what lifts us to a higher plane where we can encounter
God in a mix of meekness and humility. The second thought
is to emphasize the importance of ‘church’ as a sacred space.
With our culture of ‘multi-purpose’ halls, and re-orderings
which put more emphasis on the flexibility of the building for
use in secular events than as a sacred space, we are increasingly
in danger of losing sight of the numinous. Once again it is the
Catholic and Orthodox churches that continue to set the example. This was brought home to me a few years ago during
the annual three-day conference of Diocesan Organ Advisers,
which in that year was held in the Diocese of Derby. Following
the conventional pattern, the middle day took the form of a
coach outing to visit a number of churches with interesting
pipe organs that were either in need of restoration or had recently had work carried out on them. At each location we listened to a short recital, spent time inspecting and trying the
instrument, then had a discussion about the approach we
would have taken individually had we been asked to advise,
and our opinions about work that had actually been done. The

lovely churches we visited were mostly ancient, and all but one
were Anglican. Most were normally kept locked, but opened
up specially for us when we arrived. Once inside, we took over
the building for our own purpose, with no feeling for the fact
that it was a church. The last visit of the day, however, was to
a Roman Catholic church on the outskirts of Derby. It was a
modern brick-built building, lofty inside, and we were there
to see an electronic organ, not a pipe organ. When we arrived
we found an open church and, as we entered, votive candles
were alight on a pricket stand, and several people on their
knees, deep in prayer. Nothing was said, but our same group
of people instinctively used the building in a totally different
way, moving about quietly and speaking in whispers. That says
a lot about us, doesn’t it?

I'm sure there must have been others who,
like me, nurtured an ambition to meet the
man himself by booking up for one of his
fund-raising friday evening dinner parties
in Lewisham, but somehow never managed
to make it happen.
But it was a later article - Nigel Aston’s excellent criticism
of Bishop Geoffrey Rowell’s entry in the Oxford DNB - which
stimulated this response. I can’t claim to have known +Geoffrey well but, along with Fr Gareth Bennett in the 1980s, Geoffrey was one of the Canons of Chichester that I always
enjoyed talking with on occasions like the Annual Meeting of
the ‘Greater Chapter’, when the College of Canons assembled
and met at the Cathedral. More recently, I also encountered
Geoffrey on a number of occasions after he moved to Chichester for his retirement. Tina sings in the choir at Boxgrove
Priory, so we have a constant reminder of him whenever we
walk through the churchyard and pass his grave.
The first point to strike me in the article was the reference,
towards the end of the first page, to the ‘effects on ecumenical
relations’ of the ordination of women. It brought back memories of a sermon I heard preached in the 1960s at St Barnabas
Church, Woodford, in the days when I was in the choir. Our
parish priest, Fr Denis Granville Mumby, was an outstanding
man. When he preached he would stand at the Chancel step
and talk to his congregation, assisted only by a card with some
notes written on it. He always spoke in a way that even a young
schoolboy like me could comprehend. The sermon I refer to
was preached at the time of the Anglo-Methodist discussions
on unity, and the message was that, whilst it is always good
when people who have argued with you seek to resolve their
differences with you, it is more important that we should look
to our own differences with those we may have fallen out with,
and seek to mend those.
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So, finally, we get to the word which prompted me to
write. Towards the end of his article, where Nigel Aston mentions the work of our Diocesan European Ecumenical Committee, he writes ‘which had particularly strong links…’. The
word should be ‘has’, since the links were there long before Geoffrey Rowell’s arrival and continue to thrive today. Having
been privileged to serve on that Committee from the mid
1980s, when it was founded, until my retirement in 2008, I
thought it might be of interest to ND readers to learn something about these links.
In 1984, as part of the celebrations of the centenary of the
birth of Bishop George Bell, our then Bishop, Eric Kemp,
arranged an ecumenical Bell Colloquium in Chichester. Seventy participants attended, including Catholic and Protestant
delegates from France and Germany. Out of the event grew
an interest in developing some of the ecumenical friendships
that had been made through it. Negotiations began towards
establishing links with the region of Upper Franconia where,
in 1982, Bishop Kemp and Dean Robert Holtby had visited
the town of Marktredwitz when planning the Anglo-German
Tapestry unveiled in the retro quire of Chichester Cathedral
as part of the Bell celebrations. That area of Germany was considered relevant as it includes Flossenbürg, which housed the
concentration camp where Dietrich Bonhoeffer was executed
just days before the liberating forces arrived.
The first of the now biennial exchange conferences took
place in September 1985 and was held in a retreat centre near
Coburg. This gave them the name of the Coburg Conferences,
although the venue has been different on each subsequent occasion, rotating between the four participating delegations. In
addition to the Chichester Diocese, the other participants are
the Lutheran Kirchenkreis of Bayreuth, the Roman Catholic
Archdiocese of Bamberg, and the Lutheran Church of BerlinBrandenburg. Berlin, then of course still a divided city within
East Germany, was included because Bonhoeffer was born
there. In the Parish Room at Alt Sch neberg (where he grew
up) is a Bishop Bell Room, with a photo of Bell on the wall.
Following the initial Coburg Conference, partnerships were
founded between groups within each delegation. Links were
successfully established between the Seminary at Bamberg and
the Theological Colleges at Chichester and Bayreuth. Sadly

