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faithful to the end
Harri Williams on the enduring legacy of Father Patten

T

he Revd Alfred Hope Patten was Inducted as Vicar
of Walsingham on the 19th January 1921. As is traditional at an induction he rang the Church bell, and
rather than ring a number which might equate to the number
of years he hoped to be in the Parish, Fr Patten rang the Angelus. It was a sign of things to come. In July 1922 he restored
the Image of Our Lady of Walsingham, and placed it in the
Guild Chapel of the Parish Church, where it was to remain
until its translation to the Holy House in 1931, and the rest is
history. This year we celebrate and give thanks to God for the
100th anniversary of Fr Patten’s induction to this living. As we
gather at this National Pilgrimage and as we emerge from one
of the most harrowing years in living memory, perhaps we
might consider what Fr Patten’s example has to say to us, as
disciples of Jesus Christ?

fr Patten’s deep devotion to the Our Lady,
contributed significantly to the place of the
Blessed Virgin within the life of the church
of England in the 20th century.
If Fr Patten was anything, he was a Christian of conviction. From the very outset of his ministry in this Parish he
sought to place the celebration of the Mass, the recitation of
the office, and the pastoral care of his people at the centre of
his daily life and the daily life of the Parish. At times that
brought him into conflict with parishioners, patrons and bishops, but he remained convinced of the need to defend, uphold
and teach the Catholic faith in Walsingham. Fr Patten was a
man of purpose who shaped both his physical and spiritual
journey towards the new Jerusalem, a theme which is paramount in the reading from Psalm 84 which we have just heard.
Fr Patten’s life and witness echoed the thoughts and desire of

the psalmist who wrote: ‘My soul longs, yes, faints for the courts
of the Lord’. As we emerge from this time of pandemic, we need
to be Christians of conviction too. Christians who place front
and foremost their belief in the centrality of the sacramental
life within the Church of England. Christians who value sacred
space and physical presence as essential to the witness of the
Church in this nation, despite what many might say both
within and outside of the life of the Church. Because churches
are not places offering entertainment, self-improvement programmes or social connections, they are to be places in which
people meet the living God. And we meet the living God most
chiefly when we celebrate the Eucharist, which is, as Bishop
Rowan Williams wrote: ‘the moment where the body renews itself
by feeding on the body, where one kind of presence is energised afresh
by another.’ As Catholic Christians our faith is renewed and
emboldened every time, we receive Jesus Christ in the Most
Blessed Sacrament of the Altar, and through that our voices
too will say: ‘Blessed are those who dwell in your house, ever singing
your praise’ But we must ensure that what we receive in the
House of God translates into actions in the world, for otherwise we become Christians of convenience rather than Christians of conviction.
Fr Patten also taught us what it is to be a child of Mary.
Fr Patten’s deep devotion to the Our Lady, contributed significantly to the place of the Blessed Virgin within the life of the
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Church of England in the 20th century. He wondered at the
humanity of Mary honoured by God in the bearing of divinity,
and emphasised her attractiveness as an exemplar of obedience, humility and joy. In Psalm 84 the author writes of travelling through the valley of Baca. This was a barren, deserted
and dry land. During these past 18 months, many of us I am
sure may have felt that we too have been walking through the
valley of Baca, as we have faced so many difficulties caused by
the Covid-19 pandemic. The death of loved ones, the loss of
jobs, separation from family and friends, deterioration in mental health, the inability to access education, all these things
have had a detrimental effect upon our lives. And yet what the
Psalmist knew, as Mary knew, is that if we trust in God, then
when we walk through the valley of Baca, He will make it a
place of springs, a place of fresh outpouring of the Holy Spirit.
Because our relationship with God is a never-ending supply
of strength for the journey, even in difficult times. Mary faced

fr Patten desired for us all to be people of
pilgrimage.
difficulties as an unwed mother, a refugee, and as a widow, and
yet God continued to bless her and provide for her, he continued to provide water for her soul. We become children of
Mary by following her example of discipleship, a discipleship
rooted in service, trust and generous faith. We become children of Mary by invoking her prayers, confident in the knowledge that she understands and listens to our plight, that she
too has walked through the vale of tears. We become children
of Mary by witnessing to Jesus Christ in our lives, confident
in the knowledge as Pope St John Paul II wrote that ‘that Mary
leads us to Christ, and that Christ leads us to his Mother.’
The author of Psalm 84 testifies to the truth that the one
who finds strength in God is one whose heart is set on pilgrimage. Fr Patten embraced that truth and made it possible for us
all to experience the joy of pilgrimage to this holy place. The
Shrine at Walsingham has existed to remind pilgrims of
Mary’s joyful surrender to the Word and the will of God, and
to prompt them to experience this joy themselves by doing the
same. We come on pilgrimage not to escape from the world,
but prepare for the life to come. To focus on the treasure that

awaits us in heaven and to cast aside the earthly treasurers
which so often weigh us down. As faithful pilgrims, we walk
as the Psalmist wrote ‘uprightly’ in the Lord, because our
hearts and minds are fixed on the highways to Zion. But we
need to do more than merely walk uprightly ourselves. We
need to do more than simply ensure that our pilgrim path to
Walsingham is well trodden, we need to encourage others to
walk uprightly too as Fr Patten did when he revived the practice of pilgrimage to this holy place a hundred years ago. What
joys we could share, what blessings would be imparted, what
evangelization could be achieved if we each brought a new pilgrim to Walsingham during this coming year. I ask you for a
moment to think of one person in your life who has not come
on pilgrimage to this holy place. Think of them, pray for them,
and bring them. Fr Patten desired for us all to be people of pilgrimage

But that sense of foreboding is not the
uppermost one because joy is so important
to this picture and the gospel reading on
which it is based.
Fr William Davage in his recently published work, Vicars
of Walsingham wrote of Fr Patten that he was: ‘a figure of dignity, charm and innate spirituality.’ We give thanks to God for
Fr Patten and for bringing him to this Parish in 1921. For here
was a man who knew that he wished to be a ‘doorkeeper in the
house of his God’ and through his vision, determination and
devotion enabled us to encounter the Holy House here in England’s Nazareth. But his legacy should not be found simply in
stone and wood, but rather in the souls of God’s people in this
land. For he has set before us the example of what it means to
be a Christian of conviction, a child of Mary and people of pilgrimage. The question remains do we have the courage to fulfil
his legacy?

ND

Father Harri Williams SSC is the Vicar of Walsingham. This homily was preached at the National Pilgrimage to the Shrine of Our
Lady of Walsingham in May 2021.
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come Holy Ghost!
Martin Warner asks what are we to say about the activity of God the Holy Spirit?

M

any Christians say that they have been brought to
faith by the Holy Spirit through the attraction of
gathering for worship in large numbers, speaking
in tongues, Spirit-led reading of the Scriptures related to daily
life. There is an intensity to the expectation of answer to
prayer, sometimes in dramatic ways, and an acceptance of informality in worship as an expression of simplicity.
That might not be quite the style of the church you attend.
Nonetheless charismatic and Pentecostal worship does draw,
perhaps increasingly, from a wider and more ancient, Christian tradition. This builds on the conviction that worship is
itself the work of the Holy Spirit, using all our senses to draw
us into the life of God. And to illustrate that I want to consider the use of art and music as the work of the Holy Spirit,
manifesting the revelation and truth of God alongside phenomena such as speaking in tongues and the gift of prophecy.
Jon Day, a lecturer on art and literature at King’s College,
London, has pointed out that we now rarely think about the
smell a painting might have conveyed to viewers in the past.
Because of the largely sanitised world that we now inhabit, we
have generally forgotten how to see with our noses. But Shakespeare understood this: “My eyes smell onions: I shall weep
anon”, says Lafeu on seeing the lovers Helena and Bertram reunited in All’s Well That Ends Well.
And as an example of this in art, Jon Day shows us a domestic 17th century scene in Amsterdam by Pietre de Hooch.
With photographic clarity we see lovely clean linen being put
away in a well-ordered, respectable house. But the back door
is open and we also catch sight of a canal, which was simply a
public sewer: its smell was overpoweringly awful and thought
to be a danger to health.

Invested in the material process of style and
fashion, the immaterial reality of heaven
has no claim upon us.
In the 21st century we look at the painting, and smell nothing. For the artist the smell was part of the meaning of the
painting, but we struggle to understand that.
Jon Day presses home his point with reference to a painting of the actress, Ellen Terry, by the great 19th century artist,
G F Watts. The picture is entitled, “Choosing” and it shows
the actress smelling with one hand a camelia (which has no
scent) while ignoring, in the other hand other, simpler blooms
that are highly scented. I’ll leave you to work out how reality,
symbol and imagination brought together as components of
the theatre in that clever and complex work.
The use of art and all our senses in an encounter with God
is deeply rooted in the Old Testament. The design of the tabernacle and ultimately of the Temple in Jerusalem, and of the
Holy of Holies to which all worship was related, was not the
work of a talented individual. It did not have an autograph at-

tached to it, like Piper, Sutherland or Chagall. It was revealed
by God to Moses and then undertaken by those skilled in the
crafts of gold and silver metalwork, embroidery, carving and
gilding, and putting together the magnificent materials for the
Temple.
In revealing these skills to Moses, we see an account of inspiration which is the Holy Spirit at work. This flows into the
early Christian tradition which created a new version of the
Temple and decorated its churches in many similar ways, with
a sanctuary as the new Holy of Holies where the sacrifice of
Christ the High Priest is re-enacted by a priest clothed theatrically in symbolic vesture which persistently suggests continuity between Old and New Testaments.
The vesture of flesh in which Jesus enters the highest heavens on Ascension Day to be our Priest, is perpetuated on earth
by a human person in vestments. They are not to cover not
me, but to veil the glorified flesh of Jesus Christ, just as the veil
of the Temple hid the presence of God in the Holy of Holies.
And this is the work of the Holy Spirit, as Jesus says: “He will
glorify me, because he will take what is mine and declare it to
you” ( John 16.14). The art of this vesture both veils and indicates the reality of the presence of heaven in our midst.
In worship, the work of the Holy Spirit is to take what is
true and real about Jesus Christ and to declare it to us. Art
reminds us that we can look at an image, but fail to perceive
the reality that it conveys. We completely miss the odour of
the picture because we have become sanitised by our own condition. We can no longer smell the reality of mystery, of
heaven.
Wedded to our own time, we fear eternity. Invested in the
material process of style and fashion, the immaterial reality of
heaven has no claim upon us. And although I remain persuaded by St Paul that speaking in tongues is the least of the
Spirit’s gifts, nonetheless I do see it as a gift that seems to cross
the boundary from time to eternity, from the laboured examination of words and experience which explains them away by
analysis. And in this gift I sense a desire for words to be poetry,
for language to be song, for liturgical texts to rise on angel
wings into the courts of heaven as the expression of the praise
and adoration we stumblingly articulate on behalf of the humbler creation.
And this is where music plays its part. It is so often the
case that when we read the scriptures, we rarely hear the
music. Textual analysis of the New Testament as identified a
number of passaged that seem to be hymns. The book of Revelation is perhaps an obvious source for this because we are
told that people are singing and the words they sing: but the
music eludes us.
The same could be said of reading the Psalms, though for
some Anglicans there might be the recollection of a chant that
helped convey the meaning of a particular psalm. On the
other hand, we have little idea about the hymn tunes of the
worship of the children of Israel in the desert, or what rousing
July 2021 ■ newdirections ■ 5

national anthem the trumpets might have sounded as Jericho
was besieged and fell.
But here, again, the work of the Holy Spirit is evident in
the mystery of creation. Stephen Spitzer, professor of Music
at Liverpool University, notes that the wings of a female mosquito register as G natural of a female as a D natural. Together
with the cadences of birdsong, the template of rhythm, pitch
and melody are woven into the drawing of order out of the
watery chaos over which the Holy Spirit hovers in the dawn
of time, and to which the Word of God is addressed by the
Creator: Let there be…. And there was.

for the artist the smell was part of the
meaning of the painting, but we struggle to
understand that.
As Spitzer notes, music expresses the inexpressible…we
use it to order and explain our lives and our societies in a way
that seems to be intrinsic to us as human beings.
The earliest known musical instrument is 40,000 years
old. It’s essentially a flute made from 5 holes drilled into the
bone of a huge bird. And here, again, the Church as seen with
Holy Spirit at work.
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First this is expressed by imagining the Spirit as breath,
which blows through the words spoken (and perhaps sung) by
the prophets, as though they were human wind instruments
for the divine life of God. And second, pushing this further,
in the use of rams horns, or the gut of stringed instruments,
the early Christians saw the work of the Holy Spirit as drawing
from dead animals the living sound of heaven, a symbol of resurrection life in which the new creation is becoming audible
in its praise of God who creates and redeems everything that
reflects the glory of God.
When we worship, we celebrate the work of the Holy
Spirit. So let the art of our drama and the breath by which we
make music to the Lord, proclaim the mystery of our faith: let
it express our conviction that this is where and how earth and
heaven intersect. Beyond worship’s art let us catch the scent
of heaven. In the cadences of our words and music let us hear
the echo of the praises of eternity.
And let us rejoice and be comforted by the Holy Spirit in
the deep beauty of worship, humbled by the thought that we,
each of us, are counted worthy to minister to God in this way,
and ultimately we are enriched beyond words by how the Holy
Spirit enflames all our senses in ecstasy, justice and perfect harmony. ND
The Rt Revd Martin Warner SSC is the Bishop of Chichester.

