parish directory
BATH Bathwick Parishes, St.Mary’s (bottom of Bathwick Hill),
St.John's(opposite the fire station) Sunday - 9.00am Sung Mass at
St.John's, 10.30am at St.Mary's 6.00pm Evening Service - 1st,
3rd &5th Sunday at St.Mary's and 2nd & 4th at St.John's. Contact Fr.Peter Edwards 01225 460052 or www.bathwickparishes.org.uk

BEXHILL on SEA St Augustine’s, Cooden Drive,TN39 3AZ
Saturday: Mass at 6pm (first Mass of Sunday)Sunday: Mass at
8am, Parish Mass with Junior Church at10am. Further details of
services and events at St. Augustine’s please visit our website:
www.stauguestinesbexhill.org.uk

BIRMINGHAM St Agatha, Stratford Road, Sparkbrook (B11
1QT) “If it is worth believing in, it is worth travelling for” Sunday Mass
11am. Contact Fr.John Luﬀ 0121 449 2790
www.saintagathas.org.uk

BISHOP AUCKLAND St Helen Auckland, Manor Road,
West Auckland Medieval church. A Parish of the Society of S.Wilfrid and S.Hilda. Sunday: Sung Mass 10am, Evensong and Benediction 6pm. Weekday Mass: Mon 7pm, Tues, Fri, Sat 9.30am,
Wed 10am, Rosary Mon 6.30pm. Parish Priest: Canon Robert
McTeer SSC 01388 604152 www.sthelenschurch.co.uk
BLACKPOOL St Stephen on the Cliﬀs, Holmfield Road,
North Shore A SWSH Registered Parish. Vicar: Canon Andrew Sage
SSC. Sundays: Said Mass 9am, Solemn Mass (Traditional Language) 10.30am, Evening Service 6pm; easy access and loop. Tel:
01253 351484 www.ststephenblackpool.co.uk

usually last Sunday, 5pm. Mass Tuesday, Friday & Saturday,
9.30am. Canon David Burrows SSC, 01422 373184, rectorofelland@btinternet.com
www.ellandoccasionals.blogspot.co.uk

Wednesday 9.30am, Holy Hour, 10am Mass Friday 9.30am, Sat- FOLKESTONE Kent, St Peter on the East Cliﬀ A Society
urday 9.30am Mass & Rosary. Fr.Richard Norman 0208 295 6411. Parish under the episcopal care of the Bishop of Richborough.
Parish website: www.stgeorgebickley.co.uk
Sunday: 8am Low Mass, 10.30am Solemn Mass. Evensong 6pm
BURGH-LE-MARSH Ss Peter & Paul, (near Skegness) PE24 (followed by Benediction 1st Sunday of month). Weekday Mass:
5DY A resolution parish in the care of the Bishop of Richborough. daily 9am, Tues 7pm, Thur 12 noon. Contact Father Mark HaldonJones 01303 680 441 http://stpetersfolk.church
Sunday Services: 9.30am Sung Mass (& Junior Church in term
e-mail: church@stpetersfolk.church
time) On 5th Sunday a Group Mass takes place in one of the 6
churches in the Benefice. 6.00pm Sung Evensong (BCP) Weekday GRIMSBY St Augustine, Legsby Avenue Lovely Grade II
Mass Thursdays 9am. Other services as announced. All visitors
Church by Sir Charles Nicholson. A Forward in Faith Parish under
very welcome. Church open daily from 9.00am- 5.00pm. Rector: Bishop of Richborough. Sunday: Parish Mass 9.30am, Solemn
Canon Terry Steele, The Rectory, Glebe Rise, Burgh-le-Marsh.
Evensong and Benediction 6pm (First Sunday). Weekday Mass:
PE245BL. Tel 01754810216 or 07981878648 email:
Mon 7.00pm, Wed 9.30am, Sat 9.30am. Christmas Eve - 4pm
father.terry@btclick.com
CribService, 11.30pm Midnight Mass. Contact telephone number
07941894822
CARDIFF near rail, bus, Principality Stadium, city centre and Bay
Daily Mass St Mary, Bute Street Sunday: Solemn Mass 11am; HALIFAX St Paul, King Cross: Queens Road, HX1 3NU. An incluParish Priest Fr.Dean Atkins SSC 029 2048 7777
sive resolution parish receiving sacramental provision from the
www.stmaryscf10.co.uk
Bishop of Wakefield. Sunday: 11.00 Solemn Mass; 16.30 (WinCHARD The Good Shepherd, Furnham. Under the Episco- ter)/18.30 (BST) Evening Prayer Fourth Sunday: 18.30 Evensong
with Benediction (Occasionally Choral) Monday: 12.00 Mass Fripal care of the Bishop of Ebbsfleet. Sunday: Sung Mass 9.45am, day:
10.30 Mass Parish Priest: Fr Kevin Barnard 01422 360740
Solemn Evensong and Benediction (3rd Sunday only) 6pm.
www.stpaulskingcross.co.uk
Weekday Masses: Tues 10am, Wed 6.30pm (with Healing and
Reconciliation on the 4th Wed of the month). Contact: Fr Jeﬀ
HARTLEPOOL St Oswald’s, BroughamTerrace. A Society
Williams 01460 419527 www.churchofthegoodshepherdParish under the episcopal care of the Bishop of Beverly. Sunday:
chard.weebly.com
Sung Mass 9.30am. Daily Mass, Oﬃces and Confessions as disCHESTERFIELD S. Paul, Hasland, Derbyshire, S41 0JX Sunday: played. Parish Priest: Fr Graeme Buttery SSC 01429 273201
Sunday: Sung Mass 9.45am, Evening Prayer 3.30pm, Low Mass: HEMEL HEMPSTEAD St Francis of Assisi, Hammerfield,
Tuesday 7.15pm, Saturday 8.30am, (Benediction last Tuesday of Glenview Road, HP1 1TD. Under the episcopal care of the Bishop of
month). S. James the Apostle, Temple Normanton, , Der- Richborough. Sunday Sung Mass at 10am. Solemn Evensong and
byshire, S42 5DB Sunday: Parish Mass 11.30am, Thursday: Low Benediction at 6.30pm (4th Sunday). Traditional rite and cereMass 7.15pm, (Benediction 2nd Thursday of month). Contact: Fr. monial sung to Merbecke. Vicar: Fr.Michael Macey, 01 442
Geoﬀrey Borrowdale SSC 01246 232486 frgeoﬀrey@ 243258 e-mail: vicar@stjohnsboxmoor.org.uk

BOSTON LINCOLNSHIRE St Nicholas, Skirbeck Boston’s
oldest Parish Church. A Society and Forward in Faith Parish under
the Episcopal care of the Bishop of Richborough. Sunday. Low
Mass 8am (1st and 3rd), Sung Mass 9.30am. Daily Mass, oﬃces,
stpaulshasland.com
www.stpaulshasland.com
benediction and confessions as displayed on notice boards.
Parish priest: Fr John Underhill 01205 362734
CHOPwELL Saint John the Evangelist NE17 7AN A Society
www.forwardinfaithlincs.org.uk/stnicholasboston.html
Parish ABC. Sunday - Sung Mass 10am. Daily Oﬃce & Mass as
displayed. Parish Priest: Fr Paul R Murray SSC 01207 561248
BOURNEMOUTH St Ambrose, West Cliﬀ Road, BH4 8BE.
A Parish under the patronage of Ss. Wilfrid & Hilda. Sunday: 8am p.r.murray@durham.anglican.org
Low Mass BCP, 10am Sung Mass Traditional Ceremonial (CW),
COLCHESTER St.Barnabas Church, Abbot's Road, Old Heath,
4pm Choral Evensong, 2nd Sunday of the month Choral Even(Society/ FiF). Sunday Mass 10am (Sung). Monday 6pm, Tuesday
song with Benediction. Daily Mass, Monday to Saturday, at
10am, Thursday 7pm, Holy Days 7pm. Check website for other
8.45am and Daily Evening Prayer, Monday to Saturday, at
daily services www.stbarnabaschurcholdheath
5.30pm.Parish Priest Fr Adrian Pearce SSC 01202 911569; Parish Vicar Father Richard Tillbrook, SSC. 01206 797481
oﬃce 01202 766772. Email: afpear2@gmail.com
fathercap@hotmail.com

KINGSTON-upon-THAMES St Luke, Gibbon Road (short
walk from Kingston railway station) Sunday: Low Mass (English
Missal) 8am, Sung Mass (Western Rite) 10.30am, Evensong and
Benediction 5pm. Wed, 7pm Exposition, 8pm Mass. First Sat of
the month, 11.15am Mass of Our Lady of Walsingham. For further information phone Fr Martin Hislop: Parish Oﬃce 020 8974
8079 www.stlukeskingston.co.uk

BOURNEMOUTH St Katharine, Church Road, Southbourne,
BH6 4AS.A Parish under the Episcopal oversight of the Bishop of
Richborough. Sung Mass at 1030am on Sunday. Said Mass every
Tuesday at 10am, and Wednesday at 10am and 7.30pm. Parish
Priest: Fr Kevin Cable Obl.OSB, (FiF/Society Priest).
fr.kevin@btopenworld.com or Tel: 01202 460005

LONDON E1w St Peter’s, London Docks A registered parish
of the Society of S. Wilfrid & S. Hilda. Nearest station is Wapping
(Overground). Buses: D3 or 100. Sunday 8am Mass. 10am
Solemn Mass Daily Mass and Oﬃces. Contact: Fr Jonathan
Beswick SSC 0207 481 2985, Fr Robert Ladds SSC 0207 488
3864 www.stpeterslondondocks.org.uk

BOwBURN, Durham Christ the King, DH6 5DS; A
parish of the Society, under the care of the Bishop of Beverley.
Durham City's 'Forward in Faith' parish. Sunday: 11am Sung
Mass and Sunday School; Weekday Mass: Wed 9.30am, Fri
6.30pm; Parish Priest: Fr John Livesley SSC 01388 814817
BRADFORD St Chad, Toller Lane (B6144, 1 mile from city
centre). Society Parish. Sunday services: Solemn Mass 10.45am,
Evensong 6.30pm. Weekday Mass Wednesday 7.30pm. English
Missal/BCP. For all other services and information please contact
the Parish Priest, Fr Liam Beadle liam.beadle@gmail.com

DEVIZES St Peter’s, Bath Road, Devizes,Wiltshire Society of
St.Wilfrid and St.Hilda parish under the episcopal care of the
Bishop of Ebbsfleet. Sunday: 8am BCP Low Mass; 10am Sung
Mass. Wednesdays - 7pm Low Mass. On major festivals & Saints'
Days - times vary. Contact Fr. Vincent Perricone 01380 501481
DONCASTER St Wilfrid’s, Cantley DN4 6QR A beautiful and
historically significant church with much Comper restoration. A
Society Parish under the Episcopal care of the Bishop of Beverley.
Modern catholic worship with a friendly atmosphere. Sunday:
8am Mass and 10am Parish Mass. Wednesday: 9.30am Mass (followed by coﬀee morning). Friday: 8pm Mass. Saturday 9.30am
Mass. Visitors very welcome. Contact: Fr. Andrew Howard ssc.
(01302) 285316, mob. 0774 0932758

HEMPTON Holy Trinity (near Fakenham, Norfolk). A Society
Parish. The Church on the Green. Visit us on the way to Walsingham. Mass on Sundays and Wednesdays at 10am. Linked to the
Shrine of OLW. Contact Fr.Paul Norwood SSC, 07886 276467

LONDON EC3 St Magnus the Martyr, LowerThames Street
(nearestTube: Monument or Bank) A Society Parish Under the Episcopal Care of the Bishop of Fulham. Mass: Sunday 11am, refreshments following, Tues, Wed, Thur and Fri 12.30. Visitors very
welcome. www.stmagnusmartyr.org.uk Fr Philip Warner
rector@ stmagnusmartyr.org.uk

LONDON N21 Holy Trinity, Winchmore Hill. A modern
catholic parish under the Bishop of Fulham. Every Sunday: Said
DONCASTER Benefice of Edlington S John the Baptist Mass 9.00am and Sung Mass10.30am with Junior Church. Week(DN12 1AX) with Hexthorpe S Jude (DN4 0BT), Sung Mass
days: Tues to Fri 12 noon Angelus and Mass. Saturday Mass
Sundays 9.00am Edlington & 11.00am Hexthorpe, 7pm on
10am. For the Sacrament of Reconcilliation and other enquires
BRIGHTON wAGNER GROUP The Annunciation
Weekday Solemnities, Confessions Edlington 5.30pm Thurscontact Fr Richard Bolton at rdeb2010@btinternet.com or
(11am) Fr.Anthony Murley 01273 681341. St Barthlomew’s
day and 10am Saturday Hexthorpe 10am Wednesday or by
phone 0208 364 1583
(11am) Parish Oﬃce 01273 620491. St Martin’s (10am) Fr
appointment, Normal Weekday Masses:Tues Edlington
LONDON Nw3 All Hallows Gospel Oak, Hampstead,
Trevor Buxton 01273 604687. St Michael’s (10.30am) Fr.Robert 9.30am, Wed Hexthorpe 9.30am, Thurs Edlington 7pm, Fri
Norbury 01 273 727362. St Paul’s (11am) Fr.Robert Norbury 01 Edlington 7pm, Sat Edlington 9.30am, Confessions Divine Of- NW3 2LD A Society Parish under the Bishop of Fulham SParish
273 727362. (Sunday Principal Mass times in brackets.)
fice recited each day, Other occasions see noticeboards or con- Mass each Sunday at 10am. For further details: Prebendary
David Houlding SSC
BRISTOL Ebbsfleet parishes All Hallows, Easton BS5 tact Vicar: Fr Stephen Edmonds SSC - 01709858358
fr.s.edmonds@gmail.com
LONDON Nw9 Kingsbury St Andrew A Society Parish
0HH. Holy Nativity, Knowle BS4 2AG. Sunday Mass 10:00 a.m.
(both Churches), Weekday masses: Tuesday 7:15 p.m & Wednes- EASTBOURNE St Saviour’s A Society Parish. Sunday: Low under the Episcopal care of the Bishop of Fulham Sunday: Sung
day 10:00 a.m.(All Hallows), Friday 10:30 a.m. (Holy Nativity).
Mass 8am, Solemn Mass10.30am. Daily Mass and Oﬃce. Details Mass 10.30am, Thursday Mass 10am – both followed by refreshments. Tube toWembley Park then 83 Bus (direction Golders Green) to
Contacts:Fr Jones Mutemwakwenda 01179551804, www.allhal- and information contact Fr.Mark McAulay SSC, 01 323 722317
Tudor Gardens Contact: Fr.Jason Rendell on 020 8205 7447 or
lowseaston.org Father Steven Hawkins SSC. 07834 462 054
www.stsaviourseastbourne.org.uk
fr.stevenhawkins@googlemail.com www.holynativity.org.uk

BROMLEY St George's Church, Bickley Sunday - 8.00am
Low Mass, 10.30am Sung Mass. Daily Mass - Tuesday 9.30am,

fatherahoward@gmail.com

standrews.kingsbury@london.anglican.org -

ELLAND All Saints, Charles Street, HX5 0LA A Parish of the Soci- www.standrewskingsbury.org.uk
ety under the care of the Bishop of Wakefield. Serving TraditionContinued on page 37
alists in Calderdale. Sunday Mass 9.30am, Rosary/Benediction
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Let the whole Earth tremble:
Lead
Story

St Francis of Assisi and the Eucharist
Joseph Emmanuel SSF discusses the teachings of St Francis

I

would like to begin by saying what an honour it is to have
been asked to give one of the keynote addresses at this
conference. Although I began my journey to priesthood
and religious life in the Scottish Episcopal Church and then
subsequently found refuge from its illiberal liberalism in the
Diocese of London (in which I was ordained), the See of Beverley has figured large in my spiritual development. When I
went to the seminary (that being the College of the Resurrection, Mirfield in case anyone thinks I mean somewhere else...),
Bishop John Gaisford was Bishop of Beverley and his ministry
to my fellow students and I was greatly appreciated, giving us
a sense of security in what might, in other circumstances, have
been a potentially challenging environment. By the time I left
Mirfield for St Paul’s, Tottenham (a church Bishop Tony also
knows well, having served as curate there a few years before
me), Bishop Martyn Jarrett had succeeded Bishop John as
Bishop of Beverley and he, too, gave a great deal of encouragement to us; I still treasure the card he sent me on my ordination to the diaconate.
Now, as a priest of the Society, I am in the very fortunate
position of receiving sacramental ministry and pastoral care
from Bishop Glyn and recently helping out—to a small degree—in one of his parishes in the Diocese of Newcastle. To
have the reassurance of a catholic bishop in our diocese is a
great comfort and source of inspiration to me as, indeed, is the
presence of a generous diocesan bishop who acknowledges—
even if she does not agree—with that need.
As a Franciscan friar (rather than a secular priest), I am in
the fortunate position of not having to attend too many meetings (although we have our own alternative form of purgatory
in the shape of meetings of the Provincial Chapter). I was
therefore slightly unclear what a ‘keynote’ address was until I
Googled it and found that the purpose of a keynote address is

It is extremely important to explore the connection between Francis’s view of creation
and his view of the eucharist as they are, in
many respects, intrinsically linked.
(and I quote) ‘to give a speech that sets out the central theme
of a conference.’ On thinking about this it seemed sensible to
me that I talk about something of which I know a little (rather
than holding forth knowledgeably about something I know
absolutely nothing about; I leave that to politicians) and therefore I decided that I should speak about St Francis of Assisi
and his teaching on the eucharist in the hope that this might
contribute something to our thinking and praying together
and also in the hope that, together, we might reflect on this
‘little poor man of Assisi’ who has so captured the hearts and
minds of many, many people.
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Before I do this, however, I want to explore a couple of avenues of thought which will, I hope, clarify some misunderstandings about St Francis and which also place his teaching
on the eucharist into context. The first thing is that there is a
common misperception that St Francis was, to use a medieval
expression, unlettered; or in modern terms that he was nearly
illiterate. In many respects this isn’t entirely surprising because
the humble St Francis was quick to make that assertion about
himself and more than happy for others to say it about him.
However, the truth of the matter is that, although not as highly
educated as the great medieval scholar-saints (like the Dominican St Thomas Aquinas or Francis’ fellow Franciscan St
Bonaventure), Francis was able both to read and to write to a
modest level. We know, according to the sources of his life,
that St Francis was educated in the parochial school attached
to the Church of San Giorgio in Assisi where, under the tutelage of the parish priest, he would have been taught the rudiments of arithmetic and Latin (and his Latin is, indeed,
extremely rudimentary), gaining what St Bonaventure describes in his Major Legend of St Francis (at I.1) as ‘a slight
knowledge of reading and writing…’
St Francis was not—and I repeat this again—an academic
of the stature of Aquinas or Bonaventure, but they were, to
use a rather anachronistic expression, ‘superstars’ in medieval
academe; they were, to the Middle Ages, what the late Sir
Stephen Hawking was in our time. Instead, Francis was able
to write to a modest level which whilst not distinguished from
today’s perspective nonetheless placed him in the top 10% of
a world in which over 90% of the population (in western Europe at least) are thought to have been totally illiterate. In addition to having a ‘slight knowledge’ of reading and writing, we
also know two other significant things about St Francis which
affected his ability to communicate in writing. The first thing
is that he could also speak French (which presumably he learnt
from his French mother Pica). In the Legend of the Three
Companions (written around 1246 by Brothers Leo, Rufino
and Angelo who knew Francis personally, having grown up
with him) we are told that, on their first—and less than successful—visit to seek the approval of the Pope for the Franciscan Order ‘Francis quietly borrowed the [clothes of a beggar
and] stood on the steps [of the church], asking for alms in
French, a language he delighted to speak, though he did not
know it very well…’ (L3C Xc). This means that Francis had a
degree of linguistic aptitude which, again, was much more unusual in the Middle Ages than it would be today. Secondly, we
know that St Francis loved to sing and that he was deeply influenced by the whole genre of troubadour literature which
was prevalent in the High Middle Ages. That this is the case
is clearly seen when we consider Francis’ courting of what he
called ‘the Lady Poverty.’ In the Legend of the Three Companions (which we have already encountered), there is an incident

(known by students of St Francis as ‘the Lord of the Revels Incident’) in which Francis and his companions go out on the
town (to use a more modern turn of phrase). His fellow revellers turn around and, seeing Francis in a daze, ask him if he
is thinking of getting married, to which he replies: ‘You are
right: I was thinking of wooing the noblest, richest and most
beautiful bride ever seen…’ His companions laugh at him
thinking that he’s joking, but the Legend goes on to explain
that ‘The bride was none other than that form of true religion
which he embraced; and which, above any other, is noble, rich
and beautiful in its poverty…’ (L3C III.7). The characterization of evangelical poverty—which was, undoubtedly, St Francis’ ideal—as a beautiful woman is, of course, completely
consonant with the troubadour tradition in the Middle Ages
in which the affections of a beautiful woman had to be fought
for and earned, up to and including the slaying of a dragon.
As we near the end of this particular avenue of exploration
let me summarize what I’ve said thus far: St Francis was not,
contrary to popular perception, unlettered or illiterate. He was
educated sufficiently to read, to write and to work as a merchant (which he did before his conversion). In addition, he was
able to communicate using different languages and registers
of language and, lastly, from his love of the troubadour tradition, he learned to use analogies and images, express himself
in song and vividly craft words. That this is the case means
that, when we read St Francis’ writings on the eucharist we can
be assured, most importantly, that he wrote them himself (or
at the very least dictated them) and that they are not writings
simply attributed to him by others (as some have suggested).
We may say then, that what he wrote about the eucharist he
believed about the eucharist.

Francis perceived a ‘cosmic liturgy’ in which
all things animate and inanimate gave
unending praise to God with Jesus Christ—
incarnate and eucharistic—at the pinnacle,
the ‘first among creation’.
My second task is one I gladly undertake because it is, I
hope, to rectify a great wrong which has been done to our perception of St Francis by what one might call ‘Bird Bath Franciscanism.’ This phenomenon is shown clearly by an incident
which happened to me a few years ago when I was serving as
the Guestbrother of Alnmouth Friary (a task with which I was
entrusted prior to being appointed Novice Guardian of the
European Province). During one meal, I found myself sitting
next to a recently ordained priest of a southern diocese who,
by her own admission, knew absolutely nothing about St Francis or the Franciscan Orders. As a good Guestbrother I initially
asked her whether she was comfortable in her room; whether
it was warm enough; whether her bed was comfortable etc,
and she confirmed that this was, indeed, the case. Relieved by
her answer I forged on ahead and asked her if there was anything which puzzled her about friary life and which I might
be able to clarify for her and she said that indeed there was
something: ‘I’m not sure about the amount of time the brothers spend in chapel.’ I immediately wondered whether she was

puzzled that we didn’t say the traditional seven-fold Office in
the friary chapel and I hastily explained that the majority of
western religious orders, both Roman Catholic and Anglican,
following the reforms of the Second Vatican Council, now
used a reduced ‘four-fold’ Office augmented by the daily celebration of the eucharist and set times of private prayer. But
no… this was not why she was puzzled at all. Instead she said:
‘No, no that’s not it; I don’t see why you spend so much time
in chapel.’ I didn’t have time to query her befuddlement because she went on to explain (in the self-assured way that people who know nothing about something often do): ‘You see,
Francis of Assisi has nothing really to do with Christianity; he
was mainly about ecology…’ I only managed to half stifle the
scream which rose to my throat and it took me more than a
moment to recover my equilibrium before moving on to a less
involved topic of conversation.

