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St Benet’s, Kentish Town is open for individual prayer.

Lead
Story

“Replying, we sing as one
individual …”
Barry A. Orford encourages a unity of spirit

A

rthur Sullivan was having fun, of course, dividing W.
S. Gilbert’s lyric comically between two gondoliers
who were reigning jointly as a monarch until it was
discovered which of them was actually king. What a pity that
the words have taken on a less happy meaning in a different
context.
There has been a tide of criticism of our bishops following
their decision to forbid clergy to enter their churches in the
wake of Covid-19. What must be asked, however, is how far
their conduct reveals a monochrome episcopate with an insufficient understanding of the Church and a shared lack of
Catholic sacramental theology – a leadership singing as one
individual from official management texts. What else can explain their puzzlement that clergy and laity might be angry
when the celebration of the Eucharist in church, even by a solitary priest, was stopped by episcopal instruction?
However, instead of simply complaining we need to ask
what needs to be done as a result. The major pastoral challenge
of Covid-19 has revealed starkly the inadequacy of the outlook
governing our Church’s life. What is going to fill the gap which
has been exposed? When the pandemic dies down there will
be recriminations about what bishops did in response to it, but
these can only be a distraction from the real task facing us. I
know from correspondence that I am not alone in thinking
that in this uncertain situation there are considerable opportunities awaiting Catholics in our Church. Everything depends, though, upon our recognizing and seizing those
opportunities, and to do this we are going to have to emerge
from behind some defensive barriers.

How do we get this moving? How do we
make ourselves heard? How do we make
an impact?
Not long ago, there was a conference which brought together Anglican Catholics of different persuasions. I was prevented from attending it, but I understand there was general
agreement that it had been a worthwhile exercise. Now is the
time for that shared endeavour to be reactivated. The Church
of England’s self-understanding is at stake. Awareness of its
Catholic nature has been steadily eroded, and if we do not
work to restore it, who will? There is an overwhelming need
for us to line up behind the Creeds, to proclaim a Catholic understanding of the Church and the Sacraments, to emphasize
the importance of reverent liturgical worship, to insist on the
recitation of the Daily Office as the prayer of the people of
God, to reclaim a devotional theology, to know our history, to
be clear about the social implications of Catholic conviction.
If Catholic Anglicans of every hue cannot pull together
constructively on these fundamentals then we might as well

wait to be marginalized into irrelevance by the controlling oligarchy. The need is for renewed vision, the gift of the Holy
Spirit for which we must pray, and then action.
Revitalization begins at grassroots level, when people who
have been wary or dismissive of each other find they can agree
on truths which unite them. On that foundation fresh vision
and impetus become possible, and we will find the confidence
we need to speak to a Church culpably ignorant of its inheritance.

Everything depends, though, upon our
recognizing and seizing those opportunities,
and to do this we are going to have to
emerge from behind some defensive
barriers.
How do we get this moving? How do we make ourselves
heard? How do we make an impact? These are pressing questions for all of us, but I put them in particular to those who
are much younger and more energetic than I am, and whose
commitment I admire: can you reimagine contemporary ways
of teaching the Catholic Faith received by the Church of England? The Tractarians did it with the Tracts for the Times. How
might we do it? But above all, will we do it – all of us who call
ourselves Catholics?
When Cosmo Gordon Lang was a young priest, he was
asked by the Master of Balliol, Benjamin Jowett, to consider
leaving his work in Leeds to become Fellow and Theological
Tutor at the College. Lang turned down the offer, saying honestly that his own Catholic position was at odds with Jowett’s
liberalism. Jowett replied, “I know this. It is just why I am asking you to come … We [the liberals] may have truth – I think
we have – but we have no fire!”
Have we the fire which will energize us into a concerted effort to recall our Church to learning and living its Catholic
heritage? ND
Fr Barry A Orford writes from Hampstead

Ordinations
Our prayers are with all those who were due to have
been ordained at Petertide, whose ordinations have had
to be postponed as a result of the pandemic and the
moratorium on public worship which it has brought
about. An update on Society ordinations being rescheduled for later this year will be provided in the September
edition of New Directions.
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The Anglo-catholic companion to Online church
Luke Walford introduces this new resource

B

eing aged twenty, I struggle to remember a time in
which the internet was not the complex, ever expanding tool we have now. The huge computer screens,
floppy disks, and mobile phones of the past (ones that could
only be used for telephones), all feel like relics in our technologically advanced lives. As soon as socialising became an important aspect of my childhood and teenage years, we were
able to use the technology at hand to communicate outside of
school hours. As the rise in social media contributed to all my
school friends and I sharing funny videos, as I got older the internet helped support my growing interest in Christianity. I
shortly found myself moving around ‘Anglican Twitter’ and
‘Catholic Twitter’, unofficial micro communities of people
sharing their experiences, stories, and prayers.

With an extremely positive response at
launch and regular engagement with the site
throughout this period of pandemic, I hope
the Online Companion has been helpful for
people.
Following the rise of the coronavirus pandemic, churches
were closed, and clergy took to the internet to share their services of Holy Mass, Daily Prayer, as well as their many other
groups. As the vast sanctuary of the church was replaced with
the make-shift altar of the dining room, Twitter was flooded
with high-quality content from Catholic Anglican churches
and communities throughout the country. Priests, deacons,
and lay leaders found themselves thrust into an environment
that they had not used to share media in the way they are
today. Not only did many ministers give it their all, they have
done an incredible job!
In mid-April, I decided to research the idea of creating an
online resource for Anglo-Catholics so they could easily engage with church online. This was because I had identified a
few minor issues in the way we engage with the world of online
church. Generally, most social-media sites function through
who you follow and if for some reason you are not following a
certain church or community, you may miss the stuff they are
doing. Additionally, if someone does not have social media at
all, they would be unlikely to encounter the mass of online
content that has been produced over the past few months.
Therefore, I wanted to create a site that could be accessed
through the sending of a link via text or email, meaning that
as many people as possible could access church online.
With all this in mind, I discovered that the tool ‘Google Sites’
allows for the creation of a free website. I quickly began developing the resource, creating the tabs and layout it has now. The
Anglo Catholic Companion to Online Church (or Online Companion for short) now includes:
• The readings for each Sunday.
• Embedded services of Holy Mass each Sunday, where pos4 ■ newdirections ■ July/August 2020

sible, from All Saints, Small Heath and St. Albans, Highgate.
• Links and information for Mass from a range of AngloCatholic churches throughout the country.
• Videos, links, and resources for Daily Prayer
• Finally, there is a tab dedicated to Our Lady with information from the Shrine of Our Lady at Walsingham.
With an extremely positive response at launch and regular engagement with the site throughout this period of pandemic, I
hope the Online Companion has been helpful for people. Although as we move out of lockdown and churches are set to
open again, albeit just for private prayer, the future of this online resource seems uncertain.
My idea of creating a resource allowing people to easily engage with online church is not a completely unique one. An
online community that springs to mind is Disability & Jesus, a
community I enjoy engaging with. Throughout the period of
lockdown there have been stories and testimonies from people
who, because of disability or chronic illness, are unable to engage physically with organisations and facilities. Some memorable accounts are from people who for the first time in a long
time have been able to visit museums, theatres, and music venues. Like the Church, cultural institutions have made some significant strides in developing their online content. There have
even been accounts of people who have been able to engage
with the Church more fully as we have moved online.
As we envisage a world post-coronavirus, there will still be
many people who will be unable to leave their homes. It is vital
they are not forgotten. Although the resource I have created
has generally served its purpose, I hope I can still update the
Online Companion with new content and weekly videos from
churches. My ambition is that Anglo-Catholic Christians who
are housebound can be more fully included within the life of
the Church. In sacramental worship there is naturally a focus
on the material and physical, but our development and discussions around the practice of Spiritual Communion is important for inclusion within our catholic communities.
Furthermore, there are some people who, for years, have
missed seeing the inside of churches, gathering in community,
and receiving instruction through the readings at Mass and
the homilies of ministers. By streaming worship and providing
space for people to practice Spiritual Communion, our church
communities can be more inclusive. That is not to say that
every church has the resources for this to happen, but possibly
dioceses and Anglo-Catholic societies could help facilitate
these services? These innovations in online church could be
vital in outreach and including the entirety of the Body of
Christ within our sacramental, traditional communities.
You are more than welcome to visit the Anglo-Catholic Companion to Online Church and I hope you will find the resource
useful. The site can be accessed through the link below:
sites.google.com/view/onlinecompanion/home ND
Luke Walford is a student living in Birmingham.

World Peace Day
J. Alan Smith on an act of reconciliation

M

y father, Francis John ( Jack) Smith, died in
Mukaishima POW Camp on 28 December 1942.
Mukaishima is on a small island off the southern
coast of Honshu, the main island of Japan, near Onomichi. In
fact, when the Air Ministry formally confirmed his death to
my mother, the document stated that he had died in Fukuoka
Camp, Kyushu Province, South Japan: I imagined this to be on
the large island at the south-west of Japan. In August 2002
my mother and I attended an event at RAF Cranwell to mark
the 60th anniversary of the surrender of the Far East Air Force
on Java in March 1942. It was only then that we learned that
my father had actually died at Mukaishima.
In recent years I have been invited to the Annual Receptions
at the Japanese Embassy in London for former POWs and
their families to promote peace and reconciliation. At the first
one I attended on 19 July 2007, while making my way out I
started talking to Paula Medcalf, the middle daughter of John
Medcalf. John had been a POW at Mukaishima where he had
been in the same room as my father. He survived the War,
dying on 18 March 2007. During his captivity he maintained
a diary (a brave thing to do) and Paula kindly emailed me a
copy of the page where he had recorded my father’s death. I
still have the strange feeling how remarkable it was that I
should have started talking to the one person there who could
have given me that piece of family history.

I still have the strange feeling how
remarkable it was that I should have started
talking to the one person there who could
have given me that piece of family history.
During the War, the bodies of the men who died were
cremated and their ashes buried on a hillside on the mainland
near Onomichi. After the War a nameplate was installed on
the site containing the name of those who had died and a
wooden grave post. Around 1947, the ashes were removed
and reburied at the Commonwealth War Cemetery at
Yokohama: presumably, the board containing the names and
the gravepost were also removed as no longer relevant to the
site. In October 1998, a party of FEPOWs and bereaved
relatives visited the camp. One POW, Norman Widlake,
raised the question of what had happened to the gravepost and
the nameplate. A group of Japanese, led by Koshi Kobayashi
and the Revd Mitsuo Minamizawa, a Christian Minister,
decided to raise funds for a plaque to be made and installed on
the wall of the former camp, by then the Mukaishima
Spinning Company: this was completed in March 2002.
On Monday 16 April 2012, Paula Medcalf emailed me to
say that the Mukaishima Spinning Company had gone out of
business and the building holding the plaque was scheduled
for demolition on 20 April, and asked me to use my political

influence to preserve the plaque. Feeling that my influence
may have been exaggerated, nevertheless I emailed Mrs [now
Dame] Eleanor Laing, MP, the same day asking her to do what
she could. On Thursday 19 April, I received an email from
Mrs Laing, enclosing a letter from the British Ambassador in
Tokyo to the Mayor of Onomichi City, stating: “on behalf of
the British Government, I would like to register our concern
that the memorial should be protected during the redevelopment, and properly re-established at the earliest
opportunity. As you will realise, failure to do so would cause
deep offence to the bereaved families of those POWs.” The
result of this and other representations was that an unveiling
ceremony was held for the reinstallation of the plaque on 15
April 2013, together with a plaque for some American POWs,
on land provided by the supermarket ‘EVERY’ which had
taken over the site.
At a recent Reception at the Japanese Embassy, I talked to a
young Japanese naval officer. He told me that his father had
been born just after the War and that his grandfather had
fought in the War but never talked about it. That puts the
War into perspective. Discussions about what happened
during the War are not forgotten but belong to history, though
not exclusively to historians. I suggest that the term ‘VJ Day’
be replaced by a term such as ‘World Peace Day’, making the
point that 15 August 1945 marked the end of the Second
World War. Further, I should like to suggest that the August
Bank Holiday should be moved to the 15 August, except that,
when 15 August falls on a Saturday, the Bank Holiday should
take place on the preceding Friday and when it falls on a
Sunday it should take place on the following Monday. ND

National Assembly
The 2020 national Assembly, which had been scheduled
for Saturday 14 november in St Alban's, Holborn, has had
to be cancelled as a result of the pandemic and its impact
on large gatherings. Addresses and other resources will be
made available on-line on the day. The elections scheduled for 2020 do not involve forward in faith trustee roles
and so will be held over to 2021.

Administrator
forward in faith is seeking to appoint an Administrative
Assistant on a three day a week, six-month contract from
early September 2020. The role involves a wide range of
administrative support to the charity. A competitive remuneration package is on offer, along with facilities for
remote working. Please contact Tom middleton, Director
of forward in faith, on or by 31 July to express an interest.
Email: director@forwardinfaith.com; mobile: 07368
124811.
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Anglo catholicism in Lancashire
Tony Hodgson reflects upon the legacy of Bishop Baddeley

I

n his perceptively written lead article of June’s edition of
New Directions, Dr John Tomlinson provided both a fascinating and encouraging overview of the present condition of the Catholic Tradition across the north of England.
From the perspective of one of the dioceses within the
Province of York, Blackburn, I have always been intrigued how
the county, where for much of the twentieth century the
phrase ‘Lancashire low’ was a generic term, came to acquire
such a ‘rich heritage of the Catholic Tradition.’ Certainly, during the episcopate of Alan Chesters, 1989-2003, the Diocese
became strongly identified with Anglo-Catholicism and this
identity was validated by the election of Nicholas Reade in
2004, so much so, that the expression ‘Chichester of the North’
became, for a time, ubiquitous in Anglican circles. How did
this transformation occur?

Baddeley spearheaded several important
initiatives involving cuddesdon in the belief
that through this ‘more young men from
cuddesdon will later come to work in
parishes here.’
Up until the 1990s, of all the English counties Lancashire
had one of the highest percentages of adults regularly attending church. A contributing factor was the considerable Roman
Catholic presence. After Merseyside, Lancashire had the highest county proportion of Roman Catholics who frequently attended Mass. Three Roman Catholic dioceses overlap with
the Anglican diocese of Blackburn. Lancaster in the north, Salford in the south-east, and the Archdiocese of Liverpool in the
south-west. The strong cultural identity of Roman Catholicism in Lancashire led Anglicans to a religious self-definition
in opposition. Admittedly, in eighteenth and nineteenth century Liverpool and Manchester there were some high-Anglican churches, but these cities lie outside the boundaries of the
Diocese of Blackburn, which in the religious culture of its
parishes, was generally low-church.
In 1942 the Prime Minister’s Appointments Secretary, Sir
Anthony Bevir, described Blackburn Diocese as ‘predominantly low-church with a strong strain of Ulster Protestantism… the Roman Catholics are strong in Preston and in
other areas’ where ‘there is a tendency to militant Protestantism, and rather barren controversies.’
In 1954, out of approximately 265 parishes in the diocese
of Blackburn roughly nine (3%) could be described as AngloCatholic.
A remarkable transition appeared to take place within the
dominant ecclesiological culture of Anglican Lancashire,
which eventually resulted in the Anglo-Catholic ascendency
of the years 1989- 2013. The explanation for this reshaping of
religious geography seems to have occurred during the rela6 ■ newdirections ■ July/August 2020

tively short, and generally underestimated, episcopate of Walter Baddeley, 1954-60.
Coming from a Tractarian tradition, Keble then Cuddesdon, Baddeley was an unexpected choice for Blackburn. The
Northern Daily Telegraph for August 13th 1954 carried a frontpage photograph of Baddeley wearing cope and mitre. Here,
as elsewhere, Baddeley presented a more high-church persona
than either of his two predecessors, Percy Herbert or Wilfred
Askwith. Whereas Herbert was essentially ‘broad-church’,
Askwith, like Baddeley had Tractarian sympathies. However,
the way they projected their respective episcopal public images
were very different. Askwith, like Herbert before him, generally appeared in rochet and chimere. Baddeley, on the other
hand, had a preference for being photographed wearing cope,
stole and mitre, which was, for the period, overtly high-church
vesture.
Baddeley inherited a severe shortage of clergy. In January
1955 he observed ‘there are now quite a number of vacant
parishes… we are very short’ and ‘before long we shall be quite
unable to fill the gaps.’
Part of his strategy was to develop links with Cuddesdon.
Not only was Baddeley an alumnus, but so too were Archdeacon Lambert, the diocesan director of ordinands, Arthur Picton, warden of the Fellowship of Vocation and Wilfrid Francis
Browning, whom Baddeley appointed canon theologian of
Blackburn Cathedral. Previously a lecturer at Cuddesdon,
1951-9, the Cuddesdon influence was extended in Lancashire
because Browning also had oversight of Blackburn’s curates in
training.

