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Mass at Holy Redeemer Clerkenwell to celebrate the
10th Anniversary of the Ordination to the Priesthood
of Fr Christopher Trundle.

Lead
Story

A

‘Rejoice, so highly favoured! The
Lord is with you’
Edward Dowler reflects on the simplicity of Mary’s ‘Yes!’

few years ago I went with a friend to the monastery
of San Marco in Florence. I was struck by the fact
that in the very simple cells in which the monks
lived, each one had on the way a sumptuous fresco or wall
painting which depicted a scene from the Bible. If you were a
member of the community, your personal fresco would become a sort of friend to you, and you would meditate on it
night and day. These frescoes were painted by a member of
the community: the Dominican friar, known as Fra Angelico
in the early fifteenth century. In addition to the paintings in
his brothers’ rooms, he painted his way through the
monastery: even the door of the safe in the sacristy has its own
special painting. At the top of the main flight of stairs in the
monastery is a slightly different version of the one that I hope
you have sight of. This one was originally a church altar piece
at another monastery in Florence, but is now in the Museo del
Prado in Madrid. I thought it might help us to get further into
this well-known story from the gospel.

This scene is such an important one because the whole
story of the New Testament starts when the angel Gabriel
makes the unexpected announcement to Mary that she is to
bear a son. If it were a play, these would be the opening words.

What has Mary has been doing before the
angel gabriel’s arrival?
In the centre of the painting is Gabriel: the angel or messenger who has been sent by God to announce the news to
Mary. We can see that Gabriel comes from the divine world
by his gold clothing and his sumptuous gold wings.
Moving in the same direction as Gabriel towards Mary,
comes a shaft of light from outside the picture and, contained
within it just next to the pillar, a small dove represents the
Holy Spirit, reflecting Gabriel’s words: ‘the Holy Spirit will
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come upon you and the power of the Most High will overshadow you’. Trace that shaft of light back to its source at the
top left corner of the picture, and you can see the open hands
of God the Father. So that diagonal shaft of light connects the
Father and the Spirit and the Son who is in Mary’s womb.
Through their work, as St John puts it, ‘the true light, which
enlightens everyone, was coming into the world’ ( Jn 1.9).
What has Mary has been doing before the angel Gabriel’s
arrival? A clue seems to be in the book that is open on her
knee: it seems she has been reading, perhaps a prayer book or
something devotional. But, when Gabriel arrives, Mary needs
to look up from what she is reading. This rather speaks to
those of us whose favourite activities are, for example, sitting
and reading; or watching television or looking at things on our
iPads, or perhaps a combination of all three. Nothing is necessarily wrong with those activities in themselves, but the
painting shows God interrupting them. Mary has to put down
her book; put down what she is doing, and find out what God
will do with her.
Another striking thing about Mary is that both her arms
and those of Gabriel are crossed in this picture. I was recently
watching a somewhat unkind analysis of the body language of
the Duchess of Sussex, otherwise known as Meghan Markle.
The person doing this said that the way it seems Meghan has
been trained as an actress is that if you show that you are saying something in a very heart-felt way if you cross your arms
over your chest.
Putting that to one side, experts in human behaviour sometimes talk about the way in which when people are talking to
one another they tend to mirror each other. So, for example,
if I am talking to you and raise my hand to my face, you might
well do the same thing. Gabriel, the messenger from the divine
world is someone who Mary mirrors. The action that God
has taken and sent his messenger to convey is the same action
that Mary is going to reflect in her own life; in her willingness
to bear a son. Mary’s life mirrors the divine life.

But that sense of foreboding is not the
uppermost one because joy is so important
to this picture and the gospel reading on
which it is based.
And there’s perhaps a further aspect to it: their arms are
crossed. The Jesus whose birth the angel announces is never
just a cutesy baby: he is the Lord who will be crucified and who
will rise from the dead. Is it reading too much into it to say
that those crossed arms seem to foreshadow that? In the joy
and hope of the moment at which Mary learns that she will
conceive and bear a son, there is also a hint of the cross that is
to come to him.
But that sense of foreboding is not the uppermost one because joy is so important to this picture and the gospel reading
on which it is based. Gabriel’s first word to Mary is ‘Rejoice’.
In the prayer that we say based on this gospel reading, it’s ‘Hail,
Mary’. You can’t see this clearly in the reproduction that you
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have but at the bottom of the frame, between the main picture
and the smaller pictures are the Latin words of that same
prayer: the Hail Mary.
‘Hail’ in English sounds like a simple ‘hello’. But the original
Greek, the word is ‘chairé’, which means ‘rejoice’: ‘Rejoice,
favoured one, the Lord is with you’. So that is the first word,
which kicks off the entire story. In this picture Gabriel and
Mary actually look rather serious and one might think not especially joyful. But perhaps we can see in the interaction between them as they bow towards one another in a non-socially
distanced way, not a superficial, smiley happiness, but a deep
inner joy and stillness: a radiance that comes from knowing
that God is present with them; that he has a purpose for them
and indeed has a purpose for us.