First and foremost in St Francis’ thinking on
the eucharist is wonder at the eucharistic
miracle; the fact that the host becomes the
body of Christ, full humanity and full
divinity, and the wine becomes the blood
of Christ.
In certain respects, I should not have been so offended by
this gross misrepresentation of St Francis because, to be honest, modern sentimentalism has done much to promote it. If
one performs an ‘image search’ for St Francis on Google one
may be fairly certain that he will be accompanied by some
form of living creature, whether it be an insipid-looking wolf,
a bird, a fish or a combination of the above—what our late and
much missed Brother Reginald termed ‘the usual blooming
menagerie.’ It would, of course, be completely wrong to suggest
that St Francis had no connection to the created world, but it
is extremely important to explore that connection for Francis’s
view of creation and his view of the eucharist are, in many respects, intrinsically linked.
Within the corpus of his extant writings there are very few
documents which allude to Francis’s connection with creation
for, as we will see in a moment, the vast majority are, in fact,
about the eucharist. Of the small body of texts which do address the created world, perhaps the most famous is St Francis’
‘Canticle of the Creatures’ known also as ‘The Canticle of
Brother Sun’ and sung, in hymn form, as ‘All Creatures of our
God and King’ which was written throughout St Francis’ life
verse by verse and which was completed by two of his most
trusted companions as the saint himself lay dying. In its nonmetrical version the canticle opens thus: ‘Most high, all powerful, all good Lord! All praise is yours, all glory, all
honour/And all blessing/To you alone, Most High, do they
belong. No mortal lips are worthy to pronounce your name.
All praise be yours, my Lord, through all that you have made,
and first my Brother Sun/who brings the day; and light you
give to us through him’ (Habig p.130). Here we see, encapsulated in a phrase, the truth of St Francis’s apprehension of creation. Creation is not something to be worshipped in itself (St
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Francis was most definitely not a heretic or Gaia worshipper),
nor is creation even something which simply attests to the generosity and love of its great creator.
Instead, creation in and of itself gives praise to God. Francis asks ‘Brother Sun’ to praise God by being as sunny as he can
be; he asks ‘Sister Water’ to praise God by being watery; he
asks ‘Sister Moon,’ ‘Brother Fire,’ ‘Sister Earth’ and ‘Sister
Death’ to do the same. By being as sunny, as moony, as fiery, as
earthy and as death-like as possible so that these aspects of creation (which Francis the troubadour characterizes as he characterized the Lady Poverty) give praise to God. So, to St
Francis, the purpose of all parts of creation (in which he would
have also firmly situated humankind and placed Christ both
incarnate and eucharistic at the pinnacle) is to glorify God by
being most truly and fully itself, a belief which St Ireneaus articulated when he famously declared: ‘The Glory of God is a
human being fully alive!’ Like the 7th century Greek Father St
Maximus the Confessor, Francis perceived a ‘cosmic liturgy’
in which all things animate and inanimate gave unending
praise to God with Jesus Christ—incarnate and eucharistic—
at the pinnacle, the ‘first among creation’ to quote St Paul. You
will note that, thus far, I’ve only really alluded to the place of
Christ (whether eucharistic or incarnate) as the pinnacle of all
creation in St Francis’ thought and, as we finish this section, I
want to point very briefly to the teaching of one of St Francis’s

St Francis had a very high theology of priesthood: in order for the eucharistic miracle to
take place; in order for a valid sacrament to
be confected there had to be a priest.
most illustrious sons to develop this idea a little further.
Blessed John Duns Scotus was distinguished by two important
things: he was Franciscan and he was Scottish (not that I have
any vested interest in making that connection whatsoever). In
his teaching on the incarnation (and we do not have nearly
enough time to explore it here), Duns Scotus argued the following: (a) God is absolutely good and it is His nature, therefore, to give that which is utterly good to His creation; God’s
goodness overflows; (b) Jesus is the pinnacle of creation and
is himself utterly good therefore God (who is, in Himself, utterly good) will give Jesus to creation; therefore (c) Jesus—the
pinnacle of all Creation—was always going to be given to creation as an incarnate man and in the eucharist; he was not and
never could have ‘merely’ been God’s ‘Plan B’ following the fall
of humanity. This is a gross oversimplification of Duns Scotus’
thought (and I apologize unreservedly to any scholars of Duns
Scotus who may be writhing quietly in a corner) but it shows
the integral inter-relationship in medieval Franciscan theology
between Christ—the ultimate good, incarnate and eucharistic—and creation.
We can therefore state with confidence that St Francis’s apprehension of creation as the ‘dynamo’ of all praise and adoration towards God and his love of the eucharist—in which
people received the eucharistic Christ (who is the pinnacle of
that same creation and the total fulfilment of God’s goodness)—were integrally linked. And, in parenthesis, one could
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also say to anyone who, like my interlocutor in the friary refectory, thinks that St Francis was about ecology rather than
Christianity—that they are simply wrong; to Francis creation
was, like everything else, profoundly Christ-centred and
Christ was ‘all in all.’
We’ve spent quite a lot of time on these two avenues of
thought. Having done so, I hope that we can agree two things.
First, St Francis was perfectly capable of expressing himself
and his own thoughts (even if his Latin was not always perfect
and occasionally descended into the vulgar Italian tongue, as
one of his biographers put it) and therefore we may receive his
writings on the eucharist with confidence and with certainty
that they do encapsulate his own thinking; they are not, contrary to some suggestions, the product of another mind. Secondly, St Francis’s view of creation was profoundly centred on
the idea that creation in and of itself praises God and that
Christ incarnate and eucharistic, the ultimate good, was, and
was always intended to be, the very pinnacle of creation.
I mentioned some time ago that Francis wrote little about
creation and a great deal about the eucharist and I want to justify that statement because it may well come as a surprise. Unlike many saints and fathers of the Church, Francis did not
write much; his own writings account for only 159 pages of an
omnibus of sources of over 1,800 pages or, in other terms, less
than 10%. Of those documents, some are concerned with the
administration of the early Franciscan movement (St Francis
took two attempts at writing a Rule before a Rule was finally
approved by Pope Honorious in 1223); then there are a number of letters written by St Francis to the Order and to the secular and ecclesiastical authorities (for, even without official
recognition by the Holy See, St Francis was nonetheless an important and influential figure in medieval Italy) and lastly devotional hymns and prayers account for approximately a
quarter of the writings. Of the 23 extant writings directly attributed to St Francis, over half are either directly or indirectly
concerned with the eucharist and touch on various aspects of
eucharistic life.
First and foremost in St Francis’ thinking on the eucharist
is wonder at the eucharistic miracle; the fact that the host becomes the body of Christ, full humanity and full divinity, and
the wine becomes the blood of Christ, and, importantly, the
divine condescension—the love and humility of God—which
lies behind this wonder. Given what I have already said about
St Francis’s modest educational achievements you will not be
surprised to know that he does not attempt to work out ‘how’
this miracle occurs. Unlike St Thomas Aquinas, St Francis had
no wish to apprehend let alone comment on the ‘mechanics;’
he simply believed with all his heart that he received the divinity of Christ in its fullness when he received the holy eucharist and that, for him, was enough. Commenting on
Francis’s reverence for the eucharist and his wonder at the eucharistic miracle, Thomas of Celano, one of Francis’ most important biographers wrote: ‘Francis burned with a love that
came from his whole being for the sacrament of the Lord’s
body, and he was carried away with wonder at the loving condescension and the most condescending love shown there…
he frequently received Holy Communion, and he did so with
such devotion that he made others also devout. Showing to-

ward that Sacrament deserving of all reverence all the reverence he could, he offered a sacrifice of [his entire being]…” (2C
CLII).
Secondly, St Francis had a very high theology of priesthood: in order for the eucharistic miracle to take place; in
order for a valid sacrament to be confected (to use slightly arcane terminology) there had to be a priest and because of the
authority entrusted to them at their ordination which allowed
them to celebrate the eucharist, if for no other reason, priests
were worthy of respect and, importantly, support (and the medieval friars very much saw themselves in a supporting role for
the parish clergy).
Lastly, St Francis was extremely exercised by what he perceived as a shameful indifference to the Blessed Sacrament: he
railed against clerics who failed to treat it with due respect; he
begged clerics to ensure that the Sacrament was reserved reverently and in ‘beautiful places’ and he ordered his friars to ensure that both the body of Christ and also the books of the
Mass (the Missal, the Gospel and the Bible) were treated with
reverence.
Given the number of St Francis’s writings which comment
on the eucharist it is difficult to choose a small number of examples to illustrate these aspects of St Francis’s eucharistic
teaching, but I want, initially, to refer to St Francis’s Letter to
the General Chapter which is thought to have been written by
him, by then already grievously ill, around the feast of Pentecost in the year 1224. A General Chapter was—and still is—
a meeting of all of the brothers of the Order throughout the
world identified by Francis as ‘the Minister General of the
Order of Minors and to his successors; to all the ministers and
custodes; to the Ordinary Priests of the Orders in Christ, and
to all the friars who are obedient and without pretensions…’
(Letter to the General Chapter). Therefore one can say with certainty that Francis’s choosing to write about the eucharist to
all of the brothers (to say nothing of their successors) is not
only an indication of the importance of the subject to him but
also a clear instruction that this should be the case for all friars
and for all time. In a section of instruction to his friar priests
(and then, as now, not all friars are priests) he writes perhaps
his most famous meditation on the eucharist using words
which inspired the title of this talk. He writes: ‘Our whole
being should be seized with fear, the whole world should tremble and heaven rejoice, when Christ the Son of the Living God
is present on the Altar in the hands of the priest. What wonderful majesty! What stupendous condescension! O sublime
humility! O humble sublimity! That the Lord of the whole
Universe, God and the Son of God, should humble himself like
this and hide under the form of a little bread for our salvation.
Look at God’s condescension, my Brothers and pour out your
hearts before him. Keep nothing for yourselves so that he who
has given himself wholly to you may receive you wholly…’ (Letter to the General Chapter). In this wonderful section we see
many things. First, we see Francis’s facility with language
which, as I noted earlier, was influenced by his love of and interest in troubador literature and song. See the contrasting images: ‘wonderful majesty’ and ‘stupendous condescension’ and
then the inversions of ‘sublime humility’ and ‘humble sublimity’ which work as well in Latin as they do in English. Most

importantly, however, this conveys very fully the wonder and
awe which St Francis felt—and which he wanted his friars to
feel—when they encountered the Blessed Sacrament or were
at a celebration of the eucharist. To St Francis—and I would
venture to suggest and to us—the celebration of the eucharist
is the single most significant event we can participate in. Another thing to note—and this is, I think, important—is that
St Francis does not dictate how the eucharist should be celebrated; he does not specify that this wonderful miracle only
happens when it is within the context of a High or Solemn
Mass or when there are hundreds of people present; he isn’t
in the least bothered about vestments or liturgical actions or
choreography approved by Fortescue and O’Connell. It is simply enough for him that the eucharist is celebrated and the
body and blood of Christ made present on the altar in the
hands of the priest. So, whether we attend a mass celebrated
with all the pomp and circumstance we associate with, perhaps, a National Pilgrimage to the Shrine of Our Lady in Walsingham or whether we attend a quiet 8am celebration on a
Sunday morning with only a few worshippers and very little
ceremonial, let us always rejoice in the wonderful incarnation
which is taking place before our eyes ‘when Christ the Son of
the Living God is present on the altar.’

If we have no priests we have no eucharist;
the priesthood and the eucharist are intrinsically linked as are the eucharist and the
people of God.
In the same letter, St Francis gives some instruction on the
importance of priests. Before I turn to that I think that it is
extremely important that we make a sharp distinction between the office of the priest and the man who is entrusted
with it. Tragically, over the past few years, it has become apparent that some priests have abused their office—and the
mystique which surrounds it—to exploit and harm those entrusted to their care. This is simply evil and inexcusable; it is
a wicked betrayal of the trust placed in them by Our Lord and
his Church. St Francis is not, however, advocating that the
man called to be the priest should be venerated and treated as
a holy thing. Those of us who are priests and those of you who
know priests will not be under any illusion that all priests are
men of clay! What St Francis is teaching, however, is that the
office held by priests through no personal merit of their own
is extremely important. When asked about his respect for
parish clergy, St Francis apparently justified it by saying: ‘If I
were to meet at the same time some saint coming down from
heaven and any poor little priest, I would first pay my respects
to the priest and proceed to kiss his hands first. I would say,
“Ah, just a moment St. Lawrence, because this person’s hands
handle the Word of Life and possess something that is more
than human. These hands have touched my Lord, and no matter what they be like, they could not soil Him or lessen His
virtue… To honour the Lord, honour His minister.”’ So, perhaps this should remind us to pray for priests; not only for vocations to the priesthood, but also for those who are already
priests and especially for those who minister in difficult or deDecember 2019/January 2020 ■ newdirections ■ 7

manding areas or who encounter suffering in their own lives.
If we have no priests we have no eucharist; the priesthood and
the eucharist are intrinsically linked as are the eucharist and
the people of God and therefore, in a conference in which we
are thinking about the eucharist, let us also pray for the
strength, the empowerment and the well-being of those who
serve our communities as parish priests.
The third area with which St Francis was concerned was,
as I noted earlier, that the Blessed Sacrament should always be
treated with awe and respect and that it should be reserved
fittingly. In addition, and related to this, he also taught that
the books associated with the Mass should be reverently stored
and cared for (no ASBs propping up the organ bench!). In another of his letters (this time to all Superiors of the Friars
Minor written around 1223), St Francis writes: ‘With everything I am capable of and more, I beg you to ask the clergy with
all humility, when it is called for and you think it is a good idea,
to have the greatest reverence for the Body and Blood of our
Lord Jesus Christ, together with his holy name and the writ-

How good it would be if there were a revival
and a reawakening of devotion and reverence to the Blessed Sacrament and the holy
eucharist not only in ‘our’ churches but in
all churches.
ings which contain his words, those words which consecrate
his body. They should set the greatest value, too, on chalices,
corporals, and all the ornaments of the altar that are related
to the Holy Sacrifice.’ I have absolutely no doubt, whatsoever,
that all of the churches represented here today will show ‘the
greatest reverence for the Body and Blood of our Lord Jesus
Christ’ but is this true for those parishes which surround
them? A friend of mine was recently visiting a parish in another Province of the Anglican Church within the United
Kingdom and was horrified to see, amongst other things, that
consecrated hosts and wine were being ‘put back’ to use the
following week at the next Eucharist… This is not, of course,
innately sinful and the good souls who were doing this were
doing it not out of malice but out of ignorance, but it does happen and perhaps not as far away from us as we might like to
think. How good it would be if, as a result of attending this
conference, there were a revival and a reawakening of devotion
and reverence to the Blessed Sacrament and the holy eucharist
not only in ‘our’ churches but in all churches. Perhaps teaching
people to love the eucharist, to rejoice in the goodness and love
of the God who allows it to happen (or the ‘divine condescension’ as St Francis would put it), and to see it as integral rather
than incidental in the Christian life is something we should all
commit to? Aesthetics, rite, vestments, ceremonial, incense—
these are all lovely and wonderful and I love them along with
everyone else but they are not and must never be seen as integral; the eucharist is not dependent on these things because
the eucharist is of God and is God and God is not ever dependent on the customs of human beings. How wonderful it
would be if all Christian people came to love it and also to live
it.
8 ■ newdirections ■ December 2019/January 2020

Perhaps to summarize I could make the following observations. First, St Francis, contrary to his popular ‘sentimental’
image, was deeply and passionately in love with the eucharist
and with the Lord who came to him during it. Secondly, he
teaches us, above all things, to rejoice in it, to give thanks for it
and to participate in it. He teaches us to adore the God and
the Lord who make it possible and who lower themselves to
participate in the things of the earth. Thirdly, St Francis
teaches us to honour the office of the priesthood, not the individuals who hold it, because the connection between the
priest and the eucharist is integral: we must pray for our parish
priests and pray that they will be faithful in their celebration
of the holy eucharist. Lastly, St Francis teaches us that the
Blessed Sacrament is the greatest treasure given by the Lord
to the Church; let us strive to behave in a manner which speaks
of our belief in the truth of this; let us try and attend the eucharist more; to pray before the eucharistic Lord more and
above all to encourage in all Christian people a love of the holy
eucharist. Let me finish by repeating a piece of advice given by
St Francis to ‘The rulers of all the people’ written towards the
end of his life. In it he says to those men of power, burdened
with the cares of government: ‘And so, my Lords, this is my
advice. Put away all worry and anxiety and receive the holy
Body and Blood of our Lord Jesus Christ fervently and in
memory of him.’ ND
Brother Joseph Emmanuel is a member of the Society of St Francis.
This keynote address was delivered at the Bread for the World Conference in Liverpool.

Fulham Epiphanytide Festival
Saturday 11th January 2020
At Southwark Cathedral (SE1 9DA)
11.00am Solemn Mass
(with children’s ministry)
12.30pm Lunch
(please bring your own)
2.00pm Workshops – Baptism preparation,
Marriage preparation, Gis – time
and talents
3.30pm Solemn Benediction at St Magnus
the Martyr London Bridge
Fulham/Society/SSC clergy invited to concelebrate –
alb and white chasuble/stole

Letters to the Editor
From Mr Andrew Wilcockson
I was surprised and dismayed to come across an article in this
month’s New Directions: The Ancient Constitution of the
State - J Alan Smith. It strikes me as a not so thinly veiled endorsement of the current Prime Minister’s actions and his administration. I have never grouped New Directions in the
tabloid press category, and so I find an article such as this completely inappropriate.
Plans to reform the judiciary and scrap or reform the
Supreme Court along American lines echo the sentiments of
several hard-right Conservative MPs, should they be returned
to office. Many would put a grave question mark over what
this may mean for civil rights in this country, and the capricious actions of any future government. I am for social justice,
compassion, inclusion and tolerance – qualities which have
been sadly lacking in this Conservative government’s agenda
- Christian values much espoused in the Diocese of Liverpool,
where I am based. Should a Christian publication such as New
Directions be siding in any way with such a morally and legally
questionable Executive, and one which has demonstrably
caused so much hardship to the most vulnerable in society?
In order to redress the balance perhaps you would consider
soliciting a piece which takes an opposing view. However, in
the meantime I may well consider my membership of Forward
in Faith going forward, and associated receipt of New Directions. Such an action would sadden me after many years of
faithful and happy reading.
Andrew Wilcockson
Received by email
Editors note: We would welcome articles on the theme suggested by
Mr Wilcockson. We remind readers of the note on page 3 of this
magazine that articles are printed for the interest of our readers
and do not necessarily reflect the opinions of the Editorial Board or
Forward in Faith.
From Bishop Joe Aldred
Sir
I greatly enjoyed reading the article ‘Death of a dictator’ by
Nicolas Stebbing in the November 2019 issue. His warmth for
and insights into Zimbabwe is evident. I was informed by his
pointing out that black farmers lost out too in the farm grab;
and welcomed his highlighting the gospel’s values of strength
in weakness. However, I was also struck by the ease with which
the writer glosses over the corrosive effects of generations of
apartheid on a nation, stating ‘it is true that he led Zimbabwe
to independence overthrowing the unjust rule of the white minority…’ As though this were a mere footnote on a benign
form of government instead of the systematic dehumanising
and murderous regime that followed colonialism - as though
that were not terrible enough. I was also struck by the writer’s

easy denunciation of Mugabe as not economically incompetent, but ‘never a true liberator’ and his ‘deliberate pauperization of a people’. These value judgements seem so Eurocentric.
Bishop Dr Joe Aldred
Principal Officer for Pentecostal and Multicultural Relations
Received by email
From the Bishop of Salisbury
Dear Sir
I have greatly valued the contributions of Colin Podmore over
many years. I am therefore astonished by his careless remark
about a service broadcast on BBC Radio 4 on 29 September
from St John’s Devizes at which I preached as the Church of
England’s lead bishop on the environment. The curate leading
the service introduced it, “In the name of the Creator, Redeemer and Sustainer”. It was not a baptism service, about
which Dr Podmore was writing, but a Harvest Festival and
therefore the priest’s introduction was appropriate. Dr Podmore’s article objected to baptism in anything other than the
name of the Trinity. As he wrote, the use of any other names
would not be Christian baptism. So I wonder who Dr Podmore thinks baptizes in any other name? He gives no evidence,
provides no examples and specifically says that no Anglican
church has authorised baptism using anything other than in
the name of the Father, Son, and Holy Spirit and then says,
“But that doesn’t mean it does not happen”. He then refers to
me and to the broadcast Harvest Festival and by innuendo appears to break the ninth commandment. It does not necessarily follow that because baptism is always in the name of the
holy and undivided Trinity it is heretical at another service to
begin by reminding the people that they meet in the name of
the Trinitarian God described by actions attributed to each of
the persons of the Holy Trinity - to create, to redeem and to
sustain. The mediaeval mystic Mother Julian of Norwich said
similar when she saw in something as a small as a hazelnut
everything that is; that God made it, loves it and sustains it.
This is not to say that these are the only actions of each person
of the Trinity nor that those persons cannot exist simultaneously in one God. When a priest is licensed at the beginning
of a new ministry, the bishop reads the Preface to the Declaration of Assent: “The Church of England is part of the One,
Holy Catholic and Apostolic Church worshipping the one true
God, Father, Son and Holy Spirit”. That is the basis for the ministry of all clergy who hold a bishop’s licence in this and every
diocese in the Church of England. To imply anything else
without evidence is wrong and gratuitously divisive.
+Nicholas Sarum
The Rt Revd Nicholas Holtam
Received by e-mail.
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Dr Podmore writes:
As Clerk to the General Synod, I always listened with especial appreciation to the Bishop of Salisbury’s judicious contributions in
the House of Bishops. I am therefore particularly sorry that my article has offended him.
Baptism ‘in the name of the Creator, the Redeemer and the Sustainer’ is well attested. In 2008 ‘events that have taken place in some
English-speaking countries’ prompted the Congregation for the
Doctrine of the Faith (CDF) to publish a Response, approved by
Pope Benedict, making clear that such baptisms are not valid.
That Bishop Nicholas agrees that this is not Christian baptism
is no surprise to me. It was not my intention to imply that such a
baptism had occurred in his diocese or with his approval. In writing
that ‘the morning service on Radio 4, broadcast from a Wiltshire
parish church [which I carefully did not name] in the presence of
the Bishop of Salisbury, opened with the words “In the name of the
Creator, the Redeemer and the Sustainer” ,’ it did not cross my mind
that anyone would imagine that the BBC’s morning service had

been a baptism service, still less one that had opened with the baptism itself.
I argued that using this formula in baptism is unacceptable not
just because it is unscriptural but also because it is theologically incorrect. Creating, redeeming and sustaining are among the actions
of God the Holy Trinity: they are not the names (or indeed the exclusive actions) of the individual Persons. The official commentary
on the CDF’s Response says that ‘substituting other names for Father and Son undermines our faith in the Trinity’ and that ‘The
trinitarian faith is not adequately expressed when the three divine
Persons are designated by names common to the three, while attributing by appropriation each individual name to a Person.’
In the Church of England, ‘In the name of the Father, and of the
Son, and of the Holy Spirit’ is one of the authorized ways to begin
a service. Which is more ‘gratuitously divisive’: to use instead, in a
broadcast service, a theologically problematic formula that replaces
the names of the Father, the Son and the Holy Spirit with other
names, or to draw attention to this having occurred in the presence
of a diocesan bishop?