In 1954, out of approximately 265 parishes
in the diocese of Blackburn roughly nine
(3%) could be described as Anglo-catholic.
Baddeley spearheaded several important initiatives involving Cuddesdon in the belief that through this ‘more young
men from Cuddesdon will later come to work in parishes here.’
Baddeley not only saw Cuddesdon as a source of recruitment
but also as a means of catholicising Blackburn’s low-church
parishes. This was explained in a letter to a Cuddesdon ordinand, written soon after a party of Cuddesdon students had
visited the diocese. ‘I am so glad that you are keener than ever
to go to Fleetwood… would that we could get another halfdozen good Cuddesdon men into the diocese – we’d get ahead
then in some of the stony places.’
Baddeley must be credited with success in the area of clergy
recruitment. During the seven years, 1954-60, 89 deacons
were ordained in Blackburn, an annual average of 12.71, representing a 46% increase on the previous seven years, 1947-53,
when 61 deacons were ordained, an average of 8.71.
There were to be 137 institutions during Baddeley’s episco-

pate, a turnover of 52% of which 58 (42%) involved appointments of clergy coming into the diocese of Blackburn and 79
(58%) being internal appointments. Baddeley continued
Askwith’s policy of favouring clergy of moderate high-church
sympathies. While the majority of these priests were not so
ritualistic as to alienate low-church Lancashire congregations,
they were sufficiently catholic and sacramentally minded as
to change gradually the religious culture of Lancashire Anglicanism.

While the majority of these priests were not
so ritualistic as to alienate low-church Lancashire congregations, they were sufficiently
catholic and sacramentally minded as to
change gradually the religious culture of
Lancashire Anglicanism.
In 1954 the Diocesan Pastoral Committee reported that an
additional twelve or thirteen churches would be required to
serve new areas of housing. The majority of this programme
was achieved during Baddeley’s time, with nine new church
buildings completed. Expansion of the region’s motor, fishing,
holiday, aviation and nuclear industries, in addition to the arrival of government agencies such as premium bonds, the Land
Registry and Royal Ordinance attracted people to Lancashire
from other parts of the country and many of these ‘incomers’
settled in the modern housing developments where the new
churches were built. For this demographic reason, it may be
conjectured that these new communities were less susceptible
to the anti-Catholic prejudices that influenced many of the established Anglican congregations. To varying degrees, the nine
new churches developed catholic complexions.
In late 1954 Baddeley had to appoint two new suffragans.
Both men chosen came from a catholic sacramental tradition,
though Anthony Hoskyns Abrahall, who went to Lancaster,
was more overtly Anglo-Catholic than William George Holderness, suffragan bishop of Burnley. Later, Baddeley appointed, another high-church priest, the rector of St George,
Preston, Arnold Stanley Picton as Archdeacon of Lancaster.
These appointments, although uncontroversial in Lancashire,
did not go unnoticed at Lambeth Palace. Indeed, Geoffrey
Fisher was to comment to Michael Ramsey:

price. According to Sir David Stephens, Baddeley ‘was always
trying to do too much himself so that the work got on top of
him and finally killed him.’ Unquestionably, the impact of Baddeley’s short episcopate was reduced by the fact that from late
1956, deteriorating health necessitated his absence from duty
for two lengthy periods. Nevertheless, seen in the context of
the founding of the See of Blackburn in 1926, Baddeley played
an influential role during a pivotal period in the life of a new
diocese.
Like an ambitious batsman on a score of 94, the Diocese of
Blackburn is already confidently planning to celebrate its
maiden century in 2026. En route to that impressive total let
us pause for a moment and consider that this year, 2020, marks
the sixtieth anniversary of Baddeley’s death, which occurred
in harness in Bishop’s House, Clayton-le-Dale. Though cut
prematurely short and hindered by ill health, Baddeley’s time
at Blackburn achieved much and he accomplished most of
what he intended. The numbers ordained significantly increased. Nine new churches were built. Work was resumed to
extend the cathedral. The ambitious programme of aided
schools was consolidated. Finally, he was personally instrumental in dissolving anti-Catholic prejudice and sowing in the
North the seeds of Anglo-Catholicism, for others to reap later.

ND
Fr Tony Hodgson is the Vicar of St Margaret of Antioch, Lytham
St. Annes.

New Directions sends congratulations to
Fr Will Hazlewood on his appointment as
Bishop of Lewes in the Diocese of Chichester.

The more I hear about Blackburn, the more I feel that the
next Bishop must be one about whom nobody even asks
what kind of churchman he is? Baddeley was pretty high:
he appointed one suffragan who was also pretty high. And
when the moderate Fallows went… he replaced him as
Archdeacon by one not in the same way moderate.
Fisher’s comments echo the assessment of Sir David
Stephens, the Prime Minister’s Appointments Secretary, who
remarked that Baddeley had ‘incurred some criticism for having raised the level of churchmanship of the diocese, not least
by his choice of people for diocesan appointments.’
Blackburn’s Anglo-Catholic legacy was secured at a high
July/August 2020 ■ newdirections ■ 7

The Wesley Brothers and the Eucharist
Ryan N. Danker introduces the Eucharistic hymns of John and Charles Wesley

I

would be loath to call John and Charles Wesley Thomists,
but I once insinuated something along those lines during
a meeting of the United States Methodist and Catholic
ecumenical dialogue. I serve on the dialogue, one of the oldest
ecumenical dialogues in the States stretching back now over
50 years. And while our focus in the latest round of talks was
not the Eucharist, it was during conversations over dinner or
drinks – the sort of conversations where protocol allows leniency – where we talked about the Wesleys’ Eucharistic theology. These talks sometimes led to the chagrin of the
Methodists and to the amazement of the Catholics. One of
Charles Wesley’s hymns on the Eucharist, published in a 1747
collection, as I told the dialogue, sounds much like the Dominican Doctor himself:
See him set forth before your eyes;
Behold the bleeding sacrifice;
His offered love, make haste to embrace,
And freely now be saved by grace.
It has too often been overlooked that the Wesleyan Revival –
a part of the larger trans-Atlantic Evangelical Revival – that
swept across Britain and the American colonies in the eighteenth century was two-pronged in its approach. First, it was
a revival of “experiential divinity” or the firm insistence that
the promises of Scripture are not simply to be believed but are

But in the writings of the Wesleys, both John
and charles, we can see a highly developed
and beautifully rich tradition of Eucharistic
piety and a thoroughly Anglican understanding of christ’s presence made known to us in
the Eucharistic feast.
actually meant to be experienced. Wesley’s doctrine of Christian perfection is a prime example of this. The holy love of God
is to become the reigning attribute of the heart (cleanse the
thoughts of our hearts, by the inspiration of thy Holy Spirit,
that we might perfectly love thee…), subsequent to the new
birth, both experiences of God’s transforming power. But in
addition to this experiential divinity, the Wesley brothers – as
part of a larger high church restorationist movement of the
late seventeenth and early eighteenth centuries in Britain –
argued for the necessity of the means of the grace, and in particular the Eucharist as the “grand channel” of God’s transforming work. Their love for the early church and the church
fathers drove them to this Feast of feasts.
There are many examples that highlight the sacramental
nature of the Wesleys’ work. One example is the West Street
Chapel in London. The chapel had been a Huguenot church
– and thus a consecrated space recognized by the Church of
8 ■ newdirections ■ July/August 2020

England – that Wesley leased beginning in 1743. It was here
that he preached and administered the Eucharist to hundreds,
if not thousands of people, sometimes with the assistance of
fellow clergyman, George Whitefield. Wesley’s journal account for Trinity Sunday, 1743, is indicative of the true nature
of the Revival as emphasizing both experiential divinity and
sacramental renewal:
I preached on the Gospel for the day, part of the third
chapter of St. John, and afterwards administered the
Lord’s Supper to some hundreds of communicants. I was
a little afraid at first that my strength would not suffice for
the business of the day, when a service of five hours (for it
lasted from ten to three) was added to my usual employment. But God looked to that.
He followed this five-hour service with another sermon
elsewhere on ‘Ye must born again,’ followed by meetings with
Methodists leaders and then meetings with Methodist accountability groups called ‘bands.” When he went to bed that
night he wrote, ‘At ten at night I was less weary than at six in
the morning.’ Wesley indicates that over 600 persons came to
the chapel the next Sunday for the Eucharist so that he had to
‘divide the congregation into three parts, that we might not
have six hundred at once.’ From a high church perspective, it’s
important to note the emphasis that Wesley placed on the Eucharist, but also his desire to celebrate in a consecrated space,
and only with fellow clergymen.
Wesley’s emphasis on the Eucharist didn’t always lead to
high church results, however, and the brothers argued vehemently during the 1750s over whether or not the Methodists
were beginning to move toward Dissent, in part because some
of the lay preachers were clamoring for ordination at Wesley’s
hand. In the American context, the Eucharist drove Wesley’s
irregular establishment of the Methodist Episcopal Church
(MEC) in 1784. After the War of Independence the lack of
clergy made the former colonies a Eucharistic desert. Wesley,
following a liberal Anglican ecclesiology, established the MEC
in order to provide that need. But as American Methodism
became more a revivalistic denomination, the Eucharist took
second place to what Charles Finney would develop as “the
altar call,” a crisis moment of conversion or decision to follow
Christ. As Methodism moved further west, the revivalistic
message was easily transportable. Wesley’s own dedication to
the Eucharist and to the prayer book tradition of the Church
of England fell off the horse, you could say.
But in the writings of the Wesleys, both John and Charles,
we can see a highly developed and beautifully rich tradition of
Eucharistic piety and a thoroughly Anglican understanding of
Christ’s presence made known to us in the Eucharistic feast.
This was not entirely devoid in evangelical circles in the eighteenth century, but even still the Wesleys were unique in their
embrace of the Eucharist as central to the Christian life and a

means by which God Himself meets the believer.
Following the practices of the early church and of Anglican
piety at the time the theological writings of the Wesleys is
found in sermons, hymns, and liturgies. The sources of an authentic Wesleyan understanding of the Eucharist are found
primarily in two of John Wesley’s sermons: ‘The Means of
Grace’ and ‘The Duty of Constant Communion’. Additionally,
it can be found in his abridgement of Daniel Brevint’s Christian
Sacrament and Sacrifice, which he published together with a
collection of hymns by Charles Wesley – and edited by his
brother – called Hymns on the Lord’s Supper. All subsequent
hymns in this article are from the collection and marked with
the original hymn number in the collection for easy reference.
The Eucharistic hymns of Charles Wesley are one of the
great treasures of Anglicanism and I highly recommend them.
The Hymns on the Lord’s Supper was published in 1745, inspired
by the after-effects of the Stillness Controversies of 1739-1740
between the Wesleys and the English Moravians who argued
that one should refrain from all the means of grace until a full
assurance of faith had been granted. The Wesleys rejected this
form of stillness, instead leaning on the Catholic tradition.
They hinted at this debate with the words,
Still in His Instituted Ways
He bids us ask the Power (#60)
Or in the words of Brevint in Wesley’s extraction, ‘I want and
seek the Saviour Himself, and I haste to this Sacrament for the
same Purpose, that St. Peter and John hasted to his Sepulchre:
because I hope to find him there.’ If God has said that He
would meet you, the only response that we should have is to
run and meet Him where He has promised to meet us.

There are many examples that highlight the
sacramental nature of the Wesleys’ work.
The hymn texts are rich in biblical allusion, both Old and
New Testament, the prayer book heritage, and the church fathers. God is not a distant actor, or one who simply calls us to
remember a past event, but an active agent who makes available to the believer the saving benefits of Christ’s one and final
sacrifice. He offers His very life now, to fill us and make us
whole. The hymns celebrate this intimate relationship with
the God, who saves his creation and in the process uses physical elements to communicate Himself.
The 166 Eucharistic hymns are divided into the similar categories used in Brevint, the largest section focused on the
Sacrament as a means of grace:
1. As it is a Memorial of the Sufferings and Death of
Christ (1-27)
2. As it is a Means of Grace (28-92)
3. The Sacrament a Pledge of Heaven (93-115)
4. The Holy Eucharist as it implies a Sacrifice (116-127)
5. Concerning the Sacrifice of our Persons (128-157)
6. After the Sacrament (158-166)

The collection begins with hymns recalling the establishment
of the Eucharist at the Last Supper. Avoiding the memorialism
of many later evangelicals, the hymns are grounded in the institution narratives of the gospel and Christ’s last days leading
up to Calvary.
He suffers both from man and God,
He bears the universal load
Of guilt and misery;
He suffers to reverse our doom;
And lo! my Lord is here become
The Bread of Life to me. (#2)
In the section on the ‘Sacrament as a Means of Grace’, there is
particular emphasis on receiving the very life of God. Grace
for the Wesleys, as for Anglicans generally, was understood to
be the power of the Holy Spirit (see the Collect for Grace in
Evening Prayer), a dynamic repercussion of God’s presence,
but here the emphasis is even more intimate:
Now, Lord, on us Thy flesh bestow,
And let us drink Thy blood,
Till all our souls are fill’d below
With all the life of God. (#30)
Hymn 44, not unlike many of the hymns, includes distinct allusions to the Old Testament, and in particular to the Exodus
narrative. In it, the Wesleys view the Eucharist as the new
manna of God and Christ Himself is the Passover lamb. Christ
redeems us from the bondage and slavery of sin, taking us out
of typological Egypt.
Our Passover for us is slain,
The tokens of his death remain,
On these authentic signs imprest:
By Jesus out of Egypt fled,
Still on the Paschal Lamb we feed,
And keep the sacramental feast.
Thy flesh for our support is given,
Thou art the Bread sent down from heaven,
That all mankind by Thee might live;
O that we evermore may prove
The manna of Thy quickening love,
And all Thy life of grace receive!
In hymn 57, the Wesleys lay out a narrative argument for the
reality of God’s presence in the Eucharist as a mystery beyond
human, or even angelic, comprehension. The image of angels
around our Eucharistic altars searching to find how the very
life and love of God is manifest is particularly memorable.
O the depth of love Divine,
Th’unfathomable grace!
Who shall say how bread and wine
God into man conveys!
How the bread His flesh imparts,
How the wine transmits His blood,
Fills His faithful people’s hearts
With all the life of God!
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How can heavenly spirits rise,
By earthly matter fed,
Drink herewith Divine supplies,
And eat immortal bread?
Ask the Father’s Wisdom how;
Him that did the means ordain!
Angels round our altars bow
To search it out in vain.
In the section on the ‘Sacrament as a Pledge of Heaven’, Wesley
not only employs eschatological references to the heavenly
feast described in the book of Revelation, but he also includes
hymns that speak of how the Eucharist in which we partake
now, is also a foreshadowing of the ultimate feast and at the
same time a participation in the worship of God that eternally
surrounds the throne. The hymns in this section reveal a theological depth in the Wesleyan hymns outside of a distinctly
soteriological framework describing the way of salvation. I
would highly recommend the work of Geoffrey Wainwright
and in particular his book Eucharist and Eschatology where he
explores, among other things, the hymns in this particular section. One hymn from the section highlights its richness:
How glorious is the life above,
Which in this ordinance we taste;
That fullness of celestial love,
That joy which shall for ever last!
The light of life eternal darts
Into our souls a dazzling ray,
A drop of heaven o’erflows our hearts,
And deluges the house of clay. (#101)
The Wesleys embraced a view of sacrifice in line with most
Protestant thinkers of the time. The one, final, and full sacrifice had been made by Christ on the cross. But that sacrifice
once offered is now re-presented to the Father. The section on
‘The Holy Eucharist as it implies a Sacrifice’ includes the following hymn where this can be seen clearly:
All hail, Redeemer of mankind!
Thy life on Calvary resign’d
Did fully once for all atone;
Thy blood hath paid our utmost price,
Thine all-sufficient sacrifice
Remains eternally alone:
Yet may we celebrate below,
And daily thus Thine offering show
Exposed before Thy Father’s eyes;
In this tremendous mystery
Present Thee bleeding on a tree,
Our everlasting Sacrifice (#124)
Echoing the Eucharistic prayer of the Prayer Book, and St.
Paul, where the celebrant declares “And here we offer and present unto thee, O Lord, ourselves, our souls and bodies, to be a
reasonable, holy, and lively sacrifice unto thee…” the second to
the last section, ‘Concerning the Sacrifice of our Persons’,
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On Him, who all our burdens bears,
We cast our praises and our prayers,
Ourselves we offer up to God,
Implunged in His atoning blood. (#137)
Finally, the collection concludes with a section of hymns
meant to be sung after receiving the Sacrament. As such, they
are full of joy at having encountered the Risen Christ at the
altar. Some have argued that since hymns were not sung in