In 1984, as part of the celebrations of the
centenary of the birth of Bishop george Bell,
our then Bishop, Eric kemp, arranged an
ecumenical Bell colloquium in chichester.
these Colleges are now closed, but the links continue as part
of post-Ordination training. Direct twinning of some parishes
was also initiated, the most successful of which have been St
Paul’s, Chichester with Alt Sch neberg, All Saints, Crowborough with the Lutheran Church at Pegnitz, and Arundel
Parish Church with the Roman Catholic Church at Stegaurach, just outside Bamberg. With four delegations, and a conference every two years, each delegation has to host the
Conference every eight years.
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An active twinning was also established between the
choirs of Bamberg and Chichester Cathedrals, a highlight of
which was in May 1995, when a service took place simultaneously in both buildings and was broadcast live by the BBC as
part of their programme of events to mark the 50th anniversary
of VE day. Thanks to sound systems installed in both buildings
by the BBC (to enable each congregation hear what the other
was doing) the singing was well together, though with only one
organ at a time (sometimes Bamberg, sometimes Chichester)
being played to lead the singing. Two addresses were given.
The Right Reverend Michael Marshall, Archbishop of Can-

An active twinning was also established
between the choirs of Bamberg and
chichester cathedrals, a highlight of which
was in May 1995, when a service took place
simultaneously in both buildings and was
broadcast live by the BBc as part of their
programme of events to mark the 50th
anniversary of vE day.
terbury’s Special Adviser for the decade of Evangelism, gave
the sermon in Bamberg Cathedral, and Dr Wolfgang Klausnitzer, Professor of Ecumenical Theology at the University of
Bamberg, preached in Chichester Cathedral. It is memorable
how Canon Klausnitzer made special mention in his sermon
that, in their area of Germany, there had been no ecumenical
contact between the Catholics and Lutherans before the
Church of England, in the form of Chichester, arrived to act
as the catalyst. The Lutherans from Bayreuth and the
Catholics from Bamberg had met their counterparts for the
first time in Chichester in 1984 when they attended the Bell
Colloquium. The most recent Coburg Conference was held in
Chichester in the autumn of 2019. The Chichester choir was
due to visit Bamberg again in the first half of 2020, but of
course that visit could not take place because of the Covid pandemic..
Readers (and the Editor) may be interested to know that,
at the request of Canon Klausnitzer, every three months I have
for many years regularly mailed that quarter’s copies of New
Directions to Bamberg, where I understand they are much appreciated and which, once read, are retained in their Library
for reference. ND
Alan Thurlow was Organist & Master of the Choristers at Chichester Cathedral from 1980 to 2008 and, on his retirement, was appointed Organist Emeritus.

An Earthly Story!
Denis Desert on the wonders of the parable

S

unday school teachers used to teach that a parable is an
earthly story with a heavenly meaning. This is a view I
could not accept for I believe that a parable is very much
an earthly story with an earthly meaning, how could it be otherwise? I turn to my limited Greek. Our word ‘parable’ comes
directly from the Greek parabalien and is made up of two
Greek words para – alongside and balien – to throw. I interpret this as a story thrown alongside not at the hearer. This, I
would suggest, means that the hearer must work out the
meaning of the parable and how it applies to them self.
It is this understanding, I believe, that our Lord applied in
his use of the parables. Let me take this a step further following De Caussade in his concept of the sacrament of the present
moment, I would suggest that the whole of life in itself is a
parable. Our personal experience of life might well speak to us
of the meaning of life, that it has purpose and requires each
person to come to an understanding of the significance of
everything that happens. Yes, well what about a situation when
it all goes wrong and the bottom drops out of our lives? What
does that tell us? Does a negative experience impart grace as
De Caussade might well suggest? No doubt many of us who
take New Directions have experienced a situation in which our
world has collapsed around us. What then? Does this mean
that God has let us down? I think not. If we accept De Caussade’s understanding and my suggestion that life is a parable,
then we need to consider that the experience, no matter how
bad, has something to teach us about life itself.

