parish directory

Weekdays - Low Mass: Tues 7pm, Thur 12 noon. Contact Father
David Adlington or Father David Goodburn SSC - tel: 01303
254472 www.stpeterschurchfolkestone. org.uk
e-mail: stpetersfolk@yahoo.co.uk

BEXHILL on SEA St Augustine’s, Cooden Drive,TN39 3AZ
Sunday: Mass at 8am, Parish Mass with Junior Church at10am.
Further details: Father Robert Coates SSC on 01424 210 785

GRIMSBY St Augustine, Legsby Avenue Lovely Grade II
Church by Sir Charles Nicholson. A Forward in Faith Parish under
Bishop of Richborough. Sunday: Parish Mass 9.45am, Solemn
Evensong and Benediction 6pm (First Sunday). Weekday Mass:
Wed 9.30am. Parish Priest: Fr.Martin 07736 711360

BIRMINGHAM St Agatha, Stratford Road, Sparkbrook (B11
1QT) “If it is worth believing in, it is worth travelling for” Sunday Mass
11am. Secure Parking. Contact Churchwarden on 07854 147412
BISHOP AUCKLAND St Helen Auckland, Manor Road,
West Auckland Medieval church, Forward in Faith, ABC. Sunday:
Sung Mass 10am, Evensong and Benediction 6pm. Weekday
Mass: Mon 7pm, Tues, Thur, Fri, Sat 9.30am, Wed 10am, Rosary
Mon 6.30pm. Parish Priest: Canon Robert McTeer SSC 01388
604152 www.sthelenschurch.co.uk
BLACKPOOL St Stephen on the Cliﬀs, Holmfield Road,
North Shore ABC, Forward in Faith, SSWSH Parish. Vicar: Canon
Andrew Sage SSC. Sundays: Said Mass 9am, Solemn Mass
(Traditional Language) 10.30am, Evening Service 6pm; easy
access and loop. Tel: 01253 351484 www.ststephenblackpool.co.uk
BOSTON LINCOLNSHIRE St Nicholas, Skirbeck
Boston’s oldest Parish Church. Forward in Faith Parish under the
Episcopal care of the Bishop of Richborough. Sunday. Low Mass
8am (1st and 3rd), Sung Mass 9.30am. Daily Mass, oﬃces,
benediction and confessions as displayed on notice boards.
Rector: Fr Paul Noble SSC 01205 362734
www.forwardinfaithlincs.org.uk/stnicholasboston.html

BOURNEMOUTH St Ambrose, West Cliﬀ Road, BH4 8BE.
A Forward in Faith Parish, Resolutions ABC in place. Sunday:
8am Low Mass BCP, 10am Sung Mass Traditional Ceremonial,
6pm Evensong, 2nd Sunday of the month Choral Evensong with
Benediction. Parish Priest Fr Adrian Pearce SSC 01202 911569;
Parish oﬃce 01202 766772. Email: afpear2@gmail.com

BROMLEY St George's Church, Bickley Sunday - 8.00am
Low Mass, 10.30am Sung Mass. Fri 9.30am. For Weekday
Services see website. Fr.Richard Norman 0208 295 6411. Parish
website: www.stgeorgebickley.co.uk
CARDIFF near rail, bus, Millennium Stadium, city centre and Bay
Daily Mass St Mary, Bute Street Sunday: Solemn Mass 11am;
St Dyfrig and St Samson, Pentre Gardens Sunday: Solemn
Mass 9.30am. Parish Priest: Fr Graham Francis 02920 487777.
Associate Priest: Fr David Morris 029 2221 2177
CHARD The Good Shepherd, Furnham. Resolutions ABC
Sunday: Sung Mass 9.45am, Solemn Evensong and Benediction
(3rd Sunday only) 6pm. Weekday Masses: Tues 10am, Wed
6.30pm (with Healing and Reconciliation on the 4th Wed of the
month). Contact: Fr Jeﬀ Williams 01460 419527

BOVEY TRACEY St John the Evangelist ABC, Forward in
Faith, Under the Episcopal Care of the Bishop of Ebbsfleet.
Sunday: 10am High Mass. Low Mass 10am Tues. Parish Priest: Fr
Greg Stanton SSC 07925 051905
BOwBURN, Durham Christ the King, Forward in Faith,
ABC. Sunday: 11am Sung Mass and Sunday School; Weekday
Mass: Wed 9.30am, Fri 6.30pm; Evening Prayer and Benediction
5.30pm last Saturday of month; Parish Priest: Fr John Livesley
SSC 01388 814817
BRADFORD St Chad, Toller Lane (B6144, 1 mile from city
centre). Sunday services: Low Mass 8.30am, Solemn Mass
10.45am, Evensong and Benediction 6.30pm. Weekday Masses
8am (except Wednesday 7.30pm and Thursday 9.15am). Parish
Priest: Canon Ralph Crowe SSC 01274 543957. Resolutions ABC.
English Missal/BCP www.st.chads. dial.pipex.com
BRIDPORT St Swithun Resolutions ABC. Sunday: Low
Mass 8am; Sung Mass 9.30am, Evening Prayer and Benediction
usually on second Sunday 6pm. Weekday Masses: Thur 10am.
Enquiries should be made to the Churchwarden. Tel 01308
425375.
BRIGHTON wAGNER GROUP The Annunciation
(11am) Fr Michael Wells 01273 681431. St Barthlomew’s
(11am) Fr. David Clues 01273 620491. St Martin’s (10am) Fr
Trevor Buxton 01273 604687. St Michael’s (10.30am) Parish
Oﬃce 01 273 822284. St Paul’s (11am) Parish Oﬃce 01 273
822284. (Sunday Principal Mass times in brackets.)
BRISTOL Christ Church, Broad Street, Old City Centre BS1 2EJ
Resolutions ABC. Sunday 11am Choral Eucharist, 6.30pm Choral
Evensong with Anthem and Sermon. Georgian gem, Prayer
Book services, robed men and boys’ choir, Renatus Harris organ.
Tues, Thurs and major holy days: 1.05pm Eucharist. Regular
recitals and concerts (see website). During Interregnum contact
Roger Metcalfe, Churchwarden on 01275 332851
www.christchurchcitybristol.org
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HEMPTON Holy Trinity (near Fakenham, Norfolk). ABC, FiF.
The Church on the Green. Visit us on the way to Walsingham.
Mass on Sundays and Wednesdays at 10am. Linked to the
Shrine of OLW. Parish Priest: Fr Lockett SSC 01328 820030

KINGSTON-upon-THAMES St Luke, Gibbon Road (short
walk from Kingston railway station) Sunday: Low Mass (English
CHESTERFIELD St Paul, Hasland, Derbyshire Sunday: Sung
Missal) 8am, Sung Mass (Western Rite) 10.30am, Evensong and
Mass 9.45am (Family Mass 1st Sunday), Evening Prayer 3.30pm. Benediction 5pm. 3rd Sunday each month: Teddy Bears Service
Masses: Tues 7.15pm (Benediction last Tues of month), Friday 12 for pre-schoolers 9.30am. Wed, 7pm Exposition, 8pm Mass. First
noon, Sat 8.30am. St James, Temple Normanton,
Sat of the month, 11.15am Mass of Our Lady of Walsingham.
Chesterfield, Derbyshire Sunday: Parish Mass 11.30am, Thur:
For further information phone Fr Martin Hislop: Parish Oﬃce
Mass 7.15pm. Fr Malcolm Ainscough SSC 01246 232486
020 8974 8079 www.stlukeskingston.co.uk
CHOPwELL Saint John the Evangelist NE17 7AN Forward LEAMINGTON SPA St John the Baptist Parish under
in Faith Parish ABC. Sunday - Sung Mass 10am. Daily Oﬃce &
the Episcopal care of the Bishop of Ebbsfleet - all resolutions
Mass as displayed. Parish Priest: Fr Paul R Murray SSC 01207
passed. Daily Mass. Sunday: Low Mass 8am, Parish Mass
561248 p.r.murray@durham.anglican.org
9.30am, Solemn Evensong and Benediction (1st Sunday only)
3.30pm. Traditional Catholic Worship in a friendly atmosphere.
Parish Priest: Fr David Lawson SSC 01926 422208
www.churchofthegoodshepherd-chard.weebly.com

www.fifparish.com/stjohnleamington

LIVERPOOL St Agnes and St Pancras, Toxteth Park (FiF &
ABC) Sunday: Parish Mass 10am; Evensong and Benediction
6.30pm. Daily Mass. Sunday School. Glorious J L Pearson Church,
with modern catholic worship, good music and friendly
atmosphere. Parish Priest: Canon Christopher Cook SSC 0151 733
1742 www.stagnes.org.uk

BOURNEMOUTH St Francis of Assisi, Charminster Road
(corner of EastWay) A Forward in Faith Parish under the care of the
Bishop of Richborough. Resolutions ABC. Sunday: 8am Low
Mass, Parish Mass 10am (Family Mass last Sunday of the
Month), Evening Service 6.30pm - first Sunday of each month.
stfrancis11@btinternet.com.
www.stfrancis-bournemouth. org.uk

HARTLEPOOL St Oswald’s, BroughamTerrace. A Forward in
Faith Parish under the episcopal care of the Bishop of Beverly.
Sunday: Sung Mass 9.30am, Benediction 6pm. Daily Mass,
Oﬃces and Confessions as displayed. Parish Priest: Fr Graeme
Buttery SSC 01429 273201

BRIDPORT ST SwIThun
COLCHESTER St Barnabas Church, Abbott’s Road, Old
Heath, Colchester A Forward in Faith Parish. Resolutions ABC .
Sunday: Mass 10am (Sung). Weekday Masses: Mon 6pm, Tues
10am, Thur 7pm, Holy Days 7.30pm. Check website for other
daily services www.stbarnabasoldheath. wordpress.com
Vicar: Fr Richard Tillbrook SSC 01206 797481
fathercap@hotmail.com

CROYDON S Michael & All Angels, Poplar Walk. FiF ABC.
Sunday: Low Mass 8.00am, Family Mass 9.30am, High Mass
11.00am, Evensong & Benediction 3.30pm. Daily Mass Mon –
Fri 12.30pm, also Wed 7.30am. Sat 11.00am. Fr Ian Brothwood
020 8686 9343
DEVIZES St Peter’s, Bath Road, Devizes,Wiltshire FiF Parish
under the episcopal care of the Bishop of Ebbsfleet. All
resolutions passed. Sunday: 8am BCP Low Mass; 10am Sung
Mass. Wednesdays - 7pm Low Mass. On major festivals &
Saints' Days - times vary. Contact Fr. Vincent Perricone 01380
501481
DONCASTER St Wilfrid’s, Cantley DN4 6QP A beautiful and
historically significant church with much Comper restoration.
Parish under the Episcopal care of the Bishop of Beverley – all
resolutions passed. Modern catholic worship with a friendly
atmosphere. Sunday: 8am Mass and 10am Parish Mass.
Wednesday: 9.30am Mass (followed by coﬀee morning). Friday:
8pm Mass. Visitors very welcome. Contact: Fr. Andrew Howard
ssc. (01302) 285316. fatherahoward@gmail.com

LONDON-HEATHROw-HANwORTH Tw13 St
George, Hanworth Park, Feltham,TW13 7QF Beautiful and historic
Church. Traditional worship. Vibrant parish social life - ABC
Fulham Jurisdiction. Sunday: 8am Low Mass (English Missal),
10am High Mass (Traditional), 6pm Evensong and Latin
Benediction (first Sunday of the Month). Low Mass 10am Tues
and Thurs. Fr Paul Williamson: 0208 844 0475. Email:
1stewart1@live.co.uk

LONDON E1w St Peter’s, London Docks A Forward in Faith
parish in the Fulham Bishopric. Sunday 8am Mass. 10am
Solemn Mass Daily Mass and Oﬃces. Father T E Jones SSC 020
7481 2985 www.stpeterslondondocks.org.uk
LONDON EC3 St Magnus the Martyr, LowerThames
Street (nearestTube: Monument or Bank) Resolutions ABC. Mass:
Sunday 11am, refreshments following, Tues, Wed, Thur and Fri
12.30. Visitors very welcome. www.stmagnusmartyr.org.uk Fr
Philip Warner rector@ stmagnusmartyr.org.uk
LONDON N1 Holy Trinity, Hoxton Sunday: 10am Parish
Mass and Sunday School. Midweek Services: contact Fr Andrew
Newcombe 020 7253 4796
LONDON N21 Holy Trinity, Winchmore Hill. A Forward
in Faith, Resolution A,B & C, modern catholic parish. Every
Sunday: Said Mass 9.00am and Sung Mass10.30am with Junior
Church. Weekdays: Tues to Fri 12 noon Angelus and Mass.
Saturday Mass 10am. For the Sacrament of Reconcilliation and
other enquires contact Fr Richard Bolton at
rdeb2010@btinternet.com or phone 0208 364 1583

LONDON Nw9 Kingsbury St Andrew A Fif Parish under
the Episcopal care of the Bishop of Fulham Sunday: Sung Mass
EASTBOURNE St Saviour’s A Forward in Faith Parish with 10am; , Thursday Mass 10am – both followed by refreshments.
Resolution ABC. Sunday: Low Mass 8am, Solemn Mass10.30am. Tube toWembley Park then 83 Bus to Church Lane Contact: Fr.Jason
Rendell on 020 8205 7447 or
Daily Mass and Oﬃce. Details and information from Fr Jeﬀery
standrews.kingsbury@london.anglican.org
Gunn 01323 722317 www.stsaviourseastbourne.org.uk
FOLKESTONE Kent, St Peter on the East Cliﬀ ABC, A
Forward in Faith Parish under the episcopal care of the Bishop of
Richborough. Sunday: 8am Low Mass, 10.30am Solemn Mass.
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Lead
Story

Living the way ahead
Rachel Treweek calls us to approach the five guiding principles outlined by the House of
Bishops with hopeful imagination

‘I am the vine, you are the branches. ose who abide in me and I
in them bear much fruit, because apart from me you can do
nothing’ (John 15.5).
In recent years there has been a constant refrain that it is
impossible to square the circle of our diﬀerent theological
convictions regarding the ministry of bishops and priests. And
indeed it is. In many of our aempts to find a way forward
regarding women in the episcopate we discovered that as soon
as those with one theological conviction created a neat
legislative right angle, the theological conviction of someone
else caused the straight lines to curve again.

Walking towards one another
One of our problems has been that we have become all too
adept at seeing people as part of a group which is a faceless
‘them’ – people who are merely an embodiment of certain
theological convictions. Yet the truth is that this is about
unique individuals created in the image of God who are fellow
brothers and sisters in Christ. When the person who is
diﬀerent from me is a stranger, then I can choose to aach all
sorts of assumptions to who they are and how they act.
Furthermore, when people stand in places of diﬀerence, the
natural tendency is to retreat from one another. e guiding
principles invite us to walk towards one another. Herein lies
Boundary markers
the potential for trust and reect to take root and grow.
We now have a way ahead and the blessing of the five guiding erefore, one of the key questions we each need to ask is
principles outlined in the House of Bishops Declaration is that whether we are commied to building relationship with those
they are not about a neat fit. Rather
who hold diﬀerent theological
they stand as boundary markers to desire the flourishing of others convictions from our own. To answer
framing a space with a perimeter
is to desire that we collectively ‘no’ is to defy Christ’s imperative to
made up of various curves and angles.
abide in him and to love one another.
Together we are commiing to
abide in Christ, the true vine
To say ‘yes’ is to commit to
inhabit this space as followers of Jesus
relationship, and that is something
Christ, carrying diﬀerent theological views about priesthood which has to be lived.
and the episcopate. No one is being asked to aﬃrm theological
As a female archdeacon I have already experienced some of
convictions which they cannot support with integrity, but we what is possible. Like others I have numerous stories to tell of
are all being asked to aﬃrm that the landscape is as it is, with mutual engagement with those holding diﬀerent theological
all its mess and paradox, and to have the courage to live with convictions, including those under alternative episcopal
our diﬀerences.
oversight. In conversations with individuals, in appointment
processes, and parish visitations involving PCCs, there has
Our shared life
been opportunity for personal relationship to develop and
If we see the five guiding principles as a way of saving the
strengthen. I endeavour to be explicit about my intention to
Church of England then I believe the next chapter will be
avoid polite pretence, acknowledge our theological diﬀerences
marked by anxious hearts and fearful footsteps. ere would
be a tendency to revert continually to forensic problem-solving
and a real danger of never venturing beyond the ‘but’. We need
to take hold of the truth that death and resurrection dwell
together and that our shared life in the Church of England is
about joining in with what God the Father, Son and Holy
Spirit is doing in saving the world. With this as our lens, I
believe we can approach the five guiding principles with
hopeful imagination.
Alongside the vocabulary of squares and circles there has
also been frequent use of the words flourishing, trust and
reect. ese are not code for polite tolerance. ‘Flourish’ is a
word oen used by gardeners and the image is one of buds,
blossom, leaves and fruit with the strong implication of growth
and health. ere is nothing in the word ‘flourish’ which
One Church, One Faith, One Lord
implies simply keeping something alive. erefore, if I am
commiing myself to the flourishing of those whose
Restoring the Conciliar Church and Her Mission
theological convictions I am unable to accept, it must mean
July 13-17, 2015
more than a tacit acknowledgement of their existence. To
Fort Worth, Texas, USA
desire the flourishing of others is to desire that we collectively
abide in Christ, the true vine, and that we all bear fruit
For additional information, please visit www.fifna.org/news-events/
and choose the International Catholic Congress link
together.
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and encourage mutual support as we seek to follow Christ and
grow his Church. I count some of these encounters among my
most significant experiences of God’s grace and glory.

and places of their week? For example, prayerful and social
support between people from diﬀerent worshipping
communities who occupy the same profession or who are all
carers or who are seeking employment, etc. e list is endless.

Sacraments
Despite the centrality of the Eucharist for the unity of the Opportunities
Body of Christ, we are oen most aware of our theological With hopeful imagination, leaders in every diocese will
diﬀerences in our corporate liturgical celebration of the creatively seek ways to include people from all traditions across
sacraments. For example, for some people their participation the range of decision-making bodies; and priests, bishops and
in a Eucharist will be aﬀected by who is presiding; and when vocation advisers will choose to be aive in encouraging
it comes to future services of consecration and ordination, vocations even among those who hold diﬀerent theological
some people have questions which will aﬀect their ability to convictions from their own.
engage. Even if the issue of gender is
Where a PCC has requeﬆed
I
hope
that
wherever
possible
we
alternative episcopal arrangements,
removed from the discussion, we are
well aware that when we gather
what imaginative opportunities exist
will endeavour to work out our for the diocesan bishop to participate
together across the ectrum of
traditions to celebrate the Eucharist differences in direct relationship in the parish in ways which are not
(a.k.a. the Lord’s Supper, Mass or
divisive? And how can the diocesan
Holy Communion) our understanding of the sacrament bishop and those bishops to whom s/he delegates certain
diﬀers and we live the liturgy in diﬀerent ways, which can responsibilities, participate together in particular events or
tasks?
provoke feelings of unease or, at worst, disdain.
Whilst I do not believe that it is either imaginative or
Our starting place
hopeful to always have the same episcopal post occupied by
I am certainly not advocating that we avoid sharing in the one tradition, I trust that hopeful imagination will mean that
Eucharist together – indeed we need to continually express the College and House of Bishops continually reflects the
our unity in Christ by doing so; but I am suggesting that it is diversity of theological conviction regarding, amongst other
probably not the best starting place for building trust and things, the ministry of bishops and priests.
reect. I suggest a beer one is our unity as those sent out into
the world as baptized disciples of Jesus Christ – the truest Risk and conflict
meaning of ‘Mass’. us rather than continually looking at As we dare to live with hopeful imagination we need to allow
what these five principles will mean for our life together on one another to take risks knowing that sometimes this will
the ‘inside’ of the Church, we can use our hopeful imagination inadvertently provoke anger or oﬀence. is is where gis of
to explore ways of participating together in sharing the good generosity and graciousness come in. At these stress points, we
news of Christ and contributing to the common good – for need to talk, not retreat. Trust and reect are not about polite
example, the inspiring work of churches across all traditions niceness, they are about authentic love of neighbour which
uniting in the provision of winter night shelters or foodbanks. includes honest conversation and gracious challenge.
Such partnership in addressing goel imperatives creates
It is good that the appointment of an Independent Reviewer
opportunities for the deepening of relationship which is part of the new territory, yet I hope that wherever possible
inevitably strengthens people’s resilience when it comes to we will endeavour to work out our diﬀerences in direct
living the tensions of our internal church life.
relationship. In conflict it is oen tempting to appeal to the
Intentional invitation
With hopeful imagination we can cultivate intentional
invitation. It is easy to focus on what we won’t allow each other
to do or what compromises our integrity, but hopeful
imagination looks for the opportunity to live the ‘with’ rather
than the ‘can’t’. Hopeful imagination recognizes the brother or
sister with diﬀerent theological convictions and asks ‘what can
I intentionally invite them to participate in?’ is is not about
patronizing others or ticking boxes; rather it is about our
hopeful imagination spurring us on to be proaive in
inhabiting the landscape with authenticity.
How might worshipping communities with diﬀerent
theological convictions have hopeful imagination to work
together on outreach projects? Or how about relationship
deepened through sport or singing or art? Or by focusing on
discipleship as a starting place, how might people who hold
diﬀerent theological convictions support and encourage one
another in living out their Christian faith among the people

intervention of a third party rather than choose the
courageous path of human encounter with those with whom
we disagree. Increasingly we need to accept the reality that
conflict is a normal part of life on earth. What maers is how
we handle it.
Liing our eyes
Above all, this new landscape needs to be lived with daily
acknowledgement that the Lord is God. ‘It is he that made us
and we are his people and the sheep of his pasture’ (e
Jubilate). Unless we humbly grasp the truth of our mortality
and the grace and glory of God to whom one day we will each
be accountable, we will find our eyes gazing downwards as we
anxiously focus on the futile management of a declining
institution. Our calling is to li our eyes and amidst all our
brokenness and failings to be the hope-filled Church of
England which is seeking to join in with what God is doing in
growing the Church and eﬆablishing his Kingdom. ND
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The Green Report
Martin Hislop casts a critical eye on the recommendations of the Report recently commissioned by the
Archbishops’ Council
e Church’s one foundation
Is Jesus Christ her Lord,
She is His new creation
By water and the Word.
From heaven He came and sought her
To be His holy bride;
With His own blood He bought her
And for her life He died.

