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Delivering food at St John’s Leamington Spa.

Lead
Story

Time to Sow in the North
John Tomlinson introduces an important new study

D

uring the summer and autumn of last year I had the
privilege and the pleasure of visiting several parish
priests and congregations of the Catholic Tradition
across the north of England. The experience was both moving
and at times disturbing. It was moving, because I came across
several hard-working and dedicated priests, whose commitment to parish ministry and mission was extraordinary. Eager
to talk about their faithful people and excited to be involved
in the life of their local communities, with a deep love for all
the souls in the parish, they were very keen to speak of the
ways, primarily through worship, that bring people closer to
God. All of them were convinced that growth, in its different
aspects, is the sign of a faithful and healthy Church. However,
at times my visits left me disturbed. I came across priests who
work so hard that their own wellbeing might be affected, who
struggle in parishes that although socially rich are economically deprived, and who often minister with depleted resources
and worst of all, a sense that their vocation might be unrecognised or seen as unfruitful.

Eager to talk about their faithful people and
excited to be involved in the life of their
local communities, with a deep love for all
the souls in the parish, they were very keen
to speak of the ways, primarily through
worship, that bring people closer to God.
My journey was across the broad sweep of the Catholic Tradition in the Church of England and included those I chose to
categorise as traditional Catholics or liberal Catholics. I am
aware that such terminology is imprecise and limited, but it
helped me to differentiate between views on the role of women
in ministry. Interestingly, this was about the only major issue
that might have divided the priests I visited, for there was
much agreement and common ground on the catholic theological approaches to parish ministry. Principally, this is
founded on the believe in the Incarnation of the love of God
as the model for all ministry. Such is expressed in the solid
commitment to all the people of the parish, and to the regular
and sustaining round of the liturgy, usually in the form of the
daily Mass. They could all draw on the rich heritage of the
Catholic Tradition characterised in part by some successful
and growing churches in very challenging parishes over the
last 150 years.
The results of my study are published in the report Time to
Sow in the North. It is not a scientific survey of priests and
parishes carefully selected as a representative sample. I simply
began by asking one or two key people who I might visit, and

then at every place along the way asking for more suggestions.
The only qualification was a parish priest, male or female, in
the Catholic Tradition, who focused on mission as a key part
of their ministry. This did not necessarily mean visiting ‘successful’ priests, whatever that term might mean, but rather
those who in their experience of parish ministry had a useful
contribution to share about church growth. I travelled within
seven of the twelve dioceses of the Province of York and would
have liked to have visited many more parishes, but time and
opportunity determined that only 23 could be included in the
final analysis. It is in some sense a random selection, but nevertheless one that highlights some important themes and conclusions.
Furthermore, I was able to include in some places a survey
of the views of the congregation on one particular Sunday
morning. These snap-shot anonymous questionnaires, although again not necessarily representative, were nevertheless
the collated opinions and ideas of over 370 people. Common
themes emerged from the congregational surveys and these
are detailed in the report: an overwhelming desire to see the
Church grow, the belief that worship draws people into faith
and sustains them in discipleship, a solid commitment to serve
the local community, strong support for their parish priest,
and a hope that their church could be more involved in paid
work with children and young people.
The report draws attention to the inspiring examples of the
faithful parish ministry of parish priests, who every day express how the Catholic Tradition provides the basis for a sustained and growing local church. Furthermore, it is important
to note how many of these priests work in economically deprived communities. Well over half of the visits were to
parishes in the top 10% of deprivation scores, confirming the
impression that the Catholic Tradition has a particular ministry in such areas, maintaining the presence of the Church of
England in places where other churches have long since withdrawn. If we have regard for all in society as we should then
this is an important contribution to the national mission that
needs to be both recognised and actively supported.
On a personal level as well, parish priests need support. A
theme of the report is the need for support networks which
empower priests in their role and strengthen their resilience
in some very challenging contexts. We would all recognise the
need for this in terms of mental health and spiritual wellbeing. Parish ministry can be a lonely and draining experience
without others, perhaps particularly other parish priests, to
offer companionship. I discovered that such networks are generally stronger amongst the traditional Catholics where The
Society and the SSC provide a framework for fellowship and
a degree of informal mentoring. At a time when clergy numbers are reducing a feeling of isolation amongst priests may be
increasing. Priests, of whatever tradition, need to be supported
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if they are going to effective leaders in mission.
Another major theme of the report is the lack of resources
in parishes in the north, both in terms of people and financial
assets, and how this affects the possible growth of churches.
This was an issue that most priests wanted to discuss because
they could see the impact of this on the mission of the local
church. Many parishes in the north do not have property to
bring in substantial rents, nor congregations who can give significant amounts from disposable incomes. Good stewardship
is essential for all churches, but churches in the more economically deprived parishes can be burdened by their efforts just
to meet the parish share. Generally, the poorer the parish the
greater the proportion of their income that is sent to the diocese and spent on essential costs such as insurance. Necessary
as such payments are, it is self-defeating and ultimately demoralising if as a consequence the focus and effort is drawn
away from mission and growth.
A further theme in the report is the need to look for threedimensional growth in churches so that success in mission in
all forms is fully recognised and celebrated. This is particularly
important in those places where growth seems especially challenging or less obvious. Growth in numbers, growth in spiritual
depth and growth in engagement in the community are all
part of the task of mission. The first is easiest to record and
the other two much harder to measure. I found that growth
in some parishes was very evident in the deepening of people’s
spiritual lives along with a relentless outreach into the local
community. However, there was a feeling expressed by some
priests that these, in the view of others, do not count as much.
Furthermore, there are parishes where the context is so challenging that to survive and maintain the current life of the
local church is an achievement, and ought to be a cause for celebration and thanksgiving.

I discovered that such networks are
generally stronger amongst the traditional
catholics where The Society and the SSc
provide a framework for fellowship and a
degree of informal mentoring.
The report calls for action. Firstly, support growth-minded
priests who are committed to the parish ministry that expectantly works for growth, providing for their spiritual and
human well-being, and meeting their need for on-going theological training. Parish priests can be very effective leaders in
mission when they are adequately supported. Secondly, designate the parishes that should be resourced because they are
sustainable and have potential for growth in at least one of the
dimensions. This will mean difficult decisions need to be made
because resources are scarce and cannot be spread too thinly
if they are to be effective. This is a call for investment in some
key churches of the Catholic Tradition through SDF bids and
diocesan policies, though not in all such parishes as that would
not be possible. It is good to see that in a few places this is already happening, although some of the criteria for funding
need to take fully into account the expression of growth in
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churches of this tradition. For instance, very few such churches
are large and a project may have to stretch across more than
one parish. Thirdly, develop the lay theology for the current
context, where the whole Church needs to trained and energised to be the evangelistic servant people of God. Local
churches will only grow when lay ministry is renewed, and the
Catholic Tradition has much to offer in this respect. In the
congregations I met it was good to see a diverse group of lay
people, young and old, prominently involved in the Sunday
service. Fourthly, develop the theology of the liturgy as mission, a distinctive contribution from this tradition, a feature
of evangelism too often neglected and yet proven to work, as
I found in many of my visits.

we are finding new ways to reach out to our
communities to share the love of God, using
innovative methods to proclaim the Gospel.
The report was published just as the pandemic was declared
and the activities of the Church began to be severely restricted.
In the current climate and recent experiences of churches in
the lockdown two further conclusions arise. Firstly, it is in the
midst of such a crisis that our commitment to mission is
tested. We are finding new ways to reach out to our communities to share the love of God, using innovative methods to
proclaim the Gospel. This may be a particular challenge for
those in the Catholic Tradition with its emphasis on the Incarnation, expressed in churches open for daily Mass and regular involvement in community life. However, there have been
good examples of how churches are providing a liturgical presence online and perhaps reaching more people as a consequence. Secondly, dioceses and parish churches will be
adversely affected financially by this crisis, and as such it is
more important than ever to commit resources to where the
need is greatest and the potential for growth most likely to be
fulfilled. If it is the case that the economically deprived communities will be most adversely affected by what is happening,
then there is a particular role for churches in such parishes to
be supported. And if the churches of the Catholic Tradition
are more represented in such communities then it would only
seem right that this where the resources of the national church
should be directed.
This report is the story of faithful people, ordained and lay,
committed to enabling the Church to be sustained and to
grow, and is testimony to the depth and devotion of ministry
in the Church of England in the north as expressed in the
Catholic Tradition. Despite the signs of struggle and challenge,
there is tangible hope expressed in their dedication and commitment which shows that this is fertile ground, where it is
time to sow to the glory of God. ND
The Revd Dr John W B Tomlinson is Director of Studies, St John’s
College, Nottingham. The report Time to Sow in the North can be
read at https://stjohns-nottm.ac.uk/resources/time-to-sow-in-thenorth/

Getting the message right
Edward Dowler considers the church in lockdown

T

he mantra stay at home; protect the NHS; save lives, although recently modified at the time of writing this
article, has become more than familiar over the past
few weeks. We have seen it plastered on to street signs and
podiums, and heard it drummed into our heads through endless repetition by politicians, health experts and indeed bishops.
It’s probably a deficient side to my character, but whenever
I hear a slogan being pushed at me in quite such a remorseless
way, I feel stirrings of rebellion. And whilst I appreciate the
importance of such clear and simple message in a time of
emergency, I also think it is good for Christians to be aware of
ways in which we might both question it and seek to go beyond
it.

Stay at home
The lockdown of this and many other countries was, of course,
introduced with much consideration and, in the case of the
UK government, with apparent reluctance. We need to pray
for those entrusted with such weighty decisions. Early on in
the crisis, the Dominican scholar Fr Thomas Joseph White argued in the journal First Things, in opposition to some of his
more libertarian colleagues, that this decision had been both
necessary and right. ‘In requesting a thoroughgoing but temporary quarantine,’ White wrote, ‘governments across the
world are following both traditional time-tested procedure
and proven scientific advice. In doing so they are acting in accord with human inclinations to protect life that are both basic
and intrinsically good, even ineradicably so, despite the effects
of sin on political organisations’. (Thomas Joseph White, Epidemic Danger and Catholic Sacraments: First Things, 9 April
2020.)

The lockdown of this and many other
countries was, of course, introduced with
much consideration and, in the case of the
uk government, with apparent reluctance.
A nationwide, and indeed international, lockdown is however an extraordinarily blunt instrument with which to combat a specific virus. And whilst I do not think I can entirely
identify with so-called lockdown sceptics in their confident
proclamation that ‘the cure is worse than the disease’, I am certainly glad that such voices exist.
For middle class people such as myself who live in nice
houses with big gardens, country walks on the doorstep and a
contented family life, many aspects of the lockdown have been
quite pleasant. But this experience is completely overshadowed as one starts to consider the consequences of this policy:
the severe economic downturn with consequent unemployment that now beckons; the harm already caused to the men-

tal and physical health of many people; the rise in domestic
abuse; a generation of children deprived of months in education; elderly people in abject misery and loneliness, and the
greatest infringement of civil liberties that we have seen in
modern times. In the context of all this, I am glad that we have
people challenging the reasons for these measures and insisting
that they should not carry on for a moment longer than necessary.
In the Church of England we have had a parallel group:
church closure sceptics from all shades of theological opinion,
who asked persistently why it was necessary for the archbishops and bishops to go beyond government guidance (and indeed canon law) and insist that church buildings should
entirely closed for several weeks. On a YouTube video in early
April, the Archbishop of Canterbury explained the reasons
why he thought some of us had raised such questions: ‘they
range from conspiracy ideas that we’ve always really wanted
to, through to comments about obsession with health and
safety and all this sort of thing’. I for one believe that this entirely misrepresented my reason for being a church closure
sceptic. Primarily, it was because I believe our churches should
be living, thriving centres of worship and mission which point
towards Christ in their local communities, and are as open as
possible – even in times of necessarily restricted conditions.
Protect the NHS
The second part of the mantra is one that I have kept on finding somewhat counter-intuitive. The NHS is there to protect
us: so it is an odd, although in the circumstances understandable, decision to reverse this and say that we should now be
protecting it.
Of course, we enter into very sensitive territory here because nobody would want to deny that doctors, nurses and
many other health care workers have done sacrificial and often
heroic work throughout the crisis. I believe that we should
thank God for them and give them all the praise and applause
that is due. The NHS, however, is not the individual health
workers but an institution that organises healthcare in this
country in a particular way. And, because it is a human institution, like all others it is imperfect. So, whilst we may be concerned to protect hospitals from becoming overrun at the
current time, this should not be conflated with automatic and
unquestioning allegiance to the NHS as an institution for evermore. After the rational examination that will hopefully take
place in due course, it may – or may not – turn out that other
systems would have been more fit for purpose and that
changes can and should be made.
Most of all, we should surely resist what sometimes comes
uncomfortably close to setting up the National Health Service
as an idol. An example of this disappointingly came from the
Prime Minister himself who, after his discharge from hospital,
told the nation that ‘our NHS is the beating heart of this country…. It is unconquerable. It is powered by love’.
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This is an extraordinary thing to say at Easter and I believe
Christians must be clear that we cannot support it. To rephrase Mr Johnson’s words, we will rather say that God the
Father is the loving, creative centre of all being and life; that
Jesus His Son has risen unconquerable from the tomb; and
that the Holy Spirit pours love into our hearts’. Worship of the
NHS – or of any other alternative national religion – will
never bring salvation, nor provide rest for any human heart.
Save lives
As I have already noted, we can and should applaud and pray
for those who work to save and prolong people’s lives. At the
same time, however, the particular calling of the Church in
this sort of crisis is surely to point people towards the eternal
hope of a life beyond death: a fact that has been accentuated
by the fact that this crisis has taken place during Eastertide –
the season of the resurrection. Since, in catholic theology,
grace builds on nature: it is quite possible – and indeed necessary – to affirm and applaud the natural efforts of those who
use human skills to save and prolong life, whilst at the same
time pointing towards a supernatural hope.
In an article for the Daily Telegraph, the historian Tom Holland acknowledges that the Church through the ages has often
taken the lead in caring for the weak and the vulnerable when
no one else would do so, but he laments the fact that in this
crisis she has not spoken more confidently into the public
square about the hope of eternal life. ‘The welfare state can
provide care for the sick,’ Holland writes, ‘but it cannot provide
what Christianity, over the past 2,000 years, has provided to
so many countless people, and to such transformational effect:
an explanation for the existence of suffering that offers the assurance as well that all shall be well, and all manner of things
shall be well’. (Tom Holland, Church Leaders should not be talking like middle managers in this time of crisis: Daily Telegraph, 3
May, 2020.)

Of course, modern western society has
largely lost this hope and, as those who
officiate at funerals know only too well,
many seem to have very little interest in it.
Of course, modern western society has largely lost this hope
and, as those who officiate at funerals know only too well,
many seem to have very little interest in it. And yet this, rather
than ‘save lives’, is the message that our society desperately
needs. For the fact that people perceive physical death as their
final end surely lies at the bottom of the highly anxious, fearful,
risk-averse culture that we now inhabit – and which has
caused widespread fear of post-lockdown life as well as chilling
predictions such as ‘social distancing is here to stay’. For if this
life is the only life we shall ever have, it is only logical to be extremely fearful about losing it. And it is precisely here that the
Christian faith opens up a different perspective that is full of
hope and promise.
The gospels show us Jesus throughout his ministry constantly seeking to protect human life; to feed people, heal them
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and raise them up; occasionally he even restores the dead to
mortal life. And yet, in some stark sayings in all four gospels,
the Lord who would rise from the dead teaches his followers
that our mortal life is not the only one we shall ever have, and
that we do not therefore need anxiously to give it an ultimacy
that it does not deserve, for ‘those who love their life lose it,
and those who hate their life in this world will keep it for eternal life.’ ( Jn 12.25, cf. Mt 10.39; Mk 8.35; Lk 9.24)
It was not wrong to espouse the message stay at home, protect
the NHS, save lives, and yet this message is far from the fullness
of what as Christians we are called upon to say – and hopefully
now we will say with increasing confidence and clarity. ND
The Venerable Edward Dowler is Archdeacon of Hastings.