Some have argued that since hymns were
not sung in church when these hymns were
written that the entire collection was for
home use after having received.
church when these hymns were written that the entire collection was for home use after having received. As such, this final
section summarized many of the early theological emphases
of the collection. A selection of hymn 158 will suffice:
All praise to God above,
In whom we have believed,
The tokens of whose dying love
We have evern now received.
Have with His flesh been fed,
And drank His precious blood:
His precious blood is drink indeed,
His flesh immortal food.
O what a taste is this,
Which now in Christ we know,
An earnest of our glorious bliss,
Our heaven begun below!
When He the table spreads,
How royal is the cheer!
With rapture we life up our heads,
And own that God is here.
It is right to say that the Wesley brothers believed in the Real
Presence of Christ made available to the faithful in the Eucharist, a holy mystery, and an effectual sign to communicate
God’s very self. As such, they follow the patterns and language
of the Early Church, echoing Ignatius of Antioch, Theodore
of Mopsuestia, and Basil the Great, among others. This work
can still be used today. Because of their commitment to scriptural language, the church fathers and to the Anglican heritage, the work of the Wesley brothers on the Eucharist can
serve multiple constituencies within Anglicanism and beyond,
and even serve as a means for dialogue with Methodists.
Hopefully, however, the Wesley’s work in poetic form, whether
read or sung by a congregation, will serve primarily to point
to Christ, the One offered for the life of the world, that we
might partake of His life, and look to Him to be made whole,
even perfectly.
Dr. Ryan N. Danker is President of the Charles Wesley Society

Lauda Sion
Harri Williams offers a reflection for Corpus Christi

I

must admit to having been rather despondent about the
celebration of Corpus Christi this year. At the beginning
of lockdown I had imagined we would have returned to
our church buildings and our altars by now and that Corpus
Christi would have been a wonderful day to celebrate our faith
and our belief in the sacraments. Last year, for the first time a
procession of the Blessed Sacrament was held from the Parish
Church to the Altar of Light in the Shrine Gardens. Children
from Kentish down proudly displayed their Christian symbols
and scattered rose petals, clergy and people sang wonderful
hymns, the day was a splendid occasion. Fast forward to 2020,
with no opportunity for public worship, no procession and no
singing I couldn’t help but feel downhearted. Yet during this
time of exile from all that is familiar, I decided to notify the
faithful that the Blessed Sacrament would be exposed on Corpus Christi for 4 hours in the afternoon, outside of the South
Porch of St Mary’s Walsingham. Even my plans of wonderful
weather, having enjoyed such a sunny May, were dashed by
the Met Office prediction of a cold, windy and rather wet afternoon. But I persevered, and before exposition I set up my
stall under a few trees at the edge of the churchyard, in the
hope that if I was going to spend the afternoon on my own, I
should attempt at least not to be soaked to the skin. At noon
the Blessed Sacrament was brought from the Church and exposed upon the makeshift altar and to my amazement the peo-

ple began to come. Never in great number, and always socially
distant, but hour by hour the faithful were there. What was
perhaps so moving about the situation was that not only was
it the young and the healthy who were present (yes we do have
them in Walsingham amongst our worshipping family), but
so came the elderly, those in mobility scooters and many who
perhaps had not even ventured out of their homes on more
than a few occasions in the past twelve weeks. There amidst
the gloom and the rain, they sat or stood or knelt (some for
over an hour) and watched and prayed before the Lord, whose
sacramental presence they had not found themselves in for
over three months. During those four hours of watch, I was
never alone but no words were spoken amongst us. The faithful people of God in this place, were reunited with their Lord,
their desire to be in his presence so clear, their love for Him so
apparent. As one parishioner remarked in an email to me later
that day: ‘After three long months of being denied the physical
presence of Jesus it was truly moving to be able to lay my troubles
at His feet today and to feel His comforting presence.’ Although it
wasn’t the Corpus Christi I had hoped for or imagined, it was
one I shall never forget. The people of God bearing witness for
love of the Lord and adoring his presence in the Most Blessed
Sacrament of the Altar. Catholic faith and practice remains
alive despite our present circumstances. ND
Fr Harri Williams is the Vicar of St Mary’s, Walsingham
The image on the cover of this month’s New Directions shows exposition of the Blessed Sacrament this Corpus Christi at St Mary’s
Walsingham.

from the Director of forward in faith
When I applied for the role of Director of Forward in Faith –
can it really have been as long as a year ago? – little did I
imagine that, after six weeks of handover and just a month
on my own in the role, our nation would be in the midst of
a pandemic and that worship and prayer would be largely
confined to the home.
Much has already been written on the Church’s response
to the pandemic and I do not intend to add to those words
in this short piece. Instead, I would like to pay tribute to the
imagination and ingenuity of so many in finding new ways
to communicate God’s love in these difficult times. We hear
much about the ‘new normal’; may the faith we have seen
being so freely shared in recent months be a large part of
whatever the future brings us.
I have experienced, along with a good proportion of the
readers of New Directions I venture, the pain of a sustained
and enforced absence from the Eucharist. By the time this
edition of New Directions reaches you, I hope that at the very
least we shall have a date for the return of public Masses.
How joyful that day will be!
Throughout the period of lockdown, Forward in Faith has
been doing all it can to support its membership in praying
at home. For those with web access, there have been two sets
of professional produced videos along with a range of other
materials to aid prayer and devotion. For those without, supplementary booklets have been printed and sent out each

month with New Directions.
Much of this work has been badged as The Society, which
is the branding used for the support provided by Forward in
Faith to The Society’s Council of Bishops and to those clergy
who choose to register with The Society. The Council of Bishops rightly provides the pastoral lead for our movement and
this is done through The Society with resources made available by Forward in Faith for this important purpose.
If you would like to contact me about any aspect of the
work of Forward in Faith or The Society, then please do so.
My email address is director@forwardinfaith.com and my
mobile telephone number is 07368 124811. Over the coming
months, we shall be looking at how Forward in Faith can best
fulfil its charitable objectives and the membership will, naturally, be given a voice in that process. So please watch this
space!
Finally, I would like to record, on behalf of Forward in
Faith’s trustees, the charity’s deep gratitude to three members of staff who have provided outstanding service and
whose retirements fall during this year: Dr Colin Podmore
(my immediate predecessor as Director of Forward in Faith,
who retired in February), Alison Shaw (Forward in Faith’s Administrative Assistant, who retires in August), and Colin Shaw
(Forward in Faith’s Bookkeeper, who retires in August). Happy
retirements, Colin, Alison, and Colin.
Tom Middleton
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Who? me?
Michael Fisher considers his call

T

he Parish Mass had ended, and the congregation were
leaving. The priest stood by the door to chat to people
or simply say goodbye. Among them was a thirtyone-year-old teacher who attempted to slip past unnoticed,
but Father beckoned him back: ‘Excuse me,’ he said, ‘I’d like a
word with you.’ So, wondering what on earth this could be
about, he waited patiently until almost everyone else had gone.
‘Now then’, said Father, ‘have you ever thought that you might
have a vocation to the priesthood? I’d like you to give it some
careful thought, and next time we meet I shall ask you again.’

There’s also the ‘ministry of encouragement’
– spotting in other people some asset, gift
or talent that they might be encouraged to
recognise and offer in service to god and his
church, or encouraging someone to stick at
it when the going gets tough and their faith
is challenged.
The strangest thing about this story is that the priest was
not the incumbent, but a retired priest who sometimes covered services when the vicar was away, so he didn’t know this
young man all that well; but he was as good as his word, and
the next time the two of them came face-to-face, he repeated
the challenge: ‘Have you thought about what I said to you last
time we met?’ There was no escape! The upshot of all this was
that the young man responded to the challenge, was eventually
selected for ordination training, embarked on a course at theological college, and four years later was ordained priest.
That young man was myself, back in
the 1970s, and last year I celebrated my
fortieth anniversary of ordination.
Though retired now from full parochial
duties, I am still able to offer assistance
in much the same way as that elderly
priest did in his retirement all those
years ago. Had it not been for his challenge, my life might have followed a very
different path, although I still wonder
what it was that he saw in me all those
years ago that made him think the way
he did.
At the time I was working as a history
teacher in a local secondary school; married and with a six-year-old daughter.
Non-stipendiary ministry, for which I
had been selected, was then something
of a novelty in the Church of England,
and was viewed with suspicion by those
who considered it to be a way of getting
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extra clergy on the cheap, and that the training was bound to
be inferior to that of the ‘full-timers’. In practice the training
led, in those days, to the same five-part General Ordination
Examination, though it was done by dissertation rather than
by sittings. It also involved maintaining a fine balance (which
naturally continued post-ordination) between the demands of
family, work and ministry/training. Later on I quit teaching
in order to pursue what some have kindly described as my ‘literary ministry’: historical research, consultancy, and writing
and publishing in the field of church history and architecture.
Being self-employed brought new flexibility in the time I could
devote to priestly ministry, and eventually I took on the role
of NS priest-in-charge of St Chad’s, Stafford, then under the
oversight of the Bishop of Ebbsfleet.
The Scriptures teach us that priesthood is not the only form
of Christian ministry. Every baptized Christian is given some
special gift, or ‘charism’ to be used in the building-up of the
Body of Christ, that is the Church on earth. St Paul lists some
of these in his first letter to the Christian community at
Corinth (I Corinthians 12. vv14-31). All of them matter, like
the different parts of the human body, and though some may
seem more humble or less important than others, they all have
a function and purpose, so that if one part is missing the whole
body suffers. You might not think of a treasurer’s or secretary’s
or churchwarden’s job as a ‘ministry’, but then Acts 6 vv.1-6
tells us that the Order of Deacons originated as a means of
freeing up the apostles from administrative tasks in order to
concentrate on teaching and preaching. How much of a parish
priest’s time and attention today are taken up with tasks which
– although necessary – do not require an ordained person to
carry them out? How much more time could he give to pastoral visiting, teaching the faith, mission and evangelism?

There’s also the ‘ministry of encouragement’
– spotting in other people some asset, gift or
talent that they might be encouraged to recognise and offer in service to God and his Church,
or encouraging someone to stick at it when the
going gets tough and their faith is challenged.
Saint Barnabas – whose feast day is 11 June was known as the ‘encourager’ because it was
he who encouraged the early Christians in Antioch to hold fast to their faith, and who encouraged St Paul to join him there and later
become ‘the apostle of the Gentiles’ (Acts 11.1826) with amazing results. During the COVID19 pandemic, with public worship suspended
and churches closed, this particular ministry
has come very much to the fore, with our bishops and clergy
using all the means at their disposal to encourage the faithful
to be just that, and one also hears stories of how members of
congregations have set up informal networks, paying particular attention to the lonely and vulnerable, and those unable to
access what has been put out via social media. In the long term
this can only strengthen the Body of Christ, recognising our
dependence on one another, discovering new ways of sharing
our faith, and looking beyond the present sadness to the joyful
day when we shall gather once more at the Lord’s Table on the
Lord’s Day. I’m reminded of the words spoken by St David of
Wales to his followers shortly before his death: ‘Be joyful. Keep
the faith. Do the little things’.

Amongst the ‘little things’ is the ministry of
intercessory prayer in which everyone may
be involved, but it is often overlooked or
undervalued.
Amongst the ‘little things’ is the ministry of intercessory
prayer in which everyone may be involved, but it is often overlooked or undervalued. A lady who had once been a very active member of her church, but who became confined to her
house because of disability and old age, found a way in which
she could still be of use. Every day she received the local
evening newspaper, and she took it upon herself to read
through the Births, Marriages and Deaths columns and
to use them as a stimulus to prayer; praying for the newlyborn, for those preparing for marriage, for the departed
and their families, knowing that she might possibly be the
one to bring those people before the Lord in prayer. Now
isn’t that as valid a Christian ministry as any you might
name?
Now – back to where I began. If it had not been for the
discernment and encouragement of that elderly priest namely Fr William Leslie Warrington (1903-1995) - 40odd years ago, my vocation might well have lain dormant
for ever. He was present at my ordination, joining in the
laying-on-of hands, and there too at my first Mass. I was
privileged, some sixteen years later, to minister to him on
his deathbed, and when I visited him that day, his first
words to me were, ‘Have you said Mass today?’ Fr War-

rington was a staunch catholic for whom the Mass lay at the
very heart of his life’s work, as indeed it should be for all of us
whether ordained or lay, in response to the Lord’s own command, ‘Do this in memory of me.’ For it is when we gather at
the altar that members of the Body of Christ on earth are
united with their Head, receive the heavenly food for their
journey through life, and offer whatever gifts they might have,
to be used in His service. Fr Warrington was most certainly
in m heart as I stood at the altar at St. Michael’s, Cross Heath,
on my fortieth anniversary of ordination. So should we all be
grateful to those from whom we receive encouragement to
take a bold step, and also be ready ourselves to discern in others potential for some form of ministry – whether ordained
or lay – and encourage them to act upon it. One of the collects
for Good Friday is particularly apposite:
Almighty and everlasting God, by whose Spirit the whole
body of the Church is governed and sanctified: hear our
prayer which we offer for all your faithful people, that in
their vocation and ministry they may serve you in holiness
and truth, to the glory of your Name, through Our Lord
and Saviour Jesus Christ. Amen (Common Worship) ND
Fr Michael Fisher is a retired priest
who writes on matters ecclesiological.