Defending the Seven Sacraments:
Part Two
Colin Podmore considers the threats to the sacraments

I

n the first part of this article I considered the threats in
various parts of the Anglican Communion to baptism,
holy communion, confirmation, ordination and anointing. In this second part I shall look at the two sacraments that
seem most imminently threatened in the Church of England:
matrimony and reconciliation.

Holy Matrimony
Anyone reading the Prayer Book service of holy matrimony
could not for a moment imagine that it could be used to marry
two people of the same sex. In the Preface we read that it is
‘an honourable estate, instituted of God in the time of
man’s innocency, signifying unto us the mystical union that
is betwixt Christ and his Church; which holy estate Christ
adorned and beautified with his presence, and first miracle
that he wrought, in Cana of Galilee.’

Anyone reading the Prayer Book service of
holy matrimony could not for a moment
imagine that it could be used to marry two
people of the same sex.
Whatever else you may say about a relationship between
two people of the same sex—and I would want to stress that
there are a lot of good things to say about such relationships—
you simply cannot maintain that same-sex marriage was instituted by God in the time of man’s innocency. It does not
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signify the mystical union between Christ and his Church as
that is portrayed in scripture, because the key point of that imagery is that Christ is the bridegroom and the Church is the
bride: the oppositeness or complementarity of the sexes is fundamental to the imagery. And finally, even the most inventive
of those who have sought to rewrite Christian history in order
to ‘find’ spurious precedents for modern innovations have yet
to propose that records of Our Lord’s attendance at a gay wedding have been wickedly suppressed by later heteronormative
tradition. If you turn marriage into an institution that can be
entered into by couples of the same sex, it becomes something
completely different from what the Prayer Book and the
Christian tradition say it is. Just as it is no disrespect to an
apple to say that it is not an orange, it is no disrespect to a gay
couple to say that their relationship is not and cannot be
Christian marriage.
Many of those who are most vociferous in their opposition
to same-sex marriage seem to me to be unduly pre-occupied
by the sexual activity that it may involve. If they were as vociferous in condemning heterosexual departures from Christian sexual morality, I might be more willing to listen to them.
But at the moment too much of the opposition sounds to me
to be driven by fear or loathing of homosexuality, combined
with an excessive and prurient interest in the details of sexual
practice, and a lack of respect for privacy and Christian conscience. With regard to sexual morality, Forward in Faith will
never teach what the Church Catholic does not teach, but sexual morality is not our focus. I am a great fan of Pope Benedict,
but I am also a great fan of Pope Francis. His pastoral heart,

his recognition of the messiness of peoples’ lives, and his reluctance to condemn are combined with absolute faithfulness to
the doctrine of the Church. That seems to me to offer a model
for us to follow. Forward in Faith is implacably opposed to
same-sex marriage for the simple reason that it overturns the
nature of marriage and makes a change to the doctrine of the
sacraments that we have no right to make. But we must at the
same time stand apart from those who are hostile to gay people
and to committed relationships between people of the same
sex. We are on a tightrope. We must not fall off that tightrope
into homophobia on the one side, but equally we must not fall
off it into abandonment of Christian doctrine on the other
side. We must stay on the tightrope.

Some safeguarding professionals and victims
of sexual abuse argue that this principle, the
seal of the confessional, should be qualified
or abolished.
Guess which church in the Anglican Communion has enacted provision for same-sex marriage? Yes, you’ve guessed it:
The Episcopal Church (USA). And our friends north of the
border in Scotland have followed them, adding schism to the
problems of a church that is already vanishing into thin air before our eyes. In England, my sense is that at the moment there
are neither the will in the House of Bishops nor the majorities
in the other Houses that would be needed for a change in the
doctrine of marriage. Whether and how long that situation
will persist is impossible to predict.
Confession
And so to the seventh sacrament, reconciliation, or confession
and absolution—the last to be treated in this article, but by no
means the least. For Luther it was a third sacrament alongside
baptism and the eucharist, and its importance in
Lutheranism—at least in the sixteenth, seventeenth and eighteenth centuries—is attested by the elaborate and ornate
baroque confessional boxes that are to be found to this day in
Lutheran churches across Central Europe. Confession can be
addressed relatively briefly here, because in 2018 there was a
lot of coverage in New Directions of the threat to the seal of the
confessional.
For those who have not been following this story, it is a
matter of doctrine in the Church Catholic and in the Church
of England, enshrined in canon law and reaffirmed without
dissent by the Convocations of Canterbury and York in 1959,
that a priest may not under any circumstances reveal to anyone what has been said to him in sacramental confession. Some
safeguarding professionals and victims of sexual abuse argue
that this principle, the seal of the confessional, should be qualified or abolished, and that priests should be required to report
to the police any matter mentioned in confession that may indicate that someone has been abused or may be at risk.
A few moments’ thought will show that this would drive a
coach and horses through the whole nature and practice of
sacramental confession. There is no evidence that the seal of
the confessional has actually resulted in harm coming to any

person. All the evidence is that confession of a crime is vanishingly rare. But if the seal were abolished, confession of
crimes would cease completely: those concerned would no
longer be placing themselves under the influence of a priest
who might persuade them to go the police themselves. What
apparently does happen is that those who have been abused
reveal this in confession, because they know that it is a ‘safe
space’ and what is said will go no further. Abolishing the seal
would remove that confidence and abolish that ‘safe space’ for
victims of abuse. It is a very bad idea.
But, as so often, there is a prior question. Even if it were a
good idea to abolish the seal (which it isn’t), we simply don’t
have the right to do so. As with the ordination of women to
the priesthood and episcopate, or same-sex marriage in
church, it would make a change to a doctrine that belongs not
to us but to the whole Church—a change that the Church of
England, being merely part of the one, holy, catholic and apostolic Church, has no right to make. As with the ordination of
women, the issue of episcopal ordination, and same-sex marriage (if it ever arises), Forward in Faith will defend the sacrament of confession.
At the moment what will happen is not clear. All the indications are that not many members of the House of Bishops
think that trying to abolish the seal would be a good thing to
do. That it would provoke another battle, not just with traditional catholics but also with those who claim a catholic identity but differ from us on issues of gender, is clear. A change in
the Church of England’s stance would also be counterproductive ecumenically, leaving the Roman Catholic Church in England and Wales isolated. Yet the clamour of loud voices in
wider society, and the possibility of pressure from the Independent Inquiry into Child Sexual Abuse, may lead the some
in the Church to abandon Christian doctrine in order to curry
favour with the secular world.

All of the sacraments are under threat in
different ways, and we need to be vigilant
and diligent in defending them all.
As has been pointed out, the Christian Church has been
there before. St Polycarp was martyred in 155 AD because he
refused to place even a pinch of incense in a brazier burning
before a statue of Caesar. For a priest to breach the seal of the
confessional would be no less a betrayal of Christ and his
Church. As Canon Robin Ward said to the Forward in Faith
National Assembly in November 2018, ‘We will not obey an
unjust law. We will not taste the flesh of the sacrifice.’
Final Reflections
So then, Forward in Faith is not a single-issue organization.
Circumstances have forced us to focus on the issue of gender
in relation to the sacraments in the case of holy orders, and
one day we may be forced back to issues of gender in relation
to holy matrimony—or indeed that of so-called ‘gender transition.’ At present the most pressing issue in defending the
sacraments concerns confession, with the possibility of proposals about Methodist ministers still lurking in the backDecember 2019/January 2020 ■ newdirections ■ 11

ground. But, as this article has demonstrated, all of the sacraments are under threat in different ways, and we need to be
vigilant and diligent in defending them all.
In addressing each of these individual threats, it is important that we do not lose sight of bigger threats that lurk behind
them. Many of them are driven by three fundamental—and
linked—errors in relation to Christian mission.
The first error is the belief that the way to bring people
into the Church is to take away anything that might be perceived as a hurdle or barrier to them coming in, and instead
respond to the great cry in society at large for ‘inclusion.’ In the
name of inclusion, apparently, we mustn’t use the names for
the persons of the Trinity that Christ taught us to use. We
mustn’t tell people that they must be baptized, let alone confirmed, in order to receive communion. We mustn’t tell
women that they can’t be fathers in God or men that they can’t
be wives. We mustn’t tell Methodist ministers that they have
to be ordained by a bishop in order to be a priest in our church.
We mustn’t tell safeguarding professionals that it is not they
who determine the doctrines of the Church Catholic. And so
on.

The first error is the belief that the way to
bring people into the Church is to take away
anything that might be perceived as a
hurdle or barrier to them coming in, and
instead respond to the great cry in society
at large for ‘inclusion.’
The second error is embodied in the name of the organization Affirming Catholicism. It is an ironic name, of course,
because the one thing that organization has never done is affirm Catholicism. Their error is in thinking that, because God
was incarnate in Christ, he has thereby sanctified the world so
that everything in it is good: Christ became human, so humanity is good. Therefore, apparently, people need to be affirmed
as they are, and told they are alright. Those who think this way
have forgotten the doctrine of the Fall—the truth that humanity has not followed God’s plan, and instead has lost the plot.
‘If we say that we have no sin, we deceive ourselves, and the
truth is not in us,’ St John says. If we are all alright as we are,
then Christ dying on the cross for our salvation was pointless,
a wasted effort. But we know that is not the case. St John the
Baptist’s message was not, ‘You’re alright as you are. I affirm
you. Good luck to you.’ Rather, it was: ‘The time is fulfilled,
and the kingdom of God is at hand; repent and believe in the
gospel.’
Alongside misplaced inclusion and affirmation, the third
error is to think that in order to attract people to the Church
you have to reshape the Church so that it becomes a reflection
of the beliefs, prejudices and fantasies of secular society.
Women have to be bishops because they can be prime ministers. Two men can marry each other in church because they
would like to. If a man decides he would like to be a woman,
he is a woman, and the Church should offer him a liturgical
service in which his decision to be a woman can be ‘affirmed’
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so that he (or is it now she, or they?) will feel fully ‘included.’
And why should children be expected to go through some sort
of instruction to be prepared for receiving communion? For
children as for adults, the rule must be: ‘Whatever they want
they must have. They must be affirmed.’
There are several problems with these approaches. The
first and fundamental problem is that if you reshape the doctrine of the Church to resemble the current prejudices, whims
and fashions of secular society, it ceases to be Christian doctrine, and the Church ceases, in any recognizable sense, to be
the Church. St Paul told the Romans: ‘Do not be conformed
to this world, but be transformed by the renewal of your mind,
that by testing you may discern what is the will of God, what
is good and acceptable and perfect.’ There is also the problem
that, as Dean Inge remarked: ‘Whoever marries the spirit of
this age will find himself a widower in the next.’
But even on its own terms, the strategy of following secular
opinion and fashions in the hope of growing the Church is
problematic, because it just doesn’t work. All the evidence is
that churches that make demands of people, that offer them
timeless truths that require effort in order to be understood
(and perhaps in this life can never be fully understood),
churches that stand out from the ambient culture—such
churches grow. By contrast, churches that make no demands,
have nothing distinctive to offer, and merely pander to people’s
prejudices seem not to grow or to hold any great attraction. In
them there is nothing to learn or discover, no sense of journey,
nothing to move people on from where they are, in fact no obvious reason for attending them at all.
These final remarks are important, not just as an analysis
of why so many things that are contrary to Christian doctrine
are proposed, but also as a reminder of our calling in The Society. Forward in Faith is indeed an organization committed
to defending the doctrine of the sacraments and we will do so
vigorously whenever that is needed. But to be defensive and
to fight battles can never be the sum total of our aim. All of
that is secondary to our main task of supporting The Society
and the bishops who lead it in conforming ourselves ever more
closely to the mind of Christ, deepening our faith, and bringing
others to join us in worshipping God, who is Father, Son and
Holy Spirit. ND
Dr Podmore is to retire as Director of Forward in Faith in February.
This article is based on an address that he gave to the Guildford
and Manchester branches of Forward in Faith in February and September 2019.

e Editorial Board
wish you a Happy
Christmas and a
Blessed New Year.

The catholic identity of the Church of
England
Edward Dowler considers the legacy of St John Henry Newman
‘So long thy power hath blest me, sure it still
Will lead me on
O’er moor and fen, o’er crag and torrent, till
The night is gone,
And with the morn those angel faces smile,
Which I have loved long since, and lost awhile.’

M

any have found St John Henry Newman’s famous
poem Lead, Kindly Light to have a timeless quality.
But in my personal experience, it does so in a very
particular sense: whenever I read it or rather painfully try to
play one of its musical settings on the piano, I associate those
whom he describes having ‘loved long since, and lost awhile’
with figures such as Keble and Pusey: Newman’s Anglican
friends, from whom he was more or less separated for ever in
1845, upon his reception into the Roman Catholic Church.
Although Newman tells us in his Apologia pro Vita Sua that he
wrote Lead, Kindly Light in 1833, his words seem to evoke this
painful ‘parting of friends’ that would occur some 12 years
later. Yet the poem also hopefully anticipates that, despite the
poignancy of this separation, in the life of heaven, these parted
friends will again be restored to one another.
Around the same time that he wrote the poem, Newman
posed a challenging question in the first of the Tracts for the
Times: ‘On what ground do you stand, O presbyter of the
Church of England?’ It’s a question that has haunted catholicminded clergy in the Church of England ever since, causing
many to search their souls and their consciences. For better or
for worse, Newman has bequeathed his doubts and difficulties,
his agonized interior struggles, his ‘state of unsettlement’ to
subsequent generations. Many have grappled with the question of how clearly the Church of England is the Church of
Jesus Christ, built on the witness of the apostles and the teaching of the Church Fathers, or whether, written deeply into its
DNA, it has an inbuilt tendency to default to being a sort of
well-intentioned religious civil service for the English people.

For better or for worse, Newman has
bequeathed his doubts and difficulties, his
agonized interior struggles, his ‘state of
unsettlement’ to subsequent generations.
I wonder whether this legacy has, at least in more recent
years, been at the root of some of the difficulties that catholic
Anglicans have when engaging in mission. If evangelism is
about inviting others on to the ground upon which we ourselves are standing, this is not helped when we feel that this
ground is itself somewhat wobbly. Similarly, if sharing the faith
with others involves communicating some big ideas with force
and clarity, it is not helped if some of our own thoughts about

Christian faith and life are somewhat clouded and unsettled.
Anglo-Catholics have found a variety of responses to Newman’s question. Some have been able to reassure themselves,
in a way that Newman could not, about the catholic identity
of the Church of England, and so have been able to move on
from his doubts about this matter. Others have followed his
example and, in many further instances of the parting of
friends, been received into the Roman Catholic Church. Others have suggested a more pragmatic approach: that whilst ecclesiological concerns may have their place, too much
concentration on them might be a damaging distraction from
more important priorities of worship and evangelism.

If evangelism is about inviting others on to
the ground upon which we ourselves are
standing, this is not helped when we feel
that this ground is itself somewhat wobbly.
My own view is that Anglican clergy cannot easily evade
the questions that Newman so forcefully put to his contemporaries in the 1830s and 40s, so we must continue to struggle
and wrestle with them. Such continued struggles need not be
destructive and debilitating: if we bring them to God in prayer
they have the potential to keep us in a positive way dissatisfied
with aspects of the church’s current institutional life, and thus
more intent on seeking the Kingdom; humble in what we
claim for ourselves and our own status, and open to wider
horizons and fresh possibilities that the future may hold.
However, for those who continue to find themselves challenged or even afflicted by the questions about Anglican life
that Newman opened up, his canonization comes as a perhaps
slightly unexpected game-changer.
Catholic teaching encourages us to look to the saints as living companions on the journey who have undergone the same
struggles that we have, and thus know what it is like to be who
and where we are. In the words of Isaac Watts:
‘Once they were mourning here below,
And wet their couch with tears;
They wrestled hard, as we do now,
With sins and doubts and fears.’
With the canonization of St John Henry Newman, we now
know, as far as is humanly possible, that we have a friend in
heaven who knows from the inside out all about the doubts,
fears and interior struggles that have afflicted catholic Anglicans over the last two centuries. Whilst this does not solve all
our confusions, it gives a wonderful reassurance that, whatever
the resolution of these questions and difficulties may eventually turn out to be, they are brought to God’s heart by a saint
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with the canonization of St John Henry
Newman, we now know, as far as is
humanly possible, that we have a friend
in heaven who knows from the inside out
all about the doubts, fears and interior
struggles that have afflicted catholic
Anglicans over the last two centuries.
who knows us and, I believe we can be sure, loves us and prays
for us.
Similarly, Lead Kindly Light continues to remind us of our
goal in that heavenly light towards which we press forward.
On the morning of the new creation, when we will have passed
‘out of the shadows and phantasms into the truth’, the angel
faces will be smiling upon us as we exchange unsettlement of
mind for perfect peace, and are reunited with parted friends
whom we have loved long since, and lost awhile. ND
The Venerable Dr Edward Dowler is the Archdeacon of Hastings.
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Now he is God not of the dead, but of
the living
Julian Browning concludes a series of sermons for Remembrance Sunday at All Saints, Margaret Street

E

very human life is sacred. Human life is divine life
made flesh. The Holy Spirit is present in every human
heart. Remembrance Sunday is a profoundly Christian
festival because it states just that: those human bodies who
were sacrificed were full of divine life, as was Jesus who was
sacrificed on the cross. We see this in action today when bodies
are recovered from battlefields, painstakingly identified, and
reburied with full military honours, in the presence of a proud
family who never knew the great-uncle who didn’t come back.
This year the scope of our remembrance is widened to include
the innocent civilians, on all sides, who met their deaths in war.
This is entirely right. Remembrance brings before our eyes
those communities, obliterated villages, bombed towns, prison
camps, refugee columns, where the victims did not sacrifice
their lives for a worthy cause. They were sacrificed to the god
of war. So our pride and gratitude is tempered by a repentance
for the depravities of warfare in our age and every age.
But where do we start? How do we remember all that?
How can we bear the weight of such savagery and loss and
heroism? We cannot: it’s too much for us, and that is why the
Unknown Soldier was buried in Westminster Abbey, to give
some focus to national remembrance. Remembrance works
when it’s personal and real. Do this in remembrance of me. We
have Jesus Christ as Lord, because in his person, one human
life, we can see all divine life, the life of God in ourselves and
in others.

Remembrance Sunday is a profoundly
Christian festival because it states just that:
those human bodies who were sacrificed
were full of divine life, as was Jesus who
was sacrificed on the cross.
In 2014, I set myself the task of bringing into the light of
day, on the Remembrance Sundays when I was asked to
preach, the names of those choirboys who sang here, when
there was a choir school attached to All Saints, and who died
in the First World War. That little exercise was my remembrance. Through the individual we remember the many. That’s
the Christian way. By being attentive to the particular, to the
personal, to the individual, our imagination is opened to what
is transcendent, what is universal, what is divine. The First
World War commemorations are now over. I’ve got three choristers left. We’re not leaving them behind. I have to mention
them now, bringing them to light, like finding identification
discs in the battlefields of the Somme.
Geoffrey Harold Smith was head boy of the choir school
and left in August 1912. He was a second lieutenant in the
Northamptonshire Regiment and was killed, declared missing
in action, in July 1917. He was nineteen.

He would have known John Edward Lowrie, who left the
choir school in 1911, having been a brilliant solo voice in the
choir. Lowrie was a second lieutenant in the Household Battalion. He was killed in action on Sunday 17th June 1917. He
was twenty-one.

Remembrance is the pulse of divine love in
our lives, declaring that every life is sacred
and of an infinite value, a value which death
does not diminish.
Then there was Malcolm Higgins. He was different from
the others. He was older. As a chorister he made his first communion in this church on Whitsunday 1904. The school lost
touch with him because, like his many brothers, Malcolm emigrated to Australia, in 1911. The Vicar of All Saints, Father
Mackay, said that Malcolm went to join his brother on a wheat
farm, but that was an English genteel gloss on the reality of
emigrant life. Malcolm went west and worked as a labourer in
the mining camps at Kalgoorlie, cutting railway sleepers for
the trucks that went to and from the mines. When war was
declared, Malcolm volunteered as a private in the 11th Australian Infantry Battalion, joined the ANZAC forces in Gallipoli, was invalided out with enteric fever, rejoined his
battalion in Egypt, and in April 1916 proceeded to France with
a machine gun company and into the Battle of the Somme. He
was hit by a German shell on the 22nd August 1916 and died
a few hours later. Malcolm was 6ft 1, his eyes were grey, his
hair was brown, he gave his occupation as ‘Labourer,’ and his
religion as Church of England. He is remembered in Australia.
The name of one of our own, Malcolm Leslie Higgins, will be
projected on the exterior of the Australian War Memorial in
Campbell, Australia, at nine minutes past midnight on 13 December this year.
He and the others sang their hearts out in this church and
loved life as we do. They lived with God, as we try to do. Like
them we can learn here, week by week, how God does things,
how, in the life of Jesus, God shares his life with us, so that we
can make space in our lives for others, including those who are
now for ever silent. That is remembrance. Remembrance is
the pulse of divine love in our lives, declaring that every life is
sacred and of an infinite value, a value which death does not
diminish. Jesus said: ‘And this is the will of him who sent me,
that I should lose nothing of all that he has given me, but raise
it up on the last day.’ [ John 6:39]. The silence after the Last
Post seems so final at the going down of the sun. But in the
morning we remember them. The more we remember, the
more we love, and so the greater their victory. ND
Fr Julian Browning is Honorary Assistant Priest
at All Saints, Margaret Street.
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Sir Humphrey Appleby is alive and well!
J. Alan Smith is obstructed by the Civil Service

R

eaders may remember that the April 2019 issue of
New Directions contained my article, ‘Europe and
Japan,’ in which I contrasted the decision to move the
May Day Bank Holiday in 2020 to 8 May to mark the 75th
anniversary of VE Day in 1945 with the implicit decision not
to move the August Bank Holiday in 2020 to either Friday 14
August or Monday 17 August to mark the 75th anniversary
of VJ Day in 1945. is was another example of the Establishment aitude, which may be summarized as follows:
‘e Second World War, 1939–45, was an event in which
the United Kingdom and her Allies defeated the oppressive
regimes of Nazi Germany and Fascist Italy. At the same time,
there was some fighting in the Far East but we don’t like to talk
about it.’
e purpose of this article is not to reiterate the argument
of my previous article but to ell out the diﬃculties in geing
Her Majesty’s Government to reply to the argument in that
article.
e first step in raising an issue with the Government is to
write to one’s MP. I wrote to my MP but, because MPs don’t
like to correspond with people who are not their constituents,
I also asked a number of friends to contact the MPs for their
own constituencies. I do not intend to mention the names of
my friends. Neither do I mention the names of MPs, Government Departments, and civil servants because I do not wish
to pillory particular individuals and departments but to highlight a malaise at the heart of the government machine.
One friend wrote to his MP as follows:
‘e government has published a proposal to commemorate the 75th anniversary of VE Day with a bank holiday. Surprisingly the government has no proposal to commemorate
the 75th anniversary of VJ Day with a bank holiday. Perhaps
Her Majesty’s ministers think that the Second World War
ended in May 1945 or perhaps they know that it ended in August 1945 but couldn’t be bothered to commemorate the anniversary of VJ Day. Whether through ignorance or
indiﬀerence, this is an insult to those who fought and those
who died on the allied side in the Far East during the Second
World War.
I have relatives, since passed away, who fought on our side
in the Far East and a dear friend whose father died in a Japanese POW camp.’
His MP replied, forwarding the following message from a
government department:
‘ank you for your leer dated 29 April to [Minister’s
name], on behalf of your constituent, [constituent’s name],
about the early May bank holiday 2020 and an additional bank
holiday to commemorate VJ day. I am replying as this maer
falls within my Ministerial portfolio.
I would like to thank [constituent’s name] for taking the
time to write. e Government regularly receives requests for
additional bank and public holidays to celebrate a variety of
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occasions. As you may be aware there is a process for moving
the date of a bank holiday or adding a bank holiday through
the Banking and Financial Dealings Act. Any changes to bank
holidays will be announced by the Government in advance to
give people suﬃcient time to prepare. Details of UK bank holidays can be found at: hps://www.gov.uk/bank-holidays.
I hope this clarifies the Government’s position on this matter and that this information proves useful to you in replying
to [constituent’s name].’