The church and the Virus
In the first of two articles Edward Dowler looks back at responses to the pandemic

I

’d like to start with two contrasting views of the direction
in which the Church might now be heading. The first is
from the Dominican scholar Fr Thomas Joseph White
OP, written now over a year ago:
… whatever the particular parameters of a given culture
and its safety or threat from the virus, the Church’s suspension
of public sacramental practice cannot be of indefinite duration. At some point, life will have to go on for everyone with
some degree of risk, however marginal… Widespread sacramental life cannot be reinitiated only when every risk is eliminated, especially if it becomes increasingly apparent that that
time will never come.1
The second is a more recent document issuing from the
diocese of Bath and Wells, entitled Where are We Now? A
Diocesan Snapshot which, interestingly, seems now to have been
withdrawn from the diocesan website:
Both clergy and lay people expressed relief at the absence
of the weekly routine of Sunday services. This widespread
feeling of liberation led many to strongly advocate a desire not
to spring back to pre-Covid ways of being church, and to embrace a new way of doing things. It seems to be something that
has been revealed during the pandemic – that much of what
was happening in the churches was maintained purely out of
a sense of duty. It also begs the question of how we let church
become something so onerous, and how we might stop that
happening again.2
It is probably best to be quite open that my own position
lies with the first rather than the second of these statements.
In my ministry as Archdeacon of Hastings I have frequently
been expected to advise parishes on how best to comply with
the Covid regulations in their own contexts, and have done so
to the best of my ability. I have relied heavily on the guidance
that has emerged from the Church of England and have been
grateful for its detail and voluminous scope.
However, personally, from near the start of the pandemic,
I have had some deep misgivings about what was happening.
First of all, I have wondered whether the response to Covid
has always been proportional to the actual threat this virus
posed to most people. Secondly, I’ve questioned whether
measures such as lockdowns, distancing and masks really were
effective in the ways that were presented. And thirdly, I’ve
often felt that, even if the measures taken were both proportionate and effective, legislation that incarcerated healthy people in their homes, with the consequent social, economic and
indeed spiritual damage this has caused, might in fact never be
morally justified – especially for such an extended period as
we have experienced it in the United Kingdom. The issue of
so-called vaccine passports opens a fresh area of questioning
and dissatisfaction.
In an interview with the much-vilified Oxford epidemiologist Professor Sunetra Gupta, I was struck by her observation
that one aspect of this crisis has been that various individuals
have tended to comment on matters that fall outside their actual area of expertise, and I have tried as much as possible to

avoid that this afternoon. So, having indicated what my own
questions have been, I would like to make it clear that that the
only expertise I can offer is that of a pastor in the Church. I
do not have specialist knowledge in fields such as medicine,
public health, economics or the law, all of which would help
to illuminate the questions I have raised. However, I hope that
this means that even those of you who on scientific, legal or
moral grounds would not share the same reservations that I
have had that you might to some extent be able to stay on
board as we seek together to envision what the Church of the
future might be. Because, although I instinctively agree with
Fr White’s view quoted at the beginning of this lecture, the
somewhat unsatisfactory paragraph from the Bath and Wells
document at least indicates one truth: that things are unlikely
to return to how they were: it is never possible simply to go
back in time, and neither is it necessarily desirable.

During the lockdown, I became a parish
priest of one of our local parishes in the
town where we live and, undoubtedly, the
most difficult challenge has been getting to
know a new group of people when their
faces are covered with masks.
So how do we go forward? The image that keeps coming
into my mind comes from a visit to the Art Institute of
Chicago many years ago. There was a display in the entrance
hall of the way in which this and other galleries used to display
their works of art to the public. The pictures would all be put
on a wall together, in different styles of frame and, as it were,
jostling with one another for position. In modern times, curators have taken a very different approach. Nowadays, a single picture will occupy its own space on the wall. Re-framed
and re-hung in this way, the very same paintings have renewed
attention drawn to their particular beauty and character. In
this lecture then I would like to suggest that we might re-frame
and re-hang five aspects of the life of the Church. Each has
been to a greater or lesser extent lost in recent months, but
now we can have a new awareness of its particular beauty and
importance.
The Human Face
The first picture that I would like to re-frame and exhibit is
that of the human face. For months now it has been covered
up by a mask in public settings. During the lockdown, I became a parish priest of one of our local parishes in the town
where we live and, undoubtedly, the most difficult challenge
has been getting to know a new group of people when their
faces are covered with masks. Despite the serious debate about
their efficacy, the mask has somehow become an almost
totemic object. They have been used as almost signs of virtue
by people as eminent as the President of the United States
July 2021 ■ newdirections ■ 7

along with Anglican bishops and other clergy, who proudly
show themselves masked up on their Twitter avatars: a pretty
unlikely source of infection. Others, notably the American
state of Oregon, have expressed an intention that mask mandates will continue for ever.
The importance of the face is surely central to both Judaism and Christianity. Ancient Greek philosophers had, as
Christians would see it, many very penetrating insights about
God. And yet, Plato’s ‘form of the good’ or Aristotle’s ‘prime
mover’ are completely impersonal: they have no face that can
be turned towards us. By contrast, the religion of Israel is one
that longs to see the face of God: the Psalmist asks, ‘How long,
O Lord will you forget me for ever/How long will you hide
your face from me?’ (Ps 13.1). Unlike the ‘god of the philosophers’, the God of the Bible makes his face shine upon us and
lifts up his countenance upon us (Num 6.26). He personally
encounters us, and we can come to know him: ‘“Come”, my
heart says, “seek his face!” Your face Lord, do I seek’ (Ps 27.8).
The face is a metaphor for God’s presence: his attention.
In chapter 33 of the book of Exodus, Moses speaks with
the Lord ‘face to face as one speaks to a friend’ (Ex 33.11, cf.
Deut 34.10), but somewhat paradoxically it is in the same
chapter that the Lord says to Moses ‘you shall see my back, but
my face shall not be seen’ (Ex 33.23). Christ, the new Moses
is the one who will do what not even Moses could do: ‘No one
has ever seen God; it is the only Son who is nearest to the Father’s heart who has made him known’ ( Jn 1.18); whoever has
seen Christ has seen the Father ( Jn 14.9). ‘What did Jesus actually bring’, asks Joseph Ratzinger in his trilogy on Jesus of
Nazareth, …
‘ the answer is very simple: God… He has brought
God, and now we know his face, now we can call upon him’.
That which Moses himself could do truly but only partially is
fulfilled in Jesus, and will be completed eschatologically: ‘for
now we see through a glass darkly, but then we will see (God)
face to face’ (1 Cor 13.12).

Sing with your voices, sing with your hearts,
sing with your lips, sing with your lives.
These theological insights have a vital human corollary.
Just as we are to seek the face of the Lord, he encounters us in
a similar way. The underlying experience of the Psalmist, for
example, is surely that God knows us intimately; that he
knows our faces: ‘Behold our shield, O God: look on the face
of your anointed’ (Ps 84.9). In his book The God of Jesus Christ,
Ratzinger reflects on the dehumanising tendencies of authoritarian dictatorships, such as the Nazi Germany of his own
youth, to turn everything and everyone into statistics, and
thereby to efface the face. The Christian vision of God and
the human person is the precise opposite:
The beast is a number, and it makes men numbers. But
God has a name, and God calls us by our name. He is a Person,
and he seeks the person. He has a face, and he seeks our face.
He has a heart, and he seeks our heart. For him, we are not
some function in a ‘world machinery’. On the contrary, it is
precisely those who have no function that are his own.3
In his meditations on the Stations of the Cross, the Do8 ■ newdirections ■ July 2021

minican theologian Timothy Radcliffe writes in a similar way
about Veronica who, according to pious legend, wipes the face
of Jesus and receives an image of his face upon the cloth. This
is what he says:
We are the body of Christ and so we must be his face. In
Graham Greene’s Monsignor Quixote, the priest calls the
human face “the mirror image of God.” We are smiled upon
by the invisible God and this is mirrored in our faces. As children we learn to smile by being smiled at by our parents and
others. We gather around babies, and make funny noises, and
smile. We learn a gaze filled with grace from the gracious smile
with which God looks at us. Pope Francis said, “Here, this is
me, a sinner on whom the Lord has turned his gaze”… The old
pastor in Marilynne Robinson’s Gilead says, “Any human face
is a claim on you, because you can’t help but understand the
singularity of it, the courage and the loneliness”.4
So let us hasten to reclaim the fundamental importance of
the human face.
The song of the Church
This is the second picture that I would like to reframe and rehang. In the unlovely language to which we have become accustomed over the past year, here is the official line on singing:
COVID-19 spreads from person to person through small
droplets, aerosols and through direct contact. Singing, playing
some musical instruments, shouting and physical activity increases the risk of transmission through small droplets and
aerosols.5
During one of the lockdowns, I went to assist my diocesan
bishop at the licensing of a new priest-in-charge in the parishes
of Ore: a very deprived suburb of Hastings. Music was played
both by the organist and also through an electronic system.
But, in accordance with the regulations, only the small church
choir was allowed to sing. Spontaneously, however, a wonderful thing happened that I expect has been replicated in
churches around the country. Although muzzled by their
masks and visors, I became aware that sound was coming from
the congregation: they literally could not stop themselves from
echoing the tunes that were being played. This was not some
coordinated act of disobedience: they were aware of the rules
and not deliberately seeking to disobey them. But what it revealed is that the song of the Christian community is literally
irrepressible: it cannot be held back because God is its source
and origin, and it seeks to outpour itself to God in return. As
the Psalmist expresses it: He put a new song in my mouth, a
song of praise to our God. Many will see and fear and put
their trust in the Lord’ (Ps 40.3).
One famous account of conversion emphasises the power
of music to convert and move people towards Christ. ‘How
copiously I wept at your hymns and canticles’, writes St Augustine in book Nine of his Confessions, ‘how intensely I was
moved by the lovely harmonies of your singing Church! Those
voices flooded my ears, and the truth was distilled into my
heart until it overflowed in loving devotion; my tears ran
down, and I was the better for them.’6 As bishop and pastor,
Augustine was to remember that early experience. In his
many sermons on the Psalms, he emphasises that the songs
that his congregation loved to sing, and that move them to

worship and adoration must not only be sounds on the lips but
something that they understand,7 hence the need for his sermons about them. However, whilst emotion needed to be
matched with understanding, the singing itself is fundamental
because it is this that moves us to love God, and love, in Augustine’s teaching, is the power that moves us, for good or ill,
wherever we go.8 Singing thus articulates but also fosters our
loving response to God: something church congregations of
course instinctively know.
‘The singer of praise,’ says Augustine to his congregation,
‘is not only performing musically but showing love for the one
who is sung about. To confess God by praise is a way of
preaching him; to pour out passion in song is the way of a
lover’.9 Ultimately, he teaches that an extraordinary thing happens: the singer of the song actually him or herself becomes
the song of praise that he or she is singing. As he puts it in a
sermon on Psalm 149,
Sing with your voices, sing with your hearts, sing with your
lips, sing with your lives. ‘Sing to the Lord a new song.’ Do you
ask what you should sing in praise of him? Listen: ‘Sing to the
Lord a new song.’ Are you looking for praises to sing? ‘His
praise is in the assembly of the saints.’ The singer himself is
the praise contained in the song.10

So the second picture that we need to re-frame and re-hang
is the music and song of the Church, with a fresh consciousness
of its fundamental importance, that as in the Orthodox and
in some ways the evangelical traditions, it is not just an optional adornment, but a central and irreplaceable part of
Christian worship. It should never again be curtailed. ND
The Venerable Edward Dowler is the Archdeacon of Hastings. A
version of this article was delivered as The Peter Toon Memorial
Lecture at Pusey House in May, 2021. The article will be concluded
next month.
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It’s a Marvel!
Denis Desert reflects on a painting by Marc Chagall

I

t so happened that many years ago as I finished my parish
visiting for the day, suitably dressed in a cassock, I went
over to view my allotment to check how things were
doing. I made my way along the narrow path and came upon
a man with his back to me. As I came alongside he swung his
hand full of onion seed right under my nose and said in a
hushed voice, ‘It’s a marvel, it’s a blooming marvel – you puts
these little fellas in and ups they comes – it’s a marvel!’ And
so saying he went on sowing the seed. That event and the
man’s words have never left me.
So what is the significance of that event and how does it
fit in with our priestly ministry? I consider it to be noteworthy
as it points to the fact that we human beings have the capacity
to wonder. This capacity lifts us up beyond the mundane into
appreciating the extraordinary phenomenon of life itself. But
this ability, up to a point, needs to be stimulated and cultivated.
The problem in today’s world, I would suggest, is that our inward sight has become dimmed by our preoccupation with the
everyday factors of our existence. Again, I would suggest, that
it might well be that part of our priestly ministry is to reveal
the wonder of life as reflected through the incarnate person of
our Blessed Lord.
Turn to this painting by the Russian Jew Marc Chagall at
the top of this article. A number of his paintings feature the
Crucifixion of Christ. He wrote, ‘These paintings, in my
thoughts, represent not the dreams of one people, but of all
humanity.’ His painting Paris en Fete It is vibrant with the wonder of life and expresses far more than the written word. The

First Things, 30 April, 2020.
Where are We Now? A diocesan snapshot, Diocese of Bath and
Wells, p.2.
Ratzinger, The God of Jesus Christ, 23-4.
Radcliffe, Stations of the Cross, p. 34.
COVID-19: guidance for the safe use of places of worship GOV.UK (www.gov.uk)
Augustine, conf. 9.6.14.
‘We have joyfully sung this psalm with you, and now I beg you
to study it carefully with us’ en. Ps. 44.1.
Augustine, conf. 13.9.10.
Augustine, en. Ps. 72.1.
Augustine, s. 34.6.

work not only reflects Paris but everywhere. You wander
through a local market with all the bustle and cries of the street
traders. That is a source of wonder. But we have to open our
eyes to see it. We go out into our garden and take in the wonder of our trees, shrubs and flowers. A blackbird sings its heart
out in one of the trees while a robin flies down into the lawn.
The sun shines down to illuminate a spider’s web and we stop
and marvel at its construction. There is no end of it, wherever
we look, providing we have the eyes to see there is wonder.
And what of the offering of the mass? The very act of worship should embrace the numinous the supreme experience of
wonder where priest and people are brought together into the
very source of wonder, God himself. At the risk of stating the
obvious our preparation for mass and the way we conduct it,
be it a high mass or a plain celebration, it is the vehicle of wonder by which we are sent out to carry the presence of our
Blessed Lord with us into our lives. Yes, life is a marvel a wonder. ND
For an image of the painting described please see:
https://en.m.wikipedia.org/wiki/Marc_Chagall
The next forward in faith
national Assembly will take
place on Saturday 21 May
2022 at the church of
St Alban, Holborn Ec1n. This is to allow time over the
autumn of 2021 for all members to be consulted on
the details of the proposed changes to the constitution, following on from the consultation on the principles underlying the proposed changes which took
place in early 2021.
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The Eucharistic Sacrifice in the Anglican
Tradition and Today
Colin Podmore continues his exploration of Anglican doctrine of the Eucharist

A

lways to the fore in Anglican discussion of the Eucharist in the mid-twentieth century was the sense in
which the Eucharist is a sacrifice. A final rapprochement appeared as an appendix to the 1970 report Growing into
Union, in which the Anglo-Catholic Eric Mascall and the
Evangelical Michael Green affirmed the Eucharistic Sacrifice
while excluding any suggestion of supplementing or repeating
the once-for-all offering on Calvary.
What influence this huge emphasis on the Eucharistic Sacrifice had on Anglican laypeople deserves investigation, bearing in mind that many who received their Christian formation
in the 1950s are still sitting in our pews today. One could start
with Evelyn Underhill, one of whose last publications, in 1938,
was ‘a meditation on the liturgy’. What was it called? The Mystery of Sacrifice, of course: that was, at the time, the dominant
Anglican way of understanding the Eucharist. Underhill
writes of ‘the token gifts by which we associate ourselves with
the oblation before God of the material for sacrifice, the “creatures of bread and wine” .’ ‘Communion’, she is clear, ‘must ever
be thought of as the completion, the fruit of sacrifice; having,
indeed, no meaning or reality without sacrifice.’ Receiving
communion is ‘the sacred act in which the Eucharistic sacrifice
finds its consummation’.
From the 1970s onwards, however, the Eucharistic Sacrifice largely faded from view. That classical Anglicanism taught
it continued to be remembered, for example in the work of
Bishop Kenneth Stevenson (see McAdoo and Stevenson, The
Mystery of the Eucharist in the Anglican Tradition, 1995), but the
twentieth-century writing is now little known. Margaret
Barker’s work and the chapter on sacrifice in Robin Ward’s important study On Christian Priesthood (2011) are welcome
signs of renewed interest in the Eucharistic Sacrifice.