Youth activities at St Mary’s, Walsingham.
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meeting mrs Scudamore
Eleanor Relle introduces a catholic pioneer

“S

issie and I to Mission Service/Mr Boys, at All
Saints at 4. No canonical 3 hymns. 2 extempore prayers. Exposition on Union of Believers with Christ ignoring the Church’s means of Union.”
This entry in the diary of Mrs Frances Scudamore
(21 February, 1876) tells us, not only what kind of Lent
she was having, but also why she and her husband Frederick were among a group of motivated Maidstone people who had for some time been engaged in planning for
a new church on the western side of their town, and
why they had had a particular sense of the kind of
church it ought to be. In fact the foundation stone for
St Michael and All Angels’ had then already been laid,
and the consecration was to take place during the following October.
While it included a lingering early Tractarian presence in the form of Archdeacon Benjamin Harrison, the
ecclesiastical scene in Maidstone at the time had to a considerable extent been dominated not only by its magnificent
15th-century church of All Saints but also, for over 20 years,
by the distinctly dour and almost Calvinist presence of the incumbent of All Saints’, David Dale Stewart. Stewart was well
connected: he was a grandson of the 10th Chief of Clan Appin,
and his wedding, at St George’s, Hanover Square, had been
conducted by Archbishop Sumner of Canterbury in 1854 –
in which year Stewart had also been presented to the substantial living of Maidstone, whose patron was the Archbishop of
Canterbury. Not all the half-dozen Maidstone churches

curious to know more about the circumstances in which my parish church came into
being, I consulted the well-researched guidebook written by mr David cleggett in 1989.
founded or extended in the Victorian era came under the direct influence of All Saints’ and Stewart, but something of the
on-the-ground relationship is evident from a report in the
Church Chronicle for January 1870: “Early Morning Prayer is
shortly to be commenced in the parish church of All Saints,
Maidstone, on four days in the week, the clergy of the other
churches having agreed to assist the vicar in carrying out this
desirable return to the former custom of the parish.” This at a
time when All Saints’ had two curates as well as its vicar.
Maidstone was meanwhile continuing to expand, especially westward across the Medway from the town centre, and
the little medieval church on that side of the river would not,
even with its Victorian additions, accommodate the increased
population.
So much for Maidstone; a similar story could no doubt be
told of many English towns of its time. What of the Scudamores? They, too, were probably far from untypical, and in
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encountering them at 140 years’ distance, we are no doubt
meeting a type as well as a family of individuals – the non-clerical, non-aristocratic Tractarians from whom, possibly without being aware of it, we have inherited so much.
Building on the foundations of his father and his elder
brother, Frederick Scudamore had achieved a distinguished
legal career in the county town, and from 1861 (with a single
year’s intermission) was to hold the position of Under-Sheriff
of the County of Kent until his death in 1889. He and his wife
Frances moved in the 1860s from a house in the centre of
Maidstone, which was close to his office and surrounded by
commercial premises, to a handsome ragstone residence, built
in 1837, on the western side of the town, where farmland was
now interspersed with growing streets of houses. Its name, the
Manor House, was perhaps a flight of fancy, as were some aspects of its architecture (one chimney stack is adorned with
what looks like a cruciform arrow-slit), but it was commodious without being pretentious. It had a large garden with a tennis court, a stable and coach-house, pig-sties and a
chicken-run, orchards and meadows with cows and sheep. For
the purposes of the 1871 census, Frederick had become “Solicitor and Landowner”, and it was part of this land – the first
of many generous gifts - that he presented to become the site
for the new church.
Curious to know more about the circumstances in which
my parish church came into being, I consulted the well-researched guidebook written by Mr David Cleggett in 1989.
Even at that time, there were no longer any Scudamores in
Maidstone, and my attempts to locate any family correspondence have so far been fruitless. Two further resources did,
however, prove to be available to me: the exemplary singlename website produced by the genealogists of the Scudamore
family, and the diary, now in the Kent Archives, of Frances
Scudamore herself. The former illuminates the latter, but is
also suggestive in another respect, which I have not yet managed to verify.

Frederick’s father was one of five sons of William Scudamore, a surgeon at Wye in Kent. Frederick thus had a number
of Scudamore cousins, one of whom, six years older than himself, was the Revd William Edward Scudamore (1813-1881),
who briefly held a Fellowship at St John’s College, Cambridge,
and afterwards became Rector of Ditchingham in Norfolk.
The Oxford Movement was making itself felt at Cambridge
too during William’s years there, and at Ditchingham William
proved himself a dedicated Tractarian parish priest. He devoted himself to a series of building projects, including a
House of Mercy for prostitutes from Norwich, staffed by the
All Hallows Sisters, of whom he was the first Warden. He was
also a prolific author, his published works ranging from the
scholarly and doctrinal (Notitia Eucharistica, 1872 and 1876)
to the devotional (his Steps to the Altar, 1846, remained in
print until the 1920s). Although I have not yet discovered evidence of regular contact between William and his younger
cousin Frederick, the fact that Frederick had a similarly Tractarian outlook and devoted so much of his money and energy
to building a church does look like more than a coincidence.

The cross, presumably made of greenery
from the garden, would have been on the
child's grave in time for All Souls' Day, but it
looks as if, even after so many years, frances
could not face placing it there herself.
As for the diaries kept by Frances: with one significant gap,
they cover a period between 1849 and 1886. I have scarcely
scratched the surface – and, as I had a particular agenda at the
time, I began reading during the run-up to the laying of the
foundation stone of St Michael’s in 1875 and the consecration
of the church in 1876. Although the present closure of the
Archives has made it impossible for me to explore further at
present, what I have so far found has enabled me to make the
acquaintance of a devout, committed, determined woman,
and to see something of her life at a period when she was helping to get a new church onto its feet while at the same time
overseeing the livestock and produce of the Manor House
property, supporting her husband, fulfilling various duties in
local society, and sometimes getting some serious reading
done.
She also had the family and the servants to attend to. At
this point in their lives the Scudamores had a daughter,
Frances Elizabeth (born 1854), and a son, Frederick William
(born 1857). Their mother nearly always refers to them as
“darling Sissie” and “darling Freddie” - which sounds less like
Victorian sentimentality when one realises that before Sissie’s
birth the Scudamores had been married for 11 years with no
children, and that another son, Arthur (born 1859), had died
at the age of five. On 1st November 1876 Frances writes:
“Made cross...Sissie drove Clara to cemetery with my cross for
my darling.” The cross, presumably made of greenery from the
garden, would have been on the child’s grave in time for All
Souls’ Day, but it looks as if, even after so many years, Frances
could not face placing it there herself. Nor was she destined to

see much of her living son; Freddie, perhaps surprisingly, was
going to make his career not in the law but in the army – possibly inspired by Major-General Arthur Scudamore, one of
Frederick’s brothers – and in 1875, his final year at Wellington
College, he was one of 500 candidates in the competitive examination for Sandhurst. “The list out,” wrote his mother on
13th January 1876. “Darling Freddie 52 out of 100 successful
candidates...Thank God for His great goodness!” Never is
there any sign that Frances repined at the prospect of having
a soldier son, but she was anxious; her entry for 14th February
reads: “Our darling Freddie left for Sandhurst at 10.15. God
bless him and keep him from all evil!” And then, on a more
cheerful note, “Darling Sissie had 10 Valentines.” The household at the Manor House also included Frederick’s unmarried
elder sister Benedicta Louisa; the cook, who also received
“dairy wages” (“Fuss with cook over late milking” notes Frances
on 9th May 1876); and two maids (“Grand row with Harriet
found by Fred romping at the garden gate!” on 8th August –
however, Harriet was still in the family’s service at the next
census – a reformed character, one hopes). The groom and the
gardeners seem to have lived off the premises, and there must
have been some other help with the animals, though it is clear
that Frances herself kept a close eye on the agricultural side of
the property, recording in her diary the number of sieves of
cherries picked in the orchard and the number of piglets produced by the “new £6 sow”. Even some of her roses went to
Covent Garden to be sold.
Meanwhile, ecclesiastical politics cast particular shadows
over the years during which St Michael’s was built and opened,
especially perhaps in Kent. Official hostility to anything that
smacked of “Ritualism” was in the air. The Purchas Judgement
(1871) had been followed by the Public Worship Regulation
Act (1874), and proceedings against the Revd Charles Joseph
Ridsdale of St Peter’s, Folkestone, initiated by Archbishop
Campbell Tait, led to Ridsdale’s prosecution – the Folkestone
Ritual Case – in 1875. Then as now, Maidstone was in the diocese of Canterbury and the Archbishop of Canterbury was its
diocesan bishop. The Scudamores were evidently plain Tractarians rather than advanced Anglo-Catholics, but here and
there one senses in Frances’ diary her response to the challenges and tensions that accompanied the bringing into existence of a Tractarian church almost in Archbishop Tait’s back
yard. While it was of course the men who acted as trustees or
had seats on the building committee, the feminine point of
view provided by her diary bears witness to a consistent, intelligent commitment to the kind of Christian life that Frances
herself was determined to lead, and wanted to make possible
for others. In some further articles I hope to do justice to
Frances, not only as a local lady of the Victorian period, but
as almost certainly a representative of countless lay people, all
over the country, whose contribution to the life of the church
in their own time is too easily forgotten over a century later,
but whose legacy we are still enjoying today and whose dedication might still have the power to challenge us now. ND
Eleanor Relle is a Reader at St Michael and All Angels’, Maidstone.
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Ecce sacerdos magnus
Roger Caswell remembers Beaumont Lauder Brandie, Priest, 21st October 1940-19th May 2020

H

ow very Beau - to have left instructions that ‘Ecce
sacerdos magnus’ should be played at his cremation
service. Ecce sacerdos magnus - behold a great
priest - sung as an anthem as the bishop is received into
church at the beginning of a great celebration; played today as
we gather round a priest we have seen, looked to, and loved
for many years. How very Beau to have wanted this music to
be played - Elgar’s setting, a little more restrained than Bruckner’s, but still a piece that suggests a solemn occasion, and a
piece that suggests movement - both aspects of why we are
here today: a solemn occasion, of course, for we are here to

He taught those of us who were his curates
the joys, sorrows, frustrations, fulfilment
and so much more about priestly ministry.
bid our earthy farewells to him; and one in which, as we commend him to God, we are aware of movement - his movement from this world to the next. Those first words of the
anthem - Ecce sacerdos magnus - behold a great priest point us to aspects of the life we have shared, that we remember, and for which we give thanks. Ecce - behold, look, see. Fr
Beau has had an influence on all of our lives: we’ve all become
used to him being there, to seeing him. But today I’m re-

minded of a very poignant verse in the Acts of the Apostles:
when St Paul was taking leave of Christians at Ephesus we read
that ‘what saddened them most was his saying they would
never see his face again’ - we too will never see again the face
we have looked upon so often, and like the Ephesian Christians
we are saddened. But ‘Ecce’ - behold, look, see - that was
Beau’s instruction to so many people, on so many occasions, in
so many different situations. See the logic of what I am saying;
see the persuasiveness of my argument; see what is meant by
a particular passage of scripture; see where the Church I love
is going astray. But most of all ‘See Jesus’. See Jesus in the Mass;
see Jesus enthroned on the altar at Benediction; see Jesus as he
said you must in the poor, the sick, the hungry, the needy. As
we remember one who has been before our eyes in so many
ways, we give thanks that, again in so many ways, he has
pointed us to Jesus. And we pray that the Lord to whom he
pointed us will reveal himself to Beau in all his glory when he
welcomes him to the reward of faith. Ecce - behold. Then
the 2nd word ‘sacerdos’ - priest. Beau exercised priestly ministry for 53½ years. He believed from an early age that priesthood was his vocation; he delighted in, and at the same time
was humbled by, the privilege of priesthood. He taught those
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of us who were his curates the joys, sorrows, frustrations, fulfilment and so much more about priestly ministry. In the
sacramental and teaching ministry he exercised he offered
guidance, comfort, strength, consolation, and (as he reminded
me on more than one occasion!) correction. In all of that he
gave of himself unstintingly. How seriously he took the words
of Jesus we have heard in the Gospel passage: ‘If a man serves
me, he must follow me’. We give thanks for Beau’s faithful following of his Lord, and pray that he will know the fulfilment

A great champion of the catholic cause, at
parish, diocesan and national level; a great
influence on the lives of many, probably all,
of us.
of the promise Jesus makes in those Gospel words that those
who do follow him will be honoured by his Father. 53½ years
of priestly ministry, 53½ years - I make that almost exactly ⅔
of his life. And as that life drew to its end not only did he bear
the pain, limitation, frustration of progressive illness, but also,
and even more painfully, the letting go of the things that had
been fundamental for ⅔ of his life: the priestly discipline of
the daily office, the privilege of saying Mass, the guiding and
teaching and ministering to people entrusted to his care. Ecce
sacerdos - and the 3rd word, magnus - great. In many ways,
a larger than life character, one of those people you couldn’t
forget was there, be it at a meeting, in church, at a social func-

tion. In control; usually right (though he could concede that
very occasionally he was wrong); outspoken (can we forget his
contributions at Diocesan Synod meetings?); a great champion
of the Catholic cause, at parish, diocesan and national level; a
great influence on the lives of many, probably all, of us. But
again, how hard for him that in illness he shrank - physically,
that is, though the same spirit burned brightly almost to his
last breath. So much to be thankful for, personally and more
widely in the Church. The prophet Isaiah’s vision of the messianic banquet, the first reading today, seemed particularly appropriate: the banquet of rich food and fine wines (we all
know that for Beau the earthly banquet always held a great appeal); but how often he spoke about and looked forward to the
heavenly banquet, in the place where - because says the
prophet Death has been destroyed for ever - all sorrow and
pain is ended. Ecce sacerdos magnus - behold a great priest;
but the sentence goes on ‘who in his days pleased God’. To
please God is what we all must try to do; must try to do, but
at the same time must acknowledge that in many ways we fail.
As we give thanks for Beau today we pray for him, that the
God whom he tried to please will forgive the times he failed,
and that cleansed from sin he will be welcomed to the glorious
presence of the Lord he has served so well. Lord have mercy that is our prayer now for him. ND
This homily was preached by Fr Roger Caswell at the funeral of
Beaumont Lauder Brandie priest, on 6th June 2020. Fr Roger was
Fr Brandie’s first curate.

