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Story

Send forth your spirit
Ian McCormack on the gift of priesthood

T

here was an article in The Spectator magazine a couple
of weeks ago which described the traditional wine
glass – with a long stem – as ‘the world’s most ludicrous object’. You can imagine my shock – fortunately I had a
beaker of gin to hand to revive me. But maybe the author had
a point. He went on: ‘Nobody briefed to design a receptacle
from scratch would say: “let’s give it a high centre of gravity for
maximum instability, with a base so small and a stem so long
that one misjudged gesticulation will catapult the contents
into the lap of someone three feet away. We’ll also make sure
it doesn’t fit in the dishwasher”.’
You can see what he’s getting at, especially if what you’re
drinking is not Tesco’s cooking claret but a really fine vintage.
Why put something so precious into so fragile a receptacle?
St Paul makes a similar point in today’s second reading,
when he says, ‘we have this treasure in clay jars’ (2 Corinthians
4:7). The treasure is the light of the knowledge of the glory of
God which shines in our hearts. The clay jar – the fragile vessel
– is humanity: you and me.

Today, working through the clay jar that is
the Bishop of Beverley, god will pour down
some particular gifts – some particular
treasure – onto a particular person.
Biblical scholars tell us that Paul was probably thinking
first and foremost of his own position here: his own trials and
tribulations, plus his own physical weakness, were used by his
opponents as evidence that he could not possibly be an apostle,
for God Almighty would hardly deign to work through such
weakness. Paul says that precisely the opposite is true: the
apostles have achieved so much that it must be the case that
divine power has been at work in them.
But as so often, St Paul begins with a particular point and
ends up with a universal truth. God has the most amazing gifts
to offer the world – and he offers them not through some kind
of super-heroic race or magical power, but through humanity
itself – people like you and me.
And that might seem a bit strange at first: perhaps Paul’s
enemies had a point. Even when we’re fully fit, we humans are
not always the most impressive of beings: we smell, we make
funny noises, we sprout things in funny places, we get tired and
that impairs both our physical and mental capacity. As we become ill or old, these things only get worse, they become more
embarrassing as we grow frailer, and society finds it incredibly
hard to talk about frailty. I suspect one of the reasons for some
of the more hysterical reactions to Covid 19 is the fact that
western society has built for itself a myth that human beings
– as a breed, if not as individuals – are indestructible, and the
slightest reminder that that is not so throws people into a
panic.

But if we live in a society that increasingly struggles with
physical frailty, we also live in a church that increasingly struggles with moral frailty – what we used to call sin. The Church
of England is increasingly harsh and unforgiving of human
weakness, and yet we’re all just one miss-step away from becoming a shattered clay jar, a broken wine glass. That might
sound gloomy, but to say otherwise is to deny the necessity of
the Cross.
So, we live in a world which struggles to talk about physical
frailty, and a Church which struggles to talk about moral
frailty. Yet both are a fundamental part of human existence.
And despite both, God continues to pour down his gifts in
abundance, so that in and through these fragile vessels, these
clay jars, the light of the knowledge of the glory of God might
shine into new hearts, new disciples might be grown, new vessels
might be prepared to receive the healing and saving power of
God’s grace.
Today, working through the clay jar that is the Bishop of
Beverley, God will pour down some particular gifts – some
particular treasure - onto a particular person. Fr Jamie has
been here at St George’s for some 18 months now. We have got
to know something of his strengths and weaknesses – just as
he has got to know something of ours. That’s important, because he will bring those strengths and weaknesses into his
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sacrifice of Christ upon the Cross. Every time the Christian
priest goes to the altar to celebrate Mass, he carries with him
the hopes and fears, joys and sorrows of the people he serves.
And for them and with them, he offers once more the saving
victory of Calvary: not a new sacrifice, but an un-bloody participation in the sacrifice of Good Friday: the brokenness and
the death – yes; but through them also the restoration and
new life, the triumph and the glory of Easter Day.

Every time the christian priest goes to the
altar to celebrate Mass, he carries with him
the hopes and fears, joys and sorrows of the
people he serves.

priesthood. Being a priest does not suddenly change a personality. It does not suddenly make one better, or more holy, or
less frail. It does set one apart for a particular purpose and
function within the Church, but it does not raise one to a
higher level in any sense. So God will work in and through the
long-stemmed wine glass that is Fr Jamie. The paradox is that
while it may very well be his strengths that bring him the most
notable successes and triumphs, it will – if he is anything like
the rest of us – be in the crucible of his weaknesses that the
real meaning and value of his priesthood is forged.
Again, that may sound melodramatic, but it is not so. It is
in fact a statement of the obvious. For the priesthood in which
Fr Jamie will soon share does not belong to him, any more than
it belongs to me, or Bishop Glyn, or any other human being.
It belongs to Jesus Christ. Christ’s is the priesthood in which
we share. And Christ’s priesthood reached its fulfilment not
in a moment of blazing glory, not in a scene that could be described as triumphant in any earthly sense. No: Christ’s priesthood reached its fulfilment in bloody agony upon the Cross.
It was there that salvation was secured. Never has there been
a more fragile vessel – a more brittle clay jar – than the Incarnate Son of God, and yet never has the power and authority
and goodness of God been more fully displayed to the world
than in Christ Jesus – and him crucified. In brokenness lay
Christ’s triumph. In defeat was victory won. In death was life
regained. God’s strength is made perfect in human weakness,
as St Paul says a few chapters after the passage about the clay
jars.
And - the Christian priest is called to share in this priesthood
of Jesus Christ’s – in its power and in its weakness. Specifically,
he is called to re-present again and again the once-and-for-all
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And why? Why does God continue to entrust this unique and
extraordinary treasure to something as fragile as a human
being? Well, so that God’s people in every generation might
be fed with the saving Body and Blood of Christ and so truly
know Jesus as a living reality within them, just as the disciples
did. So that strengthened by the bread of life, God’s people in
every generation may go out into society and announce the
Good News to a world which so desperately needs to hear it,
just as the Apostles did. So that God’s people in every generation might know what it means to experience the forgiveness
of sins and the blessing of Almighty God, just as Zacchaeus,
and the woman caught in adultery, and all those who encountered Jesus in the flesh did.

For there are two further gifts which God gives specifically
to the Christian priest. One, as we heard in today’s Gospel
reading, is the power to forgive sins. Here again, in the Sacrament of Reconciliation, the priest is doing nothing new. He is
simply making effective in our own time one of the greatest
gifts of Christ himself: the knowledge that God yearns to forgive, and that all we have to do is ask. The second is the gift of
blessing. To bless is defined as pronouncing words ‘in order to
confer or invoke divine favour’. It is the priest’s privilege to pronounce such blessings, upon people, places, and things.

And then in addition to these specifically priestly duties,
there any number of other things that a priest may also be
called upon to do: from running an Alpha course to clearing
the drains; from comforting the bereaved to partying with the
newly married; from preparing candidates for Confirmation
to writing risk assessments.
All of these things may be necessary – some of them may
even be important. But they are all – along with every aspect
of a priest’s life – brought to the altar in the celebration of the
Eucharist. For it is here that the life and ministry of the Christian priest is most completely fulfilled – just as Christ’s life and
ministry was fulfilled on the altar of the Cross.

But they are all – along with every aspect of
a priest’s life – brought to the altar in the
celebration of the Eucharist.
In this Advent season, the Church traditionally watches
and waits for the coming of Christ, looking for signs that the
kingdom is at hand. Well here’s a big one. We’re about to receive a new priest. The whole Church of God is about to receive a new priest. He will celebrate the sacraments of
salvation. He will bless and absolve God’s people and celebrate
Mass in Christ’s name. He will bring people to know and love
God, and in so doing will heal their brokenness and transform
their frailty. This is treasure indeed. ‘But we have this treasure
in clay jars, so that it may be made clear that this extraordinary
power belongs to God and does not come from us’. ND
Fr Ian McCormack SSC has recently been made Vicar of the Parish
of St George in the Meadows, Nottingham. He preached this homily
at the ordination to the priesthood of Fr Jamie Franklin on Saturday 5th December 2020. The readings at the Mass were Isaiah 61:13, 2 Corinthians 4:1-2,5-7, and John 20:19-23.
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On kindness
Martin Warner turns to literature for inspiration

C

harles Dickens has a sharp eye for detail and an ear
for the sound of life in the criminal backstreets of 19th
century London. He relishes the drama of its small
triumphs, idiosyncrasies and twists of fate, and many aspects
of modern urban life and custom are, in fact, the product of
his time.
The established Church, and religion in general, is given little space or sympathy. But this does not mean that Dickens
failed to understand the moral nature of Christian faith, or its
influence on human behaviour and relationships as a theological statement about the dignity of the human person. He
seems, rather, to imply that we should expect to find the quality of goodness, something utterly transcendent – holy, even
– in the shockingly dark places he describes without flinching.
In Bleak House, Dickens leads us down city lanes into courtyards of unbelievable squalor and misery. Poverty is the bond
that unites the people who live in the shadow of the privileged
practitioners of the law.
This is where we meet Jo, the crossing sweeper, a homeless
boy, bereft of family, hounded by police, and whose only friend
is a man fallen on hard times and into a destructive drug habit.
At the inquest into his death, Jo states simply, “He was wery
good to me, he wos!”.

Kindness, whether it be hidden or heroic, is
the practical definition of the shaft of light
that startled shepherds, that guided Magi in
search of wisdom, and that shines out from
the Bethlehem stable as the Virgin Mother
offers us her divine child who has taken
human-kindness from her flesh and blood.
At the end of the chapter, entitled “Our dear brother”, Dickens the narrator speaks directly to Jo, a character he has conjured up before us, assuring Jo that he is not quite in outer
darkness. A ray of light shines out from Jo in his public recognition of acts of kindness done to him. And Dickens lets us
eavesdrop on the question that recognition and repayment of
kindness poses: “Who can say what will be done to Jo in
greater hands than men’s?”.
In the early 1850s this was a pressing question, emerging
from the popular novelist at the same time as a contemporary
artist, G F Watts, was shaping public opinion by a new turn in
his work.
His more than life-size painting of the Good Samaritan
placed the demands of kindness at the centre of intellectual
life in Britain, and it was accompanied by a series of other
paintings that reinforced the moral question about kindness
and its absence in the society of that time.
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So Found Drowned, his painting of a young woman, lying
cruciform on the river bank, addressed the issue of suicide; The
Irish Famine depicted a young Irish family, refugees from Ireland, and modelled on classic depictions of Mary and Joseph
with the Christ child fleeing from Bethlehem, while The Seamstress is a meditation on sweatshop labour – a topic that still
surfaces in Britain today.

I hope 2021 will be a year in which the stark
reality of the god who becomes as poor as
we are today will emerge with grace and
radiance.
Like G F Watts, Charles Dickens was skilful in using the
media of his day to present the issues of poverty, disease, exploitation and despair. The circulation by popular instalment
of his novels brought these issues into the orbit of the new class
of industrialist and wealthy readership.
Dickens built a bridge between desperate poverty and the
benefits of education, wealth, family and friends. Just as Oliver
Twist takes into a wealthy adult life the childhood experience
of the workhouse, so respectable society is asked to believe that
the people who exist precariously on the streets and in substandard accommodation and work are people “like us”, from
families like ours, often lost to us, but with needs like ours.
The man who befriended Jo went by the name of Nemo, the
Latin word for nobody. When he says to Jo, “I am as poor as
you today” and was “wery good” to Jo, Dickens is taking us directly to the mystery of the incarnation that we have just celebrated at Christmas.
As St Paul describes it, Jesus being rich becomes “as poor as
we are today” in order that we might share his riches – life in
all its abundant glory, in heaven. This is kindness; it is built
upon the conviction that we are kith and kin – we are humankind, and out of compassion for us who live in the shadow of
death, the Son of God has become as poor as we are, one of
our kind, in order to comprehend the evil of death and to overpower it by love.
Dickens is not sentimental about this. He is a stern realist
who shows us ourselves, and skilfully invites us to accept that
we shall be accountable to the God himself for the gift of life
that has been given to us “by greater hands than men’s”.
Against the harsh reality of poverty and disease, kindness
is not a mood or a feeling of mild concern. It is the moral foundation of society and the theological foundation of our belief
about the human person made by God and redeemed by God
in our humanity.
I hope 2021 will be a year in which the stark reality of the
God who becomes as poor as we are today will emerge with
grace and radiance. For we are poor, diseased, afraid and with-

out the freedom to be with those we love.
In the gloom of this social – and global – reality, the fragility
of the Christ child demands one thing of us: that we respond
to his kindness by kindness to others and, in right measure, to
ourselves.
Kindness, whether it be hidden or heroic, is the practical
definition of the shaft of light that startled shepherds, that
guided Magi in search of wisdom, and that shines out from
the Bethlehem stable as the Virgin Mother offers us her divine
child who has taken human-kindness from her flesh and
blood. As a vaccine against the contagion of our consumerism
and waste, it is also the source of hope and joy.
I leave it to the 16th century English wordsmith, Robert
Southwell, to describe that light of kindness which Dickens
spotted in the squalid haunts of 19th century Holborn: it is
Jesus Christ, the Word made flesh:
O dying souls, behold your living spring;
O dazzled eyes, behold your sun of grace;
Dull ears, attend what word this Word doth bring;
Up, heavy hearts, with joy your joy embrace.
From death, from dark, from deafness, from despairs,
This life, this light, this Word, this joy repairs. ND
The Rt Revd Martin Warner SSC is the Bishop of Chichester

The first lockdown began in Lent last
year. Since then it has seemed (with a
few respites) like one long Lent. It has
been a year of restrictions, of imposed disciplines, of deprivation. It is
indeed Lenten like if Lent is understood in a negative way; as a time of
a diminished and poorer way of living. Many people experience Lent in
this way, seeing it has a time of trial.
This is not a very healthy or happy
way to approach Lent.
george Herbert’s poem ‘Lent’ famously and eloquently challenges
this view of Lent. ‘Welcome dear
feast!’ he begins and then extols the
benefits of living under the authority
of Scripture, of the ‘cleanness of abstinence’ and points out that in
‘treading the path that christ has
trod’ ‘we are more surely to meet
Him.’ It ends with extolling Lent as a
time for ‘banqueting the poor’ and includes in that ‘our soul’.
Our Lenten rule must begin in seeking
the most powerful motive in the
christian life – responding to the love
of god. We are called to fast not just
to control our appetites and in doing
so strengthen our will. fasting sharpens our awareness of the richness that

After his ordination to the priesthood fr Aidan Bartlett
gives his first blessing to the Bishop of fulham.