As Anglicans, we believe in vicarious priesthood. Priests have been ‘set apart’ from us
laypeople to do for us, on our behalf, what
we cannot do for ourselves.
The decline in emphasis on the Eucharistic Sacrifice in the
Church of England was influenced by developments in the
Roman Catholic Church after the Second Vatican Council.
These are documented by Michael McGuckian (The Holy
Sacrament of the Mass: A Search for an Acceptable Notion of Sacrifice: Leominster, 2005). In line with current liturgical thinking, the commission charged in the 1960s with drafting the
new Roman rite removed any suggestion of offering the gifts.
Paul VI had different ideas: eventually (in a pattern that I myself saw as Secretary of the Liturgical Commission) episcopal
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guardianship of the tradition trumped current liturgiological
fashion, but episcopal persistence was needed. The Pope observed that ‘The offertory seems lacking, because the faithful
are not allowed any part in it… [It] should be given a special
prominence so that the faithful (or their representatives) may
exercise their special role as offerers.’ In a second intervention
Pope Paul requested ‘formulas that will express the idea of an
offering of human toil in union with the sacrifice of Christ’.
Changes were made, but the Pope complained that there was
still no mention of ‘offering’ the bread and wine. Initially the
commission voted to resist his request, but eventually it restored the phrase ‘which we offer to you’. Only at the very last
stage was the Orate Fratres put back into the definitive text of
1969: ‘Pray brethren (brothers and sisters) that my sacrifice
and yours may be acceptable to God the almighty Father. May
the Lord accept the sacrifice at your hands…’. (It is, of course,
as the text says, our sacrifice, not the sacrifice of Christ, that
God is asked at this point to accept.)
Despite Pope Paul’s success in retaining an explicit Offertory in the new Roman rite, the Eucharistic Sacrifice received
very little emphasis in the post-conciliar Church. ARCIC’s
1971 report on Eucharistic Doctrine has a good (though brief)

paragraph on the relationship of the Eucharist to the sacrifice
of Christ but says nothing about the Eucharistic Sacrifice. Its
1979 Elucidation adds that ‘the eucharist is a sacrifice in the
sacramental sense’ but says nothing about how this is so.
Bishop Kenneth Stevenson recalled his attempt in 1983 to describe to students at a Roman Catholic university in the USA
the kind of late mediaeval eucharistic piety against which the
Reformation was reacting. At the end an undergraduate responded, ‘We don’t understand this – the mass for us is first
and foremost a celebration’ – not, Stevenson reflected, the memorial of the passion, food of the Church and prefiguring of
future glory of which Aquinas had written (notably in his antiphon ‘O sacrum convivium’): just ‘a celebration’.
It was the Church of England’s response to the first lockdown, beginning in Lent 2020, that prompted me to enquire
more into the Eucharistic Sacrifice, for I realized that it explained my own reactions and those of others. The rigours of
Holy Week can take their toll on one’s equilibrium, and the
isolation of lockdown doubtless exacerbated that. But I and
many laypeople (not just Anglo-Catholics) were deeply
wounded when our priests were told in peremptory terms not
to go into their churches to say mass. That this wound was inflicted not by the civil power but by the episcopate made it
even harder to bear.

These difficulties in relation to real presence
and fellowship are serious enough, but those
relating to the Eucharistic Sacrifice seem
even more fundamental.
There was some suggestion that this staying away from
church would be an act of solidarity with the laity, but that
was not how many laypeople experienced it. As Anglicans, we
believe in vicarious priesthood. Priests have been ‘set apart’
from us laypeople to do for us, on our behalf, what we cannot
do for ourselves. When we could not participate in the Eucharist, we wanted them to celebrate it for us, and we wanted
to be uplifted and comforted by watching online. And specifically, we wanted them to do it in church. Why? The significance of church buildings is sometimes expressed rather
nebulously, in terms of antiquity, sacred space, hallowing by
prayer, sacred imagery, community history and so on: all true,
but not really the point. We wanted to see our bishop, our
priests, not worshipping in a drawing room but going to celebrate the Christian sacrifice at a Christian altar set apart for
that purpose. The significance of the church is not so much as
a building but as ‘a canopy for the altar’ (as Fr Brian Brindley
put it). It was not just an historic, holy or familiar building in
which I wished to see my bishop, my priest. At this moment
of crisis, in the holiest week of the year, I wanted to see him at
the place of sacrifice.
Many laypeople were shocked to see a photograph of the
Eucharist being celebrated on the kitchen table of a house with
two chapels – and, more to the point, two altars. In current
middle-class fashion the kitchen is the social centre of many
houses. The ground floor may now be one big kitchen, with

sofas, and bi-fold doors opening onto a patio. Parties and meals
are held in kitchens. So if the Eucharist were merely a celebration or a fellowship meal, in modern middle-class culture the
kitchen would be the obvious place for it. But the Eucharist is
more than that. It is a feast because it is a feast upon a sacrifice;
it is a communion meal because such is the culmination of sacrifice. The kitchen is not the place of sacrifice, and the kitchen
table is not the Holy Table, set apart for the celebration of that
sacred rite.
For me it is the doctrine of the Eucharistic Sacrifice, as it
is embodied in the Prayer Book and the Anglican tradition,
that is most relevant to discussion of whether (as some suggested) people might be encouraged to place bread and wine
before a screen and believe that in consuming them they partake of the Body and Blood of Christ. Other objections have
been made. If the priest cannot see the bread and wine, and
may even be unaware of their existence, how can there be an
intention to consecrate them? How can the priest’s obligation
to ensure reverent treatment of the elements and consumption of anything that remains be fulfilled? And the participants would each have not just their own vessels but also their
own, different, elements: it would be at best a simultaneous,
not a shared meal: in what sense can we say ‘Though we are
many, we are one body, because we all share in one bread’ if in
fact we have each eaten our own, different, bread?
These difficulties in relation to real presence and fellowship are serious enough, but those relating to the Eucharistic
Sacrifice seem even more fundamental. The Eucharist is not
a cerebral, spiritual occasion, in which consuming the elements is the only action. Just as the incarnation was a physical
reality, this is a physical rite in which things are done: the priest
takes the bread and wine and places them on the holy Table,
breaks the bread, gives thanks, and gives the people communion. I receive what the priest has offered on the altar on my
behalf and has there become the Body and Blood of Christ. I
am not a priest, and the coffee table on which my laptop is
perched is not an altar, so if I place bread and wine in front of
the screen, whatever may happen on that screen cannot affect
the bread and the wine in front of me. I have not gone to the
altar or even drawn near: that physical exchange of gifts has
not occurred. It also seems to me that a richer understanding
of all the many strands of what we are doing in the Eucharist
might help people to see that receiving communion is not the
only point or value of participating in it.
The unhappy experience of the Church of England’s response at national and diocesan levels to last year’s first lockdown suggests that it is high time to recall our church’s
teaching about the Eucharistic Sacrifice, expressed in the Book
of Common Prayer, and the importance of celebrating it on a
Holy Table set apart for that purpose, and hence in a church
building, whose principal function is to serve as a canopy over
such an altar. ND
Dr Colin Podmore was Secretary of the Liturgical Commission from
2002 to 2009.
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The Apostle
Nicolas Stebbing introduces a Catholic St Paul

W

e Catholics tend to be a bit suspicious of St Paul.
After all it is was his ideas on justification that
set Luther off and caused the Reformation. We
prefer the Epistle of the Hebrews with its priestly imagery and
a picture of heaven which looks very much like the most glorious, old-fashioned High Mass!
I caricature a bit but I think with truth. Yet a few considerations should show us we are wrong. Without St Paul Catholic
Christianity would be a very different place. I am not a Pauline
scholar (that takes a life time to achieve!) so I can only sketch
this out but:
The Church is the living body of Christ. It is fundamental
to Catholic life and theology that the Church is not just church
buildings or a collection of Christian congregations; it is not
just a world-wide organisation and an institution with structures and millions of people. It is, quite simply the living body
of Christ. It is St Paul much more than the gospels who tells
us this. We are baptised into this body and become members
of it (1 Cor 12:13; Gal 3: 27). In different imagery Paul tells
us that Christ is the head of this body and we are its members
(1 Cor 12: 27). This, of course, has huge implications on how
we regard our fellow Christians. If they, like us, are members
of the living body of Christ then we have to treat them with
the same kind of reverence as we would treat Christ himself.
Baptism is not just a sign of repentance as it appears to be
in the gospels. It is our incorporation into Christ. Baptism fundamentally changes who we are and how we relate to God.
The idea of dying to the world, rising to new life in Christ is
something we owe to Paul. It is baptism that makes every
Christian a missionary, a teacher, a prophet and a person who
ministers the grace of Christ to others. We do not have to be
priests to do all this, as the church is now, sometimes, discovering. We do need to be ‘in Christ’ as Paul constantly tells us,
and it is baptism that puts us there.

and drinks the cup of the Lord in an unworthy manner will
be guilty of profaning the body and blood of the Lord.” (1 Cor.
11: 27)
Love is patient and kind; love is not jealous or boastful…
.Love never ends. Where would we be without I Corinthians
13. It sums up the sermon on the mount and does so in such
unforgettably beautiful language that we never forget it. How
many of us have used this description of love as a basis for selfexamination before confession?
I have just finished an excellent little book on St Paul which
nowhere mentions Baptism, Eucharist, or the Church as the
Body of Christ. We need to put this right and correct the balance of Paul’s teaching. Let’s go back to St Paul and share his
excitement at the wonderful things God has given us through
Jesus Christ! ND
Father Nicolas Stebbing is a member of the Community of the Resurrection, Mirfield.

It is baptism that makes every christian a
missionary, a teacher, a prophet and a
person who ministers the grace of christ
to others.
Paul tells us about the Eucharist. Paul’s account of the institution of the Eucharist in 1. Cor 11: 23ff is the first account
we have, earlier than the gospels and it is this account that
forms the basis of our Eucharistic prayers. It is clear that some
people in Corinth had got some wrong ideas about this Eucharistic meal. Some regarded it just as a fellowship meal.
Some ate and drank too much while others went without. Paul
is concerned to establish a proper sense of order and respect.
This is not a time for self-indulgence. Indeed, their self-indulgence leads to their condemnation. The practice of fasting before communion, sadly neglected or barely acknowledged
today, depends on Paul’s strictures: “whoever eats the bread
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congratulations to fr Paul Hutchins on beginning
the Incumbent of the parishes of Most Holy Trinity Blackley and St Luke’s Lightbowne, he also
continues as Rector of Holy family, failsworth.

Ordination Training fit for Purpose
David Craven introduces Ladyewell House in Preston

T

he harvest is plentiful but the labourers are few. If as
Catholics we are to have a future in the Church of
England it is essential that we grow vocations, raising
up priests who are equipped for the rigours of ministering in
the Church in the twenty first century. With a settled agreement in place over the issue of Women Bishops we now need
to move off the battlefield and on to the mission field, recapturing that same sense of passion for evangelism that our forebears had.
With seismic changes coming to how our theological institutions are funded and supported the landscape of ordination
training will change beyond recognition. We can try to ignore
facts or else we can look to get on the front foot and seek to
shape the future for the next generation of priests within our
tradition. That is what is happening in Preston with the development of the Ladyewell House.
The vision for this project is to call out a new generation of
priests formed within the traditional Catholic stream of the
Church of England who carry a renewed imagination, experience of and confidence for reaching communities with the
gospel and seeing unchurched people come to faith, establishing new worshipping congregations and be nurtured in the
riches of the sacramental tradition. This tradition for many
generations past has brought such life-giving riches into the
faith of the nation. It is about a re-opening of ancient wells
and ways of sacramental mission and faith and making space
for strengthening of the deep Catholic fabric of the historic
Church in our nation.