So if we read the painting from left to right
it contains a sort of promise for us at the
beginning of Mary’s month: a promise that
often seems almost too good to be true but
that nevertheless as christians we believe is
true.
Outside the space where Gabriel and Mary are having this
encounter in the left hand third of the picture is a further detail. Here another angel drives a couple out of a garden with
fruit at their feet. It’s not difficult to work out who they are,
though may initially be a bit of a surprise that they have found
their way into a picture of the Annunciation. They are of
course Adam and Eve from the beginning of the Old Testament. Mary’s obedience has now taken the place of their disobedience. As the fresco shows, they have discarded the fruit
that they ate in the garden, which is now replaced by the fruit
of Mary’s womb. They are driven out of the picture of all that
God is doing, while she patiently abides within it.
So, if we read the painting from left to right it contains a
sort of promise for us at the beginning of Mary’s month: a
promise that often seems almost too good to be true but that
nevertheless as Christians we believe is true. The promise is
that, while things may seem very bleak in a world marked by
disease, uncertainty, lockdown, loneliness, financial uncertainty and all the rest of it, yet the angels of God are remorselessly driving that world away. And they are ushering in a new
world of love and joy and grace which comes to us through
Mary’s devoted obedience. And as we look at this wonderful
fresco by Fra Angelico, and as indeed we come to Mass this
afternoon, we will see this new order opening up in front of
our eyes and know that we are part of it.
Then the one sitting on the throne spoke: ‘Now I am making the whole of creation new’, he said (Rev 21.5). ND
The Venerable Edward Dowler is the Archdeacon of Hastings. This
sermon was preached at the Society of Mary’s May Devotion held
at St Silas, Kentish Town on Saturday 8th May 2021.

We need to talk about Safeguarding 3
A retired teacher offers some reflections

I

was extremely pleased and relieved to read the article –
We need to talk about Safeguarding in the April edition
of New Directions. I am a church warden and responsible
for Safeguarding in my parish. I am a retired Deputy Head
Teacher of a large inner city comprehensive school and I have
delivered Safeguarding training to teachers and to those responsible for safeguarding in parishes in my diocese as well as
having first hand experience of dealing with disclosures from
young people and adults.
There appears to be a wall of secrecy and a lack of clear procedures surrounding safeguarding investigations within the
Church of England especially those involving the clergy. In the
case of Priest A mentioned in the article, if a risk assessment
had been completed and he had agreed to undergo any further
necessary training then an investigation must have taken place
to provide this information which, it seems the diocesan
Bishop and his Safeguarding Advisor chose to ignore. All the
priests mentioned in the article have not been allowed to know
what clear course of action would be taken in each case. Experience has taught me that both those who make allegations
and alleged abusers are going through a distressing and traumatic time when clarity of information around “what is happening” and “what will happen now” is highly important for
their physical and mental health and well-being. They and
their families need immediate and effective support from
someone with whom they feel positive about disclosing how
they are feeling. Sadly, this does not appear to be recognised
or understood by those in the church who should be aware of
and sympathetic about their responsibilities to facilitate such
an arrangement.

Justice delayed is justice denied! Diocesan Bishops and their
Safeguarding Advisors should have to justify their decisions
which should be allowed to be the subject of an appeal. The
current situation is indeed sinful and it must stop. ND

The Society of Mary’s May Devotion at St Silas,
kentish Town.

They and their families need immediate and
effective support from someone with whom
they feel positive about disclosing how they
are feeling.
The writer of the article discusses two flaws in the current
Safeguarding procedures. I particularly wish to support all that
was said about the second flaw - how can we, as Christians
who follow the teachings of Our Lord subscribe to a system of
judgement with no possibility of forgiveness even after due
sanction and repentance. Certainly, mistakes have been made
in the past and some of those who have made allegations have
not been listened to. However, I have known abusers (not
clergy) who have been found guilty in the criminal courts,
served a custodial sentence, engaged with reparation, risk assessments etc and have eventually been able to resume their
place in society - something which is denied to some priests
but with no right of appeal or accountability. It seems to me
that the worst case scenario is presumed to be the only one for
many clergy who currently face investigations.

congratulations of fr Andrew Howard, Vicar of
Saint Wilfrid’s cantley who has been made an
Honorary canon of Sheffield cathedral.
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The Mass of Ages
Simon Walsh marks the 150th Anniversary of the First Mass celebrated at St Augustine’s Kilburn

I

t has become fashionable now to speak of passion as a
great enthusiasm for something. Candidates in job interviews, CVs and social media posts declare how ‘passionate’ they are about a cause or activity, as though it were a
‘mad-passionate’ love affair. Passion Sunday, however, takes us
back to the Latin origin of the word: patior, to suffer or endure.
It speaks more of being tested or pushed to a limit, and for the
Church as we enter Passiontide, it turns us towards the cross
and the death of Our Lord.
The first mass on this site took place 150 years ago on Passion Sunday. It makes sense to start the journey here, the leadin to Holy Week, the Sacred Triduum, Easter, the resurrection.
It is a good point to enter in. Easter is at the heart of our Christian identity and it doesn’t make sense to turn up on the morning itself without any of the preparation and build up that
comes before. And Passiontide gives us that, connecting with
suffering and hardship in our world today. Much of the last
year has felt like patient suffering through the coronavirus
pandemic with its death, loss and confusion. Suffering is a constant companion and we all need that resurrection light. We
can trace it too in the news that vaccinations are going well
and lockdown restrictions will soon be lifted. After suffering
comes relief and reward.
Just a simple glance at the history of this great parish shows
how much suffering there had been. There was the split from
the congregation at St Mary’s, the search for a plot to build
thus church, the various houses where the people had to meet
and worship first, and the obvious costs (time, money, energy)
that a terrific building such as this demands. There has to be
suffering and sacrifice. Later generations would bring their
own memorials to this, after the Great War and WWII, the
crucifix naming those parishioners who served their country
and died in action, with memories and evidence of the German bombs all around. Consider also the wider context of the
hostile 1860s and ‘70s when to praise God in the way we do
now was against the law. Priests went to prison for the use of
candles, vestments, incense.