no doubt many of us who take New Directions have experienced a situation in which
our world has collapsed around us.
Recently Paula Gooder’s book The Parables was reviewed in
New Directions. The reviewer comments ‘Parables challenge us
to see God and our human relationships in new ways.’ And so
they do if we have open and receptive minds. A useful Lenten
discipline might well be to work through some of the parables
and consider how they might apply to ourselves. But the reviewer does not stop there but comments that ‘Gooder raises
the question as to how a parable might provide insight to
church life now.’ So where do we start, those of us who have
been called to the priesthood? It might well be that when we
are confronted by a parishioner who is going through a very
bad time, how do we respond and what ‘spiritual guidance’ do
we give? Clearly we have to avoid dishing out platitudes but
somehow bringing to bear the method of the parable to enable
the person to come to their own conclusion. This approach
enables them to exercise personal judgement and to keep control of their own lives.
So no longer can we see the parables of Jesus as an earthly
story with a heavenly meaning but very much of the earth,

earthy. That is how our Lord intended his parables to be understood. Clearly they are stories to be remembered and for
us to work out the meaning and apply it to our everyday life.
Take the parable of the man who fell among thieves in St. Luke
10: 25-37. So how do we apply that? Look around our town
centres and what do we often see? Vagabonds sleeping rough.
Thankfully there are Christians and others who respond to
the needs of those who have fallen badly on hard times.
Thankfully over the centuries into our present age Christians
have served their fellow beings for the sake of Christ. ND

Paschal Joy,
Revealed Today
Based on Vidi Aquam and Ezekiel 47, intended for
Paschaltide
Paschal joy, revealed today,
From the depth of time God nurtured,
Showing us the only way,
To the promised land He offers,
Alleluia!
Saw we then, from temple flow
Waters from beneath the threshold
Out through northern gate to sow
Seeds of life to those in sorrow.
Alleluia!
Flowing down with torrent strength,
This great mystic water flowing,
Was for virtuous lives; defence.
Our salvation there foreshad’wing.
Alleluia!
See, this water was to be
But a foretaste of that water
Which, with blood, on Calvary
Shed from piecéd side for sinners.
Alleluia!
Just as then the waters flowed,
Out of right of Christ and temple,
Now in sacraments behold
Christ’s outpouring grace continual.
Alleluia!
Suggested tune:
Jesus lives! Thy terrors now (St Albinus)
Fr John Underhill SSC
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Poor fred…..Really?
Ann George learns new driving skills on St Helena

F

or an island in the middle of nowhere, inhabited by
about five thousand people, St Helena is well supplied
with Church of England churches: at present eleven, if
counting the chapel at Bishopsholme. All are open and have
regular services, although some are tiny; I remember going to
a patronal festival in one which seated 18, where a goodly
number of the congregation had to stand outside the door as
a matter of course, quite unselfconsciously and good-humouredly. Knowing Fred and our normal entertainment of
church-crawling, I was certain that he would find St Helena
very congenial; his skills were quickly recognized on the island
and in due course he was made Archdeacon, also becoming an
active member of the St Helena National Trust. Naturally he
also acquired a series of cars in varying states of disrepair, in
which he tackled the island’s roads, which are tortuous, narrow, sport no road-markings and are checked every morning
by the fire service for damage from the constant rock falls. Fred
loved St Helena and its people, and after his tour of duty finished he decided to retire there.
Sadly, my first visit to the island was because Fred had become very ill, nearly dying, and I went out by ship via Cape
Town, a 6 day voyage there and 6 days back, allowing me 1
week on the island, all done during my August holiday from
school. By the time I arrived Fred had rallied and had just been
discharged from care, so both of us had a holiday, staying at
Wellington House in Jamestown in an amazing Georgian
building, beautifully restored.