W

hen my younger brother, Michael, le school he
did not go to university but found a job with
Australia’s oldest bank, the Bank of New South
Wales, later branded as Westpac, Weﬆern Pacific Banking
Corporation. When this name was unveiled Dame Edna
Everage, that epitome of Australian standards and insights,
observed, ‘Westpac – sounds like something you would
whier over the counter to a Pharmacist’.

Considered rejection
e Green Report has been greeted with a range of responses
from hilarious disbelief to serious theological criticism. e
Green Report and its recommendations, commissioned by the
Archbishops’ Council, adopted by the House of Bishops and
funded to an initial tune of £2 million by the Church
Commissioners, must be rejected on the grounds of
Presumption and Process.
e Green Report (a.k.a. ) has achieved one thing of merit
in that it has galvanized people, lay and ordained, from across
the broad, diverse and oen contradictory ectrum of the
Church of England to a considered and inherently theological
and ecclesial rejection of the corporatist construction of the
institutional Church that underpins this dangerous document
and mindset.
Presumption
e Parochial Fees Order 2011 took the presumption one
stage further. e local parish is no longer competent to
determine how much it should charge locally for its locally
incurred costs. John Keble’s assertion that ‘if the Church of
England were to fail, it would be found in my parish’ is now
being removed and undermined as a pastoral and ecclesiastical
truth. In its place, the ‘managerial revolution’ has triumphed,
and succeeded so completely that no one seems to think it odd
that the body of Christ is now governed though a creeping and
needless compulsion.

Culture clash
Michael rose steadily through the ranks of the bank and found
himself manager of a branch in Cairns, a city in Queensland’s
tropical north and famous as a gateway to the Great Barrier
Reef and the tropical rainforests of the Daintree River. Cairns
is also surrounded by sugar cane farms. One day Joe, a sugar
farmer originally from Malta, came into the branch and asked
my brother to arrange for the roll-over of his term deposits.
Michael replied, ‘Sorry, Joe; the bank has reorganized its
deposit service and they are now all handled by a ecialist
team in Brisbane. But I can give you a phone number to call.’ Misplaced view
is, of course, was before the days of online banking.
e focus of the Green Report is on providing eﬀective
‘No, I want you to arrange,’ replied Joe. Again my brother leadership for strategically important centralized aects of
tried to explain that the new corporate and management ministry in the Church: cathedrals, large churches, dioceses,
structure of the bank meant the local branch could not handle and so forth.
such maers. ‘You can’t do – that’s OK,’ said Joe as he le the
is is a misplaced view that large equals beer. e
branch. A few hours later Joe and his brother returned and authors are wedded to a top-down style of leadership, and the
closed their accounts with Westpac, taking with them over cult of the ‘charismatic leader,’ where ‘field operatives’ are
$10 million!
mysteriously inspired by a remote and distant guru; where
When both Brisbane, the State HQ,
parishes are but franchises to carry
and Sydney, the National HQ,
out the strategic marketing of a
the
Church
is
looking
for
help
demanded of my brother how his
centrally determined and increasingly
branch had lost $10 million, he replied, from a sector that has proved to uniform brand.
‘Well, if the bank employed people who
But doesn’t the history of the
be morally vacuous
actually knew about banking and
Church tell us that reform and growth
customers, and not MBA whiz kids,
frequently, and usually, come from the
they would know that Maltese sugar farmers don’t handle margins? In a mission-focused Church, should not the most
their financial aﬀairs over the telephone or with people they eﬀective leaders be in the toughest of contexts; contexts which
don’t know.’
are resource poor? is means the rural church and churches
ere is something about that clash between managerial in deprived areas.
fads and the reality of service at the heart of the latest illLarge churches and cathedrals might benefit from
judged corporate wheeze to come out of the Archbishops’ outstanding ‘leaders’ but what they need above all else is
Council.
competent manager-stewards. So the Church, if it is serious
about growth, needs to distinguish between management and
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leadership. Why is there to be created a new cadre of high
flying managers in Holy Orders?

education. And, despite the fact that the report raises secular
‘MBA-style’ programmes to a level of apotheosis, no
recognised scholar with expertise in management or
leadership from the academic world formed part of the core
working party.’

‘Managing growth’
What is needed is a Church in which bishops, priests and
deacons are freed up to be bishops, priests and deacons. e
Church is fortunate that the expectations it might legitimately Pre-determined
place on its clergy are documented in and through the Ordinal. e pre-determined nature of this innovation is highlighted
And yet the Green Report seems to want to adapt and expand by the Revd Canon Jane Charman, from the Diocese of
its requirements. Why?
Salisbury, in inking Anglicans:
It is ironic that so many secular corporations are seeking to
‘e bishops received the Lord Green report at the end of
learn from the Church’s treasure box,
July. By September the proposals
and yet we in the Church want to
were beginning to be rolled out. I
oﬀer our aspiring leaders modules in let’s drop the aggressive rhetoric of was given the report by my bishop
‘managing growth.’
the business school and recapture early in October and was
Any training initiatives that the
immediately struck by the wide
the peripheries for Christ
Church puts in place must above all
ranging and controversial nature of
else equip clergy to fulfil the vows
the contents. At General Synod in
made at ordination. Some of the Green proposals radically early November I asked how Synod members could access the
alter what it means to be a bishop.
report and to whom they should address any questions and
Using management skills to enable priests to become beer comments. We were told that a ‘digest’ of the report would be
leaders is not necessarily a bad thing. It could perhaps help circulated in January. I then asked whether the bishops
them to be faithful ministers of the Goel and to eﬀectively thought that given the important nature of the report there
reconcile the broken community. But in its soul searching, the ought to be a discussion at the February Synod. We were told
Church is looking for help from a sector that has proved time that it was not for the bishops to decide.’
and time again to be morally vacuous.
Arrogance
Selfish ‘talent’
Canon Charman then reveals that at the end of November,
e banking sector is just one example of ethical ineptitude. aer repeated requests, the report was circulated to Directors
‘Talent’ there, and all over the corporate world, is measured of Ministry in time for their annual meeting.
by one’s success, regardless of whether that success comes at
‘+Ely, Caroline Boddington and Christopher McClaverty
the expense of others. Selfish ‘talent’ is oen rewarded, who is the main architect of the report joined us for an hour.
perpetuating performance-based leadership. If you don’t show We shared concerns and asked them to pause the process until
profit, you’re fired.
there could be some wider consultation. e answer was a
e Church is already succumbing to similar values as categorical no. We were told that the Church of England is in
aendance continues to decline. ere is an increasing crisis, the need urgent, the new direction non-negotiable. If
pressure to demonstrate numbers to justify its existence, people are uncertain about the proposals it is because they are
fuelled by an obsession with numerical growth as the only real change averse and displaying resistance which needs to be
indicator of health drawn from the more evangelical sections overcome by senior leaders. Christopher McClaverty
of the Church.
described our concerns as ‘turbulence’ which he interpreted
e very idea of changing the vocation of priests through as ‘a sign that change management is working’.’
training as managerial leaders is not a solution to this problem.
Such arrogance indicates the serious contempt that exists
Let’s drop the aggressive rhetoric of the business school, within hierarchs of the Church of England towards
recapture the peripheries for Christ, and imagine what it consultation and participation in decision making.
might mean to be led by a set of modern-day Hildas,
Cuthberts and Benedicts, not to mention Kebles and Dollings, Ill-conceived
all of whose stories are still being told.
Michael Chancellor, also writing in inking Anglicans, went
further when he described those driving these changes as being
Process
about:
As the Very Revd Professor Martyn Percy, Dean of Christ
‘building strong defences; creating your own inner circle;
Church Oxford, argues, the Green Report arose from a flawed making friends with those who most naturally share your
process:
world-view; exploiting friendships to the full; and, most
‘In terms of process, there is a problem about the telling, the side-stepping of those who question your confident
composition of the group who produced the report. Not one assertions. No wonder the most consistent criticism has been
ordained woman was on the review group – and at a time the lack of diversity and inclusivity in the composition of the
when the Church is about to welcome women bishops. is is steering group and the proposed beneficiaries of this scheme.
breathtaking. Nor was there a recognised theologian, or an ese proposals can only compound the perception that many
academic ecialising in continuing professional or vocational of us have formed: that a small, unaccountable group of people
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are seeking to tighten their grip on power; and impose an illconceived solution to the C of E’s current demographic and
financial pressures.’

In the wake of criticism of the Green Report, the
Archbishop of Canterbury promised that there would be
‘opportunities for people to engage with and comment on the
proposals’. But he warned that: ‘We can’t simply go on as we
are if we are to flourish and grow as the Church of England.
Our call is not to manage decline.’
What is clear, as Canon Charman revealed, is that an
agenda has already been determined and a relentless
programme of further centrally driven managerialism is to be
put in place.

Task groups
e Green Report is, of course, but part of major overhaul of
the Church of England being driven by the Archbishops. e
plans have been developed by four task groups. ey were
commissioned by the Archbishops a year ago to explore four
areas of the Church’s life: ‘the discernment and nurture of
those called to posts of wider responsibility’; resourcing
ministerial education; the deployment of resources; and Corporatist agenda
As the January editorial in NEW DIRECTIONS pointed out, this
simplification.
e groups are chaired by Prebendary the Lord Green; the Report is published without due reference to a prayerful and
Bishop of Sheﬃeld, Dr Steven Cro; John Spence; and the theological study undertaken by the Faith and Order
Commission on ‘Senior Church Leadership’.
Bishop of Willesden, the Rt Revd Pete Broadbent.
Perhaps members of General Synod
e four Task Group reports and
would do well to read ‘Taking the
a report from the Church
Commissioners will be discussed at a relentless programme of further Cat for a Walk: Can a Bishop order
the General Synod in February ‘in centrally driven managerialism is a Diocese?’, by Ian Cundy and Justin
Welby in Managing the Church?:
the light of a paper that explores
to be put in place
Order and Organization in a Secular
what it means for all Christians, lay
Age, by G.R. Evans and M. Percy
and ordained, to be a community of
(Bloomsbury Publishing, 2000). Ian Cundy became Bishop of
missionary disciples’.
e reports, the Church House briefing note says, have been Peterborough, and perhaps other readers can remember what
prepared ‘in the light of the supportive discussions at the happened to Justin Welby. e writers lamented the tendency
Archbishops’ Council, the House of Bishops, and the Board of of church leaders to adopt uncritically insights from business,
15 years aer management thinking has abandoned those
Governors of the Church Commissioners’.
insights. I hope the Archbishop is
encouraged to re-read what he wrote
then.
Lay Minister (Community Development Worker)
Despite this relentless corporatist
(Stipend, pension and housing)
agenda, it behoves the Catholic Group
in General Synod and groupings such as
is new role of Lay Minister / Community Development Worker is a full time post
the Society of the Holy Cross to
working across the South East Ward of Worksop.
challenge the presumptions that
e main role is to stabilise, support and grow the congregations, helping them to
underpin these proposed changes, and
engage in our vision as a Diocese to seek justice. Also to work with those in the
call the Church of England to remain
community who are disadvantaged and deprived and grow new disciples.
faithful to the eﬀective and renewed
e Lay Minister / Community Development Worker is based in Manton and will
stewardship of the vocation of the
live in the vicarage.
priesthood as set out in the Ordinal and
anchored in the sacrificial nature of
e person will need to have:
Jesus Christ. ND
- Strong interpersonal and networking skills
-

Ability to listen, empathise and relate to people from all backgrounds.
Influencing skills to bring people together to work to a common objective.
Ability to work with and inspire young people and young families.
Ability to identify and pursue sources of funding and have a good understanding of
partnership with public sector bodies
Hard working and conscientious with a good sense of humour

Closing date for applications 2 February 2015 / Interviews will take place on 23 February 2015
For an informal discussion, please contact Archdeacon David Picken on 07917 690576
For an application pack please contact Jo Padmore on 01636 817206 or e mail
archdeaconspa@southwell.anglican.org or download from the diocesan website
hp://southwell.anglican.org/mission-ministry/job-vacancies/general-vacancies/
is post is subject to a satisfactory DBS criminal record check and there is a genuine occupational
requirement for the holder of this post to be a confirmed Anglican.
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Je suis Charlie!
John Hervé examines Islamic Fundamentalism

I

slamic State, jihad, Taliban – Islamic Fundamentalism is innovative technology, modern imagery and genres, and in
rarely far from the thoughts of most people these days. some cases, parliamentary politics. But it must be stressed that
But what is it? Indeed, what really is Islam?
this is at best selective and at worst totally superficial; the
In looking at this it is essential to grasp two basic concepts. adoption of modernistic forms occuing without the appropriate
Firstly, the term ‘Islamic Fundamentalism’ refers to the philosophical foundations. But it cannot be denied that some
movement for a revised and political Islam, oﬀering praical process is at work to identify with modernity, to partially
solutions to cultural, social, economic and structural problems recognize its usefulness, and mutual advantage.
of the modern world. us, importantly, therefore it is not
So we now have some picture of the nature of Islamic
theological or philosophical in essence – it is an ideology! at is, Fundamentalism. But it may be useful (while we are here) to
ideas or thoughts which are socially determined and in turn rehearse our knowledge of Islam itself.
determine reality. Some sociologists (Aron, Shils, Bell, etc.)
e pillars of Islam
define ideology as ‘secular religion’.
Secondly, Islamic Fundamentalism is a modern Islam (the word means ‘surrender’ or ‘submission’) is the
phenomenon. e aempts to return to fundamental religious religion founded by the Prophet Muhammad (c.570–632) in
tenets have been spasmodic throughout Islamic history, but Mecca and Medina in eastern Arabia. It has five ‘pillars’: the
this modern emergence diﬀers
‘Shahada’ (Profession of Faith: ‘ere
in the significant reect that it
is no God but God (Allah) and
one mistake is to assume that
is concerned with politics,
Muhammad is the Prophet of God’);
‘fundamentalist’ is a synonym for
cultural issues and forms and,
prayer five times a day; the giving of
most importantly, relations with
alms (‘zakat’); fasting (from dawn to
‘conservative’ or ‘traditionalist’
the West. e diversity of aive
dusk in the holy month of Ramadan);
Muslim groups in this regard is
and pilgrimage to Mecca (the ‘hajj’) at
immense, ranging from egalitarian to ultra-conservative. Some least once.
will go to any lengths to deny legitimate government and
e Koran ( or Quran – ‘recitation’) is the scripture of
appeal is oen made to ‘jihad’ – a term originally meaning Islam, the belief being it is literally the word of God as revealed
‘eﬀort’ but now ‘Holy War’.
through Muhammad and thus the most perfect revelation of
God to Humanity. Great stress is laid on God’s omnipotence
Common premise
and unity, the rewards of eternal life. It embodies the basic
So then, in general terms, on the platform of these two basic principles of Islamic Law (‘Shari’a’), and ethics; it contains
concepts, Islamic Fundamentalism refers to a varied and wide- homiletic material from the Prophet and his early companions
ranging set of ideological and political movements in diﬀerent (the ‘hadith’) and some also from Jewish and Christian
Muslim societies, from ‘conservative’ to ‘extremist’ (i.e. sources. All aivist Muslim groups look for a return to the full
charaerized by immoderate methods and aions). But they implementation of Shari’a Law; its weakness being that it lacks
all share one common premise – that the Weﬆern ‘world-view’ rules to govern modern political and economic organizations.
and lifestyle has a negative and detrimental eﬀect on the Muslim e centrality of these scriptures in Islam cannot be overway of life.
emphasized. is is not to say that mysticism has no place for
An indication of the presence of Islamic Fundamentalism many pious Muslims (Sufis) and the pursuit of this by forming
in a government, faion or social-grouping is the extent of the religious ‘orders’.
incorporation of Islamic (Shari’a) Law. Other hallmarks are
the aitude towards modernization – see below – and the Division
identification within the lifestyle of major particular Within 50 years of the Prophets death, the most important
significant ideological and cultural aitudes, such as diversity, sectarian division occurred and concerned the succession to
the leadership and its nature. e majority (Sunnis) hold the
the role of women, style of dress, etc.
leadership devolved to the first four ‘orthodox’ caliphs and
thence to the Omayyad and Abbasid Caliphates (all of which
Modernity
However, one mistake (oen made) is to assume that exercised only temporal power). Shi’is (currently about 90 of
‘fundamentalist’ is a synonym for ‘conservative’ or 750 million) hold that the fourth ‘orthodox’ caliph and the
‘traditionalist’. For as we have seen above, social and political Prophet’s son-in-law (Ali) was the Prophet’s direct successor.
change is of the ‘esse’ of the definition. In general (the Taliban In Sunnis, this has spawned an enduring suspicion of political
in Afghanistan being a major exception), rather than totally power. ey are the majority in Iraq, Lebanon and Iran (in
negating modernity, Islamic Fundamentalism has aempted which it is the oﬃcial religion). Conflict between the two
to selectively embrace it. us it should come as no surprise major sects stem from national and communal aitudes, not
that it demonstrates skill in manipulating mass media, theological diﬀerences. ND
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From the Banks of the Tiber
Andrew Burnham offers a personal view of the events leading up to the establishment of the Ordinariate

I

t was good to be invited by the Editor to eak once more
through the columns of NEW DIRECTIONS and I am not
only glad of the opportunity but find that, aer four years
of what courtesy requires me to call a ‘Roman Catholic’, it takes
me some time to think myself back into how things were, and
where I le things. I was the third Bishop of Ebbsfleet, and you
are now on to your fih, so clearly much has changed.

along and said that ordaining women as bishops would be an
ecumenical breaking point. In fact, Lambeth 2008 was not
remotely concerned with women bishops. Most of those who
did not accept women bishops were from what became known
as the GAFCON sphere of influence, and they had boycoed
Lambeth 2008. e neuralgic point at Lambeth 2008 was
homosexual marriage, already solemnized by the Episcopal
Church.

Viewed as subversive
When I le, I think I had somewhat exaerated the Anglican Issue of Holy Order
eﬆablishment, by referring to ‘the See of Ebbsfleet’, calling it e greatest misunderstanding of my position – and I can
an ‘apostolic district’, much as the Roman Catholics called their eak only personally – was when it was assumed that I was
administrative areas before the re-eﬆablishing of the hierarchy. aing out of some diﬃculty relating to women and women
We were applauded by successive archbishops for having a ministers. In fact, in the 1980s, somewhat mistakenly I must
Council of Priests, a good deanery structure, a Lay Council, now say, I was a campaigner for women deacons, the
and a flourishing annual Lay Congress. Yet other bishops, development of which I saw as a distinct and eirenic way
probably with some justification, viewed these things as forward. When women in the diocese of Southwell, in which
dangerously subversive of a proper acceptance of Church of I was serving at the time, were ordained priest, I sent each of
England structures and paerns.
them a card of congratulations. At a human level, I was happy
It became obvious to me that we would never be granted for them. Even now, I have a female colleague in the parish in
the much talked-about ‘Free Province’, with an independent which I serve and we get on well. e issue, for me, was about
ecumenical agenda of reconciliation
Holy Order, as one of the points of
with the Holy See, and it became no it became obvious to me that we the Chicago-Lambeth Quadrilateral,
less obvious that, even were this
and I regarded the Church of
would
never
be
granted
the
much
granted, it would not have been
England as being in error by thinking
financially viable. Like so many
that it could distinguish between
talked-about ‘Free Province’
Church of England parishes, small
theological
and
ecumenical
Anglo-Catholic congregations of less than 100 souls were arguments about Holy Order. e ecumenical argument
dependent on the giving of large Evangelical parishes. e kind against aing alone in this maer is a theological one.
of mutual interdependence that represented was, and is, godly,
Something similar also must be said, incidentally, about
but not a basis on which to fund an ecclesiologically separatist how homosexuality is viewed. Diﬀerent communions can have
movement and certainly not the basis for an ecclesiologically diﬀerent nuances and diﬀerent ways of handling pastoral
distinct structure.
maers but the theology of the human body has an
ecumenical dimension. What has the Church said about this
Visit to Rome
through the ages? What does the Church now say, throughout
e story of my visit to Rome in April 2008 has oen been the world?
told. It was widely misunderstood and, perhaps, it is time to
set the record straight. For one thing, it was not a secret visit. e 2012 vote
e Archbishop of Canterbury knew that Bishop Keith Another misunderstanding about my position was that I aed
Newton and I were going and whom we would be meeting. as I did because of the impending final vote on women bishops,
Nor was it the first of such meetings: various other bishops, then thought to be due in 2012. e Anglo-Catholic Church
mainly diocesans, had been along earlier, as the press reported. of England bishops at Lambeth 2008 all signed a leer, to the
e diﬀerence was that those bishops were presumably eﬀect that the 2012 vote would mark a kind of Doomsday.
playing a political game, whereas we – the flying bishops – Had that vote been taken decisively in 2012, one must
were simply petitioners, asking for the help of the Holy See.
presume that those bishops would have been as good as their
word. In fact, as we know, it all worked out somewhat
Lambeth Conference
diﬀerently, and the Church of England, whether by luck or by
Another misunderstanding – and this is a misunderstanding judgement, defused the crisis and the final decision happened
that the Roman curia shared – was the rôle of the Lambeth a couple of years later, without Doomsday threats, and aer
Conference. It was not to be a crisis summit about women much skilful conflict-management by the first Archbishop of
bishops. e Vatican sent along its heavy guns. Cardinal Ivan Canterbury since Dr Fisher whom I have not personally
Dias, from the Congregation for the Evangelization of Peoples, known. One cannot but admire this achievement.
came along and accused Anglicans of senile dementia:
So why did we ‘jump the gun’ – as one might say – in 2008?
forgeing their own history and ecclesiology. Cardinal Walter Why did we apparently precipitate Anglicanorum cœtibus and
Kaer, from the Pontifical Council for Christian Unity, came the seing up of the Ordinariates? I say ‘apparently’ because,
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of course, there were others too. Bishop Jeﬀrey Steenson had
resigned from the Episcopal Church and some former
Episcopalians had been restless. And there was all the sound
and fury of the Traditional Anglican Communion, which in
the end proved to be largely a front-of-stage aivity while the
real negotiating went on back stage.

the ministry of a woman bishop. What one could see was the
scenario that had already been aed out in the wider Anglican
Communion. What had happened in North America, would
now be happening in England. Finally there would be
redoubts, where traditional parsons drew up the drawbridge,
which is where it has more or less got to elsewhere in the
world.