Sylvia Brantingham RIP - 8th January 1938 - 31st may 2020

R

eaders of this publication who served on the General
Synod between its first iteration in 1970 and 1997 will
have relied upon Sylvia Brantingham. She had,
amongst other responsibilities, the task of managing the accommodation at the York sessions. And anybody who has
tried to organise a group of clergy will know just what a challenge that must have been! She met the task with dedication
and faithfulness, good grace and humour - motivated by a profound love for Jesus Christ and his Church.
It is no mistake that, in reminding the Corinthians of the
diﬀerent tasks in the Church to which God appoints us, Saint
Paul does not neglect to mention administrators in his (far
from exhaustive) list. Apostles and prophets build up the body

of Christ only with the cooperation of the helpers and administrators. Sylvia was a person with these gis. Indeed, her administrative talents were put to use for the glory of God whilst
not at work too: as Churchwarden of St Pancras Old Church,
and helping to organise pilgrimages to the Holy Land, Romania and Turkey.
She was also a regular pilgrim to the shrine of Our Lady of
Walsingham, and her devotion to the Blessed Virgin together
with daily aendance at the Mass marked her out as faithful
and pious. She knew and lived the faith. And she knew what
was the faith, and what wasn’t. Departures from apostolic
teaching were to be regreed, but instigators prayed for, not
hectored. In this she displayed the virtue of charity – that
crowning gi which can be so diﬃcult to accept from God.
But not so surprising in such a person as Sylvia. Somebody
who prayed the rosary in a spare moment at work, who said
the midday oﬃce regularly. A person whose life was punctuated by prayer and the sacraments. Indeed, her ministry of
prayer for those in need and the priests of her parish was outstanding. is concern for others was also shown in how she
welcomed every new person through the door of the church;
Sylvia loved to be in God’s house worshipping Him and she
wanted everybody to share that joy.
Sylvia died on the feast of Pentecost, aer having received
Holy Communion and the Last Rites of the Church. Jesu
Mercy, Mary Pray. ND
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O

n the 20th June, Pope Francis declared that three new titles of Our
Lady should be added to the Litany
of Loreto, which is often recited at the end of
the Rosary. The three new titles are: ‘Mother
of mercy’, Mother of hope’, and ‘Comfort of
migrants’. These titles not only deepen our
understanding of the role and place of Mary
in the church, they offer us guidance on
which direction the church should be travelling in as we move to the next stage of the
Coronavirus pandemic. The ideals of hope,
mercy and comfort to all people should be at
the centre of the life of the church as we continue in our work of building up the Kingdom
of God. What is clear is that in many areas of
its life the church has not reflected these
ideals. Reports and accounts of racism and
discrimination within the structures of the
church have come as a shock to many, although it is clear not to those against whom
such prejudice has been directed. As a result
of these revelations it will be no good `to simply issue another report or set of guidance.
There needs to be clear action taken to ensure the equal treatment of all and particularly for BAME people in the life and
ministry of the church. To mark the 72nd anniversary of arrival of the Windrush, and to
mark Windrush Day, the Diocese of Southwark issued the following prayer which
speaks about hope for the future:
God of all, who loves each of us for who we
are, to whom each life matters, who counts
the hairs on our head, who knows when a
sparrow falls; teach us to love as you love to
respect, to honour, to care and to protect each
of our sisters and brothers, that your embracing, including kingdom may come now and
your love be known. Amen
This might be a good prayer as we begin to
worship publicly in our churches once more,
as we seek to welcome all in community into
the fellowship of the church. The church is
truly universal and we should celebrate that
universality and diversity. The church in the
coming months and years needs to be char-
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acterised by mercy and hope, as well as welcome and comfort to those who are weary on
their journey, wherever they have journey to
or from. In order to do this the church needs
to be increasing and not decreasing its presence in every part of the country. Whilst we
can appreciate difficult financial decisions
will have to be taken, was were announced by
the Diocese of Chelmsford, that may result in
a reduction of in clergy numbers, this cannot
accepted simply as a ‘good and necessary’
event in the life of the church, furthermore it
must be challenged. If history has shown us
anything it is that when these cuts come it is
the poorest parishes, often in places that most
need the church community, that are the first
to lose their priest; and very often they are
the first to close their doors. Whilst some will
try to argue that a reduction in clergy posts
will not result in the closing of churches but
rather a re-imagining of their leadership, we
must be clear that without priests to administer the sacraments the life of the church disintegrates. We cannot allow the Church of
England to abandon the centrality of the
sacraments in her life, the church needs the
sacraments as signs of Gods love and it is the
sacraments that are the bedrock of the Christian life. The sacraments are also the channel
by which we can experience the mercy and
comfort from God which in our trials offers
us hope. Hope is a Christian virtue, it is in
hope that many of the Windrush generation
came to Britain, and it was in hope that they
persevered in the face of racism and prejudice. As a church we must ensure that hope
is at the centre of all we do and say. As we acknowledge the mistakes and sins of the past
we look forward in the hope of the Gospel
asking for mercy and comfort from God. The
church does this best when she is open and
available to all, when she can administer the
sacraments. Let us hope that as we move into
the next stage of the Coronavirus pandemic
we can keep our churches open and available
to all, and in time the full administration of
the sacraments can return for all people. ND

the way we live now
T
Christopher Smith is listening in trepidation for the Sound of the Shell

here are times nowadays when
I feel rather as though I’m living through a real-life adaptation of The Lord of the Flies. Not only are
we being governed by the diktats of
twelve-year-old PPEists, but there is anarchy on the streets. Any minute now I
expect someone to drop a boulder on
Piggy, or torture the twins, or try to kill
someone over a pair of glasses. Where
are the grown-ups? Bizarrely, they seem
to be so desperate to impress the kids
that they have joined the nursery, having
been told that silence equals consent, ‘silence is violence’.
Which statue is next to be ritually executed? I have a feeling that, if this
recreational rioting really takes off, not
one of the statues in Trafalgar Square
will survive, and certainly not the one of
James II, who, after all, was the governor
of the Royal African Company during
its grubby engagement in the slave trade.
Nobody, of course, cares about the trajectory of history when there is virtue to
be signalled. If one must go, they all
must go.
I was interested to read some comments by a journalist on the New York
Times called Bari Weiss. She is still in her
thirties, but evidently a grown-up, and

Haidt that I wrote about this time last
year: a ‘cult of safety’ in which the very
concept of ‘safety’ has in fact been redefined so as to be empty of any useful
meaning, which has made youngsters
fragile and anxious, ‘prone to seeing
themselves as victims’. Better to take the
statue away than have to confront the
reality of the person behind the image
and the complexities of his generation.
And perhaps unsurprisingly, the last
thing that can be considered important

my name is Ozymandias, king of kings.
about any of the representations about
which so many people are (or are pretending to be) so angry, is their artistic
merit. Old James II in Trafalgar Square,
which is a particularly fine representation of the King dressed as if he were a
Roman emperor and which was made in
the workshop of Grinling Gibbons, is (as
I write) invisible behind a silver-grey
Tardis-shaped box, so that you can neither admire the art nor be reminded of
the merits and demerits of his four-year
reign as King of England and Scotland,
our last Catholic monarch.
In Mexico, during the church persecution of the 1920s and 30s which Gra-

nobody, of course, cares about the trajectory of history
when there is virtue to be signalled.
she has tried to articulate the divide between camps at her own newspaper,
which is, as far as I can tell, the American equivalent of the Guardian in terms
of its politics. The ‘old guard’ at the
paper, she said, are ‘civil libertarians’, but
the youngsters are not the sort of liberal
progressives (using both words in their
modern American political sense) that
they thought they were hiring onto the
staff. ‘The new guard has a different
worldview’, she said: ‘Safetyism, in which
the right of people to feel emotionally
and psychologically safe trumps what
were previously considered core liberal
values, like free speech.’ She’s picking up
the kind of thing described by Jonathan

churches, we celebrate Christ’s reign by
adding to mass a procession of the
Blessed Sacrament followed by Benediction. We rightly celebrate the continued
reign of Christ who is present among us
in the Sacrament of the Altar. There is
a certain triumphal quality to our worship, denied to us this year. But we also
know, perhaps more so this year than for
a long time, that God’s glory is often revealed not in triumphalism, but in weakness. The weakness of the cross is often

ham Greene wrote about so movingly in
The Power and the Glory, the authorities
ordered the execution of a statue – a
large statue of Christ the King outside
Mexico City. This was not simply a
demonstration of anti-clericalism, although it was undoubtedly that. It was
a sign of an awareness that to proclaim
Christ as Universal King is to make relative all other authority, and so undermine the claims of any totalitarian
regime. Christ is to be our King, and it
is Christ who has conquered by his life,
death and resurrection.
One feast among many that we have
missed keeping together this year has
been Corpus Christi, and, in many

mirrored by our human weakness, in our
inadequacies and in our sufferings. Ours
faith offers us the weakness of the broken body on the cross as the necessary
precursor to the triumph of the resurrection. We cannot avoid the cross if we
are to get to the glory.
And then we can begin to make sense
of what we see around us, for the only
King who can truly identify with his
flawed and fallen subjects is the one who
has shared their sufferings and lived like
them. ‘If you are the King of the Jews,
save yourself ,’ call the mocking soldiers,
as they offer vinegar when they might
have offered water. They are calling
upon him to abandon his people, no
longer to stand by them in their suffering. But he will not. And still, he does
not.
‘My name is Ozymandias, king of
kings. Look on my works, ye mighty, and
despair’, said Shelly’s Ozymandias, now
merely a statue reduced to ‘Two vast and
trunkless legs of stone’, in the middle of
a desert where once his great city had
presumably been. He is, perhaps, the
perfect example of the temporary nature
of earthly power. But the true King of
Kings can never be reduced to rubble,
even if his statue is decapitated. For,
wherever the story is told of the one who
stands with us in our suffering, the one
who reigns from the cross, the response
to ‘Remember me when you come into
your Kingdom’ will continue to be, ‘This
day you will be with me in paradise.’ ND
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views, reviews and previews
art
ExHiBitiONS iN LOCkDOWN
There aren’t any, except virtual shows
and they’re not the same thing. But if we
can’t see art in exhibitions we can think
about art in churches.
In the classic Ealing film, ‘Kind
Hearts and Coronets,’ Louis Mazzini
murders his society relations so as to become the Duke of Chalfont. Amongst
these relations is the Rev’d Henry D’Ascoyne who is polished off with poison in
his after-dinner port. That is by way of
revenge for the lengthy tour D’Ascoyne
gives Mazzini of the rare and crumbling
features of his parish church. Fresh expressions it isn’t, but the film captures
the way clergy – and their people – love
their church buildings. Works of art hallowed by time are often the focus of local
pride and visitors’ curiosity, even
amongst those who can’t tell their ogee
from their narthex. Rather like Choral
Evensong there are still, just, those who
go to churches in the spirit of Philip
Larkin or John Betjeman.
Is there any greater value in church
art? It is often said that in the Middle
Ages the paintings, carvings and glass in
a church were aids to teach the illiterate.
We have a record of this in practice in
one of the sermons of St Bernard of
Clairvaux. St Bernard taught his people
that just as light passed through glass
without destroying the glass, so Our
Lady gave birth to Jesus without losing
her state of virginity.
Not everyone was so intellectual or
poetic. Abbot Suger began the fashion
for the fabulous gothic style which replaced the austere beauty of Bernard’s
Cistercians. In his ‘Book On what was
done in his administration’ Suger explains why he rebuilt the Basilica of St
Denis. It was to help manage services for
pilgrims, give honour to God (and Abbot
Suger) through the magnificence of the
materials and workmanship, and provide instruction. Since the glass and objects were often hard to see or
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understand, Suger had them labelled to
help the clergy explain to the people
what they were looking at.
The contract between the Chartreuse
at Villeneuve-lès-Avignon and the
painter Enguerrand Quarton for the
magnificent ‘Coronation of the Virgin’
(1452-3) shows in detail with its list of
saints and angels and its mystic topography what an artist and patron might intend for a church. Even today the
painting is a good resource for teaching
that Jesus is both Mary’s son (He has her
face) and one with the Father (He has
His face too). That was a device frequently used in the later Middle Ages,
though what it says about the relationship of Mary and the Father if they both
have the same face shows the limits of
art in the teaching of dogma.

And, of course, art cannot replace
faith and revelation. Like music it can be
a means to faith and an expression of
faith, but it is not the gracious relationship of Christ and His adopted family.
Still, as an aid to faith art can do what
words struggle with. This is expressed
positively in Raniero Cantalamessa’s idea
that the Spirit of God is best known in
symbols and images. Negatively we see it
in the way our culture is one which in
many places no longer trusts reasoned
argument. Postmodernist relativism and
the politics of sectionalism find fewer
and fewer points of contact between
people. The stand-up TED talk has replaced the informed sermon. The word
is no longer as powerful as it once was.
Now is the age of the Image.
That is where art can come into its
own. Not that art should or can replace
reason. But as a persuader and entertainer art is powerful. The Church has

always known this. Her churches point
to the overflowing greatness of God. Her
statues are part of the cloud of witnesses.
And the tradition of artworks which can
barely be seen – think of Pisanello’s ‘St
George and the Princess’ high up in Sant’
Anastasia in Verona – show that what
matters most is what God sees. Rarely,
though, has there been the possibility of
art as a persuader and preacher in an educated society like our own. Today the
picture in church convinces because it is
in church, the viewer’s church. That
pride in place is a seedbed for accepting
the faith. And there is a validity in a faith
which grows in the context of familiar
spaces and objects. It is in this way our
buildings and their contents are part of
the texture in which faith has been
woven. Throw away our churches and
we throw away our people’s believing.
Church art doesn’t have to be good
art by any æsthetic standard. In recent
times church art has usually been conservative, even when it was pretending
to be being radical (go to any cathedral
and see if you can find anything genuinely contemporary). Earlier times
weren’t always better. The statue of the
Virgin which meant so much St Theresa
of Jesus is crude today and it was crude
five hundred years ago. That doesn’t
matter. An image of a saint or an icon is
not just a teaching aid or a focus of our
loyalties. Even when the heavenly taste
makes the critics look foolish, there is a
history of the Spirit of God using art to
inspire the viewer to a new and heavenly
way. And that we might ponder and celebrate in lockdown.
Owen Higgs
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books
AN AStONiSHiNg SECrEt:
the love story of creation and the
wonder of you
Daniel O’Leary
Columba Books 2019
Kindle Edition £12.99
ISBN 978 1782183242 256pp
Lockdown brought me a blessing by
giving me the opportunity to engage
with this second to last book of the late
Fr Daniel O’Leary, which had been
awaiting my attention for a year. It was
a timely impact on my thinking and
praying, and hopefully my action. In a
way there was nothing new in it - simply
a reminder to see God in all things and
all things in God. In another way it was
full of newness, the perpetual newness of
Jesus captured in the writings of Teilhard de Chardin as a bridge from Christianity towards the progress and
evolution of the world. Yes, the book rattled my pride as an orthodox Christian
with its calls for dismissing original sin,
his charge of dualism in the historic faith
and over prioritisation sexual ethics in
moral teaching. Yet I felt compelled by
its thesis of God’s invincible love being
allied to the evolution of the world today.
Daniel O’Leary has an infectious magnanimity, so this traditionalist was disarmed by his appeal - putting some
issues on hold whilst reading it. Such
putting on hold is aided by the book
being constructed with an eye to Pope
Francis’ own call for dialogue in his encyclical on the environment.
‘As we receive the gift of being in our
birth, so we are called to receive the consummation of that gift in a future that
transcends death. But the being which
we receive, and the potential with which
it is laden, awaken us to an active response. What we make of ourselves and
of our world is crucial for the final,
transforming self-gift of God by which
God brings creation to its completion…
. Are we, for instance, convinced that
there is a spiritual power at work in our
daily lives and in the evolution of our
planet? Do we believe that here, at this

stage of our evolution, is where God is
most truly present?’ Such thinking is arresting, communicated with the passion
of the author drawing from that of the
Pope in the encyclical Laudato Si (2015).
The contention is that thinking about
the environment is inseparable from
thinking about the doctrines of creation,
incarnation and resurrection as a coherent whole. O’Leary like Teilhard sees the
Big Bang at creation, the coming of Jesus
into Mary’s womb and his resurrection
as representing facets of one explosion of
God’s love worked out in time. ‘Nature
as a whole not only manifests God but is
also a locus of his presence. The Spirit of
life dwells in every living creature and
calls us to enter into relationship with
him.’ (National Conference of the Bishops of Brazil). ‘Each day in our world
beauty is born anew … Human beings
arise, time after time, from situations
that seemed doomed ... Resurrection is
an irresistible force’ (Pope Francis, Evangelii Gaudium). That force of resurrection is carried for ever into the material
order by the risen Christ. The Pope
speaks of his namesake St Francis
preaching to the birds ‘just as if they
were endowed with reason’. As the author writes, ‘and in some sense they are
[so endowed], for each of them is indwelt with infinite intimacy by the
Logos, who is ‘the risen Christ who embraces and illuminates all things’ (Pope)’.
‘Astonishing Secret’ impacted my
thinking and my prayer. It affirms the
contemplative vocation building from
Teilhard and contemporary authors like
Richard Rohr who writes: ‘Everything is
profane if you live on the surface of it;
everything is sacred if you go to the
depths of it, even your sin. So, the division for the mystic, is not between sacred
and secular things, but between superficial things and things at their depth –
what Karl Rahner called “the mysticism
of life”.’ The prime spiritual challenge of
this book is the immediacy of God and
our need to wake up to this within us
and within all things.
As for Teilhard, the Eucharist is the
spiritual eye opener to the revelatory
power of the creation we are part of,
matter and spirit not separated but ultimately linked in Jesus Christ. The book
speaks of how taking creation for
granted can be linked to taking people

the same way, contemplating God in nature being a school for contemplating
God in people, yearning for the healing
and transformation of pain and brokenness. ‘To love another person is to see the
face of God’ (Les Misérables). All such
contemplation is a waking up to the
book title: ‘An astonishing secret: The
love story of creation and the wonder of
you’.
We are created to love and be loved,
to know and be known. ‘Love people
even in their sin, for that is the semblance of Divine Love and is the highest
love on earth … if you love everything
you will perceive the divine mystery in
things. Once you perceive it, you will
begin to comprehend it better every day.
And you will come at last to love the
whole world with an all-embracing love.’
(Dostoyevsky). Inspiring thinking and
spirituality flow through this book, but
it is primarily a call to action. Yes, it
raises theological questions, but it is also
a powerful and graspable statement of
the main Christian thesis of God’s irrevocable love to be engaged with in all
things.
John Twisleton