The vision for this project is to call out a
new generation of priests formed within the
traditional catholic stream of the church of
England who carry a renewed imagination,
experience of and confidence for reaching
communities with the gospel.
The early pioneers of the Anglo-Catholic cause had a zeal
and passion for preaching, teaching and establishing new worshipping congregations. Faithful priests serving parishes with
great love and care are vital and will always be needed. Yet,
many of our priests today have little or no exposure to pioneering and new ways of being sacramental and what that
might look like. All this means that we often struggle to find
priests in the Catholic tradition who can take on more challenging roles. We want to change that.
Ladyewell House will look to provide an additional pathway for ordinands to train that sees learning done in context.
The period of formation for ordination is a hinge phase for imbuing missional faith, courage and ambition in ordinands.
Contextual pathways which have re-emerged within the

Church of England appear to be having a stronger track record
for enabling newly ordained priests to lead and form missionfocussed communities, reaching new people with the gospel,
Ladyewell House seeks to be such a place for Anglo-Catholics.
Looking back, we can see how proper formation for Church
of England clergy was for the most part introduced by the Oxford Movement who drew on learning from the French School
and in particular the Sulpician inheritance. The first French
seminary was founded by M Olier at St Sulpice in Paris. The
seminary placed a deep emphasis on interiority, drawing men
from their daily lives and into tight-knit community for a period of sustained spiritual growth, study and formation. Olier
placed the seminary right at the heart of a huge and teeming
slum served by the Parish of St Sulpice.
The Oxford Movement adopted most aspects of the seminary model: community living, a disciplined routine of daily
prayer and sound theological learning. However, rather than
placing the seminary in the slum, they placed it in the academy. This arguably had a huge impact on the ethos of the
training offered.
Ladyewell House will offer a pattern of formation inspired
by the Sulpician model located in inner-city Preston. It will
draw from the best traditions of the seminary style training
offered by Anglican theological colleges but will offer that
training in the context of the urban through placements. This
will form priests who combine a strong interior life with a passion for the mission of the church, especially amongst the poor.
“Placement” can be a misnomer, and its significance can be
misunderstood. Instinctively meaning a short-term experience
where the student watches and learns. In this model it makes
available 3 days a week for placement where ordinands are
both:
• formed in community, observing the regular daily pattern
of Mass and the offices with ongoing spiritual direction and
periods of reflection
• then work in the parish, taking on significant leadership for
establishing new missional projects, under the supervision
of the Parish Priest, drawing on opportunities at other
neighbouring parishes, but innovating mission in a sacramental context.
The placements are the “critical success factor” in this enterprise and would draw on investment from Bishop Philip
North’s evangelistic zeal and innovation in the Catholic tradition as well as the input of supervisors experienced in offering
contextual placements.
In partnership with the new Emmanuel Theological College in the North West, we will look to develop ordinands in
three areas: Apostolic Spirit, Spiritual Formation and Theological Depth. We want men who will have a zeal for evangelisation and love of pastoral service; who are sustained by an
interior life of prayer that is sufficiently robust to sustain the
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challenges of mission and ministry in the twenty first century;
and who will be equipped to think and reflect theologically in
order to preach and defend the faith.
Emmanuel’s high priority on formation for mission in context, and the opportunity to train on a full-time contextual
pathway for 2-3 years – half-time study and half-time placement – makes it the ideal place to partner with for this project.
Coupled with the programmes offered at our existing colleges
it is our belief that we are well positioned as a constituency to
meet the challenges head on.

We are committed to that in a way that is
confident in our who we are and what we
have to offer as a constituency.
Given the paucity of traditional Catholic vocations, it could
be tempting to look down an abyss of despair and presume
that this project might be doomed before conception. This
project attempts to tackle this. Significant data shows that
training pathways generate vocations. We are committed to
that in a way that is confident in our who we are and what we
have to offer as a constituency.
Ladyewell House would therefore be a place for traditionalist Ordinands, a courageous step given the immense pressure

I was amused to read in the introduction to Bede frost’s book ‘The Art of
Mental Prayer’ (published 1931) ‘ Some
time ago an English diocesan Bishop
addressed a questionnaire to his clergy
in which he asked for information as to
their teaching about, and practice of,
prayer. The question did not receive a
single answer!’ fr Bernard Bassett SJ
(1909-1988) wrote a lively little book titled ‘Let’s start praying again’: failure
and difficulties in prayer, it would seem
is a fact of life.
The disciples pleaded with Jesus ‘
teach us to pray as John taught his disciples’. Jesus’ response is the Lord’s
Prayer. There are two passages in the
Gospel that contain Jesus’ teaching
Luke 11 and Matthew 6. Teaching other
people to pray has always been problematic. It is one thing to ask for guidance it is another to follow it. Tragically,
in the Garden of Gethsemane Jesus’
asks Peter James and John to support
him in his prayer and they fell to sleep
The spirit indeed is willing but the flesh
is weak: so is the mind and will.
Simplicity is the essence of Jesus’
teaching about prayer. first, prayer is
private and prayer is silent. ‘Go into
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in society and the Church for mixed gender groupings. The
genius of the mixed-mode pathway is that the time at Emmanuel Theological College (weekday teaching and residentials) would be in a worshipping community, drawing from
across the whole spectrum of the Church of England where
mutual flourishing is encouraged as part of the 5Guiding Principles. Meanwhile, the time at Ladyewell House enables an honouring and respecting of a long-established tradition in the
Church that has come under significant siege in recent
decades. Single gender formation, done with generosity, can
engender confidence rather than cliques.
Ladyewell is an ancient Catholic shrine, located just outside
of Preston. By tapping into the local Catholic roots of Preston
and Lancashire it is hoped that we can mine some of the riches
of the past here in the present in order to promote a vibrant
and flourishing Catholic strand within the Church of the future.
Just as Mary said “yes” to God, we look to her example of
courage, selflessness and courage as we step out in faith seeking
to make God an incarnational reality in the hearts and lives
of many. It’s our prayer that the Ladyewell House will contribute to this. ND
Fr David Craven SSC is Parish Priest of St George’s, Preston and a
Trustee of Emmanuel Theological College

Ghostly
Counsel
Andy Hawes

Teaching Prayer
your own room and close the door, and
your father who sees what is secret will
see you.’ (Matthew 6: 6) note, not hear
you – but see. Prayer (our personal relationship with God) begins will being
apart and alone. To close the door to
isolate ourselves with God is the
essence of prayer. It is the silent, conscious recognition of presence – both of
God and ourselves.
Secondly, use few words. Be direct,
open and honest. use the Lord’s Prayer
as the template: it’s petitions will guide
your prayer to seek holiness, to pursue
the justice and mercy of the kingdom
in daily life, to look to God to meet
daily need, to seek protection in the trials and difficulties of each day and
against spiritual enemies and opposition.

The Lord’s Prayer looks several ways.
It is a corporate prayer beginning with
OuR father. Be mindful of how small or
large your ‘our ‘ is. Who does it include
and exclude. It is also an intercessory
prayer in it’s praying for the kingdom
to come on earth. But it is a prayer that
is powerfully directed at the person
who prays – it is prayer to be renewed
and reoriented around God’s will. It is
one of our greatest gifts from the Lord.
Thirdly, keep at it! never give up:
keep seeking and knocking. There is a
wilful bloody-mindedness sometime in
prayer. The experience of a novena (or
nine days) of prayer soon teaches us
how difficult it is to keep our mind,
heart and will focussed on one intention in prayer.
Sometimes I wonder at the pursuit of
‘spiritualties’: celtic, franciscan, Benedictine, and Ignatian etc. for prayer to
be real encounter it has to be simple
and sustainable. At heart all christian
spirituality arises from dwelling in God
and in His word. There is no such thing
as second hand prayer. Hence the
teaching ‘Go into your own room and
shut the door.’ What could be simpler
or more challenging?

nOTRE DAME DE L'IncARnATIOn,
AnTIGny
1

2

3

Y

ou’ve probably just come from Saint Savin-surGartempe (ND August 2010), so the contrast of
exteriors is striking. Just across the road from a
Lanterne des Morts (ND November 2019), this church
has a modest 11th c. nave, with simple W doorway and a
Gothic choir with flat chevet, a small belfry topped by a pyramidal fleche [1]. On the S side of the choir is a seigneurial chapel, dedicated to Saint Catherine and founded on
November 13th 1421 by Renard de Montléon, seigneur of
Boismorand, who died the following year. Both nave and
chapel have original mediaeval wallpaintings, the former
dating from the 12th - 14th c. with those in the chapel having
more coherent themes as well as being in a better state of
preservation. They are believed to have been commissioned c. 1479-90 by Jean de Moussy (d. 1510), a later
seigneur of Boismorand, and are grouped by three themes:
the Infancy of Christ; Christ’s Passion; and the Last Judgment.
Among the striking scenes are the Annunciation [2]
where our Lady kneels at a prayer desk, half-turning to
Gabriel, who holds a long scroll, whose inscription is sadly
no longer visible. In contrast, the scroll born by the angel
appearing to the shepherds [3] says ‘Annuntio vobis
gaudium magnum’ (I bring you tidings of great joy). The
shepherds are dressed for winter and play musical instruJuly 2021 ■ newdirections ■ 15

4

ments – on the left a drum, on the right a trumpet or hautbois, with the shepherd in the middle playing bagpipes
(cornemuse or nowadays cabrette in French) – they are still
played in the Auvergne.
The Nativity [4], with Mary and Joseph tending the Infant Jesus, is shown conventionally, with animals looking on;
the figure of the Holy Child is surrounded by rays. In the
Adoration scene, the Magi [5] are guided by a star, pointed
out by the second of them. The Magi are recognisably different – one bald and bareheaded; a second wearing a turban; and the third, Balthasar is crowned and as usual
recognisable by his black skin.

5

8

6

9

7

10
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Three infants are shown being slaughtered in the scene
of the bloody massacre of the Holy Innocents [6]. Herod is
shown seated on his throne, holding a sceptre topped by a
fleur-de-lys; one of the children is depicted still held by his
mother.
Among the Passion scenes, a seated and blindfolded
Jesus is tormented by three soldiers [7] then bound to a
post and beaten by two men [8]. He appears before Pilate,
represented seated and dressed in a long magistrate’s robe,
while a servant pours water over his hands [9]. In the Via
Crucis, Simon of Cyrene helps Jesus bear the Cross [10], followed by the two naked thieves (who are depicted on a significantly smaller scale than the other figures) followed by
Our Lady and the other holy women.
The Last Judgment [11] shows Christ seated on His
throne, displaying His wounded hands and struck by the
Sword of the Holy Spirit and by rays; He is flanked by Our
Lady and Saint John the Apostle, both kneeling, with other
saints behind. Below them [12] an angel with a trumpet
awakens the dead from their tombs.
A non-Scriptural subject [13] is the Three Living and
the Three Dead (see ND November 2018). ND

13
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Editorial
A

s the long summer approaches
many people had hoped that the
Coronavirus legislation would have
been lifted and our lives might have returned
to some semblance of normality. As New Directions goes to press the lockdown has been
extended for a further 4 weeks, and there
seems to be the looming prospect of further
restrictions to come. For our churches, then,
the work very much continues and we continue to be as adaptable as we have been to
the ever changing rules and regulations. It is
clear that the government will face a long
public inquiry into the handling of the crisis.
We very much hope that the Church Commissioners will undertake the same sort of
independent public inquiry into the handling of the response to the pandemic by the
bishops and those in national and local
church government. Particularly we hope
that the conflicting information given by
bishops and diocesan officials will be examined closely in order that we might learn
from the way in which things worked well in
our response, as well as from the inevitable
mistakes that were made. Whilst such an inquiry may be difficult it will be essential if we
are to move forward as a church, and if trust
is to be restored in our episcopate and ecclesiastical civil servants. It is fair to say that this
trust is at all time low. Trust can only really
be restored when responsibility is taken and
when mistakes have been made they are acknowledged. This same lack of trust is reflected in the way in which matters of
safeguarding and clergy discipline are handled by the church authorities. In the years
to come this will be a challenge for this magazine to face with honesty and the same
forthright approach it has adopted in the
past.
As I come to the end of my second stint
as editor of New Directions I have been looking back on the various issues we have covered over the years, many of which are still
at the forefront of the life of the church
today. There have of course been some successes. New Directions was there for the formation of the Ordinariate of Our Lady of
Walsingham and our reporting of this will
surely form part of the official history of the
Ordinariate is written. During the long progression of the legislation to ordain women
to the episcopate through the Synod, New

Directions reported on each twist and turn
of the legislative pen and indeed of the foundation of the Society of St Wilfrid and St
Hilda – which of course we now have come
to know as simply The Society. It was a great
pleasure to be able to report the successes of
our movement and all that we have achieved,
perhaps less so when we failed to achieve all
that we might have hoped to have done.
In the years to come New Directions will
face many of the same challenges that we
have had to face in recent years. The debates
and discussions around issues such as holy
matrimony, the seal of the confessional and
the very nature of the parochial system will
come to the fore. New Directions will take
these challenges head on and will not be
afraid to stand up for the Catholic faith as the
Church of England has received it. Forward
in Faith was founded to defend the Catholic
life of the Church of England and in particular to defend the nature of the sacraments.
The sacraments are a gift from God, given to
the church and it has always been our view
that they cannot be changed or altered unilaterally by the Synod of the Church of England. We must continue not just to defend
the sacraments but ensure that we undertake
to teach people about them, to explore what
they mean to the modern church and world.
It is only when we can teach about the sacraments with confidence and clarity that we
can hope to defend them against those who
would seek to change their very essence.
Looking back at my summer editorials
over the years it seems I have rarely failed to
encourage you to spend your summers supporting each other’s churches and patronal
festivals. This year above all I would encourage you, if you are able to, to support our
parishes as people gather to celebrate their
faith. Why not attend one of the summer
lectures? Or perhaps a patronal festival
mass? You might also find your way back to
Walsingham on pilgrimage, to bring all of the
prayers of the last year to the feet of Our
Lady of Walsingham. Whatever you are able
to do, do not fail to pray for our parishes as
we seek to move Forward in Faith together.
Thank you for allowing me opportunity to
be your Editor, not once but twice, it has
been a wonderful experience. ND
Philip Corbett

the way we live now
Christopher Smith has been reading the letters pages

Y

ears ago, when I was a bishop’s
chaplain, a great long document
used to be faxed out every
morning from, I suppose, Church House
Westminster, with the day’s press cuttings in it. And they genuinely were cuttings, all with church-related news,
clipped from the national papers. The
whole thing ran to several pages, and
cluttered up the office floor as it fell out
of the fax machine. It has a successor,
which comes in the form of a daily email
from the ‘Comms’ department of the C
of E comprising links to press stories.
But it has become a shadow of its former
self, with only half a dozen stories each
day. They’ve recently taken to padding
it out with links to the lead stories in
each of the nationals, which is quite
handy for me, since I went into hiding
from radio and TV news over a year ago!
I mention this really to make the
point that, the way we live now, establishment interest in church affairs is
pretty limited. On the other hand,
church folk are still engaged with the
press. My eye was caught recently by a
letter in one of the broadsheets from a
churchgoer in a Hampshire village on
the way from Winchester to Alton. She
opened with something of a broadside:
‘Out-of-touch bishops are destroying an
important element of village life’. She
put a strong case for the role of the
church—and its vicar—in those small
communities, and lamented the fact that
the benefice of eight parishes and ten
churches in which she lives and worships
is about to lose its rector to retirement
and that he will not be replaced. ‘The
Church of England must reduce bureaucracy and administrative costs’, she declared.
Literally, I suppose bureaucracy is
government from the desk, and our correspondent, Mrs Lansdale, is right to
criticise it. The Church of England is in
real danger of disappearing down a rabbit hole of management structures, and
each new non-parochial appointment
takes it further away from the people of