Suffering and death are necessary in order
to bear fruit.
Fr Kirkpatrick was not an extremist though. Changes at St
Mary’s in 1867 saw people and priest migrate south to found
a new parish, and with that the desire to build a new church.
From ‘a shed in Andover Place’ where the faithful had begun
to worship in 1870, a site ‘unsatisfactory, on low ground, further away from the main part of the district’ than hoped was
bought and roots were laid. A temporary iron church was put
up, and first used on Passion Sunday, 26 March, 1871. Getting
that far must have felt like a miracle to them. But the architect
JL Pearson was appointed, and the foundation stone of the
new church was laid just a few months later on 12 July. It was
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completed in 1877 and consecrated by the bishop in 1880. Behind those dates is a very human story of what it means to
strive and suffer, to bear the fruit that is this “Cathedral of
North London” – and fruit that lasts to this day. It took great
sacrifice and vision to build this church in love and for eternity.
Its glory and splendour testify their labours were not in vain.
Suffering is central to our Gospel reading today; the idea
that ‘unless a grain of wheat falls into the earth and dies, it remains just a single grain; but if it dies, it bears much fruit’ ( Jn
12.24). Suffering and death are necessary in order to bear fruit.
And we know how ‘dying to self ’ is part of our faith. There are
things we have to let go or lose so that we might gain more in
uncovering who we are as children of our heavenly father.
‘Those who love their life lose it, and those who hate their life
in this world will keep it for eternal life.’ There is the taking up
of our cross to follow Christ and exchanging it for the crown
of eternal life, the fruits of eternity.

This church continues to stand today as a
beacon of faith and hope.
St Macarius of Egypt described it as ‘when Christ, the heavenly king and true husbandman, came to humanity laid waste
by sin, he clothed himself in a body and carried the cross as his
implement and cultivated the deserted soul’. And through the
work of Christ, ‘when thus he had tilled the ground of the soul
with the wooden plough of his cross, he planted in it a lovely
garden of the Spirit; a garden which brings forth for God as
its master the sweetest and most delightful fruits of every sort’
(Homily 28).
It begins with humility and love, coming to Christ in prayer
and sacrament, to follow him ‘through all the changing scenes
of life’. It means to bring all our human experience of suffering
and love in heartfelt thanks to the throne of grace where,
drawn by Christ crucified, we ‘find in him a sure ground for
faith, a firm support for hope, and the assurance of sins forgiven’. May this now and always be our passion, as much as it
was when those first souls proclaimed their faith on this patch
of ground in 1871, and who have long since entered into the
glory of their master.
This church continues to stand today as a beacon of faith
and hope. Like Passion Sunday, it points us to the suffering of
the cross where human sacrifice is made holy and we are
brought to the gate of heaven. May the holy sacrifice continue
here for another 150 years and many, many more. ND
Fr Simon Walsh is a member of the Editorial Board of New Directions. This sermon was preached on Passion Sunday 2021 to mark
the 150th Anniversary of the First Mass being offered on the sight
of St Augustine’s Kilburn. The readings at Mass were Jeremiah
31.31-34; Hebrews 5.7-9; John 12.20-33

news from Tariro

T

his report is from Father Philip Mutasa, one of the
trustees of Tariro Youth Project (TYP) as well as a
vicar of St Philip’s Anglican Church in Tafara, a
Harare township. Father Mutasa and the TYP house residents
arranged, with funding from Tariro UK, a picnic at Cleveland
dam, to help with drug education and inspiring the young people of Tafara.
Overview
There is a lot of worry at St Philip’s Anglican Church in Tafara
– a Harare township – about the young people there, and their
futures. The economy has been in free fall for a long while in
the background of a tense and unkind socio-political environment. Covid19 has locked these “young and restless” frustrated
souls indoors with some counting losses of opportunities to
graduate and complete studies.

Crystal meth, marijuana, broncleer syrup, “musombodhiya” have gained popularity in the high density suburb of Tafara which includes our Outstations, St Matthias and Holy
Name, and our young people have become victims in desperate
need of help .

What could be done to save young people
who are not into drugs.

A catalyst to the initiative of holding a campaign against
drug abuse was the sad loss of one of the youth members,
Takudzwa Ruchike, who committed suicide and it is presumed
that it was caused by the abuse of crystal meth (popularly
called ‘guka’). A Committee “St Philip; Save Our Youth “ was
therefore established to look at:

As part of the initiative, Save our Youth, a picnic to rally
the young people against drug abuse was organised at Cleveland dam on the 25th of April 2021. This was the first step in
a broad initiative aimed at saving our youth and coming up
with various initiatives to help them achieve their goals.

• what could be done to save young people who are not into
drugs,
• what could be done to save young people already into
drugs, and
• what could be done to help parents of children in both
cases.
The members of the Committee include parishioners with
backgrounds in Social Welfare, Teaching, Counselling, Occupational Therapy, Accounting and other volunteer youths
who feel called to serve in this mission
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Campaign Against Drug Abuse
Our aim is to play our part to free young people from the
chains of drugs and addiction, the radical effects of drugs, and
the unfortunate consequences and inevitable loss of a future.
The saddest part is that the children are getting into drugs as
young as 12 years of age. If left unchecked the impact has seen
them dropping out of school, committing crime, and some
committing suicide. The girls often end up in prostitution,
early marriages, contracting STIs and yes eventually on the
streets which have become unsafe and unimaginably wild, all
due to abuse of drugs.