I then managed to turn the corner onto the
forecourt of the garage, (rather ominously
crammed with damaged vehicles) which was,
conveniently for us, situated before the
centre of town.
On my first full day Fred wanted me to take him on a
church crawl in my hired car. Now I know the island well I am
dumb-struck at his choice of route, considering that I had
never driven on the island before: he wanted to go to Rupert’s
Bay to show me St Michael’s, built as recently as 1995, only a
few years before Fred had arrived on the island. Now to get to
Rupert’s Bay, which is only the next settlement along the coast
from Jamestown, one has to climb out of one steep “gut”, drive
along a ridge, then descend, snake-like, down the next “gut”
(the islanders’ name for a steep, very narrow valley running
into the sea). In my little white saloon car I managed these manoeuvres, going no higher than 2nd gear during the entire journey (maximum speed over the whole island, except in 2 short
places: 20 miles an hour). Fred was able to let us into the
church; as Archdeacon Emeritus he either had the keys of
every church on the island or he knew where they were kept.
From my point of view it was an interesting, although hairraising, trip, but my main concern was how we were going to
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get back out of the gut “The way we came in, of course,” said
Fred, totally unperturbed.
The car didn’t like it, but managed it, just. We were on the
top road when I realized that I couldn’t get into gear. Fred said
comfortably. “Well, I can’t help you,” and settled back in the
passenger seat. With a deep breath I took off the handbrake,
and allowed the car to roll forwards, and we coasted all the
way down the gut (a good couple of miles), to the outskirts of
Jamestown, not meeting any car on the way up, fortuitously
(on St Helena all upward traffic has the right of way). I then
managed to turn the corner onto the forecourt of the garage,
(rather ominously crammed with damaged vehicles) which

The church was, and still is, very active in
the community and much of the social life
of the island is arranged through the church.
was, conveniently for us, situated before the centre of town.
We were then surrounded by a bevy of amused mechanics,
made much of, then presented with another, identical little
white saloon car, which to my amazement behaved impeccably
for the rest of the week. The Rupert’s Bay experience was a
baptism of fire, but at least I knew almost the worst the island
could offer of hair-raising journeys!
So why does St Helena have so many churches? Historically, it is because travel was very, very difficult until recently,
and small communities were very isolated, with many of the
population having to walk to church, either through poverty
or because of the difficult terrain. The church was, and still is,
very active in the community and much of the social life of the
island is arranged through the church. As well as all the CofE
churches there is a Roman Catholic church, 2 Baptist
churches, a branch of the Salvation Army and a non-aligned
evangelical church! If you were wondering, there is a small Baha’i community, a Seventh Day Adventist church and also Jehovah’s Witnesses!
In his garden Fred erected a little hut, which he made his
oratory. It is a small, beautifully clean and well-organised (Fred
would have called it “decent”) chapel which can seat 16 at a
pinch, and Fred was given permission to say a weekday mass
there. He was soon joined by a group of elderly people, and the
last time I visited him when he still living at home I attended
their service. The oratory was full to bursting, we sang 5
hymns lustily and unaccompanied, a local deacon gave the sermon and Fred celebrated the mass. It was a moving and unique
experience.
This is my last article about my brother, Fred, and I want
to ask you a question. You have now read quite a lot about the
person our mother always used to call Poor Fred. But was she
right? Was he Poor Fred, really? ND
Ann George worships at St Magnus the Martyr, London Bridge.

England’s Saint
John Gayford asks whether Edward the Confessor should be the Patron Saint of England?

I

n the last 20-30 years there has been revived interest in
the history of King Edward the Confessor, including his
family and associates both good and bad, so that we seem
to know more about him than any other saint of his era. This
may be a good time to consider if he ought to be restored as
the patron saint of England rather than St. George of whom
we know next to nothing.
Edward, the last of the Anglo-Saxon kings, died in January
1066 and was declared a saint by Pope Alexander III in 1161.
For some years as St. Edward the Confessor he was patron
saint of England; King Edward III replaced him by St. George,
symbolic of a military hero, and founded the Order of the
Garter in 1348 with St. George as patron. Most activities of
Edward were not of great interest in his lifetime and were not
well recorded. Thus information may be speculative, perhaps
exaggerated and certainly influenced by political motivation.
Historians try to disentangle the various Life accounts which
include the Anglo-Saxon Chronicles, the Encomium Emmae
Reginae probably written c. 1041 in honour of Queen Emma
the mother of Edward, and the Vita Edwardi Regis written
about the time of Edward’s death by a foreign monk associated
with Queen Edith. The purpose of the latter was to glorify the
family of the Earl Godwin of Wessex. In it the kingdom is projected as prosperous and king Edward as Solomon. There were
other foreign accounts, some in poetry. Osbert of Clare wrote
a Latin biography of Anglo-Saxon saints including Edward.
William of Malmesbury (died in 1143) continued in this vein
in promoting the canonization of Edward and wrote about
posthumous miracles.