God. No archdeacon is going to give
pastoral care to those parishioners in
Jane Austin’s old stamping ground when
their dog dies, or their husband becomes
ill, or their kids get caught shoplifting in
Southampton, and neither, I would
imagine, is a full-time rural dean, which
is a new tier of management misery
being created in some dioceses. Ironically, these things are usually dusted with
a coating of ‘mission’, as in the Diocese of
Winchester’s recent (2013) website
boast of wanting to ‘grow authentic disciples’ and ‘re-imagine the Church’. Appoint more middle managers, and people
will flood in. Hmm… No wonder the
clergy of that diocese are cross.

to ‘attract new and different audiences’.
And there we have it. The audience
for Radio 3 is too old, so change the style
so much that the existing audience will
switch off, but—guess what?—no
youngsters will replace them. The
Church of England is trying the same
thing in a different way. Pastoral care?
Old fashioned and time consuming.
Parishes and the parish system? Waste
of energy. Better to set up a revolving
door of church plants and hose them
with money, while your parish priest has
to choose between paying the quota and
fixing the roof. Teaching the doctrines
of the Christian Faith? Arcane and irrelevant. Just Zoom in and hang out
with people just like you.
Since this is my hundredth column
under this title, would you allow me to
quote myself from nine years ago? I’d
started by contrasting Saint Paul’s clear
teaching about the crown that is awaiting us in heaven—the imperishable

Appoint more middle managers, and people will flood in.
Hmm…
That brief but punchy letter is not
the only sign that the folk in the pew are
not impressed. It’s not just clergy being
uppity with the hierarchy, and, in any
case, the clergy don’t say much out loud
because of the culture of deference built
into church life. But we can see here
something observable elsewhere, which
is that, in the scramble for new followers,
organisations feel it necessary to kick
their existing ones in the teeth.
There has been much mumbling in
recent months about the National Trust,
an organisation that had something like
six million members at the beginning of
last year. It has recently gone ‘woke’, and
decided that its core purpose, looking
after historic houses and gardens on behalf of the nation so that members of the
public can visit them, was nothing more
than ‘the outdated mansion experience’.
Their ‘director of culture and engagement’ produced a report called ‘Addressing our histories of colonialism and
historic slavery’, and found a hundred
ten-year-olds to write poems about how
terrible Lord Curzon had been, and
sacked the curator of Petworth House
on the grounds that he would not be able

wreath—with the Dodo in Alice’s Adventures in Wonderland, who declared
that all shall have prizes, so that in the
Caucus-race they ran around in circles,
beginning and ending when they liked:
Clearly we need to recapture the
sense that maturing as Christians leads
us to a deeper understanding of the traditional faith of the Church. That
doesn’t make us ‘fundamentalists’ in the
derogatory way in which that word is
now used. That makes us orthodox
Christians who have seen the ‘winds of
doctrine’ of the relativists for what they
are: ‘trends of fashion and the latest novelty’. And that grown-up faith is what
will unite the Body of Christ, while the
lovers of novelty work to divide it. At
the moment, it seems an uphill struggle,
because the relativisers are in the ascendancy in the modern world. Childish
things are given undue prominence in
the cultural sphere as well as the theological. But what will endure? Schubert
or the Spice Girls? Ratzinger or Hick?
The Dodo, of course, was the ultimate
relativist, and look what happened to
him! ND
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views, reviews and previews
art
THomAs BeckeT
– murder and the making of
a saint
In his fine work, ‘Through the eye of a
needle: Wealth, the Fall of Rome and the
making of Christianity in the West, 350550 AD,’ Peter Brown suggests that one
of the signs of the emergence of the
modern bishop was when bishops began
to employ lawyers. The lawyers were
there not, as we might think, to protect
the Church from secular rulers, but to
relieve parishes of their assets. The bishops reckoned bishops were the best people to dispose of the parishes’ wealth.
The same struggle over the Church’s
wealth and power lies behind the martyrdom of St Thomas Becket. Whereas
in her first half millennium the Church
was not a significant landowner – and
hence not the major player in respect of
social care she was to become in the period 1000-1500 – by Becket’s time she
had become so. And kings then did to
bishops what bishops did to parishes.
Of course, it was considerably more
complicated than that. Larry Siedentop
in his ‘Inventing the Individual’ shows
how the Church’s teaching that the individual Christian saved by Jesus Christ
was in God’s eyes an equal to anybody
had implications for the relationship between rulers and ruled. That teaching
was expressed in law to the Church’s
favour as she asserted more and more
her rights against lay powers. And it was
one of the reasons for Becket’s death.
None of that intellectual complexity,
spiritual fervour and clash of political
wills is apparent in the British Museum’s
new exhibition. Rather, and possibly
rightly, it is assumed that visitors will
know little and care little about mediæval Christianity. The resulting show is
almost anthropological in the old-fashioned way it describes the peculiar practices of our ancestors.
But there is much about mediæval religion which even the diehard might find
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a stretch. This is illustrated in four sets
of recently cleaned windows from Canterbury Cathedral. They show miracles
attributed to St Thomas, the most outstanding of which is the healing of a man
whose genitalia had been chopped off
following due legal process and which
then grew back after the saint’s intervention.
But if the stories which the windows
tell are of their time, it’s well worth the
visit to see these sumptuous works closeup. The colours are wonderfully deep.
The faces and expressions of the characters in the stories are artfully picked out,

lar sensation. Benedict, monk and eyewitness to the murder, wrote that the assassination led to a great outpouring of
grief which brought pilgrims to Canterbury, a trade in watered-down flasks of
the martyr’s blood, and many miracles.
Stephen Langton, Becket’s successor at
Canterbury, organised a sumptuous, and
apparently very boozy, translation of the
saint’s body. And King Henry II came to
Canterbury to do public penance.
All of which provokes that thorny
question of Protestant Reformation
studies, why was it that when Henry
VIII was king, people who at one mo-

and the overall designs are strong. Frustratingly, though the windows around
Becket’s shrine are a ‘must,’ the show
gives no serious indication why Becket
became such a popular saint whose miracles were celebrated in such fine stained
glass. Or how news of his murder
crossed Europe so quickly and why it
struck a chord in lands such as (modern
day) Sweden.
The Swedish link is represented by a
magnificent font from Lyngsjō. It has
scenes of the baptism of Christ, the
Coronation of Our Lady, St Thomas
placing his hand in Christ’s side, and the
murder of Becket. It would be interesting to know how such a combination of
scenes was chosen, and how common
that choice was. And why Becket was so
popular in Scandinavia (or was that simply where the show’s artefacts have come
from or did they lack a supply of suitable
relics in that part of Christendom).
Of course, Becket’s death was a popu-

ment poured money into the cult of the
saint should suddenly ransack his shrine
and furiously attack his memory. The visual of a defaced prayer book makes an
impressive point, but what that point is
needs more working through. The exhibition illustrates, but it doesn’t illuminate.
The show ends with a relic, part of
Becket’s skull. Much of the iconography
of his murder features fragments of his
skull falling to the ground along with a
broken sword point. The horror and violence of Becket’s death had an immediate effect on contemporaries. It is the
strength of the show that it manages to
convey some of this. It was also interesting to discover that in real life Becket
was physically more like Peter O’Toole
(who played King Henry in the film)
than Richard Burton (who played
Becket).
Owen Higgs

books
selecTed sermons
With an introductory biographical
essay
Eric Simmons CR
Mirfield Publications 2021 £7.50
120pp, ISBN 978-0-902834-53-8
Eric Simmons was a man to look up to.
Both literally, owing to his physical
stature, and spiritually - as a preacher,
spiritual director and former superior of
the Community of the Resurrection at
Mirfield in West Yorkshire. Two thirds
of his ninety years were spent in CR,
which published this memorial volume
after his death earlier this year. A
biographical essay by Nicolas Stebbing
CR prefaces thirty of his sermons
arranged in liturgical order. These are
characteristically
well
written,
demonstrate knowledge of scripture,
Christian tradition, literature and the
way the world is with an eye to touching
mind, heart and the will into practical
application.
Eric, ranked as one of the best
preachers in CR, had a gift of
entertaining and learned discourse
which opened up his companions to
God. Fr Simon Oakes writes: ‘Spiritual
direction with Fr Eric seemed always, to
me, akin to a tutorial at Oxford or
Cambridge, ranging effortlessly from art
to literature to philosophy and the
sciences. It seemed there was nothing he
didn’t know, yet it was wisdom rather

than mere knowledge. And at the end of
each session, there was always a great
theological revelation which had been in
fact there all along, opened up and
revealed during conversation by that
wisdom of his.’
He had a humble upbringing in
Thornaby, Teesside amidst the chronic
unemployment of the 1920s. His family
could hardly afford to eat meat. His
father was traumatised in the First
World War trenches and Fr Eric
suffered from seeing his older brother
die young. These sorrows inform
sermons that sow seeds of
contemplation into our human reality.
‘Faith is not a soft option, an easy copout from the hurts and agonies of life.
Far from it! To say ‘Yes’ to God, and to
go on saying ‘Yes’ to him, is to find
ourselves engaging deeply with all that
hurts and bleeds in life.’
To Eric, the religious life was witness
to the radical claims of Christ, living in
community under a rule of poverty,
chastity and obedience, a model of how
‘our engagement with the world’s
darkness must be corporate and not
individualistic’. As Nicolas CR writes,
Eric exemplified the quotation from
Pusey in CR’s Rule: ‘The perfection of
souls depends not so much on
performing extraordinary religious
actions as on performing extraordinarily
well the ordinary exercises of every day’.
Seeking one’s own perfection might look
egotistic, but for Eric it came down more
prosaically to the best performance of
daily duties.
Good books of sermons are a
preacher’s treasure trove, and this is a
fine book for teaching illustrations. In
the Transfiguration sermon, the
emphasis is on how God’s search for us
is prior to ours for him. It starts with a
graphic illustration about a man who
goes out to hunt lions. ‘He sets out into
the bush in search of his quarry, but all
day, having deliberately taken a circular
route, as evening draws on, he arrives
back at the place from where he had set
off in the morning. There are his
footprints - unmistakably his - but there
is now also something else which wasn’t
there before: among his footprints there
is the spoor of a lion. He, the hunter, has
become the hunted. The prey he had set
out to catch is now seeking him, trailing

him, tracking him.’
The sermon insinuates that the sleepy
apostles were not tracking the vision of
Christ’s Transfiguration, it was that
vision that tracked them down. So often
we sense God’s absence and yet he is
always more at hand than we realise. In
a sermon for Michaelmas, Eric Simmons
recalls the presence of the angels as
reminder that ‘all the world’s glittering
achievements, and all its destructive
powers, all the jangled nerves, and all the
strain are ultimately held within ‘a
wonderful order’, enfolded within the
pattern of angelic obedience and love…
another dimension lies all about us,
invisible to our eyes, but real.’
A powerful Christ image evoked in
this book is the ‘seamless robe’ of the
passion used to express the compelling
cohesion of the Lord’s life and teaching.
It also captures something of how Eric’s
inspiration was rooted in his own
humble consistency in word and deed,
worship and service – of which this book
is a fine legacy.
John Twisleton

A PeoPle’s TrAgedy:
studies in reformation
Eamon Duﬀy
Bloomsbury 2020 £20 272pp
ISBN 9781472983855
If you visit Ely Cathedral today, your attention will likely be drawn to the famous octagonal tower, the fan vault
ceilings or the memorials to medieval
bishops and nobles. But a closer look reveals that, in fact, half the cathedral is
missing. Its heart, the shrine of St Etheldreda, has been torn out and the spot is
now marked by a plain marble slab. In
the Lady Chapel, a fourteenth-century
series of carved images from the life of
the Blessed Virgin Mary has been defaced, the heads of each of the carvings
smashed off. Like virtually all the cathedrals in England, the intricate paintings
which once covered the walls were
whitewashed over, and the gifts of pilgrims numbering many thousands each
year were removed to the royal treasury.
This desecration did at least have the
small advantage of making it easier for
television producers to use Ely as a
stand-in for Westminster Abbey when
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filming various period dramas. But the
loss, repeated up and down the country,
of five centuries of priceless treasures (to
say nothing of the irreplaceable spiritual
value of the shrines themselves) must
count as one of the greatest tragedies of
English history.
There is still a prevailing and often
unconscious view that, however many
destructive and brutal acts may have
taken place during the Reformation, it
was nonetheless a painful necessity in
order for England to detach itself from
the murky, superstitious instability of
the medieval age and progress through
the reign of Good Queen Bess towards
the broad, sunlit uplands of enlightenment, democracy and civilisation. This
view, originally typified by so-called
“Whig” historians such as Lord
Macaulay and James Anthony Froude,
has been confirmed in fiction and film,
most recently and significantly in Hilary
Mantel’s Wolf Hall trilogy. In the last
twenty years, historians have begun to
counter this view with new studies of
late medieval piety which help demonstrate that key aspects of late medieval
religion such as pilgrimages and monasticism were vital and flourishing. However, in an age which often appears
devoted to re-examining the past and
correcting longstanding injustices, the
strand of anti-Catholic prejudice initiated during the Reformation and woven
throughout the English psyche for the
past five hundred years appears to have
gone largely unnoticed by the mainstream media.
In A People’s History: Studies in Reformation, Professor Eamon Duffy continues his task of demonstrating that the
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Reformation, far from being a grassroots movement to free the English people from the tyranny of clerical
corruption, was in fact a process imposed by the Crown largely for its own
ends, and that the destruction and suppression of the monasteries and shrines
constituted a significant national
trauma. The first part of A People’s
Tragedy consists of six studies examining
the dissolution of the monasteries, and
the consolidation and enforcement of
royal supremacy during the reigns of
Henry VIII and Elizabeth I. Professor
Duffy provides a fascinating insight into
the experience of pilgrimage to cathedral
shrines in the late Middle Ages and, in
Duffy’s words, the “psychic and emotional impact” of their destruction on
the English people. Duffy goes on to explore the revival of the Anglican and
Roman Catholic shrines at Walsingham,
and the development of the relationship
between the two shrines.
The remainder of the book examines
the ways in which the Reformation has
been studied and written about over the
previous two centuries, both in fact and
fiction. Duffy examines the work of the
Victorian historian Anthony James
Froude, whose use of the newly transcribed Tudor state papers and other
primary sources for his twelve-volume
The History of England from the Fall of
Wolsey to the Defeat of the Spanish Armada has long been held up as an example of objective, source-based historical
enquiry. Duffy reveals that Froude, far
from being the disinterested scholar that
he liked to portray himself as, was in fact
determined to defend the English Reformation as a positive good necessary for
England’s moral development as a nation. Turning to historical fiction,
Duffy’s primary target is, inevitably, Hilary Mantel’s Wolf Hall trilogy and its
depiction of Thomas Cromwell as a humane and progressive intellectual reformer surrounded by a loving and
devoted household, in contrast to its
portrayal of Thomas More as a proud
and sneering sadist. While one might
point out that Wolf Hall is fiction not
fact, and that the books would not really
work if the character of Cromwell was
not a likeable one, Duffy argues that the
astounding success of the series has
nonetheless had a profound impact on

the way in which even professional historians view the period.
With A People’s History, Professor
Duffy has provided yet another substantial challenge to many of the received
wisdoms which have shaped our view of
sixteenth-century religion.
Lois Day

‘mAde in THe imAge of god,
Being HumAn in THe cHrisTiAn
TrAdiTion’
Eds Michael Fuer & David Jaer
Sacristy Press, 2021 £29.99 288pp
ISBN 978-1-78959-170-5
Decades ago, I remember hearing a definition of theology as ‘Being careful
about language in the presence of God.’
Alas the source of the comment has long
slipped from my memory, but I could
wish the editors of this book had come
across it in their turn. For Being Human
is a splendidly conceived topic and title
for a book which alas is not borne out by
the contents.
Certainly, many aspects of being
human are covered here, but the contents are neither definitive nor sufficiently comprehensive. Indeed, at times
the assembly of material would seem
rather random. This often can happen
when a series of offerings, by what I suspect are largely friends and colleagues,
are brought together in one volume. Unfortunately, the twin hazards of insufficient direction of the contributions
when commissioned followed by over
cautious editing have both left their
mark.