The Easter Garden at All
Hallows’ Gospel Oak

Being there
Luke Miller explores the practicalities of caring for the bereaved in a time of lockdown

T

owards the beginning of lockdown I was interviewed
on a webinar for a youth group. I was talking about
the work I have been doing as the Faith & Belief
Sector Lead for London’s Strategic Coordination Group
(SCG) managing the response to Covid-19 in the capital. At
the end they asked me how they could pray for me. I asked
them to pray not for me but for us: for a group of people, most
of whom I have never met in the flesh, but with whom I have
been in meetings twice a day for nearly three months now. I
found myself being suddenly very earnest. No one is going to
clap these people or notice them, even less than the delivery
drivers and the shop workers. These are the people who have
been working flat out to make sure that the voluntary sector
can still work, and that council services are still delivered; that
there is enough mortuary space and that despite panic buying
there is food in the shops and fuel enough for the businesses
that are still open.
It is not just that we are consulted and asked to cascade
information as outsiders. Given the experience of faith, often
church, response to most of London’s major incidents in recent
years the sector is at the heart of the operation. Where once
they would say ‘why is there a vicar in the room?’ now they
say, “if we are truly to serve London’s communities we cannot
do this without you.’

where once they would say ‘why is there a
vicar in the room?’ now they say, “if we are
truly to serve London’s communities we
cannot do this without you.’
We have been asked to be involved in a wide range of things
and a number of us are directly involved. For me, it has been
mainly about death, care of the deceased, funerals and
bereavement. Others have been helping to support the
plethora of London’s faith-based community services where
possible to keep working safely. Others again have been making
sure that good clear and up to date information is shared into
the networks.
There have been tangible results. In the Funeral Standards
for London we said one should journey alone, and with the full
support of the SCG we won agreement for London to say ‘here
is a minimum.’ We will not have ‘direct funerals’ with no
celebrant, no word of prayer or commemoration, no one
present. The hope is that outside London the standards will
be widely adopted. Less publicly but significantly we have
worked the mortuaries to ensure there is chaplaincy for the
staff.
Government is concerned about bereavement. This
generation will have seen death and at home. For the first time
in 50 years it will not be possible to say that death is simply an
avoidable accident which happens to other people and is

always someone else’s fault. It has never been more important
that funeral celebrants offer care after the funeral, and we have
written to Funeral Directors and encouraged faith
communities to do all that is possible to ensure that. Alongside
this there has been a lot of work to help with the specific
concerns of individual faith and belief groups. (Alongside
multi faith engagement I work with humanists who
characterise their outlook on life as belief rather than faith and
with whom there has been much overlap of concern.)

I have been arguing that places of worship
and ceremony must be amongst the first
public buildings to re open.
It moves fast. A week seems like a very long time in this
world of constant reporting, meetings two or three times a day,
and time limits for actions measured in hours. In the past few
days we have begun to look forward. None of us have any idea
of when central government will make a decision about any
easing of the restrictions but planning is going in, and by the
time this is in print we may be in a new phase.
I have been arguing that places of worship and ceremony
must be amongst the first public buildings to re open. As soon
as it is safe for private prayer and when possible for socially
distanced worship. A faith building is not a place of
discretionary entertainment like a theatre or a cinema. It is
central to the identity and self-understanding of worshippers
and must be understood as crucial to well being. There are real
concerns about the mental health of our nation and how we
recover from bereavement. Providing opportunities for the
lighting of candles, the saying of prayers and mutual reflection
will be crucial for all, and our faith buildings, churches prime
among them, must be open for this too. And of course the
faithful need the sacraments.
Churches have convening power to gather bereaved
communities for reflection and also to help with the anger that
will come. Anger at the randomness of death; but also at the
brutally restated clarity of what we knew before it all began,
that the poor and the marginalised will have
been disproportionately affected and at the same time find it
harder to recover.
When the official organization is wrapped up the people in
it will head home to archive their notes ready for the inevitable
enquiry. I’d better have mine ready too for I and my colleagues
were part of it. More importantly, for the Church there will
be the age-old challenge. How to offer again to those to whom
the world offers a grim face the beauty of God’s love. ND
The Venerable Luke Miller is the Archdeacon of London
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finding God in the Midst of Pandemic
Martin Hislop offers some spiritual advice to his parishioners

E

verybody has a Pearl Harbour: For many people it may
have been the 1962 Cuban Missile Crisis. For younger
people it’s September 11, 2001. For today’s younger
people it’s the coronavirus pandemic. For the first time in their
lives everything is at risk: health, family, economic security,
and even their own lives. And Christians have an added
trauma: the loss of the sacraments.
I see two huge spiritual dangers in this present situation.
First, there’s the failure—or outright refusal—to recognise
this frightening time as a mysterious occasion of grace. Conversions rarely happen in comfortable suburban homes on
Sunday afternoons. More often than not they take shape after
a cancer diagnosis, a terrorist attack, a derailed career, and so
on. God, through the historical books of the Old Testament,
constantly teaches us that the “worst times” are actually the
best times. We see this especially in the accounts of the rising
and falling of the Temples. The “best times” were actually the
periods of dislocation, exile, and occupation by foreign powers.
During those times, God’s people felt much closer to God because they loved Him as their benefactor and friend.
The second grave danger is the understandable desire to return too quickly to the status quo ante. God blessed Israel with
long stretches of exile, which acted like extended spiritual retreats. Also, we must always remember that Israel never liberated or restored herself. Rather God did these things, usually
in very strange ways such as using Israel’s own apparent enemies as her saviour.
So how do we confront these spiritual dangers?
First, do not regard our present silent “liturgical sabbatical”
as a necessarily evil.
Let’s think of Holy Saturday, which has no liturgy, except
for the Divine Office. The Church created this brief space of
silence, not even 24 hours, so people could ponder the mystery
of Christ’s Death and Resurrection undisturbed by liturgical
activity. May one dare speculate that perhaps God has drawn
much of the Church into an extended Holy Saturday quarantine?
Second, please let us not squash the liturgical silence of our
long Holy Saturday with artificial and noisy replacements.
A few years ago Cardinal Sarah coined the phrase “dictatorship of noise.” How true! This dictatorship has now expanded within the Church through hundreds of livestream
Masses. I know people who constantly hunt for new celebrants
and exotic liturgies on the Internet. How does one ever pray?
In these strange times I have re-discovered the Psalms. But
they must be prayed slowly, freely, and quietly in deep dialogue
with the Lord.
For years I’ve been praying the Psalms within the Divine
Office. Priests have a canonical obligation to get that work
done, but now the Psalms sound and feel very different. They
express the anguish, terror, lamentation, thanks, and praise of
Christ the Priest. By virtue of priestly ordination, His words
8 ■ newdirections ■ June 2020

are my words, and my words are His words. I am repeatedly
struck by the eerie coincidence of the daily Psalms with the
events around me. Without this “Holy Saturday” engendered
by the pandemic, my rediscovery of the Psalms would never
have happened. I’d never have had the leisure set within the
tensions of the moment.
Since the ending of public Masses and the lockdown I increased my undertaking of the Stations of the Cross , usually
at night and with almost no lights on. In order to appreciate
them, I had to do something drastic: I stopped using a book.
Instead, I started walking around the church, (yes, I went
into church!) visualised each scene, and then asked the Lord
to tell me how He felt — and, in turn, how I should feel about
all the events in the Church and in the world. I also suddenly
saw how all 14 Stations are intrinsically connected: they all
show Christ freely relinquishing every speck of power for the
sake of the others, including His enemies.
We can learn much by looking at the mixed response of the
apostles and others as they learned of Christ’s Resurrection.
They swing back and forth between joy and fear, between belief and doubt. St. Matthew’s account of the Ascension has a
strange memory: “When they saw him, they worshipped him,
but some doubted” (Matthew 27:17). Even after 40 days and
multiple appearances of the Lord, “some doubted.”
I have been watching the marvellous new series “The Chosen” which powerfully brings home the human frailty, weakness, doubt of the apostles but how they grew through Christ’s
power.
But you may ask: How can we “exhibit joy?” The Risen
Christ does something crucial: He always recognises that the
enemies of joy still dwell within the apostles, namely fear,
doubt, and remorse. And so he soothes their pain, always saying “Fear not,” and always treating them with great delicacy.
When we first meet frightened and angry people we
shouldn’t start singing Easter songs and pretending that everything is just fine. Rather, we need to listen to them. In fact,
perhaps the most effective exhibition of joy is the emotional
calm that allows us to absorb the trauma of others.
We must note the constant intertwining of post-Easter joy
with horrible disasters.
Joy that denies the inevitability of future suffering is an
anesthesia and opposed to Christian faith. When the coronavirus finally recedes, we can be sure that some other disaster
will rise up, either at the personal level or globally. Who
knows?
If we endure the current situation, embracing it as a time
of deep conversion, we will become spiritually stronger, more
joyful, and able to witness true Christian joy. ND
Fr Martin Hislop is the Vicar of St Luke’s Kingston-upon-Thames

Living stones
Ian McCormack explores the importance of place

I

t has been suggested that the rush to embrace online and
virtual worship is part of a Machiavellian plot to deny the
importance of church buildings and refashion the Church
of England along smooth, sleek, Zoom-based virtual lines. I
suspect that this is to confuse cause and effect. The hierarchy
has shown little evidence of being organized enough to arrange
such a thing; but there is no doubt that a significant number
of senior and influential figures are seeking to take advantage
of the Covid crisis to reshape the church in an image more
palatable to them. There has been much talk of ‘wonderful
new opportunities for mission’, and of course the old trope that
‘The Church is people, not buildings’, which Angela Tilby quite
rightly described as ‘trite’ in the Church Times.
Many readers of New Directions will know instinctively that
this will not do. It is not wrong, but it is not the whole story.
But those of us who believe this need to do more than simply
feel it. We need to be able to justify it, and put forward a positive argument for it.
The overarching theme of what follows is that place matters, and holy places matter, because the foundation of Christianity is the Incarnation. God became man in a particular
place and at a particular moment in time. People could reach
out and touch Him, see Him, hear Him. Through the sacraments of the Church, people continue to use their senses to
encounter Jesus Christ. Christianity is a physical religion or it
is nothing. And so place matters, and thus holy places matter.
Bearing that in mind, allow me to offer five particular reasons why our church buildings matter so much, and why the
creative and imaginative ways of ‘being church’ that have developed in recent weeks should be seen as admirable ways of
working in a crisis rather than the blueprint for our future life.
1) The first Christian Altars were the tombs of the martyrs
(which is significant if we’re going to keep on quoting the early
church in all of this, as many do). Those early celebrations of
the Eucharist could have happened anywhere – but they didn’t.
They were focused on a particular place, because that place
had a special significance. It was, in fact, holy. That holiness
aided the interaction with God that is the purpose of worship.
In a related manner, the primary purpose of church buildings is to house the altar(s) upon which the Eucharist is celebrated. The Eucharist can be celebrated anywhere, but it is
most fittingly celebrated in the church and upon the altar built
and consecrated for that purpose.
2) Some places are holy from the outset. Others become holy
over time. This was understood by TS Eliot, and illustrated by
his famous phrase from the poem Little Gidding. ‘You are here
to kneel / Where prayer has been valid.’ Churches are special
places because prayer has been valid there. They are, in fact,
holy. That holiness aids the interaction with God that is the
purpose of worship. That does not mean that prayer and worship cannot happen elsewhere. But it happens most fittingly
in the churches built and consecrated for that purpose.

3) In the Church of England, this point can be developed in
two ways. First, there is the sense of our church buildings as
the soul of the nation, the living record of the history of our
communities, great and small. That’s why our war memorials
are so significant, and why in many communities hundreds of
people come to church once a year – on Remembrance Sunday. This is where orthodox Christianity rubs shoulders with
a vaguer spirituality, a folk-religion which defies precise defi-

first, there is the sense of our church
buildings as the soul of the nation, the
living record of the history of our
communities, great and small.
nition, but is valuable nonetheless. For it is in these hinterlands
that conversations about faith – about Jesus Christ – can be
started, or continued, or resumed after an absence of many
years. Difficult though this is to pin down, it is what we mean
when we talk about the Church of England being the Church
for the whole nation. It’s surely part of the thinking behind the
strap-line ‘a presence in every community’, a slogan of which
CofE PLC was inordinately proud, until suddenly it wasn’t.
Once again, TS Eliot has the words for this. Little Gidding
continues:
‘And prayer is more
Than an order of words, the conscious occupation
Of the praying mind, or the sound of the voice praying.
And what the dead had no speech for, when living,
They can tell you, being dead: the communication
Of the dead is tongued with fire beyond the language of
the living.
Here, the intersection of the timeless moment
Is England and nowhere. Never and always.’
Our churches matter because they are the places to which people look to experience the intersection of the timeless moment.
4) If the previous point is particular to the Church of England
(and indeed one of the reasons that some of us remain Anglicans), the next point is something we share with the wider
Church. It is the sense that churches are God’s house: the
home of God. Now again, this is not to limit God to these
buildings, but it is to say that God can be found particularly
within them. Human experience helps here: I am me on the
bus, in the park, at a football match. But I am most comfortably me in the space I have made for myself, the place I call
home. That is, in fact, why we call our houses ‘home’. We could
dwell anywhere – but we choose to dwell in places we make
special for ourselves, and call home. So it is with churches,
though in fact it is not God who is most comfortable in church
buildings, but we who seek to encounter Him therein.
In his book Why go to Church?, Timothy Radcliffe remem-
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bers being taken into church by his mother to light a candle
and say a prayer at the end of a shopping trip. ‘We could have
said the prayer equally well at home, but the empty church
was not empty for my mother. It was the home of God, and a
reminder of the communion of saints and of the whole
Church.’
5) Tied up with the importance of place is the significance of
travelling. The sense that life is a journey towards God (into
God?) is a profound part of the Christian faith, recognized in
hymnody, from John Bunyan’s ‘He who would valiant be’
through to Richard Gillard’s ‘Will you let me be your servant’.
The refounding of the Shrine at Walsingham – and the rediscovery of pilgrimage more generally – has been one of AngloCatholicism’s great gifts to the Church of England. The fact
that we are not all able to make physical pilgrimages as often
as we would like means that we have to seek alternatives.
Timothy Radcliffe again: ‘Churches remind us that we are pilgrims. The archetypical place of pilgrimage is, of course, the
Holy Land, the place where God shared our lives in the person
of Jesus.’ Radcliffe suggests that each church becomes for us
our own Jerusalem: the symbolic end-point of our pilgrimage
through life, the goal for which each of us is striving. To go to
church is to enact in miniature the pilgrimage to Jerusalem.
The hymns for the Dedication Festival of a Church
(‘Blessed City, heavenly Salem’; ‘Christ is made the sure foundation’) draw out the idea of each church building being, in

These stones that have echoed their praises
are holy, And dear is the ground where their
feet have once trod; yet here they confessed
they were strangers and pilgrims, And still
they were seeking the city of God.
effect, a mini-Jerusalem. And to what end? Surely, the sanctification of those who come: sanctification which is not limited
to church buildings, but is nonetheless to be found in particularly powerful ways therein: Here vouchsafe to all thy servants
gifts of grace by prayer to gain; here to have and hold for ever, Those
good things their prayers obtain, and herafter, in thy glory, with thy
blessed ones to reign.
As for the importance of the connection between pilgrimage and pilgrim – the church as building and the church as
people – William Draper’s beautiful hymn ‘In our day of
thanksgiving’ makes things clear: These stones that have echoed
their praises are holy, And dear is the ground where their feet have
once trod; Yet here they confessed they were strangers and pilgrims,
And still they were seeking the city of God.
Church buildings help everyone – at all stages of the Christian journey - seek the city of God. Let’s not be in too much of
a hurry to mothball them, for sanctification by Zoom has a
long way to go to catch up. ND
Fr Ian McCormack is the Clerical Vice-Chairman of Forward in
Faith.
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Sunday School in Lockdown
at St George’s Bickley

Moving forward
Charlie Bell considers what lessons have been learnt in the current crisis as we look to the future

T

he past few months have not, perhaps, been the
Church of England’s finest. At times it has felt that
we have, through a series of rather unforced errors,
not quite lived up to our calling as the national church. The
coronavirus crisis, of course, hit us rather unexpectedly and
without much time to plan; indeed, we went from daily Mass
to shut churches rather abruptly and without the chance even
to catch breath. Nonetheless, our time in the wilderness and
ministering to the sick, lonely, frustrated and fed up has not
been without signs of hope, and it is through identifying those
signs and learning from missteps that we can best move forward. Two truisms have been touted a lot during the crisis:
firstly, that the world will not return to normal for quite some
time, and secondly, that things will never be the same again.
Indeed, the latter has been asserted rather blithely in conversations about the church, but I’m not sure I quite agree. Has
this coronavirus epidemic really thrown everything we know
and love about the church into the air?
One of the reassuring features of the coronavirus lockdown
has been the clear, demonstrable thirst that our congregations,
and indeed many without the Church, have for worship.
Whatever one might think of the explosion of ‘internet
church’, the fact that such a demand exists is surely a cause for
rejoicing. For all the talk of secularism, and the resulting felt
need for the Church to be relevant to society, something
primeval and fundamentally human remains in the need for
this communing with God and with neighbour. Whilst much
of the talk around lay presidency or virtual consecration in the
Eucharist has profoundly missed the point, nonetheless the
fact remains that this companionship, this joining in communion and worshipping the Living God is not something we can
simply take away without exposing a deep chasm in our common lives. We seek and find Christ in the Eucharist: when laity
can no longer greet Him at the altar, a great yearning remains.