MPs should not act simply as postal clerks
directing incoming mail to the right ministry
but should check that the point being made
by a constituent is valid and that the
minister’s reply is a valid answer.
To even the casual observer, it is clear that this reply is not
an adequate response to my friend’s question: why should VE
Day and VJ Day be treated so diﬀerently? I am reminded of
the story of the two civil servants in a car who were lost in the
country. One asked a passer-by: ‘Where are we?’ He received
the reply: ‘You’re in a car.’ e civil servant turned to his colleague and said: ‘at was a reply in the true tradition of the
Civil Service. It was brief, accurate, and conveyed no additional information whatsoever.’
MPs should not act simply as postal clerks directing incoming mail to the right ministry but should check first that the
point being made by a constituent is valid. Having done this,
they should check that the Minister’s reply is a valid answer
to the point made by the constituent. e volume of mail received by MPs, particularly with email, may be a problem but
inadequate scrutiny of ministerial replies is not the answer. ND
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the way we live now
Christopher Smith reflects on the importance of motherhood

B

etween last month’s column and
this, I have had surgery to replace my painful, arthritic left
hip with something more useful made of
titanium. Having got to my fifties without ever having had a night in hospital, I
was nervous of the prospect, and frankly
terrified when I found myself losing
blood from my colon a couple of weeks
afterwards, resulting in three more
nights in a different hospital. But I am
on the mend, and glad to have had it
done. I have felt very prayed-for, which
has been hugely important, and people
have been fantastic. I went into hospital
only two days after welcoming my new
priest-colleague, his arrival having been
delayed through no fault of his own, so
he found himself in at the deep end, and
he and others have been immeasurably
kind.
And present through all this has
been my mother, who, in spite of being
old enough to know better, came to care
for me after both hospitalisations. Indeed, it was apparent early in the negotiations that she was coming, and there
was no point in my resisting.

person earning an average (or indeed significantly higher than average) income
could afford to buy a house any more. It
has come to be considered axiomatic in
a modern society that women should go
out to work, and so house prices have
risen to meet the two-income threshold.
And this is difficult territory through
which to navigate if one is not to be accused of being a bigot who wants to
chain women back to the kitchen sink,
reminding them on the way of their subservient place in relation to their lords
and masters. That is not what I am trying to say here, but I would agree with
Dr Kirk that there have been unintended consequences from the absolute
prioritisation of fulfilment through external work over fulfilment within the
domestic arena. And perhaps the role
that has taken the greatest drop in esteem has been motherhood.
And yet we are a society shaped by
the Christian faith and, until recently,
immersed in its narrative. Within the
life of the Church, we know very well
that maleness and femaleness are important not just because they are part of our

And present through all this has been my mother, who, in
spite of being old enough to know better, came to care for
me after both hospitalisations.
I mention this because it has been a
useful reminder to me of the power of a
mother’s love. There is, perhaps, nothing
quite like it, and I have been reflecting
that it is perhaps the most extraordinary
mistake which post-war society has
made, to downgrade the importance of
motherhood, and treat it as nothing
more than a nuisance that is unfairly inflicted on half the population, a problem
to be circumnavigated rather than a
privilege which the other half of the population cannot enjoy.
My predecessor as author of this column, Dr Kirk, would sometimes suggest
that one of the unintended consequences of feminism was that no one

God-given prelapsarian created nature,
but also because they have distinct and
special roles within the redemptive action of God. Indeed, as Advent progresses, we shall be more and more
attuned to those roles.
In the house at Nazareth and in the
stable at Bethlehem, the Blessed Virgin
Mary was not, in a functionalist way,
bringing a son into the world who would
be open to forming a kind of double-act
with the Son of God; she is, in fact, the
Mother of God, in that she is the
Mother from whom the Incarnate Son
of God takes his human nature. The
Word was made flesh and dwelt among
us. So the relationship between that par-

ticular Mother and her Son was radically different from the relationship between any other mother and child in
human history, but all the normal things
of human motherhood still needed to be
done for that fully human Jesus.
The long history of the Jewish race
was the gradual preparation of a setting
in which it would be possible and fitting
for the Son of God to become incarnate
in human nature in order that the
human race might be recreated and renewed. Mary, then — Mary the Mother
— is the climax of God’s working within
the history of the human race. His
choice of the Jewish people and the
whole process of the Old Testament culminated in the birth of a girl of whom it
could be said that God had chosen her
to be the mother of his Son. ‘Our
tainted nature’s solitary boast’,
Wordsworth called her.
That, then, is the perspective from
which we should view motherhood.
The Son of God took male human nature to unite to his divine person, and he
took it from a female person, in which
her dignity, as a woman, is exalted
‘higher than the Cherubim’ and ‘more
glorious than the Seraphim’. Perhaps, in
half a century’s time, we will look back
in horror at the devaluing of motherhood as a tedious and unjust nuisance,
and begin to see it once again as a wonderful privilege, the power to bear within
one’s body and bring into the world a
new human being, a new person made
in the image of God, and all of the instincts that go with motherhood rightly
exercised will once again be celebrated
by the community. Perhaps our future
selves will be scandalised by the thought
that we sent mothers back to earn more
mortgage-money before our children
were even weaned.
And it was Mary who stood at the
foot of the cross with the beloved disciple and was given to be his mother too,
the Mother of all of us who are the
brothers and sisters of Jesus Christ in his
Church, in the Body of Christ, nourished by the Body of Christ, so that we
can say in a wholly different way from
Adam, ‘The woman gave me, and I did
eat’. How can we ever dismiss the importance of motherhood? ND
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SOMERSET TOwERS - 3
1

A

t 157’ 9”, the tower of S. Mary Magdalene, Taunton
(1), is the tallest of the late Gothic church towers of
Somerset. It was rebuilt in 1856-62 by Sir Gilbert
Scott and Benjamin Ferrey as an exact copy of the original build,
which was in a rather friable stone. We’re very well informed
about its building, as money was first left to the work in 1488.
Bequests to the ‘new tower’ followed for the next 20 years or
more; in 1502, the wording shifts, thus in 1502 Richard Best bequeathed ‘to the making of the pynacles of Magdalen church
towyre 40s’, and clearly they were looking to finish the job off.
Contemporary is the tower of Hinton S. George (2); in 1486
Thomas Mersh, Rector of Horsington, bequeathed 40s. in his
will towards the ‘edifying’ of the tower of ‘Henton St George’. It
shares with Norton sub Hamdon (3), Curry Mallet and Shepton Beauchamp the unusual feature of very long and narrow
bell openings that extend over two stages.
Further reading: John H. Harvey, ‘Somerset Perpendicular –
The Church Towers and the Dating Evidence’, Trans. Ancient
Monuments Society (New Series), 1982, Vol. 26, pp. 157–183; Julian Flannery, Fifty English Steeples, Thames and Hudson, 2016.

3

2
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Secular
Liturgies

Tom Sutcliffe hits the streets

I

have been struggling with letterboxes in Streatham. In the run-up
to Christmas and Easter, St Peter’s,
Streatham (which is my church—
though we are a few yards outside the
parish boundary) has every year since I
started going to it in 1984 organized volunteers to put a greeting on a folded
small sheet of paper through every letterbox in the parish with details about
upcoming services: the Christmas Midnight Mass or the Triduum. We don’t
explain (as we perhaps should) what
kind of Christian tradition we belong to.

for us. Not that one can pretend candidates for Parliament are all Good News,
though surely democratic choice is.
At the splendid Theatre Royal, Nottingham I caught Opera North’s autumn
production of The Greek Passion, based
by Bohuslav Martinu on Nikos
Kazantzakis’s Christ Recrucified. Jules
Dassin’s 1957 film Celui qui doit mourir is
also based on it. There are two quite distinct versions of the opera which were
turned down by Covent Garden, which
had commissioned it. I think the revision
Martinu completed before dying in 1959

I don’t recall anyone from my family delivering leaflets for a
church or a political party though I remember my grandmother being an active Conservative in Portsmouth South.
Being articulate about religious notions
is not quite done—except I suppose by
missionaries or would-be Billy Grahams.
This year there’s the election as well
as Christmas. And as I am keen on Remain, I’ve been helping the Lib Dems in
Streatham. I don’t recall anyone from
my family delivering leaflets for a church
or a political party though I remember
my grandmother being an active Conservative in Portsmouth South in the
lead-up to the 1950 general election. As
a floating voter, I worked in the 1960s
for Harold Wilson in Fulham, and then
after joining The Guardian turned to
Ted and the blessed Margaret inevitably
(I regretted how Jim Callaghan’s Labour
conservatism had put paid to Barbara
Castle’s trade union reform, In Place of
Strife).
Politics and Christianity both need
volunteers to get the message out. Decrepit old letterboxes are frankly much
more welcoming for leaflets and stuff on
scrappy paper. New smart front doors
with modern draught-proofed letterboxes are a nightmare. Even delivering
something on cardboard is not easy to
push through and drop on the mat—
quite apart from the dog problem if tasty
fingers can be seen or smelled. One may
even get reprimanded by irate recipients
that it’s junk mail. For them, though not

is the better. But this was the last performance of the original. Charles Edward’s design was simply ramps of bare
wooden seating sometimes shifted into
different alignments and lacking atmosphere. The story is about a Greek village
Passion play where the peasants taking
roles get to seem inhabited by the reality
of the Passion itself. Also there are
refugees arriving from another village
under threat from the Turks to add to
the drama.
The matinee at the Nottingham Playhouse the same day was a really good
and well-acted production of Stephen

Sondheim’s Assassins, which I had never
seen. It is about people who killed
American presidents or tried to do so.
Everybody old enough can remember
where they were when they heard of the
death of Kennedy in 1963. I was in a pub
in Emsworth with my dad, where we’d
stopped off on the way home after closing my parents’ antique and oriental carpet shop in Havant. I knew very few
Americans until my ‘freshman’ year at
Oxford where my ‘neighbor’ on my
Magdalen staircase was a little guy called
Jerry Congress who had been at Princeton and came from Pittsfield, Mass. His
enthusiasm about Kennedy’s election in
November 1960 was palpable. Sondheim’s musical is very entertaining,
which may seem improper. But it’s the
assassins not their victims with which
we are concerned. And they are a rum
bunch.
What I loved most about this show
was the glowing commitment of the cast
and the multiple skills they displayed accompanying the singing on various musical instruments. Acting is one thing,
but how often does one see actors and
actresses who can actually play an instrument decently—or at all? This was
just one show starting life at the Watermill, Newbury for two weeks before
travelling north—and the performers’
blogs really show just how tough it is
now to follow a career as an actor. ND

News from
Forward in Faith
This year’s National Assembly was held at the Church of St Alban the Martyr,
Holborn, on Saturday 16 November.
In by-elections to fill vacancies on the Council, Mr Philip Geldard (Lay Chairman of the Manchester Branch and a member of the Catholic Group in General
Synod) was elected as a national member and Mrs Clare Williams (a member
of the Norwich Branch) was elected as a Richborough lay member.
Texts, photographs and audio files from the National Assembly are accessible
from the National Assembly page on the website: www.forwardinfaith.com/NationalAssembly.php and a summary of the proceedings can be found at www.forwardinfaith.com/news.php
Selected texts will also appear in the next edition of New Directions.
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Editorial
W

hat is it that guides and motivates our parishes? What is it
that focusses our energies and
corporate life as a movement? In one sense
the answer to these questions is easy: Jesus
Christ and the proclamation of the Gospel.
The bedrock of our lives as Christians is just
that - to seek to serve our God and to seek to
draw others into relationship with him. In
looking to the future we might broaden this
out to speak about unity and mission. Our
particular vocation as members of Forward
in Faith is to speak of the truth of the Christian faith and to seek for a deeper unity not
only as members of the Church of England
but also as Catholic Christians. This in a
sense is our mission, our apostolic work. In
working for and witnessing to the unity that
Jesus himself prayed for we seek to build up
the Body of Christ. There are many ways in
which this is happening all across the
Catholic Movement. In this past year there
have been initiatives to deepen our understanding of what our mission might be. The
Bishop of Fulham organised a teaching entitled ‘Tools for Mission’ which encouraged lay
people to consider how they might assist and
work in their parishes in areas such as music,
social media, finance and children’s work. In
the Northern Province the ‘Bread for the
World’ conference offered a time of study
and fellowship focussing on the Eucharist
and empowering people to speak about their
faith and the love of Jesus in the Blessed
Sacrament. The festivals hosted by the
Bishop of Richborough continued to be well
attended and focussed on bible study and exploring the scriptures together. The Additional Curates Society continue to work with
those exploring their vocations in a number
settings. The Church Union is supporting
parishes in their communications and outreach, running courses and offering advice so
that parishes can get the best results possible.
This is by no means a comprehensive list of
what is going on across our movement, but
simply a snap-shot of some of the work. Next
year more of the same work will continue.
The parishes which look to the Bishop of
Richborough will be focussing on scripture as
the Word of God, the Epiphany Festival

20 ■ newdirections ■ December 2019/January 2020

hosted by the Bishop of Fulham will again
offer a focus on mission in our parishes, and
there will be a Walsingham Festival in
Durham Cathedral. This is of course not to
mention all the valuable work going on across
our parishes. Nor is our work simply focussed
on mission and unity in this country. There
will be a large range of pilgrimages to holy
sites across the world, engaging with Christians of different traditions. One of these pilgrimages takes adults and young people to
Lourdes. Organised by the Society of Mary
in August (3rd-7th) this pilgrimage offers an
opportunity for 12-18 years olds to experience a pilgrimage to Lourdes alongside other
young people and at a subsidised rate. What
this helps them to experience is not only are
their other young catholics in the Church of
England but that we are a part of a much
wider tradition. It speaks powerfully of the
universal nature of our faith and encourages
the young people to think about how they
might serve God in his church and play their
part in the mission of the church. A particularly impressive part of the pilgrimage is
when the young people write and then lead
the Stations of the Cross for the whole pilgrimage group, offering spiritual insights and
reflections which never fail to touch the
other pilgrims. All of these activities show the
breadth of the Catholic Movement and
should serve as an encouragement to us to be
active in missionary endeavours as we seek to
witness to the love of God. This Christmas
the Church of England is encouraging us to
use the stap line “FollowtheStar. This is a
wonderful opportunity for mission and for
our parishes to engage many people across
the country. The star which guides us to
Christ is not only the star which guided the
Magi but also Our Lady which guides each
Christian. As St Bernard of Clairvaux reminds us: ‘If the winds of temptation arise;
if you are driven upon the rocks of tribulation look to the star, call on Mary. If you are
tossed upon the waves of pride, of ambition,
of envy, of rivalry, look to the star, call on
Mary. Should anger, or avarice, or fleshly desire violently assail the frail vessel of your
soul, look at the star, call upon Mary.’ ND

views, reviews and previews
art
GAUGUIN PORTRAITS
National Gaery
until 20th January, 2020
This exhibition is much smaller than
the comprehensive Gauguin-fest at Tate
Modern in 2010–11. It has a number of
the same paintings and far fewer great
works. But it is a much better introduction to the painter.
Perhaps too good, because Gauguin
the man is very high up on the list of
artist monstres sacrés. He abandoned his
wife Mette Gad and their five children.
He had a towering ego which made him
equal in his own view—the one view
which mattered—to the Son of God. He
despised French colonialism while taking advantage of the opportunities it offered to have sexual relationships with a
string of Polynesian girls. Inevitably the
show discusses how that stands up in the
post #metoo world, and argues that
Gauguin’s relationship with a 13-yearold was not a matter of sexual abuse on
grounds of age (island girls of that age
were sexually active) but on grounds of
the power relationship between
coloniser and colonial. Not that we have
much reliable evidence about what Gauguin got up to and none from the
women involved.
If Gauguin is a bad hat, is he a bad
artist? Here the show brings out the tangled artistic and personal philosophy,
which is no more convincing than many
an artistic credo, and the artistic creativity which is worth real attention.
The artistic credo was heavily influenced by the Symbolistes. He etched Mallarmé and the poet presided at Gauguin’s
send-off dinner before he left for Tahiti
in 1891. The sunflowers in his symbolic
portrait of Van Gogh—sunflowers on a
chair—quote Odilon Redon, and so on.
Gauguin looked to paint a spiritual reality which was more important than
mere literal truth ( Josef Goebbels justified Nazi teaching about the Protocols of

the Elders of Zion on similar grounds).
The philosophy justified an artistic
vision which was intensely personal in
the sense it depended upon Gauguin’s
own vision. The room of self-portraits
with which the show begins is not simply
narcissistic or dictated by the fact the
artist doesn’t have to pay for a model
when he makes a self-portrait. And it’s
not just the fruit of his financial and
artistic need to publicize himself in different and often heroic guises such as
Christ and Buffalo Bill, nor even of the

attempts to assert himself against the
many people he had fallen out with
(even Van Gogh, whom he admired and
gained so much from, was the subject of
intense competition). Gauguin’s vision
was genuinely personal.
And like Lucian Freud, another portraitist with an intense personal vision,
Gauguin was unflinchingly cruel and
deeply part of the Tradition even as he
developed his own style. Typical of the
cruel vision is the 1886 Still Life with Profile of Laval. Technically it is innovative.
The still life owes a lot to Cézanne,
whom Gauguin revered. Laval is shown
with his face side on/from the back. A
clay pot mirrors Laval’s face, and is more
alive than the face.
Gauguin owed to the Tradition his
early Impressionist work (which he soon
rejected), and his love of Courbet,
Cézanne and Manet, all of whom he
drew upon. He also took from the contemporary vogue for Japonisme. Japan
and Cézanne explain the simplified
planes, the rejection of impasto (and, of

course, Van Gogh used impasto) for near
invisible brushwork, the use of background symbolism, e.g. in wallpaper, to
convey extra meaning, and the use of
unnatural colour to create mood and
subvert realist assumptions.
So, Paul Gauguin was a very sophisticated painter. Sophistication in late
nineteenth-century Europe often came
with the rejection of European society
while, of course, living in it and benefitting from it. This set up a genuine tension in Gauguin, a man not short of
tension at the best of times. He proclaimed himself a ‘savage.’ This meant
that he was opposed to (French) European civilization and rejected by it. To
find a true, untouched society he went
to Brittany, previously the epitome of
backward France. However, Brittany
had already been discovered by artists,
and the natives were no longer primitive,
though quite happy to pretend to be so
for artistic gentlemen.
So Gauguin then went to Polynesia,
to Tahiti and latterly Mo’orea, to find
real primitive people, but the missionaries had got there first and the women
were already covered up. Despite these
disappointments, Gauguin made the
best of what he found. He had the good
sense to realize that he could not penetrate deeply into the local, but not primitive, Polynesian culture. And he enjoyed
defending indigenous people against the
local bishop. There is a mocking sculpture of the bishop on show, ironic since
he and Gauguin had similar priapic tendencies.
Much more important for Gauguin
was that Tahitian culture provided him
with symbols which he valued not for
what they meant to the locals but as a
way to perplex and mystify and entice
his Parisian audience. Anthony Blanche
described Charles Ryder’s Gauguinesque
South American paintings as ‘charm
playing tigers.’ The real Gauguin does
more than that. He is not charming and
his tigers are suspect, but his use of paint
to construct an image is strong and personal. Gauguin the artist is the real
thing.
Owen Higgs
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books
THE UNIVERSAL CHRIST
How a forgotten reality can
change everything we see, hope
for and believe
Richard Rohr
SPCK 2019 Kindle Edition £5.03
ASIN B07NPGJ2NB 274pp
‘Your religion is not the church you belong to, but the cosmos you live inside’
wrote GK Chesterton, big picture Christian of the last century. Where are the
big picture Christians of today with the
ear not just of the church but the world?
Franciscan monk Richard Rohr is one of
them, though somewhat on the fringe
because of his occasional sparring with
church authority. Like Merton he writes
with a depth that appeals beyond religion, to unhappy relativists and materialists as well as over-cerebral believers.
‘The Universal Christ’ is his magnum
opus and it thrills with the love of God
revealed in Jesus Christ.
Like Teilhard de Chardin, Rohr builds
from the first chapters of John, Ephesians, Colossians and Hebrews which
point to the cosmic pre-existent Christ,
to how the incarnation is anticipated at
creation and how love holds everything
together. ‘Christ is both the Divine Radiance at the Beginning Big Bang and the
Divine Allure drawing us into a positive
future. We are thus bookended in a Personal Love - coming from Love, and
moving toward an ever more inclusive
Love. This is the Christ Omega! (Rev.
1:6)’. The big picture for Rohr is everything and everything is Christ.
‘Without a universal story line that offers grace and caring for all of creation,
Jesus is kept small, and seemingly inept.
God’s care must be toward all creatures,
or God ends up not being very caring at
all, making things like water, trees, animals, and history itself accidental…
What if we recovered this sense of God’s
inherent grace as the primary generator
of all life?... The evolutionists rightly
want to say the universe is unfolding,
while believers can rightly insist on the
personal meaning of that unfolding…
God has worked anonymously since the

very beginning—it has always been an
inside and secret sort of job. The Spirit
seems to work best underground. When
aboveground, humans start fighting
about it.’
Such a paragraph gives inspirational
taster of Fr Rohr’s new book even if betrays his his unsettling prophetic gift. It’s
as if a modern day Thomas Merton
spelled out his later universalism knocking religious heads together, an image
Rohr actually goes beyond at one point.
He speaks of Christians needing to take
their heads off, let alone their glasses,
and put them back on with new thinking! Such thinking owes much to Teilhard de Chardin in its appreciation of
evolution as an unfolding that is both
material and spiritual.
As a spiritual guide throughout his
life, Richard Rohr is practised at pointing people forward from thought and
prayer into action. He writes ‘Jesus was
clearly more concerned with what Buddhists call ‘right action’ (‘orthopraxy’ in
Christianity’) than with right saying, or
even right thinking’. His book is timely
in its Franciscan call to action over the
spoiling of creation and, here respectful
of church authority, builds from Pope
Francis’s encyclical on the environment.
A piece of art Rohr applauds is a statue
of St Francis gazing down in awe at dirt
on the ground. The Holy Spirit doesn’t
only come from above but reaches up
from the earth.
‘I doubt if you can see the image of
God (Imago Dei) in your fellow humans
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if you cannot first see it in rudimentary
form in stones, in plants and flowers, in
strange little animals, in bread and wine,
and most especially cannot honour this
objective divine image in yourself. It is a
full-body tune-up, this spiritual journey.
It really ends up being all or nothing,
here and then everywhere’. When people
get that ‘tune-up’, capacity to contemplate the world with love, whether they
are believers or not Rohr would see
them as in Christ, ‘for them, as Thomas
Merton says, ‘the gate of heaven is everywhere’ because of their freedom to respect what is right in front of them - all
the time.’
People are often more correct in what
they affirm than what they deny.
Richard Rohr has a lot that’s sound to affirm, most of all the universal love of
God, even if he skirmishes with Evangelicalism and traditional Catholicism. I
found ‘The Universal Christ’ a book I
could commend to a thoughtful seeker
friend on the grounds it both comforted
and discomforted me. In provoking such
dialogue between Christians it will spark
important conversations with people
outside church walls but, to return to
Chesterton, inside the cosmos.
John Twisleton