There are however still some riches to
be found here: an excellent chapter on
being human in the biblical tradition by
Nicholas Taylor; another on compassion
by Harriet Harris; and a superb afterword by David Ferguson. Other chapters, whilst not without merits, can and
do suffer from obscure narrative arcs or
random asides or, occasionally, simple
incoherence.
The hole at the heart of this collection is that it never really addresses the
central questions of theological anthropology, and there is no identification of
how the human self is to be understood
- what being human might mean. There
is a chapter on transgender (one of the
weaker contributions to my mind) but
nothing on gender, surely a critical dimension and where so much ecclesiastical and institutional confusion currently
reside.
The result is that the reader can feel
rather tossed about, insufficiently
grounded and buffeted by yet another

perspective or individual take on things.
Maybe our human Self is merely a construct, part theological, part social, part
individual, part communal rather than
of the more fixed existential reality we
might previously have assumed. Or
maybe theology informed by Quantum
theory could have something to offer us
here – the human Self seen as something
more contingent, evolving over time as
we co-create ourselves either in accordance with God’s will or, at times, in resistance and rebellion to it?
It could be that the evolution of our
understanding is in such flux at present
that coherence and consistency is unachievable, but then it would be useful
were that to be articulated. The title suggests that we might be helped to understand what being Human in the Christian
tradition could mean, but ultimately, we
are left with much the same questions as
with which we started to read.
So a collection with both breadth and
depth – but not always can the two be

found together. I suspect this will be a
book, like many others (some of which
indeed I have contributed to or edited in
my turn) that will disappear eventually
with little trace. But hopefully some of
the more valuable insights and thoughtful contributions contained within here
will make their mark in one way or another – for this is an area and a topic
which will rightly be with us for a very
long time.
Andrew Walker
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The Rector of cranford, fr Michael Gill and his churchwarden seen here at Blenheim Palace where
Stan was playing the role of Winston churchill.
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Book of the month
grAce is noT fAceless
reflections on mary
Ann Loades
Edited by Stephen Burns
Darton, Longman and Todd, 2021 £16.99 176pp 978 0 232 53420 7

A

nn Loades taught me when I was
a student in Durham. So this review comes with gratitude for an
interest in theology that as a gifted – and
patient – teacher she nurtured in me.
Presenting my undergraduate work (or
excuses) to Ann Loades involved climbing
to her absurdly small office at the top of the
theology department. It overflowed it with
energy, encouragement, admonition,
shrieks of exasperation, photocopied handouts and assorted postcards. Papers
emerged from between and on top of
books crammed into shelves crowded
round a busy desk.
She had, and retains, the capacity to be
excited by something original, to locate the
beginnings of an idea in a wider network
of theological thought, and to challenge lack of ambition, especially if it is a foil for laziness. But most of all, she was immensely understanding and practical.
In addition to her academic publications, international reputation as a guest lecturer, media work on Channel 4, and distinguished ability as a ballet teacher, Ann was appointed as
Professor of Divinity at Durham and awarded a CBE for services to theology. That tells us something about what we discover in Grace is Not Faceless. Her work within the academy
engages with a much wider context. In this case it is with how
the Church at its best interprets every aspect of creation as expressing God’s self-revelation.
This collection of essays and sermons is an extension of
Ann’s teaching style. The attraction of a series of essays is that
you can dip into it with ease. The disadvantage is that it does
not necessarily build the case for holding a particular theological viewpoint. In this book, however, the focus on Mary is
consistent.
In his introduction, the book’s editor, Stephen Burns, points
out that with Searching for Lost Coins (1987) Ann was the first
British-based academic to publish a monograph of feminist
theology. The final chapter of that early work began to explore
what feminists make of Mary the mother of Jesus. The essays
in Grace is Not Faceless cover the decades from that point up
to the present. Although the tone changes, the clarity of
thought and the breadth of knowledge does not. There are
four aspects of Ann’s work that emerge consistently in her exploration of Mary who is full of grace.
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The first is the explicit decision to
pay attention to women. This focuses
mainly on other women. Ann also resists
any tribal feminist labelling, hoovering up
in her work the attention paid by men and
by writers and artists who do not describe
themselves as feminist. Above all, it is for
her qualities as a woman that Ann turns
our attention to Mary and her importance
in the Christian faith.
The conviction that “the female and
feminine can of and by itself image God”
(p.68) prompts an interest in any work
that illuminates this vision of goodness in
creation as it is distinctively seen in and by
women. So in Ann’s eclectic range of interests, we refreshingly find in one essay a reference to “world mothering air” in Gerard
Manley Hopkins, and the imaginative work of the Methodist
Old Testament scholar, Margaret Barker, together with Evelyn
Underhill and Dorothy Sayers in another.
The second quality to Ann’s work is her capacity to interrogate the full breadth of the Christian tradition. This stands in
contrast to the paucity of understanding and curiosity that is
evident in many areas of ecclesiastical life today. She writes
with authority about feminism as a new discipline but one that
does have 200 years of its own tradition.
Similarly, Ann plunders the Anglican tradition in its liturgy,
hymnody, sermons, and art for evidence of the lyrical hold that
this woman, the Virgin Mary, has on a Church that had once
sought to topple her from its devotion life.
As a catholic Anglican, I have always valued Ann’s critical
engagement with the Roman Catholic Church. It is no accident that the title of this book comes from the Dominican,
Cornelius Ernst. And the chapter entitled “Mary and the
Trinity: The Anglican Position” was a paper given in 2001 at
the XX Mariological Marian International Conference, in
Rome. In the early 1990’s Ann was already being invited to
speak to the Ecumenical Society of the Blessed Virgin Mary
because of the ecumenical breadth of her theological literacy.
Two chapters in Grace is Not Faceless have their origin in the
Ecumenical Society’s conferences, and it is heavily referenced
throughout the book.
Third, Ann values poetry as a medium for the exploration
of the mystery of God’s works. It seems to me that this is an
extension of her love of dance. We might think of poetry as

turning plain words into music by use of rhythm and rhyme,
association and dissonance. In a similar way, Ann saw the capacity of the body to turn its movement into an exposition of
emotion and meaning without words.
Throughout Christian history Mary has elicited from artists
the leap of imagination that is needed to understand her identity as the God-bearer, the Theotokos. Perhaps the scope of this
is caught in a prose quotation that Ann uses to describe the
potent mystery of Mary’s response to God in its physical, spiritual and mental dimensions: “it was made with the whole of
her being. It was an assent to the totality of herself.” (p.29)
Fourth, Ann attends to damage done by thoughtlessness, as
well as the scandal of its institutional and intended force.
Apart from explicit violence against women, Ann sharply articulates their more subtle denigration. If Mary alone is blameless and fair among women, as an Orthodox text puts it, what
are all other women, as distinct from men, being blamed for?
The identification of Mary with women and all outcasts is
given a sophisticated exegesis, exemplified by a quotation of
devils who say, “Heaven’s the place for all the riff-raff / We’ve
got the wheat and God the chaff.” (p 32)
And a more startling challenge follows in Ann’s assessment
of what is damaging to men and the call for a fresh, long overdue, examination of Joseph and a new sense of masculinity.
This book is robust, stimulating and comforting. It makes a
serious case for recovery of the importance of Mary in the
Christian narrative, and it appeals to the best of our human
instincts. It holds out a challenge for those who have over-

looked the biblical and Marian significance of Pentecost but
sadly it does not go further. Perhaps it belongs to others to pick
up this challenge in the Church of England and to give serious
consideration to an ecclesiology that is simple and humble in
its Marian dimension, and boldly resistant to managerial
growth. Imagine how that might please the Mothers’ Union
and the Society of Mary!
When Searching for Lost Coins was published in 1987 Ann
sent me a copy, with a note: “Martin – to cheer you on!” Since
then I’ve explored some of the interesting avenues she suggested but, perhaps like student days, not made much substantial progress. However, Grace is Not Faceless is an
encouragement to see just how richly diverse and catholic the
future has to be.
Martin Warner

Diocese of Coventry
Worshipping God
Making new Disciples
Transforming communities
An Ebbsfleet parish, rich in its history and Anglo-Catholic
tradition, with an iconic building and excellent school links.

VICAR
THE ABBEY CHURCH OF ST MARY THE VIRGIN
NUNEATON
We welcome applications from priests from the Society (SSWSH) in the
Anglo-Catholic tradition who:
• Are a positive role model willing to lead by example in growing
healthy churches in the Anglo- Catholic tradition, with the Eucharist
at the heart of worship, who can contribute to the already positive
influence that the Society churches are bringing to the health and
diversity of our Diocese.
• Sense God may be calling them to a congregation in reasonable
health, but which is eager to grow in faith, evangelism and service
in our community.
• Positively enjoys working across whole school communities, including being a governor, and can translate that work into reaching and
attracting young families.
• Able to laugh and have fun with us and the local community!

Further Details
for further details and an application form please contact:
Matt Robinson, Admin Assistant to the Archdeacons
By email to Matt.Robinson@Coventry.Anglican.org
or 02476 521344
for informal conversations, please contact:
The Bishop of Ebbsfleet, Jonathan Goodall, on 07881 875583
office@ebbsfleet.org.uk
or
Archdeacon Missioner, Ven Barry Dugmore, on 07487 578311
Barry.Dugmore@Coventry.Anglican.org
or
Area Dean, Rev David Poultney, on 024 7610 2141
rector@bedworthparish.org
closing date for applications: noon, friday 16th July
Interviews: To be held on Thursday 2nd and friday 3rd September

congratulations to Dr Sonia Dore on being made a
Guardian of the Holy House of Our Lady of Walsingham. Dr Dore worships at St Luke’s Shepherd’s Bush.

An application form can be downloaded from the Diocesan Website:
https://www.coventry.anglican.org/about/vacancies/current-vacancies.php
Enhanced DBS disclosure is required for this post
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S

ometimes what you see isn’t all it seems. At first
sight, the tower of Beetley church (1: Norfolk)
looks 14th century; in fact, a number of people in
the early 16th century left money for the tower, with
one will of 1500 bequeathing to increasing the new
steeple, “the making of vi fote”, so it appears that some
of what you see dates from around 1500. That west
window, from around 1340, may have been relocated
from the previous building, for which there are precedents.
The tower of Wheatacre church (2: Norfolk) is another puzzle. Made of brick, it features belfry windows
in a decidedly secular 16th century style, not to mention
a remarkable chequer-board pattern. Money was left
towards its bells in 1506 and 1508, and there was another bequest, to “edifying” the steeple, in 1522, so it
looks as if Wheatacre tower dates from then.
The tower at Uggeshall (3: Suffolk) received a number of bequests in the 1530s; today what we see is a
base, with an inscription under the west windows
“Orate pro animabus, Joh’is Jewle et Marione ux’ ejus” (presumably they were donors) and a low clapperboarded
top. It’s sometimes said that the top of the tower fell in
the 18th century, but one doubts that it was completed.
As you approach the small village of Swilland (4:
Suffolk), you spot the spike on top of an equally strange
half-timbered tower. It is the work of the Ipswich architect John S. Corder (1897); there was already an
early 16th c. brick tower (ready for the bells in 1516)
and Corder placed what Norman Scarfe described as
‘a sort of Swiss Cottage’ upon it (though others have
been less appreciative). ND

The chairman of the Editorial Board writes…

T

his, the 302nd issue of New Directions, is Fr Philip Corbett’s
last as Editor. Fr Philip took up
the reins again (having served a previous
stint in post) with the 262nd issue, back
in July 2017. Forty issues and nearly four
years later, it is only fair to allow Fr
Philip to lay down his editorial pen and
take a well-deserved rest from this particular duty, one less thing to worry
about amidst the many tasks required of
him in the exercise of a full and fruitful
priestly ministry.
Fr Philip has been an outstanding Editor. Under his oversight, New Directions has continued to appear regularly and
on time, and to achieve that alone is no mean feat. The casual
reader, the ordinary member of Forward in Faith, the bishop
or member of General Synod, can have little idea of what is
involved in bringing the magazine to birth each month: it does
not happen by magic, nor is there much by way of practical
assistance by the angels. But the real achievement has been in

the quality of the publication: excellent
writing, high production standards, eyecatching photographs; a journal of
record but so much more – something
every month to educate, something to
stimulate, something to amuse.
New Directions (and of course I declare an interest) is a phenomenon.
Written and produced entirely by volunteers (with some essential professional
support in the production engine room),
it is almost taken for granted by many
who read it. But really every issue is a
minor miracle, and for the magazine to have persisted for 300
and more editions must be some sign of divine approbation.
The continuation of that monthly miracle is, for 40 issues past,
very largely down to Fr Philip’s commitment, flair, and hard
work.
Fr Philip – thank you, from the Board, and from all our
readers. You will be a very hard act to follow. ND
+Jonathan Fulham
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Sing to the Lord 1
Barry A Orford on getting Evensong right