One of the reassuring features of the
coronavirus lockdown has been the clear,
demonstrable thirst that our congregations,
and indeed many without the church, have
for worship.
It is not the purpose of this article to review every decision
that has been made that has led us to where we are now. Times
like these often call for drastic measures and place a huge
amount of stress on those making decisions that will inevitably
bring criticism and discord. The decision to close churches was
heart-wrenchingly painful, and not one that many of us were
ready for, even those who had been watching the scenes in
Italy and the cancellation of public Mass. Decisions had to be
made fast, and often with limited evidence. Yet decisions also

need to be made in an open and transparent way, in ways
which instil confidence.
This crisis has made one thing absolutely clear: those setting the rules in the Church must gain the trust of their clergy
and people when setting those rules. Whilst it is understandable that General Synod has been delayed, this does not take
away the need for governance in the Church; rather it
strengthens it. Our bishops are certainly called to lead, yet this
cannot be done in a way that appears to suggest the drawbridge coming up and the doors being slammed at the first sign
of dissent and criticism. As has become evident, the Church

To many of us the inability to share in the
Easter feast in the normal way brought the
feeling of interim eschatology that we often
find on Holy Saturday into sharp relief.
did not have its own medical evidence (directly contradicting
several bishops’ communications) but made decisions based
on risk assessment, reputation and a self-understanding of ‘setting an example’. These criteria are not in themselves inherently bad criteria on which to base decisions, but those
pursuing decisions on such bases should be doing so honestly
and openly. To many Catholics, ‘setting an example’ is simply
not the right priority – the Church, its clergy and its sacred
spaces are signs of God’s grace in the world, a far stronger representation than livestreaming from vicarages. But primarily
the Church owes it to both itself and the wider world to speak
the truth in love: obfuscating, for whatever reason, is not the
way we are called to be, and those who make decisions should
show their working.
Firstly, then, as we move forward, it is absolutely essential
that we do so in a spirit of openness and humility. Nobody is
pretending that any of these decisions is easy, or that there is
somehow a pure and perfect way of proceeding. One concrete
thing we must do is institute an independent scientific advisory group to review any guidelines the Church of England
produces in the light of current evidence and government advice (ideally in an ecumenical way with other sacramental
Christians). Such a group’s purview would not be to set the
policy for the Church of England – that is rightly reserved to
those who have the oversight of the Church. Yet there is no
excuse whatsoever for producing guidance that is that isn’t scientifically rigorous and based solely on ameliorating risk.
Everything we do in life carries an element of risk, and the
much-maligned health and safety guidance on this is absolutely clear – risk assessment is not about completely removing risk, because that is impossible. Instead, it is about
weighing up priorities, doing everything we can do reduce risk,
and producing a way forward in which this risk is recognised
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and controlled. Funerals are, for example, risky, like any gathering, but so is leaving bereaved families without the chance
to say farewell. Church is inherently risky, but we can also take
sensible mitigating steps; the answer is not to shut it down
until the eschaton.
One of the great wells from which we have been consistently poor at drawing has been our non-stipendiary clergy,
and indeed also those clergy who have been in secular employment before being ordained. In fact, why not stop there – our
laity are often crying out for their skills to be used. If this crisis
teaches us one thing, the church has plenty of knowledge and
understanding within its ranks – it’s just not very good at releasing it. This is not specific to coronavirus – so many parts
of our common life are represented among clergy, yet we don’t
use them. At local and national level, too often the wrong people are making the wrong decisions, not out of a sense of malice, but simply because we haven’t enlisted the right people,
despite them sitting in the first row. There is huge frustration
amongst many in the church that they are either ignored or
patronised – often in things about which they know a lot more
than the person commissioned to pronounce upon it. Meanwhile, some clergy might also learn some discernment about
when to speak out on matters that they don’t truly understand.
A fundamental shift away from this new form of clericalism
is essential if we are to not only have an effective Church, but
one which truly empowers its members and uses their Godgiven gifts.

It may be that some form of internet
services is here to stay, and that may not
be such a bad thing.
Some serious theological and practical thinking on how
best to commission those who the Church ordains is thus in
order. As the crisis has continued, it has become clear that
many parishes, cathedrals and indeed dioceses are becoming
slowly financially ruined. Yet one enormously concerning outcome has been the decision in some dioceses to furlough curates, many of whom are deacons. This feels totally wrong –
those whose very role is to assist the bishop, equip God’s people
and live a ‘life of visible self-giving’ have been told, at this crucial moment, to stand down. Times like this call for vision and
for a period of radical imagination. Curates could have been
requisitioned by diocesan bishops for diocesan projects to feed
the hungry, visit the sick, comfort the bereaved, providing a
co-ordinated and effective display of the hands of Christ in
the community. This is not just an opportunity for mission: it
is a Gospel imperative. We really must be better at imagining
the Kingdom of God beyond a computer screen.
In fact, much has been revealed about the priestly ministry
during this period. The things that have been much mourned
by clergy (and indeed their parishioners) have not been great
strategy documents, or leadership courses, but rather pastoral
encounters and joining together in worship around the altar.
Such encounters are simply not the same over the internet,
however useful this might prove in the interim. Whilst prayer
walks and the daily office have been greeted by some as ex12 ■ newdirections ■ June 2020

traordinary new developments, the embodied, incarnational
life of Catholic Christianity has never seemed so relevant.
There is a huge difference between watching a service whilst
on the exercise bike in a penthouse flat in London and gathering intentionally with people unlike us except in their essential identity in Christ. Our worship is not entertainment or
theatricals – something we must constantly remind ourselves
when we get carried away with the more beautiful elements –
however fun it might be. It is worship, it is incarnational, and
it is how we are most ourselves and most human. Anyone who
saw the Pope’s beautiful Holy Week celebrations will have
sensed precisely that – the Eucharist is not only indispensable,
it is fundamental. Our life’s meaning starts and ends in that
encounter with Christ.
This period has also taught us something about our theology. It may be that some form of internet services is here to
stay, and that may not be such a bad thing. Despite some reasonable reservations, some people really have re-encountered
the Church through this internet worship (although it’s not
clear this will continue once lockdown is over), and likewise
some disabled and housebound people hugely value
livestreaming. We need to put aside preconceptions and be
radical, yet we must be radical whilst drawing on serious, deep
theology. Imperfectly participating in a livestreamed Mass is
not the same as physical participation, and whilst there might
be a place for a mixed economy in the future, that cannot be
at the detriment of bringing people to Christ at the altar. Perhaps we are really letting down our housebound parishioners
by giving them this second best rather than bringing the Eucharist physically to them. This might require more from our
clergy – yet perhaps what it really calls for is a refocusing on
the heart of the priesthood and the diaconate, and the laying
down of much that tries to make the peripheral central and
demands clergy are experts in things they know little about.
This cannot just be about words: we must find practical ways
of freeing our clergy to be clergy, to be fishers and not managers.

This might require more from our clergy –
yet perhaps what it really calls for is a
refocusing on the heart of the priesthood
and the diaconate, and the laying down of
much that tries to make the peripheral
central and demands clergy are experts in
things they know little about.
To many of us, the inability to share in the Easter Feast in
the normal way brought the feeling of interim eschatology that
we often find on Holy Saturday into sharp relief. Whilst we
have focused a great deal on livestreaming the Eucharist, we
have perhaps not done enough thinking about what participation is. Whilst it is superficially attractive to include lots of
parishioners in a livestreamed Eucharist, we might perhaps ask
at what point such a Eucharist loses its integrity and starts to
become conformed to our own vainglorious ideas. Despite all

the talk of inclusivity, perhaps it is more difficult for people to
join in these online services than to simply pop into the back
of a church – something that might paradoxically become easier if we revert to primarily standing Mass. Whilst it is of
course wonderful that Catholic parishes still place such an emphasis on the Eucharist, have we lost something of the importance of the Daily Office – an office much more well-suited to
a participative engagement during periods when we cannot
gather together. We must restate and grow in confidence in
our belief in the community of saints – those who pray with
and for us without ceasing and are truly present at each celebration of the Eucharist. This is not a dead doctrine – it is key
to our Catholic understanding - indeed, it is creedal!

The Editorial Board were saddened to hear of
the death of Fr Beaumont Brandie on the
19th May. A full obituary will appear in the
July edition of New Directions.
May he rest in peace.

we may face the choice of restricting Mass
attendance or substantially increasing the
number of Masses offered on a Sunday, as
was done in Poland.
As we move forwards, some practical things will be very
different. The Mass may remain offered representatively for
some time. The laity may mostly be standing. We may face the
choice of restricting Mass attendance or substantially increasing the number of Masses offered on a Sunday, as was done in
Poland. Ordinations will look different, although this may not
be such a bad thing, restoring the sacred ministry to its relationship to the Church and away from a focus on the afterparty. Internet worship will not leave us unless we choose to
do so, and before jumping we should be sure we know what
we’re doing. At the fore must be a pastoral, serious theology,
steeped in the wisdom of the Church.
We cannot possibly find ‘new ways of being church’ without knowing what the Church is by its very nature. A serious
response to this crisis requires ressourcement – a return to the
sources, to serious theology, to the faith itself, to truly understand what makes The Church. This must be a reinvigorated,
confident faith and trust in incarnational Catholic Christianity – not a
church that manages or copes, but a
church that proclaims the live-saving
Gospel of Christ and seeks to inhabit
the Kingdom. This is a church that proclaims mercy, forgiveness, joy and hope
in the resurrection, that is welcoming,
that truly believes in the Kingdom and
the transforming love of God. This
Church stands on solid ground and is
not defeated even by this dreadful virus.
Faith of our Fathers, Holy Faith: we will
be true to thee till death. ND
Dr Charlie Bell is a lecturer in Medicine at
the University of Cambridge and National
Medical Director’s Clinical Fellow.
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Liturgy in time of cOVID
Richard Bastable considers worship online

U

ndoubtedly livestreaming and other digital broadcasts have helped some of those able to access it to
feel close to Christian worship, and has provided
them some spiritual nourishment. I decided early not to
livestream, chief among several reasons was that I didn’t believe I would be good at it. Knowing the local fondness for the
Bishop of Fulham, and confident of the quality of his broadcasts, I gladly circulated his livestreamed liturgies to our email
list. Meanwhile, I ensured a range of media (daily emails, Facebook posts, YouTube homilies) kept the digitally-enabled in
touch with the parish itself; hard-copies of devotional material
and regular phone calls meant that those whose faith was thus
far intact without going online were also included. My hope
was that people, especially families, would rediscover the value
of prayer in the home and the domestic church. I was also keen
to underline to parishioners that, though they cannot join me
physically, I continue to pray on their behalf in the accustomed
ways, in the usual place, and along the same schedule. This has
given a sense of unity and continuity.
I’m very happy that the ministry of livestreaming has been
offered, and those doing so have received much gratitude from
their parishioners and others, but I had a sense that it wasn’t
incumbent on us all to be doing it all the time. [In what follows
I refer consistently to livestreaming, but that is meant to incorporate broadcasting of pre-recorded liturgies.]

This was parodied on facebook when a
priest posted two pictures of his newlyconstructed home altar and asked whether
two or four reliquaries looked better.
By Holy Week almost everyone was livestreaming – comparison is the peril of personal and parish presences on social
media. Digital efforts seem to have been the primary concern
of “central church” (for want of a more elegant, or less personally finger-pointing, term), sometimes in preference to greater
theological issues, or more vital matters of Christian ministry.
Should I succumb? Maybe on Easter Day I’d livestream a
Mass; but then we were told not to do so from our churches
but only from our homes. This made me even more wary of
the trend to turn ourselves into online celebrities – we were
now to turn our homes into studios: another unwelcome acceleration in the commodification of Christian ministry. It
would be easier, perhaps, to say Mass in church in the normal
way with a camera that just happens to be there; however, the
retreat into the home forces decisions about liturgy, style and
personality that too readily succumb to the celebrity model.
This was parodied on Facebook when a priest posted two
pictures of his newly-constructed home altar and asked
whether two or four reliquaries looked better. We were all
amused and it allowed a welcome outlet for pressure-easing
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humour. Parody only works when there is some truth. Often
there are none so competitive as the clergy. These sittingrooms-turned-oratories were the new expression of that competition.
Requiring more probing are the issues of what we think
livestreaming is, does and achieves, and what it isn’t, what it
doesn’t do, and what it can’t achieve.
1. Livestreaming a liturgy enables some of those unable to attend to find a limited connection with a liturgy being offered; however, it is not the same as attendance at such a
liturgy and cannot be considered a replacement for attendance, but only a helpful means of some personal connection with the liturgy, and to some extent with the person
or place by whom and from which it is celebrated. Yes, a
Spiritual Communion can be made at the usual time of receiving Communion in the Mass, but such a Spiritual
Communion can also be made at any time whether viewing a livestream or not. It may help some to conform their
devotions to the livestreamed Mass, but objectively, in
terms of grace, it doesn’t add anything.
2. When we are in church for Mass we see the Eucharistic elements; after consecration, we give them appropriate reverence believing in their transformation into the real
presence of Christ. In a livestreamed liturgy we see a configuration of pixels showing us that same thing, but only as
a depiction. Sacramentally what is present to us has no objective quality (unlike the sacrament itself), and is equal to
a photograph or artistic representation.

and their apparent command that others withdraw. We must
ask, why am I doing this? If it is genuinely to help people with
their prayers, then that, of course, is good.
We must earnestly pray for that time when we may return
to our churches to offer the liturgy together. Essential in the
meantime is deliberate recognition of these issues by
livestreamers and viewers, lest a livestreamed liturgy be perceived as an adequate alternative for presence at liturgy itself
– with the above points in mind, it simply can’t be. A
livestream can provide spiritual help to those unable to join
the liturgy in the place where it is offered, and this is worthy
reason to livestream – it is not a sufficient substitution, but in
a time of deprivation it may be some consolation. ND
3. Liturgy requires the gathering of people. On Sunday we
would hope for a large, diverse crowd. One of the blessings
of this parish is that the Sunday Mass is a rare place in this
community where people meet from a range of backgrounds: age, social class, ethnicity, occupations, and so on.
We come from across the globe and a century-worth span
of ages. Despite what it can do for us, livestreaming cannot
replicate this; attempts to do so through pre-recorded engagements from others haven’t the true “gathered nature”
of real liturgy. Even though we can be sure that the Church
Triumphant joins the lone priest, something is missing and
very lacking when members of the community of the
Church Militant cannot be present to each other.
4. Notwithstanding point 2 above, the attitude of someone
engaged in a livestream is necessarily different from their
attitude in church. A father wrote of encouraging his children to behave as they would in church: making the responses, sitting, kneeling, standing; but the children
slumped on the sofa and watched with phones in their
hands, making commentary or chatter as they would for
television viewing. Livestreaming is neither active participation in the Mass (demanding the customary postures),
nor is it merely entertainment (easily permitting sofaviewing). We cannot receive the same, nor even nearly the
same, from a livestreamed Mass as we cannot give the same
to it in terms of preparation, devotion, and spiritual disposition. Its appearance on screen in our home also presents
issues of modern living such as attention-span and concentration.
5. The church building and the offering of liturgy therein prefigures our heavenly destination. We physically travel to attend the liturgy in a journey which mirrors our pilgrimage
through life towards heaven. Once there, all-consuming
multi-sensory worship lifts us from earthly existence and
mystically unites us with a place where God seems nearer.
This bodily pilgrimage and mystical union cannot replicated by looking at a computer screen.

Fr Richard Bastable is the Vicar of St Luke’s, Shepherd’s Bush.

New Mother at costock
Congratulations to Mother Mary Julian who has been
elected Reverend Mother of the Community of the
Holy Cross.