Mutual acceptance
Again, I can eak only personally. First, I was not involved in Waves
the creation of Anglicanorum cœtibus. My instruction was A great deal more could be said but, in the end, what one
simply to wait. As a bishop my moo was Expectans expectavi observes is that, since the days of Blessed John Henry
(I waited patiently for the Lord) – and that is what I did. Newman, there have been waves of ‘converts’ (not really an
Second, I should have been entirely content, along with those appropriate word) at various crisis points. Each time there has
who came with me, to be integrated into the existing Roman been a small exodus, there has been an influx of new
Catholic diocesan structures. We asked to be accepted in ordinands, convinced of the possibility of making a go of
groups – for the sake of the laity and the mutual support of Catholicism, against the odds, in the Anglican Church. I was
the clergy – but the Ordinariate ecclesiology was new to me. nearly in the wave of 1994, and, to my knowledge, no Roman
Greater than all this – and this was the motive for my visit Catholics were rude about those who stayed behind then,
in 2008 – was my conviction that no communion can survive believing in the cause, and supporting their families. Now I
where there is not the mutual acceptance of ministries and am one of those who did leave in the wave of 2011, I am far
sacraments. At St Stephen’s House,
from critical of those who stayed
each
time
there
has
been
a
small
where I taught before I became a
behind. Some will come later. Others
bishop in 2002, there were
exodus, there has been an influx will not.
I used to say RITA – Rome is the
conflicting
ecclesiologies,
of new ordinands
Answer – and I meant it. We should
necessitating separate celebrations of
the Eucharist. Working with my colleagues, I gradually, over a try not to say it if we don’t mean it, and, to end with a very
decade, came to see that this was never going to be satisfactory. mild criticism, I would just say that I knew that people had
When Archbishop George Carey invited me to be Bishop of not meant what they said when, in the Forward! newspaper, it
Ebbsfleet in 2000, I accepted provided he understood my view was remarked of the new Bishops of Ebbsfleet and
that, as a bishop, one ceased to be able to respond individually Richborough that these would be the leaders of the movement,
to the High Priestly Prayer of Jesus and instead would be even when the Act of Synod rescinded. at showed that
required to respond ecclesiologically. He accepted this and, at people largely would be staying put and, just as importantly,
the time, it seemed to me that the Church of England really it was a white flag to the Church of England, a sign that the
meant what it said about Reception and Communion. Later, rhetoric of alternative episcopal oversight was gone. e
Archbishop Rowan Williams himself professed that this authors of that rhetoric, and its leading sustainers, meanwhile,
whole maer was an eschatological one – resolvable only in did the decent thing and ‘defected’ (like ‘convert’ also an
the End-Time – and accused me, very genially, of trying to put inappropriate word) to Rome. ND
my foot on the ecumenical accelerator.
Where are we now?
So, where are we now? When I was
bishopping, I asked all the clergy to fill in a
questionnaire on the presenting issue.
What they would do if the Church of
England proceeded with women bishops?
All agreed, I think – whether they were
ecumenists or impossibilists – that it would
be the end for them. One priest thought he
would join the TAC and one or two the
Orthodox Church. Most said they would
become Roman Catholics. Almost all my
Council of Priests took that last view. What
became clear, however, was that there was
a whole series of end-points, and no agreed
one. Some thought it would be a synodical
vote. Others when a woman bishop was
consecrated. Others when a woman bishop
was appointed to their diocese. Others
when they were required in law to accept

S. Peter’s London Docks London E1W
Proclaiming the Catholic faith in Wapping since 1856
House for duty in this historic and vibrant parish in the Fulham Bishopric.
The Mission house, part of the Church/Clergy House complex has been
refurbished ,with new kitchen, new boiler and completely carpeted as a house
for duty in this boutique London area in a parish founded by the Society of the
Holy Cross (SSC) and still living and proclaiming the Catholic faith.

Three bedroomed house: Gas CH
Sunday duty, one full weekday and Parish Priests holiday cover
minimum, further involvement in the Daily Mass and Offices, the thriving
Church School and other pastoral opportunities by arrangement.
Arrangement with approval of The Bishop of Fulham and under the
norms of licence and Safeguarding in the Diocese of London.
Please contact : Father T E Jones SSC. S. Peter’s Clergy House, wapping
Lane, London E1w 2Rw
FrTEJones@aol.com: 0207481298/07977260559
Parish website: www.stpeterslondondocks.org.uk
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The Anglican Church of Australia:
a future Uniting Church relationship? Part I
David Wetherell on the future of Australian Anglicanism in the wake of decreasing support for the traditional
male priesthood

T

hese are the palmy days of liberal Anglicanism in
Australia. One by one the conservative outposts of
resistance to female clergy are falling. Five women
have been consecrated bishops of the Anglican Church
following the ordaining of the first women priests in 1992, and
the inclusion of women at all levels of the Australian clergy
has finally been achieved. In Victoria, the diocese of
Wangaraa (in 2007), followed by its sister in Ballarat (2013),
have voted in favour of women rectors. e Melbourne city
parish of St Peter’s Eastern Hill, once a national fortress of
conservative Anglo-Catholicism, is about to have a woman
priest.
Confronted by the self-confidence of the women priest
supporters, such moderate churchmen as Peter Hollingworth,
archbishop of Brisbane (later governor general), felt an initial
hesitation in 1992, but found the question too hot to handle.
Outside Australia’s largest concentration of Anglicans in
Sydney where women may not be ordained, only three
sparsely populated dioceses still support the traditional male
priesthood.

the world’s 2.3 billion Christians within the Eastern Orthodox
and Roman Catholic communions; Anglicans amounted to
two per cent.
However, the language about a period of reception was, and
is, disingenuous. ere was no formal request for a period of
discernment by the universal church. e Orthodox and
Roman Catholic churches begged Anglicans, starting with the
Church of England, not to take this step but to concentrate
with them upon recovering unity amongst the historic
churches rather than placing obstacles in its path.

Pope Leo XIII
Rome’s rejection of the Church of England defining its
ministers as ‘priests’ is of course not new. Hopes were first
dashed in 1896 by Pope Leo XIII, who declared Anglican
orders ‘absolutely null and uerly void’. irty years later,
Anglo-Catholics gained a measure of limited confidence from
the Patriarch of Constantinople’s encyclical to the Eastern
Orthodox churches in 1922 provisionally recognizing the
validity of Anglican orders. is provisional acceptance has
now lapsed, as shown by the Patriarch of Moscow’s tart
declaration last year that ‘even a theoretical recognition’ of
A turning point
In the long term, the decision to allow consenting dioceses to Anglican orders is excluded by the consecration of women
ordain women represents a turning point for Anglicanism. For bishops.
Leo XIII’s decision of 1896 has aroused continuing dispute.
the worldwide Anglican Communion, by its sacraments, its
is came to a climax in the thirty years
male priestly orders and its creeds
aer the Second World War. On the
recited also by Roman Catholics and
one by one the conservative conservative Catholic side, the
virtually identical with those of the
scholarship of such writers as the Jesuit
Eastern Orthodox Churches, has
outposts of resistance to
Francis Clark (1967) came to the same
asserted continuity with the Catholic
female clergy are falling
conclusion as Leo XIII and for the same
and Orthodox churches. e
reasons – that the Anglican ordination
Communion has always considered
service is defective in form (i.e. its wording) and intention (i.e.
itself part of something Catholic, therefore universal.
But international Anglicanism also held out the exact its purpose), both of which, implied Leo XIII, create
opposite: the idea of local autonomy, with each national Proteﬆant pastors rather than Catholic priests.
church free to do as it felt guided. For a long time these two
ideas – of national autonomy and a Universal Church – Ongoing debate
existed side by side in comparative peace. But the Anglo- In disagreement with Clark, the Anglican Benedictine monk,
Catholic movement which spread to Australia focused Dom Gregory Dix, whose book e Question of Anglican Orders
aention on the continuity and universality of the church, and (1944) became standard reading for Anglican theological
having women claiming to be ‘priests’ clearly does not belong students from the Second World War, insisted that, in the form
of its service of ordination, the parent Church of England
to the Universal Church.
What then is the future of Australian Anglicanism’s continuously claimed that by its rites, it ‘intends to do and does
relations with the Roman Catholics and Eastern Orthodox? essentially what the Catholic Church has meant from the
When the first national churches in the worldwide Anglican apostles’ time’; that the word ‘priest’ is stated six times during
Communion allowed the ordination of women as priests, their the 1550 service of ordination; and that the intention of the
leaders claimed that this innovation was being oﬀered for rite of priestly ordination is stated ‘with the most unambiguous
‘reception’ (i.e. acceptance) by the Universal Church. For clarity’.
Until the mid-1970s, the cumulative evidence produced by
Anglicans who leant towards a Catholic understanding of
faith and order, the ‘Universal Church’ meant 80 per cent of Anglo-Catholic and Roman Catholic scholars pointed to the
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conclusion that Francis Clark, in the shadow of Leo XIII, was
prejudiced by the narrowness of his focus on the overtly
Proteﬆant Archbishop of Canterbury omas Cranmer
(1532–56). At that time, some scholarly voices within the
Roman Church were favouring a Catholic re-opening of the
question of the validity of Anglican orders. In Britain,
Cardinal John Heenan said the maer of Anglican orders was
now ‘open to free discussion’. In Ballarat, Victoria, Father (later
Cardinal) George Pell, a member of a joint Anglican–Roman
Catholic Commission, was asked by the Ballarat Commission
to raise the question of the papal bull of 1896 with the
appropriate Vatican authorities. e response to Dr Pell by the
Vatican was that the maer was ‘under consideration’ and that
a more comprehensive response could be expected in due
course. e door was slightly ajar. It is significant that a
scholarly Catholic colloquium in Britain during the 1970s was
hopefully entitled ‘Anglican Orders: the Growing Consensus’.

upon itself. e earliest known apologist for local-authority
Anglicanism, John Jewel, Bishop of Salisbury (1522–71),
wrote that local churches had the right to legislate for their
needs through provincial synods. e result is predictable.
Decision-making authority is handed down from a national
assembly to the elites of various constituent dioceses each led
by a bishop.
e organization of world-wide Anglicanism into
independent national churches is ill equipped to deal with
such a problem as a fundamental change in the threefold
ministry of bishops, priests and deacons. e decennial
Lambeth Conference of bishops has only a moral and
consultative power. e Archbishop of Canterbury himself
has no power outside his own diocese and province. His
primacy over the whole communion is purely symbolic and
figurative. As stated above, when confronted with a novel issue
aﬀecting faith and order, the political structure of Anglicanism
is one in which national churches hand authority downwards
for local units to decide.

Ordination of women
en came the ordination of Anglican women to the
priesthood. In conservative Anglo-Catholic, Roman Catholic Bishop Weatherill’s view
and Orthodox eyes, this showed Anglicans as a whole veering e most recent example of an Australian diocese legislating
back towards reformed Proteﬆantism of a Broad Church for women priests is the Diocese of Ballarat, once a bastion of
variety. A blow has been struck, not only to Anglo-Catholics, conservative Anglo-Catholicism. Here the synod debate of
but also to the ‘growing consensus’
October 2013 was preceded by
dissident conservatives said consultations in 2012–13 led by Garry
among some influential Roman Catholic
scholars.
that the consultations were Weatherill, the newly installed bishop of
In the event, the foremost champions
Ballarat and, unlike his predecessors, a
essentially exercises in
of Anglican orders within the Catholic
supporter of women priests. ese
Church conceded that, even had the
consultations
were criticized by
management
Vatican agreed with them that the
opponents – which included a third of
investigations leading to Apostolicae Curae were bungled, this Weatherill’s clergy – as falling short of impartiality. e
would not in itself prove that the verdict of Apostolicae Curae dissident conservatives in Ballarat said that the consultations
was wrong. It is possible to reach a correct decision for wrong were essentially exercises in management. For them, the
reasons, and it is conceivable that this is what happened in question was not about ‘women in ministry’, or ‘women as
1896. For the ordination of women claiming to be Catholic leaders’, or women deacons and archdeacons (with which the
‘priests’ (and not Proteﬆant ministers or pastors) provides majority seem to have agreed) but whether the ordained
powerful proof that
women are really priests, that is, whether they are part of the
1896 may have been right aer all. It demonstrates the universal priesthood common to Orthodox and Catholic
Anglican churches aing unilaterally, as Leo XIII put it, by communions, as Anglicans of all schools of thought once
doing otherwise than ‘what the [universal] church does’. e believed about their ordained priests.
decisions of the past thirty years have given fresh vigour to the
Bishop Weatherill’s fundamental claim rests with the New
objection that Anglican orders are simply Proteﬆant.
Teﬆament which he uses as an essential and definitive text.
Hoping to maintain a ‘business-as-usual’ posture with But the basis of Catholic and Orthodox assertions against a
Rome and Orthodoxy in spite of the cleavage wrought by female priesthood are also grounded in the New Teﬆament.
women priests, successive Archbishops of Canterbury Rowan at is, Jesus set aside traditional Jewish custom of his day by
Williams and Justin Welby (2000–14) have been sedulous in giving women full acceptance, but in spite of this, women were
paying courtesy visits to successive Popes in Rome and the not among the twelve Apostles who were all male. On this
Orthodox Patriarch in Istanbul, the laer in 2013. basis Pope John Paul II, in Ordinatio Sacerdotalis (1994), stated
Nonetheless, the eﬀect of women’s ordination, so far as holy that the church had no authority to ordain women priests.
orders are concerned, has been to disconnect the Anglican is is turned on its head by liberal Anglicans. ‘Women were
Church from the ancient communions previously claimed to reﬆored to their rightful place in Jesus’ own radical, full
acceptance of all people, including women, in his ministry’,
be Anglicanism’s international partners.
announced the Bishop of Ballarat; therefore women should be
Decision-making authority
priests.
How then did the ordination of women as priests come about?
Unlike the Roman Catholic communion, Anglicanism lacks a
magisterium by which it can impose a lasting theological peace
continued on page 31
February 2015 ■ newdirections ■ 13

faith of our fathers
Arthur Middleton on the Gnosticism of sociological reductionism

D

uring his boyish familiarity
with the ancient Fathers,
Edward Pusey admits that in
these early years in his estimation he
placed them below modern divines.
What changed his mind he explains in
a letter (H. P. Liddon, Life of Edward
Bouverie Pusey, Longmans, Green & Co,
London 1893–7, vol. I, p. 410). It was a
response to a request from Dr Arnold
for help with two sermons.
Interpreting Scripture
Dr Arnold, who was no friend to the
Tractarians, needed Pusey’s advice about
which books to consult on the patristic
view of prophecy. Pusey makes plain the
true claims of the Fathers as interpreters
of Holy Scripture, and admits that like
Dr Arnold he once measured Christian
antiquity by a modern standard before
discovering that the two systems are
entirely different and at variance.
He describes how he was led back to
the ancients. First, he found that the
majority of Old Testament quotations in
the New created difficulties in the
modern system, that were absent in the
ancient; so that the ancient system was
more like that of inspired Scripture.
Secondly, most ancient Jewish
interpretations, in general principles,
harmonized with the ancient Christian,
but the modern interpretations derived
from a modern philosophicalgrammatical Jewish school. This school
was an unbelieving one since it arose in
opposition to the Gospel. Calvin’s
interpretative system, the basis of most
modern interpretations, is from the later
Jews, as are early Protestant Old
Testament commentators.
Mysterious depth
Thirdly, Pusey found the same
interpretations in different parts of the
Church, therefore independent of each
other and deriving from a common
source. Fourthly, he was struck with the
Fathers’ great combination of Scripture
14 ■ newdirections ■ February 2015

and the beauty and truth of things he
had rejected earlier as fanciful.
Fifthly, the Fathers’ views seemed to
Pusey to be possessed with greater
consciousness of the mysterious depth of

he was struck with the the
beauty and truth of things he
had rejected earlier as fanciful
every work and way of God. The
fundamental principle of the patristic
mind is that nothing in God’s creation is
accidental, everything has a meaning if
we would find how to read it. ‘All things
are made double one against another,
and he hath made nothing imperfect’
(Ecclesiasticus 42.24).
A strong warning
Pusey admitted that it had taken him
some time to arrive at this view and that
he is:
‘not looking at the modern view as
untrue, but as a small portion of the
truth only, and wrong when it
assumes to be all, and for the most
part miserably shallow. At the same
time, neither do I see my way
through all the details of ancient
interpretation; I have not studied
enough for it; I am only satisfied that
the principles of their system are
right, and that much which one
should reject at first sight as fanciful
is true’ (Liddon, Life, pp. 411–12).
He did suggest a number of texts, but
he strongly cautioned Arnold against
‘any attempt to engraft the Fathers into
a modern system,’ as this would only end
in ‘disappointment and disgust.’ He
ended with a strong dissuasive that
anyone imbued with modern principles
should not attempt such a study as it
might do more harm than good.

Today’s hermeneutic
A bishop recently said to me that the
Church today has become captive to a
hermeneutic
of
sociological
reductionism. The pressure to feminize
the historic order of the threefold
ministry as received in the JudaeoChristian Tradition is a feature of this
trend, and has come not so much from
advances in theological knowledge as
from changes in the social sphere in an
increasingly secular society. In all areas
of life, the roles of men and women seem
to be becoming more and more similar,
while sociological studies have given
currency to the view that the vast
majority of differences between the
sexes are but products of social
conditioning. Any and every restriction
of women’s scope of activity tends to be
seen as an instance of unjust
‘discrimination’ and a denial of the
demand for ‘equal rights’ and
‘emancipation’.
Socio-political
The plea is that the Judaeo-Christian
Tradition be engrafted on to this
modern view by allowing male and
female to share an equivalence of
function in the historic order of the
threefold ministry. Then it would
become more representative of the
relation between the sexes in
contemporary society and its sociopolitical understanding of equality. This
plea has emerged from a cluster of ideas
that stem from an unbelieving school of
modern socio-political philosophy that
has intruded into the theological scene
to provoke a debate about the inclusion
of women in the threefold ministry.
The issue is not about women or
human rights but about the true nature
of what priesthood is. ND

devotional
O
n 30 January the Church of
England commemorates King
Charles the Martyr. On this day
in 1740, Bishop Butler preached before the
House of Lords in Westminster Abbey on
the text from St. Peter’s First Epistle 2.16:
‘And not using your liberty as a cloke of
maliciousness, but as the servants of God.’

Hypocrisy
Bishop Butler said that 30 January is a
reminder of the pernicious sin of
hypocrisy that rests on deceit. Hypocrisy,
he tells us, results when people pretend to
be doing what they do not really mean, in
order to delude one another. Another
word for it today is ‘spin’.
In Holy Scripture, which is concerned
with our behaviour towards God and our
own consciences, it amounts to deluding
our fellow human beings and expresses an
insincerity towards God and towards
ourselves. Therefore to use liberty as a cloke
of maliciousness means covering our wrong
actions with a cloak, so that they do not
appear in their proper colours as wrong.