Ghostly
Counsel

Lent in Lockdown
Andy Hawes
comes to us through our physical
senses. All our physical needs and appetites are met by the boundless generosity of god. fasting, in any of it
expressions, sharpens our appreciation of the goodness and beauty of
god’s creation. The centre of our lives
moves away from our own physical
needs and desires to god the giver of
all good gifts. fasting makes us more
thankful for all the things we deny
ourselves.
The same is true with penitence, particularly as experienced in the process
of making a confession. The more we
come to grasp the reality of our own
self-willed denial of god’s will and
purpose in our life, the more deeply
we come to know in a powerful way
how much the Lord loves us. Those
who experience the forgiveness of

god are liberated to generous loving
service. In all other classical Lenten
disciplines the same is true: seek
within them a response to the love
and grace of god in christ and the experience of that love and grace is increased. Lent is a time of open
hearted giving to christ, and he promises ‘give and gifts will be given to
you, pressed down, running over
poured into you laps’. (Luke 6:38)
Alms giving, reading and prayer when
they become a response to the Love
of god become a source of joy –
something to feast on. Lent, being a
six week long period, does give the
opportunity to establish new patterns
of life, with new priorities, to really
come to grips with new insights revealed in study and prayer.
There is one governing rule for our
observance of Lent: it will prove frustrating and fruitless if it does not find
its origin in prayerful reflection and
consideration. In the same way as the
Spirit drove Jesus into the wilderness
we must ask the Lord to guide us and
lead us into disciplines which will
renew our experience of and response to the love of god revealed to
us in the good news of Easter.
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Justice
Nicolas Stebbing CR asks whether we are in a time of disillusion or hope
“Let justice roll down like waters and righteousness like an ever
flowing stream. “ (Amos 5: 24)

W

hen I was about 14 I began to see injustice in my
country, then called Rhodesia. We Europeans
had a great life, but Africans were kept out of it.
Not many Europeans saw this but some of us began to protest,
write letters to the paper, vote for parties who wanted a better
deal for Africans. A friend and I used to tear down opposition
parties’ election posters not knowing this was illegal! Unfortunately, the electorate moved to the
right. The white government moved to
the right; the African leaders became
increasingly militant. Civil war broke
out. I identified with their search for
justice though I hated the violence. In
the end, after 30,000 people, mostly
African, had died peace and independence came. For a few years it seemed to
work. The government seemed competent and enlightened. Then it began to
fall apart. Another civil war took place,
killing another 30,000 people. The
economy began to collapse under bad
government and corruption. Now 40
years after independence the country is
a mess, the people suffer and political
leaders are unjustly rich. Was it all a
waste of time?
In South Africa there has been a similar tale. I was there with my Community for seven years. We
supported the liberation movements. We did what we could
to undermine apartheid. In the end a new order came in 1994
under the wonderful President Nelson Mandela. The dream
was well established of a new South Africa, socially just, free
and mature after the long struggle against injustice. Twentysix years later the dream is dead. Corruption thrives. Rich
blacks are far richer than rich whites ever were. Apartheid is
alive and well, only it is not colour but wealth that marks it
out. Does nothing change?
I was a student in the sixties. Though my own people had
little idea of social justice it seemed the Western world did.
Student riots took place demanding a more just world order.
Britain had a Labour government. America had Democrats in
power with the charismatic Kennedy at its head. The
Churches embraced the cause of social justice. Even the great
Roman Catholic Church joined in the spirit of change with
Vatican 2 and the decree Gaudium et Spes. Christian Aid,
Oxfam, Caritas, missionary societies, religious communities
like CR and a host of other organisations have worked along
with the United Nations agencies to eradicate injustice. Yet
the gap between rich and poor grows bigger. The rich countries
dominate the world while the poor countries slide down the
8 ■ newdirections ■ february 2021

scale (not helped by their own corruption, though this is often
exacerbated by Western trading practices). Is there any hope
ever of establishing a society like that portrayed in the
Gospels?
Ever since the Second World War there have been campaigns against nuclear bombs and nuclear power. Sometimes
they seem to be influential, other times they fade into the
background. When communism collapsed in 1990 there
seemed good reason to get rid of bombs but America would
not so Russia would not either. It is deeply unchristian to have
a system of defence that relies on the
threat of killing millions of innocent
civilians randomly, yet Christians go on
voting for the parties that support this.
Billions of pounds which the UK cannot afford are absorbed by this nuclear
‘defence’. Even more billions of dollars
which USA could spend on its own
poor, let alone those of other countries,
are taken up with developing more and
more clever ways of doing utterly barbaric things. We Christians care about
the poor. We care about peace. We worship a Christ who was killed by an oppressive political system. Yet we vote for
nuclear bombs. Does anyone care?
One of the other delights of my life
has been the work of seeking unity between churches. This was really exciting
after Vatican 2 when it seemed attainable. Yet now Anglican and Roman Churches seem to have
stopped converging. As Religious we continue to meet, to pray
together and to celebrate the Christian faith we all share. All
churches have ecumenical officers and foster ecumenical conversations. Does it go anywhere? Whatever the rhetoric a real
desire for unity seems pretty low on the agenda of all our
churches.

Though my own people had little idea of
social justice it seemed the Western world
did.
These are not the only issues that Christians should care
about and act upon. We know about climate change and the
destruction of our environment, both leading to the destruction of large parts of the human race, particularly the poor.
This is not just in the future; it is happening now. Millions are
already dying for reasons linked to climate change. Some
things are being done, but not nearly enough. Covid 19 has revealed gaping holes in our society which need to be filled.
When normal life, in some form, returns, will it allow us to do

anything about that? Or will the rich and the powerful once
again insist on an agenda that has already proved catastrophic
for our world?
So, I am 74. Do I abandon these causes, become a quiet
peaceful member of society and prepare for death? Preparing
for death is never a bad thing but that means also thinking of
judgement. What will I say when Christ asks me why I

catholic Anglicans are proud of a history
when we worked among the poor, when we
did great mission work in poverty stricken
parts of the world.
stopped caring for the poor, the weak, the victims of our oppressive society? Will I find myself among those who didn’t
help my brothers and sisters even though Christ was in them?
Of course I won’t, not actually because I fear judgement but
for a number of other good reasons. I know God is still active
and I want to work alongside Him, not against Him. I have
hope:
1. I do not find Zimbabwe or South Africa depressing places
to be, despite the disappointments. They are young countries growing into adulthood. They will take a long time to
mature but they are full of life and hope. My visits there
always fill me with hope as I see young citizens working to
build a new life. It is wonderful to see black people in places
they could never have gone a few years ago. It is wonderful
to enjoy friendships across the colour line. It is wonderful
to meet Africans who are real leaders, compassionate, profound and competent. Life is much more full of hope there
than in the tired corrupt West.
2. The cause of all these evils, racism, injustice, climate change
and nuclear violence is simply human sin, the same sin that
has been around since the dawn of human civilization: selfishness, which shows itself as self-centredness, greed, laziness and a hardheartedness that insulates us against the
suffering of the poor. We will never finally overcome those
sins in the human race but we work constantly to overcome
them in the lives of individuals. We will always live in an
imperfect society but the Holy Spirit enables us to grow towards perfection, individually and with our society. Calling
people to justice whether for the poor, for the weak, for the
environment or for peace slowly makes people aware of
their sin and enables them to repent. Repentance which ignores these issues is no real repentance at all. God is in this.
The Holy Spirit is active and we see it. That is why I do not
despair.
3. Sixty years of caring in this way has been enormous fun. I
have met marvellous people, been to wonderful places. I
have had excitements and enrichments most people never
dream of. If you want to meet interesting people today seek
out the environmentalists, those who care about the world.
Seek out those who care that villagers in Africa are being
destroyed by the changing climate. They are lovely, loving
people, so much nicer than those who ignore these pending
disasters, or are too lazy to act against them.

Catholic Anglicans are proud of a history when we worked
among the poor, when we did great mission work in poverty
stricken parts of the world. Then we showed that Christ was
incarnate among the poor and the sacraments were not decorative toys for the rich but instruments of salvation for all. Are
we still doing this? Are our present concerns mostly focussed
on ourselves? I see little in New Directions to suggest we are
now seeking justice. That is a pity because it would be so much
more fun if we did.
“Blessed are those who hunger and thirst after righteousness, for they shall be filled.” (Matt 5: 6) ND
Fr Nicolas Stebbing is a member of
the Community of the Resurrection, Mirfield.

Sister Mary eresa RIP
e trustees of Forward in Faith are saddened to hear of
the death this morning of Sister Mary Teresa SSM,
sometime Reverend Mother of the Priory of Our Lady
of Walsingham, a member of the first elected Forward in
Faith Council, a founder of RooT, and also the deliverer
of the Devotional Address at the very first Forward in
Faith National Assembly.
Jesu mercy, Our Lady of Walsingham pray.
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covid and the city catholics: challenge
and change
Alexander Rayner on the ways city churches are cooperating in mission and ministry

I

f we are honest, none of us knew what to do at first. With
hindsight some of the choices we made were sensible,
others less so; some made too rashly, some too slowly. The
Coronavirus challenged us all and our reactions, both the successes and failures, give us much to learn.
But first, some context. The current situation is not normal. It will never be normal. Faith can offer us hope as well as
a certain resoluteness: “we will meet again” as HM the Queen
put it so well in April. We should also remember that our
predicament is not so great compared to the travails of many
Christians past and present who have lived out their faith in
secret, fearing for their lives. Our Lord said: “Thou art Peter,
and upon this rock I will build my church; and the gates of hell
shall not prevail against it.” If not the gates of hell then, I am
sure, not Covid-19 either.

By “church” we may mean several things: a
building, a particular parish community, and
a wider corporal body that is both an organization and the mystical body of christ that
encompasses the church militant, expectant
and triumphant.
By “church” we may mean several things: a building, a particular parish community, and a wider corporal (and corporate) body that is both an organization and the mystical body
of Christ that encompasses the Church militant (us, the community here on earth), expectant (the dead) and triumphant
(i.e. the saints, with whom we pray). The pandemic has
changed and challenged our experience of and interaction
with the Church on many of these levels.
Firstly, the building. For me, the “inexplicable splendour
of Ionian white and gold” that is St Magnus the Martyr. For
many of us in the City Catholics, the place itself really matters.
We worship with all our senses and no video can quite capture
the full experience. Zoom may offer an excellent platform for
dialing into work meetings while still in one’s pyjamas, but, by
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filtering our worship through only sight and sound, it inevitably impoverishes it. I, for one, found the experience of the
viewer or listener is changed too: participation becomes optional, less complete and more a download than an interaction.
It becomes too tempting to tune out and feels more like staring
at Mass through the church window but never coming inside.
Secondly, the parish community: the nods and smiles
going in and out, the laughter, the support and warmth this
provides. During lockdown this was removed. We did of
course adapt and try to speak to each other in different ways.
However, as with the sensory experience of church, this can
never perfectly replicate the experience of “being there”. One
of the positives of church (although it may not always feel like
that) is interacting with a group of people one would not otherwise meet. This community, and what happens before and
after any particular service, is an extension of the liturgy itself
and a source of strength and support to us all, but especially
those who live alone or are struggling with their mental health.

Thirdly, the extended community or body of Christ
through which we access the sacraments. In this respect, the
lack of direct contact is most challenging to the Catholic. The
sacraments materialize the mystical, making God’s grace accessible to our senses. While we can listen and see remotely,
we cannot smell, taste and, most importantly, touch and be
touched by the sacraments. Real presence requires presence.
A video stream, like a painting or musical performance, can
be beautiful, inspiring and moving, but ultimately fails to
transmit the sacrament to us. As a result we are deprived of
full participation in the body of Christ and communion with
the church in its widest sense, militant, expectant and triumphant.
It has taken all of us time to adapt to these challenges.
Nothing can replace physical presence, and virtual liturgy
must never be “normal” liturgy. However, we should look at
our reaction to the challenge, give thanks for how we have
risen to it draw some lessons for the future.
We have, with varying levels of success, learned to adopt
new technology. Transmitting our liturgy over video requires
some kit and expertise, but need not cost a fortune nor be too

complex for people of all ages to dial into. We have continued
to live-stream our worship and are getting better at it. This
has allowed us to connect with people across the world including those who might not be able to travel to the City even in
less unusual times. It has also been a prompt to some churches
to update their website, improve their online “presence” - tasks
that may have been overdue but never quite urgent enough,
until now.
Amidst concern and confusion we have spoken more to
each other and “compared notes” on what we are doing. On a
personal level, I have listened to sermons and seen glimpses of
churches online that I would not normally visit. The grouping
of five churches into the “City Catholics” has come to fruition
and we are increasingly engaging with each other and beyond.
In doing so we are learning how to do things more effectively
ourselves and identifying where we can collaborate.
For many city churches, the pandemic has put an enormous strain on an already strained budget. This remains a very
serious issue. However there is nothing like a challenge to focus
the mind. As in other areas, the gravity of the situation has
nudged us into putting overdue plans into practice. These can
be humble ones, like installing a contactless donation system
(I last carried cash in about 2012). St Magnus, thanks to one
of our parish committee members, saw an opportunity and
acted on it: we successfully applied for a £230,000 government
grant from the Government’s Culture Recovery Fund to adapt
to Covid-19, preserve and digitize our heritage, refurbish and

make the place more
amendable for future
visitors. Our task is now
to invest this in such a
way so as to put ourselves on a more sustainable footing for the years
ahead. Of course, not
every church has had
this good fortune, and
the lessons from one
place cannot simply be
transferred to another,
but the pandemic has
prompted us all to take
action and we should
look to each other for
support and inspiration.
Others have said,
rightly, that Christmas can never be cancelled. This is very
true. However, it can be very greatly disrupted. We should give
thanks that this Christmas, unlike Easter, we were permitted
to attend Mass if we wished and were physically able. Looking
to the year ahead, at the time of writing (mid-January 2021),
churches are still open but there are questions on whether we
should close. There is no “right” answer to this dilemma. Ultimately this should be a question of balancing public service

with the risk to public safety. We now have a better sense of
what it means to be cut off from the churches we know and
love, what we are missing and what we are not. It was, in my
opinion, a matter of deep regret last year that some of our
leaders brought extraneous considerations into that calculation, such as the “message” we were purportedly sending to
some real or imagined audience, rather than focusing with care
and precision on the simple question: “is it safe?”.
As we face the challenges of the future, I hope we will remember what “church” means in its fullest sense: tradition and
technology, the mass and modernity, can most definitely coexist. ND
Alexander Rayner worships at St Magnus the Martyr, London
Bridge. This article is adapted from a presentation given to the City
Deanery Synod on 14 January 2021. More details about the City
Catholics Cluster can be found at www.citycatholics.org.uk
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Bringer of Peace
Stephen Conway explores the example of St Luke
How beautiful on the mountains, are the feet of one who brings
good news, who heralds peace, brings happiness…