Clergy and others must ensure that livestreaming is not an attempt to justify their ongoing existence when much (not all!)
of their public-facing work has been diminished; likewise, we
must be cautious of uncritically assimilating the hierarchy’s
“look, we are still here” obsession when we might justifiably
question their withdrawal from much of what they could do
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NORMAN fONTS IN NORfOLk
1

3

2

4

W

e associate Norfolk with large churches in the Perpendicular
style. Nevertheless, a number of fine Norman fonts survive,
sometimes when the rest of the church has been rebuilt in
Gothic. The most unusual subject matter is found at Burnham Deepdale
(1) which features the Labours of the Months on three of the four sides.
The font (2) at S. Martin’s Fincham (brought from the demolished church
of S. Michael in 1744) is, like the example at Burnham, from the early 12th
c. Here the subject matter is the three Magi; the Nativity (ox, manger, a
shepherd); Baptism (illustrated) and Adam and Eve with the Tree of
Knowledge.
Two examples from around 1170 AD feature more decorative motifs.
That at Toftrees (3) has knot patterns on all four panels and angle
colonettes with a ram’s head motif above, whilst Shernborne (4) (‘barbaric
and mighty’ says Pevsner) is absolutely covered in carving. It has four faces
in the lower centre of each face and again features angle colonettes. ND
Bibliography
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Is it a dog? Is it a fox? No, it is the king:
long live the king!
Jonathan Beswick considers sacred space
“By transferring passages [of scripture] and dressing them up
anew, and making one thing out of another, they succeed in deluding many through their wicked art in adapting the oracles
of the Lord to their opinions.” Against the Heresies, 1.8.1

S

o writes St Irenaeus, Bishop of Lyon, at the end of the
2nd Century. He was addressing an acute pastoral situation brought about by the false teachings of an heretical
sect called the Valentinians: Irenaeus was determined that
they should be rebutted absolutely for the good of the work of
the Gospel. In the 2nd Century numerous heresies threatened
the health and mission of the Church: they were vividly described by another author “as coming in like locusts to devour
the harvests of the Gospel”. The particular crime of the Valentinians was to play fast and loose with Holy Scripture and use
portions of it to bolster their own highly-complex and bizarre
‘niche’ teachings. Irenaeus memorably illustrates their method
with an analogy that would have resonated immediately with
his hearers in the ancient world: he says that they were behaving as one who takes the beautiful image [mosaic] of a king,
made from precious stones and jewels, and dismantles it and
then rearranges the same jewels to produce the image of a dog
or a fox. The ignorant are deceived and the perpetrator persuades them that the “miserable likeness of the fox is in fact
the beautiful image of the king.”
These words of Irenaeus bring into sharp relief some current assumptions about the worshipping life of the Church
during the time of the Coronavirus pandemic and in the aftermath. In particular they expose the ‘incarnational deficit’
that has now taken root in the heart of the Church of England.
Sufficient has already been said elsewhere about the tragically
misguided attempt to prevent the beneficed clergy from fulfilling their canonical duty of praying twice daily (at least) in
their churches and of ringing the church bell beforehand: what
is more troubling is that there seems to be little conception of
the realities of sacred space and time being woven together in
the lives of the Faithful, particularly as expressed through the
daily and weekly rhythms of worship and prayer, within the
physical building of the church, led by the priest, accompanied
by his people. It is these ancient practices which sanctify time,
place and matter and give daily embodiment to the foundational Christian text from St John: “the Word was made flesh
and dwelt among us”. (St John 1.14)
It has been intimated again and again that ‘live-streaming’
from our armchairs possesses an equivalence to what we do
when worshipping together in church and that in taking sacred vessels, books, candles and vestments into our homes we
are somehow demonstrating that the Church is alive and well:
the Church cannot be alive and well if our churches are empty
and the doors locked! Attempting to reconstruct the worship

of Holy Church in our domestic surroundings and then to
claim that this is the Church continuing to be the Church is
nothing less than to rearrange the precious stones and jewels
of the beautiful mosaic of the king and produce an image of a
dog or a fox. It is not the Church: it is some of the ministers of
the Church, in straitened circumstances, making the best of a
bad job and sometimes doing so heroically. Even for beneficed
clergy to continue to pray and offer Mass alone each day inside
their churches is little more than the best of a bad job: but at
least the jewels and precious stones are in the right places, at
least the picture of the king remains beautiful, within the sad
constraints of the present time, and at least we can look to the
future, to happier times, with hope in our hearts.
We rightly love our churches, saturated as they are with sacred memory and generations of prayer. They have been set
apart, consecrated and made holy (as indeed God’s people have
been set apart, consecrated and made holy) for the greatest
work of all, namely the offering of worship to Almighty God.
From this comes all else that we are in Christ and all that we
shall ever be. It matters very greatly that the beneficed clergy
move might and main to continue to uphold this vital opus dei,
and in doing so witness to the truth both of the particularity
of the Incarnation and also of the particularity of God’s call to
his people here and now. The Word was made flesh and dwelt
among us at a particular time and in a particular place in keeping
with the mysterious purposes of God. The same God calls us,
sometimes it seems eccentrically, to continue in this holy tradition of incarnational, self-limiting embodiment in time and
place: for the sanctification of that place and its people. That
is in the very DNA of the parochial tradition of the Church of
England. Hooker, Ferrar, Herbert, Keble, Lowder: local in ambition and style, embedded in what Keble himself calls “the
trivial round, the common task”. As we look to the future may
our confidence be renewed in this ‘vision glorious’: it is a gift
that The Society is peculiarly well-placed to offer back to the
people and parishes of England. ND
Fr Jonathan Beswick is the Vicar of St Peter’s, London Docks
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Editorial
T

he challenge of the past few weeks
for those, lay and ordained, who
minister in the Church of England
(and by that I mean all who have a vocation
as Christians) has been how to keep the life
of the church at the centre of our communities. If the Church of England is truly there
for all of the people of England how do we
minister to the needs of our communities
from behind closed doors, and how indeed do
we emerge from behind those doors when
this is all over, to what we are told will be a
‘radically different’ nation and world. There
are those who prophesy that on financial
grounds alone there will be a reduction in the
number of open parishes and a reduction in
the number of clergy the Church of England
is able to support. There will no doubt be surveys and inquiries and Deanery Synods up
and down the land trying to work out what,
or who, we can get rid of first. And yet it
could, and should, be argued that this is not
the time for retreat, this is not the time to
abandon any part of England but rather to be
reaching out more and more. In recent weeks
it has been easy to make caricatures of the
different positions in the Church of England
regarding when the churches will re-open; on
the extreme you are either to be seen as obsessed by the liturgy and status at one end or
desperate to see all churches closed and a
new sort of church at the other. Neither caricature is fair or accurate. Here at New Directions I expect we might be thought to be
in the former category, although some readers might rather it be the latter. And yet up
and down the country parishes with a strong
liturgical life are reaching out into their communities in new ways, or ensuring that support is maintained. There have been new
foodbanks, social care groups, and a whole
range of other supports rolled out. These all
need, however, to be grounded in prayer. As

Catholic Christians we understand the need
to begin all work in prayer and central to that
life of prayer is the celebration of the Mass.
Whilst it is undoubtedly true that Mass can
be celebrated anywhere, and that the sacrifice
offered brings the salvation of the world, it is
also true that the Mass celebrated in the heart
of the community, the parish church is an important (and one might argue vital) sign and
symbol. The presence of the priest in the
parish church might be the cause of pain and
longing for those who cannot enter the
church, but it is also a sign of comfort; and
perhaps most importantly a sign that the love
and power of God endures all things. This is
not about some desire for liturgical one-upmanship but rather a sign that the Church of
England remains at the centre of each community, reaching out into the community
both at the altar and at the table in service. It
will be through acts of service in this time of
crisis that we will build trust and support in
our communities. We will not win that support of our communities if we retreat behind
closed doors and do not reach out; or indeed
if we begin the ‘new normal’ by closing
churches and reducing our presence, and here
I know I am preaching to the converted. This
important work at altar and in service to our
communities will be vital in the rebuilding of
our nation and our society, and the church
can and must be at the centre of this work.
The church cannot shy away from the difficult discussions and decisions that will have
to be made as we seek to emerge from lockdown and it is to be hoped that the church
will place itself at the forefront of rebuilding
our communities. Now is not the time to
withdraw or to hide away but rather to reach
out as we always have to our communities
and to the world to proclaim the love of God
for all people. ND

e Editorial Board wishes to record its thanks to the staﬀ of
CPO, the printers of New Directions, for all their eﬀorts in
diﬃcult circumstances.

the way we live now
A
Christopher Smith wonders whether fear is getting the better of us

ll this hoo-ha in recent months
has closed plenty of doors, of
which more later, but it has
opened a few as well. Many of us have
had to adjust to participating in meetings held via our computers, which
seems to me significantly inferior to
being in a room with people and being
able to read their body language and
other tell-tale signs as to what they
might be feeling and thinking. But a
small compensation is being able to note
where people position their cameras,
and therefore what we can see about
their homes. Like a good many others,
mine points in the direction of the main
set of bookshelves in my study, which I
thought would give an impression of
bookishness and studiousness, the parish
priest in his den, where sermons and articles are written, and serious thoughts
are thought.
I will, no doubt, have to answer for
my vanity in due course, but others have
paid a price already for this modern
form of image-consciousness. It was
perhaps inevitable, given the way we live
now, that those who spend their time
hoping to be offended by things would
find something to be offended by on the
bookshelves of politicians with whose

the Fourth Estate, among many others.
To be honest, I would have appreciated
a bit more of it in the course of the epidemic of SARS-CoV-2, or whatever we
must call it to avoid the wrath of the
Chinese Communist Party. The attempt to mitigate the consequences of
this bug has led to a coach and horses
being driven through most of the human
rights that we have spent centuries
working for, often at tremendous cost.
What needs testing is the assumption
that having those rights suspended was
worth it in mid-March, and is still worth
it as I write in mid-May. And one of
those rights, closely allied to freedom of
association (which we do not have at the
moment) is freedom to practise our religion. It’s there in article 9 of the European Convention on Human Rights,
incorporated into UK statute law in the
Human Rights Act 1998, but present in
English law long before that. You know,
only too painfully, that, at the moment,
you are not allowed to go to mass.
The testing of that state of affairs has
been almost entirely absent. A number
of clergy have been justifiably vocal in
speaking out against being told/ ordered/ advised/ requested not to go into
their own churches for any purpose

I will, no doubt, have to answer for my vanity in due course,
but others have paid a price already for this modern form of
image-consciousness.
politics they disagree. As they must
know perfectly well, the presence of a
book on one’s shelf does not signify
agreement with its content, but might
just as easily indicate a desire to test one’s
ideas against someone else’s. I’ve got
books on my shelves by a number of theologians with whom I profoundly disagree, but it would be unwise to suspect
me of being a secret follower of John A.T.
Robinson or E.W. Barnes.
Testing an argument used to be part
of the job of Her Majesty’s Most Loyal
Opposition in Parliament, and be carried out equally enthusiastically by the
fearless and independent journalists of

other than to check that it hasn’t been
vandalised, but that seems to me to be
tinkering about the edges of a bigger
question. A column expressing my astonishment at the contradictory instructions and handbrake turns of policy
emanating from the hierarchy would
have been too easy to write. I’m not inclined to dignify all that even by mocking it. But by now, surely, the bishops
should be pushing hard for the restoration of public worship. They have
twenty-six places in Parliament, for
goodness sake, yet have only seemed to
manage to pull off the glorious achievement of creating provision under section

84 of the Coronavirus Act 2020 for the
postponement of elections to the General Synod.
We are currently in the absurd position whereby the people of God can go
to work in a factory, or to shop in a supermarket, or to browse round a garden
centre or a house for sale, but cannot
even enter a church building, let alone
be at mass. As the number of infections
falls and falls, and with more and more
comparators available from other countries where restrictions have been eased
which can give us clues as to the likelihood of a second ‘wave’ of hospitalisations, surely the time has come for our
bishops very publically to be raising the
matter. Perhaps they have been doing so
behind the scenes, but maybe we need to
remind them about the significance of
the physical nature of the sacraments,
and that we do not partake of the sacraments by watching broadcast liturgies.
Broadcasts are better than nothing, but
the Body of Christ meets, ‘For where two
or three are gathered together in my
name, there am I in the midst of them’.
It is in the sacraments, and most particularly at mass, that we meet Christ, together, as Christians always have. Priests
are profoundly privileged at the moment
in being able to receive the Body of
Christ because they can celebrate mass
without a congregation, but without the
Body of Christ assembled, there is an incompleteness in the sacramental life
with is painful for us all.
We learn more about this virus every
day, but are we putting that knowledge
into effect? And are we treating people
as adults? People are capable of making
rational decisions about safety, and they
are capable of weighing risk. I imagine
that if I were a Roman Catholic I wouldn’t be pressing for the restoration of the
Sunday obligation yet; many folk will
feel too nervous to do anything much
outside the home at all, reasonably
enough. But decisions that affect everybody need to be based on facts not fear.
Are they being? ND
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views, reviews and previews
art
EXHIBITIONS IN LOCKDOWN
My last article for New Directions featured an exhibition which was closed
after three days. At the time of writing
there’s no knowing when galleries will be
open. So, in a time of lockdown what are
the virtual alternatives for those who
want to look at art?
There are many websites dedicated
to aspects of art. The Web Gallery of
Art has a good collection both of artists
and of their extant work (paintings at
any rate). It facilitates an exploration of
the museums and galleries where an
artist’s paintings are held. Those gallery
and museum sites which have pictures
of their whole collections are amongst
the most interesting arts sites. They are
certainly the best curated. They allow
the detail of a work to be seen and the
quality of the reproduced image is generally high. To explore them is like the
old days of truffling in a good secondhand bookshop before Amazon and algorithms commercialised taste. They’re
one way to help with the planning of
your post-lockdown break.
That is to treat the web like a book.
It is great for getting to know to know
the range on an artist’s œuvre. It’s not so
good for appreciating the art. Titian’s
great late work, ‘The flaying of Marsyas’
was first shown in London in the 1984
‘The Genius of Venice’ exhibition. Iris
Murdoch was so taken with it that it features in her portrait in the National
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Gallery. And it remains one of the best
reasons to go to the Czech Republic
where it hangs in the Archbishop’s
Palace in Kroměří. The painting came as
a shock to many in the art world because
it had been known but only from books.
Nothing could prepare the viewer for
the actual in the raw seeing of the work.
It had to be seen to make its impact.
This goes for all art. Not even a very
good reproduction with closeups has the
same effect. For one thing, closeups
aren’t always the point - Rembrandt was
famously intolerant of visitors who
wanted to look close at his paintings and
told them the smell of the paint was poisonous. More important is that it is not
possible, even with modern technology,
to adequately reproduce the tone, texture and light effect on a painting, let
alone a sculpture. No one will sit before
a computer screen and be shaken by
‘The flaying of Marsyas.’ More likely
they will wonder what the fuss was
about. The same happens if you watch
on screen the recording of a play you saw
in the theatre.
Robert Hughes, the great Australian
critic, whose ‘Shock of the New’ television series was the worthy successor to
Kenneth Clark’s ‘Civilisation,’ refused to
follow up that series just because he
came to see that electronic media
weren’t able to reproduce the shock of
twentieth century art on a screen. His
turn to Goya’s analysis of man’s inhumanity to man and the corruption of
self-perpetuating élites was, sadly, not
the magnum opus hoped for, but his criticism prior to his car crash in 1999 is well
worth looking out.