DOMINION
Tom Hoand
(Lile, Brown; £25)
Tom Holland’s Dominion should be one
of the books of the year. We’ve seen a
number of these ‘history of Christianity’
jobs in recent years (David Bentley Hart
and Diarmaid MacCulloch to name but
two) and Dominion adds to that canon in
some ways, but in a unique and original
sense. The subtitle is ‘the making of the
Western mind’ and Holland’s treatment
is essentially an intellectual history of
the West (predominantly European).
But it’s not strictly that either as he doesn’t chart a plumb-line from Plato and
Aristotle through Augustine and
Aquinas to Heidegger and Schleiermacher. Far from it, as the latter two don’t
get a mention. But Hitler, Himmler and
Hollywood do (three cheers for the
index).
It’s a fluent writer who can conclude
one paragraph with a point about

#MeToo and begin the next talking
about Nietzsche. But this is a mind with
both the common touch and a gift for
arresting image. The book opens with an
appetite-whetting foray into public torture. The introduction begins with crucifixion (which fittingly I began reading
on Holy Cross Day) then into forms of
agony inflicted by the Persian king
Xerxes and his father Darius. They were
keen on stakes through the flesh, and
more inventive means besides. The
‘scaphe’ is not something we need go into
detail here. But part of Holland’s brilliance is finding that detail, place or idea
and using it to illustrate a moment (or
movement) in the story. And that story
is undoubtedly Christian. His point
about Nietzsche is telling for us moderns. Dom Gregory Dix apparently lived
with a bust of the philosopher on the
basis you keep your friends close and
your enemies closer, and the outrage of
#MeToo is largely due to the legacy of
Christian morality which roundly condemns Weinstein even if not exactly
sure why.
Holland’s previous books on the ancient world and classical antiquity established his authority, and on this firm
ground he is thrillingly articulate and
dexterous. The first half of the book is
therefore a breathtakingly immersive
skirmish with a wise Virgil on the Dantean way. He diverges somewhat when
we get into the post-medieval, modern
periods. The debate must now surely be
about what the Western mind looks like
and how it is discerned, fractured and
fragmented though it may be. Holland is
good at joining dots and making certain
connections, but is not so clear in which
direction the shadow falls. His overview
of how ideologies wrestle with one another is supple and broad, but almost at
the expense of whether the old (Christian) West continues to enthrall modern
thought, even if from the vantage of a
distant past. Or if the modern hegemony
of political correctness and its attendant
orthodoxies (gender neutrality, thought
crimes) will sweep all before it in a new
victory parade — triumphal if hollow
nonetheless in its vacuity and baselessness.
There might have been something
more on the Enlightenment, and a discussion of ‘modern thought’ — perhaps

thanasia all deserve some interplay here
and instead we get a newsy survey of
geopolitics. But with characteristic honesty and humility, impressively conveyed, Holland admits himself to be a
believer who cannot really have faith,
and yet is both formed and found in the
project of the Christian West. He has
done the Church a great favour in writing this. He has done himself much service too — intellectually, and perhaps
spiritually. We live in an increasingly
complicated world. Without minds like
Holland to help us navigate back
through the past, and back into the perils
of the present moment, we would be infinitely poorer.
Simon Walsh
more on how Hobbes, Descartes,
Voltaire, Montesquieu and others all remade the modern mind. How that was
(or wasn’t) possible because of the Reformation, how unmentioned reactionaries such as de Maistre made a
stand, and how in the 20th century the
impact of two world wars, sexual liberation, technology, the Second Vatican
Council have changed the landscape
even further. That would have made a
longer work than the 525 pages we have
here, and there is much to enjoy. It’s a
very, very stimulating work to blend history with theology, philosophy, geography and sociology. Most of all, he has a
novelist’s eye. St Paul is described with a
‘trellis-work of scars across his back’; Nietzsche ‘despised those who clung to
Christian morality, even as their knives
were dripping with the blood of God’.
There are further journalistic depictions
of refugee camps, cocaine, joss sticks and
countless other examples. Taken together it makes for an absorbing, engaging whole.
His final chapter tackles ‘woke’ culture
in a manner of speaking, and his frustrations evidently show with double-speak,
faddishness, and inauthenticity. (What
intelligent person cannot deplore the
rampant excess of superficiality and egotism we see nowadays?) It’s a fair roundup, but the final 50 pages or so dash
through the 20th century with hardly a
glance at how Christianity has continued to engage and in some places stem
the tide on social issues. Arguments
about war, capitalism, abortion and eu-

SEROTONIN
Michel Houeebecq
Heinemann (2019), £20.00
ISBN 978-1-78-515223-8, 309pp
and

THE MADNESS OF CROWDS :
Gender, Race and Identity
Douglas Muay
Bloomsbury Continuum (2019),
£20.00, ISBN 978-1-4729-5995-9
Sex and secularism, in these two titles
penned, respectively, by the Associate
Editor of the Spectator, and the author of
Submission, Houellebecq’s provocative
(2015) prophecy into the future of French
politics. Note that the reader requires a
relatively strong constitution to tackle
Houellebecq’s most recent oﬀering: the
dust-jacket synopsis makes mention of the
protagonist’s ‘return to the Normandy countryside where he used to work promoting regional
cheeses, and where he had once been in love’, but
omits reference to the work’s graphic
scenes of bestiality and pædophilia.
Serotonin casts an uncompromising and
provocative eye over much of the makeup
and preoccupations of modern Western
consciousness, embodied in the person of
Florent-Claude Labrouste, who - we are
told - ‘feels he is dying of sadness’. Labrouste
lurches from ennui to melancholy, but
with curiously little self-pity: the book is,
as another reviewer has suggested, ‘[b]rilliant, funny and deliberately oﬀensive’. Much
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has been made, as is always the case with
such writing, of the light this novel casts
on contemporary society - with the title itself a nod to the increasing medication of
social and personal ills, to which Houellebecq pens a pæan in the final paragraphs;
but my concern in this review is to point to
the place which Christian religion somewhat surprisingly plays in these pages - for,
facing his ode to antidepressants, the author closes Serotonin with an extraordinary, if brief, meditation on the Passion: ‘…
today I understand Christ’s point of view and
his repeated horror at the hardening of people’s
hearts… Must I really, on top of everything, give
my life for these wretches? Do I really have to be
explicit on that point? / Apparently so.’ This,
to me, is evidence not of Houellebecq
reaching lazily for the tropes of alienation
and misunderstanding, but a sign of serious engagement with the continuing relevance of the Christian narrative to human
experience. The cast of characters includes
passing reference to two clergymen, about
one of whom the author is gently dismissive - ‘but, well, this funeral was an easy one:
the mortal being who had just passed on had
never neglected the sacraments and his faith had
remained intact… the priest could assert with
certainty, his place was now reserved by the side
of the Father’; towards the other, who buries
the protagonist’s parents following their
suicide, Houellebecq sounds a note of exasperation on account of his pastoral accommodations - ‘I found it a bit indecent of
the Catholic Church to try to recover them’ a yearning, perhaps, for the Faith in its integrity, not in this instance to be embraced,
but to observe standing undiminished in

its aweful glory. Labrouste considers making a retreat to a monastery one Christmas, but ‘all the monasteries I contacted
were fully booked’: again, faith seems not
to have lost entirely its foothold in contemporary culture. Instead, having
found room in the inn, but alone in his
hotel mere streets from the family-home
of a woman with whom he was once romantically involved, he reflects that he ‘had
bought two whole andouilles and midnight
mass would probably be shown on television, so
I wasn’t too badly oﬀ.’ Funerals aside, the
central character is not an habitual
Mass-goer, which makes the ease with
which he expresses himself in a Christian idiom all the more startling: Florent-Claude Labrouste cannot escape
the thought of God.
Douglas Murray dissects the confusions and contradictions of identity politics, social justice and intersectionality
with specific reference to the rights of gay
people, women, people from minority ethnic backgrounds and transsexuals. The
Madness of Crowds is conscientiously-researched and tightly-argued, even if at
times Murray does rather indulge himself in reference to the wildest expressions of taken oﬀence. He is keen to point
out the damage done to the progress of minorities by the encouragement of victim
mentalities, and speaks himself as a gay
man. But, although his editors summarise
this as a ‘call for free speech, shared common values and sanity in an age of mass hysteria’, the
shadow of Christianity which falls over
this title is the reader’s own discovery to
make. Even if within it Murray writes of
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the Nietzschean ‘death of God… [and of a
society] stuck in cycles of Christian theology
with no way out… guilt, sin and and shame…
without the means of redemption’, yet it is
extraordinary that one of the doyens of
neoconservatism should title a chapter in
his book, “On Forgiveness”. Whereas The
Madness of Crowds may plot the decline of
(the Christian) religion as a social institution and Western tribal identity, yet
the power of Christian theology has not
lost its hold on Murray’s mind. He is
sentimental and strident in a reference
to the changing conception of motherhood (and so too to other traditional social roles and identities), quoting the
American author Wendell Berry (b. 1934)
who, says Murray, has ‘hit on the central
truth [my emphasis]’ in describing how
‘[we] all have to be used up by something… I
gladly belong to my wife, my children… What
better way to be used up?’ Says Murray, ‘Is this
not a better way to think about motherhood and
life? In a spirit of love and forgiveness rather than
the endless register of resentment and greed?’
His words resonate with those of Houellebecq at his least sensational and most sincere, and are words which speak for
themselves.
Richard Norman
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Christmas recipe books
THE CONSOLATION OF FOOD
Valentine Warner
Pavilion £20 (978-1-911624-03-5)

ROASTS
Laura Mason
National Trust £16.99
(978-1-911358-75-6)

FROM THE OVEN TO THE TABLE
Diana Henry
Mitchell Beazley £25
(978-1-78472-584-6)

SARDINE
Simple season Provençal cooking
Alex Jackson
Pavilion £25 (978-1-911624-38-7)
Christmas is a time for children, they say.
It’s undoubtedly a time for cooks too. Regardless of whether or not the Christmas
cake and puddings have been made well in
advance to mature in alcoholic comfort
until the Big Day, the logistics of so much
relentless feasting in such a short space of
time can be daunting for even accomplished
chefs. Some cookery books help to plan and
take a little stress out of things; some are interesting for a different spin on old
favourites; many make good gifts for someone who enjoys being in the kitchen, or looking at the lovely pictures. The following
titles all offer something of that.

T

he chef Valentine Warner is
something of a minor celebrity
(even collaborating on gin and
vodka with the Hepple Distillery) has
produced a sort of memoir with recipes.
Not every memory in The Consolation of
Food comes with directions on how to
cook a dish, and it’s a fun concept. I’m
not sure I would be so moved to try out
in the kitchen some of his recipes because of his own affection and description, although the whole approach
underlines how food and experience,
and most often in the company of other

Roast Brussels Sprouts with Apple and Bacon
from Oven to Table by Diana Henry
serves 6 as a side dish
700g Brussels sprouts, any discoloured
outer leaves removed, trimmed and
halved
2 tablespoons extra virgin olive oil
sea salt flakes and freshly ground black
pepper
200g bacon lardons
1 large tart eating apple, such as Granny
Smith
1 large onion, cut into fine crescent moons
1 tablespoon soft light brown sugar
1 tablespoon white balsamic vinegar
1 tablespoon cider vinegar
125ml dry white wine
3 teaspoons Dijon mustard
10g unsalted butter
I’m cheating here, because this isn’t entirely
cooked in the oven, but the brief roasting is
what helps Brussels sprouts achieve their optimum potential, instead of waterlogging them in
a saucepan. I ate a similar dish at Rotisserie
Georgette in New York – a restaurant that specializes in roast chicken – then came straight
home and made this. It’s been a regular in my
house ever since, and not just at Christmas.
• Preheat the oven to 180°C fan (375°F), Gas
Mark 5.Lay the sprouts in a single layer in 1
or 2 roasting tins. Add 2 tablespoons of olive
oil, season and toss.
• Roast for 20 minutes, or until the edges begin
to look brown and frazzled (they can turn
from frazzled to burned very quickly, so keep
an eye on them). They won’t cook right
through, but will finish cooking later.
• Heat the remaining ¼ tablespoon more oil in
a sauté pan and fr y the bacon lardons until
golden and cooked through. Lift out with a
slotted spoon.

people, are very much about how we live
and who we are. This curious confection
will be of interest to those who enjoy
‘food adventures’ or a highly personal
journey around one man’s life to date via
his palate. He was only born in 1972; a
gap year-generation food writer.
Diana Henry is the Sunday Telegraph’s cookery columnist and her From
the Oven to the Table is a super book for
anyone who enjoys, as she describes,
‘closing the oven door and swinging a tea
towel over my shoulder…one of the
most satisfying movements I make in
the kitchen. I love the alchemy that takes

• Remove all but 1 tablespoon of fat from the
pan (fat will have rendered from the bacon).
Core the apple and cut it into fine crescents,
then add to the pan with the onion. Cook
over a medium heat until golden and soft
(though the apple shouldn’t be collapsing). It
will take about 5 minutes.
• Add the sugar, both vinegars, the wine and
mustard. Return the bacon and season to
taste. Toss well and cook until the wine has
reduced by about half, then add the sprouts
and cook until they are only just tender, but
not floppy (all the juices around them should
have reduced).
• Toss in the butter, if you’re using it. Check the
seasoning and serve.
Photo: Laura Edwards

place behind that door’. Certainly this
book is a great testament to that activity
and a Godsend to anyone who has an
oven. (Even more if it’s an Aga.) Obviously roasted meats and tray bakes feature. But there are interesting
suggestions too for baked potatoes,
gratins, other types of vegetable treatment. Nothing is particularly complicated but the flavour combinations and
ideas are brilliant. A clafoutis with
tomatoes, goat’s cheese, olive and basil.
Roast lamb with apples, cider and cream.
Or baked beans with smoked bacon,
pork belly and treacle. And no sign of the
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Roast Celeriac and Sprouts with Bacon, Chestnuts and Prunes

from Oven to Table by Diana Henry
Serves 4 as a side dish
600g celeriac
sea salt flakes and freshly ground black
pepper
3 tablespoons extra virgin olive oil
1 tablespoon sherry vinegar 6 thyme
sprigs
600g good-sized Brussels sprouts, any discoloured outer leaves removed, trimmed
and halved
1 large onion, cut into slim wedges
125g pancetta or bacon, cut into chunky
lardons
125g cooked chestnuts
100g prunes, halved
75ml amontillado sherry
1 tablespoon maple syrup
10g unsalted butter
It doesn’t have to be eaten just during the festive
season, but this dish does shout ‘CHRISTMAS’
rather loudly. You need really good-quality
moist prunes, so, as you’re not shelling out for
fillet of beef or the like here, buy Agen prunes
if you can.
• Preheat the oven to 190°C fan, Gas Mark 6.
• Peel the celeriac and cut it into chunks no
bigger than the size of the halved sprouts
(larger chunks won’t cook through in time).

Pudding Police here with recipes for
things like rhubarb with damson gin, orange and rosemary, or chocolate and red
wine cake, then baked lime, passion fruit
and coconut pudding. This is definitely
a tome for cooks to enjoy, and a variety
to delight throughout the year.
Considering it’s our national feast,
and probably most ovens are engaged in
this on a Sunday, how to do a roast dinner is rarely covered in cook books. The
estimable Hugh Fearnley-Whittingstall
gave this thorough and excellent treatment in his Meat book some years ago,
and the new Roasts by Laura Mason is a
noble addition to the genre. Published by
the National Trust, each chapter is divided by type of meat (plus one at the
end on ‘Sauces, Sides & Vegetables’), and
has a very thorough introduction with
fascinating insight into history, types of
meat, cuts, cooking methods and other
useful tips. The recipes are varied with
welcome proposals for what to do with
leftovers (Shepherd’s Pie, rissoles, curry
and so on). The chapter on game dishes
is particularly straightforward, and the
whole thing is attractively presented

Toss it in a large roasting tin with salt and
pepper, half the oil and all the vinegar and
thyme.
• Roast for 20 minutes, then stir the celeriac
around and add the sprouts, onion, pancetta
and the rest of the oil.
• Roast for another 10 minutes, then add the
chestnuts, prunes, sherry, maple syrup and
butter and toss the vegetables around.
• Cook for a final 10 minutes, then serve.

with good colour photography, clear
recipes, and easy-to-follow style. Neither
does it fail to get the basics right, and
anyone who has experienced more than
a few failures in the kitchen knows how
that that can be.
As we plunge into the depths of winter, some summery flavours are welcome
and Alex Jackson’s Sardine delivers that
in spades. It’s a ‘book of the restaurant’
in a trendy part of London, yes, and the
whole is divided into seasonal sections,
all centred around the cuisine of
Provence. So a Salade Niçoise recipe is
very welcome, along with things like a
fennel & radicchio gratin, or artichoke &
bone marrow gratin. There’s also things
like stuffed tomatoes or lamb ‘on a string’
and coq au vin. It’s a beautifully presented book and very interesting. In
places it can get a bit cheffy, and many
recipes are a little specialist in terms of
ingredients and the local dishes. But this
is a strong title to join classics such as
those by Elizabeth David and Richard
Olney on food in that corner of France.
Simon Walsh

Photo: Laura Edwards

The Italian Way of Roasting a Turkey
from Roasts by Laura Mason
serves 8
4.5kg (10lb) oven-ready turkey
30g (1oz) unsalted butter
2–3 rashers unsmoked bacon
1 large carrot, chopped
1 onion, peeled and chopped
1 small white turnip, chopped
2 celery sticks, chopped
3 garlic cloves, peeled and chopped
2 large fresh rosemary sprigs
4–5 cloves
500ml (18fl oz) Giblet Stock
salt
1–2 tablespoons arrowroot
FOR THE STUFFING
unsalted butter
about 100g (4oz) unsmoked bacon, rind
removed, chopped in small pieces
about 100g (4oz) good-quality sausage
meat
100g (4oz) chestnut puree
3 prunes, pitted and chopped
1 small hard pear, peeled and chopped
75ml (3fl oz) Marsala
salt and pepper
Preheat the oven to 180–190°C, 350–375°F,
Gas mark 4–5. Move the turkey, still in the covered container, into the oven, and cook for an-
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other 45–60 minutes. Remove the foil, baste
well, salt the skin and finish roasting, uncovered, for another 45 minutes. Add a little liquid
if the juices look dry. When cooked, allow to
rest.
Tip everything left in the tin through a sieve,
catching the juices in a bowl. Press with the
back of a wooden spoon to extract any liquid.
Put the juices in a pan. Add about 250ml (9fl
oz) stock. Finish by slaking the arrowroot with
a little cold water; stir this into the gravy and
reheat until just boiling and lightly thickened.
Photo: Tara Fisher

Christmas Diary
Thurifer goes shopping

C

hristmas presents for my parents were easy. My father liked
to have the latest cologne or
after-shave. He had a tendency to the
modern in furniture and cars, as well as
grooming. My mother was less on trend
and never deviated from Chanel No. 5.
A book published earlier in the year
(Chanel’s Riviera by Anne de Courcy,

tures each year with distinguished contributors, published them in booklet
form, and sponsored, financially supported, and produced several books. The
Society grew out of conversations between the late Michael Farrer (a compendium of Anglo-Catholic lore) and
Brent Skelly, who remains its Secretary.
Only by knowing our past and weeding

Only by knowing our past and weeding out its myths can
we understand ourselves and the Church and the world we
presently occupy. This is neither antiquarianism nor
nostalgia but a vital component of our self-understanding.
W&N, £20) shows that my pocket
money pennies found their way into the
coffers of the unattractive figure of Coco
Chanel. I was not surprised by the hedonistic lifestyle, the round of parties, the
luxury and indolence, the sense of entitlement and imperious caprice. Nor by
the cast of Thirties characters that peopled her life. The tedious Windsors
(David and Wallis), of course,
Maugham, Cocteau, Oswald Mosley
and his ‘philandering… as natural as
breathing.’ But during the War she lived
in Nazi-occupied Paris at the Ritz and
her lavish house on the Riviera in some
style. She was deeply anti-Semitic, indifferent to the fate of the Jews deported,
used the anti-Semitic legislation to engineer the ruin of the company that manufactured and distributed her perfume
until she acquired it, thereby substantially increasing her wealth, was contemptuous of those who worked for her,
and shacked up with a Nazi officer.
Somehow she escaped retribution for
her willing collaboration but decamped
to Switzerland to enjoy the fruits of her
dismal conduct. And with my pocket
money.
*
This year saw the 20th anniversary of
the foundation of the Anglo-Catholic
History Society (ACHS). Launched at
St Mary’s Bourne Street with a lecture
by Bishop Geoffrey Rowell, subsequently its President, a position he held
until his death, the Society has held lec-

out its myths can we understand ourselves and the Church and the world we
presently occupy. This is neither antiquarianism nor nostalgia but a vital
component of our self-understanding.
Here’s to another 20 years and many
more.
*
In his novel Exit Ghost, Philip Roth
wrote: ‘For the profundity which is
achieved not by complexity but by clarity and simplicity. For the purity of the
sentiment but death, parting and loss.
For the long melodic lines spinning out
and the female voice soaring and soaring. For the repose and composure and
gracefulness and the intense beauty of
the soaring. The composer drops all
masks and stands before you naked and
you dissolve.’ Every word could be applied to the great soprano Jessye Norman, who died earlier this year. I heard

Albert Hall with an almost reckless
abandon that is entirely thrilling. Memory eternal.
*
My book of the year was, without hesitation, The Cowley Fathers: A History of
the English Congregation of the Society of
St John the Evangelist by Serenhedd
James. I suspect it may become a classic
of Anglo-Catholic history. A book of
this quality comes around once in a generation. The research and writing were
funded from the Fellowship of St John
Trust Association and the trustees are to
be congratulated on this enterprise. The
scholarly tradition in Anglo-Catholicism is one the glories of the Catholic
Movement and it is sometimes underappreciated and, certainly, underfunded. Their investment in this project
has been triumphantly vindicated.
*
In any competition of invective and vituperation, historians have a very good
chance of winning all the glittering
prizes. It does not always require a literary battering-ram. Is there a better demolition by damning with faint praise
than this feline paragraph by Hugh
Trevor-Roper on A. L. Rowse?
‘His scholarship may have been overlaid by incrustations of an outrageous
egotism, his sentience dulled by opulent
fat, but neither has been extinguished…
His style repels the fastidious. His monologues and tirades may be uttered to
captive railway passengers or disintegrating college tables. But his critics had
better be careful. In learning and scholarship they will not easily catch him out.
Buried in mounting dross, the gold may
still be found.’
*

In any competition of invective and vituperation, historians
have a very good chance of winning all the glittering prizes.
It does not always require a literary battering-ram.
her live only once, in a Lieder Recital at
the Royal Festival Hall over 20 years ago,
and it remains in the memory for its
poise and subtlety, the colours of the
voice and artistry. There is a performance on YouTube of a 1985 prom of
Beethoven’s 9th Symphony conducted
by Georg Solti where she flings the top
notes to the furthest parts of the Royal