This was the first step in a broad initiative
aimed at saving our youth and coming up
with various initiatives to help them achieve
their goals.
The 25th of April saw 130 St Philip Anglican young people
converge at Cleveland dam and being taught about drug abuse,
its causes, effects, and also learning measures to avoid being
trapped into this vice and how to protect themselves from the
pressure to engage into drugs.
A social worker conducted an interactive discussion about
what drugs and drug abuse are, inviting comment on how people get into drugs, what happens when they do, and what they
might do to stop it, or come out of it. A youth advisor gave a
presentation on decision making, teaching some key skills.
Two of the church elders spoke about how Christianity and
that the church community can help the young people. A
minute’s silence was observed in remembrance of Takudzwa.
After all the well planned campaign, there was braai after
party, with music and refreshments. ND
You can learn more about the work of Tariro at www.tarirouk.com
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The Eucharistic Sacrifice in the Anglican
Tradition
Colin Podmore explains how we can better understand the Mass as a sacrifice

T

he doctrine of the Eucharistic Sacrifice is not explicitly enunciated in the New Testament, though some
passages suggest it. None the less, in 1958 the leading
mainstream Anglican theologian Alan Richardson concluded
his Introduction to the Theology of the New Testament with
nearly seven pages on the Eucharistic Sacrifice, beginning thus:
‘In the Church of the Apostolic Fathers and of the AnteNicene Fathers the Eucharist is everywhere spoken of as a sacrifice. Sacrificial phraseology is habitually employed in
connection with it. There are no exceptions to these statements, and it cannot be seriously denied that the Fathers of
the ancient Church understood the apostolic tradition of the
Eucharist in this way. The burden of proving that their unanimous interpretation of the scriptural evidence was wrong
rests upon those who would deny any form of doctrine of the
Eucharistic sacrifice. If they were wrong, then we are faced
with the quite incredible proposition that all the teachers of
the Church from the time of St Clement of Rome or St Ignatius of Antioch were in error until the true doctrine was revealed to the Protestant reformers. If they were mistaken
about such a matter as this, it would surely be impossible to
believe that the Holy Spirit guides the Church into all truth;
and indeed it would cast grave doubt upon the claim that there
is such a thing as divine revelation at all. Scripture, tradition
and reason are inseparably bound together in the formulation
of Christian belief; if one is set aside, the others become incredible. That the Eucharist is the Christian sacrifice, that the
oblations of the royal priesthood are offered in it, and that
Christ himself is the high priest of our offerings – these doctrines are clearly taught in St Clement of Rome, St Ignatius of
Antioch, St Justin Martyr, the Didache, St Irenaeus, Tertullian,
St Clement of Alexandria, Origen, St Athanasius – where shall
we stop? It is remarkable how frequently and how unanimously the words of Malachi are treated by patristic writers
as a prophecy that has been fulfilled in the institution of the
Eucharist: “From the rising of the sun even unto the going
down of the same my name shall be great among the Gentiles;
and in every place incense and a pure oblation are offered”
(Mal. 1. 11). It is unlikely that the unanimous tradition of the
post-apostolic Church has misrepresented the teaching of the
apostles or that there could be any other valid interpretation
of the somewhat scanty and obscure evidence of the NT concerning the apostolic doctrine of the Eucharist.’
When the Reformation reacted against mediaeval excesses
in relation to the Eucharistic Sacrifice, the pendulum swang
the other way. The Eucharist’s sacrificial nature was downplayed; stone altars were removed. But Cranmer was too good
a patristic scholar to deny that the Eucharist is a sacrifice.
Summarizing Peter Lombard with approval, he wrote: ‘The
thing which is done at God’s board is a sacrifice, and so is that

also which was made upon the cross, but not after one manner
of understanding.’ In Cranmer’s Prayer Book, the Eucharist is
our ‘sacrifice of praise and thanksgiving’: we ‘offer and present’
to God ‘ourselves, our souls and bodies, to be a reasonable, holy,
and lively sacrifice’.
During the Church of England’s ‘long Reformation’ the pendulum returned to the centre: emphasis on the Eucharistic
Sacrifice increased. In the settlement of 1662 small changes
were made to the Prayer Book. At the ‘Offertory’, now so
named, the alms ‘and other devotions of the people’ are now
brought to the Priest. He is to ‘humbly present and place
[them] upon the holy Table’ and also ‘place upon the Table…
Bread and Wine’. In the Prayer for the Church we ask God to
accept not just our alms but our ‘alms and oblations’ (and
something can only be ‘accepted’ if it has been ‘offered’). The
intention was surely to make clear that the bread and wine are
offered to God in an action that associates the people, through
their gifts, with the eucharistic offering. In what is now the
‘Prayer of Consecration’ the Priest must take the Paten and
the Cup into his hands, break the Bread, and lay his hand (in
a sacrificial gesture) upon ‘all the Bread’ and upon ‘every vessel… in which there is any Wine to be consecrated’.