While in normandy Edward made a vow that
he would go on pilgrimage to St. Peter’s
tomb in Rome if god should put an end to
the misfortunes of his family.
From these various accounts Edwards’s biography can be
constructed. Edward was the son of Ethelred II (sometimes
called ‘the unready’ seen in old English terms as being ‘ill advised’). Ethelred’s second wife Emma bore him three children
the first of whom was Edward born c.1005, followed by Alfred
and a daughter Godgifu. At about the age of 10 Edward went
to Normandy with his siblings due to the troubled state of
England that continued to exist. While in Normandy Edward
made a vow that he would go on pilgrimage to St. Peter’s tomb
in Rome if God should put an end to the misfortunes of his
family. Alfred was unwise enough to come back to England in
1036 where he was brutally murdered at the instigation of Earl
Godwin who later tried to deny his involvement. Edward may
have been with the 1036 expedition but retreated to stay in
Normandy until 1042. This amounted to about 24 years of
exile which included his developing years. The qualities he
learned of worldly wisdom were to be a patient, cautious, flex-

ible opportunist, making him a good and peaceable ruler of his
kingdom when called to be England’s king. These could be
cited as better qualities for him to be claimed a patron saint of
this land rather than pious attributes and kindness to the poor
which may have been exaggerated by legend. Although Edward was proclaimed king he was not anointed until Easter
Sunday at Winchester in 1043.
The Crown Jewels and some constituents of them can be
traced back to Edward the Confessor. A crown worn by Henry
III in 1220 is said to be the same crown worn by Edward the
Confessor. After Edward’s canonisation they were seen as holy
relics by the monks from Westminster Abbey who wanted
them to be used in future coronations. Oliver Cromwell saw
the Crown Jewels as symbols of the detestable rule of kings
and as memorials of superstition and idolatry. They were sold
to the highest bidder. Yet the Restoration of the monarchy
needed new items. It was unlikely that the old items could be
retrieved or reconstructed: but a new crown and other items
could be named after Edward the Confessor and so it continues today.

The crown Jewels and some constituents
of them can be traced back to Edward the
confessor.
When fully installed as king Edward was advised not leave
the country for fear of rebellion, so he could not fulfil his vow
of pilgrimage. Pope Leo released Edward from this vow after
his promise to finance the building of a monastery dedicated
to St. Peter at Westminster. Like most kings Edward delighted
in hunting as often as possible but he also had a very strong relationship with the monks of Westminster Abbey and is reputed to have gone to Mass each day before his traditional
kingly activities. Edward realised he needed the support of the
ruthless Earl Godwin and perhaps as an alliance of friendship
married his daughter Edith in 1045, some 20 years younger
than himself. She was brought up at Wilton Abbey where she
had a good education and is reputed to have spoken several
languages. Later Edith became a wealthy and powerful woman
in her own right, she was crowned Queen of England but remained childless. Various reasons have been postulated for her
fruitless marriage but none can be proven.
Edward created problems by inviting back friends from the
continent, giving them responsible posts including some in the
Church. Robert Abbot of Jumièges, a friend and counsel of
Edward while he was in Normandy, was made Archbishop of
Canterbury. This renewed Edward’s conflict with Godwin
Earl of Wessex who was banished from the kingdom with his
son Harold in 1051. This caused friction between Edward and
Edith and she was sent to a convent for a time. Various reasons
have been given for this which include her safety or as a prelude to a divorce for not producing an heir. In 1052 Earl GodApril 2021 ■ newdirections ■ 31

win and his son forced their way back into England. Robert’s
short career as Archbishop of Canterbury ended with a dramatic account of how he and others fled from England. Godwin Earl of Wessex died suddenly in 1053 while at a banquet
with King Edward. So ended the long power battle between
the Earl of Wessex and King Edward.
The lack of heirs for Edward was a problem especially as he
offered succession to William Duke of Normandy, who took
this offer as a right to the throne.
Pope Leo IX gave permission for Edward to be released
from his vow of pilgrimage if he took responsibility for building a monastery dedicated to St. Peter. King Edward built his
palace on what was known as Thorney Island by the River
Thames near where the Benedictine monks had built their
small monastery. The King endowed the building of an enlarged monastic abbey with a cathedral church dedicated to
St. Peter. The endowment took 25 years to build and was a
large stone Romanesque building. By 1065 Edward was severely ill, possibly with a series of strokes. In his final years Edward was supported by Queen Edith who needed to take
control. Westminster Abbey was to be consecrated on 28th December 1065 (the feast of Holy Innocents) with bishops, abbots and peers of the realm in attendance but the king was too
ill to attend. Edward died on the night of the 4th to 5th January
1066 after the last rites had been administered and was buried
in Westminster Abbey the next day, the same day as Harold
was crowned in the same building. A month was ordered for
prayers for Edward’s soul. Accounts of miracles in his own lifetime and at his tomb attracted pilgrims. There were reports
of miraculous healing after prayers at his tomb and there were
also claims of healings at his touch in his lifetime. Even water
he had washed his hand in was considered holy with especial
powers to heal scrofula (glandular T.B.) Pilgrims were attracted and donated, especially after his canonisation, making
Westminster Abbey the richest foundation in the land.