This came to mind earlier in the year
having read an obituary in The
Guardian by Professor Sir Richard
Evans on Norman Stone. He acknowledged Stone’s cleverness, that he could
write entertaining prose, that he was a
talented linguist and that his first book
on the Eastern Front in World War I
was ‘a scintillating narrative… admirably
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succinct and clearly argued.’ For most of
the obituary, however, the boot went in.
‘He hurled [abuse] at anyone he disapproved of, including feminists (“rancid”), Oxford dons (“a dreadful
collection of deadbeats, dead wood and
has-beens”), students (“smelly and inattentive”), David Cameron and John
Major (“transitional nobodies”).’
He wrote ‘quick potboilers… superficial and poorly researched work.’ Other
epithets and criticisms included: ‘undisciplined,’ neglect of duties by playing
poker, ‘drinking himself into oblivion in
Soho,’ renting out his rooms at Worcester College, ‘groping female students,’

the wardrobe became detached, the
doors stuck and had to be manhandled
for 20 minutes before they gave way and
could be removed, a plant pot was delivered broken, a short time after the dishwasher needed to be replaced. The
collapse of the world order was acted out
in miniature in a leafy suburb. Pathetic
fallacy? I think not.
*
BP and the National Portrait Gallery
were criticized for the company’s sponsorship, over three decades, of the annual
portrait competition. This has been an
important annual exhibition and has,
each year, produced excellent work and

BP and the National Portrait Gallery were criticized for the
company’s sponsorship, over three decades, of the annual
portrait competition. This has been an important annual
exhibition and has, each year, produced excellent work
and boosted careers or rewarded amateur efforts.
‘mixing worn-out historical clichés with
random statements of his own personal
views,’ ‘little research, never bothered to
check his facts, relied on his literary flair
to mask his mistakes.’ And the final
thrust: ‘Journalists often described him
as “one of Britain’s leading historians”, but
in truth he was nothing of the kind, as
any serious member of the profession
will tell you.’ He quoted Edward Heath
(one of Stone’s bêtes noires, ‘a flabby-faced
coward’): ‘Many parents of Oxford students must be both horrified and disgusted that the higher education of our
children should rest in the hands of such
a man.’ In the interest of balance, it
should be noted that Evans wrote a sympathetic biography of the Marxist historian Eric Hobsbawm (not, I suspect
someone of whom Stone would have
anything good to say) who, as Harold
Wilson said of Eric Heffer, was ‘not as
nice as he looks.’ I do not subscribe to the
maxim that you should never speak ill of
the dead. But I would prefer TrevorRoper’s silken prose and stiletto to Sir
Richard’s bludgeon.
*
Of domestic trials and tribulations there
is no end. Within the space of 10 days,
and while hors de combat with crippling
arthritis, the dehumidifier gave up the
ghost, the iron exploded while ironing a
shirt, the runner for the sliding doors on

boosted careers or rewarded amateur efforts. Sky Arts also sponsors an annual
prize for Portrait Artist of the Year. Over
several weeks nine artists per week paint
or draw three well-known people in the
public eye. It is fascinating to see the
techniques, successes and failures of the
artists, the engaging judges (although I
only rarely agree with their final judgement) and the presenters, the epitome of
the genre Joan Bakewell and, currently,
the actor Stephen Mangan (who does
not quite match his predecessor, the comedian Frank Skinner). There is a cash
prize and a commission to paint a public
figure for a national institution. This
year it was Sir Tom Jones for the Mu-

28 ■ newdirections ■ December 2019/January 2020

seum of Wales. Portraiture is clearly
flourishing and both this programme
and the BP/NPG co-operation are to be
applauded.
*
Looking back on this year of grace: If
you think things will improve, they
never do. If you think things cannot be
any worse, they invariably will be.
*
Louis XVI was guillotined on 21st January 1793 during the Terror of the
French Revolution. After the fall of
Napoleon and the restoration of the
monarchy in the ample shape of Louis
XVIII, Luigi Cherubini wrote a Requiem Mass, first sung on the 23rd anniversary of the execution in 1817. The
bodies of Louis and Marie Antoinette
had been buried in the Basilica of St
Denis, the mausoleum of many of the
French monarchs, in 1815. Commissioned for what was a state occasion of
commemoration, it was conceived on a
large symphonic scale. In 1820 a marche
funèbre was added. At a subsequent proposed performance in 1834 it was prohibited by the Archbishop of Paris,
Hyacinthe-Louis De Quélen, because it
used women’s voices. Cherubini wrote a
version for men’s voices only. Marie Antoinette was beheaded on 16th October
1793. A Requiem Mass for her was composed by Charles-François Plantade
(1787–1870). Both works have been
recorded, recently by Le Concert Spirituel directed by Hervé Niquet. Recommended. ND
*
Joyeux Noël et heureuse nouvelle année

Bible Weekend at the Shrine of Our Lady of Walsingham

The cult of St Thomas Becket
John Gayford explores the popularity of the martyred archbishop

A

t about 4.30pm on Tuesday 29th December 1170,
Thomas Becket, Archbishop of Canterbury, was
murdered by four knights in his own cathedral at the
end of monastic Vespers. Rather confusingly for us, the monks
at Canterbury would have called this 1171, as they in common
with a number of monasteries started their new year from
Christmas Day. In Canterbury Cathedral there were on this
day two Vespers, one in choir for the monks followed by the
second in the nave for the clerks and people of the city. It
would seem there was some disturbance during monastic Vespers and it was clearly in the minds of some of the monks that
the Archbishop was in danger. To prevent further problems,
it appears they wanted the doors barred, but Thomas prevented them. In the minutes before and after the event, like
most tragic violence, there was confusion, numbing of human
emotion with shouting, possibly screaming, bravery and cowardice. The many accounts vary of this event that were written
in the years following. The cathedral would have been dark
and shadowy, lit only by a few candles. The knights like most
assassins did not hang around after the event. A crowd of
monks and lay people gradually moved forward to look at the
body. Simple folk knelt on the floor dipping fingers in the blood
and making the sign of the cross; they saw a martyr, a saint and
potential miracles.
Up to this point Thomas had not been popular. Before
1162, Thomas was only in minor orders and so had to be ordained priest before he was made a bishop. Although nominated by King Henry II and appointed by Pope Alexander III
for political reasons, Thomas later disputed with the king, embarrassing the church and spending most of his episcopate in
exile in France. His absence and his assumption of grandeur
made him unpopular with the monks. He only returned to
England on 1st December 1170 and even on Christmas Day
was excommunicating the Archbishop of York and other English bishops. It seemed best to bury him quickly without the
ceremonies due to an archbishop. This was reinforced next

The Cult of St. Thomas Becket by John Gayford (2019)

day by Robert de Broc representing the king and claiming
Thomas as a traitor who should be hung from a gibbet and
flung on a dung heap. So Thomas was to be buried quickly and
quietly in the crypt. In preparing Thomas for burial, the
monks were moved to find a hair shirt and monastic habit
under his clothes and started to revise their opinions. Moreover there were miracles within hours of the murder of
Thomas. Blood of the martyr had been scraped up, diluted
with water and bottled to form what was called ‘Thomas

Up to this point Thomas had not been
popular. His absence and his assumption
of grandeur made him unpopular with
the monks.
Water,’ with which the sick were being miraculously cured.
The story of his martyrdom and of the miracles spread, probably with embellishment by each teller. And this even though
the cathedral had been closed and the king’s men placed a
guard round it with threats of prosecution of those who venerated Thomas. Yet the mystique grew, with some managing
to get near to the tomb to develop a shrine. The monks realized they had a valuable commodity and started to record the
miracles plus accept gifts in exchange for ampoules of ‘Thomas
Water.’ These were called the new doctor (novus medicus).
Phials of St Thomas curative water were labelled ‘the best
physician.’
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The cathedral was not opened again until Easter 1171 and
not reconsecrated until 21st December of the same year, the
feast of St Thomas the Apostle and Thomas Becket’s birthday.
A wall was built round the tomb of Thomas with holes in it
so the pilgrims could reach in and touch it. Candles were lit
and vigils were kept at the shrine in hope of healing. When
cured, some were frightened to leave the shrine lest their malady returned and lingered for some days. All the secrecy added
to the excitement. The monks were beginning to rejoice in a
very good income.
In the first 15 years after the death of Thomas there were
over 700 miracles posthumously attributed to him. The
monks realized that the cult of Thomas was now greatly to
their advantage and thus they needed to promote it and exploit it. So it was important that records were kept of all the
miracles. Brothers Benedict and William were made the first
custodians of the shrine.

In the first 15 years after the death of
Thomas there were over 700 miracles
posthumously attributed to him. The monks
realized that the cult of Thomas was now
greatly to their advantage and thus they
needed to promote it and exploit it.
When King Henry II heard of the death of Thomas on 1st
January 1171 he lamented loudly, wore sackcloth and shut
himself away for three days with no food. He wanted to prove
that he was innocent of the death. He feared excommunication by Pope Alexander III. By 1173 things were going badly
for the king; rebellion was afoot. He was seen as a ‘king of evil
repute’ and his empire was crumbling. On 12th July 1174, he
went to Canterbury, walking the last mile bare foot. He made
his confession to the Bishop of London, declared he was not
the cause of the death of Thomas but had said things that were
unwise. He received a symbolic whipping from the monks,
gave money to the shrine and promised to pay for the building
of a monastery in honour of Thomas. This seemed to do the
trick; his enemies either submitted or were captured: except
for the four knights who disappeared, possibly to the Crusades.
The royal visit to the shrine increased its popularity.
The canonization of Thomas Becket occurred very quickly
even by the standards of the times. Martyrdom usually produced fast-track canonization, but martyrdom of an archbishop in his cathedral scandalized Christendom and made
for extra speed. Pope Alexander III received petitions from
William of Canterbury who sent copies of records of the miracles, and from John of Salisbury and Herbert of Bosham who
had been friends of Thomas together with a petition from the
King of France. It is to be noted that there was no petition
from King Henry II or the English church. Thomas was declared a saint on Ash Wednesday 1173 by Pope Alexander III.
It was his martyrdom and the miracles that made him a saint.
Thomas became the most famous thaumaturgic saint (by
miracle worked either in his own lifetime or posthumously).
Pilgrimage to Canterbury and miracles were inseparable with
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the shrine becoming the most famous shrine in Europe of its
time. Pilgrims were more likely to hear of miracles from the
custodians of the shrine than they were to meet the recipients.
England needed a shrine that was well placed on the route
from Dover to London. Kings were to visit the shrine; Henry
II made a proper pilgrimage in 1175 followed by Louis VII of
France who thought his son was dying and so gave the famous
jewelled ring, the great Regale of France. Visitors from the continent, including those famous or who became famous,
dropped in on their way to London. Pilgrimage became big
business and was good for the local economy: as it still is.
In fact, there was the full range from the pious to those
going for a good time. It was the mediaeval holiday; a chance
to get away from the routine of life including monastic routine.
Some came to give thanks or pray for a miracle, some were sent
on penance and even criminals came in chains to be released
at the shrine or on return with proof of their pilgrimage.

Miracle performed by St. Thomas Becket at the Shrine and
other places. As depicted in the 13th century stained glass
windows of the Trinity Chapel of Canterbury Cathedral.

‘Palmers’ were professionals who went on pilgrimage for others
for payment.
Canonization demanded a more elaborate shrine but translation of St Thomas had to be postponed to 7th July 1220. First
there had been a major fire in the cathedral, and then problems over early deaths of successors of Thomas. Two years’ notice was served so that it could be the greatest gathering of
ecclesiastical and royal dignitaries in English history to that
date. This gave St Thomas Becket a summer festival which
could go on for two weeks with a fair and carnival.
Geoffrey Chaucer’s Canterbury Tales written at the end of
the 14th century give us a dramatized glimpse of 30 assorted
people meeting at the Tabard Inn in Southwark to go on pilgrimage to Canterbury. They are living characters not pale

Suggested further reading:
• Barlow, Thomas Becket, Phoenix Press, London. 1986.
• Butler, The Quest for Becket’s Bones, Yale University Press,
London, 1995.
• Ward, Miracles and the Medieval Mind, Wildwood House
Limited, Aldershot, 1987.
• Webb, Pilgrimage in Medieval England, Hambledon & London, London, 2000.

DIOCESE OF SOUTHWARK
It was his martyrdom and the miracles that
made him a saint. Pilgrimage to Canterbury
and miracles were inseparable with the
shrine becoming the most famous shrine in
Europe of its time.
pious stereotypes; they have compelling tales to tell, they had
varied motives for visiting the shrine at Canterbury. We only
see them on their way to Canterbury, as Chaucer never completed the work, with some not telling their story. It would
have been fascinating to have seen them on their way back and
possibly heard their experiences and of the impression the
shrine had on them, their lives and the way they told their
story. Nevertheless it shows us people were still making their
way to the shrine of St Thomas some 200 years after his death
even if their motive was not deeply religious.
Offerings made at the shrine give some indication of the
number of pilgrims. This shows that the 14th century was the
great age of pilgrimage to Canterbury, especially in an epidemic of the Black Death. Offerings started to decline at the
end of the 15th century. King Henry VIII visited the shrine as
a pilgrim in his younger days but in 1538 had the shrine destroyed and confiscated all it treasures.
There is no single reason why the shrine became so popular
and stayed as England’s national shrine. The brutal murder of
an archbishop in his own cathedral made him a martyr and
obliterated his many faults so that the moment his blood was
spread on the floor common people saw him as a saint. The
miracles sealed the issue and changed the attitudes of the
monks and within four months the Pope was seeking evidence
for canonization. Royal support from first France then England followed. England needed a national shrine and Canterbury was at the right place on the trade route between the
Continent and London. It was a safe place to which women
(including nuns) might travel. Pilgrimage could be fun as
Chaucer shows. In short, the cult of St Thomas Becket came
at the right time and in the right place. By the Reformation,
there were eighty churches dedicated to St Thomas Becket in
England. ND
Fr John Gayford SSC is Honorary Assistant Priest
of St Mary’s, East Grinstead

e Bishop of Southwark
and the Patron, Keble College Oxford
wish to appoint a
Vicar
to the benefice of
St Stephen and St Mark, Lewisham
A Society Parish under the Episcopal oversight of the
Bishop of Fulham
is Parish Church is situated in an area of South-East London which is
undergoing impressive local reconstruction and residential new build.
It has a devout and loyal Anglo-Catholic congregation which is representative of the area. e Church also has a strong Pastoral responsibility for St Stephen’s Primary School.
Lewisham is the hub of a major transport network of trains, DLR, and
buses which reach the far corners of both London and the South East of
England.
We are looking for a priest of the Society who will:
• Be commied to leading a congregation with enthusiasm towards a
deeper understanding of the Anglo-Catholic faith and growing the
congregation in a diverse urban community.
• Have praical ideas on how to maintain and continue this tradition.
• Have an understanding that the individual spiritual needs of a diverse
congregation may be varied and be able to provide the leadership to
bring them together.
• Show an understanding of the importance of building rapport and
demonstrating excellent listening skills and empathy.
• Demonstrate some experience of engaging in pastoral care with the
younger generation and also the older generation.
• Have creative ideas for mission and outreach to the residents of the
new homes.
• Engage with being a part of the wider Christian community at all appropriate levels.
• Be a skilful and interesting preacher of the Goel, which is so highly
valued by the congregation.

For the parish profile and an application pack please go to:
hps://pathways.churchofengland.org/

Closing Date: ursday 30 January 2020
Parish Visit: Wednesday 12 February 2020
Interview Date: ursday 27 February 2020
A satisfactory Enhanced Criminal Record plus Baed List
Check disclosure is required for this post
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The Oaks of Mamre and the ‘Pursuit of
Substance’: Thoughts on Breaking the
word
Stephen Wilson delivers a ‘meta-sermon’

‘I

f I had one sermon to preach’… what would it be? The
theme chosen for this term’s sermons at Evensong
prompted a memory of a meeting with that most
charismatic of Christian leaders, Archbishop Anthony Bloom.
I think it was at a meeting of a local council of churches in
London some forty-odd years ago, and that time Metropolitan
Anthony (as he was known) was Archbishop of the Russian
Orthodox community in Britain and Ireland.
Fr Anthony’s parents were exiles from the Bolshevik Revolution, and he grew up first in Iran and then Paris. There he
qualified as a doctor, and in 1939 joined the French Army as
a surgeon, but not before he secretly professed monastic vows
in the Orthodox Church.
His baptismal name was Andrei. Anthony was the name
given to him when in 1943 he was received as a monk. During
the German occupation he worked in Paris as a doctor, and
took part in the French Resistance.
At that meeting all those years ago, someone asked him if
it was true that he always preached without notes. His
sonorously Slavonic reply was: ‘I like to come empty.’ Over the
years that remark has stayed with me, and tonight I would like
to explain why.

Perhaps, just sometimes, skirting around is
just what is called for, if only to convey the
sense of preaching’s inherent difficulty, the
unavoidably apophatic element in all speech
about divine things.
If you were to be invited to be the castaway on Radio 4’s
Desert Island Discs how difficult would you find it choosing
those eight records? It’s a tough call (and I keep revising my
chosen eight) but that task pales in comparison with choosing
one sermon that, if pressed, I would wish to preach. What
would a ‘best’ or ‘favourite’ sermon look like? Could there be
such a thing?
For preaching is always shaped by the imperatives of the occasion—a Sunday Evensong such as this, or a wedding or a funeral. Or a homily at the Eucharist—‘breaking the Word’ as
we say.
That simply states the obvious. But, beyond those demands
of the moment, there is a deeper, ‘kenotic’ imperative; like
Metropolitan Anthony, we need to come empty.
And this radical self-emptying—or kenosis—is linked to
nothing less than the pattern of Christ himself: St Paul re32 ■ newdirections ■ December 2019/January 2020

minds the Phillipians (2:7) that Christ ‘emptied himself
[ekenôsen], taking the form of a servant…’
That’s to say, Jesus was giving himself over totally to his Father’s will, living out in historical time what is eternally true
within the Godhead.
This imperative to ‘come empty’ essentially means that the
one who preaches will seek to go to the heart of what is asking
to be heard, of what presents itself as demanding of our whole
attention.
Now perhaps you may be thinking that I’m simply skirting
around our theme of ‘the one sermon I’d preach’—in other
words that you’re hearing something more like a ‘meta-sermon’ than a sermon proper.
But perhaps, just sometimes, skirting around is just what is
called for, if only to convey the sense of preaching’s inherent
difficulty, the unavoidably apophatic element in all speech
about divine things. Who said that speaking of God could ever
be easy?
Metropolitan Anthony, who died in 2003, often spoke
movingly of the Christian path of prayer as essentially one of
encounter with the living Christ, in and through the Spirit.
This is at the heart of Orthodox spirituality—an immersion
in communion with Christ in the Holy Spirit, and so also with
the Father; Christocentric—Christ-centred—but also profoundly Trinitarian.
This evening we heard from St Paul, who decided to know
nothing among the Christians at Corinth ‘except Jesus Christ
and him crucified’ [1 Cor. 2.2]. And that is a riff on what he
writes a few verses earlier about preaching the crucified Christ
as the skandalon, the scandal, the stumbling block [1 Cor.
1:23–24].
All of this sounds uncompromisingly ‘Christocentric,’ but
then we heard a passage partly paraphrasing a verse from Isaiah 64:
‘[A]s it is written, “What no eye has seen, nor ear heard,
nor the heart of man conceived, what God has prepared for
those who love him,” God has revealed to us through the Spirit.
For the Spirit searches everything, even the depths of God.’ [1
Cor. 2:9–10].
So although there’s no systematic doctrine of the Holy Trinity in the New Testament, its elements are there—as if waiting
in the wings to receive fuller expression later on. And
Matthew’s Gospel does famously conclude with the echo of
an early baptismal formula, in the risen Lord’s command to
his disciple to baptize ‘in the name of the Father and of the
Son and of the Holy Spirit’ [Matt. 28:19].
So it seems that, even as Matthew’s Gospel was reaching its

final written shape, belief in the Trinity was already receiving
expression in the baptismal liturgy.
One thing is clear to me: doctrines are first of all expressed
not as dogma but as doxology, praise. And doctrine must proceed first of all from what is imagined as worthy of worship.
One of the 4th century Desert Fathers puts it like this (Evagrius of Pontus, Treatise on Prayer 61): ‘A theologian is one
whose prayer is true.’
In the western Church the common tag has long been lex
orandi, lex credendi—roughly, ‘the norm of worship is the norm
of belief.’ Doxology is not only chronologically but conceptually
prior to dogma. Prayer and worship shape belief by expressing
it.

The Fathers knew very well that heresy is
never mere falsehood; but that it occurs
most particularly when one strand of the
tradition becomes a controlling narrative
at the expense of all others.
Perhaps the paradigm case is in John 21:28; in the upper
room, where ‘doubting’ Thomas falls before the risen Christ
saying: ‘My Lord and my God.’ This is famously dubbed the
first Christian creed; that’s true, but it is a confession which is
also a doxology.
During the early Christian centuries there were a series of
meetings, known as the ecumenical councils because they involved representatives from all of Christendom. These got to
work on setting out a ‘rule of faith’—in particular concerning
Christ and the Trinity.
These ‘Council Fathers’ (as they are known) drew on their
knowledge of Greek philosophy (and most especially ontology—Aristotle’s ‘pursuit of substance’) in their efforts to express Christian doctrine in language adequate to pastoral
needs and extraordinary pressures. (Philosophers amongst
others here will know that Aristotle was the first to develop
ontology as a systematic analysis of the modalities of being and
existence.)
The ‘Council Fathers’ saw a need to work out an essential
summary of the faith, and this is most especially true of their
council at Nicaea in the year 325, which was convened partly
in response to the teachings of the Alexandrian priest Arius
(d. 336). And this summary eventually became what we now
refer to as the Nicene Creed.
The Fathers knew very well that heresy is never mere falsehood; but that it occurs most particularly when one strand of
the tradition becomes a controlling narrative at the expense
of all others.
Arius seems to have thought that the Christ that St Paul
was writing about in Colossians 1:15—who is ‘the image of the
invisible God, the first-born of all creation’—is just that: a creature, and not ‘begotten of the Father before all ages.’
And if a creature, then not coequal with the Father; nor coeternal either—indeed, the Arians had a slogan about Christ:
‘There was [a time] when He was not,’ and it became their battle-cry. (Now you turn to Colossians 1 and see for yourself
how selective is Arius’s reading of that first chapter.)

The problem with the history of heresy is that it has been
written up for us by the winners. And recent commentators
have shown how much more complex is Arius’s position than
I may have made it seem. Rowan Williams’s Arius: Heresy and
Tradition (revd. ed. 2001) is a case in point.
The language of the Councils and the Creeds do seem in
sharp contrast to the language of the Gospels; so much so that
some 19th-century liberal Protestant theologians sought to
re-define ‘classical,’ ancient doctrine from the vantage point of
a modern post-enlightenment narrative.
This protest of theirs is not now simply a museum curiosity.
Reaction against the project at Nicaea still lingers, sometimes
almost unconsciously, in the thought that we must somehow
be entirely children of our time, and the Council Fathers of
theirs—and that they were in thrall to an opaque ontology
that makes no sense to us now.
One late 20th-century New Testament scholar famously
opined that ‘we must accept our lot, bequeathed to us by the
Enlightenment, and make the most of it.’ This failure of nerve
seems to me to arise from a complete misreading of the different linguistic registers within Holy Scripture and their contrast with later, formalized doctrine.
So if I were finally compelled to offer a theological template
for preaching in general: yes, it would be Trinitarian.
The haunting story in our first reading, of the three visitors
to Abraham at the oaks of Mamre, was decisively ‘canonized’
as prefiguring the Holy Trinity in the famous ikon by the great
14th-century Russian monastic artist Andrei Rublev. That
ikon’s image has since then stamped itself upon Christian consciousness east and west.