T

his evening, we celebrate St Luke, evangelist and patron of this parish. Current circumstances mean that
we are not celebrating in all the ways we usually
would, and perhaps we don’t feel very much like celebrating
in these uncertain times, but the calendar calls us back and invites us to remember Luke. We give thanks for the life of this
parish and pray for it. After the example of the saints, we both
rejoice and intercede.
Luke was, of course, the first church historian. He set down
his ‘orderly account’ for Theophilus, of God acting in the specific time and place. In his account of Christ’s birth, he is concerned to tell us that Caesar Augustus issued his decree for a
census, and that it took place while Quirinius was governor of
Syria. He tells us this not for narrative effect, but to emphasise
that God’s history of salvation takes place in the particular –
God is at work in the particular times and places of our lives.
God is at work now, even in the midst of uncertainty and anxiety.
It is into a particular context that God’s messenger brings
good news, heralding peace and announcing happiness in this
evening’s Old Testament reading. Exiled Israel is promised a
highway through the wilderness and return to Jerusalem. The
ruins of the city, left so long abandoned and desolate, will
break forth into singing because the Lord is consoling his people. Jerusalem is redeemed. Here is the promise of restoration
and new beginning, of comfort and happiness. The prophet
announces God’s peace.

The longest tradition about Luke is that he was a physician,
possibly from Antioch. He is among those whose greetings
Paul conveys to the Colossians towards the end of the epistle,
and one of Paul’s companions, as we heard in the New Testament reading. Luke bears witness to the healing and wholeness – the salvation – Christ brings. In the gospel reading we
heard, the Lord appoints seventy-two others beyond the
Twelve and sends them ahead of him in pairs to all the towns
and places he was to visit. He sends them ahead of him to
bring good news and herald peace. They are to cure the sick
and announce, ‘The Kingdom of God is very near to you.’

It is into a particular context that god’s
messenger brings good news, heralding
peace and announcing happiness in this
evening’s Old Testament reading.
But their first greeting, in whatever house they go into, is to
be ‘Peace to this house!’
The call for all who seek to follow Christ is to be people of
peace, who in word and action proclaim the good news of the
Kingdom. But what is the peace we proclaim? What does it
mean to herald God’s peace, especially in times such as this?
Here we might seek inspiration again from St Luke. Historian and physician, tradition also tells us that Luke was an
artist, and artists as well as medics enjoy his patronage. In Medieval and Renaissance Europe many painters’ guilds were
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named after St Luke, who – tradition held – had painted the
Virgin and Child, specifically the icon of the Hodegetria – she
who points the way – of which the original was taken to Constantinople in the fifth century. The Virgin holds the Child,
pointing towards him as the way of salvation.
Seeking to follow in the footsteps of the messenger who
brings good news, heralding peace, we look to Luke as he looks
to Mary as she points to her Son. And so we paint a picture of
the peace and salvation Christ offers.
This is peace that is more than, at one end of the spectrum,
absence of conflict, or at the other, a nice feeling of calm. The
peace that Christ sends the seventy-two out to announce, that
the messenger on the mountains heralds, is God’s Shalom. It
is the whole richness of God’s blessing. Peace for exiled Israel
is a vision of return and restoration, of springs of water in the

We are called to paint those blessings in
colour in how we live as christ’s people – assured again and again of his forgiveness and
his love, and then sent out as his witnesses
and heralds.
desert, and songs of joy and praise resounding from amid the
ruins of Jerusalem. The peace announced on Christ’s behalf is
the vision of return and restoration to the relationship with
God for which we were created. It is the healing and peace of
knowing our sins forgiven; it is the assurance of love and salvation we receive as we come to the altar. These are blessings
that are true now, even in the midst of all that we currently
face.
We are called to paint those blessings in colour in how we
live as Christ’s people – assured again and again of his forgiveness and his love, and then sent out as his witnesses and heralds. Again and again in Luke’s gospel, we have examples of
this: from the angels in the skies above Bethlehem who sing
‘Glory to God in the highest, and peace to his people on earth’

to the angels at the tomb who tell the spice-bearing women
‘He is not here; he has risen.’ Here are messages of peace and
hope, of the promise of new beginnings and new life in Christ.
Simeon takes the child Jesus in his arms and sees in him the
salvation of Israel for which he had looked all his life. Here is
light and hope for the nations.
Above all, of course, we hear Mary proclaim this vision in
her Magnificat, as her spirit rejoices in the great things that
the Almighty has done for her. Here is a vision of salvation
and justice, as the hungry are fed, the humble lifted high, and
the world is turned the right way up.
Luke tells us of God becoming involved in the life of the
world, tells us the history of God’s saving work in Christ. He
tells us of the healing and wholeness that is offered in Christ,
to those who are sick, and to those who are hungry, oppressed
and marginalised. He voices Zechariah’s praise and Mary’s
prophetic vision of God’s transforming work. Under his patronage, we are called to follow his example and to tell that
story.
We are sent to announce God’s blessings to every place
Christ himself is going – to the people of this parish, and all
with whom we have to do in our daily life and work. We are
to live as people who know that Christ’s peace, the full richness
of God’s blessing poured out, is true now. These blessings are
not postponed until the pandemic is over, or the economy has
recovered, or all the difficulties and tragedies of life are overcome. As we come to the altar and know again for ourselves
the blessing of God’s love for us, we are called anew to be people who live into the reality of that love; we are sent anew to
be heralds of it, to announce God’s Shalom, his healing, peace
and restoration, and that the Kingdom of God truly has come
very near. ND
The Rt Revd Stephen Conway is the Bishop of Ely. This sermon
was preached at the parish of St Luke’s Shepherd’s Bush for their
patronal festival. The readings at Mass were Isaiah 52:7-10; II
Timothy 4:10-17; Luke 10:1-9.
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A Dual nationality
Philip Barnes reflects on the nature of priesthood

O

ne of the regular side-lines for Clerks-in-Holy-Orders is the counter signing of passport applications.
The gift of Orders doesn’t just bring spiritual graces,
but recognition from the state that you might be responsible
enough to act as a witness to the validity of a person’s identification. My own church is situated just around the corner
from the Irish Passport Office, and over the past few months
there’s been a steady stream of requests for my signature. It
seems an increasing number of folk are anxious to hedge their
bets by getting another passport in addition to their UK one,
in the hope that this will get them through passport control
quicker in post-Brexit Europe.
This kind of dual nationality is, I guess, about convenience,
and a broadening of options at Arrivals at Heathrow. But
there’s a deeper, more profound sense of dual-nationality in
the Scripture readings today, and as we celebrate with Father
Aidan his First Mass.
Because St John the Baptist lives on the edge of the old and
the new covenants. He lives as the new Elijah, as the fore-runner of the Saviour, the witness to the light that is coming into
the world; but he lives too rooted in the experience and hopes
of the Jewish people, of the nation, of the dynamic of Old Testament cult and priesthood.
For the story of John the Baptist has deep roots. We’re told
that Zechariah his father is a priest from the division of Abijah,
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and that his mother too is from a priestly tribe – that of Aaron.
News that John will be born is given to his father whilst he is
performing the worship of the Jerusalem Temple, offering the
sacrifice of incense as laid down in the ritual law. And in this
system where the service of priesthood is tied to lineage and
tribal membership we realise that John the Baptist is a priest.

you have your feet on the ground, a native
of the human world with all its hopes and
fears, its joys and disappointments; a world
of confusion, of pain; a world where there
are often no easy answers – and where,
because of this many turn away from the
good news of redemption that you carry.
But he has a dual nationality. In him the priesthood of the Old
Covenant moves towards Jesus, who will fulfil and renew it.
John emerges then from the heart of Jewish identity, and
in his preaching he calls his hearers to be the righteous children
of Israel as never before – faithful to the covenant, faithful to
what God calls them to be. And all the while pointing to a
Kingdom that he doesn’t yet see, that has not yet dawned “of

all the children born of women” says Jesus “a greater than John
the Baptist has never been seen; yet the least in the kingdom
of heaven is greater than he is.”
There is a similar dual nationality in the lives of those called
to be priests in the new covenant. Dear Father Aidan, as far
as I know there’s no immediate plan for our native Worcestershire to declare independence from the rest of the nation, and
our passport options may be more limited; but in your life as
a priest you will be a sign of the two realms that we inhabit.
You have your feet on the ground, a native of the human
world with all its hopes and fears, its joys and disappointments;
a world of confusion, of pain; a world where there are often
no easy answers – and where, because of this many turn away
from the good news of redemption that you carry. You will be
touched by those things yourself – because priests are not
somehow mysteriously protected from the reality of human
experience.
You have your feet on the ground, for like John the Baptist,
you are not the Christ – you are you (thanks be to God). But
you are also a native of the Kingdom, and in what you say and
do you will point all of us to a reality that is not quite here, so
that with you we might become citizens of the Kingdom of
heaven, the body of Christ.

Like John the Baptist pointing to Jesus,
witnessing to the light. “Behold the Lamb
of god” says John the Baptist; “Behold the
Lamb of god” says the priest – showing us
what is most real.
So you will hold up the newly baptised, and show us a new
creation; you will hold up a wafer of bread and a cup of wine,
and show us the body and blood of Christ; you will anoint the
sick, and show us the true depth of what it means to be
healthy; you will send out the absolved penitent, and show us
the possibility of life as God purposes. In the sacraments you
will celebrate, you hold things up for us that have been transformed by the Spirit as signs of the future Kingdom. Like John

the Baptist pointing to Jesus, witnessing to the light. “Behold
the Lamb of God” says John the Baptist; “Behold the Lamb of
God” says the priest – showing us what is most real. That’s the
Gaudete, the Joy, that fills the Church at this stage of the Advent journey – the joy of a future kingdom that is coming towards us in our Lord Jesus Christ, to transform our present
moment. That’s the Gaudete, the Joy, that marks the life of the
priest, as the gift that you make of yourself is used by the Holy
Spirit to create a sign of a new world – for as the community
gathers around you as you say Mass the Spirit draws us together as a foretaste of the life of the eternal community that
is to come.
So we pray for your dual nationality today, that even as you
stay alert to the needs and feelings of this human world you
may grow more as a citizen of the kingdom whose sacraments
you celebrate. Because when those two things fall apart we
cease to be an effective sign of the fullness of life in Christ. In
James Joyce’s ‘A portrait of the Artist as a Young Man’ he
writes of his hero’s decision not to become a priest, because he
has a vision of what would happen to his face; it would, he
thinks, become like the faces of other religious people he knew
“a mirthless mask reflecting a sunken day... sour flavoured and
devout, shot with pink tinges of suffocated anger.”
It is not so with you. In you, in all of us today, Gaudete, joy
surges in our veins – the joy that glorifies God and saves man,
and which will not be silenced; because it is the inexhaustible
joy of the Holy Spirit which will be fully given in that future
Kingdom which this sacrament proclaims, and where we will
rejoice together eternally. ND
Fr Philip Barnes SSC is the Parish Priest of St Stephen’s Gloucester
Road. This sermon was preached on Third Sunday of Advent 2020
at the First Mass of Fr Aidan Bartlett celebrated at Our Most Holy
Redeemer, Clerkenwell.
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SIEgRIED SASSOOn’S LITTLE cHuRcH On A HILL
The church of a far-off childhood, with its single bell that called
to us across the fields at sundown — for there was only an evening
service while we were at Edingthorpe. All churches are alike in the
eyes of our Maker, it now seemed to be saying; and it evoked in me
a sense of local England and of the simple old centuries behind it —
the harvests it had seen, and the pathos of those humble folk who
had toiled and died and had been ‘of this parish’.