Although Edward was proclaimed king he
was not anointed until Easter Sunday at
Winchester in 1043.
Osbert of Clare (Prior of Westminster) in the late 1130’s
lead a deputation to Rome to seek Pope Innocent II to canonise Edward but this was declined. In 1154 when Henry II became king a new attempt was made by Abbot Laurence of
Westminster who had collected and testified miracles attributed to Edward. Pope Alexander III was more receptive and
in 1161 Edward was declared St. Edward the Confessor and
his saint’s day became January 5th the date of his death. The
body was transferred to a new tomb at liturgy presided over
by Thomas Becket Archbishop of Canterbury and the sermon
was preached by Abbot Aelred of Rievaulx (both of whom became saints in due course). The date of the translation was 13th
October which became the established feast day for St. Edward the Confessor. In 1163 King Henry III had a new shrine
built behind the high altar to which the body was solemnly
transferred yet again. Edward has the distinction of being the
only king of England to be made a saint. His shrine survived
the Reformation and still stands today in Westminster Abbey.
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Edward’s Abbey was to survive for about 200 years to be replaced by a Gothic style building endowed by King Henry III.
There are many legends attributed to St. Edward the Confessor. The most famous and worth recounting is as follows.
One day on his way to Mass at the church of St. John the Evangelist in Essex he was approached by a beggar requesting alms.
The King had no money on him to give, so instead gave him
his ring. Many years later pilgrims from Rome brought the
ring back to Edward. The claim was that the beggar had been
St. John the Evangelist in disguise who would meet Edward
shortly when he died.

Edward appears in the Bayeux Tapestry, and
in the Wilton Diptych (1394-95) where he is
on the left along with St. John the Baptist
and St Edmond king and martyr and the
donor king Richard II.
Edward appears in the Bayeux Tapestry, and in the Wilton
Diptych (1394-95) where he is on the left along with St. John
the Baptist and St Edmond King and martyr and the donor
king Richard II. In the Church of St. Edward the Confessor in
the Oxfordshire village of Westcott Barton there is a 1913
stained glass window of Christ the King with St Edward the
Confessor and St John the Evangelist.
Historians dig the soil deeply and reveal faults rather than
admire the surface vegetation. In Edward’s era it was very difficult to be a saint and a king without being a (military) martyr. Edward was a man who had learned to reconcile with
peace and had seen the disadvantages of conflict. These qualities were valued more after his reign than in it and contributed to his cult, manifesting in a shrine with pilgrims,
miracles and supporting legends, two feast days each year accompanied by fairs that could last for two weeks. Canonization
had helped this process on its way. Was this the type of patron
that England needed to build and sustain an empire? History
eventually refused him; and although historians have not been
able to research in any detail the life of St. George, nevertheless
George won as patron. St. Edward the Confessor negotiated
for peace, was inclusive, and was loved by his people after his
death. His shrine remained intact through the Reformation
and still can be visited in the heart of Westminster Abbey.
What better standard bearer could the nation possess to uphold our contemporary values? ND
Suggested Further Reading
Barlow, F. Edward the Confessor Yale University Press London.
1997.
Licence, T. Edward the Confessor: Last of the Royal Blood. Yale
University Press London 2020
Rex, P. Edward the Confessor King of England Amberley Publications Gloucestershire 2015.
Woodman, D. Edward the Confessor: The Sainted King. Allen
Lane Penguin Books. 2020.
Fr John Gayford is a retired priest.

Faith of
Our
Fathers

Arthur Middleton on Dogma,
Devotion and Life

I

n 1939 Canon Demant published an important book but
because of the outbreak of war it did not attract the attention it deserved. In it he stated that the forces that are
making history in Europe are not merely political, economic
or moral; they are involved in conflicting assumptions about
the nature of reality and of human existence in particular. It
is on this plane of dogma about existence that the Christian
faith has to meet the struggles of our times. The message of religion has been weakened because it has been confined to issuing moral warning and exhortation while reflecting the
dogmas which underlie its philosophic rivals.
The question he sets out to answer is, whether Christianity
is to oppose itself or ally itself with this anti-liberal drift, or
whether it has a third position which is both interpretive of
what is happening and constructive for the future. He argues
that only along the road of the recovery of its own dogma will
Christianity push into the future, because therewith alone can
men interpret and direct what is happening to them. It will be
seen that we are dealing with the springs of faith and action.
The question is what is the real message for a religious renewal
of Chrisndom?