I

am no lover of streamed Church services, but since our
cathedrals have opened again, I have gratefully taken advantage of the screened opportunity to share in their offering of Choral Evensong.
Those familiar with Choral Evensong are unlikely to deny
that it is one of the most glorious achievements of Anglican
liturgy. In a remarkable way, it retains an ability to speak to
those of different ages and from varied backgrounds, not least
during times of hardship and distress. The singer/composer,
Joanna Forbes L’Estrange, has written, “In this fast-changing
and often unsettling world, I imagine I’m not alone in finding
great comfort in the words of the traditional Choral Evensong
which have been spoken or sung in churches, chapels and
cathedrals for centuries. As the mother of two choristers, I
have had the joy of attending evensong at St John’s College,
Cambridge, several times a week and of hearing many different composers’ settings of each part of the service. From
the Magnificat and Nunc Dimittis to the Preces and
Responses, every moment of Choral Evensong offers us all that
much-needed opportunity for stillness and reflection.”
A great strength of Choral Evensong is that by being rooted
solidly in our history, it gives a reassuring sense of continuity
and stability in a world and a Church where so much is chaotic
and uncertain. Its structure, its content, its words, its music
are wholly satisfying, and have made it proof against the
depredations of modernisers, except when officiating clergy
insert too many intercessions, usually with a jarring shift to
inferior contemporary language prayers.
Because Choral Evensong is relatively undemanding in its
outward form, it is able quietly to ease those who are uncertain
about matters of faith into an awareness of a reality transcending everyday concerns. Beauty, dignity, reverence and (dare we
speak the word?) formality are not much valued in the counsels of the Church of England now, but they are at the heart
of the worship offered in sung Evening Prayer. There must be
many people who have found their way to Christian faith, and
even (as I did) into the Anglican fold, through an encounter
with this service.
Yet there is more at stake here than æsthetics, and even devotion. It is becoming increasingly difficult today to answer
the question, “what holds the Church of England together?”
The managerialism which has us in its strangling grip can at
best tell us to line up behind some ill-defined ideal such as
Mission. Previous generations, faced with the question, would
immediately have replied that the bond uniting us was the
services found in the Book of Common Prayer, Evening Prayer
prominent among them.
It is not sufficiently recognized that the shift to greater variety in our services has come at considerable cost. Despite its
good intentions, Common Worship has paved the way to a situation close to liturgical anarchy. As a result, much of our Anglican identity is being lost, for its historic roots have lain
primarily in its liturgy.
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In such an unstable and unfocussed situation, we need to
recognize that Choral Evensong has a role of particular importance. Here is a form of worship which is able to speak to
the present with the voice of our heritage. It unites us with
generations who have been fed by its music and its prayer.
It follows from this that attendance at Sung Evensong,
whenever possible, might be not only a pleasure but also a spiritual discipline and an act of honour to our tradition. The
cathedrals, chapels and churches which maintain the round of
Choral Evensong deserve our appreciation, gratitude and support. They will not get them from the bishops and others who
put their faith in choruses, guitars and otiose Church “plants”.
Showing how much we value this act of worship is also the best
way to remind those who lead it of their duty to seek excellence and reverence in what they offer.

yet there is more at stake here than
æsthetics, and even devotion.
The standard of music in our cathedrals is mostly outstandingly good, and other churches, even small ones, make an impressive job of Evensong. To our choirs falls the work of singing
the Responses and the Canticles, and also the privilege of
singing the Psalms. The Psalter is at the heart of the Office,
and any attempt to reduce the quantity of psalmody needs resisting. Singing the Psalms to good Anglican chant maintains
a unique part of our liturgical inheritance. We have every reason to be proud of our singers, organists and music directors.
And what of the clergy, who have the responsibility for leading Evensong? Sometime we need reminding that setting the
tone of a service is something which lies with us. We too must
seek excellence and dignity – the latter not always easy at present, when so many clergy still feel obliged to struggle with ugly
and mostly pointless face masks. (Or worse. I have seen one
cathedral where some clergy entered in surplice, scarf, hood,
and a plastic face visor attached to a head band, indicating a
serious failure of a sense of the ridiculous.)
One of the most important tasks for clergy during Evensong
is the reading of the lessons. Watching streamed Evensong, I
have been struck by the difference in standards here. Sometimes the reading is frankly depressing, either with AN almost
total failure TO appreciate correct verbal stress, or in a tone
of voice which suggests terminal boredom in the reader. Other
times, the reading is done with sensitivity to language and
meaning which is uplifting. Such practical details have a significant impact on the offering of worship to God.
The historian, G. M. Young, pointed out that if we try to
ditch our history, then we lose interest in ourselves. At a time
when the Church of England is showing almost no interest in
its history, the gift of Choral Evensong needs to be treasured,
both as an act of worship and also as reminder of what the Anglican offering of praise and prayer should be like. ND
Fr Barry A. Orford writes from Hampstead

Summer Diary
Thurifer is looking forward to freedom

F

ootnotes in books sometimes provided more entertainment than the books themselves. One of my favourites
is in A. J. P. Taylor’s English History 1914-1945 where he
notes that the creases in King George V’s trousers were at the
sides rather than front and back. In Henry ‘Chips’ Channon, The
Diaries 1918-38 Simon Heffer’s editorial footnotes are a joy.
One reviewer said that the footnotes were like reading the Almanac de Gotha to which you could add Debrett’s, Burke’s Peerage, and Jennifer’s Diary. The thrill of a footnote is that it
expands the text and makes you want to know more, even
though it may seem already to be more than enough. The one
that follows is priceless and captures some of the flavour of the
book. The Diary entry to which it is the footnote mentions
“those ill-fated and fascinating sisters of Possenhofen”. “The
Empress Elizabeth, the Countess of Trani; and also Sophie
Charlotte Augustine (1847-97), Duchess in Bavaria, who married in 1868 Prince Ferdinand of Orléans (1844-1910), Duke
of Alençon; Marie Sophie Amalie (1841-1925), Duchess in
Bavaria, who married in 1859 the Duke of Calabria (1836-94),
who succeeded his father in 1859 as Francis II, King of the
Two Sicilies, who was deposed in 1861; and Helene Caroline
Therese (1834-90), Duchess in Bavaria, who married in 1858
Maximilian Anton Lamoral (1831-67), Hereditary Prince of
Thurn and Taxis”.

Northumberland coast and her design of a walled garden that
was recreated to her original designs some years ago. The garden of hers I should most like to see is Hestercombe House,
Somerset. For some years, oddly, it was the Call Centre for the
Devon and Somerset Fire and Rescue Service. They remain
united in death. She is buried in a family plot in the churchyard
of of Busbridge Church, near Godalming. Lutyens designed
the family memorial. Lutyens ashes are in the crypt of St Paul’s
Cathedral.
*
When our purblind successors of the Apostles (sometimes difficult to believe, I know) locked, bolted, shuttered churches,
surrounded them with barbed wire and had towers staffed by
archidiaconal heavies ready to fire off disciplinary missiles or
missives, much liturgy went online. Much of it was very good
and, given the constraints; booking, reduced ceremonial, limitations on choirs, no hymn singing (no great loss as far as I am
concerned), satisfying. But there was a real sense of loss in not
hearing live music, both liturgically and attending concerts. As
some compensation there was one first-rate initiative in the
online Fulham Holy Week Festival. The venues for the recordings offered beautiful settings; St Matthew’s, Kensington
Olympia, All Saints’ Notting Hill, St Augustine, Kilburn, All
Saints’ Margaret Street, St Gabriel’s, Pimlico. The musical offerings were Sung Compline, works by Merula, Henry Purcell,

*
Overheard” “You have put on weight.” “I was bored during
lockdown.” “No-one can be that bored.”
*
Not unrelated, a garden bench gave way last summer. In large
part, it had rotted over many years of exposure to the elements
in my leafy suburb. Its twin in the garden suffered the same
rotting but had not given way. It was time to replace them.
There was only one choice possible, benches designed by
Edwin Lutyens (1869-1944). Now best remembered for his
design of the Cenotaph in Whitehall and the government
buildings in New Dehli, a dazzling series of palatial constructions. There were also houses on a more domestic scale and
there is Castle Drogo in Cornwall which makes granite a thing
of beauty. The benches are immediately identifiable with the
characteristic arched back and scrolled arms. They look very
fine in their new setting. The garden bears something of the

As a pastoral precept “a problem shared is a
problem doubled” has much to commend it.
influence of his collaborator Gertrude Jekyll (1843-1932). Although that had nothing to do with me, the garden was designed before I took up residence, I have long been an admirer.
I am numbered among those who love gardens but have little
or no interest in gardening. One of their collaborations was
his refurbishment of the castle on Lindisfarne, off the

John Blow, Couperin, a form of Tenebrae, where the Bishop
of Fulham read George Herbert’s The Sacrifice, Stainer’s, The
Crucifixion, César Franck, Bach, Messiaen, de Grigny, Dupré.
The impresarios were James Day, Daniel Turner and Tom
Williams. They gathered a galaxy of fine young singers. This
ought to be an annual feature of Holy Week, with a live audience / congregation as well as online for those unable to attend
church. Although I was able to attend attenuated liturgies in
church, these additional offerings made Holy Week a richer
and deeper experience than I had anticipated.
*
As a pastoral precept “a problem shared is a problem doubled”
has much to commend it. One of the disadvantages of the sustained period of lockdown was that there were few plausible
excuses to miss a Zoom meeting. I will be busy reading a book,
dusting, drinking a cup of coffee, staring blankly into space, all
sound a tad feeble. Resignation sets in and you prepare to join
some group, club, society or association and listen to the complaints and grumbles, gripes and miseries of much-valued colleagues and dearly loved sisters and brothers. The tedium can
be throat-slitting. I yearn for the return of days when plausible
excuses such as too far to travel, other more urgent, that is,
trivial reasons that sadly prevent my attendance. ND
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Sing to the Lord 2
John Gayford explores the spirituality of the Psalms

F

or over three thousand years
Psalms have inspired spiritually both Jews and later
Christians. Psalms have a dimension
of prayer for individuals and collectively. They speak to the soul and
from the soul in the depths of despair (the dark night of the soul) and
to praise God. The full range of
human emotions is experienced including anger, fear, joy, pleasure,
hope, desire, regret, thanks and
praise. As such they have exercised
profound and lasting influence on
the liturgical tradition and spirituality of both Jews and Christians and
do so because they give voice to the
whole gambit of religious experience. Spirituality is a recognition of
a dimension in the world and within
oneself other than the physical.
Psalms were called the hymns of the Second Temple where
they were developed and used, some being assigned to special
festivals. Biblical psalms were written 1000 - 200 BC with possible additions later, and are lyrical poetry: shared by other
near east religions not noted for their rhyme but typified by
construction around ideas and for word stresses. In the case
of Biblical Psalms there was parallelism of various types where
a verse is answered by the next verse which either says the
same thing in a different way or adds to the previous verse or

clearly psalms were used in the prayers of
Our Blessed Lord as he commended himself
to the father and passed this mode of
prayer to his followers.
even corrects it. This is best demonstrated when the psalms
are used by two voices; either two sides of a choir, two people
reciting their office together, or by a leader answered by others.
Clearly psalms were used in the prayers of Our Blessed Lord
as he commended himself to the Father and passed this mode
of prayer to his followers. Even from the Cross Jesus cries “My
God my God, why have you forsaken me” (St. Matthew
27:40/St. Mark 15:34) from Psalm 2:2, and “Into your hands
I commend my spirit” (Luke 23:46) from Psalm 31:6.
St. Basil (330-379) wrote several homilies on the psalms in
which he said the psalms gave prophesies of the future, recalled
history, legislated for life, suggesting rules of action; in a word,
psalms are a common storehouse of good doctrines. Verses of
a Psalm can be the calm of souls, an arbiter of peace; still the
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stormy waves of thought, soften the angry spirit, and sober the
intemperate. They can put demons to flight: summon angels
to our aid; be a weapon in the midst of alarms by night, or rest
from the toils of day; and comfort for the aged. They are the
voice of the Church and gladden festivals; they create godly
sorrow and call forth tears even from a stony heart. A Psalm
is the employment of angels, a heavenly converse and spiritual
incense with promises of glory and revelations of mysteries.
St. Basil’s contribution has been augmented by others and used
as an introduction to the Psalms. The addition of the Gloria
Patri at the end of a psalm was introduced by Cassian (c.350435). St. John Chrysostom (c. 347-407) speaks of the well-established practice of meeting together to sing Psalms. He even
encourages those who have made little progress in liturgy but
have learned the psalms by heart with claims that all liturgy
contained psalms. He envisaged all taking part; young and old
voices, male and female but this was not only limited to those
present; the dead and the living joined together. To him the
voices of prophets, saints and the company of heaven also took
part in singing of the Psalm. The longest of the works of St.
Augustine of Hippo (354-430), his Enarrationes in Psalmos (Exploration of the Psalms) written between 392 and 418 and
shows his great devotion to the Psalms. He wrote and
preached on all the Psalms in this multi-layered work in which
he revealed his skills as a preacher, interpreter, philosopher
and theologian with great command of Scripture. He projects
the psalms as the mystery of Christ finding a prophetic fulfilment; totus Christus (the whole Christ). Where the meaning
is obscure he uses allegory and gives it Christian meaning. In
his reflection he says “how my love for you, my God, was kindled in the Psalms”. St. Jerome (c. 342-420) claims that the
singing was universal in the Church and went on to say those

working in the fields sang psalms as they worked. When men
and women become monks and nuns the singing of Psalms
forms the larger part of their religious exercise in the canonical
offices of the night and day. St Benedict of Nursia (480-547)
arranged for the Psalms to be sung on a weekly rota for his
monks but St Ambrose had arranged for the Psalms to be sung
over a fortnight. Eastern Churches can be quoted as hearing
the voice of God in the Psalms and advises they are sung or recited on a weekly rota but twice a week in Lent. The Book of
Common Prayer and the more recent Roman breviary arrange
the psalms over a month, but the latter includes Old Testament canticles at Lauds and New Testament canticles at Vespers with some repetition of psalms on Sundays. Many holy
men like St. Patrick and Alcuin of York recited the psalms on
a daily basis. Vows were made that if a person recovered from
a serious illness they would recite the Psalms daily for the rest
of their lives in addition to the usual Canonical Offices.
Knowledge of the Psalms by heart was required of those wanting to take Holy Orders, perhaps not always applied, but the
Second Council of Nicaea in AD. 587
made it obligatory for Bishops.
In the middle ages the Psalter was
better known than the Gospels. Children were taught to read and write
from the Psalms. Calligraphy was
practiced and developed from the
Psalms. Every monastic novice and
cleric had to learn the Palms by heart.
Monks recited the psalter in their offices every week. The Psalter was “the
knowledge” to start clerics on their
trade and was their tool of work.
Often when a monk died as a mark of
respect his brothers would recite the
entire psalter. When monks were on a
journey or working in the fields or engaged in a domestic task together
rather than chat to each other or remain silent they would recite the
psalter together.