D

riving slowly into the tiny Norfolk village of Edingthorpe, Siegfried Sassoon brought the car to a stop and
parked by the crossroads. It was August 13th 1937.
Much had happened – notably the Great War - in the forty
years before that day, those days since his mother rented the
Rectory for him and his brothers Hamo and Michael to spend
their happy August holidays of their childhood there. Having
enlisted in the Army before its outbreak, his war ranged between heroism that saw him decorated with the Military
Cross and a refusal to return to the Western Front. He was
near court-martial before being treated for shell-shock. His
war poems captured the futility and pity of war.
After a quick call to look at the Rectory, he moved on, and
walked up the long path to the little church alone in the fields,
on a slight hill above the village. He reflected on those childhood days:

The church caught me napping. I had failed to remember that
it had a thatched roof. Surely I must have been aware of that in
1897. But I could only remember an hour-glass in an iron frame
on the pulpit, and how the earnest-featured young locum tenens
parson had once interrupted his sermon by striding swiftly down
to eject some misbehaving village boy. I would have liked to
know that the hour-glass was still there — to turn it over and watch

the trickling sand; but the church door was locked and I couldn’t
see much of the interior through the narrow plain-glass windows.
So I walked slowly round the graveyard, which was just sufficiently
neglected to be pleasing, and observed for the first time that the
lantern tower was octagonal. In old days I had felt a casual affection
for the church, and had liked the idea of it having been built in the
thirteenth century. But I realised now that it had a very special dignity and simplicity, standing there on its low hill above the harvest
fields as though it were the faithful servant of the life around it.
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Edingthorpe church today
looks much as it must have looked
a century or more ago. Like many
Norfolk churches, it has a round
tower with a later octagonal top.
Push open the door and you are
faced by a fine (if incomplete) S.
Christopher, with the Christ
Child at his shoulder. Further east
are more wall paintings (the
Works of Mercy) then there is the
roodscreen, unusually from the
14th century, still bearing paintings
of eight Apostles from the next
century. To its left, the roodstairs,
with an unusually large niche that
once accommodated a statue of a
saint. And the Jacobean pulpit
(1632) still remains, with its
wrought iron stand for an hourglass which has not survived.
Sassoon walked to the lychgate.
That newcomer which had been
there less than twenty years. Its
carved lettering told me that it was
in loving memory of a young lance –
corporal of the Norfolk Regiment.
The Rector’s son Lance Corporal
Bernard John Muriel, who survived Mons, The Marne and the
Aisne, First Ypres and Hill 60, but
not the torpedoing of his troopship in the Aegean on August 13th
1915. Sassoon was struck that it
was a strange coincidence that
today should also be August 13th.
Memories flooded through Sassoon there, for it was in the autumn
of 1915 that my brother Hamo had
been buried at sea after being mortally wounded on the Gallipoli
peninsula. Sassoon picked a poppy
and a cornflower and put them on
a ledge under the lychgate.
Sassoon had another 30 years
ahead of him. He became a
Catholic in 1957 and ten years
later was buried close by his friend
Father Ronald Knox, in the
churchyard of St Andrew, Mells
(ND Nov. 2007).
Quotations from: Siegfried Sassoon, The Old Century: And Seven
More Years, London, Faber &
Faber 1938; The Flower-Show
Match and Other Pieces, London,
Faber & Faber 1941. ND
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Editorial
A

s this issue of New Directions goes
to press we are in the midst of the
third national lockdown. This
lockdown has differed from previous lockdowns as the government have made an exemption for places of worship, allowing them
to remain open as essential services. This gesture has shown that at least somewhere in
government there is an understanding that
people’s faith, and the ability to access places
of worship, has an impact on their wellbeing.
Soon after the nation went into lockdown it
became clear that some churches would close
encouraged by local government directives
and by many bishops. What has been important is that each church community was able
to make its own decision on whether to close
or not. This was not something that was imposed from above upon parish clergy and
PCCs but rather gave each church autonomy
to consider the guidance and make an informed decision. For some, having undertaken risk assessments and consultations
closing was the right option; for others, staying open was safe and the best option for
them. What was saddening is that so many
clergy took to social media to criticise, particularly, those parishes which made the decision to stay open. At times there were
rather unseemly spats between clergy as they
debated something that was an individual
parish’s decision. There were also attempts
to characterise the debate along party lines
with some claiming that the House of Bishops, by not insisting on church closure, were
somehow submitting to pressure only from
Traditional Catholics and Conservative
Evangelicals. The simple fact is that there are
clergy from the full spectrum of the Church
of England who have decided to remain
open, just as there those from across the
spectrum of the Church of England who
have closed. To make this an issue of church
party or style, at this time in our national life,
is not becoming of the clergy, and is simply
factually inaccurate. The decision to stay
open is just as costly as the decision to close,
and both should be treated with equal respect and understanding.
When the Oxford Movement fathers set
out on their work or revitalising the Church
of England they understood that the Church
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of England was part of the Catholic Church,
that is to say it was part of the Universal
Church. There was an understanding among
future generations of Anglo-Catholics that
what our movement was trying to do was
not something on the fringe but rather at the
centre of what it was to be a Christian.
Whilst at times clergy and laity may have
had a penchant for exotic liturgy it was all
grounded in what the Universal Church
teaches. Our Catholic life is not a museum
piece, it is not something to be looked at with
curiosity but rather an attempt to draw the
whole Church of England back to her
Catholic roots. We cannot simply be about
recreating the liturgies and life of the past but
rather finding ways to engage with the world
around us. That is not to say that the way to
engage might not be in older forms of the
liturgy (as Pope Benedict XVI encouraged as
part of the New Evangelisation) but let us do
these things in line with what the church
around the world is doing. Indeed, the use of
the Book of Common Prayer has seen great
growth in many parishes. We are seeking to
draw closer to the Universal Church, not to
set ourselves adrift further from it. Liturgy is
of course only one small way in which we
seek to draw our church closer in unity, but
it is an important visible sign which sets out
our intentions clearly. We believe that what
we do is true, it is not some mimicking of a
style or part of some historical re-enactment.
All that we do must be done with care and
integrity, the integrity that is proper to the
proclamation of the Gospel of Jesus Christ.
As we look to the future, and to a world
and church post-Covid 19, we need to keep
in our prayers the many of our parishes who
find themselves in vacancy at this time. We
need to keep at the centre of our prayers the
prayer for vocations. We need more faithful
priests to serve in our parishes and communities. What is clear is that in the future there
will be difficult decisions to be made about
the closure or amalgamation of parishes. We
should also pray for priests and those in leadership who lead in our churches at this difficult time. Let us pray that the church can
continue to serve those most in need in our
communities with love and a vitality that
speaks of the love of God for all people. ND

the way we live now
I
Christopher Smith is looking for the light

always give vent to a slight obsession of mine at this time of year,
which is a close observation of the
incremental improvement in the length
of the day. I am not a fan of dark mornings, and (as I will tell anyone careless
enough to listen) the mornings carry on
getting darker for two or three weeks
after the evenings have started getting
lighter. Even though the shortest day
usually falls on 21st December, it starts
getting lighter in the evenings on about
the 12th, but it carries on getting darker
in the mornings until about the turn of
the year.
But by the time you read this, we
will be getting to the point where we notice the difference, and the rate of change
is building up nicely. By the end of the
month, it will still be a bit light at 6.00
pm, which cheers me up a little. Going
into vespers in the light is a sign that
spring is on its way.

something rather more radical. As
Bishop Gore said, we are not called to
help others by being like them, but by
being unlike them: as he put it, ‘not by
offering them a character which they
shall feel to be a little more respectable
than their own, but by offering them a
character filled with the love of God’.
Salt, he says, has a distinctive
flavour, ‘emphatic’ and ‘antagonistic’, he
calls it, antagonistic literally meaning
‘opposing’, and so it keeps things pure.
Light, he says, ‘is that which burns distinctively in the darkness’. And a city
built on a hill is ‘a marked object, arresting attention over a whole country side’.
Christians exist, he says, ‘in order to
make the contrast of their own lives apparent to the world’. It is a tall order, but
there it is, and no-one lights a lamp in
order to hide it under a bushel, and salt
without its savour would be pointless.
‘Let your light so shine before men, that

As christians, we are surrounded by imagery about light and
darkness.
As Christians, we are surrounded by
imagery about light and darkness. It’s in
the scriptures; it’s in the liturgy. ‘The
people that walked in darkness have seen
a great light’, says the prophet Isaiah; ‘the
light shineth in darkness and the darkness comprehended it not’, says St John.
And Jesus himself tells us in the Sermon
on the Mount that we are to be light for
the world.
Bishop Gore, when he wrote a little
book on the Sermon on the Mount, said
that the Beatitudes told us about ‘the
character of the citizens of the kingdom
of God’, and the next passage, salt and
light, taught us about ‘the place of this
character in the world’. Even in the face
of persecution, even in the face of false
accusations and mockery, Christians
have to be salt of the earth, and light of
the world. That’s all a bit different from
being ‘leaven in the lump’. We are called
not just to be a little bit better than the
people around us in the world, but

they may see your good works, and glorify your Father which is in heaven’.
So here we go then, resolving again
that our light should shine in the world
to the glory of God, and noting the
world’s greater need than ever to come,
however gradually, into the light. And
we need to remember that, in a successdriven world (or so it likes to think of itself), we are going to look as if we have
failed. But it might help to remember
that the Lord was not, in his revelation
to Elijah, in the wind, or the earthquake,
or the fire, but in the still, small voice.
And each of us can find one of those.
Members though we are of the Body of
Christ, the task of healing and hallowing
the world around us may seem more difficult than ever. But our message is one
not of the avoidance of death, but of the
promise of life.
And ‘a city built on a hill-top cannot
be hidden’. I’ve said before, in more or
less these terms, that a success-driven

church, taking its cue from the secular
definition of success, will fail. We could
force people by law to come to church,
or send the boys round, or we could pay
them to come, but what kind of mission
is that? What we can do is to try our
level best to be salt and light, and people
must decide for themselves whether to
approach the City of God or not. They
know it’s there. One working band, one
harvest song, one King omnipotent, in
the words of the hymn.
The external mission of the Church,
then, can never be separated from its
inner life. The Body of Christ must
clearly appear to others to be what it is,
transformed by baptism into the human
nature of Christ himself, transformed by
participation in the eucharist. And the
whole Body of Christ is present in any of
its local manifestations. The offer is universal; it is catholic. It is easy to fall into
the belief that ‘becoming a Christian’ is
something we do, by adopting belief in
God as he has revealed himself to us, or
by taking on a new mode of behaviour
influenced by the teaching and example
of Jesus himself. But those things are the
consequence of our becoming a Christian, not the cause of it. The Christian
is someone to whom something has happened, something which is irreversible
and which penetrates into the very roots
of our being, because we have been
recreated in and into Christ. ‘Walk always as a child of the light.’ Everybody
out there can see the city on the hilltop.
Our being salt and light can, we hope,
get them to explore it. ND
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views, reviews and previews
art
MASTERPIECES FROM BUCKINGHAM PALACE
This is a show created by covid-19. During lockdown the Buckingham Palace
Picture Gallery is being ‘reserviced’ and
its highlights are on show in The Queen’s
Gallery. The individual paintings often
come out for different thematic shows.
This time around they’re being shown
together. So, this is not a thematic show.
It’s not about a great master painter, or
an era or the taste of a collector or the
bric à brac of the Family. It’s just excellent paintings from the great ages of Italian and Netherlandish painting. And
freed from ideological constraints or any
hook to catch the visitor the curators
have written handy visual notes for the
paintings which are very helpful guide to
the viewer.
The first and smallest room is largely
Flemish and Dutch works suited to a domestic setting. The second, middle sized
room has the same provenance, but the
pictures are generally larger. The final
and largest room has pictures large
enough for palaces and small pictures
once hung in serried ranks. That was
how the Palace’s Picture Gallery was
hung when Nash redesigned the Palace
for George IV and it’s a hang which only
suits the largest and brashest works.
As it is, even the first room is quite
packed. Here there are excellent, typical
seascapes by Van de Velde the Younger
and landscapes by Jacob Van Ruisdael.
There are earthy works by Dou, Steen
and Maes. Again the quality is good if
you like that kind of thing – Rembrandt
did. And the more you look at Steen’s
‘Woman at her toilet’ the more bizarre if
not erotic it becomes.
And then there are two works by De
Hooch, with sunlight bathed interiors
and exteriors. At the centre of these
works are bourgeois standing or sitting
like characters on a stage, not posed but
moving naturally as if stumbled on by
the viewer. Between these two works is
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Vermeer’s ‘Lady at the Virginals with a
Gentleman.’ It would be enough to show
this picture and nothing else. Proust
wrote about a similar great work by Vermeer, his ‘View of Delft,’ before which
his character the author Bergotte dies,
looking at a patch of yellow paint. Proust
was fascinated by the relationship between painting and writing – the easiest
way to master his work without having
to read it is through Eric Karpeles’
‘Painting in Proust’ (supplemented by
Anne Borrel’s ‘Cooking in Proust’). The
artistry with which Vermeer made a

The pictures of ‘Summer’ and ‘Winter’
lack the charm and painterly finesse of
equivalent pictures in the National
Gallery and Wallace Collection. However, ‘Winter’ does have an unusually
and powerfully limited palate and shows
the filth and poverty of country living
quite unsparingly. The Gallery notes do
not refer to the bull mounting a heifer in
the middle of ‘Summer.’
The range of the Italian pictures is as
great as the Dutch and Flemings. On a
simple viewing the Canalettos – views
from St Mark’s Square – are wonderfully

white jug standing on a chest covered in
a Turkey carpet is just what captivated
Proust, and rightly so.
Then there is Rembrandt. There are
five Rembrandts in the show and they all
repay serious looking. The least well
known – ‘Man in an exotic costume’ –
was painted more freely than the other
works, possibly because its Jewish subject is a character study rather than a
formal portrait. Nevertheless, Rembrandt has painted the man with his typical compassion for old age. The jewelled
choker at the man’s neck shows Rembrandt’s signature bravura with hard,
polished surfaces set against a dark, fabric background. It’s well worth getting to
know.
Alongside Rembrandt there are works
by Van Dyck and Rubens. The former’s
‘Thomas Kiligrew and Thomas, Lord
Crofts (?)’, is a sensitive picture of aristocratic mourning. Quite how the grieving
poet managed to stay so sensitive so long
for the artist to capture him is not clear,
but it is one of Van Dyck’s great works.
By contrast the Rubens on show owe
something to the artist’s workshop and
his vast production of large canvasses.