A cloke of maliciousness
Arthur Middleton

In hypocrisy actions are disguised so that
they are given the appearance of being
right, made to look what they are not. The
prime purpose of such behaviour is to
deceive. It is not only a deceiving of other
people, but also a deceiving of oneself and
an attempt to deceive God.
January 30 reminds us, says Bishop
Butler, of an unheard of hypocrisy in our
country’s history. The execution of
Charles I was a black design that subverted
the constitution of our country. It was in
defiance of all the laws of God and man
and was in plain contradiction to the
sacred trust and commission required of
members of Parliament. It was all done
under the pretences of authority, religion,
liberty and a trial that was a travesty of
justice. They pretended that they were
carrying our Constitution in Church and
State to a greater height. They used liberty
as a cloke of maliciousness rather than
behaving as servants of God.
The cause for which he died
When this civil strife receded King

On Epiphany I led a quiet day on T.S.
Eliot’s ‘Journey of the Magi’. In the
morning I introduced participants to
the sermon for Christmas Day 1622 by
Lancelot Andrewes which provided the
opening lines and the theme for Eliot’s
poem. After describing the rigours of
the Magis’ journey Andrewes makes a
Andy Hawes is Warden of
comparison with our own response to
the call of God. He suggests that most of Edenham Regional Retreat House
us would wait at least until Easter Christian life is not one of lying back
before beginning the journey and then and enjoying the ride – a real effort at
he says ‘remember the old proverb: the self-propulsion is required for
nearer the church the farther from momentum to get under way.
God.’ I took this to heart bearing in
Think of Lent as beginning a new
mind that it takes me thirty seconds to stage on the journey. This is a stage
move from my kitchen table to the when you must be determined to break
church.
new ground and climb higher and
The ‘Journey of the Magi’ describes further. It is an opportunity, indeed an
the hardships and darkness of the invitation,
to
experience
new
Christian journey – it is like a ‘living perspectives on yourself and the world.
death’. It is one through a hostile But you have to make the effort. Lent is
landscape and often the voices ring in a time to change the pattern of your day
our ears: ‘this is all folly.’ The journey or week. How many aspects of your
means sacrifice of many kinds and a Christian life are decided by the simple
real effort from those who travel; thus criterion which might be called ‘the
‘the nearer the church the farther from choice that costs me least in effort’?
God.’ On Ash wednesday we hear from
One might argue that solid and
the letter of James: ‘if you draw near to sustainable patterns are essential on
God, he will draw near to you.’ The

Ghostly
Counsel

Making an effort

Charles was seen as a martyr who died to
preserve the Constitution, having died in
defence of his trust. Charles gave his life
for the cause of his people and Church.
Rather than consent to wrong, he died.
Bishop Mandell Creighton (1843–
1901) said, ‘Had Charles been willing to
abandon the Church, and give up
Episcopacy, he might have saved his throne
and his life. But on this point Charles
stood firm; for this he died, and by dying
saved it for the future’.
Theologically the position that Charles
maintained was that of Anglicanism.
Bishop Stubbs said that in remembering
this martyr the Church is remembering
the sealing of the crown of England in the
faith of the Church. Charles was
convinced that the government of the
Church by bishops is required by the
Word of God and is of apostolic
institution. From then until the present
day this has been the ministerial order in
Christ’s Church and he could not in
conscience consent to abolish it. ND

our Christian journey: the response to
that might be: That’s fine as long as it
make demands on you, tests your will
and draws real effort on your part
which engages you in body, mind and
spirit. Please don’t just ‘do the same
thing again for Lent this year.’ Do not
take the low road – take the high road.
Go the extra mile.
Our Lenten disciplines should stretch
us to the point where we cannot rely on
ourselves, but find ourselves struggling
and asking for Grace to complete the
course. Our disciplines should not be
devised to help us find the limit of our
own capacities but rather to the point
where we experience our need for God.
His grace is made more active in our
weakness. There is so much in our
Christian life we take for granted, so
much with which we are spoon-fed; we
are so well provided for despite our very
little effort. If we really desire to draw
closer to God, we must come to a
realistic appraisal of just how far we are
from him and of the effort we must
make to close the gap. Hence the
proverb: ‘the nearer the church the
farther from God.’
February 2015 ■ newdirections ■ 15

News from Forward in Faith
Colin Podmore reports on recent developments and future plans

New Year – New Logo
Aer my appointment as Director of
Forward in Faith was announced in
October 2012, one of the comments
made to me most frequently – eecially
by our younger members – was: ‘Please
can you do something about the logo?’
My answer to that, as to many other
helpful suggestions, was that that was
indeed on my list but not at the top of it:
there were more urgent maers to
address.
e old logo of Forward in Faith has
served us well, but there is a widespread
feeling that it was a thing of its time and
has begun to make us look out of date –
like a 1990s organization not a twentyfirst-century one.
e need for leaflets relating to the
House of Bishops’ Declaration (see
below) and for a new website (see below)
means that the time has come for a new
visual identity. We are grateful to Brian
Beddowes, who designed the Society
‘branding’ and the PEVs’ and Society
websites, for producing this for us.
Logos and design being maers of
taste, there is unlikely ever to be
complete agreement about them. e
perils of ‘design by commiee’ are
notorious. But such a design process
does need more than one or two people’s
eyes. I am grateful to the Executive
Commiee for their contributions to the
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discussion and its outcome – saving us
from mistakes and suggesting
improvements.
We believe in tradition as something
that is living and dynamic. We don’t
believe in everything staying exactly the
same, but neither do we believe in
rootless change that ignores the past.
is is reflected in the clear continuity
between the old Forward in Faith badge
and the new logo. Key elements of the
old badge – a cross on a yellow circle
with rays of light – are reflected, in a
diﬀerent way, in the new logo. Perhaps
the cross is even more central than it
was. It is a simple and uncluered
design. e use of blue as well as yellow
gives a clear linkage to e Society and
will be useful in circumstances when
both sets of branding (the ecclesial
community and the membership
organization) need to appear together.
Because we believe in tradition and
continuity, there is no problem with
people continuing to wear the existing
yellow badge, but over the coming
months our branches will probably want
to adopt the new logo for their
newsleers and publicity material.
Resolutions under the House of
Bishops’ Declaration
Until mid-November 2016, the existing
resolutions A, B and ‘C’ will be treated

as if they were resolutions under the
House of Bishops’ Declaration. is twoyear transitional period is intended to
give PCCs time to pass a new resolution
under the Declaration.
In some parishes, everyone will be
clear that this is the right way forward,
but in many a period of teaching and
discussion will be needed. Where the
issue hasn’t been raised since the
resolutions were originally passed, some
people may need to be reminded why we
have a problem with receiving priestly
(and now also episcopal) ministry from
women, and how a resolution will
promote parish unity by securing a
ministry that all can receive.
A working group appointed by the
Council of Forward in Faith has
prepared a booklet oﬀering advice to
PCCs and Parish Priests on passing
resolutions under the Declaration. We
have also prepared leaflets and cards for
PCC members and members of the
congregation with information about
the process, positive reasons for passing
resolutions, and reminders about why
ordaining women as priests and bishops
is problematic.
Our aim is to have sent this material
to every resolution parish by the time
this February edition of NEW
DIRECTIONS is published. If your parish
has not received a copy of this mailing
and needs one, please contact the
Forward in Faith oﬃce.
Aﬃliating parishes to e Society
At the same time, we are also taking the
next step in the development of e
Society. In 2013 the Council of Bishops
began to meet regularly and a new
website was launched (www.sswsh.com).
In 2014 Bishops’ Representatives were
appointed for each diocese, and priests
were invited to register as Priests of e
Society.
Now, parishes are invited to aﬃliate
to e Society. Information about this is
included in the mailing to resolution
parishes.
Aﬃliation is open to parishes that
receive episcopal ministry from a

member of the Council of Bishops
• as their diocesan or area
bishop, or
• where a petition under the
Episcopal Ministry Act of
Synod 1993 is in force during
the transitional period, or
• having passed a new resolution
under the House of Bishops’
Declaration.
e
minimum
annual
aﬃliation fee is £60, payable by
Standing Order (annually, or in
quarterly or monthly instalments).
Parishes that are aﬃliated to
e Society may also opt to
register as a Forward in Faith
parish at no extra cost (for further
details, see the aﬃliation leaflet),
so that they can be represented in
the National Assembly and receive
discounts on advertising.
Parishes that aﬃliate to e
Society will receive a laminated
card that can be displayed on a
noticeboard and will be entitled to
use the Society logo and branding
(available on the Society website
under ‘Resources’). ey will be
listed on the Society website.
Society parishes are asked to
encourage their members to
support e Society by joining
Forward in Faith (the membership
organization which supports,
administers and pays for its work).
Training
for
Bishops’
Representatives
By the time this issue of NEW
DIRECTIONS is published, the
Bishops’ Representatives will have
aended a training day at St
Alban’s, Holborn, at which they
will have received copies of the

material that is being sent to
parishes and heard presentations
about the House of Bishops’
Declaration, resolutions, parish
vacancies, and aﬃliating parishes
to e Society. e Bishop’s
Representatives will be available to
advise and support parishes in
passing
and
maintaining
resolutions. eir names and
contact details may be found on
the Society website.
New website
Like the Forward in Faith badge,
the website is very much a thing of
its time and has reached the end of
its useful life. At the time of
writing a completely new website
is being designed and built by
Brian Beddowes. e commentary
on the House of Bishops’
Declaration that appeared in NEW
DIRECTIONS over several months
in 2014, which was published in
user-friendly sections on the old
website, will be transferred to the
new one. e advice booklet and
other items from the parish
mailing will also be available there.
2015 National Assembly
e next National Assembly of
Forward in Faith will be held at St
Alban’s, Holborn, on Saturday 14
November 2015. If you an exoﬃcio member of the Assembly –
or hoping to be appointed as a
representative of your parish or
branch – please put the date in
your diary. ND

Providing ministry, sacraments and oversight which we can receive with confidence

We seek to grow in holiness

through worship and personal prayer
by studying the Scriptures

by celebrating the Sacraments.

We are committed to proclaiming
Jesus Christ as Lord

through mission, pastoral care and service

by working to build a society that points to the
Kingdom of God.

The Society

promotes and maintains catholic teaching and practice
within the Church of England
is led by a Council of Bishops
provides episcopal oversight

guarantees a ministry in the historic, apostolic succession.

This parish is affiliated to The Society.
We seek to flourish within the life and structures of the
Church of England, and to make our full contribution to
Christ’s mission in this Diocese.
www.sswsh.com

BENEFACTORS
We express our gratitude to those from
whom Forward in Faith received a
bequest during 2014:
Stephen John Andrews
Harold Frederick Godfrey
Graeme Hands (priest)
Ronald Hawkridge
Margaret Faulkner Howarth
Amy McDonagh
Louisa Nancy Winifred Ridley
Henry William Gordon Vincent (priest)
Rest eternal grant unto them, O Lord:
And let light perpetual shine upon them.

Forms of words for making a bequest to FiF in your will
I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£
) and I DIRECT that the receipt of the
Treasurer or other proper officer of Forward in Faith shall be
good and sufficient discharge to my Executor.

or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I
DIRECT that the receipt of the Treasurer or other proper officer
of Forward in Faith shall be good and sufficient discharge to my
Executor.
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The social welfare of the people
J. Alan Smith draws on the writings of St Thomas Aquinas to explore the State’s role in social welfare

T

here are two extreme views on the provision of social
welfare. e first says that it is the responsibility of
each person to look aer the well-being of his fellows
and the State has no role to play. e second says that it is the
responsibility of the State to look aer its inhabitants and the
individual no longer has any duties in this maer. Each of these
views is wrong.

On the point of their use: ‘As to this, men should not hold
material things as their own but to the common benefit: each
readily sharing them with others in their necessity.’

Human law
For St omas, the right to private property derives from
human law: ‘e common possession of things is to be
aributed to natural law, not in the
Responsibilities
sense that natural law decrees that all
there are clear instructions in
ere are clear instructions in the
things are to be held in common and
the
Gospels
on
our
duties
Goels on our duties towards our
that there is no private possession: but
fellows: ‘Inasmuch as ye have done it
in the sense that there is no distinction
towards our fellows
unto one of the least of these my
of property on grounds of natural law,
brethren, ye have done it unto me.’ ese
but only by human agreement; and this
duties have been classified as the Corporal Works of Mercy: pertains to positive law as we have already shown. us private
(1) feeding the hungry, (2) giving drink to the thirsty, (3) property is not opposed to natural law, but is an addition to it,
clothing the naked, (4) harbouring strangers, (5) visiting the devised by the human reason.’
sick, (6) ministering to prisoners, and (7) burying the dead.
Aquinas points out: ‘Now according to the natural order,
us each person has responsibilities towards the welfare of instituted by divine providence, material goods are provided
others though, in praice, he has a greater responsibility for the satisfaion of human needs. erefore the division and
towards those he is more able to help: the rich man in his castle appropriation of property, which proceeds from human law,
has a particular duty to the poor man at his gate.
must not hinder the satisfaion of man’s necessity from such
goods.’ us the State, as the author of human law, may act in
Material things
the provision of social benefits as agent of last resort.
On the other hand, St omas Aquinas, in analysing the right
to property shows that there is a role for the State. e Diﬃculties
following quotations are taken from Summa eologiae, IIa ere can be a chronological relationship between the
IIae, Qu. 66.
provision of benefits by individuals or private groups and by
Aquinas writes: ‘man has a natural control over material the State. In some cases, the provision of benefits was started
things; for he can, in virtue of his reason and will, make use of by individuals or private groups and continues to be so, with
material things for his own benefit’, citing both Aristotle (I, no involvement by the State. In other cases, schemes
Politics) and the Old Teﬆament (Genesis I). He makes two developed privately with limited application are seen to be of
points concerning material things: the power of acquisition general benefit and are usefully taken over by the State to
and disposal and their use.
provide a universal system more eﬀectively. On the other
hand, it can be very diﬃcult to transfer responsibility for a
service provided by the State to a group of volunteers. is is
Private possession
On the first point: ‘private possession is permissible. It is also the main reason that the present administration has had
necessary to human life for three reasons. First, because every diﬃculty with the idea of the ‘Big Society’. First, the
terminology is wrong: it would have
one is more concerned with the
been beer to have used Edmund
obtaining of what concerns himself
in
practice,
each
person
has
a
Burke’s term the ‘lile platoon’.
alone than with the common aﬀairs
Secondly, and of more praical
of all or of many others: for each one,
greater responsibility towards
importance, people are unlikely to
avoiding extra labour, leaves the
those he is more able to help
welcome the removal of a service
common task to the next man; as we
provided by the State and its
see when there are too many
oﬃcials. Secondly, because human aﬀairs are dealt with in a replacement, if by anything, by a transfer of responsibility to
more orderly manner when each has his own business to go a group of private individuals unless that transfer is
about: there would be complete confusion if every one tried accompanied by a government grant or an observable
to do everything. irdly, because this leads to a more peaceful reduction in taxation.
e State cannot abandon all responsibility for the provision
condition of man, provided each is content with his own. So
we see that it is among those who possess something jointly of benefits. As Disraeli wrote: ‘power has only one duty – to
secure the social welfare of the PEOPLE.’ ND
and in common that disputes most frequently arise.’
18 ■ newdirections ■ February 2015

ND Des Miracles, Mauriac, France
2

1

The Cantal is one of the emptiest parts of France. When
you hear what sounds like cow bells, it is not ringing in
your ears or even a Mahler symphony; it most probably
is the bells of the Cantal cows.
One of the few towns in this rural idyll, Mauriac
stands on the zero meridian, and its church of Notre
Dame des Miracles is a fine largely Romanesque building
(1), made into a minor basilica by Pope Benedict XV in
1921, with a notable Romanesque sculpted west portal of
the Ascension of Christ. (2)
Inside you first see a splendid generously proportioned
Romanesque font, its coloured and sculpted bowl
decorated with figures including Christ in Majesty, the
Agnus Dei, S Michael and the Dragon and the
Evangelistic symbols (3) whilst above the high altar is the
mediaeval statue of ND des Miracles (said to have
stopped droughts and a cholera outbreak). (4)
Mauriac
was
the
4
birthplace of Cardinal JulesGéraud Saliège, Archbishop
of Toulouse, who courageously stood up to the Nazis
in his great pastoral letter of
August 1942, famously
denouncing the deportation
of Jews. On the outside wall of
the N transept, a crucifix
commemorates the Abbé
Filiol, executed on 14 May
1793, perhaps Saliège’s
inspiration. (5)

3

5

For more : Pierre Moulier,
“Mauriac : Notre-Dame-desMiracles”, Creer, 2006. ND
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editorial
H

ow dismal, depressing and yet
utterly predictable has been the
fuss over the arrangements for Fr
Philip North’s consecration as Bishop of
Burnley. It was Fr Philip himself who, in a
speech to General Synod at the group of
sessions which gave final approval to the
Measure enabling the ordination of women
to the episcopate, spoke of the responsibility
which now lay on every member of the
Church of England, and from every tradition,
to focus on ‘winning the peace’: to set aside
theological differences about who may be
ordained, and how, in the common cause of
mission and the re-evangelization of England.
Watch appears to be incapable of doing
this. All those who have professed themselves
to be horrified or appalled by something
which is both uncontroversial in law and
pastorally sensitive appear incapable, too, of
understanding that without the sort of
arrangements thoughtfully put in place by the
Archbishop of York, the vision for mutual
flourishing embodied in the Five Principles
(the interpretative tool by which the
admission of women to the episcopate is to be
understood) would be substantially
frustrated.
Thus we have been treated to the spectacle
of various people (most of whom should
know better) suggesting that the
arrangements for Fr North’s consecration
conflict with the Church of England’s ‘clear
decision’ to proceed with the consecration of
bishops who are women. How many times
must we say it? Without the Five Principles
– or something like them – the draft legislation
on women bishops would have been defeated
again in 2014, as it had been in 2012. Members
of Synod were free to argue in 2014 that the
package was the wrong one; a principled vote
against the legislation on the grounds that it
‘gave too much’ to those who cannot
wholeheartedly endorse the ordination of
women, or that it proposed a way ahead for
the Church of England which was greatly in
error, would have had integrity. To complain
– loudly and publicly, and at what should
have been an unqualified time of rejoicing for
the whole Church of England – after the
event is not only underhand, but
demonstrative of a total failure of charity. It
is quite clear now that it is the view of some
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in the Church of England that not only
should they ‘win,’ but that everybody else
should be defeated: not winning the peace,
but continuing the war.
Watch should be careful that it does not
alienate many of its natural supporters,
including many senior ordained women in
the Church of England, who are committed
to ‘mutual flourishing’ and who understand
the practical steps needed to turn the vision
into a reality. Woe to you when men speak
well of you. But we seem to have reached the
interesting position whereby Forward in
Faith is respected as being far more
representative of mainstream Anglicanism
than many of its increasingly embittered
opponents.
*****
In his introductory essay to his new book
On Rock or Sand: Firm Foundations for Britain’s
Future, the Archbishop of York suggests that
the ‘solidaristic vision’ of Britain following the
Second World War has given way to
individualism and consumerism. If he is right,
when did this change begin to take place? For
the generation now entering their second
half-century, a formative period was the
decade which fashion forgot: the Seventies.
Far from this being a time characterized by
mutual support and commitment to the
common good, it was a period when (as
historians Dominic Sandbrook and Andrew
Marr have reminded us in recent books)
management and unions were fighting one
another in the industrial trenches; and when,
to give one example of the general sclerosis
which prevailed, investment in the urban
environment was negligible (and it showed).
Nor was it a time of solidarity between the
sexes; women’s pay lagged far behind that of
men. Minority groups in society were only
just beginning on the road to acceptance and
inclusion, though of course there is still a very
long way to go.
It is good that the Archbishop has
commissioned and edited this book, which
has a number of fine and thought-provoking
essays. But we would venture to suggest that
to begin from the premise that Britain in the
Fifties, or Sixties, or Seventies was a place of
sunlit uplands now descending into shadow,
does not quite tell the whole story. ND

the way
we live
now

Christopher Smith wonders whether the man on the telly would really rather be an Inca

T

hese dark days of the new year any point we should forget about the much effort to look and see what life is
are a bit much, aren’t they? doctorate.
like beyond what we once called
There’s not a lot I wouldn’t
He starts, logically enough, in Machu Christendom. But somehow, the Incas
trade to remake my November Picchu, with its granite buildings and were just as good, if not better than, the
pilgrimage to Southern Spain. And to stone temples. The Inca Empire rose to conquering Christians. After all, they
cap it all, I’ve got some kind of bug and power incredibly quickly from the had ‘a willingness to tolerate and absorb
have been slumped on the sofa all fifteenth to the sixteenth century, other religions’, unlike, we understand by
evening.
stretching across a swathe of South implication, horrid Christianity.
And being slumped on the sofa America from the Pacific to the
Again and again those who shape
feeling ill can only lead to one thing: the Amazon. But note: the conquistador modern society want to turn their backs
telly. Given that I don’t watch soap accounts are not to be trusted, because on Christianity. And in a world where
operas and I don’t like shows about their agenda is to justify the Spanish Islam is used as the reason to kill Jews
buying a house or selling its contents, conquest.
and cartoonists in Paris, it seems
there is not a lot for me outside the
The emperor was described in the Christianity must take the blame. Here
cricket
season
apart
from documentary as ‘a benevolent dictator’, is a thought from an atheist journalist
documentaries.
whose benevolence was demonstrated called Dan Hodges, who is a left-winger
Even so, they never quite do for the by his habit of killing the disobedient writing for a right-wing newspaper:
modern viewer what Kenneth Clark, and anyone who dared to look him in ‘This is the line that needs to be drawn.
Jacob
Bronowski
or
David the eye. When the emperor died in 1527, Not around free speech, but around our
Attenborough did in their heyday. The four thousand people were sacrificed to right to have our own set of beliefs,
modern documentary is a noisy affair, go with him, and the Inca were rather than have them imposed as part
and is almost always presented by especially fond of sacrificing children, of a de facto theocracy. This is the deal.
someone youngish and handsomeish, whom they fattened up specially. And Jews, Christians, Hindus, Muslims.
always styled ‘Doctor’, so that we that was in 1527!
Welcome. You are free to practice your
understand that they are clever.
faith amongst us. But never forget
‘This lass is not just some bit of like a charmless teenager, modern this. It is your faith, not mine. And
totty reading a script’, the society wants to turn its back on the if you can’t accept that, then you can
broadcaster is telling us. ‘She’s got a
‘shove off .’
Christian society which created it
PhD, you know.’ Nobody needed to
Well thank you so much, O
tell you that Jacob Bronowski or
mighty member of the fourth estate.
Kenneth Clark were clever, nor did you
But there is next to nothing of that in Because some Muslims do things you
doubt that they had a hinterland: these the documentary. And then the music are too afraid to confront, we Christians
were men who were wonderfully well- changes, the image is speeded up so that must ‘shove off ’ – and the actual word
read. Bronowski was a mathematician the clouds are scudding ominously in the was stronger. We Christians who gave
broadcasting on ‘what makes man what sky, and the Inca idyll is shattered. How you a free society are now only ‘welcome’
he is’, and the first episode of The Ascent was that? Oh, but you know, don’t you. in it on sufferance. Mr Hodges goes on
of Man was called ‘Lower than the Just as they ‘reached their zenith’, the to spell out that this new ‘cultural
Angels’: how many people recognized Christians arrived, and ‘they had a very settlement’ would mean ‘formally
that as a quotation from Psalms didn’t different concept of power’. The music breaking the anachronistic link between
much matter. Incidentally, in those days, gets more turbulent, and suddenly, church and state. We may have to rebefore the tyranny of ‘inclusive language’ horror of horrors, we are in a church, examine our sentimental attachment to
set in, the language seemed so much and there is a particularly bloody school nativity plays. But that’s a
tidier, when ‘man’ and ‘mankind’ were crucifix. Yuk, we are meant to think. relatively small price to pay for
taken as inclusive terms.
Poor Inca.
preventing religious bloodshed on our
Anyway, so it was that, feeling grotty
Maybe it sounds a bit picky, and streets.’ Ah yes. The deaths in Paris,
with my bug, I fell to watching a maybe it is the result of my upset bloodshed as the perpetrators shouted
documentary on BBC4 about the Incas stomach and consequent ill-humour, but ‘Allahu Akbar’, was really the fault of
of South America. It was presented by a this seems to me one of a vast number of those rotten Christians.
young man called Jago Cooper, blond tiny examples amounting to a bigger
Whoever still thinks that the Church
and pale skinned, an archaeologist on problem. Like a charmless teenager, is part of the establishment in anything
the staff of the British Museum. He modern society wants to turn its back on but name is in for a rude awakening.
towers above the little Peruvians to the Christian society which created it. And the free society we gave our
whom he speaks in fluent Spanish, All of the privileges which we now take contemporaries is signing its own death
which we hear him doing often enough for granted come to us because we live in warrant. ND
to remind us that he is clever, in case at a Christian society. And it doesn’t take
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views, reviews and previews
art
CONFLICT – TIME –
PHOTOGRAPHY
Tate Modern
26 November 2014–15 March 2015
Admission £14.50, concessions available
is exhibition is inspired by Kurt
Vonnegut Jr and his response to the firebombing of Dresden in February 1945.
Vonnegut spoke about the challenge of
‘looking back’ and how photographers
responded to that challenge provides the
main content of the show. Following
Vonnegut’s own experience in Dresden –
he was locked up as a prisoner which
protected him from the conflagration –
there are praically no pictures of combat.
e great exceptions to that are Robert
Capa’s D-Day photos. However, there are
pictures of the scenes of combat just
moments aer combat has taken place.
e opening few pictures set the tone.
One set shows clouds of dust over
Hiroshima, the photos taken at ground
level some twenty minutes aer the atom
bomb was dropped. is is the defining
event of modern warfare, the highpoint of
technological killing. Its eﬀects on
survivors or the landscape were more
intense than anything which had gone
before and the reaions to the A bomb are
a major theme in the following rooms.
Most notable is the work of Shomei
Tomatsu, both his individual photographs
and the book 11 02 Nagasaki which
combines photos aer the event with
shrines and relics of kamikaze flyers. e
relics give a context to the pity evoked by
photos such as that of a helmet and bone
fused together by the extreme heat of the
blast and one of the face of a prey women
cratered by radiation.
e pity for what happened to
individuals in other wars is evoked by two
further kinds of portrait. e massacres of
Srebrenica are hauntingly remembered by
understated formal family photos of
individuals, with missing spaces for those
murdered. And then at the end of the
show there are Northern French
landscapes, scenes not of warfare but of
executions for cowardice, what we would
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now understand as shell-shock or trauma
brought on by extreme violence
(McCullin’s She-shocked Marine at the
start of the show is the classic image of this,
taken during the Vietnam War). ose
executions were horribly mistaken and
wrong, part of a mindset which forbade
flyers parachutes in case they too became
cowards. And yet it is surprising to learn
that the British Army only executed about
three hundred men in this way. It wasn’t
right but it is a small number in the wider
context of 700,000 from Great Britain
killed in the war.
ere is lile doubt where the
sympathies of the curators lie. is shows
most clearly in the one room where there
are lots of pictures of people, and where
the common soldier hardly features at all
alongside militaristic buﬀoons or victims
of injustice. All true, of course, but like the
figures for executions, hardly a balanced
presentation – it is no surprise that the
most heroic pictures of aive fighters are
those of Nicaraguan guerrillas.
A major paern of these pictures is that
with the absence of live conflict there is
also an absence of people. Many of the
photos are simply landscapes or
townscapes. e earliest of these are
pictures of Georgia aer Sherman’s March
to the Sea, a march of wholesale
destruction and terror. A comparison with
pictures of what was done to Northern
France in the First World War shows a
technologically advanced version of what
Americans did to each other in their Civil
War. e devastated towns look the same.
e rural killing grounds and trench
fortifications are not much diﬀerent.
e pictures of balefields years later
on show an odd mixture. On the one hand
there is the rubbish of bits of metal and