And that is where electronic media
come into their own. They don’t reproduce the real thing, anymore than you
can eat a meal celebrated via webcam
and YouTube. But so much can be learnt
from critics or artists talking. One of the
best examples of this is the BBC series
‘100 Great Paintings.’ It is very hard to
track down, but even the iPlayer’s 5 minutes of John Hale’s presentation on
Poussin is so helpful in terms of vocabulary and the technique of description. By
contrast today’s generation of telly dons
and media communicators are forced to
trivialise even if they have something
useful to say.
Kenneth Clark remains the doyen of
arts presenters on film. His pronunciation of ’capitalism’ may be a hoot or an
inspiration, depending on taste. His
teeth would never pass muster on television today. And his tweeds have the solidity of a pre-throwaway society. No
wonder his opinions expressed with immense self-assurance and fluency were
much satirised in the 1960s. Today we
can see he was a prophet. How many
people at the time of les evénéments
would have devoted a large part of any
tv programme to the great German pilgrimage churches? Or seen that the
Church was truly in solidarity with society when she honoured God in worship in great buildings?
Clearly not a religious man, Clark
recognised with greater charity than Edward Gibbon the essential role played in
the continuance of European civilisation
(and Clark had wanted to make clear the
limits of his perspective, only to be overruled by the BBC) by the religious orders. He saw the irrational,
dehumanising aspects of the rising rights
culture and the hollowness of Western
Civilisation as it grew more managerial
while losing its raison d’être. And he had
the good taste to enjoy the religion of
happy Italians and Baroque’s charming
evangelism as opposed to the inwardness
and angst of the German reformers.
But if Kenneth Clark doesn’t do it for
you, there’s always Brian Sewell. Enjoy
him on YouTube.
Owen Higgs

theatre
WISE CHILDREN
The production of Wise Children, directed by Emma Rice, was staged at the
Old Vic in 2019 before touring to multiple regional theatres including York
Theatre Royal, as shown in the filmed
version which is now online on BBC
iPlayer. In Rice’s prelude, she highlights
a quotation from Angela Carter’s novel
which has been adapted into this play,
“what a joy it is to dance and sing!” Particularly in these times, this exclamation,
which we hear three times during the
performance highlights the magic of theatre and performance, even in dark periods which are inherent in this piece.
The story begins in 1989 Brixton where
we find twin sisters Dora (Gareth
Snook) and Nora (Etta Murfitt) reflecting on their lives before this point, triggered by receiving an invitation to their
absent since birth father’s 100th birthday
celebrations. This show is stunningly put
together. Although the characters of
Dora and Nora are arguably centre stage,
the wonderful multi-rolling ensemble
cast alongside the brilliant casting, direction, set, lighting and musicians, team
together to illustrate a turbulent, fantastical, dramatic and comedically tragic
play.
The company truly work well as an
ensemble, with two of the actors (Bettrys Jones and Mirabelle Gremaud) becoming Young Dora and Nora amongst
various roles. Immediately in the show’s
opening, the audience is struck by the
writing’s powerful feminism as the
Young Dora and Nora are captured on

the darkly lit stage (which also depicts
the play’s own stage setting) singing, “you
think you are possessing me, but I have
got my teeth in you.” The entire first half
is beautifully fast paced with intricate
scene changes, often using puppetry, acrobatics, and physical theatre to shift between locations – much like Bristol Old
Vic’s touring production of Swallows and
Amazons in 2012, as well as in Kneehigh’s
Dead Dog in A Suitcase. Music and sound
effects are predominately created live by
the cast, instruments including the
glockenspiel, tenor saxophone and piano
contributing to the eerie but theatrical
narrative and portrayal.
Although initially, I questioned the
need to include the adolescent characters of Showgirl Dora (Melissa James)
and Showgirl Nora (Omari Douglas) actually, in changing the cast here, combined with the actors’ strong physicality
and promiscuous sequinned costuming,
allowed for the advancement in the
characters’ life stories and an easy flow
into the second half. I cannot stress
enough how every aspect of this production supports the other, forming a hyperactive show which oozes with
theatricality across its performance,
staging and content. The plot itself is
rooted to theatre as it follows the world
of Nora and Dora going through their
lives as performers, whilst dealing with
family relationships, specifically with absent actor father Melchior Hazard.
Older Dora and Nora constantly refer to
living on ‘the wrong side of the tracks’
which provides an incline of both the
darkness and discussion of class that can
expected from this production.
Whilst there are several characters
played by this multi-rolling cast, they are
smartly costumed to make them easily

identifiable. Particularly enjoyable are
the yellow tartan trousers worn by Peregrine Hazard and Young Peregrine,
played by two different actors, and perfectly cast by Sam Jones CDG. The costumes were generally a useful tool to
express the play’s dark comedy, such as
the naked body suit worn by Grandma
Chance. Overall, this play is as dazzling
as the ‘Wise Children’ lights which hang
above the stage and twinkle to depict the
piece’s Brighton sequences. Emma Rice
as director was perfectly suited to this
production and evidently uses her
knowledge as former artistic director of
The Globe in the show’s Shakespearean
moments. During these times with the
closure of our theatres, I fully suggest
watching this dark but beautifully put
together performance. It is available
until Wednesday 8th July on BBC iPlayer
and recommended to an adult audience.
Sophie Lyons

books
JUST JOHN:
The Authorized Biography of John
Habgood, Archbishop of York,
1983-1995
David Wilbourne
SPCK 2020
ISBN 978 0 281 05828 0 223pp

DAVID SHEPPARD:
Batting for the Poor: The authorized biography of the celebrated
cricketer and bishop
Andrew Bradstock
SPCK 2020
ISBN 978 0 281 08105 9 348pp
Anglo-Catholics have something of a
schizophrenic relationship with bishops.
The Oxford Movement was predicated
on the doctrine of Apostolic Succession.
Respect for the doctrine was often accompanied with contempt for the
holder of the office. A high regard for
episcopacy was combined with a low
view of bishops. There was always “a
pressing need to hold base individuals to
the lofty dignity of their office.” Even
bishops from the tradition were susJune 2020 ■ newdirections ■ 21

pected of having succumbed to an Establishment embrace, accompanied by a
haut en bas benignity towards a backward pupil.
Both subjects of these books were together on the episcopal bench and after
retirement remained on the benches of
the House of Lords. Both shared the distinction of being papabile, to succeed
Robert Runcie at Canterbury but lost
out to George Carey. Seen at the time as
Mrs T’s revenge on the C of E.
The timing of the publication of the
Habgood book is unfortunate. It comes
with an endorsement on the cover from
Justin Welby whose utterances of late
have undermined any value that can be
placed on them. Both come with slews
of pre-publication “celebrity” praise on
their first pages, Habgood’s mostly from
that exclusive of all clubs, of which the
author is a member, episcopal chums
(12/16): rarely a good sign. Sheppard’s
the more eclectic (14 in all, only one
member of the club, plus the RC Archbishop of Liverpool, one former Prime
Minister, three peers, two cricketers, a
smattering of academics and journalists,
a former editor of Woman’s Own, making a welcome appearance in a clerical
biography. Sheppard wrote a column for
several years. The publishers are trying
too hard: bordering on desperation.
There may well be no market left. And
those who have been ennobled are,
mostly, given incorrect titles.
Habgood’s clerical biography is almost an episcopal cliché: Eton, King’s
College, Cambridge (BA, MA, PhD),
fashionable curacy in Kensington, Vice
Principal, Westcott House, then, a
swerve as Rector of Jedburgh, back on
track, Principal, Queen’s College, Birm-
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ingham, Bishop of Durham, Archbishop
of York. Seven years in a parish, par for
the course. Fourteen years for Sheppard,
following Trinity Hall, Cambridge and
Ridley Hall, in Islington and Canning
Town (Mayflower Family Centre), then
onto the once trendy suffragan see of
Woolwich and finally a long stint in Liverpool.
John Habgood was academic,
learned, serious, somewhat otherworldly and shy, possessing an “effortless
and benign sense of entitlement”. Although this book is “authorised” it is an
uneasy combination of biography and
quasi-affectionate memoir tinged with
exasperation at Habgood’s silences.
There are too many authorial asides and
intrusions. The relentlessly jokey author
seems anxious to supply the wit lacking
in his subject, but his own comedic ability is limited, misplaced and occasionally
vulgar. Habgood had a dry wit and,
when sparingly deployed, shows he
needs no help. The authorial tone is uneven, from smut to gravitas. The description of the childhood family
caravan might endanger Mr Pooter’s
place in comic literature. Although it is
good to know that it was “donated to
Monty’s African campaign, no doubt
striking terror into Rommel’s heart.” The
book is in danger of becoming popular
for all the wrong reasons. Shorn of these
irritants, there is a modest undergraduate essay trying to struggle free from the
dross. Habgood’s stature and character
deserves a better book than this.
Theologically and politically he made
telling, weighty, perhaps decisive, contributions to the catastrophic liberal shift
in the Church in the several influential
posts he held. He gave it whatever intellectual underpinning it could claim.
Within that context, he argued well and
was always worth hearing, even by those
who disagreed with him. Although pastoral encounter was not his strength, he
tried and, apart from the odd lapse into
reserve, was diligent. As bishop, Habgood was generally sure-footed. His
preferment to Durham gave him automatic admission to the House of Lords,
He did not have to wait on the cab-rank
principle. His contributions were often
significant and heard with respect. He
could, however, be a mildly turbulent,
independent cleric and did not always

toe the party line. He sometimes reshaped it - helped by a weak Archbishop
in Dr Coggan.
He was less adept towards the end of
his career. His sharply dismissive, uncharacteristically unguarded response to
the Crockford Preface, as significant a
crisis in its day as is the church’s response
to today’s pandemic, was misjudged and
damaged his reputation. He dismissed
the anonymous author as a “disappointed cleric” But he had guessed the
author wrongly. He only made that clear
years later. Had he acted earlier he might
have limited the damage. As it was, he
appeared insensitive and lacking compassion. Perhaps the introduction of
PEVs for those unreconciled to the ordination of women was a measure of
atonement. Bishop Wilbourne is wrong
to say that Dr Bennett, the author of the
Preface who committed suicide, received
his last Communion from Robert Runcie in New College. It was in the Chapel
of Pusey House, and there is film to
prove it.
Habgood was a substantial figure and
should not be overshadowed by the cavalier cricketer, something of a sporting
heart-throb, that was David Sheppard.
In an era of Gentlemen v Players, he was
among the former, the embodiment of
the amateur ethos. Both he and Habgood were influenced by the Cambridge
Inter-Collegiate Christian Union
(CICCU) but Sheppard’s was the classic
evangelical conversion experience and
his commitment to evangelisation in the
University, as well as to cricket, endangered his academic achievement. Although I am temperamentally unmoved
by, and sceptical of, such phenomena,
the importance to Sheppard’s life were

profound. He did, however, as the book
makes clear, distance himself from that
ethos later in life feeling he “had to make
a total break” from one mentor’s elitist,
misogynistic “ruthlessness.” His parish
experience moved him away from the
CICCU principle of individual conversion following the realisation that Christians had to be concerned with the
conditions in which people lived as
much as the state of their souls. Socially
deprived and war-damaged Islington, its
lack of basic amenities taught him what
Anglo-Catholic “slum” priests had long
known. Bedded in the community of the
Mayflower Project in Canning Town reinforced that perspective. He did not
pretend to be what he was not. He had
the gift of delegation to those who were
better than he was at some things and
was not insecure in the success of others.
When made Bishop of Woolwich he
insisted on living in Peckham, not Blackheath, albeit a four-story house. He had
as his diocesan the flamboyant Mervyn
Stockwood and succeeded John “Honest
to God” Robinson and did not quite fit
the South Bank Religion profile. On social and moral questions, he was more
conservative. He worshipped in the
Anglo-Catholic parish church and, determined to serve all sorts and conditions, was instructed in High-Church
ways, not least circumnavigation of an
altar with a thurible. On his first outing
he did not know when to stop and went
around again.
Even before Woolwich his outstanding cricketing prowess, very well covered
here, gave him a high-media profile: the
subject of This Is Your Life at thirty. He
did not court, but did not shrink from,
media attention and was prominent in
several significant public disputes. One
of the first sportsmen to refuse to tour
apartheid South Africa, as a member of
MCC, he led a campaign to cancel a
later proposed tour when the SA government refused to accept Basil D’Oliveira as a member of the team.
His ministry in and from Liverpool
occupies about half the book. It is a
lucid, balanced, not uncritical, and detailed, without becoming bogged down.
An appraisal of riots in Toxteth, the rise
and fall of the Militant tendency in the
governance of the city, Faith in the City,
the blight of inner-city poverty and so-

cial dislocation, the tragedies of the Heysel Stadium and Hillsborough, the remarkable ecumenical liaison with
Archbishop Derek Worlock and John
Newton. Fully in command of the material, the author skilfully navigates
through crises, commissions, committees, boards, political thickets, bruising
encounters (Norman Tebbit in fine
form) and succeeds in keeping them
fresh and interesting: no mean feat.
This is much the better book. Written with style and fluency, dispassionate,
encompassing sporting and ecclesiastical
achievement with aplomb. He does not
ignore, nor underplay shortcomings but
is judicious, not judgmental. He writes
sympathetically about Grace Sheppard’s
ill-health, from a physical breakdown on
honeymoon, with Sheppard returning to
parish and cricket while she remained in
a convent cell, to subsequent agoraphobia and ovarian cancer. She was possessed of great courage and fortitude.
This sane, assured book deserves to rank
high among ecclesiastical biographies;
outstanding.
Both volumes have a generous number of photographs but Habgood’s has no
index: shoddy. However, it comes with a
gold silk marker generally reserved for
large, significant books. This is not one.
William Davage

THE COWLEY FATHERS IN
PHILADELPHIA
Steven Haws CR
Authorhouse 2019 £25
(Mirfield Publications price)
ISBN 978-1-7283-9102-1 212pp
As a beneficiary of the Catholic vision of
both the Mirfield and Cowley Fathers, I
enjoyed Mirfield monk Steven Haws’
story of the work done by Cowley in
Philadelphia from 1876-1891. Indeed,
the home parish of the author is St
Clement, Philadelphia, which well
equips him for this labour of love; chronicling ministries of evangelisation, catechesis, spiritual direction and lay
empowerment for service that gave
heart to the early Episcopal Church.
Brother Steven relays the heart for mission of the Society of St John the Evangelist (SSJE) founder Father Benson,
who saw his the outreach work of his

community of mission priests as a ‘humble means of awaking souls, and bringing
them to a devout use of the ordinary
means of grace.’ This was especially the
case when the SSJE fathers were put at
the disposal of parish clergy for weeks
under the patronage of St John the Evangelist.
A parochial mission by SSJE in St
Clement, Philadelphia 1874 opened the
way for the order to run that parish from
1876. They brought, through sacrifice
and good-humoured service (in the face
of episcopal opposition), significant
church growth and a deepening of spiritual life that rippled out from their venture. Disputes about prayer for the dead
and sacramental confession became side
lined by this dynamic evangelisation,
which enriched the Episcopal Church in
the way the Oxford Movement enriched
the Church of England. Part of that enrichment was the revival of religious life
starting with SSJE itself, the first postReformation order for men.
The work at St Clements was heartened by the faithful example of the English priests like Father Arthur Tooth
SSC, who was gaoled in 1877 for ritual
‘crimes’ under the notorious Public Worship Regulation Act of 1874. The work
of the parish was further emboldened
through the visit to Philadelphia in 1880
of Father Alexander Mackonochie SSC.
The Vicar of St Alban’s, Holborn
preached outside Church due to a parallel ritual ban imposed on St Clement’s.
Like Mackonochie, SSJE eventually
gained approval for work that was evidently true to Christ’ Incarnation in its
simultaneous addressing of spiritual
poverty and social deprivation.
Steven Haws portrays Fathers Benson, Prescott, Maturin, Sheppard, Field,
Longridge, Convers and Brother MayJune 2020 ■ newdirections ■ 23

nard celebrating their gifts of preaching,
administration, music, youth engagement and spiritual wisdom. Field became a hero of the Johnstown flood
disaster of 1889 vividly described in the
book. The ascetic witness of SSJE linked
to Field’s Guild of the Iron Cross
founded 1882 through which ultimately
thousands of men were drawn to make
this costly pledge: ‘I pledge myself to resist the sin of intemperance, and will use
my influence to prevent the commission
of this sin by others. I pledge myself to
resist the sin of blasphemy, to honour
God’s name and bless my fellow men. I
pledge myself to resist the sin of impurity in thought, word and deed, and to
use my influence to draw others from
evil talking and immoral living’. Persuading so many to make such a commitment puts the missionary achievements
of 21st century Anglicanism well into
the shade.
‘The Cowley Fathers in Philadelphia’
reminded me how much the Church
owes to the power houses of religious life
and of our need to pray and work for
their revival and for a rise in costly discipleship unashamed to be counter cultural. In all the ecclesiastical disputes
they braved SSJE at St Clement’s did not
let their discipleship, nor presentation to
others of the claims of discipleship, slip.
And neither should we who brave similar trials.
John Twisleton

MARGARET THATCHER,
THE AUTHORIZED BIOGRAPHY Vol III: Herself Alone
Charles Moore
Allen Lane, 2019
Writing in the Spectator recently,
Charles Moore confessed embarrassment at his latest book being so long but
that Hilary Mantel had produced one of
similar length and aptly timed it with
the beginning of lockdown. At 860 pages
plus notes, Herself Alone, the conclusion
to his three-volume life of Margaret
Thatcher, is a staggering achievement.
There can be few biographers in living
memory so well matched to their subject. Moore was chosen for his sympathy
and expertise, but the result must have
surpassed expectation. During the 1980s
he was a columnist on the Daily Tele24 ■ newdirections ■ June 2020

graph and edited the Spectator from
1984-90. Thereafter he edited the Sunday Telegraph and Daily Telegraph until
2003. His eye for detail and the telling
colour-flash of what makes a good story,
along with narrative pace and immersion in Tory culture, produce a definitive
and thrilling treatment of arguably our
greatest prime minister since the Second
World War.
To his credit, Moore marshals astonishing amounts of material — much of
it primary source — to present a
rounded and insightful portrait of Mrs
Thatcher. The number of people interviewed, read or cross-referred shows the
journalistic knack. Done with flair, he
sees through conflicting accounts which
look to rewrite history or varnish a personal legacy. His subtle commentary, like
any Greek Chorus, builds a gradual and
cumulative analysis of the Thatcher style
and legend. In some ways this is too soon
to say, but in others we have plenty of evidence to demonstrate the lasting, personal impact of MT on the British
political scene. Cyclicality in politics sees
many familiar themes returning.
The action begins with the election
victory in June 1987, the Conservatives
returned with a majority of 102. (“I must
have at least 80,” she had said.) This third
term saw a distinct move from economics to social reform; notably education,
health, and inner-cities. We maintain
separate departments for health and social security, the educational reforms
have endured, and the taxation:public
spending ratio and rates set by the 1988
Lawson Budget have more or less been
the model ever since. She had a point on
Europe exceeding its intergovernmental
role (set out in the 1988 Bruges Speech)
which has come to pass in Brexit. She became excited in the late 80s about environmentalism which is now firmly on
the political agenda, although lamented
it later as at risk of hijack by ‘a marvellous excuse for worldwide, supranational
socialism’. Moore’s relentless detail and
constant Conservatism could sometimes
pull back for more context. He gives
three pages to the unpopular introduction of Section 28 as part of the Local
Government Bill in 1988. Explaining it
as not homophobic but looking to curb
the antics of loony left councils, he might
have added Kinnock was likewise exas-

perated as per his ‘Labour Council!’
speech at Bournemouth in 1985.
There are longeurs; some chapters
can prove heavy going. Dealing with the
Spycatcher Affair, or South Africa, are
necessary but the track weighs down if
not of immediate interest. Bush’s remoteness after the love-in of the Reagan
years makes for unhappy reading.
Moore tackles misunderstanding and
misinterpretation of her, especially the
“no such thing as society” remark in a
1987 Woman’s Own interview about
everyone doing their bit; it came to be
weaponised against her. The draining
away of power after her 10-year anniversary is both tragic and dramatic. The
vigour with which Moore attacks her
1990 downfall is the equal of any political thriller.
Throughout, there is the sense of how
difficult the balancing act was. The tension between longevity and experience,
yet with energy and appeal. There is
blind loyalty (especially to friends and
advisers or international allies like Reagan and Pinochet) with the pragmatic
demands of having to be PM and do the
job with integrity. In private she was
often open and inquisitive, whereas the
public persona too often came over as
hectoring and performative. She strived
for greater home ownership yet battled
with interest rates and her own monetarism. She was radical and reactionary
in turns but still needed to win votes.
She bestrode the world stage. A moderniser but quaintly old-fashioned, mentions of her reluctant agreement to
pelmets on the curtains when No. 10
was refurbished but that they have
brown paper on top so as to aid cleaning,
or a discreet cheque she sent to the
Mildmay Hospital after a private visit to
its Aids patients, are welcome human
glimpses.