shabby chic without the high finish of
some of his more workaday pieces.
There’s also a Guido Reni of Cleopatra
which perfectly illustrates the Italian
fashion for painting beautiful, statuesque
and rather bland women. Guercino’s
‘Libyan Sibyl’ is not dissimilar, if more
modestly clothed. The rhythms and the
colours of the two paintings are joyous –
especially the tones of pink around
Cleopatra.
But on the day I went it was Parmigianino’s ‘Pallas Athene’ which was a revelation. At a little more than 2 ½ foot tall
the picture is small. The figure is slightly
elongated, but not as much as in the
artist’s full Mannerist style. The paint is
quite thin, especially in the tapering fingers. And the composition is a simple
circular rhythm of greens and gold, broken up by the dark eyes of the goddess
and by the shadows cast by the folds of
her clothing. It is a fine, elegant play of
paint and intellect. Proust would have
approved.
Whilst it is unclear when this exhibition will reopen the website guide is a
model of clarity and comprehensiveness.
Owen Higgs

books
THE SAINT AND THE ATHEIST:
Thomas Aquinas and Jean-Paul
Sartre
Joseph Catalano
ISBN: 022671943X
A great deal of ink has been split on both
Sartre and Aquinas. It is reasonable to
see both men as titans of their respective
fields, giants of the history of philosophy,
to which any serious scholar must give
at least some attention. Aquinas’ influence over Church philosophy is substantial - to the extent that I’ve gone so far as
to claim that with a copy of the Summa
Theologicae in one hand and a bit of common sense in the other, one could reasonably figure out the Vatican’s official
view on any given issue.
From a Church perspective, Sartre’s
influence is much harder to pin down,
but across the Channel in France, JeanPaul is one of the key figures in 20th
Century thought. Despite himself coming from rather privileged origins,
Sartre’s influence extends to contemporary feminist and anti-racist theory (although, there’s some evidence that the
influence he seems to have had on De
Beauvoir was actually her influence on
him; perhaps he never really understood The Second Sex). Sartre’s influence
on people like Foucault, Derrida,
Deleuze, and Fanon - all those naughty
post-modernists your catechist warned
you about - cannot be overstated, even
where they deviated from Sartrian orthodoxy.
Given that both men are so important
in the history of philosophy, it is not surprising that they should be brought together. Indeed, Catalano is not the first
individual to do so, with Étienne Gilson
(another individual I’ve reviewed in New
Directions; perhaps the hand of providence is at work here) noting in the middle of the 20th Century that both men
draw a sharp contrast between existence
(whether a thing is real) and essence
(what kind of thing a thing is), and use
this distinction to motivate their metaphysical doctrines. A niche, but surprisingly fecund, new philosophical field was

unearthed.
One should, of course, never judge a
book by its cover (especially a book like
my copy, which was a pre-print review
edition without a cover), but one can of
course never help it. Perhaps this is to
the good, as it allows more creative
works of literature to surprise us, and
sometimes that surprise can be what
spurs us on to think more deeply. What
surprised me is that this book is not a
book that aims to introduce existential
Thomism - a distinctly French take - to
an English-speaking audience.
Philosophy books are rarely coy about
their intentions; if I want to prove that
tables are all a scam (presumably by Big
Furniture; I no longer trust the moral integrity of IKEA), then there’s no point
being sneaky about it because people
need to follow my argument. Twists, a
staple of fiction, are nothing more than
an annoyance in philosophy.
And to be fair to Catalano, he’s very
clear that he’s not doing any metaphysics
here, but ethics, and more specifically
the ethics of living honestly, a key feature
of Sartre’s moral philosophy, for which
any thinker with an insight into honesty
is a potential ally. This isn’t a take I’ve
previously encountered, and I can’t deny
being surprised that I hadn’t come across
it before.
Sadly, the surprise didn’t last very
long. There are really two problems with
this book. First, whilst Catalano reports
that he wrote his PhD on Aquinas, he
seems to have a pretty minimal grasp of
Medieval philosophy. Whilst the Summa
is cited pretty regularly, it’s really the
only Medieval text cited, and for a book
so focused on the existentialist concern
about lived experience, the neglect of St.
Thomas’ prayer life comes off a little
odd. This book really really isn’t about
Aquinas. Aquinas pops up now and
again to drop an idea in, but then pops
off pretty swiftly to make way for Sartre,
who’s really the star of the show. This
then leads to the second problem: the interpretation of Sartre is not particularly
original.
A lack of originality in a philosophy
book isn’t necessarily a problem; the aim
isn’t always to shock the reader, sometimes it can be to clarify some poorly
phrased idea of someone else. Certainly,
if Catalano’s intention was really to write

a book for the general public about
Sartre, with occasional support from a
relatively well-known thinker in
Aquinas, then he’s done solid work.
Given that this book is being sold now in
my local Waterstones, I am inclined to
think that this is what he is doing, in
which case, more power to him.
I think the real oddity of this book is
what the cover sold me. I was sold on a
book about a saint and an atheist, placed
in dialogue to find some deep, common
human experience of honesty and dishonesty, to find some common ground
that unites us humans in our suffering
and in our joy. Perhaps even some commentary on their respective, divergent
views on religion. But no. This is really a
book about Sartre, about how Catalano
understands Sartre, and what he wants
us to get from Sartre. And quite frankly,
I don’t know if Waterstones needs many
more introductory books on Sartre.
Jack Allen

DESPISED: WHY THE MODERN
LEFT LOATHES THE WORKING
CLASS
Paul Embery
Polity Press, 2021
Paul Embery is a firefighter and trade
unionist from Dagenham who has risen
to prominence in journalism and social
media. A proponent of ‘Blue Labour’
communitarianism, he is a stern critic of
the modern, Blair-inspired Labour party,
whose meltdown at the 2019 Election he
accurately predicted. The modern left,
he writes, offers an ‘unappealing blend of
Lennon and Lenin’ (198); it is ‘too much
Hampstead and not enough Hartlepool’
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(174). The Labour party ‘has become an
organisation for social activists, students
and middle-class urban liberals and progressives whose lives and priorities are
usually very different from those of its
one-time working-class base’ (p.136).
Two particular issues have caused this
disconnection.
First, there is the neuralgic, explosive
hot potato of immigration. Embery recalls his own family life in Dagenham:
rooted, community-oriented and culturally homogeneous. ‘No one’, he writes,
‘was pandering to racists. Most local
people opposed completely the idea that
some of their fellow humans should be
treated less favourably on account of the
colour of their skin’ (62). However, very
rapid immigration in the early twentyfirst century led to huge pressure on
public services, a sense of social dislocation, the consequent rise of the BNP, and
massive flight out of the borough, not to
mention the ill effects on the economies
of countries such as Romania and
Latvia, due to emigration from them.
Embery argues that Britain is, and
should remain, a tolerant, welcoming
country, but with modest and manageable numbers of immigrants. He
laments that debate about this is ‘painted
in primary colours, when in reality there
are many shades of grey and much room
for nuance’ (92).
A second front is opened on what Embery describes as ‘a new national religion:
Liberal Wokedom’. Traditional Labour
concerns such as housing, pay and employment have given way to identity politics in contemporary left-wing circles:
‘much of today’s Left seems interested
less in fighting for “the class” and more in
pursuing struggles according to the biological characteristics, sexual orientation
or religion of a particular section of society’ (97). In arguments with opponents, guilt is often presumed, offence
easily and swiftly taken. Rather than
open debate with opposing positions, attempts are made – often successfully –
to silence, demonise and delegitimise opposing views, backed up by increasingly
repressive laws.
Embery argues that the way back for
Labour lies in the rediscovery of the nation state, and a move away from globalisation, together with robust challenge
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porations. He commends a renewed patriotism, not based upon animosity towards
outsiders
nor
British
‘exceptionalism’, but the common bonds
of tradition and belonging.
He also makes the case for a left-wing,
redistributive economic programme,
and emphasises the importance of vocational qualifications which provide
meaningful work, rather than the necessity for all to have degrees. And he contends for a welfare system that is
relational rather than transactional, and
which encourages work, self-reliance
and family life, rather than a universal
basic income which makes everybody
dependents of the state.
How does Embery’s book speak to the
current Church of England?
While the modern Labour party may
be an uneasy combination of workingclass, provincial voters and middle-class
metropolitan liberals, the Church of
England lacks substantial rootedness in
working class communities, and thus experiences a gravitational pull towards
the latter part of this alliance – a fact
that is particularly apparent in our current leadership. There are also perhaps
worrying signs that – although traditionally a broad church – our internal
debate may be starting to share in some
of the bad habits of the modern left that
Embery highlights, such as those of seeking to no-platform, delegitimise and
even criminalise views that diverge from
liberal orthodoxy.
Perhaps, then, Embery’s suggestion for
a new direction in political discourse
might also have lessons for the Church.
Working-class and many middle-class
voters, he writes, ‘want politicians to

start speaking the language of home,
place, family, relationships, work and nation – concrete things that really matter
to them – instead of hammering on
about modish concepts such as “diversity”, ‘inclusivity” and “equality”’ (176).
Of course, Christian theology will leave
none of these subjects untouched: all are
transformed in the light of Christ, but
they suggest a somewhat set of preoccupations to the ones to which we have become accustomed.
Paul Embery writes that ‘well-heeled
liberals often see their nation as a shop
whose main purpose is the transaction
of business and whose inhabitants are
mere customers, whereas working-class
people are more inclined to see the nation as a home and their fellow citizens
as family or housemates’ (90). His book
is dedicated to the people of the borough
of Barking and Dagenham, whose motto
is Dei gratia sumus quod sumus: ‘by the
grace of God we are what we are’. By a
gift of God, which has been accentuated
in the current and hopefully exceptional
lockdown conditions, each of us is
rooted in a particular place. In the typology of David Goodhart, Anglicans
are intrinsically ‘Somewheres’ rather
than ‘Anywheres’, because it is in deeply
within our self-understanding to be
rooted in local, parochial and community life. As a national Church, we have
a particular vocation to point to the
grace that is revealed by being what and
where we are: an extension and instantiation of the ‘grace upon grace’ that was
shown when the Word was made flesh
and came to make his home with us, and
ourselves into his family.
Edward Dowler

THE PARABLES
(Biblical Exploration Series)
Paula Gooder
Canterbury Press. Paperback.
240 pages. ISBN 978-1-78622-153-7
This book brims over with an enthusiastic, information-charged encounter
with the parables of Jesus. ‘Encounter’ is
a useful way of understanding how
Gooder presents parables: ‘parables shift
and change, inviting us to think new
thoughts and to explore new avenues,’
‘they are a little like jokes – are best not

explained.’ Parables challenge us to see
God, the world and human relationships
in new ways. They provoke a process of
learning and reflection – they are open
ended. There are around fifty five parables forming the most vivid and best-remembered narratives and characters in
Jesus’s ministry. They warrant serious
and thorough study and reflection, and
this book enables that.
The parables are divided into eight
subject headings; this approach gathers
parables with the same vocabulary and
imagery into one group. That encourages in-depth exploration of both the
context and the language used. These
subjects are listed as: weeds and wheat –
sowing and growing, vines, vineyards
and fruit trees, fishing, houses and their
occupants, buildings and their owners,
families, slaves and masters, weddings
and banquets, money, and six parables
that don’t fit into these categories.
Each set of parables is subject to the
same three hundred and sixty degree examination. First, the parable and its parallels in Matthew, Mark and Luke are
given their context in each version. Secondly, the material of the parable is given
explanation; for example, in the parable
of the sower Gooder provides a summary of scholarly research into contemporary seed sowing practice. Thirdly,
there is a detailed examination of the
text with careful attention to ‘interesting
words’ that unearths valuable insights in
many of the parables. Fourthly, there is
an exploration of various interpretations
of the parable and finally the reader is
provided with questions ‘to think about.’
It is a very thorough, detailed process
but Gooder has the light conversational

touch of a gifted teacher and communicator.
There will be very few readers who
will not be fascinated and informed by
much of the material set out in very
clear and accessible way. There are some
helpful discussions of subjects that can
confuse many readers of the New Testament, including for example, Jesus’ relationship with the Pharisees (page 97).
For some readers the comparison of context, purpose and meaning of the same
parable in different Gospels will be
breaking new ground for their appreciation and understanding of the New Testament. Gooder is very confident in
presenting some thorny issues to the
reader, such as the nature of the Kingdom, Judgement and relationships between Jew and Gentile. The whole
approach of the book is a pastoral one,
providing a thoughtful and challenging
introduction to the parables in a way
that enables an individual or group to
explore the impact of the parable in their
own context. On several occasions
Gooder raises the question as to how a
parable might provide insight to church
life now.
This book is part of series of ‘explorations’; there is an assumption in the
book that the explorer begins from a
fairly developed faith perspective. There
are parts of the book that begin to spill
over into the language of devotion. For
example ‘sometimes the journey can feel
extremely precarious – dangerous evenbut in the midst of this we are reminded
that we are not alone on the journey.
The one whom we follow loves us with
a love beyond words and can be trusted
to lead us where we need to go.’ (Page
78). Personally, I find this to be a very
helpful and necessary approach to Bible
study. Too often in the books on the
Bible have been nearer to the dissecting
table than to the altar.
I was surprised to discern something
of a blind spot in the treatment of the
parables about weddings and banquets.
To my mind, and to those of a catholic
mind set, the Bridegroom in the parables
is Jesus. For some reason Gooder doesn’t
see this. It just goes to show it is very difficult indeed to cover all the ground
turned over by Jesus in the parables.
Nevertheless, this book makes an superb
resource both for private study and re-

flection and an excellent basis for a
group study. There is here some good
seed on good soil – it will surely bear
fruit that will last.
Andrew Hawes