clothing. Again the nineteenth century
provides a prototype for modern conflict
with a road liered with cannonballs aer
the siege of Sebastopol. e same photo
has the dubious distinction of being
possibly one of the first faked war photos.
Alongside the military refuse these
landscapes also contain smashed buildings
and the scars of earthworks. At their most
extreme, as aer the Angolan civil war,
these look like an apocalyptic landscape.
But more oen they are banal urban
wastelands, such as the blighted suburbs of
East Berlin. Maybe there are only a certain
number of views of bullet-marked
reinforced concrete which can keep our
interest. Even the ruins of the Atlantic
Wall defences, precursors of the
Southbank brutalism, look cheap in a
natural landscape.
e return to the natural landscape is
another theme of this show. At one level
nothing will ever be the same. It is not
possible to take a view of a cloudscape over
urban Japan without a sense of the atomic
bomb. Lines of trenches will be visible
from the air like prehistoric paths and
tracks. But there is the hope that nature
will reassert itself. If Berlin can be united,
if the Wall can be pulled down and the
soldiers go home and the East become
proerous, then new life is possible. And
yet the pictures of the sealed Turkish
archive of the Armenian genocide is a
potent sign of man’s inhumanity to man.
is is an artfully constructed show.
ere are not that many images which
stick in the mind. Nevertheless, in a quiet
way, the show is humbling. In religious
terms it combines a sacramentalizing of
the ordinary with the banality of evil.
Owen Higgs

books
ANOTHER STORY MUST
BEGIN
A Lent Course Based on Les
Miserables
Jonathan Meyer
DLT, 96pp, pbk
978 0232530278, £5.99

e musical Les Miserables has
confounded the critics ever since
Cameron
Mackintosh’s
Englishlanguage production first hit the London
stage in 1985. e first reviews were
mostly negative, and the cognoscenti have
continued to be sniﬀy ever since. is is
in part musical snobbery, pure and
simple: the in-crowd don’t like a musical
stuﬀed full of tunes that the people can
hum, to paraphrase Tom Lehrer. But
there is another reason why Les
Miserables has been so consistently
popular: it scratches an itch that many
people don’t otherwise know how to
deal
with.
Its
message
is
uncompromisingly Christian, but with
enough
sentimentality
(and
theatricality) thrown in to appeal to the
non-church-going religious (‘I say my
prayers at home and watch Songs of
Praise, but I don’t need to come to
church’) and the ‘spiritual’ who are
looking for something ‘deeper’ but are
unable or unwilling to find it in
organized religion. e truth is that the
themes of sin, redemption and salvation
with which Les Miserables deals have
universal relevance and thus widespread
appeal, even to those who would be
turned oﬀ by the traditional teaching of

the Church on these issues.
Les Miserables asks questions of us all:
are we too much like the factory women
whose prurient gossip and longing to
cause trouble condemn Fantine to a life
of prostitution and misery? Are we
sometimes too much like the policeman
Javert, whose unbending views on justice
and righteousness preclude the
possibility
of
forgiveness
and
redemption? Would we have the courage
to behave with the dignity and honesty
(in later life) of Jean Valjean? Would we
follow in the footsteps of the Bishop of
Digne, who oﬀers hospitality to Valjean
and teaches him love? Les Miserables asks
questions of the Church too: what of the
Church of England, which places
innumerable obstacles, risks and threats
in the way of clergy who might be
minded to oﬀer hospitality to wayfarers
in just the way that the Bishop does to
Valjean? But perhaps above all, Les
Miserables confronts each one of us with
the question that becomes central to
Valjean’s story, and one day will become
central to our own: ‘Who am I?’
In 2012, Tom Hooper’s film
adaptation of the stage musical reached
the cinemas: once again, it received a
mixed reception from the critics, but
was a box-oﬃce hit. In November 2013,
Jonathan Meyer (the Vicar of the
church in Oxfordshire which was used
as the Bishop’s residence in the film)
published Another Story Must Begin,
designed to be a Lent course based on Les
Miserables. It reached NEW DIRECTIONS
too late to be reviewed in time for Lent
2014, but the book deserves not to go
unmentioned in these pages.
Another Story Must Begin is
unambiguously set out as a resource for
the leader(s) of a Lent course, even down
to indicating the number of minutes that
each reading or discussion or question
might take. But each chapter is prefaced
by a prose section ‘to start you thinking’
which makes the book a useful resource
for individuals as well – and not just in
Lent. Meyer is right in saying that ‘our
Lenten journey should be about
imagining our future and realigning our
lives in such a way that another story
can begin’, but the themes of this book
(i.e. the themes of Les Miserables) also
have a wider and more general
significance.

Meyer makes use of all three
‘versions’ of Les Mis: the film, the stage
musical, and Victor Hugo’s original
novel. e laer is used in particular to
flesh out some of the details that the
musical necessarily abridges – eecially
with the Bishop of Digne, whose act of
forgiveness sets Jean Valjean on his new
life, his ‘another story’. As presented here,
the Bishop is the embodiment of the
command to love one another – and
Meyer rightly reminds us that oen we
do not know what impact the living out
of that command will have on those
around us. Fantine and Cosee are
portrayed as representing reectively
original sin and an idealized hope for the
future (such as that sometimes
portrayed by the prophets). Valjean
symbolizes the power of forgiveness and
grace to transform lives. And Javert is
the embodiment of unquestioning
obedience to the law, of elevating
authority to the point of idolatry. Each
of these is given a chapter/course session
to themselves, before the fih and final
chapter/session draws the course to a
conclusion with a discussion of the
overarching themes of salvation and
redemption.
I have already suggeﬆed that the
themes of Les Miserables have universal
significance. e story cries out to be
used by churches didaically and
spiritually, and we should be grateful to
Jonathan Meyer for oﬀering us this way
of doing just that. He oﬀers a number of
insights, an example being the fact that
Valjean is given both forgiveness and the
silver to help him become an honest
man. e Bishop gives him both spiritual
and praical help. How useful or
worthwhile are our prayers if we do not
accompany them with some form (even
the tiniest amount) of aion?
In terms of the way Another Story
Must Begin is presented as a Lent course,
some may find it a lile overprescriptive, though of course there is
always the option of adapting the book
to local circumstances and needs. A
slightly more important point is the fact
that the author clearly assumes a welleducated, widely-read and generally
intelligent membership of this Lent
group. It would not be suitable for
everyone, at least not without
adaptation.
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Finally, there are two theological
issues with which I would wish to take
issue. First, Meyer suggests that for
many (himself included, it would
appear), ‘the ‘church’ does not always
oﬀer us the sustenance we need… it is
how we live our lives outside church that
is important’. e use of small-c ‘church’
and those pesky quotation marks is very
telling. I would suggest that while the
Church may sometimes get things
wrong at ground level, she never ceases
to oﬀer us all the sustenance that we
need, through the Sacraments and the
Word; and that how we live our lives
outside church is merely the flip side of
the same coin as what goes on inside
church – and within the Church!
e second point is more serious. I
cannot help thinking that Meyer
simplifies the tension between law and
grace which is at the centre of both Les
Miserables and the Christian faith itself.
at we are only saved by grace is a
given: but the idea that rules and
authority do not maer as a result is one
of the most serious challenges facing
both Church and society today. In the
Goel account, Jesus heals the leper, but
then tells him to show himself to the
priest, in accordance with the law. And
having refused to condemn the woman
caught in adultery he tells her, go and sin
no more.
From a Catholic perective, these
issues would need careful handling by
the group leader if Another Story Must
Begin were to be used as the basis of a
Lent Group. But there is much else in
the book that is of value. Perhaps a clever
Anglo-Catholic somewhere would like
to take on the challenge of producing our
very own Les Miserables Lent course for
2016?
Peter Westfield

VIA DOLOROSA
Meditations on the Via Crucis
Florian Kolfhaus
Gracewing, 72pp, pbk
978 0852448304, £5.99
e Christmas decorations are up in
the shops as I write, and yet Advent has
not even begun; as you read this review,
those decorations will have come down
even in church, and thoughts of Lent
will be much more appropriate. God
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places upon our path through life all the
resources we need for the journey: this
is at the same time a key theme of these
meditations, and also very much my
experience as I start to prepare my
Advent homilies. I had asked the
congregation to suggest topics, and one
such idea was to talk about how the
humanity of Christ helps us to
understand our own human suﬀering.
e answer to this question can to a
significant extent be found expounded
here, in Mgr Kolfhaus’ series of texts for
the devotion of the Stations of the Cross.
is booklet is set out as a liturgical
resource, with only a Preface of a few
pages in addition to the material for each
Station, and prayers to begin and
conclude the devotion. e source of the
book’s translation out of its original
Italian is not ecified, and there are a
few minor editorial mistakes.
Kolfhaus asserts that God cannot will
suﬀering for its own sake, and instead
proposes the via Crucis as an opportunity
for healing, as a prompt for men to
develop as lovers of God and as a
revelation of our createdness and
indebtedness to the Father. Referencing
Col. 1.24, he proposes the reorientation
of our understanding of suﬀering
towards the completion of the power of
God’s grace in order that we should
stand with Christ on Calvary ‘not as
people convicted by an unpleasant fate,
but as priests and kings, whose toils and
suﬀerings God accepts as worthy
oﬀerings, because they come from
people in love.’ Again, at the end of his
preface, Kolfhaus counters the
inclination towards a dysteleological
view of human suﬀering: ‘[ Jesus’] words
are aimed eecially at those who have a
truly heavy burden to carry, to show
them that their pain – as great as it may

be – is not meaningless.’
e composition of this booklet
reflects the author’s desire to put the
response to human suﬀering onto the
Lord’s own lips, with each meditation
styled as from the perective of Christ
himself. is on the whole works well,
and there are a number of (to me, at
least) original insights: the women of
Jerusalem, for example, are treated far
less sympathetically here than elsewhere,
but in a way perhaps truer to the
scriptural evidence. Christ asks, ‘Why
does not one of the women say a
comforting word to Me with the
caressing love of a mother consoling her
child or with the flaming passion of a
bride who vows fidelity to her husband?’
He says that they ‘have good sentiments
but not passionate hearts’. I anticipated
that the first-person perective would
be least eﬀective for the final two
Stations, where Christ has died, but to
my surprise found the meditation for the
thirteenth Station the most aﬀecting.
Jesus tells of his Mother tending to his
broken and lifeless body: ‘her eyes glow
like those of a tigress who still protects
the bodies of her cubs even aer they
have died.’ Having sat with parents who
have lost children in infancy, this came
across as unbearably poignant. ‘She does
not stop covering me with kisses as
mothers do when they comfort their
infants in order to ease their suﬀerings...
She touches each of My wounds, every
mark, and every bruise as if my
disfigured body could be transformed by
these signs of her love.’ I recommend this
resource to priests and people alike, as a
valuable aid upon the Via Dolorosa.
Richard Norman

PRAISE HIM
Songs of Praise in the New
Testament: A Course in Five
Sessions
Paula Gooder
York Courses
978 1909107069, £15.40 for Course
booklet, CD and transcript; other
combinations are available; see
<www.yorkcourses.co.uk>
ose who have used the York Courses
over the years will know that they have
a track record of being consistently well
wrien and accessible to people at all

levels of theological understanding. As
usual it consists of a CD, a transcript of
the CD and an accompanying Course
Booklet. But again, as usual, the contents
are refreshingly stimulating and thought
provoking.
I always find the simple ‘Suggestions
for Group Leaders’ section at the
beginning of the course booklet very
helpful. I have led more groups than I
can shake a stick at, but still find it
helpful to be reminded of some of the
basics about running a successful course.
I have had the unfortunate experience of
aending groups where the leader has
not checked out whether the size of the
group, and the room they are to meet in,

works well for them. I have also known
groups where the provision of
refreshments has led to new people
feeling excluded rather than being part
of the process of ‘welcoming’. is
opening section with its praical
checkpoints and suggestions is a great
help to all group leaders, whether it is
their first experience of doing this or
their hundredth!
Dr Paul Gooder (who is eologian in
Residence for the Bible Society, a Reader
in the Church of England and a lay
canon of three cathedrals!) has focused
this course around five ‘Songs of Praise’
in the Bible. e first session looks at
Ephesians 1.3–14, under the heading of
‘Gratitude’. e second is based on
Colossians 1.15–20, ‘e Image of God’.
e third looks at Philippians 2.5–11,
examining ‘Humility’. e fourth
explores 1 Peter 1.3–12, studying ‘New
Birth’, and the fih concentrates on John
1.1–14, reflecting on ‘Word Made Flesh’.
On the CD, Simon Stanley, cofounder of the York Courses, asks the
Archbishop of Canterbury, the Most

Revd Justin Welby; Sister Wendy
Becke, who is a nun and art expert
(who many will know from her highly
successful television series) and David
Suchet, the actor, perhaps most famous
for playing Hercule Poirot, but in
religious terms a convert from Judaism
to Christianity, to reflect on each
passage. Moira Sleight, editor of the
Methodist Recorder, adds a short thought
of her own at the end of each session.
ere is a list of question for the groups
using this course to consider aer each
session.
Although the York Courses have been
traditionally produced to help
Christians reflect on their faith during
Advent or Lent, this course has been
designed so that it can also be used at
any time of the year.
Because the three main contributors
eak out of their own experience, this
course is studded with memorable
stories. e one that stuck in my mind
was of the people who worked with child
survivors of the Second World War
concentration camps. e children were
so traumatized by what had happened to
them that they found it diﬃcult to sleep.
By chance, one worker found that if the
children went to bed holding a piece of
bread they could sleep, knowing that
come the morning, they could be sure of
having something to eat. Paula Gooder,
who relates this story, uses it to ask what
spiritual ‘bread’ we take to bed in order
to prepare ourselves, spiritually, for
tomorrow.
I do warmly commend this course to
any individual (I listened to the CD in
the car) or group to help them
understand beer the use of ‘Praise’ in
the New Teﬆament. I also eagerly await
the next course that the York team will
produce!
George Nairn-Briggs

TABLE MANNERS
Liturgical Leadership for the
Mission of the Church
Simon Reynolds
SCM Press, 199pp, pbk
978 0334045281, £19.99
Table Manners: Liturgical Leadership for
the Mission of the Church oﬀers a muchneeded challenge to the prevailing antior pseudo-liturgical culture within the

Christian church. It is the author’s
conviction that twentieth-century
liturgical reform has introduced an
unhealthy anthropocentric tendency
into our understanding of the Eucharist,
more at home with the Reformers than
those who would call themselves
Catholics. is has diminished our
appreciation of the transcendental
nature of divine liturgy, disembodied the
‘liturgical president’ from the Christian
tradition he inhabits, and undermined
our confidence in worship as the central
act of Christian discipleship.
Reynolds’s introduction starts oﬀ like
nearly every theological work (or synod
document) these days – by presenting
statistics to justify the exercise. However,
unlike a synod document, our author
quickly and successfully moves on to
trace the influences on his work, which
are then evident throughout: he is
neither afraid to draw from priests and
pastors from any Christian tradition or
denomination, nor to critique them. He
is happy to support his argument from
patristic, medieval, reformed or
contemporary theological debate, which
is a refreshingly Christian approach to
theological enquiry. He also illustrates
his points in a variety of ways, gleaning
phrases not only from Scripture, but
from poets, playwrights, philosophers,
sociologists,
anthropologists,
psychologists and theologians as well. He
refers to works of art, television, dance
and music, and he does so eﬀectively,
fiing much in what is really a very short
volume.
roughout his six chapters,
Reynolds applies the principle that ‘the
quality of worship’ maers for mission
as it enables ‘seekers and enquirers to
gain a foothold in the life of the church’.
By contrast, in chapter one, he draws
aention to the paucity of liturgical
training received by ordinands, which he
illustrates by emphasizing the fact that
(in the syllabus in eﬀect when he was
writing his book) the Church of
England’s national requirements for
those in training for ordination
contained only 38 words out of 1,600
about ‘basic liturgical competence’,
despite a recent survey highlighting that
across the traditions of the church, most
clergy feel they are fulfilling their
vocational calling most eecially when
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celebrating the rites of the church, be
that a mass, baptism, wedding or funeral.
Building on this, Reynolds laments the
fact that those recently ordained have
been deprived of knowing their liturgical
roots, through an endless pressure to be
creative. His work in Table Manners
seeks both to highlight these deficiencies
and problems, and begin to provide a
corrective.
Reynolds ends his second chapter
forming the theological framework for
his recommendations in chapters three
to six. He achieves this by drawing to the
fore the work of people like Margaret
Barker, though whom we have
rediscovered the centrality of the
Temple cult within Christian worship.
is must aﬀect the Eucharistic
president, who needs to understand ‘his
or her role as much more than simply
someone who models his or her ministry
on the host at a domestic supper party’.
Instead, to preside means ‘to stand in the
gap between heaven and earth, past and
present, local expectations and the
exigencies of the whole human race, and
to enact the sacrifice of praise which
reﬆores the peace between God and his
fractured creation’.
is understanding has praical
implications for the celebrant at mass,
which are explored in the final chapters
of the book, on the role of liturgical
language, the use of ritual, the liturgical
environment, and the development of a
‘Liturgical and Presidential Instinct’.
Importantly, Reynolds oﬀers through
these chapters sound theological
justifications for the reﬆoration of
Christian praices which have for some
time been considered ‘old fashioned’ or
‘out of date’, such as the use of plainsong,
silence before mass, mass ‘ad orientem’,
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and even using a building in a manner
appropriate for the liturgy for which it
was originally designed. He detests mass
‘in the round’.
Reynolds does not become partisan
in his book, which is theoretically as
accessible to an evangelical or someone
of middle churchmanship as well as a
Catholic. e advantage to this is that he
encourages his reader to discover that
Anglicanism has an inherent catholicity,
expressed most eecially by the
celebrant in the liturgy. e
disadvantage is that Reynolds feels
unable to commit to any particular
limits to the employment of sound
liturgical theory; this means he fails to
diel the myth that context should take
precedence over rubric; furthermore, he
fails to present an argument justifying
uniformity of praice. ere is also an
insuﬃcient appreciation of the
objectivity of beauty, and an unhealthy
obsession, along with the authors of
Common Worship, with the term
‘presidency’, which is particularly
frustrating.
Overall, however, this is a splendid
book, whose author advocates a
confident, unembarrassed and secure
approach to the liturgy by any liturgical
president. It is a challenging and
prophetic contribution to Christian
thinking on liturgy and mission, drawing
from a treasure trove of sources, and I
would heartily recommend it to anyone
who finds himself in a position of
liturgical responsibility, and most
eecially those from across the
Christian ectrum whose vocation is to
celebrate the Mass.
Christopher Johnson

THE WRITING ON THE WALL
Everyday Phrases from the King
James Bible
Richard Noble
Sacristy Press, 114pp, pbk
978 1908381224, £7.99
is is a clever book with a simple idea
at its heart. It seeks to examine phrases
from the Authorised Version which have
become part and parcel of the English
language, used in everyday conversation,
oen by people who have no idea of the
provenance of the words they are using.