Both Luther and Calvin held the
Psalms in high esteem and thought
that they represented the Bible in
miniature. Luther said the voice of
Christ speaks in the Psalms, and that
the words of the Psalms were not
just to be read but lived; they are a
mirror of the soul.
There always have been people who
gain some spiritual benefit from
hearing Psalms sung in Latin in a
monastic setting even if they do not
understand the Latin. With time
and perseverance they may learn
how to pronounce the Latin words
but they may still have no understanding of the meaning but the
spiritual experience continues and
may become enhanced with use. Finally the Latin has meaning
and hopefully the spiritual experience further increases. By the
13th century Books of Hours were being produced mainly for
wealthy women. Many of these books have survived and have
elaborate illustrations and contain selections of psalmody in
the form of simple offices or at least in group selections of
Psalms like the Penitential Psalms.

There always have been people who gain
some spiritual benefit from hearing Psalms
sung in Latin in a monastic setting even if
they do not understand the Latin.
The Divine Office of the Roman Rite contains aides to increase the spiritual value of the recitation of the psalms. There
is a heading (from the Hebrew) which is there to show the
original intention of the psalm, and a line from Scripture or
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from patristic writings to help with Christian interpretation;
these are included to help meditation but are not read aloud.
Antiphons are used at the beginning and end of each psalm
which may change with a festival and are there to aid in interpretation. More contentious is the inclusion of ‘psalm prayers’
or collects at the end of each psalm or at the division in longer
psalms. A supplement of psalm prayers was promised but has
never materialised for the Roman Office. These prayers have
a long history and may go back to Egeria on her visit to
Jerusalem. They were used in monastic practice in Egypt but
also have been popular in Spain and can be traced to other
areas as far back as the late 8th century but there is no evidence
that they were used liturgically with the possible exception of
Spain. There are Anglican Franciscan versions available. Use
seems intended for private devotion, each insertion gives a
prayerful summary of the Psalm with its principle use directed
at private meditation. Alternatively, a pause for meditation is
often recommended before progressing to the next psalm or
canticle of the Office.
The battle to keep the psalms fresh and spiritual regrettably
gets worse with age and repetition and it is all too easy for the
mind to wander. This may provide at least consideration of
confession for lack of concentration. Each individual brings
their own spirituality to the psalms. Sharing the office with
another person, each saying alternate verses, and changing
round may help; and it can also be of advantage if there is an
occasional additional or different respondent.

The Psalms are lyrical poetry and spiritual
jewels of the Old Testament, the words did
not need to be changed.
Imprecatory or vindictive verses occur in psalms where the
psalmist pronounces a curse over the enemies of God and of
God’s people. Verses like this are often left out of a psalm in
liturgical worship. There are many examples but one will have
to suffice. Psalm 110 which for those using the Roman Breviary every Sunday evening at Vespers hardly notice that verse
6 [He will execute judgment among the nations filling them
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with corpses] is missed but
the Book of Common Prayer
has no such reservation for
Morning Prayer of the 23rd
Day of the Month, although
Common Worship softens
the wording. Nevertheless
these verses show that the
Psalms contain the full depth
of human emotion.
The Psalms are lyrical poetry and spiritual jewels of the
Old Testament, the words did
not need to be changed. The
Church adopted them for
Christian worship with enriched meaning, by Christian
experience of a New Covenant. They were recited by Jesus;
his mother the Virgin Mary modelled the Magnificat on them
as did his early followers. God is praised and thanked in unveiling his secrets to those who turn to him in prayer. Faith became more ardent after the Last Supper with the Cross and
Resurrection teaching mankind the infinite love of God. By
adding a Trinitarian doxology the Church shows our fully
Christian adoption of the Psalms. The hopes of the psalmists
have been fulfilled by the Messiah who came to summon all
to praise Almighty God.

The evening Angelus came first and
celebrated the Incarnation, the morning
Angelus came next celebrating the
resurrection of Our Lord Jesus christ and
finally came the mid-day Angelus reminding
us of the crucifixion and the passion.
By giving us a feeling of communion with God, the Psalms
can lead us on the path of true piety. On the road we have sorrow for sins and a search for perfection, walking in darkness
guided by God’s lamp of faith. The Psalms frequently challenge
our faith but at the same time enrich our understanding; a
path of spiritual development for many.

ND
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Faith of
Our
Fathers

Arthur Middleton on Crisis of Identity

A

creeping Anglican identity crisis has been evident in
various ways. In 1949 Henry McAdoo claimed that
among theologians in the Church of England, there
is something strangely unreal in the prevalent neglect of the
heritage of Anglicanism. While ‘Barthianism, Thomism and
even Counter-reformation thought possesses a following in
the English Church …
‘ the study of the fathers of Anglicanism
receives but a fraction of its rightful need of attention.’ He cites
C. W. Dugmore’s Eucharistic Doctrine in England from Hooker
to Waterland (1942), as an exception. His intention is not to
depreciate a wide acquaintance in theology, ranging from Patristics to the modern exponents of Continental Confessional
theology, but the danger of making such study the background
to Anglican theology. It results in a loss of root and idiom, and
by neglecting those specifically Anglican presuppositions latent or expressed in classical Anglican thought and writings,
we risk becoming mere theological vagantes. Our Caroline forbears read and used Aquinas and Calvin and studied the spiritual descendants of both, but refused to forget that they were
Anglicans, claiming that by their Protestant reforms they had
saved and restored the true and primitive Catholic Faith.

It is her knowledge and constant partaking
of the life of the world to come that relates
the church to the world, creating a correlation between the ‘now’ and the ‘not yet’
which is the essence of her message and is
the only ‘victory’ that overcomes the world.
This loss of root and idiom is further complicated by some
accounts by some, but not every contemporary writer on Anglicanism, in the filtering of it through a Liberal Protestant
Scholasticism that reduces it to the conceptual so that in doctrine and morality it can be manipulated, controlled and ‘genetically’ modified to harmonize it with politically correct
ideology. Anglicanism is reduced to a nominalism, producing
deadness in the theology that emerges because it has been conceived outside of the ecclesiological experience, the sui generis
experience of the Church. This cerebral approach is incapable
of handling mystical theology and the eschatological dimension of the Church’s experience, the life of the world to come,
which always should be a coefficient of the theological enterprise. It is her knowledge and constant partaking of the life of
the world to come that relates the Church to the world, creating a correlation between the ‘now’ and the ‘not yet’ which is
the essence of her message and is the only ‘victory’ that overcomes the world. Without this dimension theology is dead
rather than living and Sacraments are reduced to a utilitarian
function as ‘means of grace’ and emptied of any significance

in themselves as having a heavenly and earthly component as
hypostases of divine life. It results in a failure to reveal the true
meaning, the saving and transforming power of the genuine
Christian tradition within the context of our present situation,
that it may be a consistent critique of, but also an answer to,
the values, world-view and way of life that stem from today’s
intellectual and spiritual crisis. The style of this theological approach is the product of a culture deeply marked by spiritual
crisis in which the spiritual nature and vocation of man is attacked by an extreme secularism and whose way of life is no
longer shaped and nurtured by the Church. The culture is trying consciously or unconsciously to reduce the Church to values, philosophies and world-views profoundly different from
and often totally opposed to, her vision and experience of God,
man and life, through the filter of politically correct ideology.
It is a culture estranged more and more from its Christian
roots that is tempting her to renounce her approach to faith
and liturgy, priesthood and parish administration, pastoral
ministry, education and mission. This culture seeks development from pure reason as a substitute for the Gospel, so that
‘prayer, evangelical virtues, supra rational truths, sense of sin
and of grace and of the Gospel beatitudes, the necessity for
self-sacrifice and ascetic discipline, for contemplation, for the
means of the Cross are ignored or denied’ When governments
embody these secular values in law and tell the Church what
to believe and how to behave we are at the mercy of an insidious Erastianism.
The Christian mind has succumbed to the secular drift
with a degree of weakness and nervelessness unmatched in
Christian history. There is no longer a Christian mind. Furthermore, there is a gulf between academic theology and the
pastoral and evangelistic work of the Church. Hence the word
‘crisis’ is used here in its original Christian sense of judgement
making the situation of Anglicanism critical, calling for a responsible discernment of the will of God and a courageous response to it. ND

st mary the Virgin
south Benfleet
require a Priest for our Traditional,
Anglo-catholic, society Parish church,
for the post of Priest in charge/House for duty.
For information and an application form please contact The
Venerable Mike Lodge, Archdeacon of Southend,
On 01268 779345 or by email
a.southend@chelmsford.anglican.org
https://www.chelmsford.anglican.org/vacancies/clergy/
priest-in-charge-house-for-duty-st-mary-south-benfleet
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touching place
SS. PETER AnD PAuL, LE nEuBOuRG, fRAncE

T

he le Neubourg plain is a part of France that few English people
visit, and those that do have only a passing acquaintance, on the
way somewhere else using the Route Nationale that crosses it. Although it is a rich agricultural area, it perhaps lacks the scenic interest of
other parts of Normandy. It mainly comprises small villages, matched with
their small churches, but at its centre is the market town of le Neubourg
and a large church, right in the middle of the town. It’s known that a church
was here by the 11th c., but the earliest traces today are 13th c. The region
was fought over during the
Hundred Years War, when
the town – including the
church - was burnt in 1447.
The whole building was reconstructed under Louis XI
between 1461 and 1483,
though further work was
necessary after damage by
the retreating troops of the
Duke of Parma in 1592. It’s
a large building with a fivebay nave flanked by aisles on
each side, topped by a high
clerestory and a polygonal
chevet at the east end; twin
towers flank the façade. The
interior has some rich furnishings mainly of the 17th
c.; the High altar retable is
topped by a Virgin with
Holy Child, similarly that in
the S aisle is topped by S.
Michael. There are eighteen
late 17th c. stalls that came,
along with some statues, from the dissolved abbey of Saint John after the
Revolution, as well as a large 18th century pulpit and 17th c. lectern. PostWW2, a further restoration repaired the belfry damaged by a tipsy French
artilleryman in 1940, and gave the church new glass by Barillet, complementing the 19th c. glass inspired by the abbey of Saint Ouen in Rouen.
Simon Cotton

Forms of words for making a bequest to FiF in your Will
I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£
) and I DIRECT that the receipt of the Treasurer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor.
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or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DIRECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Executor.

Grenfell Remembered
The 4th Anniversary of the Grenfell fire was marked with prayers of remembrance at All Saints Notting Hill. The parish also took part in an online service
organised by the Church of England for Sunday 13th June.

Bishops of
e Society
The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE
01904 628155 oﬃce@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY 01243 782161
bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker
The Vicarage, 5 St Andrew St, London EC4A 3AF
020 7932 1130 bishop.fulham@london.anglican.org
www.bishopoﬀulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans AL3 4HE
01727 836358 bishop@richborough.org.uk www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR
01924 250781 / 07834 206317
bishop.tony@leeds.anglican.org

The Bishop of Lewes
CHICHESTER

The Right Revd Will Hazlewood
Knowle Cottage, Knowle Lane, Halland, Lewes BN8 6PR
01273 425009
Bishop.Lewes@chichester.anglican.org

The Right Revd John Ford
(formerly Bishop of The Murray)
The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)
The Right Revd Dr John Hind
(formerly Bishop of Chichester)
The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)
The Right Revd Roger Jupp SSC
(formerly Bishop of Popondota)
The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)
The Right Revd Michael Langrish
(formerly Bishop of Exeter)
The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)
The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)
The Right Revd Lindsay Urwin OGS
(formerly Bishop of Horsham)
The Right Revd Peter Wheatley
(formerly Bishop of Edmonton)
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Subscribe to
New Directions
NEW DIRECTIONS is sent free of charge
to all members of Forward in Faith UK *
To join Forward in Faith or subscribe to New DirecTioNs,
please print oﬀ and post the forms on the website
(www.forwardinfaith.com) or complete the form below
as applicable:

i wish to subscribe to New DirecTioNs as:

A Member of Forward in Faith UK
individual Membership: £30
concessionary: £15
concessionary: £21
Family Membership: £42
i am a UK Taxpayer please send me a Gift Aid form
Or
A NEW DIRECTIONS Subscriber
UK: £30
europe: £45
rest of the world: £55
i enclose payment of £ ..............................
cheques payable to Forward in Faith

CREDIT/DEBIT CARD PAYMENTS
BY TELEPHONE ONLY - MONDAY, WEDNESDAY OR THURSDAY, 9.30
AM TO 4.30 PM.

Name.............................................................................................
Address..........................................................................................
......................................................................................................
.....................................................Post Code/Zip ...........................
TO: Forward in Faith, 2A The Cloisters, Gordon Square, London
WC1H 0AG. Tel: 020 7388 3588 Fax: 020 7387 3539
Admin.assistant@forwardinfaith.com
If you do not have a UK bank account, please contact us to discuss payment
methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Thursday, 9.30 am to 4.30 pm)
* Members of Credo Cymru who are not also members of Forward in Faith
should contact their Membership Secretary

newdirections

Classified Ads rates
£22.50 for 1 month
(up to 50 words)
£45 for 2 months
£45 for 3 months
Series of advertisements in excess
of three months will also be
charged at £20 per month
with every third month free
Additional words will be charged at 50
pence each for one month,
£1 each for two or three months etc.

Contact the Advertising
Manager: Mike Silver
57 Century Road, Rainham,
Kent ME8 0BQ
01634 386624
email silver43mike@gmail.com
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classifieds
cAR SuPPLIERS – PRIORy AuTOMOTIVE Priory
are the Christian car suppliers who can provide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com

EDEnHAM REGIOnAL HOuSE RETREAT cEnTRE
nr Bourne Lincs. Near Peterborough. Individuals and small groups welcome. Private
Chapel and spacious rooms for day visits,
disabled facilities, self-catering flat. Contact
Fr. Edward Martin SSC, ERH Church Lane
Edenham, Lincs PE10 OLS. 01 778 591358.
edenhamoﬃce@ gmail.com
Web: www.edenhamregionalhouse.org