Her Christianity and church relations
were almost exclusively the realm of
Brian (now Lord) Griffiths who, with
Charles Powell and Bernard Ingham,
formed part of her mighty key adviser
triumvirate. She was essentially Low
Church and her childhood Methodism
chimed with his evangelicalism. She
struggled to understand anglo-catholicism and had an antagonistic relationship with bishops, especially Runcie. It
was widely held that she preferred the
inexperienced Carey over Habgood for
Canterbury, and so Moore concurs. But
she at least turned to Bishop Graham
Leonard when some help was needed
over faith and religious education in the
National Curriculum. Her May 1988
‘Sermon on the Mound’ address to the
General Assembly of the Church of
Scotland wanted to reignite political
popularity north of the border, and answer perceived lingering criticism in the
Anglican Faith in the City report. Despite
Griffiths’ able work, and her lines on
choice with individual contribution to
collective responsibility, it sank. She bemoaned that attempts to relieve poverty
by creating wealth were accused of being
simple materialism; she sought a moral
basis for a secular society. Her April
2013 funeral in St Paul’s Cathedral, with
superlative sermon by Bishop Chartres,
was a fitting reconciliation.
Without doubt one of the most industrious and divisive prime ministers
Britain has ever seen, Margaret
Thatcher deserves the comprehensive
and stimulating account which Moore
has given us. His Epilogue at the end,
after the final 120 pagers of her sad retreat, chronicles an extraordinary person in extraordinary times. Tempora
mutantur indeed.
Simon Walsh

OUT OF THE NOISE
Michael Fisher
ISBN 978 1912881 383 (2019)
In Out of the Noise, Michael Fisher gives
us a very detailed and well-remembered
account of his post war childhood and
adolescence. He was born and grew up
in the North Staffordshire Moorlands
town of Leek. The book title derives
from a quaint local saying - “Leek – out
of the noise”. When our parents, or a

dear friend or relative, die there are usually lots of things we would like to have
known about them, not least their early
formative years. Michael Fisher has
written this book with his daughter and
grandchildren specially in mind and
been led to share details of his early life
and experience with a much wider readership; “with so many memories
abounding, I thought I would write a
memoir of those bygone days for the
benefit of my daughter and her family
who actually know very little about my
early years but I think it might be of
wider interest too, of days just after the
Second World War when people really
did leave their back doors unlocked , and
could walk the gas-lit streets of a Moorlands town without fear of vandals or
hooligans”.
He was born in 1943 and lived for his
first 25 years in the very distinctive and
interesting town of Leek set in magnificent country. In the Shell Guide, Henry
Thorold describes it as “in character it is
a decidedly north country town: its
mills, its chimneys, its houses of blackened stone, its steep streets and cobbles,
its surrounding moorlands, its industrial
atmosphere – yet homely domestic scale,
all combine to remind one of the small
textile towns of the West Riding or rural
Lancashire. The town took to silk,
hosiery and dying in the 18C, and grew
prosperous. But it is not a large town,
and it is possible to walk round and
enjoy its streets and its buildings on foot.”
These were times of continued
wartime rationing, ‘make do and mend’,
and austerity followed by modest recovery and prosperity. Few people had a car
or a television, ate out in restaurants or
had ‘mod cons’ in the home. Michael
Fisher evokes the personal history of his
upbringing with great clarity, sensitivity
and quiet humour. Though an only child
he was surrounded by an extended family in somewhat claustrophobic Leek
with a cluster of aunts who we get to
know and enjoy in the pages of this
book. Aunt Mary, slightly snobbish
moody wife of John Asher, local pharmacist. Nellie, Dorothy, Flossie and
Myra, his favourite aunt, who together
kept the Wool and Fancy Depository
Shop in Leek. Stories of home and
school, holidays often in Wales or
Lytham St Annes, outings with parents

and aunts, school and church choir
abound. At the age of about ten he was
taken on a memorable formative trip on
the train from Leek to Oakamoor, walking through Dimmingsdale to Alton.
The spectacular view of Alton Towers
and Castle standing in the spectacular
“Rhineland” setting high above the River
Churnet, a romantic view that really
gripped and thrilled the young Michael.
They visited the Castle, then a convent, and its Chapel and St John’s
Church adjacent. “I shall never forget
that experience. It was like entering another world, which is indeed what it is:
the world of A.W.N. Pugin and the nineteenth century Gothic Revival …... it was
a world of spires and pinnacles, glowing
stained glass and twinkling candles, like
nothing I had ever seen before”. It was
indeed “A Vision of Splendour”. This day
out was but one of the many influences
and ideas that were to shape his life and
future career as an historian, teacher,
writer, craftsman, and priest. In due
course to splendid books on A.W.N.
Pugin and the Gothic Revival, among
them “Gothic for Ever.”
As one gets older you tend to reflect
more and more about your early life. It
is quite difficult to write about it as it really was, bearing in mind the trials and
tribulations of growing up. I think
Michael Fisher does it well in this absorbing and enjoyable book. He records
the happy times but also boldly sets out
difficult and unhappy experiences during his adolescence. “Looking back” he
writes, “I am rather glad to have been
blessed with a childhood that was ‘out of
the noise’ in more senses than one.
Childhood was just that: there were few
if any of the problems, pressures and
challenges that children in the early
twenty first century appear to labour
under.”
Roger Williams
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Two Distinct communities
Steven Haws CR considers the links between the Community of the Resurrection and the Society of St John the
Evangelist

B

efore the foundation of the Community of the Resurrection (CR) there was the Society of the Resurrection
which had its origin in 1887 with the clergy of Pusey
House, Oxford linked by a common rule, prayer and a commitment to celibacy with the brethren of the Oxford Mission
in Calcutta whose English base was at Pusey House. At the
end of August 1889 Charles Gore (who was Principal of Pusey
House and Superior of SR), along with John Carter, James
Nash and William Carter drew up a provisional Rule on Oratorian lines aimed as far as possible to reproduce the pattern
of life in Acts 2:42-44. William Carter and James Nash as
members of the Society of the Resurrection had gone to Cowley to experience the monastic life. Nash’s visit was brief due
to an illness. Carter decided the Religious Life wasn’t for him.
However, Nash concluded that the life lived at Cowley was not
something that appealed to him especially Benson’s autocracy
and teaching about ‘deadness to the world’ which was a misquotation of S. Paul (Romans 6:11) who had written ‘dead to
sin’ and not deadness to the world. On 11 October 1891 Walter Frere, writing from Stepney, wrote to Gore informing him
of his own experience at Cowley: “I did not see Father Page
(who by then was Benson’s successor as Superior-General) but
I saw enough to show their ideal and the one I humbly pursue
are very different.”
Richard Meux Benson founded (along with two other
priests) the Society of S. John the Evangelist in 1866. The Society’s foundational principles was to cultivate in a life dedicated to God according to the principles of poverty, chastity
and obedience and occupy itself in works missionary and educational at home and abroad for the advancement of the
kingdom of Christ, as God in His good providence may seem
to call. Benson belonged to the generation of Pusey, Newman
and Liddon. Gore did not, yet Gore revered Benson and Benson appealed to Gore’s Tractarian side. When the six brethren
made their profession as the first members of the Community
of the Resurrection in Pusey House chapel on S. James Day
1892, Gore was chosen as “Senior” or Superior. The founders
of CR were keen not to publicly advertise themselves and did
not want a Superior who held autocratic power over his
brethren as it had with the SSJE. CR believed strongly that
governing authority should be committed to the full chapter
of the professed brethren and not solely to one person. Another attribute of CR was brethren addressing one another by
their Christian name, which was not the case with SSJE at the
time.
Walter Frere one of the foundation members professed in
1892 thought that Cowley seemed to be so much like monks
and even monks of the Carthusian type, hermits, while his
ideal before him was rather that of friars, men detached by
vows from three at least of the bonds of the world but living
in the world and actively ministering to its masses of men and
women. The Cowley Fathers (SSJE) as Mission Priests, from
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its inception included laymen in the Society although Laybrothers had no say or vote in any matter pertaining to its governance. Voice and vote was reserved to the Professed Fathers
only. CR was founded as a community consisting of celibate
priests who would be occupied in various works ‘pastoral,
evangelistic, literary and educational’ in such ways as would
develop the faculties of each member, but forty years after its
foundation the first lay-brother made his profession. Some of
the lay-brethren of the Society of S. John the Evangelist and of
the Community of the Resurrection have been lesser known,
but invaluable.

Both SSJE and cR within the first decade of
their foundations were engaged in mission
work in America and canada, and although
there had been requests for cR to open
branch houses in canada, this never
happened.
Both SSJE and CR within the first decade of their foundations were engaged in mission work in America and Canada,
and although there had been requests for CR to open branch
houses in Canada, this never happened. SSJE on the other
hand became firmly established in America and eventually in
Canada where it would engage in running mission churches
from its mission house for almost sixty years.
In 1883 the Cowley Fathers were invited to start work in
South Africa. They would be followed two decades later by
CR. Early in 1903, three CR brethren from Mirfield: Latimer
Fuller, Clement Thomson, and James Nash arrived at the Cape
Town Mission House of the Cowley Fathers where they stayed
with Henry Power Bull SSJE, George Congreve SSJE and Nalbro Robinson SSJE. Nash, Fuller and Thomson went to Pretoria and stayed with the bishop as his guests until a house was
found for them in Johannesburg. Much of the work done by
SSJE and CR had been closely followed and supported by the
Sisterhoods of All Saints, S. Mary the Virgin, Wantage and in
the 20th century by the Order of the Holy Paraclete, Whitby.
We can see how SSJE and CR were involved in similar activities missionary and educational at home and abroad,
preaching missions, retreats, running parishes, educational
works in the care of schools and orphanages, teacher training
colleges, universities, and literary work. Yet SSJE and CR had
been very different in their witness in the Church. More austere would be one way in describing SSJE.
In 1907 Walter Frere CR had written a commentary on the
Rule of the Community of the Resurrection. He describes the
Community’s ideal in offering the Eucharist as primitive rather
than medieval, for the brethren regard themselves as one body
uniting in a common act of Eucharistic worship, rather than

as a number of priests who aim at saying his mass daily. But
in regard to the Hours, the Community’s position is neither
primitive nor medieval but modern. In the apostolic church
the principles of the Hours of prayer was recognised, and it
was a legacy from the Jewish Temple in Jerusalem but as a system was undeveloped. System first began with the organisation of community life in the fourth and fifth centuries. It
developed until it had aimed the larger part of the day and
night and in varying degrees this has always been the monastic
ideal.
The worship of the ever blessed Trinity is primary in the
Christian life, and this worship finds its highest expression in
the offering of the Eucharist, according to the Rule of SSJE
(Cowley). The opportunity of sharing frequently in this liturgical action enables the brethren to renew that offering of
them which is central in their life through sacramental union
with Christ. Corporate unity in this action is to deepen the reality of their common life, and draw towards a faithful expression of this in their daily tasks. Likewise, at the heart of their
life lies the desire to be united with Christ in giving praise and
thanks to God in offering this praise in the Divine Office, so
fulfilling within the Church their call to prayer for which they
are given special opportunity. The corporate offering thus gives
mutual support, and through all changing moods enables the
community to offer as worthily and joyfully as possible this
constant action of worship.
Although Father Benson had his critics he also had his admirers. It is true to say that CR from the outset wanted to be
a community different from the Cowley model of Religious
Life. Both communities have undergone many changes since
their respective foundation days. Whatever shortcomings
SSJE and CR had in the past, there is still something of the
monastic ideal that continues to attract men to test their vocation within SSJE and CR and to other communities.
It is extremely rare that siblings within the same family
would find themselves drawn to a vocation to the Religious
Life, and while some managed to join the same community,
others would join different communities. SSJE and CR can
claim to have had siblings, cousins, an uncle and a nephew
among their brethren.
William Longridge SSJE (1848-1930) was professed at
Cowley in 1883. After spending more than sixteen years in
America (Philadelphia and Boston) he returned to Cowley in
1899 to become Assistant Superior. Known for his work in
Ignatian Spirituality, his published retreats for priests, laymen
and Religious are based on the Spiritual Exercises of S. Ignatius
Loyola. William’s younger brother was George Longridge CR
(1857-1936) who was a foundation member of the Community of the Resurrection, professed in 1892. George wrote a
History of the Oxford Mission to Calcutta in 1910. He became
CR’s Superior 1913-1916. Edward Fenton Elwin SSJE (18531921) was professed at Cowley in 1894 and established the
Sisterhood of the Holy Childhood in Marston Street, Oxford.
His cousin was Elwin Millard CR (1876-1960); Frederick
William Puller SSJE (1843-1939), professed at Cowley in 1883
the same year as William Longridge, was an uncle of Lionel
Spencer Thornton CR (1884-1960), professed at Mirfield
1915.