But cranmer was too good a patristic scholar
to deny that the Eucharist is a sacrifice.
The seventeenth-century Anglican divines were clear that
the Eucharist is a feast because, as Simon Patrick said, it is ‘a
feast upon a sacrifice’. They taught that in the Eucharist we
‘plead’ Christ’s sacrifice before his heavenly Father, represent
his death, lay it before the Father’s eyes, and then feast upon
Christ. The sacrifice is celebrated in a church which is the
image of heaven, the holy table representing the celestial altar.
This Anglican eucharistic doctrine was expressed in Charles
Wesley’s eucharistic hymns. Section IV of his Hymns on the
Lord’s Supper (1745) is entitled ‘The Holy Eucharist, as it Implies a Sacrifice’, the hymns relating chiefly to the Eucharist as
pleading before the Father the sacrifice of Christ; Section V is
‘Concerning the Sacrifice of our Persons’. In 1897 this pre-Tractarian Anglican teaching was famously summarized in Saepius
Officio, the English archbishops’ response to Apostolicae Curae:
‘We continue a perpetual memory of the precious death of
Christ, who is our Advocate with the Father and the propitiation for our sins, according to His precept, until His coming
again. For first we offer the sacrifice of praise and thanksgiving;
then next we plead and represent before the Father the sacrifice of the cross, and by it we confidently entreat remission of
sins and all other benefits of the Lord’s Passion for all the whole
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Church; and lastly we offer the sacrifice
of ourselves to the Creator of all things
which we have already signified by the
oblations of His creatures. This whole action, in which the people has necessarily
to take part with the Priest, we are accustomed to call the Eucharistic sacrifice.’
Sacrificial offering is a priestly role (in
the Prayer Book it is the priest who places
alms and oblations, bread and wine upon
the Table), and sacrifice normally involves
an altar. The name ‘altar’ remains taboo
in the Church of England’s authorized
liturgies (though it appears in the Coronation rite), but we have the thing, and
the name (ubiquitous in theology,
hymnody and conversation) were judicially declared to be lawful in the St
Stephen Walbrook case (1987). The Eucharist is not offered on any old table, but
on ‘the Lord’s Table’, ‘the holy Table’ – a
table set apart for that purpose, which is
what an altar is. Canon F 2 requires that
‘The table, as becomes the table of the
Lord, shall be kept in a sufficient and
seemly manner’. In the 1662 rite, the
Table is so important as to stand for the
sacrament that is celebrated upon it: ‘We
do not presume to come to this thy Table’
is the best known of several points at
which this is so. Hence the requirements
of Canons B 40 and B 41 (based on
Canon LXXI of 1603/4), that (with the
exception of celebrations in the homes of
the sick and housebound, or with the
bishop’s specific permission), Holy Communion may not be celebrated other than
in a building that has been consecrated or licensed for public
worship (and therefore has a Holy Table), and that ‘No chaplain, ministering in any house where there is a chapel…, shall
celebrate the Holy Communion in any other part of the house
but in such chapel’. Thus, there are circumstances in which a
priest can celebrate without an altar, but – in Anglican theology and law – where an altar is available, it must be used.

The name ‘altar’ remains taboo in the
church of England’s authorized liturgies…
The early and mid-20th century saw both weighty publications by Anglican theologians on eucharistic theology and division within the Church of England over it. In the 1930s the
Doctrine Commission tried to mediate, as did two diocesan
bishops who were academic theologians. In 1930 Nugent
Hicks, Bishop of Gibraltar (later of Lincoln), who had been
Dean of Keble College, Oxford, and stood in the centre-high
tradition, but was not a ritualist Anglo-Catholic, published his
magnum opus, The Fullness of Sacrifice: An Essay in Reconcilia10 ■ newdirections ■ June 2021

tion. A summary of his thinking on the Eucharistic Sacrifice,
which he offered to the Second World Conference on Faith
and Order in 1937, won both Orthodox and Protestant acclaim and was published in the Conference’s report. In 1936
Richard Parsons, the liberal Bishop of Southwark (later of
Hereford), who had ‘dabbled with modernism’, published The
Sacrament of Sacrifice, a 60-page booklet (part of which had
formed one section of his Primary Visitation Charge). Parsons
observed that ‘Christianity… must remain an essentially sacrificial religion,’ and concluded with his hymn encapsulating
Anglican eucharistic doctrine, ‘We hail Thy Presence glorious’.
All of this is part of the explanation for the fact that in 1958
Alan Richardson (who had moved from a position akin to Anglican modernism to orthodox ‘biblical theology’, but was
never a high churchman), concluded his Introduction to the
New Testament (published by the SCM Press, which he
chaired) with the robust defence of the Eucharistic Sacrifice
with which this article began. ND
Dr Colin Podmore was Secretary of the Liturgical Commission from
2002 to 2009.

An Archiepiscopal Visit
The Archbishop of York visits St James the Great, Ryhill

T

he Parish of St James the Great, Ryhill, Havercroft
with Cold Hiendley and Wintersett welcomed the
98th Archbishop of York, The Most Reverend and
Right Honourable The Archbishop of York and Primate of
England, Stephen Cottrell to both preach at Evensong and to
give Benediction on the occasion of the celebration of the 150th
Anniversary of the laying of the foundation stone on Sunday
16th May 2021.

Even though the celebrations were unable to include Congregational singing and the numbers of those attending had to
be limited due to the current COVID pandemic, the spirits of
those who had gathered from the parish and it’s sister parishes
of St Luke’s, Grimethorpe with St Paul’s, Brierley, as well as All
Saints, South Kirkby, were not dampened, not even by the
loud thunderstorm which was overhead for some of the service.
This was the first public engagement in person for the
Archbishop of York not only in the Diocese of Leeds, but in
the Northern Province outside the Diocese of York.
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During his sermon the Archbishop asked several questions
of those gathered
“Why do we have a Church here in Ryhill? Why was the
foundation stone of this church laid 150 years ago today, I
gather right underneath the pulpit? Why did they put a Bible
underneath the foundation stone? Why are we here this afternoon, on this very wet afternoon?... Someone said to me
recently that the Christian faith was just a prop, and I said to
them “Yes it is, what’s yours?” I’m not ashamed to say I lean
on Jesus, that I need what I find in this Church and in the
Church of Jesus Christ, because Jesus is the one who helps us
through life and the Gospel of Jesus Christ is like medicine for
the heart and for the soul”.
At the end of the Service those who attended were each
given a packed Afternoon tea to take away and enjoy safely,
and the Archbishop visited Victoria House, a local Nursing
home situated at the side of the Church to see some of the residents.
The Priest in Charge of the Parish the Revd Canon Paul
Cartwright said “It was a great joy for the parish and our newly
formed team of parishes to be able to welcome the Archbishop
of York to Ryhill for this special anniversary. Christians have
worshiped Jesus Christ and hallowed the area through prayer
for over 150 years, and we pray that this will continue into the
next 150 years. The date coincided with our usual pattern of
evensong and so we were able to make the most of it, even
though we are currently living with COVID restrictions. To
have Archbishop Stephen with us to attend his first public
service in person in the Northern Provence outside of the Diocese of York was very special, and I thank God for the Archbishops ministry, encouragement and powerful preaching”