It is more than simply a book of trivia,
however. By taking one phrase from each
book of the Bible (excluding the
Apocrypha, sadly), the author turns his
linguistic compendium into an
introduction to the Scriptures which, for
the beginner, is as fun and accessible as
any other I have found. Since there are
40 phrases in the first section and 25 in
the second, it can also be used as a daily
study guide through the seasons of Lent
and Advent – though it is by no means
a ‘Lent Book’ or ‘Advent Book’ in the
narrow sense of the term. With its
combination of Bible study for beginners
and linguistic facts for everyone, this
book should have broad appeal and
deserves a wide audience.
For each entry, there is a brief
introduction both to the relevant book
of the Bible and to the phrase as it
appears therein, followed by a short
explanation of how the use of the phrase
has developed since. Some phrases come
to us indirectly from the Biblical usage –
thus, our phrase ‘fly in the ointment’,
comes to us from the verse in
Ecclesiastes, ‘dead flies cause the
ointment of the apothecary to send
forth a stinking savour: so doth a lile
folly him that is in reputation for
wisdom and honour’. Others are more
direct, though no less interesting for that
– witness the murderous Cain’s
banishment to wander in the ‘land of
Nod’ as described in Genesis. e fact
that Noble has chosen one phrase from
each book of the Bible does inevitably
mean that some phrases are more
worthy entries than others. But this is
only a minor problem – the range of
phrases covered here is generous and
fascinating, and frequently taught me
new things.
e author’s summaries and
commentaries are generally accurate
and accessible, though there are
occasional details with which I would
wish to quibble. ese are perhaps
indicative of a type of churchmanship
and liturgical background rather than
any inherent fault: witness, for example,
the observation that ‘the Psalms are still
widely used today in Christian worship’.
True in a sense, but it hardly conveys the
depth of the reality that the Psalms are
the bread and buer of the daily liturgy
of the Church, and not a mere or

occasional adjunct.
is is, however, a tiny flaw in what is
otherwise an excellent book. e Writing
on the Wa will be useful as a devotional
aide, as a beginner’s guide to the Bible, as
a linguistic fancy; but above, all as a
worthy homage to the King James Bible,
which in the author’s words, is ‘the
shared linguistic heritage of all English
eakers’.
Janet Backman

ARTIST AND MONK
Dom Theodore Baily (1898-1966):
Iconography and the Renewal of
the Liturgical Arts in England
Aidan Nichols OP
Gracewing, 128pp, pbk
978 0852448274, £9.99
eodore Baily’s monastic life and
ministry were charaerised by his
artistic gis and his love of solitude. e
son of a zealous convert, Baily joined the
Benedictines of Downside at the age of
sixteen, but before long moved to the
more contemplative community at
Caldey, itself only recently received into
the Roman Catholic Church. During his
years at Caldey, Baily enjoyed mutually
enriching encounters with Eric Gill and
David Jones. In particular, Baily learned
the cra of leering from Gill, and in
return shared his knowledge of and love
for St omas Aquinas. Baily moved to
Prinknash with the rest of his
community, and it was during the
Prinknash years that Baily turned his
own very definite ideas about the nature
and value of sacred art into a plan for
renewal in England. Baily believed that
sacred art is rooted in liturgy. us,
liturgical art is diﬀerent to mere religious
art. e laer may incorporate all kinds
of sentimental notions, whereas the
former is ‘a graphical expression of a
theological idea’. One logical outcome of
this distinction is the conclusion that
only a man of prayer is truly capable of
drawing Christ, the incarnate God. e
same is also true of the writers of icons,
which was an important part of Baily’s
work and interest.
To make this loy ideal reality, and to
counter the sad fact that, as Baily himself
put it, ‘in God’s house how oen it
would seem that any vulgar machine-

made trash will serve’, Baily conceived
the idea of a community of crasmen
(not all of them professed religious)
living in a monastic house where the
liturgical life is lived out in its fullness
and is the root of all other aects of life
and work. us the League of St Joseph
was founded in 1934 – not St Joseph the
Worker as might have been expected,
but St Joseph Benedict Labre, ‘the holy
poor man, the beggar who had nothing
but the love of God and of his Church’.
e League worked well until the
election of a new abbot in 1938 led the
Prinknash community in a somewhat
diﬀerent direction. Baily himself moved
in 1943 to the new house at
Farnborough, where the cards which
remain in print thanks to the work of St
Michael’s Abbey Press became an
important part of his work. He also
celebrated Mass for the Sisters and
pupils of the nearby Farnborough Hill
School for Girls, developed a love for the
writings of the medieval English mystics,
and gardened. But his creative writing
dried up at Farnborough, and younger
monks recall a sense of melancholy
about him. He died there in 1966.
is sense of melancholy creeps into
Aidan Nichols’ study of Baily just once
or twice: in one sense, his legacy is not as
great as it might have been. Yet this is
countered by Baily’s own assertion,
vividly recounted by Nichols, that all
images of Christ are failures in one way
or another – they are bound to be, since
who can depict the fullness of Christ?
Yet where artistry fails, the faith of the
Church succeeds, through which we do
indeed receive the ‘very likeness’ of
Christ himself. For Baily, it was the faith
of the Church that came first. He

believed – and taught, and exemplified
– that only when artists rooted
themselves in that faith, and approached
their work in such humble fashion, could
truly sacred art be produced. And, as
Nichols makes clear, his ideas about the
nature of sacred art, architecture,
vestments and furnishings are much
needed by the Church today: ‘the
networking of like-minded architects
working with the grain of Tradition, and
not against it, is equally needed in
Catholic Christianity fiy years aer
eodore Baily’s death’.
Baily is a fascinating charaer, whose
life and work brought him into contact
with other, equally fascinating and
important artists and men of faith. Artist
and Monk is araively produced, with
a generous selection of colour and black
and white plates of Baily’s life and work.
It would have been useful if references
to these had been embedded in the text
or footnotes. Fr Nichols is clearly
fascinated by Baily, and presents this
study – which occasionally verges on the
esoteric – with the stylish, playful and
sometimes waspish prose which is his
hallmark. e book is both an historical
account and something approaching a
manifeﬆo for the future: ‘A simple
monastic lifestyle, an exemplary Liturgy,
and the pursuit of the arts and cras in
the service of the Church: it is by no
means clear that this recipe, so congenial
to eodore Baily, and so successful in
the contemplative monasteries of the
Caldey family, could not gain fresh
adherents today’. Well, quite.
Conrad O’Riley

Leer to the Editor
From the Revd Jonathan Frais
ank you for Christopher Smith’s ‘the way we live now’ (ND, December) in
which he explains that, “since God himself has lived among us in the person of
the Jesus Christ, there could be no theological objection to depicting God”. In
fact, some questions remain: why are no details of our Lord’s appearance
preserved in Scripture? Why is apostolic eye-witness testimony suﬃcient (John
20v31; 1 John 1v1-4)? And does not the episode of the golden calf (Exodus 32)
remind us to live by faith, not sight? Please, let the dialogue continue!
Jonathan Frais
Bexhi
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Book of the month
Janet Backman welcomes a simple introduction to a simple prayer that might
just change your life

USING THE JESUS PRAYER
Steps to a Simpler Christian Life
John Twisleton
BRF, 112pp, pbk
978 1841017785, £6.99
‘Lord Jesus Christ, Son of God, have
mercy on me, a sinner’. ese twelve small
words have resonated through the
centuries and continue today to transform
the lives of those who take the words to
themselves and let the Jesus Prayer become
the silent soundtrack to their lives.
In this semi-autobiographical guide,
John Twisleton gently introduces us to the
Jesus Prayer, considers briefly the history
and impact of the prayer, and gives some
preliminary suggestions of how best to use
it. But perhaps best of all, he lets us catch
glimpses of the eﬀect the Prayer has had on
his own life, ministry and discipleship. is
is the sense in which the book contains
hints of autobiography: not that we are
presented with the continuous narrative of
a life story, but because we are shown something of the power
of the Jesus Prayer to transform lives. So we are oﬀered
snapshots of the author at his computer, dealing with diﬃcult
emails; at Speakers’ Corner in Hyde Park, joining in the debate;
in a crowded shopping centre, praying for those around him;
praying the Rosary (which is both similar to the Jesus Prayer
in that it makes use of repetition for a deeper purpose, and
diﬀerent in that the Jesus Prayer can become a constant
background to life whereas the Rosary is prayed at particular
times and usually with particular intentions). rough all of
these aects of life, and many others, the Jesus Prayer shines
through as the way in which Fr Twisleton links his life of
prayer to life in the wider world. e Jesus Prayer is, he says,
both ‘a gi on oﬀer and a task invited’, and is one way of
fulfilling the biblical command to ‘pray without ceasing’. It is a
bridge between times of prayer and the rest of life, a ‘centring
on what maers here and now’, a ‘precis of the Eucharist’, and
a ‘God-given connector and simplifier’ between the various
strands of Christian life and discipleship. It is also ‘a counter
to all the base aspirations in me’.
John Twisleton – a regular contributor to these pages –
describes himself ending up as ‘a strange mixture of catholic,
evangelical, Pentecostal and Orthodox’. He is, therefore, a wellqualified guide to a prayer which is at one and the same time
both immensely simple, and also incredibly deep and profound
if used properly. e author himself had known of the prayer
for many years, and used it periodically, before receiving it as
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a gi from God seven years ago and slowly
allowing it to transform his life. e
breadth of his own experience enables him
to explore freely the value and potential
uses of the Jesus Prayer, without ever
succumbing to the liberal temptation to
use it as a substitute for the other aects
of Christian living. e Jesus Prayer is not
a quick fix, he insists. It cannot be
separated from the corporate life of the
Church, most eecially the regular
celebration of the Sacraments and the
preaching of the Word.
In addition to the way in which Fr
Twisleton approaches the Jesus Prayer
itself, I found much else of value in this
book, and most of it stems from the
staunch Catholic foundations which
undergird the length, breadth, depth and
height of his wide experience. ere is, for
example, his definition of the word ‘catholic’ itself. It stems
from a Greek word meaning ‘according to the whole’, and so
looks to wholeness in the sense of what is believed by the
universal Church both today and through the ages. It also
stresses inclusivity – but not in the sense that the liberal
eﬆablishment of the Church of England would have us believe.
Here is a wonderful definition of inclusivity, which will stand
e Society in good stead as it eﬆablishes itself in the new
order that is to come: inclusivity means ‘the whole goel held
by the whole church to be communicated to the whole world’.
In his introduction, Fr Twisleton also oﬀers a thought
which deserves to be inscribed upon the lile electronic voting
machines wielded by General Synod members, and on the
desks of those who sit in oﬃces writing reports about
‘managing talent’: ‘there is nothing new in Christianity, just
the need to enter the day-by-day newness of Jesus’. We might
say something similar about Using the Jesus Prayer. is is not
a volume of new teaching or radical theology. It is a book which
seeks to open up the gis and treasures of an ancient wisdom,
and encourage a new generation to make use of them. It is
immensely readable and full of goodness. As Bishop Martin
Warner says in his introduction of the Jesus Prayer itself: ‘In
a 24/7 age that never rests, this is an any-time, any-place
prayer for any person’. ND

Secular
Liturgies

Freedom of the press?
Tom Sutcliffe reflects on some of the unpalatable truths that must be faced in the wake of the
Charlie Hebdo attacks

T

he assassination of Charlie opposing the eﬆablished freedom of the But what we may find acceptable is
cartoonists
and press. It was a disproportionate and repellent, absurd and blasphemous (in
Hebdo
journalists (and of security inappropriate response to an incredibly its intention and in its method) to
guards and police, one of them Muslim, insensitive and unhelpful campaign of almost every Muslim.
and
French
Jewish
shoppers) ridicule that has caused deep and
precipitated an extraordinary and justified oﬀence to a quarter of the Use of force
memorable secular liturgy. I wanted to world’s population. I agree with Robert Of course in praice there must be
write about the obsession with somany diﬀerent takes on this within
what
we
may
find
acceptable
is
called authenticity in classical
Islam and among its individual
music and in a candle-lit corner of repellent, absurd and blasphemous adherents. Religious people hold
London theatre – but that can wait
their beliefs in the privacy of their
to almost every Muslim
a month. On a January Sunday in
hearts. is is just one of ways in
Paris liberty, brotherhood, and equality Shrimsley, the Financial Times journalist which Islam diﬀers from other religions.
were being asserted by a mob of world who wrote a column explaining that he Of course Islam was spread by force and
leaders demonstrating solidarity with would not have the courage to be Charlie has no admired pacific example save in
the French, because of what was billed Hebdo. I make no claim to courage as a the story of Jesus, whom they revere as
as an aack on one of the supposed journalist though my criticisms of opera the great prophet before Mohammed.
pillars of the post-revolutionary French and theatre have certainly been Nor have they a problem with the use of
state – liberty to publish which in the sometimes oﬀensive. I just do not think force and violence to do the will of Allah
USA is called the Fourth Estate.
it is necessary or wise to be vilely rude to and extend the submission that
one’s neighbours and insensitive to their goodness requires. But religions when
Unnecessary provocation
profoundest religious convictions – nor eﬆablished or ‘national’ are oen like
But there were a number of unpalatable should the secular state fail to that, as are political systems. Christianity
truths obscured by the responses to understand that religious convictions once it became a power learnt to
those killings which were precipitated by generally stem from concern with the compromise on its original pacifism.
what people of faith must surely regard best way to live, the most valid And it was being violent and horrific a
as unnecessary and unreasonable perception of that mysterious power of mere 300 years ago wherever it could be
provocation. Of course it is horrifying goodness in our world which religions found – in the cause of rooting out the
and sad that the Muslim assassins saw call (as they try to understand it) God devil or heretical ideas. But the religions
themselves as taking desirable and Almighty.
of the book ( Judaism, Christianity and
appropriate revenge for the blatant
Islam) do remain significantly diﬀerent
insults to God and to the prophet Representational art
in their understanding of goodness –
Mohammed they had observed in e reason that Muslims find cartoons that diﬃcult, always challenging and
various caricatures and satirical oﬀensive is not because of what they uncertainly resolvable issue which is at
suggestions published in Charlie Hebdo represent, the humour or whatever, it is the centre of the whole religious project
over the years. But it is hypocritical to the very act of creating an image of a of mankind.
pretend that freedom to publish is an living or once alive person that is
absolute: right across Europe that contrary to the beliefs of Muslims and Causing oﬀence
freedom is curtailed in all sorts of
‘Sticks and stones may hurt my bones
ways for both good and bad reasons. the issue is the extent to which it but words will never hurt me.’ What
is was not an aempt to advance
is right to be rude about strangers’ about pictures though? Satire poses
the cause of the adoption of Sharia
questions that Christians are happy
beliefs and principles
law or to convert large numbers of
to face, which is why South Park can
Europeans to Islam: in fact it now
be accepted as part of a discourse
seems that only a quarter of the six the teaching of the Koran and the with modernity. But there are some
million of the French population Hadiths. Representational art is aions which impious outsiders visiting
originating in North Africa and fundamentally
un-Islamic.
We a Christian shrine could do that would
classified by the French government as Christians (or some of us) may find it cause grave oﬀence to us on a very wide
Muslim is in reality observant or perfectly acceptable to show God in the scale. With Muslims we must have good
‘praising’.
Trinity as an old man with a beard, a relations and hold more friendly polite
young man with bleeding wounds, and a discussion about our religions on a
Disproportionate
dove – having emerged long ago from
continued on page 31
Nor was it just another terrorist aack both Orthodox and Puritan iconoclasm.
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Remembering Father Richard Meux Benson
Br Steven CR on the life and legacy of the founder of the Society of St John the Evangelist

I

n last month’s issue of NEW
DIRECTIONS, Father Peter CSWG
reported on the Vocations Day
Conference for the Religious Life. It was the
first such Conference organized by some
members of RooT and other Religious
designed to give young men and women an
initial introduction to the Religious Life.
Many of our Communities founded in the
nineteenth century drew their inspiration
from the writings and teaching of one
particular priest whose own community
would also lay the foundation for other
communities in the early twentieth century.
With this issue of NEW DIRECTIONS we
remember with gratitude this humble priest whose centenary
of death occurred last month. It could be said that he was the
founder of the revival of the Religious Life among men in the
Church of England.

Benson decided to move to this end of the
parish, away from the Vicarage in old Cowley.
A change of plan
Leaving behind another curate at St James’
Church, Cowley, Father Benson and a second
curate, Father J.P. Kane, moved to 107 Iﬄey
Road. Father Benson was not expecting to
remain in Oxford for long. His proposal to go
to India to oﬀer for missionary work there
had intensified. He believed that missionary
work ought to begin with men, and not with
money. He wanted to eﬆablish a college of
like-minded men to live and work with him
in India where they would recite the daily
Oﬃces of prayer and celebrate the Eucharist frequently –
habitual prayer where the men would go out as missionaries.
But this was not to be. Early in 1860, the Bishop of Oxford
informed Father Benson that a sudden decision was made to
make an extensive town out of what was then known as
Cowley Common, which was an open space in his parish.
Benson had no choice in the maer. He had to obey the wishes
of his bishop. For the next five or six years Father Benson
worked tirelessly in that portion of the parish.

Early life
On 14 January 1915 the Father Founder of the Society of St
John the Evangelist (the Cowley Fathers) died at the Mission
House, Marston Street, Cowley St John, Oxford. It is 100 years
since the death of Father Richard Meux Benson SSJE. He was
born on 6 July 1824 in Bolton House, Russell Square, London, Preaching
and grew up in an Evangelical household.
He preached lengthy sermons to his parishioners, many of
From an early age he seemed destined to become a which were published. His first series of sermons were
missionary priest. Educated at home by a private tutor, he collected in 1860 into a volume which he had titled
travelled on the Continent visiting Germany, Switzerland and Redemption. His second book, e Wisdom of the Son of David,
Italy as a young man, and in 1844 at the age of 20 he went to published in 1860, was an exposition of the Proverbs. Father
Christ Church, Oxford where he took a second in Classics and Benson was beginning to be known through his preaching and
Mathematics. Two years later he was elected Student of Christ the first retreat for clergy was conducted by him at Cuddesdon
Church. Having studied Hebrew under Edward B. Pusey, as early as 1858. During Lent 1862, he travelled from Oxford
Richard Benson won the Kennico Hebrew Scholarship in to Bedminster, Bristol to take part in a parochial mission in
1848 and was ordained deacon that year on Trinity Sunday by the parish. Subsequent missions were held in Devonport,
Bishop Samuel Wilberforce. He served
Leeds, Liverpool, Newcastle, Frome
his title as assistant curate at St Mark’s,
their influence had spread to and Ditchingham as well as London.
Surbiton and was ordained priest a year
his life’s work began when
America in 1870, India in 1874, twoBy 1865,
later.
priests, Simeon Wilberforce
and South Africa in 1883
O’Neill and Charles Chapman
Graon, joined Benson, who by this
e Iron Church
His time at Surbiton was brief. In 1850 at the age of twenty- time had secured a house at 2 Magdalene Terrace, Iﬄey Road,
six he was oﬀered and accepted the living of St James’ Church, a few hundred yards from the Iron Church. Together the three
Cowley which was in the patronage of Christ Church, his old priests recited the Day Hours in a small oratory set up in the
college. It wasn’t long before he became Vicar of the parish house, and Mass was celebrated in the Iron Church. e
which stretched all the way to Magdalen Bridge. at area of brethren were also engaged in preaching, retreats, missions
Oxford was beginning to grow rapidly with parishioners and and parish visiting. On the Feast of St John the Evangelist, 27
it became of necessity that a church was provided to serve December 1866, Benson, O’Neill and Graon took vows of
them. In October 1859 a church made of corrugated iron poverty, celibacy and obedience as e Society of Mission
dedicated to St John the Evangelist was erected in Stockmore Priests of St John the Evangelist, the first stable religious
Street, and as the population of that end of the parish community for men in the Church of England since the
continued to increase, subsequent additions were made to St Reformation.
John’s which became known as ‘the Iron Church’. Father
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Francis. Over the years some of the Professed Fathers of the
Retreats and missions
In October 1868, a Mission House was built in Marston Street Society became Wardens, Chaplains or Confessors to
for Father Benson and his spiritual sons, which also included Religious Communities of Women.
a Parish Room for the benefit of parishioners in the new
Conventual District of Cowley St John. Membership in the Later years
Society was not limited only to priests. Laymen were also Father Benson resigned as Vicar of the parish in 1886 and as
included and aer a lengthy novitiate were received as lay- Superior-General of the Society in 1890. He resided in
brothers. From the earliest days the Society’s principal work America from 1892 until 1899 when he returned to Cowley
consisted of conducting retreats and parochial missions. to live his remaining years at the Mission House. Father
Father Benson himself had a leading role in an historic twelve- Benson had outlived the first generation leaders of the Oxford
Movement: Keble, Pusey, Newman.
day Mission which took place at the
He also outlived Simeon W. O’Neill
same time in over one hundred
as Vicar he put his whole heart and Charles C. Graon, co-founders
churches in London in 1869. e
Society, first known as the Evangelist and soul into his ministry among who professed their vows in Religion
with him. e Founder even outlived
Fathers, but referred to as the Cowley
the poor of his parish
his immediate successor as SuperiorFathers, was not confined to Oxford.
General, Father Robert Lay Page,
eir influence had spread to
America in 1870, India in 1874, and South Africa in 1883. e who died in 1912. ree years later, Father Benson was ‘called
home’. He was buried on Saturday 16 January 1915, just two
Society also worked in Scotland for nearly sixty years.
days aer his death. His body was laid to rest in the parish
e Religious Life
church-yard of SS Mary and John, in the SSJE plot next to the
Father Benson was not only Superior of his Society of Mission graves of Father Hollings and Br Walter. Father Benson was
priests and lay-brothers, but Vicar of Cowley St John as well. in his ninety-first year of age and the forty-ninth year of his
His brethren were missionaries, their lives cloistered and religious profession.
framed against the background of prayer and mortification.
He oen said that ‘the Religious Life cannot be understood
just by reading books about it; it can be learned in its fullness e work continues
only by living it.’ Father Benson as Vicar put his whole heart ere is a large granite Celtic cross with the initials ‘SSJE’ at
and soul into his ministry among the poor of his parish by the base, marking the spot where Father Benson and some of
eﬆablishing day schools for boys and girls, youth and social the early Cowley brethren are buried. Long gone are the
clubs, and a hospital for incurables and many other charitable wooden crosses which were placed over each grave. One
works.
hundred years aer his death, Father Benson’s legacy to the
During the 1890s other communities of men and their people of Cowley St John lives on in the field of education,
founders drew their inspiration and guidance from Cowley, housing, work among youth and older adults, social agencies,
among them the Community of the Resurrection, the Society health care, institutions. e Society which he founded nearly
of the Sacred Mission, and the Society of the Divine 150 years ago continues with its mission and educational work
Compassion. By the early twentieth century, Cowley had also in South Africa, Zimbabwe, India, England and the USA.
been influential in the early foundation of the Society of St