Preaching, like prayer is—and must be—an
endeavour to draw near to God, and to
‘come empty’: so as to be enfolded ever
more deeply in the life of the Trinity.
For me, the central fulcrum of preaching is the conviction
that God is from all eternity a Trinitarian communion of love.
This means that we are not created out of necessity, as if God
‘needs somebody to love’ (in the words of the song). Nor are
we created by the arbitrary fiat of an otherwise indifferent
Deity.
Our Christian forebears—St Augustine and St Thomas
Aquinas among them—have reminded us that we and the
whole creation are a fruit of the free and joyous overflowing
of the divine goodness, flowering into creation.
So what I do mean to say to you now is that preaching, like
prayer is—and must be—an endeavour to draw near to God,
and to ‘come empty’: so as to be enfolded ever more deeply in
the life of the Trinity.
Everything—in preaching, in prayer, in Christian life—
must flow out of and back to, that ineffable mystery.
Amen. ND
Fr Stephen Wilson is an assistant priest at St Stephen’s Lewisham.
This sermon was given at Emmanuel College, Cambridge in
Michaelmas Term 2019.
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faith of
our
fathers

Arthur Middleton on the desire for God

S

tarting with the familiar in
George Herbert reminds one that
Anglicanism has always had
priests who were poets and poets who
were priests, but in Herbert these become two sides of a single vocation. In
each stage of his short life (he was 40
when he died), he engaged with it
through the medium of poetry. Not only
in poetry but also in his prose, such as

change the heart and mind and renew
Herbert’s whole mental and emotional
attitude through his self-renunciation.
This would be accomplished and sealed
by God’s Spirit so that Herbert’s life
would be conformed to the doctrine.
For two years this Herbert the deacon
was in spiritual crisis due to ill health
and in consequence a loss of confidence
in his ability to fulfil his vocation to be a

Herbert sees avarice succinctly expressing the paradox of
money. Money becomes the drudge which we elevate it to
sovereignty, stamp our image on it and worship it.
The Country Parson, he speaks of his convictions about priesthood which is a
considered statement about what he
should be aiming at as a priest. His poetry is more spontaneous and immediate
as part of an ongoing conversation with
God. His thoughts about priesthood are
scattered through his verse but in two
particular poems, The Priesthood and
Aaron, we find a more concentrated
treatment. In the former he wrestles
with the only reason for not being a
priest, that he is not worthy of so holy a
task. Since worthiness is not to be acquired but can only be received by submission to the love that bestows
worthiness, it becomes not a matter of
what to do but when. So from the
human side it is impossible, but from
God’s side it is possible, and the opposite
is true: what is possible for God is still
impossible for man. The seeds of what
can be described as mystical experience
are rooted in what St Paul describes as
the groaning and travailing in the sufferings of this present time, that are as
nothing that can be compared with the
glory that will be revealed. Herbert
thought that he had made the ultimate
sacrifice, counted the true cost, by being
ordained and shutting the door to
worldly preferment.
But he had not counted it all. God demanded more of saints of Herbert’s calibre. God needed to effect an interior
transformation of spirit that would

priest. It was a feeling of complete ineffectiveness and of conflict between his
soul and God, of anxiety that his sacrifice would bear no fruit. His poem The
Collar in its boldness and directness reflects something of his anxiety of spirit.
‘I struck the board, and cry’d, No
more.
I will abroad.
What? Shall I ever sigh and pine?
My lines and life are free; free as the
rode,
Loose as the winde, as large as store.
Shall I be still in suit?
Have I no harvest but a thorn
To let me bloud, and not restore
What I have lost with cordiall
fruit?
Sure there was wine
Before my sighs did dry it: there was
corn
Before my tears did drown it.
Is the yeare onely lost to me?
Have I no bayes to crown it?
No flowers, no garlands gay? All
blasted?
All wasted?
Not so, my heart: but there is fruit,
And thou hast hands.
Recover all thy sigh blown age
On double pleasures: leave thy cold
dispute
Of what is fit, and not. Forsake thy
cage,
Thy rope of sands,
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Which petty thoughts have made,
and made to thee
Good cable, to enforce and draw,
And be thy law,
While thou didst wink and wouldst
not see.
Away; take heed:
I will abroad.
Call in thy death’s head there: tie up
thy fears.
He that forbears
To suit and serve his need,
Deserves his load.
But as I rav’d and grew more fierce
and wilde
At every word
Methought I heard one calling,
“Child,”
And I replied, “My Lord.”
Methought I heard one calling
“Child.” There is no more to say.
Wherefore I dare not, I, put forth my
hand
To hold the Ark, although it seem to
shake
Through th’ old sinnes and new doctrines of our land.
Onely, since God doth often vessels
make
Of lowly matter for high uses meet,
I throw me at his feet.
There will I lie, untill my Maker seek
For some mean stuffe whereon to
show his skill:
Then is my time.’
Even when ordained he complains
that in spite of all he is no priest because of—
‘Profanenesse in my head,
Defects and darkness in my breast,
A noise of passions ringing me for
dead
Unto a place where is no rest:
Poore priest thus am I drest.
Onely another head I have, another
heart and breast,
Another musick, making live not
dead,
Without whom I could have no rest:
In him I am well drest.’
To know the things of God requires a
personal acquaintance that can only
come through a deep interior life of
prayer, that weds doctrine and life in
one, and only when such a marriage has
taken place in the priest will his preaching be effective. In his poem The Win-

dows, he echoes this insight where he
speaks :
‘Lord, how can man preach thy eternall
word?
...
To be a window, through thy grace,
...
Making thy life to shine within
Thy holy preachers…
Doctrine and life, colours and light,
in one
When they combine and mingle,
bring
A strong regard and awe: but speech
alone
Doth vanish like a flaring thing,
And in the eare, not conscience ring.’
To come to a poem more familiar to you,
Teach Me, My God and King, Herbert sees
avarice succinctly expressing the paradox of money. Money becomes the
drudge which we elevate it to sovereignty, stamp our image on it and worAdvent is a time of exhortation and
urgency: keep awake, be ready! One
resounding question rings out: ‘when
the Son of Man comes will he find
faith on earth?’ The Lord’s question is
a profound recognition of all the obstacles and opposition to keeping
faith. It is not at all unusual for individuals who are active and practising
Christians to lose a grip on faith and
for the oil of hope, faith and love to
be exhausted and to experience a disconsolate darkness. The security of the
spiritual direction relationship is one
in which this ‘loss of faith’ can be explored and a way found to live
through it hopefully.
This loss of assurance and confidence in the faith is not the same as
the experience of a violent attack on
belief when a person finds questions
arising into their consciousness that
they have never been challenged by
before. This is especially the case
when these doubts arise out of
nowhere into their heart and mind.
This is the kind of challenge presented
by some very direct questions: ‘what if
the Gospel is a load of old fairy stories? what if I have got it all wrong?
Have I been fooling myself?’ These experiences in mature and experienced

ship it. The result is inevitable: such people fall into the ditch. This falling into
the ditch is the folly of the blind people
who will not look upon the real world of
God, but persist in following their own
corruptible sin. But there is a remedy.
This poem is called The Elixir. For that is
what the word ‘elixir’ means, a remedy—
a word used in the ancient science of

prolong life—a liquid that was believed
to be allied with the Philosopher’s Stone.
And what is this elixir, that sovereign
remedy that will make all the difference
to the life of the Christian? It is being
able to recognize that all things in the
daily routine of life may indeed turn to
gold and change their meaning if they
are directed to God in willed intention.

The whole of life can be lifted out of the psychological into
the spiritual sphere. Keep looking in this direction and all
will be turned to gold.
alchemy (that preceded chemistry). It is
a kind of preparation that can change
metals into gold. Or it is a preparation
that is able to prolong life indefinitely, a
supposed remedy for all ills. So it is the
panacea, the cure-all, heal-all wonder
drug. In alchemy, it is the substance
thought to be capable of changing base
metals into gold. The same term, more
fully ‘elixir vitae,’ ‘elixir of life,’ was given
to the substance that would indefinitely

Ghostly
Counsel
Keeping Faith
Andy Hawes
Christians can be very disturbing, but
they are clearly recognizable as having
an origin outside of the person, they
are a spiritual attack. Often these violent spiritual challenges come at a
crucial point in a person’s life. I remember one man experiencing this on
the eve of his ordination. In these
more dramatic episodes it is simply a
case of recognizing the enemy and resisting him. The Lord’s Prayer is a
powerful prayer in these circumstances.
when the consolation of faith dims,
creating anxiety and confusion, many
factors can be at work but it often signals a new path on the Christian journey, one that is walked by simple
believing obedience without any inner
sense of peace or wellbeing. God is

The whole of life can be lifted out of the
psychological into the spiritual sphere.
Keep looking in this direction and all
will be turned to gold. So our prayer is:
‘Teach me, my God and King,
In all things thee to see,
And what I do in any thing,
To do it as for thee…’ ND

drawing that person into a deeper dependence. It is, of course, foolish to
make any general rules about the
causes of this ‘loss of faith.’ The remedy is almost universal: it is a simple
one; practice the disciplines of the
faith more assiduously. It is most important to keep attending church, and
receive Holy Communion regularly.
There is a two-fold medicine at work
here: one is the powerful grace of the
sacrament itself and the other is the
vitality that is drawn from the Body of
Christ, which is the church. Another
strategy is to go back to those prayers
and scripture passages that have been
nourishing in the past. Last but by no
means least remember the promise:
‘He will not allow you to be tested beyond your limits.’
The Advent hope and the Christmas
Gospel proclaim afresh the great truth
that ‘Light shines in the darkness and
the darkness has not overcome it.’
That includes that darkness when all
consolation is absent. It is the darkness that surrounds both that night in
Bethlehem and the Friday afternoon
on Golgotha when the cry went up:
‘why have you forsaken me?’ Even in a
crisis of faith we are in communion
with Jesus.
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touching place
SS PETER AND PAUL, FRESSINGFIELD, SUFFOLK

A

s you approach from the south, Fressingfield church looks like a wholly 15th
c. building, and it is only when you take
a closer look at the tower that you realise that’s
about a century earlier. Go and stand by the mediaeval former parish house to its south (now the
Fox and Goose) and it all makes a splendid picture.
The nave roof is topped by a splendid sanctus bell
turret, probably dating from around 1495, when
Richard Bohun in his will left the church a new
sanctus bell, weighing 100 lb.

You enter the church through a splendid flushwork-covered 15th c. south
porch but before you do, have a look at the tomb of William Sancroft (d.
1693) to its right, against the wall of the south aisle. Fressingfield-born
Sancroft became Archbishop of Canterbury in 1678; in 1687 he led six
other bishops in refusing assent to King James II’s Declaration of Indulgence, which gave tolerance to all Christian denominations; they were
briefly imprisoned in the Tower of London in 1688. The following year,
Sancroft faced a different challenge when asked to take the Oath of allegiance to William and Mary, who had supplanted James. Sancroft said that
having taken the Oath of Allegiance to James II, he could not do for to
William III, and, as a Non-juror, retired to Fressingfield for the last three
years of his life.

Much of the church interior today would have
been familiar to Sancroft. It has excellent late 15th
c benches, which retain several original figures at
their ends. The westernmost benches retain on
their back many of the emblems of the Passion.
In his will of 1487, Robert Fox left a mark to the
reparation of the ‘high roof of Fressingfield
church when they repair it new’ and today it still
floats above all, one of the best hammerbeam
roofs in Suffolk, splendidly textured by time.
Map Reference: TM 262775

Simon Cotton

Forms of words for making a bequest to FiF in your Will
I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£
) and I DIRECT that the receipt of the Treasurer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor.
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or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DIRECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Executor.

parish directory
LONDON SE11 4BB St Agnes Kennington Park, St Agnes
Place. Under the Episcopal care of the Bishop of Fulham. 8 minutes
walk from both Kennington and the Oval tube stations (Northern line)
Sunday: 10am Solemn Mass. Daily Mass: Mon to Fri 10am - Bible
Study after Mass on Wed. stagneskenningtonpark.co.uk 020
7820 8050 frpaulensor@btconnect.com
LONDON SE13 St Stephen, Lewisham (opposite Lewisham
Station) A Forward in Faith Parish under the episcopal care of the
Bishop of Fulham. Sunday: Mass 8am, Parish Mass 10am. Weekdays: Mon 9.30am, Wed 12.15pm, Fri 12.15pm, Sat 10am. Assistant Parish Priest: Fr.Peter Hudson - 07908 640369
LONDON SE18 St Nicholas - the Ancient Parish Church
- St Nicholas Road, Plumstead. A Society Parish under the episcopal
care of the Bishop of Fulham. Masses: Solemn Sung 11am; Mon
12 noon; Tu es 12 noon; Wed 9.30am; Fri 12 noon; Sat 10am. Exposition of the Blessed Sacrament half an hour before every Mass
apart from Sunday. Modern rite, traditional ceremonial. Parish
Priest: Fr Andrew Stevens 020 8854 0461
LONDON Sw1 St Gabriel, Pimlico Sunday: Mass 8am; Sung
Parish Mass 10:30am. 6pm (& 5pm Wed) Wed 9.15am School
Mass (termtime), Choral Evensong (termtime). 7.30pm Mass.
Midweek Mass: Tues 9.30am, Wed 7pm, Thurs 7:30am, Fri 10am,
Sat 9:30am. www.st-gabriels.com
LONDON Sw7 St Stephen, Gloucester Road (entrance in Southwell Gardens) A Fulham Jurisdiction Parish. Modern rite, traditional
ceremonial, gospel preaching and good music. Sunday: Masses
9am and 11am (Solemn). Daily Mass: Tues 12.30pm, Wed 7pm,
Thur 8am, Fri 12.30pm, Sat 10am. Holy Hour: first and third Fridays 9.30am. Rosary - 2nd and 4th Saturday at 10.30am. Fr.Philip
Barnes SSC Contact: 020 7370 3418
www.saint-stephen.org.uk
LONDON Sw11 The Ascension, Lavender Hill. Famous and
flourishing Resolution and Society Parish, in the Fulham Jurisdiction. Inspiring liturgy with modern rites, traditional ceremonial,
fervent preaching and good music. Sunday: High Mass 11am.
Weekday Mass: Wednesday 7.30pm. Rosary: Saturday 11.30am.
SOLW Cell organises pilgrimage, social and fundraising activities.
Parish Priest: Fr Iain Young 020 7228 5340
LONDON Sw19 All Saints, SouthWimbledon. Society Parish
Under the Episcopal Care of the Bishop of Fulham. Sunday Solemn
Mass 11am. For other masses and services contact Fr Christopher
Noke 020 8948 7986, the church oﬃce 020 8542 5514 or see
www.allsaintswimbledon.org.uk/
LONDON wC1 Christ the King, Gordon Square The Forward
in Faith Church. Mon to Fri: Mass at 12.30pm, plus: Thur at 12
noon: Angelus followed by Exposition of the Blessed Sacrament
until 12.25pm. Other services: as announced. Contact the FiF Office on 020 7388 3588 or email:
chaplain@forwardinfaith.com
LOwESTOFT St John the Baptist, Lound. Society Parish
under the Episcopal oversight of the Bishop of Richborough.. A
warm welcome awaits you at our listed medieval building with a
superb interior by Sir Ninian Comper. Sung Mass on the first, second, and third Sundays of the month. Parish Priest: Fr Glen Brooks
SSC 01502 732420. wwwloundworship.co.uk
MANCHESTER Failsworth The Church of the Holy Family.
A Society Parish. Sunday Mass : 9.15am. For other Sunday and
Weekday Services or further information please contact Fr.Paul
Hutchins on 0161 681 3644
MANCHESTER The Parish of Swinton and Pendlebury:
All Saints, Wardley; Saint Augustine, Pendlebury; Saint
Peter, Swinton. A Society Parish. Sunday Masses: 8am and
5.30pm (SP), Sung at 9.30am (AS), 10.30am (SP) and 11am (SA).
Daily Mass in Parish. Priest Jeremy Sheehy 0161 794 1578, Parish
Oﬃce: 0161 727 8175 email: paroﬀsandp@btconnect.com
MIDDLESBROUGH The Church of St Columba Sunday:
Mass 9.30am. Daily Mass. St John the Evangelist Sunday
Mass 11am. For further information contact Fr Stephen Cooper
01642 824779
NORTH YORK MOORS S. Leonard, Loftus and S. Helen,
Carlin How. Situated on the Cleveland Coast. Sunday - Mass at Carlin
How 9am and at Loftus 10.30am. Further details on our website
www.loftusparish.co.uk or on Facebook www.facebook.

continued

com/loftusparish Parish Priest Fr. Adam Gaunt 01287 644047
AdamGaunt@btinternet.com
OXFORD St John the Evangelist, New Hinksey (1 mile from
the city centre;Vicarage Road, OX1 4RE) A Society Parish under the
care of the Bishop of Ebbsfleet. Sunday: Parish Mass 10.30am.
Contact - 01 865 241099 or www. acny.org.uk/467 Come and
discover Oxford’s hidden Comper Church!
PLYMOUTH SACRED HEART, ST JOHN THE EVANGELIST, wITH ST SIMON, AND ST MARY THE VIRGIN. A
Society Parish under the Episcopal Care of the Bishop of Ebbsfleet.
St John, Sunday 11am (sung), Thursday 10am (said); St Mary,
Sunday 9.30am (said), Wednesday 11am (said); St Simon, Tuesday 10am (said). Feast days as appropriate. Pastoral care Fr.S.Philpott. email: frphilpott@gmail.com
email: churchofstjohn1@btconnect.com
www. sacredheartplymouth.co.uk
PORTSMOUTH The Ascension and St Saviour, Society
Parishes under the Bishop of Richborough. The Ascension PO2
0JG, Parish Mass 11am. Low Mass: Thursday 7pm. St Saviour PO2
8PB, Parish Mass 9.30am. Low Mass: Monday 10am, Wednesday 11.30am, Friday 6.30pm. Solemn Evensong and Benediction
(last Sunday) 6pm. Modern rite, traditional ceremonial. Fr Benjamin Weitzmann SSC 02392439711
www.ascensionportsmouth.org.uk
READING St Giles-in-Reading, Southampton Street (next to
the Oracle). Medieval church. Forward in Faith, aﬃliated with The
Society. Sunday: Mattins - 10am; Parish Mass with Sunday School
- 10.30am; Evensong - 5.30pm; Low Mass 6pm. Daily Oﬃces and
Daily Mass. Friday Bible Study at 11.30am. Regular study groups,
see our website.. Parish Priest: Fr David Harris 0118 957 2831
www.sgilesreading.org.uk
ST.LEONARD'S-on-SEA Christ Church with St Mary
Magdalen and St.Peter and St.Paul. Daily Mass 10:30am and
6pm. Sunday Mass 8am Parish Mass 10:15am. Contact: Parish Office 01 424 447784 www.christchurchstleonards.co.uk
SALISBURY St Martin – the oldest Church in Salisbury. We
can be found in St. Martin’s Church Street just over the inner city
ring road. Walk up St. Ann Street from the Close and through the
tunnel. A Society Parish under the episcopal care of the Bishop of
Ebbsfleet.Sunday: Mass at 8:00am, Parish Mass at 10:30am. For
further information about the Daily Oﬃce, weekday mass and
confession see www.sarumstmartin.org.uk. or call
01722503123. Parish Priest: Fr. David Fisher. 01722 500896
SCARBOROUGH St Saviour with All Saints, Parish aﬃliated to the Society of Ss Wilfrid and Hilda and under the Episopal
Care of the Bishop of Beverley. Sunday Mass 9.15am with refreshments to follow. Evening Prayer and Benediction 4.00pm on the
first Sunday of the month. Sunday of the month. Weekday
masses: Monday 2pm Thursday 10.15am. Major Festivals times
vary. Fr David Dixon 01723 363828
frdavidstmart@gmail.com
stsaviour-scarborough.org.uk
SEAHAM: COUNTY DURHAM S John, Seaham Harbour
SR7 7SA (with All Saints Deneside & S Mary’s Seaham)
Sunday 11.00am Solemn Mass & Sunday School (9.30am Solemn
Mass All Saints & 1st Sun 11.00am Sung Mass S Mary’s) 5.00pm
Solemn Evensong & Benediction (2nd Sun). Mass Mon, Wed, Fri,
Sat, 9.30am & Tues 6.00pm S Johns Thurs, 9.30am All Saints, Sat
10.30am S Mary’s. Exposition of Blessed Sacrament Wed 8.45am
– 9.15am S John’s: Confessions by arrangements with Priests.
Parish of The Society in the Episcopal Care of the Bishop of Beverley. Clergy: Fr Paul Kennedy SSC 0191 3665496 Fr Mark Mawhinney 0191 5816774 Fr Chris Collins 0191 5817186.
www.stjohns-seaham.org.uk
SHREwSBURY All Saints with St Michael, North Street
(near Shrewsbury railway station). A Society Parish under the episcopal care of the Bishop of Ebbsfleet. Resolutions ABC. Sunday: Mass
10.30am. For daily Mass times or further information, contact
Churchwarden: Linda Parker 01 952 603839
SOUTHAMPTON, St.Barnabas, Lodge Road (oﬀ Inner Avenue
A33 London Road). A Society Parish (under the episcopal care of the
Bishop of Richborough) welcomes you. Sunday Solemn Mass
10am, Daily Mass and other service details from Churchwarden
023 8067 1883