ND
Photos show the visit of the Archbishop of York to the church of St
James the Great, Ryhill and to the Victoria House Nursing Home.
Photos are by Benjamin Cartwright.
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We have to talk about Safeguarding 4
A survivor reflects on his experience

I

was somewhat astonished to read the two articles published the April and May editions of New Directions “We
need to talk about Safeguarding”. My experience as a survivor is completely different from the circumstances the writers outline in their articles. In my case, a couple of years ago
whilst on an overseas pilgrimage, and vulnerable at that time,
I was subjected to some extremely unpleasant experiences
whilst sharing a hotel room with a retired priest. I reported
this to the pilgrimage leader (a Parish Priest who was also his
friend) who did nothing to protect me from further abuse.
After receiving a reply to a letter which I sent to the offending
priest once we were back in England, safeguarding procedures
were undertaken and a CDM investigation was carried out.
The retired priest admitted his offences and as a penalty had
his PTO withdrawn indefinitely. The Parish Priest who led
the pilgrimage wrote an extraordinary letter of support for the
offending priest, which resulted in a further Safeguarding investigation by the National Safeguarding Team. I know for a
fact that both priests knew the nature of the complaints made
against them and the name of the person complaining. They
were both given the opportunity of “mounting a defence” – I
have written evidence of this from the Diocesan Safeguarding
Adviser and the National Safeguarding Team.

to be addressed in the interest of natural justice.
I feel very sorry for the priest who cannot tell his side of the
story and hope and pray that he is given an opportunity of
doing so in the foreseeable future.
On a positive note, we will soon have an Independent Safeguarding Board which has recently been instituted by the
Archbishops’ Council and ratified by General Synod, and this
will hopefully address the first article writer’s questions of
“Who guards the Safe-guarders?” and “Who oversees the
Overseers?” ND

Walsingham
The Holy House of Our Lady of Walsingham has
been restored and has now reopened to pilgrims.

It may well be that not all Safeguarding
Advisors are “singing from the same hymn
sheet” and if this is the case then this is
something that quite rightly needs to be
addressed in the interest of natural justice.
Understandably, the process dragged on; it was agony for
me, I was ostracised by congregation members, lost many
friends and was left without a Church to attend. This was a
great shame as I was embarking on discernment to ordained
ministry.
The Parish Priest who led the pilgrimage is now retired and
as a result of the investigation he too has had his PTO withdrawn indefinitely. After reading the articles I am somewhat
perplexed and concerned that the examples are at odds with
my own experience as a survivor of clerical abuse, as both
abusers and victim were made well aware of what had been
said and given opportunity to respond.
I agree with the writers of the articles that it is only fair and
right that when Safeguarding matters are raised, both at a
diocesan level and through the National Church Institutions,
clerics should be informed of the nature of the Safeguarding
issues raised and the name of the person complaining in order
to be able to put their side across, as they were able to in the
matters that I was involved in. It may well be that not all Safeguarding Advisors are “singing from the same hymn sheet” and
if this is the case then this is something that quite rightly needs
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Ordinations of
Deacons and
Priests relating to The Society:
Petertide 2021
Your prayers are asked for the following candidates as they prepare for ordination. It is envisaged that attendance at the ordinations will be by prior arrangement only. Please also pray for
Peter Jackson and David Talbot whose diaconal ordinations
are expected to take place later in the year.
Ordinations to the Diaconate

The Archbishop of york's office has announced that
Bishop glyn Webster, the Bishop of Beverley, will be retiring on the feast of the Epiphany, 2022. The chairman of The Society's council of Bishops, Bishop Tony
Robinson, commented: "Bishop glyn has ministered to
Society parishes across the northern Province with
great distinction over the last eight years. The Society
joins many others in wishing Bishop glyn a long and
happy retirement. We pray that the appointment
process for the next Bishop of Beverley can be concluded promptly and successfully." We assure Bishop
glyn of our prayers.
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Tony Lawrence at 11am on Saturday 26th June in
Portsmouth Cathedral by the Bishop of Edmonton (who is
the Acting Bishop of Portsmouth)
Luke Demetri at 11am on Saturday 26th June in Southwark Cathedral by the Bishop of Southwark
James Walton at 6pm on Saturday 26th June in Lichfield
Cathedral by the Bishop of Lichfield
Neil Brunskill on Saturday 26th June (time to be confirmed) at Liverpool Cathedral by the Bishop of Liverpool
James Chegwidden at 11am on Saturday 3rd July in St
Andrew, Holborn by the Bishop of Fulham
Sebastian Jones at 11am on Saturday 3rd July in St Andrew, Holborn by the Bishop of Fulham
Jonathan Fleury at 3pm on Saturday 3rd July in Ripon
Cathedral by the Bishop of Leeds
Edward Gunn at 10am on Sunday 4th July in Durham
Cathedral by the Bishop of Durham
Matteo Zambon at 10.30am on Sunday 4th July in Blackburn Cathedral by the Bishop of Burnley
Ordinations to the Sacred Priesthood
Fr Ross Brooks at 5pm on Saturday 19th June in St
Stephen’s, Wolverhampton by the Bishop of Ebbsfleet
Fr Glen Thomas at 12pm on Saturday 26th June in St
Werburgh’s, Burslem by the Bishop of Ebbsfleet
Fr David Povall at 5pm on Saturday 26th June in St Paul’s,
Clapham by the Bishop of Fulham
Fr Josh Delia at 3pm on Sunday 27th June in St John’s,
West Worthing by the Bishop of Lewes
Fr John Blackburne at 7pm on Monday 28th June at All
Saints, Notting Hill by the Bishop of Fulham
Fr Alan Rimmer at 7pm on Monday 28th June at All
Saints, Notting Hill by the Bishop of Fulham
Fr Matthew Austen at 7.30pm on Tuesday 29th June in St
Thomas, Brentwood by the Bishop of Richborough
Fr Robert Eloff at 6pm on Saturday 3 July in Manchester
Cathedral by the Bishop of Beverley
Fr Ross Copley at 7.30pm on Tuesday 6th July in All
Saints, Lincoln by the Bishop of Richborough