POiNtErS tO HEAvEN
John Twisleton
ISBN-13: 9798638091811. 97 pages
Fr John Twisleton is a communicator,
he broadcasts on Premier Christian
Radio, and has eighteen other books to
his credit. He communicates passionately and personally. This book is ‘is an
invitation to see earthly life as a preface
to the fuller life of heaven.’ It is the fruit
of reflecting on his own life experience
in which he has identified ten pointers;
goodness, truths, beauty holiness, love,
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suffering, visions and promises. It is a
profoundly personal testimony and this,
perhaps, is its strength and weakness.
Some readers will find the openness with
which Fr Twisleton writes as encouraging, consoling, even inspirational. Others
will find it hard to relate to, and there
maybe a touch of the ‘cringe factor’ for
others.
This is a book where personal testimony opens out into a discursive exploration, at points historical, theological
and philosophical. The sources Fr
Twisleton draws on are truly catholic
ranging from Aquinas to Tom Wright,
from Richard Dawkins to John Newton.
He touches on Islam, Hinduism, Genetics, Music and Art. Here indeed the
teacher is drawing out of his treasury
things both old and new. It is also contemporary and includes references to the
experience of the pandemic. There is
plenty to engage, to interest and to open
up lines of thought and reflection, and all
in ninety-seven pages.
It is, however, the personal testimony
that is the distinctive element in this
book. The reader is introduced to the
good-hearted neigbour of childhood
Mrs. Foster, Janet the churchwarden’s
approach to terminal illness, the love
story of his marriage to Anne and, perhaps most strikingly, the suicide of his
brother Tony. There is a generosity of
spirit here, an openness of heart that engages.
It is this personal experience that gives
shape and purpose to the whole book,
and yet there are some real chunks of
sound, well-formed exposition of Christian thought and spirituality. This is
clearly seen in Fr Twisleton’s approach
to and use of Scripture. In the chapter titled ‘Promises’ he recounts how his reading and response to Scripture was moved
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from one of intellectual and academic
questioning and analysis to one in which
became a living and personal encounter
with God. This transformation, he testifies, was brought about by an experience
of ‘spiritual renewal’. In contrast to this,
the chapter titled ‘Resurrection,’ Fr
Twisleton provides a very concise summary of the scriptural evidence of the
resurrection, with a very full list of references.
Two questions kept popping up in my
mind as I read this book. What is its purpose and who is it for? I haven’t come to
any simple answers to these questions.
Perhaps it doesn’t matter that I can’t. It
does mean I am not sure who I would
give this book to. I could give it to an enquirer about the Faith and it has a very
definite apologetic aspect to it. Perhaps
it a book that could be given out in a mission, but it would need the reader to
have some prior knowledge of the faith
and church life to engage with a great
amount of its content. It could be
handed out to a study group as a starter
for discussion and that might work well.
But there is no escaping the fact that the
personal testimony, which often has a
genuine emotional power about it, steers
the book towards a private and personal
reading.
Fr Twisleton is to be thanked for sharing so much of his life experience, and his
accumulated knowledge and insight.
This is the fruit of a very rich ministry
indeed. He is indeed a communicator
with a message to communicate. This is
he does with passion and a definite individual voice.
Andrew Hawes

WHY MEDiEvAL PHiLOSOPHY
MAttErS
Stephen Boulter
The call “why on Earth are you studying
medieval philosophy?” was a cruel and
dismissive one that followed me around
the corridors of King’s College London
throughout those misspent years of my
youth I spent studying metaphysics,
when all the cool kids were going to parties and drinking and reading Wittgenstien. Of course, the person making this
call was often writing their dissertation
on whether tables were fake or not, and

the pot is not so worried when the kettle
calls him black. A lot of the things we do
in philosophy are pretty silly, but we’ve
all agreed that this isn’t really something
that we should be talking about.
The real problem is when my mother
would call me to ask how I was doing
and would ask “why on Earth are you
studying medieval philosophy?”. My
mother is a piano teacher, and so her
solemn duty is to introduce often unruly
children to the beauty and subtlety of
the musical art. Her job is obviously a
good and useful thing, so when she asked
me “why on Earth are you studying medieval philosophy?”, she did have a point.
As a result of this not unjustified questioning, I have kept in the back of my
mind a set of stock answers to this question. They’re none of them great, but
they do let me go about my day in peace.
Now, it seems that I am not the only
philosopher to be worrying about our
mothers embarrassing us. There’s a
whole host of beginners’ guides to Medieval Philosophy out there these days. I
even reviewed what I still think to be the
best of those guides in this esteemed
publication; Medieval Philosophy: The
History of Philosophy Without any Gaps by
Peter Adamson. What works well in one
of these books is that they spark the
imagination. The value of philosophy is
that it takes a lot of really hard thinking,
but that hard thinking is good for you
because it makes you better at thinking.
For example, a lot of the things one does
at the gym are silly taken out of context
but they make you stronger, and strength
is something worth getting. In books for
laypeople, I can’t really suggest much
more that trying to give people the tools
to use all that clever logic and reason that
people in real philosophy departments
are wasting on proving whether time is
real. What problems are being solved
doesn’t matter, so much as
learning how you go about solving them.
An important part of what makes
these books work is that I feel I could
give them to my mother and she would
get something out of it. Whenever I read
any book that claims to be for a layperson, my mother is always the litmus.
Now, Boulter seems to have got some
of this concern. Philosophy is weird and
obscure and seems useless now we have
science, and he pretty much says so in his

introduction: “What is missing is a book
which outlines a case for the importance
of medieval thought to matters of general interest, and to the pressing matter of
philosophy’s relation to the wider intellectual world. This is why I have tried to
connect aspects of the medieval scholastic framework to issues of general concern, to things that clearly do matter, or
ought to matter, to the general reader”.
He wants to talk about real problems in
a way that “the general reader” might
also be worried about. And, the problems he discusses - problems in the
methodology of science, in solving political problems, and whether God exists are the sort of things that general readers
might be interested in. Credit to Boulter
for knowing his topics.
Because Boulter is talking about the
general reader, I went into this book assuming it was for my mother; he even
talks about what ‘laypeople’ think about
philosophy on page 15. Boulter sums up
his project like this: “Therefore, this
book should not be seen as an introduction to medieval philosophy… this book
is more of an apology inasmuch as it is
an attempt to explain why non-specialists should take an interest in medieval
philosophy in the first place”. The job of
his book seems to be to answer the question “why on Earth are you studying medieval philosophy?”, and to answer it for
the mothers of philosophy students
rather than their cynical compatriots.
The problem is that this book doesn’t
work as something you could give to a
layperson; things are proved a
fortiori, things supervene on other things,
and Quine and Reid (neither thinker
from the Middle Ages) are rolled out to
justify a sort of philosophy that sits
nicely with my epistemic notions, but
probably would sail over the head of any-

one normal. You see the problem on page
74, when Boulter says “Since the metaphilosophy of the scholastics gave way to
that of Descartes, who sought to overcome scholasticism, and because readers
are likely to be familiar with the main outlines of Cartesianism, contrasting the father of modern philosophy with
Aristotle on points of method is particularly helpful”. Now, there’s a lot of jargon
in there, but most of it has been explained in pervious pages, such that a
layperson would now be familiar with it.
The problem is what I have put in italics:
the assumption that his readers are familiar without the outlines of Cartesianism.
The thing is, if you haven’t done the
first year of a philosophy undergraduate
course, Cartesianism is likely not something you’re really about. A really keen
hobbyist with a certain love for
Descartes may well be, but even as a
keen hobbyist going into my first year, I
hadn’t read much more than The Meditations. Boulter does then go on to explain Descartes, but he has pretty much
set out his table as being an explanation
aimed at people with some grasp of philosophy, and not the average man in the
street (as an aside, spending so much
time explaining Descartes is also an odd
choice for a book about the Middle Ages,
since Descartes was the last nail in
Scholasticism’s coffin, but there you go).
And all this introduction brings us to
my review of the book: this book is not
written for the mothers of philosophy
students, but for philosophy students
who want to either better justify their
position or hope to find some novel approach to classic philosophical worries.
For philosophy students looking to justify putting effort into the Middle Ages
it’s an ideal place to start, but it doesn’t
really work as a book you can hand to a
layperson to get them to see that what
you are doing is exciting, because it assumes a certain level of knowledge. Now,
if you have that base knowledge, there
is a lot you can get out of this book, certainly in terms of seeing Medieval
thought as something to inspire solutions to pressing modern problems, but
if you don’t, then you won’t get much out
of it.
If you are a philosophy student, then
you could do a lot worse than this book

for helping you connect the 13th Century to the 21st, but if you’re not, then
expect someone to make that face that
my mother makes when I claim that we
should all just read a little more Scotus.
Jack Allen

A PriMrOSE PAtH:
the gilded Life of Lord rosebery’s
Favourite Son
Martin Gibson
Arum Press 273pp £20.00+postage
ISBN 978 1 9162654 0 0
arumpress.co.uk
My History Tutor retired to Devon to
garden. For some twenty years I visited
him regularly. One New Year’s Day I
helped him to chop down a tree, the
remnant was named William’s Stump.
Gardening is not in my small portfolio of
skills, but I enjoyed seeing his garden develop and my interest in visiting gardens
also developed. Over those years we visited every stately home and every garden
within a day’s drive. One of our regular
visits was to Lanhydroch. Both garden
and House repaid these visits. Not least
for one room in the House that was
deeply moving.
Preserved as he had left it when he
went to War, with the additions of the
original grave cross from Flanders and
his uniform, it had been kept as a Shrine
to the youngest son of the family
Thomas Agar-Robartes. He has more
than a tangential part in this book. He
and Neil Primrose met at Oxford and
were close until their separation by
death.
Of the Earl of Rosebery’s four children, Neil was the youngest and the
younger son. His mother, a Rothschild,
died when he was young, and his upbringing was by a grief-stricken father.
Like many of his generation he was a social gadfly, much in demand on the social
circuit. At Oxford he and Agar-Robartes
were members of the Bullingdon Club.
Although not unintelligent, he was admitted to New College by Warden
Spooner more through influence than
academic prospects and emerged with a
gentleman’s Third.
He was attracted to politics in the Liberal interest and became an MP. Although the son of a former Liberal Prime
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of the social events in my diary that was
cancelled in the early days of the pandemic was the launch of this book by a
friend of mine.
Were it not a book worth reading, I
would not have reviewed it.
William Davage

Minister, that was not an immediate
recipe for political success. Rosebery, a
loose cannon, charting his own singular
and eccentric path, and increasing estranged from his party, had made several
unhelpful interventions at crucial electoral times. Asquith did not warm to
Primrose and did not advance his career.
He eventually emerged from the shadow
of his mercurial father, to hold a ministerial post in the Foreign Office, and had
hopes of being Foreign Secretary. Not
least when he chose wisely to support
David Lloyd George when Asquith was
deposed. It was not to be and he became
Chief Whip.
He was of that pre-War generation
that lived through the final flowering of
Edwardian England, that seemingly endless high summer before the winter of
war. The heady fragrance of summer
flowering to be replaced by the stench of
the trenches and the pallor of death.
Primrose joined up, as did Agar-Robartes, but ferried from the front to the
Front Bench in the Commons. It was,
however, the pull of patriotic duty that
took him back to his regiment to be
killed, a few months after Agar-Robartes
suffered the same fate.
Martin Gibson has written a sympathetic biography and a micro-history
where the particular and the personal illumine the wider political and social
context. It is a miniature study that helps
us to understand the wider canvas. The
book is the outcome of assiduous research, impressive in its sources and in
its discoveries. Many fragments contribute to the mosaic. Some fragments
are tantalisingly missing. One substantial
uncatalogued archive was unavailable.
The inevitable conjecture where the picture is unclear or incomplete is always
judicious and persuasively argued.
In the interests of full disclosure, one
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tHE SPirituAL FOrMAtiON OF
EvELYN uNDErHiLL
Robyn Wrigley-Ca
SPCK, £12.99. 978-0-281-08157-8
This book provides an excellent introduction to a Twentieth Century Anglican whose influence was considerable.
Following her death in 1941 Evelyn Underhill’s name faded from view, and in
the Nineteen-Sixties some writers dismissed her contemptuously and ignorantly, basically on the grounds that she
and her lawyer husband lived in prosperous Holland Park. Now those critics are
forgotten, her legacy is being re-examined, and she emerges as a teacher whose
voice needs to be heard again.
What was the nature of her influence?
In the first place, she made a major contribution to the revival of interest in the
Christian mystics with her classic study
Mysticism (never out of print since its
publication in 1911), and in smaller volumes which followed. What made her
approach distinctive was not detached
analysis, but a conviction that the writings of the mystics have the power to give
practical aid those seeking God today.
The second area of her influence was
in reviving the practice of making a retreat. Most of her later writings were
based on addresses she gave when leading retreats, something which it was unusual for a woman to do at the time. To
this should be added her considerable
work as a spiritual director, both in person and by correspondence. Toward the
end of her life she wrote Worship, arguably her finest book. It was not an arid
comparative examination of liturgies,
but a study of “the nature and principles
of Worship, and the chief forms in which
they find expression in Christianity.”
The fact that she was a woman staking
a claim in male-dominated territory has
commended her work to a new audience, as has her demonstration that a
deep spiritual life is possible to people in

every circumstance. In addition, she
gives reassurance by the fact that her
inner life was no smooth path. Beneath
her calm, highly intelligent and amusing
exterior lay a frequently tormented
spirit. Her temperament was vehement,
and she was inclined to make excessively
stern demands upon herself. Also, it
comes as a surprise to learn that for
many years she was not committed to
any Christian denomination. As she
said, she was not brought up to religion
beyond a formal designation as “C of E”.
The first part of this book examines
Evelyn Underhill’s spiritual growth, engaging chiefly with the time after World
War I when, as the writer of Mysticism
with a growing number of people seeking
her guidance, she found herself in a spiritual crisis where her instinctively neoPlatonic outlook could not help her. She
went for assistance to the lay Roman
Catholic philosopher, Baron Friedrich
von Hügel (1852-1925). It was the turning point of her life.
Von Hügel changed her in two vital
ways. Firstly, he led her to a fully incarnational outlook. She stated that, unlike
many, she came to Christ through God,
not vice versa. Her shift of perspective led
her to a Catholic sacramental faith, one
which embraced the world while recognizing its dangers. She insisted that
Christian faith must lead to practical results. For example, it could not properly
be divorced from politics, as she showed
when she embraced pacifism near the
end of her life.
Secondly, von Hügel made clear to her
the need for active denominational affiliation. He believed that a healthy Christian life must rest on the equal pillars of
the spiritual or mystical, the intellectual
and the institutional, and he quickly saw
that she was committed to the first and
second, but lacking appreciation of the
third. This emphasis of his on the need
for the institutional was no mere formality. He had every reason to know that
when feeling threatened the institutional
Church can wound and crush some of its
most faithful souls, but he also knew that
Christians must worship together, not
just in private. She responded by becoming a committed Anglican.
Von Hügel also transformed her inner
life by acquainting her with the school of
French spirituality descending from the

likes of Fénelon and Francis de Sales to
de Caussade and the Abbé de Tourville.
He had learned it first hand as a penitent
of the remarkable Abbé Huvelin.
(When is someone going to give us a
thorough English language study of
Henri Huvelin?) Its realism and humanity spoke strongly to Evelyn Underhill,
and her comment on it says much about
her own mind and spirit: “Nobody is to
suppose that this apparently genial
method of direction, this avoidance of
severity and entire confidence in the divine generosity, will lead to a slackness
and indifference of soul. On the conThere is no doubt that for many people
digital and information technology
have been a blessing in the past three
months, for those able to access it. It
has enabled families, friends and
churches to stay connected. It is hard to
imagine how this period of ‘lockdown’
would have been without it. Our own
household has particularly valued
being able to participate in the live
streaming of Evening Prayer every day,
and like many other readers ‘Zooming’
has become a regular and important
activity. Who is able to predict the consequences of the experience; positive
and negative?
It is possible that church life, particularly worship, may never be the same
again. It is likely that the use of prayer
books and hymn books may become
very rare indeed. The trend away from
the use of books and towards ad hoc
sheets and booklets is well established.
In some communities all the written
material for worship has been displayed on screens for some time. The
same is also true for individual prayer.
This magazine has, in the past, featured
articles extolling the virtues of daily
prayer apps that provide convenient
ways to pray the Offices, and offer a

trary, it is of all methods the most exacting, because it can and must be applied
at every moment to every incident of
everyday life.”
The second part of the book looks at
Evelyn Underhill’s own work as a spiritual director and retreat leader. Her letters to those she directed are clear,
sympathetic, and when necessary, firm.
Like von Hügel, she opposed anything
narrow. She encouraged non-religious
interests, and she was adamant that tension and over-taxing our resources are
great spiritual enemies, because she
knew them to be among her own chief
temptations. Learning the lesson of
French spiritual writers, she treated people as individuals, always looking for
their particular attrait, their given spiritual nature, as the pointer to correct
guidance.
Even those who are well informed
about Evelyn Underhill will welcome
the clarity with which her life and teaching are presented here, and gain a fresh
appreciation of her continuing importance. Perhaps the book might encourage one of our Christian publishers to