There were certain members of CR who though not blood
related had at one stage contemplated a vocation with Father
Benson’s Society at Cowley.
Long before Bishop Rupert Mounsey joined CR, he had
written to Father Benson about becoming a Lay-brother in
1885 when he was a young lad of eighteen. Benson replied that
if he were accepted his noviciate was likely to be prolonged for
several years, at least to the age of thirty when Profession in
the Society would take place.

we can see how SSJE and cR were involved
in similar activities missionary and
educational at home and abroad, preaching
missions, retreats, running parishes,
educational works in the care of schools
and orphanages, teacher training colleges,
universities, and literary work.
Another Mirfield Father, Hubert Northcott CR had been
devoted to Father Benson and at one stage hoped to join Cowley in 1913 but was persuaded to join Mirfield instead.
Geoffrey Curtis CR who in some ways had the characteristics typical of a former generation of Cowley Fathers, and it
was believed that he almost joined SSJE, had a deep veneration
for Father Benson. In 1952 the then Superior of Mirfield,
Raymond Raynes CR approached SSJE suggesting that Father
Geoffrey Curtis CR might write a study of Father Benson’s
theology, two members of SSJE, Fathers Dalby and Bryant
thought it a good idea, but the Cowley chapter disagreed, suggesting Father Wain SSJE should write it, but he could not be
spared from India, hence nothing was written not until nearly
thirty years later in 1980 with the publication of Benson of
Cowley edited by Martin Smith who also contributed a chapter
on Benson’s Theological vision.
Charles Gore who first encountered the Father Founder
during a retreat held at the Mission House at Cowley when
Gore was an undergraduate at Oxford in the early 1870s had
a deep respect for Father Benson. At the time of Benson’s
death on 14th January 1915 and subsequent burial Gore who
was Bishop of Oxford and Visitor to SSJE had been
on business abroad. On his return to England, he wrote to Father Maxwell, the Superior-General on 20th January 1915 offering to come and preach in the Society’s Church on a Sunday
giving two suggested dates. He ends his letter with “I shall be
truly thankful to be allowed to say a few words about your Father Founder. I loved and honoured him with all my heart.
Yours affectionately, Charles, Oxon.”
On Sunday 27th February 1915 Bishop Gore preached in the
Society’s Church on the Religious Life and added a moving
tribute to Father Benson whom he held in high esteem. ND
Brother Steven Haws is a member of the Community of the Resurrection Mirfield
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Lockdown Diary 2
Thurifer continues to stay home

P

ossibly perverse; during recent
isolation I watched a film about
silence. “Into the Great Silence”
a documentary by Philip Grönig was released in 2005, to much acclaim. I
missed seeing it then and this seemed
opportune to remedy that omission.
Filmed for a total of six months in 2002
and 2003, it chronicles the day-to-day
life of the Carthusians in the monastery
of La Grande Chartreuse, in the French
Alps. It took the monks some sixteen
years from Grönig’s proposal to their acceptance. It is a magnificent achievement and, in its way, gripping. Not least
when the camera focusses for several
minutes on individual monks, as if sitting for portraits. We see every slight
movement, half smile, twitch. One, however, sat for several moments face immobile, unblinking. But, of course, it was
not silent. There was a cacophany: footsteps crunching through snow, sawing
wood, digging soil, scissors cutting cloth,
electric razors shaving monastic heads,
footsteps, swishing movement, creaking,
sweeping, scraping, utensils on plates,
doors opening and closing, bells, groans,
sniffs and coughs, pages turning and
rustling. In the surrounding silence the
sounds were not magnified but formed
a constant sound-track and demanded
attention. There was the human voice
heard in liturgies (two professions),
reading during meals, singing the Offices
and gloriously in late afternoon when
the rule of silence, briefly, was relaxed
and an animated and joyous discussion
was heard, albeit from a distance which
did not allow us clearly to distinguish the
conversation.
*
Like many, my experience of deliberate
silence is when on retreat. The silence of
days in the Abbey Bec-Hellouin, Normandy, of religious and retreat house
here are only feeble by comparison with
lives dedicated in silence. I was put off
retreats for some time. My final year at
theological college saw Advent and Holy
Week retreats in college, a dire Leavers’
Retreat at Stacklands (now defunct),
which alone could have put me off re
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treats for life, a diocesan ordination retreat. For several years their virtues
eluded me until Bec.
*
A little before the country came to a
halt, a new emporium opened in my
leafy suburb, Essential Accessories. I
thought that the nature of accessories
was that they were not essential. But
who am I to know or care anymore. Despite the oxymoron, I hope they survive
to trade again.
*
One of the canards killed off during the
pandemic crisis was that enforced exile
from our churches took us back to the
house churches of the early years of
Christianity. This formed part of the
Archbishop of Canterbury’s apologia for
his ill-considered policy. (Seeing him resile, through a gritted smile, on the An-

Bishopthorpe did not cover themselves
in glory. Their policy of “going the extra
mile” was somewhat undermined when
that little bit extra was, not closing
churches but preventing priests from
live-streaming even if they were able to
gain access without breaking the stay at
home mantra. As if that was not enough
one bishop (at least) forbade his priests
to attend the dying and the sick with the
Sacrament. Not quite the heroic image
as that of Dr Pusey turning up on an
East-End Vicarage doorstep to offer help
during an outbreak of cholera. O tempores, O mores. Were I of a suspicious
and cynical disposition I might sniff an
attempt to complete what the protestant
Reformation left (mercifully) unfinished.
*
Looking back. one of the most interesting comments made at the height of the
pandemic was by Professor Niall Ferguson (the historian not Neil, the epidemiologist modeller and lockdown buster)
in The Spectator in April, “The US …

The silence of days in the Abbey Bec-Hellouin, Normandy,
of religious and retreat house here are only feeble by
comparison with lives dedicated in silence.
drew Marr programme, guidance not an
instruction, was a joy to behold.) Fr
Peter Anthony (of this parish and St
Benet’s, Kentish Town) performed this
mercy killing in an accessible video
(posted on Facebook). He made his argument with admirable clarity and
moderation, and it was accessible to anyone not familiar with the history of the
Early Church (like the Archbishop,
clearly). Wide and up-to-date reading
was marshalled and incorporated into
lucid explication. It is well-worth viewing. As a contribution to the slow learners’ course in Early Church History: “On
Sundays there is an assembly for all who
live in teens or in the country … on Sunday we all come together. This is the first
day, in which God transformed darkness
and matter and made the world; the day
on which Jesus Christ Our Saviour rose
from the dead.” [St Justin Martyr 100165AD]
*
It should have come as no surprise that
the powers-that-were at Lambeth and

has big government. And this is what it
does: agencies, laws, reports, PowerPoint
presentations … and then … when the
endlessly discussed crisis actually happens - paralysis, followed by panic.” This
seems profoundly true. One of the few
growth industries is acronyms. Bureaucracies become top-heavy. More chiefs,
fewer Indians. More bishops, fewer worshippers. More commission reports,
fewer bums on seats. Commitment to
mutual flourishing, since then no diocesan bishop, no deans, any canons? One
Archdeacon lost: two gained (both appointed by the last remaining diocesan
who shares our integrity. Floreat.
*
Many have commented that one of the
effects of the restrictions was the reappearance in cities of birdsong, no longer
overpowered by the noise of traffic. Not
when recording a talk for a website and
you play it back and the most interesting
thing you hear is the birdsong. ND
Thurifer

‘Divine Speech’:
Theology and the ‘Art of the Possible’

D

uring 2018, New Directions published an essay, Theology & Disenchantment, in three parts. It began by
remarking that although …
‘ distance may not always
lend enchantment, distance in time may sometimes lend perspective.’ And though the debates discussed there had indeed
reached something of a climacteric in the 1970’s and ‘80’s, a
residual turbulence still lingers, with lessons still to be learnt
from it.
The essay sought therefore to explore the ‘narrative of disenchantment’ within the liberal Anglican/protestant tradition
in late modernity, in its reaction against the patristic project
and ‘classical’ Christian formularies. Thus: .‘..we must accept
our lot, bequeathed to us by the Enlightenment, and make the
most of it.’ (Leslie Houlden, ‘The Creed of Experience’, The
Myth of God Incarnate, SCM 1977)
It contemplated liberal theology’s misreading of the formularies of the early Œcumenical Councils, whose idiom and register are necessarily very different from those of the Christian
scriptures, yet are complementary to them, setting out the ontology implicit in scripture’s language of ‘God in Christ’. In that
context ‘substance’ is a metaphysical category, and the homoousion of Nicaea is an ontological proposition.

Between them these writers have given us
some key concepts of our relationship to the
person and work of christ in the language of
‘communion’, of ‘membership’ in christ, of
the mutual indwelling of christ and the
father, of christ and the believer, and lastly
of ‘participation’ in his saving death and
resurrection.
It explored, secondly, the texture of liberal theology’s deferential apologetic-by-accommodation, leading in some quarters to a subjectivism tantamount to philosophical idealism,
in others to a post-modern ‘Sea of Faith’ anti-theology, which
shadows Christian narrative and is parasitic upon it.
Finally, it noted a philosophical undertow to liberal theology’s disquiet, one which has distant pre-enlightenment origins. Its discomfort has a prehistory (so I argued) in St
Anselm’s theology of divine causation. Maurice Wiles – also
a contributor to The Myth – would publish his 1986 Bampton
Lectures in God’s Action in the World (SCM 1986), proposing
a theology of creation ‘consistent’ with the laws of nature: God
creates the world in its entirety in a single divine act, but plays
no kind of ‘active’ role within it.
It concluded with a reference to Augustine’s vision of a creation related to the Creator through participation, in contrast
to Wiles’ ‘disjunctive’ ontology of divine action that positions

the Creator over against creation. Through participation, the
creation relates to God as to a ‘First Cause’ (in Aquinas’ terminology). It hinted at a need to articulate the ‘Augustinian
vision’ anew for our own times. Hence this postscript to that
original essay.
Aquinas’ First Cause is not (pace Richard Dawkins) the
‘first’ in a temporal series of causes; rather it is the prior condition of all possible created, ‘secondary’ causation – here he is
adapting Aristotle: temporal causes are themselves timelessly
conditioned. Basil of Caesarea (d.397) had already suggested
that the ‘beginning’ mentioned in Genesis 1:1 is not to be understood as a moment in time; but rather the immediate
bringing-into-being of creation throughout time – a timeless,
tenseless ‘beginning’. For St Gregory of Nyssa (d.395) and Augustine, too, creation is timeless, nevertheless the world unfolds in time through its intrinsic, created powers (Aquinas’
secondary causes).
Thomas accepted the Augustinian, Neo-Platonist architectonic of an ascending hierarchy of creation through participation, but his Neo-Platonism is refracted through an
Aristotelean prism, which to a certain extent prises the pivotal
concept of participation away from its earlier context within
Neo-Platonist ontology.
How best may we understand this crucial concept of ‘participation’ against this background? Perhaps we may best serve
the ‘Augustinian vision’ by utilising (after the example of the
Fathers and the Angelic Doctor in their time) the tools of
modern analytical philosophy.
Imagery and ‘Focal Meaning’
In such a context, the language and imagery of St Paul and of
the fourth evangelist can never be far away. Between them
these writers have given us some key concepts of our relationship to the person and work of Christ in the language of ‘communion’, of ‘membership’ in Christ, of the mutual indwelling
of Christ and the Father, of Christ and the believer, and lastly
of ‘participation’ in his saving death and resurrection. Commensurate with the scriptural terminology - of communion,
membership, indwelling, participation - there is also imagery:
the Body, the first-fruits, the Shepherd, the Vine, the Bread,
the Way, and much of it originating no doubt with Jesus himself, who in his turn drew upon resources of imagery from
within Judaism.
The concept of participation (metochê, metousia) provides
a generic, ‘focal’ meaning in relation to all the others. It is a pivotal concept from Patristic thinking onwards concerning divine action in creation, and above all in the thought of St
Thomas Aquinas, providing a systematic nexus between
Christology, ecclesiology and sacramental theology, and the
theology of divine action in general. In a contribution to Incarnation: Ecumenical Studies In the Nicene-Constantinopolitan
Creed, ed. T F Torrance, Handsel Press 1981, J B Torrance arJune 2020 ■ newdirections ■ 29

gues that the concept is central to Christology, particularly in
relation to the ‘vicarious humanity’ of Christ, and the possibility of our communion with him. It is, he argues, indispensable to understanding the work of Christ as High Priest. It
seems even so that it has become in places problematic for
modern theology. So we turn – again - to the turbulence in
late 20th-century (mainly though not solely) Anglican theology.
A Problematic Concept?
Charles Moule, in The Origins Of Christology (Cambridge,
1977) discusses the ‘incorporative’ images and concepts to be
found in New Testament Christology, and mentions the puzzlement of writers like Arthur Peacocke and Hubert CunliffeJones – who claims (in a letter quoted in Origins) to find the
‘corporate inclusiveness’ (of Christ) ‘even more hard to understand’ than that of God, ‘though’, he says, ‘I don’t understand
that either’ (op.cit. p.49). Apparently ‘on the basis of a Platonic
or Neo-Platonic philosophy’, understanding might be possible.
Peacocke has similar problems, for …
‘ apart from the direct biological connection, it is hard to see what sort of solidarity we
might have with Christ (and even more with the hypothetical
Adam). Indeed the concept of solidarity seems too vacuous in
any sense other than the biological, for it to be the foundation
of a theory of the work of Christ...’ Such imagery of incorporation in a new human nature ‘fails to make clear how what
he (Christ) did then is actually effective here and now to enable men to act in accord with the divine purposes’ (loc.cit.)
(Lady Helen Oppenheimer expresses similar misgivings in Incarnation and Immanence (Hodder 1973.)
Peacocke opts for a Spirit-based divine immanence within

Aquinas is particularly concerned to show us
in what way such discourse fails us –yet nevertheless may somehow allow us to ‘speak
truly’ of God.
the evolutionary process, culminating in Christ, and effecting
solidarity through and with Christ in Christian people. A similar impulse underlies the argument in Geoffrey Lampe’s 1976
Bampton Lectures (in God As Spirit, Oxford 1977).
Two Kinds of Confusion
It seems that two assumptions are being made on the part of
these critics, each leading to a philosophical aporia.
First: intelligibility. Critics sometimes claim that New Testament and patristic Christology is framed within the terms
of contemporary thought, and most particularly Platonism, to
a degree that Platonism’s demise evacuates the Christological
language of much of its force. In such a case participation
would be one of the casualties.
Second: explanatory power. Peacocke seems to suppose that
theological discourse - ‘incorporative’ language, for example –
must be of a kind in which explanations can be given, perhaps
by the kind of modelling process which - as a natural scientist
first of all - he thinks unproblematic (and in the process begs
another, rather different question!). On that basis he aims to
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model an immanent and inclusive Spirit, though not an immanent and inclusive Christ.
Concerning the first, my original essay sounded a warning
against too facile a dismissal of the categories of ancient philosophy, even if the answers which Plato and others after him
offered to the questions which troubled them are not always
answers with which we remain satisfied.
Concerning the second, Aquinas considered that any attempt to ‘model’ transcendence is fundamentally mistaken.
We need not go all the way with A.N. Whitehead’s remark
that all European philosophy ‘is a series of footnotes to Plato’
to recognise the lasting significance of the Platonist agenda.
Aquinas’s writings provide an admirable illustration of the
ways in which (Neo-) Platonist themes, concepts and preoccupations may be put to creative use, and the concept of participation is first among these.
Aquinas & Analysis
Aristotle’s influence on Aquinas’s thinking is evidenced in his
greater interest in analysis than in system-building; for him,
the metaphysician differs from the logician only in the power
of his vision – differs, that is, ‘precisely in his power to discriminate among contexts’ (David Burrell, Aquinas: God and Action,
Routledge 1979 pp.10f and passim), and with tracing the contours of our discourse across them. With ‘metaphysical’, or systematic, theology this properly means our discourse about
divine things, discourse in divinis – ‘divine speech’; Aquinas is
particularly concerned to show us in what way such discourse
fails us –yet nevertheless may somehow allow us to ‘speak truly’
of God.
Thus far, we’ve noted Aquinas’ intention to detach participation from its Platonist commitments. We’ve been alerted to
the limitations of scientific explanation-by-modelling as a paradigm for theological reasoning. As a third aim, we might try
to clarify how we can speak of the divine (‘divine speech’) in
ways that preserve divine transcendence.
Participation and Polymorphism
The Biblical theologian Cunliffe-Jones, and the biochemistturned-theologian Peacocke, with their difficulties with ‘incorporative’ terminology, appear to lack an alertness – of a
kind so exemplary in Aquinas – to language that behaves ‘analogically’ across differing linguistic contexts.
Perhaps because of the complex range of meanings for ‘analogy’, the philosopher Gilbert Ryle coined the term ‘polymorphous’ to describe this pervasive feature of ordinary language.
At a Joint Session of the Aristotelian Society and the Mind
Association in 1951 on Thinking and Language, he offered the
following account:
…
‘ If asked ‘What does working consist of ?’ we should
quickly object that there was no general answer. Some
sorts of work are done with some sorts of tools, others
with other sorts. But sometimes the same work might be
done with alternative tools. Some work does not require
tools at all. The dancer uses her limbs, but her limbs are
not implements. …Work is a polymorphous concept. …
Nothing answers to the general description ‘what work

consists of .’ None the less, each specific job is describable.
The workman can be told what he is to do. The concepts
of fighting, trading, playing, housekeeping, and farming are
also polymorphous concepts, where the concepts of boxing and apple-picking are nearly enough non-polymorphous.’
Describing without ‘Explaining’
When St Paul, for example, tells the Colossians (Col.3:3), …
‘
you have died, and your life is hidden with Christ in God.,’ he
is describing a mystery beyond our understanding. The key
terms here - ‘died’, ‘life’, ‘hidden’, and ‘in’ - are polymorphous,
and therefore suited to the task of describing – without purporting to explain - our life in Christ. Since (as St Gregory of

Nyssa in particular often insisted) the human self is a mystery
because made in the image of God, the language of being ‘hid
with Christ in God’, in describing this manifold mystery, is ‘serially’ polymorphous. It describes, without ‘explaining’, who we
are, and to whom we belong. For this reason, ‘divine speech’
allows us to discern and describe divine mystery without trespassing upon it.
Such an approach might well lead one on to ask, for example: What of our discourse about divine action in creation - of
miracles, for example, and above all of Christ’s incarnation and
resurrection? Such larger questions must be left for another
occasion. ND
Fr Stephen Wilson is an Assistant Priest at St Stephen’s Lewisham

De Minoribus Ordinibus
John Gayford explores the evolution of the minor orders in Patristic times

W

ith the growth of the early Church in Patristic
times (usually taken as from the end of the first
to the beginning of the eighth century) liturgy
was developing, expanding the work of the deacon so that he
needed assistance. Usually the number of deacons was limited
to seven for each region with the senior deacon being the
archdeacon. The creation of Sub deacon was the obvious answer, with no limit placed on the number, but other minor orders were also created. These were usually the Ostiarii (door
keepers or porters), Lectori (readers), Exorcisti (exorcists) and
Acolythi (Acolytes). Until the 13th century Sub-deacons hovered between major and minor orders. As a minor order the
sub-deacon was senior to the other minor orders, but as a
major order he was junior to deacons, priests and bishops. It
was only when sub-deacons became a major order that they
took the tonsure, the recitation of the divine office and an obligation to the celibate state and were usually on their way to
priesthood.