AUSTIN FARRER FOR TODAY, A
PROPHETIC AGENDA
Ed. Richard Haies, Stephen Plaen
£24.00 ISBN: 978-0-334-05944-8
My word, SCM Press is doing Austin
Farrer proud. Earlier this year, they published a collection of conference papers
about him which I reviewed in these
pages. Now they have produced a second
volume, a collection of essays dealing
with aspects of Farrer’s remarkably varied output. It is a well-presented volume,
too, though a proof reader was dozing
when they allowed Stephen Platten’s
name to be misspelled in page headings
to a whole chapter. The essays are a
tougher diet than the earlier collection,
but the authors have worked to write
clearly on issues which can invite impenetrable academic density – sometimes
even from Farrer.
At first sight, a potential buyer who
already has the first volume might feel
slightly short-changed, because some of
the topics covered there are found again
here, but the scope of this book is wider.
Farrer on the hypothetical Q document
appears once more, but accompanied by
examinations of his use of Typology and
the place of St Paul in his thinking. Farrer’s approach to the problem of evil is
looked at again, but supported by considerations of his theism as a whole. Farrer the preacher has a place, of course,
but alongside reflections on his Eucharistic theology. Then there are essays
on his understanding of symbolism and
revelation.
In collections such as this, where the
standard of contributions is uniformly
high, it is probably invidious to select
particular essays for comment, but I will
say that, for me, the chapter by Richard
Harries on Atonement has the value of
reminding us of Farrer’s robust attack on
the Penal Substitution theory which still
exercises a pernicious influence. Likewise, Margaret Yee’s exposition of the
development of Farrer’s philosophical
theology opens up a number of avenues
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for fruitful exploration, particularly in
bringing clarification to the ongoing discussion about the relation of theology to
science.
Some possibly surprising facts
emerge from these essays. One is that
Farrer, for all his deeply devotional spirit,
possessed a naturally sceptical mind. It
was the work of combining these with
honesty and integrity which gave his
thinking its distinctive quality. Another
fact is that Farrer, though thoroughly orthodox in his convictions, had no hesitation in rejecting theological formulations
which he thought did not stand up to legitimate critical scrutiny. (This bore no
relation to the shallow iconoclasm which
was fashionable with “progressive” religious pundits in the Nineteen Sixties.)
The subtitle for this book is A
Prophetic Agenda. We may ask, therefore,
in what direction might he point us away
from the dreary confusion in which the
Church of England presently exists,
where theology and scholarship are sidelined, and managerialism and increasingly desperate “quick-fix” solutions to
awkward problems are the order of the
day? Well, he sets a shining example as
someone who refused to dodge difficult
issues, but who worked away at them
until he had come to solutions or suggestions which he thought worthy of consideration.
Another important legacy of Farrer
is his lesson on not being seduced by
contemporary trends. As I said in my
previous review, he was something of a
maverick figure, who was not part of any
scholarly or philosophical school. Some
were irritated by his refusal to engage
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with the debates seething around him in
Oxford philosophy and theology, but he
resolutely ploughed his own furrow. It is
this individuality which enables him to
speak to the very different world we face,
and to challenge too easy assumptions
that “new is best”.
Farrer insists that critical and careful
scriptural study is the proper way for
Anglicans, a vital message at a time
when fundamentalism has gained a disturbing toehold in some Church circles,
just as he refuses to let excited emotion
substitute for real thinking. (What
would he make of the superficiality
which encourages the vogue for ill-defined “mission”, and for “Church
Plants”?) Furthermore, he will never
allow theology to drift from its essential
moorings in prayer and liturgical worship. (How refreshing it is to hear him
saying forthrightly that without belief in
Heaven as our goal, Christianity is non-

sense.) And - we must certainly not
overlook this – his irrepressible mischievous humour is a tonic at a time like this,
when our Church and its leaders insist
on taking themselves and their pronouncements with lamentable over-seriousness. Like any true prophet, Farrer
tells us where we should to be looking for
help if we would speak the Gospel today,
and that we ought to be rooting ourselves in Scripture, Tradition and Reason in order to move forward and face
creatively the practical challenges of contemporary Christian living.
A problem remains, though. If Farrer
is to exercise a prophetic and beneficial
influence in the Church of England, how
is his work to be injected into our bloodstream? That is a question to which I do
not have an answer. I fear that the people
who need to read about Farrer will be
the ones who will not buy this book.
Barry A. Orford

The Bishop of fulham preaching during a confirmation at All Saints,
notting Hill.

Reading and meditating on god’s holy
word
Simon Walsh rounds up titles for Lent 2021

T

his year’s Lent reading necessarily must reflect a number of
factors. There is the pandemic,
and how we are coming through it.
There is the practical dimension that
not all congregations are able to gather
as normal and many people are shielding. Discussion groups cannot meet in
the usual way. And there is the physical,
emotional — even spiritual — fatigue
caused by a year of lockdowns and restrictions.
Stephen Cherry, Dean of King’s College Cambridge, wrote the Archbishop’s
Lent Book in 2011 and here gives us another, in what was the annual Mowbray
tradition. Thy Will Be Done (Bloomsbury, £9.99) is an extended reflection on
the Lord’s Prayer. Six parts, each with six
short chapters, it breaks down well for
the season and brings some fresh insight
to the Our Father. Though it tilts at the
winds of trend in places (racial justice,
‘motherly Father’), he’s good on semantics around the ‘daily bread’ (epiousios)
and ‘forgive us our sins’ clauses. The pandemic he helpfully explores as ‘more test
than temptation’ and elsewhere we have
an intertextual dialogue between Bart
and Aquinas; Calvin gets a kicking too.
It’s unlikely to become a spiritual classic
like Fr Schmemann (who at least gets a
mention) and the style at times comes

across as preaching to unchurched undergraduates, but there is enough to hold
the attention and it’s a worthwhile read.
Sam Wells is one of the most brilliant
and original theological voices we have
in the Church of England today. His A
Cross in the Heart of God (Canterbury
Press, £12.99) is a very rich and imaginative book on our relationship with the
cross — and through it with God and
Christ. Four discrete sections consider
the cross in the Passion, Old Testament,
Epistles, and Gospels. Loyal readers will
note familiar themes (his emphasis on
the God of solidarity who is with, not
for) and his OT fluency is illuminating

and incisive as he maps the cross as motif
and theme back through the Hebrew
Scriptures. It also includes one of the
best available discussions on atonement
theories and their implications. Moreover, he writes with humility and a pastoral heart, inviting self-reflection which
is further encouraged in a brief study
guide at the back. This is a top pick and
will deepen Good Friday theology
everywhere, both now and for a long
time to come.
Archbishop Welby has chosen Hannah Steele of St Mellitus College to pen
his nominated title for Lent 2021. In the
foreword to Living His Story (SPCK,
£7.99), Cantuar explains ‘As Christians,

we are called to relate to people’s experiences, to understand their hopes, dreams
and interests, and see how it might point
towards the kingdom God has prepared
for us…that this extended period of
wilderness during the coronavirus might
give us an opportunity to reach out and
understand others in their own wilderness, and to offer them welcome and acceptance in God’s family’. Steele lectures
on evangelism and is clearly passionate
about it. She writes of going on a first
date with her husband to see the film Titanic and being moved to tears as the
bodies fell into icy waters, cried all the
way home, then spent a further two
hours weeping and praying for ‘the lost,
the least and the lawbreaker…God spoke
to me about his heart for those who did
not yet know him’. Overall it’s a wideeyed and one-eyed narrative, soaked in
evangelical culture. She speaks of the
Missio Dei but not once explores it in a
Catholic or sacramental context, and
evangelism is not a natural Lent theme
(as she seems to avow herself). Still, we
shall need help getting people back into
church at the end of all this so a revitalised look at evangelism has value.
Known locally as the London College
of Bishops, diocesan Sarah Mullally has
marshalled her episcopal team to produce Rooted in Love — Lent reflections
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on life in Christ (SPCK, £7.99). Five sections of eight short chapters consider
service, calling and baptism, the body of
Christ, Christ-likeness, and Christ-centred living. Each one concludes with a
suggested action and prayer. Authors, including our own +Jonathan Fulham, are
identified on the contents page but not
chapter by chapter; the in-text
anonymity makes for a few surprising
revelations. Most of the writing is pithy,
if at times a little quotidian. There is
something for everyone and, like any curate’s egg-project of this type, has its mo-

ments. It is confusing to read one writer
say ‘I was brought up a Christian’ then
two pages later ‘I had been a Christian
previously’. Collectively, it brings together personal experience with soft
statements on social justice and a strong
spine of Scripture. Noting how many
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people have found reading and routine
difficult during lockdown, these 40 reflections could be just the ticket.
The York Courses format is tried and
tested (booklet, recorded discussion on
CD, transcript) and this Lent offers Caring for Creation (£3.10-£14.70), five sessions on the environment. Leading us in
theology and ecclesiology through this
are Dr Ruth Valerio (author of the
ABC’s Lent book last year), Dr Dave
Bookless, Lalbiakhlui Rokhum, and Dr
David Clough. They are a mix of activist
and academic, also ecumenical. The sessions are scholarly but not inaccessible,
taking in climate change (and the original ‘global warming’ description), carbon
reduction, plastics, meat eating, and a
clear outline of ‘environmental justice’.
It’s good to keep up the pressure on this
strand of theology. An ideal resource for
individuals or groups, although Zoom

culture may call for future recordings to
be audio-visual.
Manchester-based Rachel Mann has
produced another Lent course on a film:
Still Standing — based on the Elton John
movie Rocketman (DLT, £6.99) follows
her From Now On for Lent 2019 about
The Greatest Showman. She has a lightness of touch and is comfortably conversant with a number of social themes

including sexuality, gender, identity,
racial justice, the environment. She
brings in a host of sources and voices, reflects on the pandemic, is spiritually conscious and writes from a theological
standpoint. It’s not necessary to have
seen the film or watch the suggested segments as she describes them at the start
of each of the five chapters, all quoting
Sir Elton’s songs. This style will not suit
everyone (a lot of good stuff is constrained by the format) but it’s perfect
for students and young people. Anyone
with a teenager in the house or engaged
in youth ministry will find this invaluable. ND

Poor fred…..Really?
Ann George joins her brother in the search for a sewing Madonna

“N

ow you must promise to do exactly what poor
Fred tells you to do, and never leave his side for
an instant.” I looked at my brother’s long legs and
decided that I was going to have my work cut out to keep up
with him. I must have been about 7 years old and had been
promised a treat: a day out in the City of London, where my
biggest brother worked, and Fred, my second oldest brother,
was going to show me round. Thus started a constant feature
of our holidays together: the church crawl.
That expedition was one of my first true memories, with
Fred using long, unusual words to explain what we were seeing, and I, looking around amazed at the strange and sometimes inexplicable bits of rubble which had once been glorious
architecture before the Second World War smashed them to
bits, tried to make sense of what I was seeing and hearing. I
remember my small, gloved hand held firmly by my big
brother as I leant forward perilously to look down into a huge
crater in the middle of an enormous space of ribbed
stonework: it has been suggested that the church I remember
was St Clement Danes, now rebuilt in all its former glory.
So many years later, when Fred decided that he wanted to
come back to Britain from the Gambia in order to serve as a
parish priest, he was delighted to be offered a group of parishes
on the Suffolk border with Norfolk, called the Wainford
Benefice. There were 5 churches: Ringsfield, where the vicarage was, Ilketshall St Andrew, Redisham, and Barsham with
Shipmeadow: his own special church crawl! Fred loved all his
churches and made sure they were open, had regular services
and that he was visible to all his parishioners. He used to cycle
through the country lanes (stopping to pass the time of day

There was one picture, of the Madonna
sewing with attendant angels, which really
intrigued him, and he spent hours
researching a possible artist, or other
paintings on the same subject.
with gardeners or field workers) to say matins in one church
and evening prayer in another, a mass daily somewhere, and
ensured that the mass was celebrated at all his churches on
Sundays. Luckily, there were quite a few retired priests around,
ready to help out. Big brother Bill and I visited him quite early
on and were met at the station by Fred in his latest acquisition:
a superannuated post office van; I was given the seat beside
the driver, but Bill had to clamber into the back to lie supine
among the luggage. That van had a severe problem: there was
no reverse, so the narrow country roads were rather hazardous. I well remember Fred leaning out of the window and
jovially greeting oncoming traffic, including farm vehicles and
enormous lorries, with “Sorry, mate; no reverse!”
Of all his churches, perhaps Barsham was the prize. Not

only is it an architectural gem with unique features, but it also
has historical connections with the Oxford Movement. The
Suckling family, which had the right of patronage until the late
20th Century, were committed Anglo-Catholics and Reverend
Mackonochie, one of the giants of the movement, spent a
while in retirement at Barsham vicarage some years before his
tragic death. Barsham church is also full of interesting furniture and paintings, and Fred, with his interest in Italian art,
was in his element. There was one picture, of the Madonna
sewing with attendant angels, which really intrigued him, and
he spent hours researching a possible artist, or other paintings
on the same subject. He found out that Guido Reni had
painted several canvases on this theme, and every time we
went to Italy we were off on church crawls or visiting tiny galleries in obscure Tuscan towns, hoping for a sighting of a
sewing Madonna
Sadly, the last trip that Fred and I took to Italy in 2017 was
cut short in Arrezo because he was taken ill. A good friend
had arranged for us to go to the Quirinale in Rome where
there is a sewing Madonna by Reni in their collection, but in
the end Fred never did see another sewing Madonna. But
habit dies hard, and I still, on my church crawls, look out for
one. You never know where one might turn up!
In 1995 I was offered a post at the international school in
Jerusalem, and set off on my travels again. It was not much
later that Fred broke the news to me in a letter that he was
planning to go to the island of St Helena where they needed
someone to be the Vicar of Jamestown. It would be his last
post before retirement. However, before that, he wanted to
come out to Jerusalem to visit me and to see the Holy City:
plenty of opportunities there for fine church crawls! ND
Ann George is a member of the editorial board of New Directions
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february Diary
Thurifer is fascinated by the aristocracy