Ghostly
Counsel
Save the book!
Andy Hawes
pocket sized library of spiritual resources.
There are numerous advantages to
these developments, they are practical
and cost effective, and they also open
up the possibility of using a huge variety of sources. In addition they are
more hygienic than the use of traditional books, as recent guidance has
shown. There are however, disadvantages that ought to be considered before all the printed material is recycled
into newspaper print and before all
breviaries and prayer books are sold on
EBay.
Digital technology, as used for praying the offices, has one huge disadvantage: it atomises the experience. In
praying the offices by using the traditional books there is a sense of both
progressing through the liturgical year,
and also an awareness of the context of
all that is read and prayed. There are

produce selections from her work. She is
often best read today in extracts, and it
is regrettable that the finest recent anthology from her writings, Delroy
Oberg’s Given to God, is out of print.
This attractively-produced book
packs a great deal into a short space, and
should be to the fore on reading lists for
ordinands. Not only will they learn
about two of the most impressive spiritual guides this country saw in the
Twentieth Century, they will also acquire understanding of their own lives
with God, as well as instruction toward
helping others spiritually in the course
of their ministry.
Barry A. Orford
(Evelyn Underhill’s grave in St John’s
churchyard, Hampstead, has an inconspicuous stone which refers to her only as
“daughter of Sir Arthur Underhill”. St John’s
is raising money toward marking her grave
more fittingly. Those wishing to contribute
to this, or seeking more information, should
contact vestry@hampsteadparishchurch
.org.uk)
huge benefits to using a printed Bible
rather than a digital version. It is quite
possible in using a digital version never
to know the context of the readings or
the sequence of the books. The digital
pray-er is robbed of the important opportunity to read around the lectionary
provision.
In congregational worship the use of
prayer, service and hymn books has
similar advantages. A traditional hymn
book is a collection of the most eloquent devotional material; it is also a
library of christian spirituality with contributions from a range of traditions
and eras in the history of the church.
There is so much more to be gained by
using a prayer book for Evening Prayer
rather than a sheet, which has fillets
appropriate to the day. In holding a traditional copy of the Book of common
Prayer one is holding prayer and praise,
teaching and guidance for every aspect
and experience in life. In addition it is
a physical reminder that this faith is
shared by others and has been handed
down from past to present. All these
profound truths are present in the simple action of receiving and holding a
book. church and prayer is not the
same without them.
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P

oses is a small village on the south bank of the Seine,
upriver of Rouen. Its church is dedicated to Saint
Quentin, believed to be a martyr around 303 at the
place now known as S. Quentin (Aisne), who is invoked as a
protector against whooping cough. The church goes back to
at least the start of the 11th century, but the oldest part today
is the largely 12th c. nave allied with late-mediaeval (16th c.)
N. tower (1) and chancel.
At the end of the nave are two lateral altars (2); the one to
the right of the chancel arch features a 16th c. statue of the patron saint above a small but striking 16th c. painted retable (3).
From left to right it contains five scenes: The Scourging at the
Pillar (4) represents Our Lord being flagellated; Christ being
nailed to the Cross (5); The Holy Trinity (6): a conventional
composition, shows the Father seated, wearing a triple crown,
and the Dove, representing the Holy Spirit, above the head of
The Son; The Resurrection of Christ (7), which depicts
Christ standing on the lid of a coffin (rather than a gardentomb) surrounded by three soldiers, only one of whom appears to be awake; and possibly the one of most interest to
readers in its depiction of a late-mediaeval Mass (8), which
has reached the point of the Elevation of the Chalice, from
which Christ emerges. Two assistants - tonsured, like the celebrant - hold elevation torches, whilst there are two candles
on the altar and two on the retable. There is a missal upon the
altar. The retable bears the Instruments of the Passion.
The church contains a number of late-mediaeval statues,
contemporary with the rebuilding, among which are a late
16th c. John the Baptist in stone (9); a 16th c. stone S. Veronica
with the Vernicle (10); a stone 16th c. S. Barbara (11) and a
17th c. wood S. Peter (12). ND
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Summer Diary
Thurifer offers some light relief

A

rs est celare artem. The origin of this Latin maxim is
unclear. Ovid and Quintillian said something similar,
not so epigrammatically. An example of the art that
conceals art is Anne Glenconner’s book, “Lady in Waiting: My
Extraordinary Life in the Shadow of the Crown”. Apparently
straightforward, almost conversational prose might seem, initially, little more than aristocratic gung-ho and jolly hockey
sticks. Do not be deceived. Here is steely determination, tenacious optimism. Born and brought up in Holkham House.
Norfolk, near Sandringham, it begins as a conventional tale of
privilege, some emotional distance, schooling, coming out
balls. An early signal of something rare and interesting is revealed with her career as a traveling sales representative for
the family pottery firm. The digs and society she encountered
were many miles from Holkham. Marriage to Colin Tennant,
the heir to the Glenconner title and huge fortune was a challenge for an unsophisticated young woman. Serially unfaithful,
mercurial, unbalanced, restless (he moved house in London
on an almost annual basis), capricious, frivolous, capable of
spontaneous, immense generosity. Choreographed flamboyant
and hedonistic parties. Bought the island of Mystique, almost
on a whim but established a viable economy. At his best
quixotic. At his worst explosively ill-tempered and deranged.

The final part of Hilary mantel’s trilogy with
Thomas cromwell at its heart, thudded on
the door-mat (figuratively: it was far too
large for the letter-box) before isolation
began.
All this is stoically recounted and without a hint of self-pity.
Princess Margaret is sympathetically portrayed. “I laughed
with her more than anyone else.” But Lady Glenconner is sufficiently beady-eyed to understand her limitations, adamantine egocentricity, and ability to exasperate. However, when it
mattered she proved herself unwavering to her friend and
Lady in Waiting. This was when Lady Glenconner endured,
during a relatively short period, a series of devastating
tragedies. Of her five children, one of her three sons descended
into near-fatal drug addiction, recovered but after a few happier years died. Her second son contracted the HIV virus and
died of AIDS. Her youngest son suffered a motor cycle accident which left him in a coma for several months from which
doctors were sure he would not emerge. She was determined
that he would survive and he did. These pages are unflinching,
raw, harrowing, tear-wrenchingly heroic.
*
The Rectory Society held its AGM in the Arts and Crafts
splendour of Holy Trinity, Sloane Street. Founded by Charles
Moore, former Editor, the Daily Telegraph, biographer of Lady
Thatcher, it encourages appreciation of the cultural, architec-

tural importance of historic clergy accommodation. Many
have been flogged off by a rapacious, insensitive, bovine attitude by the powers that be. It publishes Newsletters, arranges
tours, is compiling a database that should be a national inventory. See rectorysociety.org.uk. Diarmaid Macculloch, biographer of Thomas Cromwell, was intelligently interviewed by
Mr Moore, not seeking a “gotcha moment”, in an instructive,
enjoyable evening. Prof. Macculloch was born, brought up in
a large, draughty Suffolk Rectory. He was asked intelligent
questions (think of most media interviews, realise the rarity)
and reminisced charmingly about his childhood. Waspish wit
was in evidence and his rocky journey to the diaconate but not
beyond was fascinatingly sketched. His tutor was Geoffrey
Elton and asked why he had emphasised Cromwell’s religious
inspiration whereas Elton had concentrated on the dynamics
of the Court, he said that Elton’s flight from Naziism gave him
an ingrained horror of ideology, including the religious and
was almost viscerally unable to attribute it to Cromwell. A society well worthy of support.
*
Candidate for quotation of the year: “[He] liked to read the
Guardian because it kept him in touch with that strain of selflacerating smugness which hoped to inherit the earth, but
would have no clue what to do with it” Mike Herron, Joe
Country.
*
“‘So now get up.’ Felled, dazed, silent, he has fallen; knocked
full length on the cobbles of the yard. His head turns sideways;
his eyes are turned towards the gate, as if someone might arrive
to help him out. One blow, properly placed, could kill him
now”. And so began “Wolf Hall”. The final part of Hilary Mantel’s trilogy with Thomas Cromwell at its heart, thudded on
the door-mat (figuratively: it was far too large for the letterbox) before isolation began. A door-stop at 875pp. The reputation of successful authors can cow those doing an editorial
job (viz J. K. Rowling). However, I would have found the task
difficult. There is not much spare or redundant prose in “The
Mirror & the Light”. It was perfect for the duration of the restrictions, ample reading and, lugging the mighty tome from
room to room, upstairs and down again, good exercise. Who
needed dumb-bells. You also need a tolerance for the historic
present tense. Cromwell is not among those in my Pantheon:
elements of my partisan characterisation of a nasty, protestant,
calvinist iconoclast, ideologically motivated villain remain intact. This is not a sanitised portrait, far from it. The smell of
betrayal, power and intrigue is potent. A rotting polity is mirrored in the King’s suppurating leg. He is no whiter than white
hero. It is not a defence of his policies but it is a painstaking
explication of his reasoning and his motives. Warts and all. As
a portrait of a consummate politician and tactician in the environs of a capricious monarch, as a calculating, subtle, ruthless, deft, complicated human being, flashes of humanity
amidst the plotting and spying in the surveillance state, this is
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a triumphant conclusion to a remarkable and significant literary odyssey. And so, finis, “He feels for an opening, blinded,
looking for a door: tracking the light along the wall.”
*
Half-way through this final volume is a key scene characterised by her power of description, something like restrained
vividness or opulent restraint, and her close attention to the
behaviour and actions of the actors in the drama, and their
moral underpinning. Six French merchants have brought fabrics, lavish garments, even bejewelled dog-collars. Henry VIII’s
“face alight with innocent pleasure,” watched the display of
crucifixes, clocks, masks, puppets, wings, bowls, knives, chess
pieces, preliminaries to the final, finest revelation “like a
swathe of evening sky, or a thousand peacocks, or a vestment
for an archangel.” Henry had “greed in his eyes.” Not the author’s words, those of the Walsingham Hymn. At his elbow,
patiently waiting to brief him about the Pilgrimage of Grace,
is Cromwell. He whispers into the
King’s ear, “Caveat emptor, let me at
these pedlars.” Soothing and dangerous, he employs his skills of bullying,
cajoling, wheedling and wears them
down: a third of the asking price for a
cash sale. The merchants wisely declining a promissory note. They offer
a present (bribe or reward) for
Cromwell. One of his retinue says, “Be
careful, Sir.” Cromwell invites them to
his home so that “those vanities you
did not show the King you can show
to me.” The servant’s caution relates
not merely to the transaction but is
aimed at the unconscious and unacknowledged hubris that Cromwell’s
action tokens. The warning is not
about purchasing Henry’s rejects but
the blithe presumption that allows
him to think he can do it. From then
the droplets of his downfall begin,
drip, drip, drip until a tidal wave
sweeps him away. Although we know (or ought to know from
our History lessons) the fate that is in store for Cromwell, that
road to its inevitable end remains gripping.
*
Not such a favourable notice for John Bercow’s memoir “Unspeakable.” Apt title. Unreadable.
*
Yet another phrase and cliché to add to my list off irritating
locutions, either in its abbreviated form tbch or the full horror,
to be completely honest. If you hear that count the silver
spoons.
*
During the period of restrictions, I was sustained by the memory of a pre-lockdown meal at a friend’s luncheon party: Boeuf
consommé, Hare, Stilton, Cardinal Pears. All exquisite. Soup,
what a feeble word for something so silken and satisfying that
I sighed. Some recipes taken from “Buon Appetito, Your Holiness: The Secrets of the Papal Table” by Mariangela Rinaldi
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and Mariangela Vicini.
*
The death of Fr Beaumont (Beau) Brandie brings to an end a
noted characteristic for many years of the National Pilgrimage
to Walsingham. Resplendent in naval uniform, he marshalled
the Sea Cadets, the escort to Our Lady, and supervised the
procession from the Abbey grounds to the Halifax Altar for
Benediction. On one occasion I happened to stand next to him
and heard this exchange. Speaking into his walkie-talkie, “Give
me Tantum ergo.” There was crackling voices from the other
end. He cut in, “I’m not interested in the organist’s love life. I
want Tantum ergo and I want it now.” Cue organ. Many of the
great Anglo-Catholic events of the last thirty years or more
owed their success to his meticulous preparation and authoritative, commanding presence. Ruddy of face, sharp and decisive in his orders. Following a Patronal Festival at the
magnificent church of St Martin’s in Brighton where he served
as Vicar for many years, I was an
overnight guest in the Vicarage. A bottle of good whisky was produced and
we spent a convivial couple of hours.
Little after midnight, he poured the last
drops from the bottle. “Just enough left
for a small nightcap.” Jesus mercy :
Mary pray.
*
At his best the late David Johnson exhibited a scintillating, cutting wit and
parodic invention. His death in April
brought to mind his co-authorship of
Not The Church Times unsurpassed in
satiric bite, and the book of spoof letters from Francis Wagstaffe that
tweaked several noses and pomposities.
The Daily Telegraph’s delicacy about
his “breakdown in health” that occasioned his retirement at the age of 42
was misleading. Encounters before 11
am had a chance of being amusing,
sometimes achingly so, but any later
were fraught with anxiety and embarrassment. The Church
Times note that he was “unwell” to explain the absence of his
column was widely recognised that he had been too inebriated
to file his copy. The prospect of a brilliantly successful ministry
was utterly destroyed by alcohol. I witnessed both sides of his
character on the one occasion I heard him preach. Two-thirds
centred on an outstanding explication of the Atonement: the
best I have heard. Teased by teenagers about his faith, failing
to convince by arguments, he took them into the parish
church. He pointed to the altar crucifix and said: “That is why
I am a Christian. Because he did that for me.” The final third
was abuse, of which Dr Carey’s “imperfect dentistry” was a
memorable image. Acts of kindness, extravagant hospitality,
conviviality were too often outweighed by scandal, embarrassment and disgrace. “Moderation in all things” was not an
axiom he would have recognised. He always had to go further,
too far, or, as a friend of mine would have it, “three far”. R.I.P.