ND

e Anglican Church of Australia:
a future Uniting Church relationship? Part I
continued from page 13
To clinch his thesis, Bishop Weatherill points to St Paul’s
leer to the Galatians: ‘In Christ there is neither male nor
female, slave nor free…but all are one in Christ Jesus’. is
argument is a furphy. Nearly 2,000 years of Catholic and
Orthodox history have passed without St Paul’s statement ever
having been used to ground women’s priestly ordination in the
leer to the Galatians. e bishop has turned the figurative
language of St Paul’s epistle into a literal ‘charter’ for women’s
ordination. St Paul is describing spiritual unity. No church
claiming to be Catholic ever interpreted the epistle to the
Galatians as advising the abolition of the male–female
distinctions that charaerize all human societies. Men
remained men, women remained women. e historicity
underlying the demand for immediate aion lies not in the

Bible but in modern secular trends, eecially the ideology of
feminism.
Bishop Weatherill’s heart warms as he writes. In an oﬃcial
leer to his dissident clergy he writes that making ‘distinctions
in ministry’ (i.e. priesthood) between people of diﬀerent races
and genders is ‘an insult to the Holy Spirit’. He pushes things
to extremes. Is the male priesthood an ‘insult to the Holy
Spirit’? e Catholic communion with eighteen centuries of
male priesthood at its back cannot be dismissed as easily as
that. Such assertions are ill-advised, however well intentioned.
(to be continued)
Dr Wethere is Honorary Feow in History at Deakin University
in Victoria, Australia. He is author of a history of the Anglican
Church in Papua New Guinea, Reluctant Mission (1977) and
editor of e New Guinea Diaries of Philip Strong (1986).
Bishop Strong served as Bishop of New Guinea for 26 years and
later became Archbishop of Brisbane and Primate of Australia.
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touching place

S LUKE, GADDESBY, LEICS

G

addesby’s in High Leicestershire, where they say that the next
high ground to the east is Russia, and it certainly can feel it at
times. Look at the church from the east, and it looks like the
archetypical view of a 14th century English parish church, the view
topped by a tower with a spire (1). Approach from the west, though,
and you are faced by a stupendous and exotic traceried and pinnacled
façade to the south aisle (2).
Over its w doorway, there is a window in the form of a spherical
triangle, enclosing three cusped spherical triangles (Pevsner’s
description cannot be improved on). This is topped by a series of
crocketed and pinnacled gables, complete with image niches. If only

2

1

3

we could see what it looked like complete with statues (and colour)
when it was new around 1340. The embellishment goes on for 2 ½
bays on the S side, as far as the porch. Maybe there’s a germ of truth
in the old theory about the Black Death killing off the craftsmen and
putting paid to the Decorated style.
Gaddesby escaped expensive Victorian restoration, and its interior
has an untouched feel, not least the nave-ful of original mediaeval
benches. Up in the chancel is the other great surprise of Gaddesby, a
white marble monument (3) to Colonel Edward Hawkins Cheney of the
Scots Guards. He had 4 horses shot from him at waterloo and the
monument shows him dismounting from one of them to re-enter
battle, with the horse collapsing under him. This monument, said to
be the only one of its kind, was originally placed in Gaddesby Hall and
moved to the church a hundred years ago, when the Cheneys left the
Hall.
Gaddesby church encapsulates two facets of the English parish
church; its ability to astound, and its role as a social document.
Map reference SK 689130
Simon Cotton
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parish directory
continued

LONDON SE11 4BB St Agnes Kennington Park, St Agnes
Place - 8 minutes walk from both Kennington and the Oval tube stations
(Northern line) ABC/FinF. Sunday: 10am Solemn Mass. Daily Mass:
Mon 10am; Tue s 5.30pm; Wed 10am; Thu 5.30pm; Fri 10am Bible Study after Mass on Wed. saintagneskenningtonpark.
co.uk 020 7820 8050 frpaulensor@btconnect.com
LONDON SE13 St Stephen, Lewisham (opposite Lewisham
Station) A Forward in Faith Parish under the episcopal care of the
Bishop of Fulham. Sunday: Mass 8am, Parish Mass 10am.
Weekdays: Mon 10am, Tues 6.30pm, Wed 12.15pm, Thurs
10am, Fri 12.15pm, Sat 10am Parish Priest: Fr Philip Corbett 07929 750054
LONDON SE16 St Mary Rotherhithe, St Marychurch
Street SE16 4JE A Fulham Parish. Sunday: Solemn Mass 10am,
Evening Prayer 6pm, Benediction monthly. Mass times: Tues 12
noon; Wed 10am School Mass; Thur 6pm; Fri 9.30am; Sat
9.30am. Tube: Jubilee Line Bermondsey/Canada Water/
Rotherhithe Overground. Visitors most welcome. Fr Mark
Nicholls SSC 0207 394 3394 - 07909 546659
www.stmaryrotherhithe.org

LONDON SE18 St Nicholas - the Ancient Parish
Church - St Nicholas Road, Plumstead. A Forward in Faith Parish
under the episcopal care of the Bishop of Fulham. Masses:
Sunday 8am; Solemn Sung 11am; Mon 8pm; Tu es 7.30pm; Wed
9.30am; Thur 7pm; Fri 12 noon; Sat 10am. Exposition of the
Blessed Sacrament half an hour before every Mass apart from
Sunday. Modern rite, traditional ceremonial. Parish Priest: Fr
Andrew Stevens 020 8854 0461
LONDON Sw1 St Gabriel, Pimlico Sunday: Mass 8am;
Sung Parish Mass 10:30am. Midweek Mass: Tues 7pm, Wed
7pm, Thurs 7:30am, Fri 9:30am, Sat 9:30am. www.stgabriels.com

LONDON Sw7 St Stephen, Gloucester Road (entrance in
Southwell Gardens) A Fulham Jurisdiction Parish. Modern rite,
traditional ceremonial, gospel preaching and good music.
Sunday: Masses 9am and 11am (Solemn). Daily Mass: Mon
10am, Tues 11am, Wed 7pm, Thur 10am, Fri 1.15pm, Sat 10am.
Rosary - 2nd and 4th Saturday at 10.30am. Parish Priest: Fr Reg
Bushau 020 7370 3418 www.saint-stephen.org.uk

MIDDLESBROUGH The Church of St Columba Sunday:
Mass 9.30am. Daily Mass. St John the Evangelist Sunday
Mass 11am. For further information contact Fr Stephen Cooper
01642 824779
NORTH YORK MOORS St Leonard, Loftus and St
Helen, Carlin How, both ABC Parishes situated on the edge of
the North York Moors. Sunday Mass: Carlin How 9am and Loftus
10.30am. Mass every day except Thurs and Fri. Parish Priest: Fr
Adam Gaunt 01287 644047
OXFORD St John the Evangelist, New Hinksey (1 mile from
the city centre;Vicarage Road, OX1 4RE) Resolutions ABC. Sunday:
Parish Mass 10.30am. Parish Priest: Fr James Wilkinson 01865
245879 www. acny.org.uk/467 Come and discover Oxford’s
hidden Comper Church!
OXFORD St Thomas the Martyr, 12th century church close to
railway station and city centre; between Becket Street and StThomas
Street OX1 1JL. Ebbsfleet Parish. Services: Saturdays 5.30pm Vigil
Mass; Sundays 9:15am Morning Prayer (BCP); Wednesdays and
Fridays 12.30pm Mass. Traditional rite. Parish priest: Fr
Jonathan Beswick 01865 557530
PLYMOUTH SACRED HEART MISSION COMMUNITY
PARISHES A Forward in Faith Parish. Resolutions ABC, DSCR St
John, Exeter Street (PL4 0NG) Sunday: Mass 11.15am; St
Gabriel, PeverellTerrace (PL3 4JJ) Sunday: Mass 10am; St Mary,
Federation Road (PL3 6BR) Sunday: Mass 10am. Parish Priest: Fr
Keith Haydon 01752 220644
READING St Giles-in-Reading, Southampton Street (next to
the Oracle). Medieval church. A Forward in Faith Parish.
Resolutions ABC. Sunday : Solemn Mass 10.30am, Low Mass
6pm. Daily Mass. Parish Priest: Fr David Harris 0118 957 2831
www.sgilesreading.org.uk

SALISBURY St Martin – the church with the spire at the
end of St Martin’s Church Street behind Wiltshire College. Main
Sunday services: Sung Eucharist 11am, Evensong 6pm. For any
other information call Parish Administration on 01722 503123
or visit our website www.sarumstmartin.org.uk

SHREwSBURY All Saints with St Michael, North Street
(near Shrewsbury railway station). A Forward in Faith Parish under
the episcopal care of the Bishop of Ebbsfleet. Resolutions ABC.
LONDON Sw11 The Ascension, Lavender Hill. Famous and Sunday: Mass 10.30am. For daily Mass times or further
flourishing ABC Parish, in the Fulham Jurisdiction. Inspiring
information, contact Fr Michael Fish SSC 01743 244879
liturgy with modern rites, traditional ceremonial, fervent
preaching and good music. Sunday: High Mass 11am. Weekday SOUTH BENFLEET, Essex St Mary the Virgin FiF under
Mass: Wednesday 7.30pm. Rosary: Saturday 11.30am. SOLW
the pastoral care of The Bishop of Richborough. Sundays 10am
Cell organises pilgrimage, social and fundraising activities.
Parish Mass, other service highlights: Wed 7.30pm Mass and
Parish Priest: Fr Iain Young 020 7228 5340
Exposition; Sat 9am Mass & Rosary, Family Masses as
announced. Friendly Faith and Worship. Parish Priest: Fr Leslie
LONDON Sw20 and Sw19 St Saviour, Grand Drive,
Drake SSC
Raynes Park and All Saints, SouthWimbledon, Forward in Faith
Parishes under the Episcopal Care of the Bishop of Fulham. St
SOUTHAMPTON Parishes (under the episcopal care of
Saviour Sunday Parish Mass: 9.30am. All Saints Sunday
the Bishop of Richborough) welcome you: St Barnabas,
Solemn Mass: 11am. For other Sunday and weekday masses
Lodge Road (oﬀ Inner Avenue A33 London Road) Sunday: Solemn
contact Fr Michael Blackman 020 8542 2787
Mass 10am, Daily Mass and other service details from Fr Barry
Fry SSC 02380 223107; Holy Trinity, Millbrook (Oﬀ A33 city centre
LONDON wC1 Christ the King, Gordon Square The
road from M271) Sunday: Solemn Mass10am, Midweek Mass and
Forward in Faith Church. Mon to Fri: Mass at 12.30pm, plus: Thur other service details from Fr William Perry SSC 02380 701896
at 12 noon: Angelus followed by Exposition of the Blessed
Sacrament until 12.25pm. Other services: as announced.
SOUTHPORT St Luke, corner of Hawkshead St and St.Lukes Rd,
Contact the FiF Oﬃce on 020 7388 3588 or email:
about 1/2 mile from town centre. A Forward in Faith Parish under
chaplain@forwardinfaith.com
the Episcopal care of the Bishop of Beverley. Sundays: Parish
Mass10.30am, Solemn Evensong and Benediction 6.30pm.
MANCHESTER Failsworth The Church of the Holy
Weekday Mass: Tuesday 7.30pm, Wednesday 9.30am followed
Family. A Forward in Faith Parish. Sunday Mass : 9.15am. For
by refreshments, Thursday 11am, Friday 12 noon, Saturday
other Sunday and Weekday Services or further information
10am. Parish Priest: Fr Paul Hutchins SSC - email:
please contact the Rector, Fr Tony Mills: 0161 681 3644
fr.Hutchins@btinternet.com - 01704 213711- www.sluke.
co.uk
MANCHESTER The Parish of Swinton and
Pendlebury: All Saints, Wardley; Saint Augustine,
SPENNYMOOR, CO. DURHAM St Andrew, Tudhoe
Pendlebury; Saint Peter, Swinton. A Forward in Faith Parish.
Grange, Forward in Faith, ABC; Sunday: 9am Sung Mass and
Sunday Masses: 8am and 5.30pm (SP), Sung at 9.30am (AS),
Sunday School, 6pm Evensong (with Benediction on 1st Sunday
10.30am (SP) and 11am (SA). Daily Mass in Parish. Fr Jeremy
of month); Weekday Masses: Tues 7pm, Thurs 9.30am.Parish
Sheehy, Rector: 0161 794 1578, Parish Oﬃce: 0161 727 8175
Priest: Fr John Livesley SSC - 01388 814817
email: paroﬀsandp@btconnect.com

STOKE-ON-TRENT, LONGTON SS Mary and Chad. A
Forward in Faith Parish. Sunday: Parish Mass 10am. Weekdays:
Mon 10am, Tues 6.30pm, Wed 10am, Thur 11.30am, Fri 6.30pm.
Confessions after any Mass or by appointment. Fr Kevin Palmer Parish Oﬃce - 01782 313142 - www.ssmaryandchad.com
STOKE-ON-TRENT, SMALLTHORNE. St Saviour
ABC. Convenient for Alton Towers & the Potteries. Parish
Mass Sunday 11.00am. Weekdays: Tuesday, Thursday, Friday,
Saturday 09.30, Wednesday noon. During interregnum
phone 01 782 835941,
SUNDERLAND St Mary Magdalene, Wilson Street,
Millfield. A Forward in Faith Parish under the episcopal care of
the Bishop of Beverley. Sunday: Parish Mass 10.30am,
Benediction 6.30pm, Mass 7pm. Weekdays Mass: Mon and Wed
10.30am, Tues and Thur 7.30pm, Fri 7.30am, Sat 10am. Rosary
Thur 7.15pm, Sat 6.15pm. Confessions: Sat 6.30pm or by
appointment. Parish Priest: Fr Beresford Skelton 0191 565 6318
www.st-marymagdalene.co.uk

SUTTON All Saints, Benhilton A Forward in Faith Parish
under the care of the Bishop of Fulham. Sunday: Low Mass 8am,
Solemn Mass 9.30am. Daily Mass - Tues 9.30am, Wed 7.30pm
Thurs 10am, Fri 9.30am, Sat 10am. Confessions by
appointment. Contact Fr Peter Harnden on 0208 644 9070,
Churchwardens: Douglas Boreham 0208 646 4682 and Stanley
Palmer 020 8330 7408
SwINDON Parish of Swindon New Town A Forward in
Faith Parish under the episcopal care of the Bishop of Ebbsfleet.
Sunday masses: 9.00am S. Saviour's; 10.30am S. Mark's;10.30am
S. Luke's. Weekday masses as advertised. Contact Fr Dexter
Bracey 01793 538220 swindonnewtown@btinternet.com
TIPTON, west Midlands St John the Evangelist,
Upper Church Lane, Princes End, DY4 9ND. ABC. Sunday: Parish Mass
9.30am, Sunshine Club 9.25am in the Hall, Evening Prayer 4pm.
Weekday Mass: Mon and Thurs 7.30pm, Wed, Fri and Sat
9.30am. www.fifparish.com/ stjohntipton Parish Priest: Fr
Simon Sayer CMP 0121 679 7510
TIVIDALE, Oldbury, west Midlands St. Michael
the Archangel, Tividale Road and Holy Cross, Ashleigh Road.
FiF, Society. Sunday Worship: Parish Mass 11am (St.Michael's),
Evening Mass 6pm (Holy Cross). Contact Fr.Martin Ennis 01 384
257888 frmennis@gmail.com, www.vicaroftividale.co.uk
TORQUAY All Saints, Babbacombe - ABC Parish under the
care of the Bishop of Ebbsfleet. Sunday 10.30am Sung Parish
Mass. Weekdays: 9.30am Mass (Except Thurs – 6.30pm). Fr.
Paul Jones – 07809 767458 Cary Ave, Babbacombe. TQ1 3QT
allsaintsbabbacombe.org.uk

TORQUAY St Mary the Virgin - The Parish Church of St
Marychurch. Resolutions ABC. Sunday: 8am Mass, 10am Sung
Parish Mass, 6.30pm Solemn Evensong and Benediction. Daily
Mass and Oﬃce. Confessions by appointment. For information
contact: Fr Robert Ward 01803 269258
wALSALL St Gabriel’s, Fullbrook,Walstead Road,Walsall, oﬀ
Junc.7 or 9 of M6. Resolutions ABC. Sunday: 8am Mass, 10am
Parish Mass, 4pm Evening Prayer, 5pm Evening Mass. Daily
Mass. Parish Priest: Fr Mark McIntyre 01922 622583
wEDNESBURY, west Bromwich St Francis of
Assisi, Friar ParkWS10 0HJ (5 minutes from junc 9 of M6) Sunday:
Mass 9.45am. Weekday Mass: Tues and Thur 9.30am, Wed and
Fri 7.30pm, Sat 10am. Lively worship in the Modern Catholic
Tradition, with accessible preaching, and a stunning gem of a
church beautifully restored. Parish Clergy: Fr Ron Farrell: 0121
556 5823 or Fr.Gary Hartill 0121 505 3954- Visit us at www.
saintfrancisfriarpark.com

wELLINGBOROUGH St Mary the Virgin, Knox Road
(near BR station) A Forward in Faith Parish under the episcopal
care of the Bishop of Richborough. Sunday: Mass 10.30am. Daily
Mass and Oﬃce. For further information see our Website: www.
stmarywellingborough.org.uk

Continued on next page
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wEST KIRBY St Andrew, Meols Drive,Wirral, CH48 5DQ.
Sunday 8am Low Mass; 10:30 am Sung Mass; Evensong 6pm
first Sunday. Daily Mass. Traditional ceremonial with a warm
welcome. Safe harbour in Wirral and Cheshire West, visitors
welcome. Resolutions ABC. Parish Priest: Fr Walsh 0151 632
4728 www.standrewswestkirby.co.uk
wESTON super MARE All Saints with St Saviour, All
Saints Road, BS23 2NL. A Forward in Faith Parish under the
episcopal care of the Bishop of Ebbsfleet - All are welcome.
Sundays: 9am Mass, 10.30am Parish Mass. Weekdays: 10am
Mass (Wed, Thur and Sat). Priest-in-Charge: Fr Andrew Hughes
SSC 01934 204217 fatherandrew@sky.com - Parish Oﬃce 01934
415379 allsaintsandstsaviour@btconnect.com Visit our website
www.allsaintswsm.org

wEYMOUTH St Paul, Abbotsbury Road Modern catholic
under the episcopal care of the Bishop of Ebbsfleet. Sunday
(usually): Parish Mass 9.30am (creche and Sunday school);
Informal Eucharist 11.15am; EP and Benediction 5pm (1st
Sunday). For times of daily and Holyday mass ring Parish Priest:
Fr Richard Harper SSC 01305 778821
wINCHESTER Holy Trinity. A Forward in Faith Church
under the Episcopal care of the Bishop of Richborough. ABC
Resolutions. Sunday: Sung Mass 10.30am. Weekday Masses:
Tues 10.30am, Thur 12 noon. Contact: Fr Malcolm Jones SSC
01962 869707 (Parish Oﬃce) or Churchwardens: Barbara Smith
01264 720887 or John Purver 01 962 735938 - email: enquiry@
holytrinitywinchester.co.uk - website:
www.holytrinitywinchester.co.uk

YORK All Saints, North Street (near Park Inn Hotel) A Forward in
Faith church with traditional rite. Resolutions A,B &C passed.
Sunday: Low Mass 10.30 am, Sung or High Mass 5.30pm,
Thursday Low Mass 12.45 pm. Visitors to this beautiful medieval
church are always welcome; the church is normally open during
daylight hours. - website: www. allsaints-northstreet.org.uk
YORKSHIRE near Skipton on the road to Colne and
Clitheroe. Three rural churches which make up the only
Resolutions ABC Parish in the Yorkshire Dales. Sundays:
THORNTON St Mary Sung Mass, modern rite 9.15am.
MARTON St Peter Prayer Book Holy Communion 10.45am.
BROUGHTON All Saints Evensong 7pm. For further
information please contact Canon Nicholas Turner SSC 01282
842332