SPENNYMOOR, CO. DURHAM St Andrew, Tudhoe
Grange, DL16 6NE A parish of the Society, under the care of the
Bishop of Beverley; Sundays: 9am Sung Mass, Last Sunday of the
month - 10.30- 12 noon "Messy Church" in the hall for children
and families, 6pm Evensong (with Benediction on 1st Sunday of
month); Weekday Masses: Tues 7pm, Thurs 9.30am.Parish Priest:
Fr John Livesley SSC - 01388 814817
STOKE-ON-TRENT, LONGTON SS Mary and Chad. A
Society Parish. Sunday: Parish Mass 10am. Weekdays: Mon 10am,
Tues 6.30pm, Wed 10am, Thur 11.30am, Fri 6.30pm. Confessions
after any Mass or by appointment. Fr Kevin Palmer - Parish Oﬃce
- 01782 313142 - www.ssmaryandchad.com
SUNDERLAND St Mary Magdalene, Wilson Street, Millfield.
A Society Parish under the episcopal care of the Bishop of Beverley. Sunday: Parish Mass 10.30am, Benediction 6.30pm, Mass
7pm. Weekdays Mass: Mon and Wed 10.30am, Tues and Thur
7.30pm, Fri 7.30am, Sat 10am. Rosary Thur 7.15pm, Sat 6.15pm.
Confessions: Sat 6.30pm or by appointment. Parish Priest: Fr
Beresford Skelton 0191 565 6318 www.stmarymagdalene.co.uk Visit our Facebook page
SUNDERLAND St.Aidan, Ryhope Road,Sunderland ,SR2
9RS. A Parish of the Society under the Episcopal care of the Bishop
of Beverley. Sunday: Sung Mass 10.00 am, Evensong 6.00 pm.
(Benediction last Sunday of the month 6.00 pm). Weekday
Masses: Mon, Wed, Sat 9.30am, Tues 1.00pm, Thurs 7.30, Fri
8.30am. Rosary Mon 5.30 pm. Confessions Sat 6.15 pm or by appointment. Contact: Fr David Raine SSC: 0191 5143485,
farvad@sky.com
SUTTON All Saints, Benhilton A Parish of the Society in the
care of the Bishop of Fulham. Sunday: Low Mass 8am, Solemn
Mass 9.30am. Weekdays Low Mass: Monday and Tues 7.30am,
Wed 7.30pm, Thurs 10am, Fri 7.30am, Sat 10am. For further information please contact Fr David Chislett SSC: 07860 636 270.
Churchwardens: Linda Roots 020 8644 7271, Carolyn Melius 020
8642 4276
SwINDON Parish of Swindon New Town A Society Parish
under the episcopal care of the Bishop of Ebbsfleet. Sunday
masses: 6.00pm Saturday S. Mark's (First Mass of Sunday),9.00am
S. Saviour's; 11am S. Luke's. Weekday masses as advertised. Contact 01793 538220 swindonnewtown@btinternet.com
TAUNTON Holy Trinity, Trinity St,Taunton,TA1 3JG. Society
Parish. Modern Catholic liturgy. Musical tradition. Sunday Services 8,10 & 6.30. Daily Mass. Fr Julian Laurence SSC, Vicar, Fr
Adam Burnham SSC, Curate. See website for full details of services and events holytrinitytaunton.org
TIPTON, west Midlands St John the Evangelist,
Upper Church Lane, DY4 9ND. A Society Parish under the episcopal
care of the Bishop of Ebbsfleet. Sunday 9.30am Mass; 11.00am
'The Eleven' Mass with Sunshine Club for children; 4pm Evening
Prayer. Daily Mass: Monday & Thursday 7.30pm; Wednesday
9.30am; Friday 6pm; Saturday 10am & Confessions at 10.30am.
Parish Priest: Fr Simon Sayer CMP 0121 679 7510
TIVIDALE, Oldbury, west Midlands St. Michael
the Archangel, Tividale Road and Holy Cross, Ashleigh Road. Society Parish. Sunday Worship: Parish Mass 11am (St.Michael's),
Evening Mass 6pm (Holy Cross). Contact Fr.Martin Ennis 01 384
257888 frmennis@gmail.com,
www.vicaroftividale.co.uk
wALSALL St Gabriel’s, Fullbrook,Walstead Road,Walsall, oﬀ
Junc.7 or 9 of M6. A Society Parish. Sunday: 8am Mass, 10am Parish
Mass, 4pm Evening Prayer, 5pm Evening Mass. Daily Mass. Parish
Priest: Fr Mark McIntyre 01922 622583
wALSINGHAM St Mary & All Saints, Church Street. A Society
and Forward in Faith Parish under the Episcopal care of the Bishop
of Richborough. Sunday: Solemn Mass, 11.00 am Weekdays:
please see www.walsinghamparishes.org.uk Contact: Fr Harri
Williams SSC, 01328 821316
wEDNESBURY, west Bromwich St Francis of Assisi,
Friar ParkWS10 0HJ (5 minutes from junc 9 of M6) Sunday: Mass
9.45am. Weekday Mass: Tues and Thur 9.30am, Wed and Fri
7.30pm, Sat 10am. Lively worship in the Modern Catholic Tradition, with accessible preaching, and a stunning gem of a church
beautifully restored. Parish Priest: Fr Ron Farrell SSC: 0121 556
5823 Visit us at www. saintfrancisfriarpark.com

Continued on next page
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wELLINGBOROUGH St Mary the Virgin, Knox Road
(near BR station) A Society Parish under the episcopal care of the
Bishop of Richborough. Sunday: Mass 10.30am. Daily Mass and
Oﬃce. For further information see our Website: www. stmarywellingborough.org.uk

wEST KIRBY S. Andrew, Meols Drive,Wirral, CH48 5DQ. Sunday 8:00 am Low Mass; 10:30 am Sung Mass; Evensong 6:00 pm
Third Sunday. Daily Mass. Traditional ceremonial with a warm
welcome. Safe harbour in Wirral and Cheshire West, visitors welcome. Parish of The Society under the Pastoral Care of The Bishop
of Beverley Parish Priest Fr. Walsh. 0151 632 4728, www.standrewswestKirby.co.uk e-mail: revpeterwalsh@btconnect.com
wESTON super MARE All Saints with St Saviour, All
Saints Road, BS23 2NL. A Member of the Society under the episcopal care of the Bishop of Ebbsfleet - All are welcome. Sundays:
9am Mass, 10.30am Parish Mass. Weekdays: 10am Mass (Wed,
Thur and Sat). Priest-in-Charge: Fr Andrew Hughes SSC 01934
204217 fatherandrew@sky.com - Parish Oﬃce 01934 415379 allsaintsandstsaviour@btconnect.com Visit our website www.allsaintswsm.org

wEYMOUTH St Paul, Abbotsbury Road DT4 0BJ Under the
episcopal care of the Bishop of Ebbsfleet. Sundays (usually):
Parish Mass 9.30am (creche and Sunday school); Informal Eucharist 11.15am; EP & Benediction 5pm (1st Sunday). For times
of daily and Holyday masses see www.stpaulsweymouth.org
or ring parish oﬃce 01305 771217 or
stpweymouth@gmail.com

wINCHESTER Holy Trinity. A Society Church under the
Episcopal care of the Bishop of Richborough. Sunday: Sung Mass
10.30am. Weekday Masses: Thur 12 noon. Contact: Churchwarden: John Purver 01 962 732351 email: oﬃce@holytrinitywinches ter.co.uk
- website: www.holytrinitywinchester.co.uk
wOLVERHAMPTON St Paul’s, Church Lane, CovenWV9 5DE.
A Society Parish under the episcopal care of the Bishop of Ebbsfleet. Sunday Parish Mass 9.15am, Wed Low Mass 10.30am.
Other services as announced on the Website. Further details and
information contact Fr Simon Iredale on 01902 791923 or 07847
280162 stpaulscovenparishoﬃce@gmail.com
YORK All Saints, North Street (near Park Inn Hotel) A Society
Parish. Sunday: Low Mass 10.30 am, Sung or High Mass 5.30pm,
Thursday Low Mass 12.45 pm. Visitors to this beautiful medieval
church are always welcome; the church is normally open during
daylight hours. - website: www. allsaints-northstreet.org.uk
YORKSHIRE near Skipton. Three rural churches which
make up The Society parish of the Yorkshire Dales. Sundays:
THORNTON St Mary Sung Mass, modern rite 9.15am.
MARTON St Peter Prayer Book Holy Communion 10.45am.
BROUGHTON All Saints Evensong 7pm. HOLY wELL at
THORNTON Saturdays at Noon, summer. Curate Fr Alex
Ladds ssc NOTE:- Parish is presently in interregnum. Services
may vary. See website bmtparish.co.uk or contact Robert Hall
01282 843259

Diocesan
Directory
FiF, DIOCESE OF BIRMINGHAM Society Parishes Kingstanding St Luke 0121 354 3281, Kingstanding St Mark 0121 360
7288, Small Heath All Saints 0121 772 0621, Sparkbrook St Agatha
0121 449 2790, Washwood Heath St Mark & Saltley St Saviour*
0121 328 9855
FiF, DIOCESE OF CANTERBURY Society parishes Deal St
Andrew 01 304 381131, Folkestone St Peter 01303 254472, Harbledown St Michael 01227 479377, Lydden St Mary 01 304
830044, Maidstone St Michael 01622 721123, Ramsgate Holy Trinity 01843 863425, Rough Common St.Gabriel 01227 479377, Temple Ewell St. Peter & St. Paul 01304 822850
FiF, DIOCESE OF CHESTER Chester St Oswald and St Thomas
of Canterbury, Fr.Stephen Sheridan 01 244 399990; Congleton St

James the Great, Society, Fr Colin Sanderson 01260 408203; Crewe
St Barnabas, Society, Fr Ralph Powell 01270 212418; Crewe St
Michael, Coppenhall, Society, Fr. John Xavier Leal SSC 01270
215151; Knutsford St John the Baptist, Society, Rev Nigel Atkinson
01565 632834/755160; Liscard St Thomas the Apostle, Society, Fr
Robert Nelson 0151 630 2830, Stockport St Peter, Society, Fr Kenneth Kenrick 0161 4830675; West Kirby St Andrew, Society, Fr
Peter Walsh 0151 632 4728
FiF, DIOCESE OF COVENTRYCoventry Centre: St John the
Baptist (Fr Dexter Bracey 024 7671 1687); Holbrooks: St Luke (Fr
Simon Oakes 024 7668 8604); Radford: St Nicholas (Fr.Andrew
Coleman 024 7636 6635); Ansty: St James & Shilton: St Andrew (Fr
Andrew Coleman 024 7636 6635); Nuneaton: St Mary the
Virgin(Fr.Tom Wintle 024 7638 2936).
FiF, DIOCESE OF DERBY Calow: St.Peter, Fr.Kevin Ball, 01 246
462192; Derby: St Anne, Churchwarden Alison Haslam 01 332
362392; St Luke, Fr.Leonard Young SSC 01 332 342806; St
Bartholomew, Fr.Leonard Young SSC 01 332 342806; Hasland St
Paul and Temple Normanton St James vacant 01246 232486; Ilkeston Holy Trinity, Fr.Tom Barnfather SSC (Associate Priest) 07570
597 873; Long Eaton St Laurence, Fr Giles Orton SSC (Assistant Curate) 07768 827101; Staveley St John Baptist with Inkersall St
Columba and Barrow Hill St Andrew: Fr.Stephen Jones, 01 246
498603
DIOCESE OF EXETER FiF Recommended Parishes: Abbotsham St Helen, Churchwarden 01 237 470447; Babbacombe All
Saints, Fr P.Jones 01803 323002; Barnstaple St Peter, Fr D
Fletcher 01271 373837; Bovey Tracey St John, Fr.N.Debney 01
626 681259 ; Exeter St Michael & All Angels, Heavitree; St
Lawrence, Lower Hill Barton Rd; St Paul, Burnthouse Lane; St
Mary Steps, West Street, Fr R Eastoe 01392 677150; Great Torrington St Michael, Taddiport St Mary Magdalene, Fr.P.Bevan 01805 622166; Lewtrenchard St Peter, vacancy 01566 784008;
Newton Abbot St Luke, Milber, Fr.N.Debney 01 626 681259;
Paignton St John the Baptist with St Andrew & St Boniface Fr R
Carlton 01803 351866; Plymouth St Peter and the Holy Apostles
Fr.D.Way - 01 752 222007; Plymouth Mission Community of Our
Lady of Glastonbury St Francis, Honicknowle, St Chad, Whitleigh,
St Aidan, Ernesettle, Fr D Bailey 01752 773874; Plymouth Sacred
Heart Mission Community Parishes St John the Evangelist; Sutton-on-Plym ; St Mary the Virgin, Laira; St.Simon, Mount Gould,
Fr.Philpott, e-mail frphilpott@gmail.com; Plymouth Discovery
Mission Community, St Bartholomew, Devonport & St Mark,
Ford Fr. R. Silk – 01752 562623; Plymouth St Gabriel, Peverell
Park Churchwarden 077528 51525; Torquay St Marychurch Fr R
Ward 01803 269258; Torquay St Martin, Fr G Chapman 01803
327223; Torre All Saints, Fr.P.March 01 803 312754
DIOCESE OF GUILDFORD, Society ParishesAldershot St
Augustine, Fr Keith Hodges 01252 320840, Hawley Holy Trinity
and All Saints, Fr.William Perry - 01276 609498. - For further details of all activities, events etc in both parishes, visit the church
web sites www.staugustine-aldershot.org.uk and
www.parishofhawley.org.uk

FiF, DIOCESE OF LEICESTERBlackfordby and Woodville
Fr.Michael Fish 01283 229072; Leicester St Aidan, New Parks, Fr S
Lumby 0116 287 2342; St Mary de Castro, Fr D Maudlin 01572
820181; St Chad, Fr M Court 0116 241 3205; St Hugh, Eyres Monsell, Fr.Andrew Lee 07870 885705 Huncote, Fr.Andrew Lee 07870
885705; Narborough Fr A Hawker 0116 275 1470; Scraptoft Fr M
Court 0116 241 3205; Wistow Benefice Fr P O’Reilly 0116 240
2215
FiF, DIOCESE OF LINCOLN Resolution Parishes: Binbrook
Group (Louth) Fr.McEune 07411 761883; Edenham ( Bourne)
Fr.Martin 01778 591358; Grimsby St Augustine vacant contact
Mr.A.Walmsley 01472 825761; Lincoln, All Saints: Fr.Noble 01
522 524319 Skirbeck St Nicholas (Boston) contact Mrs.L.Forman
01205 354687; Wainfleet Group (Skegness) Fr.Morgan 01 754
880029; Burgh-le- Marsh (Skegness) Fr Steele 01754 810216;
Fosdyke All Saints (Kirton) vacant: contact Mr.J.Tofts 01 205
260672 Non-petitioning parishes information: South Lincolnshire- Fr Martin 07736 711360; North Lincolnshire- Fr Noble
- 01 522 524319
LEEDS FiF, wITHIN THE DIOCESE OF wEST YORKSHIRE
AND THE DALES Belle Isle St John and St Barnabas, Priest in
Charge, Fr Chris Buckley CMP 01132 717821. also Cross Green St
Hilda, Fr.Darren Percival SSC 07960 555609. Harehills St Wilfrid,
Fr Terry Buckingham SSC: 01943 876066, Sunday Mass 10am
FiF, DIOCESE OF MANCHESTERAudenshaw St.Hilda , Society, Fr.John Kershaw - 0161 336 2310; Blackley Holy Trinity, Society, Fr Philip Stamp 0161 205 2879; Lower BroughtonThe
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Ascension, Society, Canon David Wyatt 0161 736 8868; Chadderton St Mark, Society Fr.Steven Smith - 0161 624 0535;
Failsworth Holy Family, Society, Fr.Paul Hutchins - 0161 681
3644; Glodwick St Mark, Society, Churchwarden - Michael Higgins - 0161 626 4007; Hollinwood St Margaret, Society, Parish
Oﬃce - 0161 682 5106; Leigh St Thomas & All Saints, Resolution,
Fr Robert Dixon 01942 673519; Lightbowne St Luke, Society, Fr
Philip Stamp – 0161 205 2879; Little Lever St Matthew, Resolution, Fr.John Wiseman, 01 204 700396; Middleton Junction St
Gabriel, Resolution Fr.Steven Smith - 0161 624 2005; Moss Side
Christ Church, Society, Canon Simon Killwick 0161 226 2476;
Oldham St James with St Ambrose, Society, Churchwarden Janet Taylor - 0161 345 3330; Peel Green St Michael, Society,
Fr.Ian Hall - 0161 788 8991; Prestwich St Hilda, Society, Fr
Ronald Croft 0161 773 1642; Royton St Paul, Society, Fr.Graham
Hollowood - 0161 624 4964; Salford St Paul, Society, Canon
David Wyatt 0161 736 8868; Swinton and Pendlebury Society, Fr
Jeremy Sheehy 0161 727 8175; Tonge Moor, Bolton St Augustine, Society, Fr Tony Davies 01204 523899; Winton St Mary
Magdalene, Society, Fr Ian Hall 0161 788 8991; Withington St
Crispin, Society, Fr Patrick Davies 0161 224 3452
FiF, DIOCESE OF PORTSMOUTHFareham SS Peter and
Paul, Fareham Fr.Roger Jackson 01 329 281521; IOW: All Saints,
Godshill, and St Alban, Ventnor Fr John Ryder 01983 840895;
Good Shepherd, Lake, and St Saviour on the Cliﬀ, Shanklin, Fr.David
Lawrence-March 01 983 407928; Portsmouth: St Michael, Paulsgrove, Fr Ian Newton 02392 378194; The Ascension, North End,
Fr.Benjamin Weitzmann 023 9243 9711; Southsea Holy Spirit,
Fr.Russell Lawson 023 9229 6364; Stamshaw St Saviour, Fr.Benjamin Weitzmann 023 9243 9711
FiF, DIOCESE OF ROCHESTERBeckenham St Michael, 11am
Sung Mass; Belvedere St Augustine, 10am Sung Mass; Swanley St
Mary, 10am Sung Mass; Bickley St George, 8am Low Mass,
10.30am Sung Mass; ChislehurstThe Annunciation, 8am Low
Mass, 10am Sung Mass; Elmers End St James, 9.15am Sung Mass,
10am Sung Mass; Gillingham St Luke, Parish Mass 10.30am;
Higham St John, 9.30am Sung Mass; Sevenoaks St John, 8am Low
Mass, 10am Sung Mass; Tunbridge Wells St Barnabas, 10am Sung
Mass; all contact details from Fr Clive Jones 020 8311 6307
FiF, DIOCESE OF ST ALBANS FiF Recommended Churches
Bedford St Martin, Fr Pimenta 01234 357862; Bushey Heath St
Peter, Fr Burton 020 8950 1424; Hemel Hempstead St Francis,
Hammerfield , Fr Macey 01442 243258; Luton: Holy Cross, Marsh
Farm, Fr.Brown 01582 512228; Holy Trinity, Biscot, Fr Singh 01582
579410; St Mary, Sundon & St Saviour, Fr Smejkal 01582
583076.(Please contact clergy for details of services)
FiF, DIOCESE OF ST EDMUNDSBURY and IPSwICH
Cookley St.Michael and All Angels, Fr.Jonathan Olanczuk, 01 502
470079, 9.30am Mass (3rd Sunday in Month) ; Ipswich St Mary at
the Elms, Fr.John Thackray 07780 613754. Sunday Mass 10.45amMendlesham St Mary, Fr Philip Gray 01449 766359; Eye SS Peter
and Paul - The Rev.Dr.Guy Sumpter 01 379 871986.
FiF, DIOCESE OF SHEFFIELDBolton-on-Dearne St Andrew,
Fr.Schaefer 01 709 898426; Cantley St Wilfrid, Fr Andrew Howard
01302 285 316; Doncaster Holy Trinity, Fr Stokoe 01302 371256;
Edlington St John the Baptist, Fr Edmonds 01709 858358;
Goldthorpe SS John and Mary Magdalene, Fr Schaefer 01709
898426; Hexthorpe St Jude, Fr Edmonds 01709 858358; Hickleton
St Wilfrid, Fr Schaefer 01709 898426; Hoyland St Peter, Fr Parker
01226 749231; Thurnscoe St Hilda, vacant; Mexborough St John
the Baptist, Fr. Morrison 01 709 582321; Moorends St Wilfrith, Fr
Pay 07530921952; New Bentley Ss Philip and James, Fr Dickinson
01302 875266; New Cantley St Hugh, Fr Stokoe 01302 371256;
New Rossington St Luke, vacant; Ryecroft: St Nicholas, Fr.Andrew
Lee 01 709 921257; Dalton: Holy Trinity, Fr.Andrew Lee 01 709
921257; Doncaster Ss Leonard & Jude (with St Luke) Fr. D’Silva 01
302 784858; Sheﬃeld: St Bernard, Southey Green and St Cecilia,
Parson Cross, Fr Ryder-West 0114 2493916; St Catherine, Richmond Road, Fr.Knowles 0114 2399598; St Matthew, Carver Street,
Fr.Grant Naylor 01 142 665681; St Mary, Handsworth, Fr Johnson
01142 692403 (contact clergy for Mass times, etc)
DIOCESE of TRURO - Bishop of Ebbsfleet's Representative
Fr.C.Epps FALMOUTH: St. Michael & All Angels, Penwerris, vacant,
contact Miss B.A.Meade, 01 326 212865; PENRYN: St. Gluvius, Contact Fr.M.Oades, 01 326 341304; TRURO: St. George, Contact Fr. C.
Epps – 01 872 278595

Tools for Mission
e Bishop of Fulham’s Study Day for the Laity

Bishops of
e Society
The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE
01904 628155 oﬃce@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY 01243 782161
bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker
The Vicarage, 5 St Andrew St, London EC4A 3AF
020 7932 1130 bishop.fulham@london.anglican.org
www.bishopoﬀulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans AL3 4HE
01727 836358 bishop@richborough.org.uk www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR
01924 250781 / 07834 206317
bishop.tony@leeds.anglican.org

The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)
The Right Revd John Goddard SSC
(formerly Bishop of Burnley)
The Right Revd Dr John Hind
(formerly Bishop of Chichester)
The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)
The Right Revd Roger Jupp SSC
(formerly Bishop of Popondota)
The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)
The Right Revd Michael Langrish
(formerly Bishop of Exeter)
The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)
The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)
The Right Revd Lindsay Urwin OGS
(formerly Bishop of Horsham)
The Right Revd Peter Wheatley
(formerly Bishop of Edmonton)
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Subscribe to
New Directions
NEW DIRECTIONS is sent free of charge
to all members of Forward in Faith UK *
To join Forward in Faith or subscribe to New DirecTioNs,
please print oﬀ and post the forms on the website
(www.forwardinfaith.com) or complete the form below
as applicable:

i wish to subscribe to New DirecTioNs as:

A Member of Forward in Faith UK
individual Membership: £30
concessionary: £15
concessionary: £21
Family Membership: £42
i am a UK Taxpayer please send me a Gift Aid form
Or
A NEW DIRECTIONS Subscriber
europe: £45
rest of the world: £55
UK: £30

classifieds
CAR SUPPLIERS – PRIORY AUTOMOTIVE Priory
are the Christian car suppliers who can provide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com

i enclose payment of £ ..............................
cheques payable to Forward in Faith

CREDIT/DEBIT CARD PAYMENTS
BY TELEPHONE ONLY - MONDAY, WEDNESDAY OR THURSDAY, 9.30
AM TO 4.30 PM.

Name.............................................................................................
Address..........................................................................................
......................................................................................................
.....................................................Post Code/Zip ...........................
TO: Forward in Faith, 2A The Cloisters, Gordon Square, London
WC1H 0AG. Tel: 020 7388 3588 Fax: 020 7387 3539
Admin.assistant@forwardinfaith.com
If you do not have a UK bank account, please contact us to discuss payment
methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Thursday, 9.30 am to 4.30 pm)
* Members of Credo Cymru who are not also members of Forward in Faith
should contact their Membership Secretary

newdirections

Classified Ads rates
£22.50 for 1 month
(up to 50 words)
£45 for 2 months
£45 for 3 months
Series of advertisements in excess
of three months will also be
charged at £20 per month
with every third month free
Additional words will be charged at 50
pence each for one month,
£1 each for two or three months etc.

Contact the Advertising
Manager: Mike Silver
57 Century Road, Rainham,
Kent ME8 0BQ
01634 386624
email silver43mike@gmail.com
40 ■ newdirections ■ December 2019/January 2020

EDENHAM REGIONAL HOUSE RETREAT CENTRE
nr Bourne Lincs. Near Peterborough. Under
the Episcopal Care of Bishop of Richborough. Individuals and small groups welcome. Private Chapel and spacious rooms
for day visits, disabled facilities, self-catering
flat. Contact Fr. Edward Martin SSC, ERH
Church Lane Edenham, Lincs PE10 OLS. 01
778 591358. edenhamoﬃce@ gmail.com
Web: www.edenhamregionalhouse.org