ND

faith of
our
fathers

Arthur Middleton on Defending orthodoxy

I

spent Lent with John Chrysostom,
whom Lancelot Andrewes emulated in his preaching, and William
Laud. Both were resolute defenders of
the integrity of the Catholic Faith, the
golden mouthed against going down the
Arian way and the archbishop against
Calvininsm and Puritanism and saving
the Church of England from going down
the Genevan way, both standing firm on
theological principle. They were persecuted severely.
An Archbishop’s Vision
Laud’s vision for the Church of England
never dimmed even though from all
through his ministry he was opposed to
the dominant Calvinistic theology that
was prominent in Parliament, in the
Church of England, in the university of
Oxford and Cambridge and in the popular mind. His vision was to purge the
Church of England of the foreign leaven
which had nearly transformed her into
another being, to aid her in throwing off
the yoke of Calvin, Zwingli, and the like,
and to return to the true principles of
her own reformation for which Laud
lived and died his violent death. It is crucial to understand this if we are to have
a true estimate of Laud. When we understand this we will not be surprised at
the violent pangs and convulsions that
ushered in the birth of a sounder school
of theology that was strong enough in
less that twenty years of Laud’s martyrdom to procure a revision of the Book of
Common Prayer on its own principles
and to turn the whole current of English
theology. We owe everything to this uncompromising archbishop and his determination to arrest the downward
progress of our Church that we still retain the Catholic faith and are not floundering in a sea of Continental
Protestantism, Socinianism or Rationalism or living in the Genevan way. The
principle on which the English Reformation proceeded was by appealing as
against Rome to Holy Scripture as interpreted by the Primitive Church. His at-

titude to the whole problem is expounded in his controversy with “Mr
Fisher the Jesuit”. He was a true scholar
who went to the study of the past to provide a basis for present faith and saved
the Church of England from going down
the Genevan way which the Puritans
wanted.

Creeds sanctioned by the Ecumenical
Councils, and we have no right to deviate from the sense intended by their authors. Nor must we be undermined by a
cultural determinism that clamours for
what is insidiously described as a ’restatement’ of truth, or the emasculating
of truth to accommodate political correctness. An essential ingredient of our
claim to be catholic requires an obedience to something much larger than
ourselves, what may be described as our
ancient catholic Mother, while at the
same time Reformation rather than in-

In this present time we may well like Laud and chrysostom
stand firm in preserving the integrity of the catholic faith
when the ideology of political correctness holds the culture
captive.
Tradition
Laud appealed to an old and persistent
theological tradition going back through
Ockham to Augustine. The Church is
founded on the Faith, not the Faith on
the Church and it is her duty to guard
the principles of faith, the dogmata deposita and keep them unblemished and
uncorrupted and side by side with the
Creed is the preceding, prime principle
of belief which is Scripture the word of
God which is sufficient to salvation and
contains in it all things necessary to it.
Stand Firm
In this present time we may well like
Laud and Chrysostom stand firm in preserving the integrity of the Catholic
Faith when the ideology of political correctness holds the culture captive, in
Parliament, in the popular mind, in an
insidious Erastianism, and in the
hermeneutic of sociological reductionism that holds the Church of England
captive. It will mean embodying a spirit
our Reformers embodied in the Canon
of 1571, which required its priests to
teach nothing but what is agreeable to
Holy Scripture and what the catholic Fathers and ancient bishops have collected
out of that said doctrine. Herein is an expression of true Catholicism, the
Catholicism owned by the Church of
England and in which is delineated the
limits of toleration in doctrine and behaviour. Those limits are bound by the

novation emancipates us from any narrower obligations. Our Formularies
encapsulate for us those great outlines of
Scriptural and catholic truth and within
those outlines our Church has always
abstained from exercising authority
over us. While the Canon of 1571 speaks
of this . a Canon of 1603 cautions us not
to depart from the churches of Italy,
France, and Germany, except in those
particulars in which they were fallen,
both in themselves in their fallen integrity and from he Apostolic Churches
which were their first founders.
Truly Catholic
Our catholicity is indissolubly bound up
with the phronema or mind of the Fathers
which in essence was a scriptural mind.
It was this ecclesiastical mind that was
appropriated by Anglicanism and made
the basis of Christian living and the context of Christian thinking.This is what
will save the Church of England from
going down the secular way which is the
only way that political correctness will
lead it. It will bring persecution, discrimination and exclusion from preferment
and any part in the policy making of the
Church of England but it will produce a
Church that is truly orthodox in Faith
and Order. ND
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The resurrection of a special church
Kevin Cable on moving to Jaffa
The Middle East has seen a rapid decline in the number of Christians in recent years. Yet in Jaffa in Israel, St Peter’s Anglican
Church is ready to be reborn, for resurrection to take place in a
building whose doors have been closed for over 70 years, and for the
gospel to be lived and shared in word, sacrament, and action. This
vision to re-open the church will be challenging, but we trust that
God will provide and we long to see the church in Jaffa, the launching point for Peter’s mission to the Gentiles, once again experience
a new beginning.

G

iven my personal background in Judaism, I’d always
thought that at some point I might end up living and
working in Israel, but neither my wife and I felt that
this call would come so soon! We had an inkling of this while
leading a parish pilgrimage to Israel in November 2018, with
the strong conviction felt by both of us that the Holy Spirit
was speaking to us. I have led many pilgrimages to the Holy
Land over the years, but this time something was different,
and the sense of being “home” was much greater than I had
ever previously experienced.

St Peter’s Anglican church in Jaffa has been
closed since the Arab–Israeli War of 1948,
lying damaged and disused.
It’s fair to say looking back that perhaps neither of us
should be surprised. About two years ago I felt called to get
my Modern Hebrew back up to speed and work towards fluency, something that puzzled me at the time given the fact that
hardly anyone I know in the UK speaks it! When my wife returned from Israel with me in November 2018 and said she
felt called to learn it too, I knew something was on the horizon.
Fast forward to October 2019 and sitting in the office of the
Archbishop of Jerusalem’s office in Israel, and hearing Archbishop Suheil say he believed my wife and I were being called
by God to lead the re-opening of the Anglican Church of St
Peter in Jaffa, and at that point what God was saying became
pretty clear!
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However, one does need to discern things properly, and
having returned from Israel, my wife and I submitted ourselves to a rigorous discernment process with the Church Mission Society to explore this calling, and to explore partnering
with them as Mission Partners. Clergy readers will be familiar
with the discernment process for priesthood culminating in
the infamous Bishop’s Advisory Panel (BAP), and the process
of discernment with CMS was remarkably similar to this, the
difference being that this time my wife found herself going
through it as well! We both though valued the experience, and
it was the right thing to do to open ourselves up to God in this
way, especially giving the life changing mission that is about to
begin.
St Peter’s Anglican Church in Jaffa has been closed since
the Arab–Israeli War of 1948, lying damaged and disused.
However, in recent years both locals and the diplomatic and
expatriate communities have been increasingly calling for
an Anglican presence and worshipping community. Archbishop Suheil has a personal connection to the church, as
his father served at St Peter’s until its closure, and he and
the Diocese of Jerusalem have been working towards and
praying for many years for the church to reopen.
Jaffa is a place of great biblical significance. It is the
historic Joppa: the place from which Jonah attempted to
sail to Tarshish, the port where the cedars of Lebanon arrived to build the temple in Jerusalem, and the place Peter
received his vision to go and preach to the Gentiles. Situated near the historic port, the church is ideally placed to
be a witness to Christ in the cosmopolitan community
that makes up modern Tel Aviv-Jaffa.

The Archbishop of Canterbury has called the re-opening
of the Anglican Church in Jaffa a “story of hope” and “a symbol
of renewal and life’”. In the face of great challenges to Christianity in the Middle East, this is the chance to tell a different
story – one of new life and rebirth. CMS links to the church
date back to its beginnings, as CMS missionary Constance
Newton gave land to build a church alongside her work building a school for boys and a clinic.
The vision of the Diocese of Jerusalem and ourselves in respect of the re-opening of the church is threefold:
• To engage with those local Anglican Christians who have
been asking for the church to be reopened and to form a
congregation that will serve the local community
• To engage and minister to the large diplomatic community
in Tel Aviv, and the Ports of Jaffa and nearby Ashdod (Israel’s largest port)
• To strengthen the presence of Christ in the Middle East.
As can be seen from the photographs, the church is in need of
much renovation before we arrive, and is essentially empty
apart from some pews from the time of its closure in 1948. We
have already secured an altar, vestments and some other liturgical items for worship, but there is much to do, and we will
have little resources materially or financially.
Jesus words to the rich young man come to mind, when he
said ‘go and sell all you have and come and follow me’. Although
neither my wife or I are in any sense rich financially, it feels
very much at this time that we are being called to do just that.
We will be selling our house, and probably a fair amount of
other things, and will I suspect arrive in Jaffa with very little.
The re-establishing of this church will take many years, and
we have committed to be there for as long as the Lord calls us

to be. It is an exciting step, and we feel honoured to have been
asked to undertake this huge task.
We both believe that for the Christians in the Middle East,
the symbolism of this church re-opening its doors will be enormous. This really will be a living symbol of resurrection and
hope, and although my wife and I both know we have a huge
mountain to climb, we do so willingly, and with the faith and
belief that the Lord really will go before us. We already have
made some connections in Jaffa with the Lord putting people
in our path, and although we will be sacrificing much to go, we
fell truly blessed to be serving the Lord in this way. We will be
leaving our parish at the end of this year, before moving to Israel shortly after three months residential training with CMS
in Oxford that begins in January 2021.
Understandably the COVID outbreak has put some hurdles towards our fundraising. The position of Priest in Charge
of St Peter’s is unpaid, and we will be entirely reliant on those
who support us in prayer, practically, and financially. Perhaps
having read this you might feel that God may be calling you
to support us and the mission of this church financially. If you
can support us in this way, then please visit our page on the
CMS website, or contact them directly.
https://churchmissionsociety.org/people-in-mission/
jennifer-and-kevin-cable/
My wife and I would be happy to come and visit your church
if your church family would also consider supporting us, or if
we are unable due to the COVID situation, to Zoom, Skype,
Facetime or record a video for your congregation about the
mission. We really do need all the support we can muster!
Finally please do pray for us, for those faithful local Christians
who have been praying for the doors of this church to reopen,
and for the Christians in the Middle East. Prayer is the
bedrock of all things, and we certainly need yours over the
coming months and years! ND
Fr Kevin Cable is Vicar, St Katharine with St Nicholas, Southbourne
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touching place
SS JuST ET PASTEuR, VALcABRÈRE, fRAncE

T

he church occupies a stunning location, its churchyard planted with
cypresses, set against a backdrop of the Pyrenees and the cathedral of
S. Bertrand de Comminges (ND June 2012).
The site was a paléochristian cemetery, a kilometre up the road from
the Roman Lugdanum, traditionally the place of exile of Herod, Herodias
and Salome; the walls of the church and cemetery contain many fragments
of paléochristian and Merovingian sarcophagi. One such piece in the west
wall, found in the churchyard in the 19th c, has a funerary inscription to Valeria Severa and a priest by the name of Patroclus, is dateable to 347 AD shortly after the martyrdom of the church’s two patron saints, young Spanish
Christians martyred in the great persecution of AD 304.
It is a splendid piece of Romanesque architecture, begun in the late
11th c., completed and consecrated in
October 1200; in 1885 a parchment detailing the ‘act of consecration’ was discovered in the High Altar’s masonry.
Raymond Arnaud de Labarthe, bishop
of Comminges 1189-1204, consecrated
it to the protomartyr S. Stephen and to
Saints Just and Pasteur. It has a four-bay
nave with N and S aisles terminating a
chevet with a central apse flanked by two
apsidoles. The most striking feature you
notice as you walk up is the N portal,
topped by tympanum with Christ in
Majesty surrounded by 2 censing angels
and the Four Evangelists. Each side of
the doorway are two pairs of saints, elegant, streamlined figures like something
you would see in Northern France (think of the W. doorway of Chartres
Cathedral). Two are Just and Pasteur, the others are S. Stephen and S. Helen,
holding a cross (representing the True Cross). Step through the door and
you are in a simple and unadorned interior. There’s a fine Romanesque Virgin and Child in the N chapel, but you probably concentrate upon the altar,
and the sarcophagus of the patron saints behind it, topped by a ciborium
bearing 14th c. statues of Just and Pasteur.
To read: M. Durliat and V. Allégre, Pyrénées Romanes, Zodiaque, 2nd edition
1978.

Simon Cotton

Forms of words for making a bequest to FiF in your Will
I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£
) and I DIRECT that the receipt of the Treasurer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor.
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or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DIRECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Executor.

corpus christi in Bickley

T

he parish of St George, Bickley came up with a creative way to celebrate the liturgy in lockdown, this Corpus Christi, Thursday 11
June.
The challenge was how to bring together more than three dozen worshippers in the same place, without contravening social distancing guidelines, or
endangering public health: obviously, a group of this size could not come together corporately at the present time… but they were able to worship consecutively!
On the day when the Church gives thanks for the gift of Christ’s Body and
Blood in the Eucharist, representatives and friends of St George’s undertook
a relay of all-day adoration in the presence of the Blessed Sacrament, twoat-a-time for thirty minutes each over ten hours, 8am-6pm, beneath a
gazebo in the church grounds [, in some cases braving the wind and rain!].
For a community for whom the mystery of the Incarnation in the celebration of a daily Mass is felt to be the heartbeat of the parish, this prolonged
period of eucharistic adoration was a welcome foretaste of the time when
we will once again be able to celebrate the Eucharist in one another’s company - and was at the same time an important act of witness to the wider
area. Hearteningly, there was even a waiting-list for spaces!
The Vicar of St George’s, Fr Richard Norman SSC, observed, ‘Just as Jesus
said that he had come to seek and to save, so today we wished to accompany
the Lord into the midst of the world, by relocating our relay of eucharistic
adoration to the public square.’
The Liturgy of the Hours was also celebrated in the “outdoor tabernacle”,
and a Mass of Corpus Christi sung in the church behind closed doors, and
live-streamed to the congregation via Facebook (as has happened daily
throughout lockdown). ND

Bishops of
e Society
The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE
01904 628155 oﬃce@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY 01243 782161
bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker
The Vicarage, 5 St Andrew St, London EC4A 3AF
020 7932 1130 bishop.fulham@london.anglican.org
www.bishopoﬀulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans AL3 4HE
01727 836358 bishop@richborough.org.uk www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR
01924 250781 / 07834 206317
bishop.tony@leeds.anglican.org

The Right Revd John Ford
(formerly Bishop of The Murray)
The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)
The Right Revd John Goddard SSC
(formerly Bishop of Burnley)
The Right Revd Dr John Hind
(formerly Bishop of Chichester)
The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)
The Right Revd Roger Jupp SSC
(formerly Bishop of Popondota)
The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)
The Right Revd Michael Langrish
(formerly Bishop of Exeter)
The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)
The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)
The Right Revd Lindsay Urwin OGS
(formerly Bishop of Horsham)
The Right Revd Peter Wheatley
(formerly Bishop of Edmonton)
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classifieds
cAR SuPPLIERS – PRIORy AuTOmOTIVE Priory
are the Christian car suppliers who can provide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com

EDEnHAm REgIOnAL HOuSE RETREAT cEnTRE
nr Bourne Lincs. Near Peterborough. Individuals and small groups welcome. Private
Chapel and spacious rooms for day visits,
disabled facilities, self-catering flat. Contact
Fr. Edward Martin SSC, ERH Church Lane
Edenham, Lincs PE10 OLS. 01 778 591358.
edenhamoﬃce@ gmail.com
Web: www.edenhamregionalhouse.org