St Augustine’s kilburn at 150
Photographs from Evensong and Benediction on Saturday 29th May 2021

changing times do throw up new challenges to the spiritual life; the last year
has provided a very powerful example
of that. for many readers of this magazine there has been a perennial challenge to their spiritual life: how to
remain faithful in a divided church.
Many friends, including former editorial board members of new Directions
have found this impossible. The spiritual and emotional damage of remaining in the church of England became
too much to bear. Some have experienced a strong call to become Roman
catholics or Orthodox and some have
fallen away from any involvement in
church community life. I know people
who have taken all these paths in life.
The settlement that brought the Society into being has provided some clarity in how to respond to the question
‘how do I remain faithful in a divided
church?’ Society parishes do enable individuals and families to have a secure
spiritual home. However, not everyone
is able to be travel the distances that
are sometimes necessary, and find
themselves in parish that has embraced
the ‘new order’: there are certainly
readers who are in this situation. Some
of my directees experience this
dilemma: do I attend a local church
that has ‘liberal tendencies’ or do I not?

Ghostly
Counsel
Andy Hawes

Living in a divided
church
Individuals often have long and deep
attachments to churches and congregations who have slipped away into the
mire of confused doctrine, weird liturgy
and doubtful orders of ministry: what
is the faithful path to take then? I have
spent many long hours helping people
discern a way to pursue holiness in an
unholy mess.
The truth is that the situation of each
person is very different; we have to remind ourselves of St Paul’s advice to
the Philippians (2:12) ‘work out your
own salvation in prayer and trembling.’
There are a few guidelines that are
helpful to follow. first, bear in mind the
‘ecumenical principle’, which is to act
together in all the ways that are possible, and not to emphasise the points of
difference. Secondly, make sure that

your spiritual life is fed: sometimes it is
necessary to attend an alternative
church or fellowship on a regular basis
(forward in faith has helped provide
this very effectively in the past). Thirdly,
take some advice and seek guidance
about your own personal prayer life:
don’t rely too much on the corporate
life of the church to meet all spiritual
needs. finally, do not offend your own
conscience, live in the truth: unity will
only happen where and when christians live in truth. your conscience is
the guardian of your soul – follow it.
compromise is not an option.
The really crucial matter surrounds
when to receive Holy communion and
when not to. The Society’s ‘communion
Statement’ is helpful here. It can help
to understand the reasons impaired
communion is necessary. Holy communion is not an expression of a desire
or aspiration for unity. Holy communion is the sacramental expression of
unity between christians. Where differences exist in doctrine, ethical teaching
and church order there is no full communion. The inability to receive Holy
communion is a church is perhaps the
acid test of whether to stay or leave.
‘keep in step with the Spirit.’ (galatians
5) Be prayerful and seek the prayers of
others.
June 2021 ■ newdirections ■ 15

LIncOLnSHIRE SPIRES
1

L

incolnshire’s churches are the most underestimated in England. The south-western part of the county, Kesteven, is especially rich in spires. An important factor in this is the
abundance of limestone from the belt that slants up England from
the southwest right into Lincolnshire.
The earliest of these are broach spires, in which the spire emerges
directly from the outside of the tower, with no parapet to intervene.
One of the first broach spires to be built is that at North Rauceby
(1), where an early 13th spire and belfry were built on a base from the
previous century (c.1180?). Spot the plate tracery in the bell-openings
and its steep broaches. The nearby town of Sleaford (2) was building
its tower at a similar time, from the late 12th into the early 13th c. This
tower rather suffers from being engulfed by later aisles. A similar
process was followed at Frampton (3) at much the same time, with
a tower constructed at the period when the Norman style was undergoing the transition to Gothic.

3

2
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4

The little village of Aunsby (4) has another fine example, from the
mid-13th century, and another of that era is at Threekingham (5),
where the mId-13th c. broach spire again sits on a slightly earlier tower.
There are three tiers of lucarnes ventilating the spire, arranged in alternating directions, a common feature in the area. Pickworth (6) is
another broach spire, dating in its present form from the mid-14th c.,
sitting on a 12th c. base. The top tier of lucarnes is rather too high to be
successful aesthetically, compare it with North Rauceby, where it is
managed better.
Broaches become less common as the 14th century moves on, but
other features like crocketing increasingly appear. ND
Further reading: Julian Flannery, Fifty English Steeples: The Finest Medieval Parish Church Towers and Spires in England, London, Thames
and Hudson, 2016. He examines North Rauceby in detail.

6

5
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Editorial
O

ne of the most beautiful moments
during a Christian funeral is when
the priest censes the coffin at the
end of the service. A sign to those gathered
that the person who has died was created in
the image of God, and because of this they
are sacred. That understanding of our lives
as something God given, and thus to be cherished and protected. From the moment of a
person’s conception to the moment of their
death, a person’s life is something to be safeguarded as a gift from God. It is not the place
of the state to legislate about taking life, and
it is a Christian imperative to work to protect
human life. It was, therefore, rather disturbing to read Canon Rosie Harper (Chaplain
to the Bishop of Buckingham) calling upon
the Lords Spiritual to support Baroness
Meacher’s Assisted Dying Bill. Baroness
Meacher is the Chair of the group Dignity in
Dying and she claims that her Bill has the
‘potential to transform all our lives and
deaths for the better.’ Canon Harper suggests
that if their Lordships had any ‘compassion’
they would support the Bill. Such support
would be to betray the Christian understanding of sanctity of human life. We would
urge the Lords Spiritual to continue to stand
up for the rights of the most vulnerable in
our society, the unborn and those approaching the end of their lives. True dignity in
dying is not to be found in the cutting of life
prematurely short but rather in finding ways
to support those who are dying, this is most
importantly done in the hospice movement
which it is to be hoped we can all support.