Diocesan
Directory
FiF, DIOCESE OF BIRMINGHAMKingstanding St Luke*
0121 354 3281, Kingstanding St Mark 0121 360 7288, Small
Heath All Saints* 0121 772 0621, Sparkbrook St Agatha* vacant,
Washwood Heath St Mark, Saltley St Saviour* 0121 328 9855,
(*Forward in Faith Registered Parishes)
FiF, DIOCESE OF CANTERBURYAshford South St Francis
with Christ Church 01233 620600, Borden *SS Peter and Paul
01795 472986, Deal *St Andrew 01 304 381131, Eastchurch *All
Saints 01795 880205, Folkestone *St Peter 01303 254472, Guston
*St Martin, 01304 204878, Harbledown *St Michael 01227
464117, Maidstone *St Michael 01622 752710, Preston St
Catherine 01795 536801, Ramsgate *St George, Holy Trinity
01843 593593, Temple Ewell SS Peter and Paul 01304 822865, (*
resolutions in place)

Mary and St John, Camp Hill, St Mary’s Abbey Church; Shilton St
Andrew. For further details contact Fr Kit Dunkley 02476 688604
FiF, DIOCESE OF DERBYAlfreton St Thomas, Somercotes, pro
tem, Churchwarden Mrs Rachel Watson 01773 607131; Derby: St
Anne, St Luke, St Bartholomew and St Francis, Fr Theo Holmes
01773 540186, also pro tem St Luke Churchwarden Mr Jeﬀ
Adams 01332 608 659; Hasland and Temple Normanton Fr
Ainscough 01246 232486; Ilkeston Holy Trinity, Bp Roger Jupp
0115 973 5168; Long Eaton St Laurence, Bp Roger Jupp 0115 973
5168; Staveley St John Baptist with Inkersall St Columba and
Barrow Hill St Andrew: Fr.Stephen Jones, 01 246 498603
FiF, DIOCESE OF GUILDFORDAldershot St Augustine,
Fr Keith Hodges 01252 320840, Hawley Holy Trinity and All
Saints, Fr Martyn Neale 01276 35287 - Please contact clergy for
details of services or visit www.forwardinfaith.info/guildford
FiF, DIOCESE OF LEICESTERBlackfordby and Woodville Fr T
Vale 01283 211310; Leicester St Aidan, New Parks, Fr S Lumby
0116 287 2342; St Mary de Castro, Fr D Maudlin 01572 820181;
St Chad, Fr M Court 0116 241 3205; St Hugh, Eyres Monsall,
vacant; Narborough Fr A Hawker 0116 275 1470; Scraptoft Fr M
Court 0116 241 3205; Wistow Benefice Fr P O’Reilly 0116 240
2215
FiF, DIOCESE OF LINCOLN ABC Parishes: Binbrook Group
(Louth) Fr Walker 01472 398227; Edenham ( Bourne) Fr Hawes
01778 591358; Grimsby St Augustine Fr Martin 07736 711360;
Skirbeck St Nicholas (Boston) Fr Noble 01205 362734; Wainfleet
Group (Skegness) vacant 01754 810216; AB Parishes: Burgh-leMarsh (Skegness) Fr Steele 01754 810216; Fosdyke All Saints
(Kirton) Fr Morgan 01205 722380. Non-petitioning parishes:
Lincoln City Mrs Ticehurst 01522 850728 ; N.E. Lincs Fr Martin
07736 711360 ; S. Lincs Fr Noble 01205 362734
LEEDS FiF, wITHIN THE DIOCESE OF wEST YORKSHIRE
and the DALES Belle Isle St John and St Barnabas, Parish
Priest, Fr Chris Buckley CMP 01132 717821; Cross Green St Hilda,
vacant (Churchwarden S F Greenfield) 0113 2842706; Harehills
St Wilfrid, Fr John Hilton 01132 497724; Hunslet St Mary, vacant
(Churchwarden S Wildridge) 0113 2522827; Armley and New
Wortley St Bartholomew, Fr Ian Wright SSC 0113 289 0824.
Please ring for details of services
FiF, DIOCESE OF MANCHESTERBlackley Holy Trinity, ABC,
FiF, Fr Philip Stamp 0161 205 2879; Lower BroughtonThe
Ascension, ABC, FiF, Canon David Wyatt 0161 736 8868;
Chadderton St Mark, ABC, FiF, Fr Alan Cooke 0161 624 2005;
Failsworth Holy Family, ABC, FiF, Fr Tony Mills 0161 681 3644;
Glodwick St Mark, ABC, Fr Graham Hollowood 0161 624 4964;
Hollinwood St Margaret, ABC, FiF, Fr David Hawthorn 0161 681
4541; Lightbowne St Luke, ABC, FiF, Fr John O’Connor 0161 681
1308; Middleton Junction St Gabriel, ABC, FiF, Fr Adrian Arnold
SSC 0161 643 5064; Moss Side Christ Church, ABC, FiF, Canon
Simon Killwick 0161 226 2476; Oldham St James with St
Ambrose, ABC FiF, Fr Paul Plumpton 0161 633 4441; Peel Green
St Michael, ABC, Fr.Ian Hall - 0161 788 8991; Prestwich St Hilda,
ABC, FiF, Fr Ronald Croft 0161 773 1642; United Benefice of
Royton St Paul, and Shaw Holy Trinity, ABC, FiF, Canon Peter
McEvitt 01 706 843485; Salford St Paul, ABC, Canon David Wyatt
0161 736 8868; Swinton and Pendlebury ABC, FiF, Fr Jeremy
Sheehy 0160 794 1578; Tonge Moor, Bolton St Augustine, ABC,
FiF, Fr Tony Davies 01204 523899; Winton St Mary Magdalene,
ABC, FiF, Fr Ian Hall 0161 788 8991; Withington St Crispin, ABC,
FiF, Fr Patrick Davies 0161 224 3452

FiF, DIOCESE OF PORTSMOUTHFareham SS Peter and
Paul, Fareham Fr.Roger Jackson 01 329 281521; IOW: All Saints,
Godshill, and St Alban, Ventnor Fr John Ryder 01983 840895;
Good Shepherd, Lake, and St Saviour on the Cliﬀ, Shanklin, Fr John
FiF, DIOCESE OF CHESTER Chester St Oswald and St Thomas Davies 01983 401121; Portsmouth: St James, Milton, Fr Paul
of Canterbury, B, Fr Hugh Linn 01244 571942; Congleton St James Armstead 023 9273 2786; St Michael, Paulsgrove, Fr Ian Newton
the Great, ABC, Fr Colin Sanderson 01260 408203; Crewe St
02392 378194; The Ascension, North End, Vacant (Churchwarden
Barnabas, ABC, Fr Ralph Powell 01270 212418; Crewe St Michael, 02392 660123); Southsea Holy Spirit, Fr Philip Amey 023 9311
Coppenhall, ABC, Fr Charles Razzall 01270 215151; Dukinfield St
7159; Stamshaw St Saviour, Fr Roger Calder 02392 663664
Luke, ABC, vacant; Knutsford St John the Baptist, ABC, Rev Nigel
FiF, DIOCESE OF ROCHESTERBeckenham St Michael,
Atkinson 01565 632834/755160; Liscard St Thomas the Apostle,
8.30am Low Mass, 10.30am Sung Mass; Belvedere St Augustine,
ABC, Fr Robert Nelson 0151 630 2830, Stockport St Peter, ABC, Fr
10am Sung Mass; Swanley St Mary, 10am Sung Mass; Bickley St
Kenneth Kenrick 0161 483 2483; West Kirby St Andrew, ABC, Fr
George, 8am Low Mass, 10.30am Sung Mass; ChislehurstThe
Peter Walsh 0151 632 4728
Annunciation, 8am Low Mass, 10am Sung Mass; Elmers End St
FiF, DIOCESE OF COVENTRYAnsty St James; Coventry St
James, 8am Low Mass, 10am Sung Mass; Gillingham St Luke,
Luke, Holbrooks; St Thomas, Longford; St Nicholas, Radford; St
Parish Mass 10.30am; Higham St John, 9.30am Sung Mass,
Oswald, Tile Hill; Leamington St John the Baptist; Nuneaton St
6.30pm Low Mass; Sevenoaks St John, 8am Low Mass, 10am
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Sung Mass; Tunbridge Wells St Barnabas, 8am Low Mass, 10am
Sung Mass, 6.30pm Benediction; all contact details from Fr Jones
020 8311 6307
FiF, DIOCESE OF ST ALBANS ABC Parishes: Bedford St
Martin, Fr Stokes 01234 357862; Bushey Heath St Peter, Fr Burton
020 8950 1424; Houghton Regis All Saints, vacant; Luton: Holy
Cross, Marsh Farm, Fr Beresford 01923 236174; Holy Trinity, Biscot,
Fr Singh 01582 579410; St Mary, Sundon & St Saviour, Fr Smejkal
01582 583076; Watford St John, Fr Stevenson 01 923 236174.
Other ‘safe’ parishes: Letchworth St Michael & St Mary, Fr Bennett
01462 684822; Potters Bar St Mary & All Saints, Fr Bevan 01707
644539 (please contact clergy for details of services)
FiF, DIOCESE OF ST EDMUNDSBURY and IPSwICH
Heveningham Benefice Fr Tony Norton 01502 723709; Ipswich St
Mary at the Elms, interregnum (contact 01 473 423750)
Mendlesham St Mary, Fr Philip Gray 01449 766359; Eye SS Peter
and Paul, Interregnum
FiF, DIOCESE OF ST HELENAVICAR OF ST MARK’S An
important and challenging parish on the Island of St Helena in the
South Atlantic. In the first instance, go to
sthelenadiocese.weebly.com
FiF, DIOCESE OF SHEFFIELDBolton-on-Dearne St Andrew,
vacant; Cantley St Wilfrid, Fr Andrew Howard 01302 285 316;
Doncaster Holy Trinity, Fr Stokoe 01302 371256; Edlington St John
the Baptist, Fr Edmonds 01709 858358; Goldthorpe SS John and
Mary Magdalene, Fr Schaefer 01709 898426; Hexthorpe St Jude,
Fr Edmonds 01709 858358; Hickleton St Wilfrid, Fr Schaefer 01709
898426; Hoyland St Peter, Fr Parker 01226 749231; Thurnscoe St
Hilda, vacant; Mexborough St John the Baptist, Fr Wise 01709
582321; Moorends St Wilfrith, Fr Pay 01302 784858; New Bentley
Ss Philip and James, Fr Dickinson 01302 875266; New Cantley St
Hugh, Fr Stokoe 01302 371256; New Rossington St Luke, vacant;
Ryecroft: St Nicholas, Fr.Andrew Lee 01 709 921257; Dalton: Holy
Trinity, Fr.Andrew Lee 01 709 921257; Doncaster Ss Leonard &
Jude (with St Luke) Fr Pay 01302 784858; Sheﬃeld: St Bernard,
Southey Green and St Cecilia, Parson Cross, Fr Ryder-West 01142
321048; St Catherine, Richmond Road, vacant; St Matthew, Carver
Street, vacant; St Mary, Handsworth, Fr Johnson 01142 692403
(contact clergy for Mass times, etc)
FiF, SOUTHwELL and NOTTINGHAM DIOCESE- ABC
churches: Nottingham: St Cyprian Fr Waude 0115 940 2868; St
George and also St Stephen, Fr Rushforth 0115 952 3378;
St.George the Martyr, Netherfield, vacant, contact Churchwarden
Mrs.L.Barnett 0115 9526478. Worksop: St Paul, vacant; contact
Churchwarden Mrs M Winks 01909 568857; Priory Church of Our
Lady and St Cuthbert, Fr Spicer 01909 472180, who is also the
contact for SSWSH in the diocese
FiF TAMAR REGION FiF Recommended Parishes: DIOCESE
OF EXETER Abbotsham St Helen, Fr F Otto 01237 473445;
Babbacombe All Saints, Fr P.Jones 01803 323002; Barnstaple St
Peter, Fr D Fletcher 01271 373837; Bovey Tracey St John, Fr G
Stanton 07925 051905; Exeter St Michael & All Angels,
Heavitree; St Lawrence, Lower Hill Barton Rd; St Paul,
Burnthouse Lane; St Mary Steps, West Street, Fr R Eastoe 01392
677150; Exwick St Andrew, Station Road, Fr J Bird 01392
255500; Great Torrington St Michael, Little Torrington St Giles,
Frithelstock St Mary & St Gregory, Taddiport St Mary
Magdalene, Fr L MacLean 01805 622166; Holsworthy St Peter &
St Paul, vacant 01409 253435; Ilfracombe Team, Fr R Harris
01271 863467; Lewtrenchard St Peter, vacant 01566 784008;
Newton Abbot St Luke, Milber, Fr J Potter 01626 365837;
Paignton St John the Baptist with St Andrew & St Boniface Fr R
Carlton 01803 351866; Plymouth St Bartholomew, Devonport
and St Mark, Ford Fr R Silk 01752 562623; Plymouth St
Peter and the Holy ApostlesVacant - Churchwarden 01752
258787; Plymouth Mission Community of Our Lady of
Glastonbury St Francis, Honicknowle, St Chad, Whitleigh, St
Aidan, Ernesettle, Fr D Bailey 01752 773874; Plymouth Sacred
Heart Mission Community Parishes St John the Evangelist;
Sutton-on-Plym St Gabriel the Archangel, Peverell Park; St
Mary the Virgin, Laira, Fr K Haydon 01752 220644; Torquay St
Marychurch Fr R Ward 01803 269258; Torquay Martin, Fr G
Chapman 01803 327223; Torre All Saints, Chelston St Matthew
Fr D Davies 01803 607429; Winkleigh All Saints, Fr P Norman
01837 83719; DIOCESE OF TRUROFalmouth St Michael &
All Angels, Penwerris, Fr M Mesley 01326 218947; Penryn St
Gluvius Fr S Wales 01326 378638; St Day (AB); Truro St George Fr
C Epps 01872 272630

Bishops of
the Society
The Bishop of Beverley
PROVINCE OF YORK (EXCEPT LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE
01904 628155 oﬃce@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin WarnerSSC
The Palace, Chichester PO19 1PY 01243 782161
bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBuRY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON, ROCHESTER & SOuTHWARK

The Right Revd Jonathan Baker SSC

Bishops’ Representatives

The Old Deanery, Dean’s Court, London EC4V 5AA
020 7932 1130 bishop.fulham@london.anglican.org
www.bishopoﬀulham.org.uk

In each diocese the Bishop of The Society has a Bishop’s Representative.
For their names and contact details, see the Dioceses pages on the Society website:

www.sswsh.com/dioceses.php

The Bishop of Horsham
CHICHESTER

The Right Revd Mark Sowerby
Bishop’s House, 21 Guildford Road, Horsham RH12 1Lu
01403 211139 bishop.horsham@chichester.anglican.org

The Bishop of Pontefract
LEEDS

Secular Liturgies - continued from page 27
reasonable basis. But the concepts involved in being Muslim, accepting the Prophet,
Allah and the Koran, are universal for faithful Muslims and therefore not open
territory for ribald abuse. To intrude on that territory by ridiculing the ideas
conceptually can surely be no more acceptable than to deface a Christian shrine or
perform some seriously improper or obscene act publicly within it.
e wrong issue
To get worked up about the freedom of the press in Europe is quite simply to be on
the wrong page and addressing the wrong issue. Of course freedom to publish and
think and eak are crucial. But that freedom has never been absolute – it is subject
to the law regarding libel for a start. Common insult has been seen as justifying
violent response in earlier ages in Europe.
It is not therefore just whether one is brave enough to stand with a mass of people
who enjoy laughing at cartoons that ridicule some religious pretensions. If you went
along with ‘I am Charlie’ you were not, I suect, saying that to insult another
person’s core beliefs was reasonable and acceptable. e issue is the extent to which
it is right to be rude about strangers’ beliefs and the principles to which they adhere.
is is not about the gloriously over-the-top satirical tradition of Rowlandson,
Cruikshank, Gillray, Heath, Searle, Scarfe, Martin Rowson and Steve Bell.
Vital seriousness
In the nature of religions is a vital seriousness about values that has guided and
assisted humanity in crawling out of the stone age, and remained crucial to
humanity’s continuing philosophical discussion. But we cannot make Islam be the
way we want it to be. Muslims come as they are to this discussion with the rest of
us, and we need to reect them even if they hold their beliefs in a diﬀerent way
from how we hold ours. is does not mean the assassinations at Charlie Hebdo were
justified, merely that we need to be more clear what the oﬀence was that made the
assassinations seem both reasonable and heroic and distinguished to those who
carried them out. We must also recognize that the beliefs of Muslims, even Muslims
given to violence and fighting for a Caliphate in Syria-Iraq, should never be allowed
to be taken as an all-purpose casus bei for new religious wars. ND

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR
01924 250781 bishop.tony@westyorkshiredales.anglican.org

The Bishop of Richborough
PROVINCE OF CANTERBuRY : EAST (EXCEPT CHICHESTER,
LONDON, ROCHESTER & SOuTHWARK )

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans AL3 4HE
01727 836358 bishop@richborough.org.uk www.richborough.org.uk

The Right Revd Lindsay urwin OGS
(ADMINISTRATOR , SHRINE OF OuR LADY OF WALSINGHAM )

The College, Knight Street, Walsingham NR22 6EF
01328 824204 pr.admin@olw-shrine.org.uk

The Right Revd Roger Jupp SSC
(SuPERIOR-GENERAL , CONFRATERNITY OF THE BLESSED SACRAMENT )

St Laurence’s Vicarage, Regent Street, Long Eaton,
Nottingham NG10 1JX
0115 973 5168 rajupp1@hotmail.com

The Right Revd David Farrer
(formerly Bishop of Wangaratta)
The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)
The Right Revd John Goddard SSC
(formerly Bishop of Burnley)
The Right Revd Dr John Hind
(formerly Bishop of Chichester)
The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)
The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)
The Right Revd Michael Langrish
(formerly Bishop of Exeter)
The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)
The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)
The Right Revd Dr Geoﬀrey Rowell
(formerly Bishop of Gibraltar in Europe
The Right Revd John Salt OGS
(formerly Bishop of St Helena)
The Right Revd Peter Wheatley
(formerly Bishop of Edmonton)

February 2015 ■ newdirections ■ 35

classifieds
CAR SUPPLIERS – PRIORY AUTOMOTIVE Priory
are the Christian car suppliers who can provide
any new or used car at the very best price. Let
them take the hassle out of your next car
purchase, all vehicles are fully checked before free
delivery to your door. Part exchange a pleasure
and budgets to suit all. Please call 0114 2559696
or visit www.prioryautomotive.com
SCARBOROUGH- Modernised house, in quiet
location, available for holiday lets on Northern
edge of Scarborough. Close to Yorkshire Moors
and Cleveland Way. Sleeps 5. O.A.P discount.
Regret no pets and not suitable for children under
8 years. For details call: 01653 628115.

FOR SALE: Terraced house 100m from the
Walsingham Shrine. 3 bedrooms, kitchen/diner,
large living room, central heating. Would suit
retired priest or a pilgrim. For further details
contact Bedfords, Estate Agents, tel: 01328
730500.'

To advertise in
nEw DIRECTIOnS
contact Mike Silver
on 01634 401611

A QUIET AFTERNOON IN PREPARATION FOR
LENT organised by FiF London will take place at
S.John, Kilburn Lane, Kensal Green W10 4AA
on Saturday 14th February, beginning with Mass
at 12 Noon. Conductor : Bishop Robert Ladds.
No charge. Soup lunch provided (or bring
sandwiches). Please book your place with Fr
Wakeling 020 7837 4228

Subscribe to
new Directions
nEw DIRECTIOnS is sent free of charge
to all members of Forward in Faith UK *
To join Forward in Faith or subscribe to New DirecTioNs,
please print oﬀ and post the forms on the website
(www.forwardinfaith.com) or complete the form below
as applicable:

i wish to subscribe to New DirecTioNs as:

STEFANO GAMMARELLI
CLERICAL TAILORS
Visit to UK 2015
February 9th St Chad's Cathedral
Birmingham 10:30 - 5:00.
February 10, 11, 12 at The Gammarelli
Room. 'About Thyme' 82 wilton Rd
Pimlico.

http://gammarelli.co.uk
07500 557953

newdirections

Classified Ads rates
£20 for 1 month
(up to 50 words)
£40 for 2 months
£40 for 3 months

A Member of Forward in Faith uK
individual Membership: £30
concessionary: £15
Family Membership: £42
concessionary: £21
i am a UK Taxpayer please send me a Gift Aid form
Or
A nEw DIRECTIOnS Subscriber
UK: £30
europe: £45
rest of the world: £55
i enclose payment of £ ..............................
cheques payable to Forward in Faith

CREDIT/DEBIT CARD PAyMEnTS
BY TELEPHONE ONLY - MONDAY, WEDNESDAY OR FRIDAY, 9.30 AM
TO 4 PM.

Name.............................................................................................
Address..........................................................................................
......................................................................................................
.....................................................Post Code/Zip ...........................
TO: Forward in Faith, 2A The Cloisters, Gordon Square, London
WC1H 0AG. Tel: 020 7388 3588 Fax: 020 7387 3539
Admin.assistant@forwardinfaith.com
If you do not have a UK bank account, please contact us to discuss payment
methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Friday, 9.30 am to 4 pm)
* Members of Forward in Faith Wales – Credo Cymru
who are not also members of Forward in Faith UK
should contact their Membership Secretary
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Series of advertisements in excess
of three months will also be
charged at £20 per month
with every third month free
Additional words will be charged at 50
pence each for one month,
£1 each for two or three months etc.

Contact the Advertising
Manager: Mike Silver
57 Century Road, Rainham,
Kent ME8 0BQ
01634 401611
email m.silver@breathe.com

forwardinfaith

nr Bourne Lincs. Near Peterborough. En suite
accommodation in beautiful Georgian Rectory in
ABC parishes. Individuals and small groups are
most welcome. Private Chapel and spacious
rooms are available for day visits, disabled
facilities, self-catering flat. Contact Fr Andy
Hawes, ERH Church Lane Edenham, Lincs PE10
OLS, 01778 591358 - athawes@tiscali. co.uk

.com

EDENHAM REGIONAL HOUSE RETREAT CENTRE

For News
from
Forward
in Faith
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about the house
of Bishops’
Declaration
FiF information
FiF documents

VISIT
www.forwardinfaith.com