I

n 1873 Lord Rosebery heard Charles Spurgeon preach at
the City Tabernacle, Islington “every seat crammed, every
sound hushed, every eye eagerly fixed upon one central
figure, the effect is sublime,” he noted in his diary. The congregation was “entirely middle-class without … a single exception.
Neither the upper nor the lower classes are represented. Spurgeon is the apostle of the grocers.” No modern-day Spurgeon,
I suspect, but plenty of similar congregations.
*
One book read under Covid-19 constraints was The Peer and
the Gangster by Daniel Smith. As its title suggests, it deals with
the indulgent, unhealthy fascination of the “ruling class” with
the demimonde world of licentiousness and criminality, laced
with violence. Oscar Wilde’s “feasting with panthers.” Where
those worlds and values overlapped was rich in ambiguity,
clandestine encounter, almost schizophrenic. The Peer, Lord
Boothby, was one such who flirted with danger. The Gangsters
with whom he was involved in several of ways, were the Kray
Twins, their upward mobility financed by
crime, protection rackets, gambling dens,
night-clubs, and violent enforcement of their
hegemony, facilitated by the likes of Boothby.
A Conservative MP before becoming one of
the first Life Peers, his brief ministerial career during the Word War II ended when he
failed to declare financial interest answering
a parliamentary question. He found postWar fame as an early media personality as
television took off. He was an attractive roué,
a mellifluous voice used to good effect, an accomplished raconteur. There is a thin line
between the clubbable and the club bore.
Sporting a floral button-hole, he was a ‘card’,
witty, robust in his views, a popular public
figure. He covered his tracks, not least lying
in a court case. He conducted a prolonged affaire d’amour with Lady Dorothy Macmillan, to the anguish of
her husband, the Prime Minister, Harold Macmillan. Beneath
the carapace of social bonhomie and outwardly conventional
appearance lay dark, violent undercurrents. He was not alone
functioning on one social level, conforming to societal norms
yet exploiting a seedy, sleazy underworld, society’s underbelly.
Doubtless there were those similarly enthralled with that subculture, some who might go so far as to dip their toes into polluted water. Others come nearest to it by reading about it.
*
The summer before last, before coronavirus changed our lives,
I attended a delightful birthday party on a balmy evening in
the countryside. The dress code was black tie and Venetian
masks. Not as easy as it sounds, at least, not for me. At a fancydress emporium I bought a mask that turned out to be meant
for women. My second attempt from a well-known online
provider, fell apart as I removed it from its box. The third attempt was successful. However, the rigidity of Venetian masks
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does not take into account the wearing of spectacles. Fortunately, the mask was only worn briefly on arrival and could be
discarded. Little did I then know how significant the wearing
of masks would become during the pandemic. Despite original
sceptical scientific advice that wearing a mask made little or
no difference to transmission of the virus, they became commonplace and then mandatory in certain circumstances. I
complied but spectacles remained a problem, steaming up
within seconds. No more masked balls. But the mask supplied
by St Mary’s, Bourne Street was characteristically chic and elegant.
*
Queen Elizabeth I and Mary, Queen of Scots never met although their fates were intertwined. Yet in his play Maria Stuart Friedrich Schiller imagined their meeting and arguing face
to face. Schiller is followed by Donizetti in his opera opera
Maria Stuada where the confrontation between the two
Queens is one of the great scenes in grand opera and is
thrilling. The fictional encounter illustrates
and illuminates the historical reality. It
makes more intimate and dramatic the bald
historical narrative. And so to The Crown. I
watched Seasons 1-3 during the first “lockdown” and Season 4 in the second iteration
during November. Artistic license seemed
to acknowledge no boundaries. So much so
that a mini media storm was confected by
Season 4 with calls (one from a Cabinet
Minister) for a warning before the episodes
that it was “fictionalised” history. There are
undoubtedly inaccuracies and conflation of
events for dramatic purpose. Mrs
Thatcher’s son was not missing on a car rally
at the same time as the Queen’s son, Prince
Andrew, was serving in the Falkland’s conflict. But the juxtaposition was dramatically
appropriate as it could show the reactions of two mothers both
in powerful positions to the danger in which their children
were placed, even though the two sons were deeply unsympathetic characters. It is not difficult to turn human lives as they
are lived into soap operas. Coronation Street and Eastenders has
been doing it for years. Even longer, The Archers although I
have kicked the nightly habit and have not heard it for nearly
two years. My problem with The Crown is that every character
is portrayed as unsympathetic, unredeemed by their flaws.
Harold Wilson was, somewhat to my surprise, the only one to
merge as a sympathetic figure. Given that, viewers may well
begin to suspect that there is some malign underlying political
motive behind the series. ND
*
Last year was bleak enough but my lowest moment was opening my 2021 Diary to see empty pages with no engagements
until Easter, and no guarantee they will be fulfilled.

The gospel according to St Mark
John Gayford considers St Mark in light of Western Biblical Scholarship and the Coptic Tradition

T

he place of St. Mark’s Gospel in the Canon of the
New Testament has never been challenged, though
his Gospel was considered as being of secondary importance. St. Augustine of Hippo (354-430) described it as an
abridged version or synopsis of St.
Matthew’s Gospel. This view was
not seriously challenged until the late
18th century and continued well into
the 20th century. Biblical criticism
gradually realized the full potential
of St. Mark’s Gospel. Now most biblical scholars accept that Mark was
the first of the canonical gospels to be
written, with both Matthew and
Luke using it as a source. Thus source
criticism gives us a hypothesis for the
Synoptic Problem. Those seeking the
Historical Jesus have seen the value
of the Gospel that now bears Mark’s
name. Redaction criticism leads us to
see Mark as an editor not an inventor. Scholars have changed their view
from seeing Mark as an artless script
written in clumsy Greek to being a
work that has an art and a direct descriptive style of its own with a theological agenda. It may be the shortest
Gospel but it now has to be considered for the fullness of its own value
in the light of modern thought.
Most authorities date the writing of the Gospel between
65 and 75 AD. Irenaeus claims that the Gospel was written
after the death of St Peter in 64 AD. Papias, bishop of Hieropolis, (c. 60 -130) claims that Mark was Peter’s interpreter.
Clement of Alexandria (150 -215) agrees that the Gospel was
written in Rome. About the end of the fourth century St John
Chrysostom (c. 347-407) claims that it was written in Egypt.

There is a very proud association with St.
Mark and the coptic church tracing their
foundation and the apostolic succession of
the Patriarchs of Alexandria back to him.
Mark wrote his Gospel for a specific Christian community,
addressing their own problems of persecution: the life situation of the Evangelist (also known as Sitz im Leben Evangelium)
in about 65 AD. In the way Jesus was about to suffer in St.
Mark’s Gospel so were Mark’s community. If the Gospel had
been written in Rome, events described would fit in with the
persecution by Claudius Nero (37-68) of the early Christians,
contrived as retribution following the great fire of 64 AD. The

three Passion predictions (8:27 to 10:32-45) are seen as significant for the community for whom the Gospel was written.
Ingenious attempts have been made to weave Mark into the
text of his own gospel, as the young man who fled naked at the
arrest of Jesus and only reported in
St. Mark 14:51, and possibly seen
again at the tomb of Jesus (16:5)
where the same Greek term for a
young man (sindon) is used.
In 1968 some relics of St Mark
were returned to a joyful Coptic Orthodox Church in Egypt after eleven
centuries of exile. There is a very
proud association with St. Mark and
the Coptic Church tracing their
foundation and the apostolic succession of the Patriarchs of Alexandria
back to him. St. Mark is seen in Coptic eyes as an apostle, evangelist and
martyr who was also an eyewitness
to the ministry of Our Lord Jesus
Christ, being one of his chosen 70 to
go out and preach. There is belief
that he was of African Jewish parents who belonged to the tribe of
Levi but lived in Cyrenaica until they
moved to Jerusalem where their son
John Mark was given a good education in Hebrew, Greek and Latin.
Mark is projected as the cousin of St. Barnabas. The claim continues that the family became followers of Jesus with Mary,
Mark’s mother, providing hospitality for the Apostles. As such
they provided the venue for the Last Supper and also for the
Holy Spirit’s descent on the Apostles. Thus the claim is Mark
was present at a number of events reported in the Gospels and
that he was in attendance at the passion of Our Lord. This is
reflected in the passion being the most detailed and graphic
part of his Gospel. Coptic tradition takes Mark back to his native Africa, travelling through Egypt preaching the faith, arriving at Alexandria in 61AD with many legends and miracles
of events happening on his travels. The claim continues that
he went back to Rome and was there when Saints Peter and
Paul were martyred and then returned to Alexandria in
65AD. There are more stories of how his ministry successfully
continued until his reported martyrdom in 68 AD. As might
be expected there is a dramatic account of his death. St. Mark’s
body was eventually moved to Venice in 828 by a Venetian
merchant while Alexandria was under Muslim control. A cult
of St. Mark developed in Venice where he is the patron saint
and has a magnificent basilica built in his honour. The winged
lion (the symbol of St. Mark) became the symbol of Venice.
April 25th is the feast of St. Mark and is associated with festivities in Venice. ND
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St. Mark appeared frequently in ancient Christian art with
the earliest being from the catacombs in Rome from the first
part of the fourth century. Over the centuries St Mark has accumulated a body of imaginative legend, much of which is not
acceptable by modern belief but still remains of interest.
Where knowledge fails, human imagination takes over. Artists
and poets have fed on this which in turn was fed back into devotion to the saint. There are many pictures of St. Mark of
historic interest such as in the Lindisfarne Gospels of the
eighth century. Many places, causes and things claim the patronage of St. Mark.
Prior to the changes in the Lectionary made in 1969, the
Catholic Church inherited through the Council of Trent a lectionary for Mass which only contained twenty-one verses
from the Gospel of St. Mark per year. Now with the three year
lectionary, Year B is designated as the year of St Mark’s Gospel,
and where possible the Gospel readings are taken from this
source. As the shortest Gospel and due to its lack of post resurrection material, it is heavily supplemented by St. John’s
Gospel.
The author does not identify himself in the gospel that has
been labelled as St. Mark’s Gospel. He does not claim that it is
his gospel (or his good news) but rather it is the good news of
Our Lord Jesus Christ (Mark 1:1). Even so most early copies
of the Gospel that survive have appended the title Kata
Markon (according to Mark) or Evangelion kata Markon (Good
News according to Mark). These appear either at the beginning, the end or both; occasionally in the margin beside the
text. These were probably added later.
There has been speculation about Mark’s sources as he was
a collector more than an author, not slavishly copying nor extensively redacting material. The Form critics claimed that
Mark’s Gospel was like a string of pearls selected and graded,
then organized in chronological and theological order: all he
had done was to collect the stories of Jesus, as told and
preached by the early teachers and preachers of the Church.
Probably Mark used both oral tradition and written material,
divided into miracle stories, a selection of sayings and controversy stories, ending with the expansive description of the passion narrative (one third of his gospel). It can be said that Mark
transferred the oral tradition into written text.

The author does not identify himself in the
gospel that has been labelled as St. Mark’s
gospel.
The word genre did not enter the English language until
the 19th century and can be define as a category of artistic composition. Was Mark the inventor of the specific genre of
“Gospel”? If so Mark makes it clear his account has as its purpose the beginning the good news of Jesus Christ (St. Mark I; 1)
and is the first Gospel writer to use the term gospel. Mark sees
Jesus as fully human but also divine. There is a messianic secret held by Jesus not fully revealed until after the resurrection.
Suggestions are made that this was Mark’s way of creating and
holding narrative tension, yet there are places where the divinity of Jesus is revealed in the text. Examples are at the Bap30 ■ newdirections ■ february 2021

tism of Jesus (1:11), Peter’s confession (8:29), the Transfiguration (9:8) when Jesus is questioned by the High Priest at his
trial (14:61), finally by the Roman centurion at the crucifixion
(15:39). It would also seem that Jesus is recognized for what
he is by the “unclean spirits” as they were being cast out as in
Mark 1:34 and 3:11. Those who were healed in some cases
were commanded to be silent as to what had happened, but
the order was not always obeyed.