Singers have been important to the church
almost throughout its history. By the 4th
century a cantor was a minor order of the
church and trained from a young age.
There is patristic evidence of minor orders from Tertullion
(c.155-c.220) who mentions lectors or readers, Hippolytus
(c.170-235) knew of sub-deacons and lectors, making a distinction between their appointment and the ordination of
bishops, priests (presbyters) and deacons; while Cyprian
(c.200-248) records acolytes and exorcists. There were various
censuses of the clergy. (eg: Cornelius of Rome ca.250; Justine
of Constantinople 535; and Isidore of Seville ca. 560-636).
Cornelius records: one bishop, 46 presbyters, 7 deacons, 7 subdeacons, 42 acolytes and 52 others that included exorcists,
readers and doorkeepers, (the source for this is usually attributed to Eusebius of Caesarea in his Historia ecclesiastica VI, 43,
11).

Not more than two minor orders may be conferred at any
time on the same candidate. Institution through selection and
liturgical rite followed the same format for all the minor orders.
The Call. The candidates after selection present themselves
and are called by name by the Archdeacon with them answering “Adsum” (present).
The Instruction on how to carry out their office.
The Bestowal of the Order. Ostiariis kneel and touch the key
they are then led to the door which they lock and unlock, following which they are led to the bell which they ring. Lectors
kneel and touch the book of readings. Exorcists kneel and
touch the book of exorcisms. Acolytes kneel and touch the
candlestick, with unlit candle and vessel for the Eucharist.
The Prayer. Each is blessed and told to perform his office so
that he is an example to others and is presented with the instrument of his ordination.
Door keeper (ostiarius) (Sometimes called porter) is considered the lowest of the minor orders as they assumed the role
of “church bouncers”. Many of the doorkeepers’ functions were
similar to those of a verger, but they assumed importance in
troubled times when they were required to keep out the undesirable and those not permitted to attend Mass. As you open
and shut with material keys the visible church, let it also be your
endeavour by word and example to be shut to the Devil and to open
to the invisible God.
At his institution the doorkeeper was given the keys to the
Church by the archdeacon and he locked and unlocked then
opened the door and rang the bell. This rite still exists in the
Anglican Church, but taken over by the incumbent, at his induction.
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Lectors main functions were to read
the Old Testament lessons and the
Epistle at Mass. They are chosen to be
readers in the House of God and instructed to read the word of God so
that the sacred lessons may be distinct
and intelligible without mistake or falsification so that the faithful may understand and be edified. The suggested
age of appointment was 13 but well educated boys could be appointed earlier,
and because the clarity of the voice suggested a possible good singing voice,
some went on to become cantors.
There were two other types of reader:
the Lector Mensae (the reader at table)
which was a de facto office in monasteries or religious houses, and the Lector
Dignitarius who was appointed to read
lessons in cathedrals, and to give lectures (origin of the term
lecturer). A bishop might be illiterate, but the lector must be
educated, able to read and write: this gave him power if he became (not uncommonly) a bishop’s secretary. Bishops did not
have to be well educated, though most were. So the lector
could draft the bishop’s letter and even deliver it with an element of “the bishop thinks and I agree”. They were usually
younger than the doorkeepers and their role may be regarded
as a further step towards priesthood.

There was no bar to one person becoming
a reader as well as an acolyte provided he
has been trained and there is a reasonable
interval between receiving each ministry.
Singers have been important to the Church almost
throughout its history. By the 4th Century a cantor was a minor
order of the Church and trained from a young age. Learning
first the whole Psalter (in Latin), this was like a trainee taxidriver learning the A-Z, (the Knowledge). In 604 Pope St Gregory the Great set up a Roman Schola Cantorum, (school for
singers) with many towns, cities and monasteries following
suit. The term Schola is often used for a group of expert singers
especially in a monastery. The lead singer of the Chant is called
a cantor/cantrix.
Exorcists expel evil spirits and were common among Jews and
other religions in Biblical times, indeed the Gospels record numerous instances of Christ and his Apostles expelling evil spirits. In the preparation of catechumens for baptism the exorcist
played an important part and was also given responsibility for
those who were excommunicated. Pope Cornelius (c.251-253)
speaks of Exorcists as a special order of the clergy. The Council
of Laodicea (c.345) forbade those who were not ordained to
the order of exorcist to exorcise, either in Church or in private
houses. He is told it is his duty to cast out evil spirits and is
warned of the dangers of his office: to be careful to live a clean
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life so that unclean spirits do not make a home in him. The
exorcist was handed a book with the prescribed order which
grew over time, forbidden to learn it by heart and only permitted to use it with the express permission of the bishop. All
priests act as exorcist in the sacramental rite of baptism. This
had more meaning when people delayed baptism, wanting to
be forgiven their many sins before they die. Rapidly the role of
exorcist was taken over by priests and could even accrue in the
context of the Mass or immediately after with the priest still
in alb and stole.
Acolyte (from the Greek akolouthos, meaning an attendant).
He is told to carry the lighted candlestick; to light the Church,
to minister wine and water at the Eucharistic sacrifice and to
endeavour to discharge worthily the office received. For you
cannot be pleasing to God if in your hand you carry the light for
God and in your heart are slave to darkness and thus give to your
fellow men the example of your faithlessness. Their special duties
were to serve at the altar, assisting priest and deacon and even
assisting in administration of the Blessed Sacrament and for
this they were given a linen purse.
Some acolytes like lectors became secretaries and messengers to popes and bishops. Cyprian Bishop of Carthage 248258 mentions Nicephorus the acolyte who not only acted as
messenger but it is recorded also brought back his own opinion
to the Bishop. St Tarcisius was a third century boy martyr and
acolyte who was entrusted to take the sacrament to prisoners
but was attacked by a mob and killed. He has become the patron saint of acolytes and of the Confraternity of the Blessed
Sacrament with his saint’s day now 26th August. Pope St.
Damasus describes him in a 4th century poem. Cardinal Wiseman embellishes his story in his novel Fabiola of 1854. Small
churches may not have had an acolyte, larger churches may
have had several. There were arch-acolytes who were considered dignitaries of the church. The carrying of lights was a
most important function especially in the dark catacombs. No
procession could see where it was going without acolytes. They
were essential if the liturgy moved from the altar with its candles; thus they would accompany the deacon for the reading

of the Gospel. The faithful departed were buried in the catacombs; being escorted by six acolytes. Senior experienced
acolytes were much valued and honoured for their knowledge
of liturgy and how it was to be conducted and could be given
the title of arch-acolyte. They were very much the master of
ceremonies or ceremonius.
There was no bar to one person becoming a reader as well
as an acolyte provided he has been trained and there is a reasonable interval between receiving each ministry. Up to 20%
of the male population were in minor orders. It meant they
could appeal to an ecclesial court, rather than secular courts,
for alleged offences with lesser potential penalties.
Subdeacons are in evidence from the middle of the third century. The First Synod of Toledo (400) allowed them to marry
once but if they married a second time they were reduced to
the rank of ostiarius or Lector. The ritual of conferring the
order of Subdeacon varied through time especially when it was
more universally accepted as a major order in the 12th century.
As a minor order he was presented with the symbols of his office (an empty chalice with paten, cruets of wine and water, a
bowl and towel not forgetting the book of epistles). He was
charged with assisting the deacon in the preparation of the
altar for the Mass at the offertory. The subdeacon was responReaders of this magazine will have
benefited from receiving some excellent material produced by catholic societies in the church of England to
enable worship and prayer at home. It
is to be hoped and prayed that the
homes of readers have become places
of prayer. Some, of course, will have
been, but it will be the case that for
many regular, prime time prayer at
home is a new experience.
In many christian traditions the
home, rather than the church building
have always been the spiritual centre
of discipleship. christianity has its origins as a house church movement and
christian worship and prayer finds a
natural place in the home. The Book
of common Prayer provided (and still
provides) all that a family needed to
synchronise the life of the family
through the days and weeks of the
year, to the rhythm of the whole
church at prayer. The heart of the Anglican tradition is in the family home.
The Prayer Book society also produced
some excellent material to encourage
prayer at home.
The Orthodox have the practice of
the ‘icon corner’, usually in the main
living space, where icons of the Lord,
Our Lady and other saints hang with

sible for the altar linen including keeping it washed and clean.
It was his function to read the epistle and to hold the book of
gospels for the deacon to read. As a minor order there was no
laying on of hands by the bishop but instead a blessing. While
still in minor orders the subdeacon did not receive the tonsure
or to accept the celibate state. This all changed when the subdeacon became a major order. At this stage it is correct to say
he was ordained by the bishop with laying on of hands, vesting
in alb, maniple and tunicle (symbol of joy and gladness). The
canonical age for progression to ordination to the subdiaconate
was 20 or 21 but this was not strictly observed. This was considered as a major step as he had to be celibate and was warned
to think carefully before taking this step. As a major order
there was usually progression to the diaconate and priesthood.
Even in minor orders the subdeacon was the senior of the
minor orders indicated by him standing on a platform. Like
lectors and acolytes he could be part of the bishop’s household
and act as his secretary.
In the more Modern times all minor orders were suppressed at the Reformation in the Church of England. The
Second Vatican Council called for a revision of the system and
Pope Paul VI in 1972 with the decree Motu propria abolished
the minor orders and replaced them with ministries. ND

quiet place but in the past decades we
had five growing children tearing
about at all times of the day and
night. If a pattern is established that
works family life dictates it may have
to change, and change often, as circumstances change. Again there is no
point in being overly scrupulous;
Domestic Prayer
prayer in the home won’t work if one
imagines it can be as regulated as a
Andy Hawes
monastery!
The real challenge is to try and intelamps opening up windows into
grate the whole family into this offerheaven. It is certainly advisable to
ing of prayer. This can be difficult to
have a place set-aside for prayer. It
achieve, even if everyone is willing to
needn’t be at all elaborate, for many join in. There are a few simple pracyears in our house we had an icon of
tices that can help. Saying Grace bechrist on the kitchen window sill and fore meals is an obvious starting point
all that was required to create a
and surprisingly rare these days. This
prayer space was to light the candle in Grace can be extended a little to infront of it and pull a chair up, the
clude thanksgiving and intercession.
Bible and Prayer Book stayed in the
certainly on Sundays and feast Days
kitchen along with recipe books and
time at the table can include a short
the daily post. There is no need to be reading and a collect. keeping the tratoo precious and pious about any of
ditional weekly fasts from meat on a
this.
wednesday and friday can also help
Having the same place to use and
bind the kitchen to the life of the
perhaps a few visual prompts can help church. Most importantly, if in recent
change the focus of the mind and
months you have begun praying in a
heart to come into conscious commore committed way at home, don’t
munion with God. It also helps to have stop!
a regular pattern. Our home now is a

Ghostly
Counsel
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touching place
S MARy MAGDALENE, GEDNEy, LINcS

H

eading east along the road from Spalding towards Kings Lynn,
you pass a succession of notable churches, part of what Henry
Thorold once termed the via mirabilis for church crawlers, Weston, Moulton, Whaplode, Holbeach, Fleet and Gedney. Many would say
that Gedney is the finest of these. The tower is striking – its construction
took a couple of centuries, the base being 13th c. and the top third 15th. A
stone spire was intended, but that never got beyond the very bottom part,
so now the tower is topped by an endearing spike. The nave has lots of windows, the clear glass and the vast late Gothic clerestory above giving the interior a light and spacious feel. Once there was a lot of stained glass, of
which little remains, thanks to a combination of Puritans and a German
land-mine, but there is a striking patchwork quilt in the E window of the
N aisle. The pulpit’s a bit later than those Jacobean pieces that you regularly
meet, more like 1700, but it has more character because of its carved
cherubs’ heads.
Gedney will stay in
the mind because of
three monuments. The
most obvious is in the
south aisle, one of the
familiar composition
pieces of c. 1605 with a
husband and wife, Adlard and Cassandra Welby, kneeling at a prayer
desk facing each other. Up in the chancel is a simple slate tablet, to a
couple who died within months of each other in 2002, Charles and
Constance Bainbridge. Charles lived to the age of 93, and had been a
chorister for 85 of those. The most poignant is the riddel-posted high altar and reredos, given in 1940 in memory of
Theodore Crombie Gobat, Vicar 1930-37. He was the last chairman of the Church Socialist League, and on the day before
his death he had officiated at the marriage of his
daughter Jean, who was given away by her godfather, George Lansbury. The next morning her father went for a meditative walk along the railway
line before morning service, to be run down by a
train. His daughter received a telegram with the
horrifying news when she arrived at her honeymoon hotel in Innsbruck.
Map Reference: TF403243

Simon Cotton

Forms of words for making a bequest to FiF in your Will
I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£
) and I DIRECT that the receipt of the Treasurer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor.
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or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DIRECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Executor.

Virtual Pilgrimage to walsingham
The Bishop of Fulham led a virtual pilgrimage to the Shrine for
pilgrims
(Photo Credit: George Reynolds).

Bishops of
e Society
The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE
01904 628155 oﬃce@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY 01243 782161
bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker
The Vicarage, 5 St Andrew St, London EC4A 3AF
020 7932 1130 bishop.fulham@london.anglican.org
www.bishopoﬀulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans AL3 4HE
01727 836358 bishop@richborough.org.uk www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR
01924 250781 / 07834 206317
bishop.tony@leeds.anglican.org

The Right Revd John Ford
(formerly Bishop of The Murray)
The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)
The Right Revd John Goddard SSC
(formerly Bishop of Burnley)
The Right Revd Dr John Hind
(formerly Bishop of Chichester)
The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)
The Right Revd Roger Jupp SSC
(formerly Bishop of Popondota)
The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)
The Right Revd Michael Langrish
(formerly Bishop of Exeter)
The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)
The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)
The Right Revd Lindsay Urwin OGS
(formerly Bishop of Horsham)
The Right Revd Peter Wheatley
(formerly Bishop of Edmonton)
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Subscribe to
New Directions
NEW DIRECTIONS is sent free of charge
to all members of Forward in Faith UK *
To join Forward in Faith or subscribe to New DirecTioNs,
please print oﬀ and post the forms on the website
(www.forwardinfaith.com) or complete the form below
as applicable:

i wish to subscribe to New DirecTioNs as:

A Member of Forward in Faith UK
individual Membership: £30
concessionary: £15
concessionary: £21
Family Membership: £42
i am a UK Taxpayer please send me a Gift Aid form
Or
A NEW DIRECTIONS Subscriber
UK: £30
europe: £45
rest of the world: £55
i enclose payment of £ ..............................
cheques payable to Forward in Faith

CREDIT/DEBIT CARD PAyMENTS
BY TELEPHONE ONLY - MONDAY, WEDNESDAY OR THURSDAY, 9.30
AM TO 4.30 PM.

Name.............................................................................................
Address..........................................................................................
......................................................................................................
.....................................................Post Code/Zip ...........................
TO: Forward in Faith, 2A The Cloisters, Gordon Square, London
WC1H 0AG. Tel: 020 7388 3588 Fax: 020 7387 3539
Admin.assistant@forwardinfaith.com
If you do not have a UK bank account, please contact us to discuss payment
methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Thursday, 9.30 am to 4.30 pm)
* Members of Credo Cymru who are not also members of Forward in Faith
should contact their Membership Secretary

newdirections

Classified Ads rates
£22.50 for 1 month
(up to 50 words)
£45 for 2 months
£45 for 3 months
Series of advertisements in excess
of three months will also be
charged at £20 per month
with every third month free
Additional words will be charged at 50
pence each for one month,
£1 each for two or three months etc.

Contact the Advertising
Manager: Mike Silver
57 Century Road, Rainham,
Kent ME8 0BQ
01634 386624
email silver43mike@gmail.com
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classifieds
cAR SuPPLIERS – PRIORy AuTOMOTIVE Priory
are the Christian car suppliers who can provide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com

EDENHAM REGIONAL HOuSE RETREAT cENTRE
nr Bourne Lincs. Near Peterborough. Individuals and small groups welcome. Private
Chapel and spacious rooms for day visits,
disabled facilities, self-catering flat. Contact
Fr. Edward Martin SSC, ERH Church Lane
Edenham, Lincs PE10 OLS. 01 778 591358.
edenhamoﬃce@ gmail.com
Web: www.edenhamregionalhouse.org