The question he sets out to answer is,
whether christianity is to oppose itself or
ally itself with this anti-liberal drift, or
whether it has a third position which is both
interpretive of what is happening and
constructive for the future
Just before the war began and the occupation of France,
Jacques Maritain gave a lecture that was published in 1946 as
The End of Civilisation He claimed that the great defect of classical humanism since the Renaissance lies in what one might
call an anthropocentric concept of man and culture. The error
boils down to affirming human nature as closed in upon itself
or absolutely self-sufficient. Instead of a human and rational
development in continuance of the Gospel. Man has sought
this development from pure reason as a substitute for the
Gospel and for human life, for the concrete movement of history, this means real and very serious amputations. Prayer,
evangelical virtues, supra-rational truths, sense of sin and of
grace, the necessity of self-sacrifice and ascetic discipline, for
contemplation, for the means of the Cross – all this has been
stuck between parentheses or finally denied divorcing human
life from the suprarational. He claims that the forces in the
presence of which we find ourselves are anti-Christic, which
is an existential opposition to the presence and action of Christ
in the bosom of human history.
He calls for a new humanism which we may call the humanism of the Incarnation. He sees it as the only force capable
of offering a remedy against the evils from which we are suf-

fering. The task is intimately linked with a renewal of religious
conscience. Between Christ and the Pagan Empire there is no
compatibility. The Neros of old and the new Neros know that
Christ alone can overcome the Pagan Empire. This Empire
makes of the political the supreme rule and measure, superior
both to the eternal law and to the Grace of God.
Maritain maintains that a new humanism must assume
again and lift up into a purified atmosphere all the work of the
classical period. It must remake anthropology. It must open
up the creature to the universe of the divine and the supra-rational which implies a work of the sanctification of the profane
and the temporal. Consequently man would rediscover himself rediscovered. Such a humanism that considers man in the
integration of his natural and supernatural being and which
sets no a priori limits to the descent of the divine into man is
what Maritain means by the humanism of the Incarnation.
Within such an integrated humanism there can be no conflict between the vertical movement toward eternal life (begun
and existing here and now) and the horizontal movement
through which are revealed progressively the substance and
the creative forces of man in history. These two directions
must be pursued simultaneously and neither can be excluded.
Nor can the horizontal be excluded from the vertical without
the destruction of man for it prepares the way in human history for the Kingdom of God. George Addleshaw in his book,
The High Church Party, said that dogma, prayer and life have
been isolated; and in isolation their power and glory have vanished and withered away. The Church, if it is to win the fight
against modern paganism, and not only win the fight but heal
he wounds inflicted on man’s nature needs a re-integration, a
new wholeness in which the dogma, the prayer and the life
form a living unity. He sees a way forward in the liturgical
ideals and principles of the High Churchmanship of people
between the age of Lancelot Andrewes, Thorndike, Ken,
Cosin and the Oxford Movement. ND
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touching place
HOLy TRInITy, BOSBuRy, HEREfS

I

n the Middle Ages, the bishops of Hereford had a palace here, and
enough half-timbered houses remain to give you something of a
mediaeval feeling. Herefordshire specialises in detached church
towers, and Bosbury’s is a fine example of the genre.
The tower dates from just after 1200, solid, chunky and unbuttressed.
The body of the church was begun just before 1200, with round-headed
doorways, and the font is contemporary, but most of the windows are
lancets.
In the nave there is a Jacobean lectern and a pulpit
which has some inserted
Flemish carved panels, the
finest of which is the
Agony in the Garden,
which shows Gethsemane
as a walled garden. Jesus
kneels at prayer, a symbolic
chalice in front of him,
with three barely-awake
apostles. An angel overhead bears a cross, whilst
Judas and a company of
soldiers approach the garden in the background.
There’s a late Perp. Screen,
which may be contemporary
with the South chapel - something unusual for Herefordshire as it was built by Thomas Morton, Archdeacon of Hereford and
a nephew of Cardinal Morton (of
‘Morton’s Fork’ fame) and has a
TM on a barrel (pun on the -ton
of Morton) on the fan vault. It
was licensed in 1510 as a chantry
chapel for the wife of Morton’s
brother Rowland Morton.
Map reference: SO695434
Simon Cotton