The gospel is an anthology of short scenes
which move speedily on to the next, but
what unites them is the figure of Jesus.
Scholars suggest St. Mark’s Gospel went through a number
of editions before the Canonical Mark, some stages have been
given imaginative and speculative names. There may have been
additions made later as seen in the text from the Revised Standard English version. This provides a shorter and longer ending that do not appear in some early manuscripts. A good case
can be made for Mark’s shorter ending at 16:1, accepting the
primacy of St. Peter (including his contribution to the text)
and allows the readers or listeners to make their own response
as the beginning of discipleship.
The Gospel is an anthology of short scenes which move
speedily on to the next, but what unites them is the figure of
Jesus. We may want to prompt the characters in the drama,
forgetting that we have been privileged by reading or listening
to the story beforehand, with centuries of interpretation. If
the disciples seem slow to understand and believe then we
need to be patient, as this may at best be ourselves if placed in
their situation. Alternatively we can see ourselves as part of
the crowd with little understanding.
A renewed interest in St Mark’s Gospel and Biblical criticism both started about the same time. It is no co-incidence
that interest and status of St. Mark’s rose on the wings of Biblical criticism. Biblical study has nothing to fear from good biblical scholarship but we all need to be suspicious of
idiosyncratic biblical interpretation. Let there be no mistake
if we want to be a disciple of Jesus then Mark makes it quite
clear we will need to follow in the shadow of the Cross. ND
Suggested Further Reading:- DONAHUE, J.R. and HARRINGTON, D.J. The Gospel of
Mark (In the Sacra Pagina Series) Edited by Harrington, D.J.
A Michael Glazier Book The Liturgical Press. Collegeville.
Minnesota. 2002.
- DOYLE, P. Butler’s Lives of the Saints (New Full Edition,
April) Burns & Oates. The Liturgical Press. Collegeville.
Minnesota. 1999.
- MOLONEY, F.J. Mark: Storyteller, Interpreter, Evangelist.
Hendrickson Publishers Massachusetts 2006.
- TELFORD, W.B. The Gospel of Mark in A Dictionary of Biblical Interpretation edited by Coggins, R.J. and Houlden, J.L.
SCM Press London. 1990.
Fr John Gayford is a priest of the Society of the Holy Cross

A stitch in time
Alan Townsend explores ecclesiastical needlework

I

n his sermon at All Hallows, Gospel Oak (New Directions September 2020) Bishop Jonathan Baker referred
to the fixtures and fittings aiding our witness to the crucified and risen Lord. It was in the wake of the Oxford Movement that there was a revival of interest in church furnishings,
supported by the Ecclesiological Society, and many local guilds
of embroidery sprang up, often with the newly founded religious communities.
Leek in the Staffordshire Moorlands was, in the 19th century, a thriving silk town with several mills, and these were
dominate by the Wardle family. Thomas (later Sir Thomas)
Wardle was a friend of William Morris who was interested in
the techniques of dyeing. He spent three years (1875-1877)
with Wardle in Leek, attempting to rediscover the lost art of
vegetable dyeing. Reacting against mass production, he was
likely to support any attempts to produce hand crafted items.
It is not surprising therefore to learn that he was enthusiastic
about Elizabeth Wardle’s work.
Elizabeth Wardle, wife of Thomas Wardle, had an interest
in embroidery like so many Victorian ladies, and was a skilled
needlewoman. Following the birth of her youngest daughter,
she was seriously ill and it took 2 years to recuperate. Once
she had recovered her ability to read and write, she resumed
her embroidery with renewed enthusiasm. Her husband asked
her to work some tussur silk which he had made. Before her
illness she had gathered a few friends to join her, and they produced some wall hangings which were not too well received.
Now they turned their skills to serious church embroidery.
Supported by Morris they produced some fine work which
was soon more widely recognised. The Leek Embroidery
School was formally established in 1879 or 1880 (the date is
not known for certain), some 12 years after the ladies had first
worked together. In 1881 they put on a display at the Leek

School of Art for the annual prize giving, Sir Philip CuncliffeOwen, the Director of what was then the South Kensington
Museum, who gave away the prizes saw the 18 pieces of embroidery, which included altar frontals, pulpit falls, and alms
bags, and was so impressed that he gave the Society his enthusiastic support. It was not long before it received royal patronage, and secular pieces were supplied to various members of
the Royal Family. A white bedspread on the royal bed at Osborne House is said to have been worked by the Leek Society.
Walter Crane. Norman Shaw, Gerald Horsley, John Ridley,
John Sedding, George Gilbert Scott, Burne-Jones, J L Pearson,
Bodley and William Morris all supplied designs. A shop was
opened in Leek, and in 1883, one at 71 New Bond Street.
When it closed after only a few
years an agency was established
at Debenham and Peabody in
Wigmore Street. They also influenced Liberty designs according to their 1894 catalogue.
An important product of the
Guild was a facsimile of the
Bayeux Tapestry now in Reading Musuem. While they produced much domestic work,
including tablecloths, cushions,
curtains, and table centres,
their main work was ecclesiastical. This included stoles, altar
frontals, pulpit falls, chalice
veils, burses, alms bags, and
palls. At is height there were at
least 50 embroideresses working at Leek.
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Each year, coronavirus permitting, there is an exhibition
of Leek textiles in the church of All Saints, Leek. The church
itself is a gem of the Arts and Crafts movement and so is a fitting environment for the display. The building was designed
by Norman Shaw, the reredos, font and pulpit by Lethaby, the
chancel and Lady Chapel decoration and the chancel paneling
is by Gerald Horsley (a pupil of Norman Shaw), and most of
the glass was designed by William Morris.
In the records of Christ Church, Fenton, Stoke on Trent,
about 12 miles from Leek, where I served, there is reference
to alms bags being acquired from the Leek Embroiders Guild.
Sadly they have disappeared long since, as have pieces from
elsewhere, but there are many items to be found in local
churches and further afield. The Leek churches, as one would
expect, have many pieces; both All Saints and St Edwards have
several fine examples, and in St Luke’s, a frontal bearing the
pelican emblem, designed by J D Sedding, can still be seen. The
Leek Embroidery Society also worked with Anglican Sisters,
and a cream frontal in All Saints Church was worked jointly
with the Sisters at East Grinstead. Frontals were made for as
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far away as Zanzibar Cathedral, Grahamstown Cathedral and
the Gordon Memorial Chapel in Khartoum.
The Oxford Movement had far reaching effects in the development of spirituality in the Church of England and our
understanding of doctrine, but it also found expression in the
dignity of worship, and that included the beautifying of our
churches, and in that the needlework guilds played no small
part. ND
Further Reading:
- Anne G Jacques: Leek Embroidery; Staffordshire Libraries,
Arts and Archives
- D G Stuart (ed.): The History of the Leek Embroidery Society; Department of Adult Education, Keele University
- Cathryn Walton: Hidden Lives – Leek’s Extraordinary Embroiderers; Privately Published
Fr Alan Townsend SSC is a retired priest in
the Diocese of Lichfield.

Faith of
Our
Fathers

Arthur Middleton on Remembering

company of the Apostles, the noble army of Martyrs, and the
goodly fellowship of other God’s Saints and Servants, men famous in their generations before us, have some maintained
with the sanctity of their lives, and some sealed with the innocency of their deaths. It is for this cause that the names of
these holy and heavenly Saints are still preserved in the Calendar of the Church, there to remain on Record and Register
(as of old time they did) where they might also stand as sacred
memorials of God’s mercy towards us as ‘forcible witnesses of
his Ancient Truth, as confirmations of the Faith which we now
profess to be te same that theirs then was. As Provocations to
the piety which they then practised and as everlasting Records,
to show whose blessed servants they were on earth, that are
now like the angels in heaven.
Beyond Nostalgia
This notion of remembrance extends far beyond nostalgic recall. It embraces a comprehensive range of human experiences,
for the purpose of fully integrating faith and life and for the
goal of complete obedience to God. Disciplined remembrance
is institulionized because we are called to interpret the present
circumstances in the light of God’s known faithfulness in the
past. As the psalmist keeps reminding us, forgetfulness is one
of mankind’s greatest spiritual diseases and leads to wandering
from God. We are called to walk backwards into the future always keeping an eye on the past through the festivals and meditations on God’s law and acts. ND

Memory
Memory enables us to retain information and reconstruct past
experiences usually for present purposes and is one of the most
important ways by which our histories animate our current
actions and experiences. It can conjure up long-gone but specific episodes of our lives and is a key aspect of personal identity. It is a source of knowledge, remembering experiences and
events which are not happening now. Much of our moral and
social life depends on the peculiar ways in which we are embedded in time.
The Calendar
As we begin a new Christian year in which our lives are enmeshed it will be helpful to be reminded of what Bishop Cosin
wrote about the Calendar in A Collection of Private Devotions
and the special use of it in the Church of God, and what may
be termed institulionized memory. It has in it a very beautiful
distinction of the Days and Seasons whereof ‘some are chosen
out and sanctified, and others are put among the days of the
week to number.’ He goes on, quoting from St. Augustine, that
the chief use is to preserve a solemn memory, and to continue
in their due time, sometimes a weekly and sometimes an annual commemoration of those excellent high benefits, which
‘God both by himself, his Son, and his blessed Spirit, one undivided Trinity has bestowed upon mankind, for the founding
and propagating of the Christian Faith and religion which we
now profess.’
Continuity
And this Faith of ours being no other than the same, wherein
the holy Angels are set to succour us, and which the glorious

All Saints’ Wickham Terrace,
Brisbane, Australia
www.allsaintsbrisbane.com
The Parish is seeking a priest to be the next Rector of Brisbane.
The Parish has stood fast in the catholic faith since 1862 and
intends to continue to do so. While we are an English Missal
use church, we also use An Australian Prayer Book as
appropriate.
Therefore, the man the Parish is seeking will need to have all
or most of the below listed attributes: • A preacher and a teacher.
• an evangelist and faithful catholic priest, who would hand
on, through Word and Sacrament, the faith once delivered;
• a spiritual guide with a pastoral heart,
• able to sing, as much of our worship is choral,
• a team player: someone who understands the need to make
better known all the good things that at happen at All
Saints’.
• A man who will not compromise or roll over to small noisy
groups demanding their own agendas.
Australia does not have the episcopal arrangements the CofE
does however there are options available. Further information
and expressions of interest should be forwarded to The
Nominators at PO Box 574, Spring Hill, Qld, 4004 or to the
Regional Bishop, Rt Rev Jeremy Greaves, Anglican Diocese of
Brisbane, St Martins House, Ann Street, Brisbane 4000
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touching place
S MIcHAEL, STEWKLEy, BucKS

Y

ou don’t see many complete Romanesque churches of any size in England, unlike France. Iffley may come to
mind; Stewkley is another of this small band, dating from the third quarter of the 12th century. The
relative prosperity of this country in the later
Middle Ages, combined with an absence of a
major conflict raging across the landscape, in contrast to the Hundred Years’ War in France, conspired to ensure that a lot of reconstruction went
on in England.
Just over forty years ago the villagers of
Stewkley did have to take up their arms in defence of the community and its church, when the
Roskill commission proposed the site for a third
airport for London, which would have meant
that church and village was levelled to the
ground. For once the planners met their
match, and the church survived.
Actually, the church had another lucky escape in 1862, when the Vicar, Charles Henry
Travers, wanted to extend the nave westwards,
rebuilding the W front in the process, and also

to build a north aisle. His architect did not agree, and the resulting restoration was quite conservative. George Edward Street (1828-1881) was that
architect; he was a very devout High Churchman who worshipped at All
Saints’ Margaret Street almost from its opening and for many years was
vicar’s warden there. Street’s one major change consisted of providing a
“Norman” S porch, together with a pulpit in the 12th c. style, but the tubshaped font is original. It’s the powerful Romanesque chancel arch, along
with the arcading of the tower and the triple-arched W front that you
take away with you.
Map reference: SP852261
Simon Cotton

Forms of words for making a bequest to FiF in your Will
I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£
) and I DIRECT that the receipt of the Treasurer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor.
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or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DIRECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Executor.

Patten 100
On Tuesday 19th January Fr Harri Williams SSC celebrated a Solemn Mass at
St Mary’s Walsingham to mark the 100th Anniversary of the Induction of Fr
Alfred Hope Patten as Vicar. Fr Patten’s own chalice and paten, and chasuble
were used at the Mass. (Photos by Graham Howard)

Bishops of
e Society
The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE
01904 628155 oﬃce@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY 01243 782161
bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker
The Vicarage, 5 St Andrew St, London EC4A 3AF
020 7932 1130 bishop.fulham@london.anglican.org
www.bishopoﬀulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans AL3 4HE
01727 836358 bishop@richborough.org.uk www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR
01924 250781 / 07834 206317
bishop.tony@leeds.anglican.org

The Bishop of Lewes
CHICHESTER

The Right Revd Will Hazlewood
Knowle Cottage, Knowle Lane, Halland, Lewes BN8 6PR
01273 425009
Bishop.Lewes@chichester.anglican.org

The Right Revd John Ford
(formerly Bishop of The Murray)
The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)
The Right Revd John Goddard SSC
(formerly Bishop of Burnley)
The Right Revd Dr John Hind
(formerly Bishop of Chichester)
The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)
The Right Revd Roger Jupp SSC
(formerly Bishop of Popondota)
The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)
The Right Revd Michael Langrish
(formerly Bishop of Exeter)
The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)
The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)
The Right Revd Lindsay Urwin OGS
(formerly Bishop of Horsham)
The Right Revd Peter Wheatley
(formerly Bishop of Edmonton)
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Subscribe to
New Directions
NEW DIRECTIONS is sent free of charge
to all members of Forward in Faith UK *
To join Forward in Faith or subscribe to New DirecTioNs,
please print oﬀ and post the forms on the website
(www.forwardinfaith.com) or complete the form below
as applicable:

i wish to subscribe to New DirecTioNs as:

A Member of Forward in Faith UK
individual Membership: £30
concessionary: £15
concessionary: £21
Family Membership: £42
i am a UK Taxpayer please send me a Gift Aid form
Or
A NEW DIRECTIONS Subscriber
UK: £30
europe: £45
rest of the world: £55
i enclose payment of £ ..............................
cheques payable to Forward in Faith

CREDIT/DEBIT CARD PAYMENTS
BY TELEPHONE ONLY - MONDAY, WEDNESDAY OR THURSDAY, 9.30
AM TO 4.30 PM.

Name.............................................................................................
Address..........................................................................................
......................................................................................................
.....................................................Post Code/Zip ...........................
TO: Forward in Faith, 2A The Cloisters, Gordon Square, London
WC1H 0AG. Tel: 020 7388 3588 Fax: 020 7387 3539
Admin.assistant@forwardinfaith.com
If you do not have a UK bank account, please contact us to discuss payment
methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Thursday, 9.30 am to 4.30 pm)
* Members of Credo Cymru who are not also members of Forward in Faith
should contact their Membership Secretary

newdirections

Classified Ads rates
£22.50 for 1 month
(up to 50 words)
£45 for 2 months
£45 for 3 months
Series of advertisements in excess
of three months will also be
charged at £20 per month
with every third month free
Additional words will be charged at 50
pence each for one month,
£1 each for two or three months etc.

Contact the Advertising
Manager: Mike Silver
57 Century Road, Rainham,
Kent ME8 0BQ
01634 386624
email silver43mike@gmail.com
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classifieds
cAR SuPPLIERS – PRIORy AuTOMOTIVE Priory
are the Christian car suppliers who can provide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com

EDEnHAM REgIOnAL HOuSE RETREAT cEnTRE
nr Bourne Lincs. Near Peterborough. Individuals and small groups welcome. Private
Chapel and spacious rooms for day visits,
disabled facilities, self-catering flat. Contact
Fr. Edward Martin SSC, ERH Church Lane
Edenham, Lincs PE10 OLS. 01 778 591358.
edenhamoﬃce@ gmail.com
Web: www.edenhamregionalhouse.org