Forms of words for making a bequest to FiF in your Will
I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£
) and I DIRECT that the receipt of the Treasurer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor.
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or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DIRECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Executor.

fulham Holy Week festival
For details of how to tune in to this wonderful online festival from Society
parishes in London go to https://www.holyweekfestival.london

Bishops of
e Society
The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE
01904 628155 oﬃce@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY 01243 782161
bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker
The Vicarage, 5 St Andrew St, London EC4A 3AF
020 7932 1130 bishop.fulham@london.anglican.org
www.bishopoﬀulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans AL3 4HE
01727 836358 bishop@richborough.org.uk www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR
01924 250781 / 07834 206317
bishop.tony@leeds.anglican.org

The Bishop of Lewes
CHICHESTER

The Right Revd Will Hazlewood
Knowle Cottage, Knowle Lane, Halland, Lewes BN8 6PR
01273 425009
Bishop.Lewes@chichester.anglican.org

The Right Revd John Ford
(formerly Bishop of The Murray)
The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)
The Right Revd John Goddard SSC
(formerly Bishop of Burnley)
The Right Revd Dr John Hind
(formerly Bishop of Chichester)
The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)
The Right Revd Roger Jupp SSC
(formerly Bishop of Popondota)
The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)
The Right Revd Michael Langrish
(formerly Bishop of Exeter)
The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)
The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)
The Right Revd Lindsay Urwin OGS
(formerly Bishop of Horsham)
The Right Revd Peter Wheatley
(formerly Bishop of Edmonton)
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Subscribe to
New Directions
NEW DIRECTIONS is sent free of charge
to all members of Forward in Faith UK *
To join Forward in Faith or subscribe to New DirecTioNs,
please print oﬀ and post the forms on the website
(www.forwardinfaith.com) or complete the form below
as applicable:

i wish to subscribe to New DirecTioNs as:

A Member of Forward in Faith UK
individual Membership: £30
concessionary: £15
concessionary: £21
Family Membership: £42
i am a UK Taxpayer please send me a Gift Aid form
Or
A NEW DIRECTIONS Subscriber
UK: £30
europe: £45
rest of the world: £55
i enclose payment of £ ..............................
cheques payable to Forward in Faith

CREDIT/DEBIT CARD PAYMENTS
BY TELEPHONE ONLY - MONDAY, WEDNESDAY OR THURSDAY, 9.30
AM TO 4.30 PM.

Name.............................................................................................
Address..........................................................................................
......................................................................................................
.....................................................Post Code/Zip ...........................
TO: Forward in Faith, 2A The Cloisters, Gordon Square, London
WC1H 0AG. Tel: 020 7388 3588 Fax: 020 7387 3539
Admin.assistant@forwardinfaith.com
If you do not have a UK bank account, please contact us to discuss payment
methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Thursday, 9.30 am to 4.30 pm)
* Members of Credo Cymru who are not also members of Forward in Faith
should contact their Membership Secretary

newdirections

Classified Ads rates
£22.50 for 1 month
(up to 50 words)
£45 for 2 months
£45 for 3 months
Series of advertisements in excess
of three months will also be
charged at £20 per month
with every third month free
Additional words will be charged at 50
pence each for one month,
£1 each for two or three months etc.

Contact the Advertising
Manager: Mike Silver
57 Century Road, Rainham,
Kent ME8 0BQ
01634 386624
email silver43mike@gmail.com
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classifieds
cAR SuPPLIERS – PRIORy AuTOMOTIvE Priory
are the Christian car suppliers who can provide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com
EDEnHAM REgIOnAL HOuSE RETREAT cEnTRE
nr Bourne Lincs. Near Peterborough. Individuals and small groups welcome. Private
Chapel and spacious rooms for day visits,

disabled facilities, self-catering flat. Contact
Fr. Edward Martin SSC, ERH Church Lane
Edenham, Lincs PE10 OLS. 01 778 591358.
edenhamoﬃce@ gmail.com
Web: www.edenhamregionalhouse.org
THE PARISH Of ST WILfRID, HARROgATE
is seeking to appoint a talented musician to
the post of Organ Scholar or Assistant Organist, dependant on experience.
Full details of this vacancy and the ecification can be found at: www.stwilfrid.org/
organ-scholarship.
Contact Anthony Gray (Director of
Music) for an informal conversation via
dom@stwilfrid.org.