*
The question of the Prime Minister’s marriage has recently been in the press, much has
been written about the Canon Law relating
to the marriage which need not be repeated
here. There was however a concerning anti
Roman Catholic rhetoric displayed in comments made by some members of the
Church of England. This sort of prejudice
has no place in modern Britain harking back
as it does to a time when Roman Catholics
could have no place in public life. There may
be many questions to be asked about marriage discipline in our own Church of England as well as the Roman Catholic Church
but we should not allow these questions to
flow over into a rhetoric that could very easily damage ecumenical relations between our

two churches. To allow this happen would be
to take a step backwards in the work that has
been done to further our work for unity in
recent years. We need to speak with care and
seek understanding in our ecumenical relationships otherwise we risk misunderstanding and strife.
*
It seems to be a year for anniversaries with
many of our parishes celebrating significant
milestones. A sign of the confidence of our
Victorian forefathers in building churches
and expanding the catholic mission of the
Church of England. They believed that they
were marching behind the Cross of Christ
and on to victory – a victory that would convert England to the Catholic faith as the
Church of England has received it. It is, perhaps, a legitimate question to ask whether
looking at the Church of England today they
would think they had indeed marched on to
victory. As we look at the modern Church of
England we can see how much of it has accepted the ritual practices of the Catholic
faith but has failed to accept that faith which
undergirds the ritual. They might also have
legitimately questioned why once full
churches are now empty, and where our zeal
for mission has gone. In many of our parish
of course that zeal is still there, we simply
lack the resources (so often available to other
parts of the Church of England) to put this
work into practice. Our task is to engage the
same zeal and determination our forefathers
had, most importantly because our catholic
life is undergirded by a firm faith and an understanding of the centrality of the Incarnation. Once we have again grasped this then
we too can move forward in the important
work of the conversion of England. Very
often it can seem that the financial resources
of the Church of England are not directed at
the places and communities in which they
are most needed. Our estate churches can be
places where clergy feel unsupported and
under resourced. We however must not fail
in the task of ministering in these communities and ensuring that our resources are focussed on them. It is when we do this, and
when we emulate those who have gone before us, that can we truly think about talking
of marching to victory in the power of the
Holy Cross. ND

the way we live now
Christopher Smith falls down the linguistic rabbit hole again

W

ho’d have thought that
calling a group of people
‘ladies and gentlemen’
would, in 2021, be considered offensive?
I really didn’t see that coming. Some
hapless guard on a train recently started
an announcement that way: ‘Good afternoon, ladies and gentlemen, boys and
girls.’ And nowadays you, as an offended
person, can type your irritation straight
into Twitter and someone at the railway
company is employed to try to keep you
sweet. ‘So as a non-binary person this
announcement doesn’t actually apply to
me so I won’t listen’. Let’s not get distracted by the use of ‘So’ to open the sentence; we can save that for another time.
It’s probably true to say that most of
us occasionally say things we regret, perhaps petulantly or querulously, and we
are sometimes on the receiving end of
them as well, in which case it is often
best to spare the speaker’s blushes and
pretend not to have heard. But London
North Eastern Railway Ltd did respond,
through whoever does their tweeting.
Somewhere on that East Coast Main
Line from London to Scotland, the company responded, ‘I’m really sorry to see
this, Laurence, our Train Managers
should not be using language like this’.
‘Language like this’? It’s hardly a volley of abuse, is it? On the contrary,
‘Ladies and gentlemen’ has always been
regarded as flatteringly polite in a context where few of its recipients are, as it
were, of private means. Would the guard
have done better or worse to have
started, ‘My Lords, Ladies and Gentlemen’? And what actually is ‘a non-binary person’? At least he got the hyphen
in, which I suppose is to his credit. The
apology went on, ‘Please could you let
me know which service you are on and I
will ensure they [the guard, presumably]
remain as inclusive as we strive to be at
LNER’. Goodness knows what indignity
the poor bloke was subjected to in order
to atone for his sin. Unconscious bias
training at the very least, I should think;
public flogging, maybe. In any event,

he’ll have learned his lesson, and he’ll
never say ‘ladies and gentlemen’ again
over the Tannoy, but will resort to some
formula that will inevitably be less polite.
So what’s going on here? The railway
company wouldn’t have put out that
apology if it didn’t think it would suffer
reputational damage otherwise; it would
have let it lie where it fell. The apology
was, I imagine, motivated by fear, rather
than by genuine regret: fear of being set
upon by the woke mob, who have very
little presence in the ‘outside’ world, but
who dominate social media. Certainly,
more people will have been annoyed by
that apology than pleased by it, and a
good number of them will have noted its
insincerity, but at least LNER have been
spared online cancellation.

idea that the ‘self ’ is not something given
to us, and certainly not given to us by
God, but is something that is constructed by cultural forces, and that we
can, if we will, construct for ourselves. ‘I
am my own special creation’, in the
words of the song. Morality, then, is all
relative, because it is all socially constructed. And, taken to the extreme,
postmodernism inevitably leads to the
doubting of the objectivity of ‘truth’, and
we end up asking each other with a
straight face about ‘your truth’. As the
authors say, ‘Knowledge, truth, meaning,
and morality are therefore, according to
postmodernist thinking, culturally constructed and relative products of individual cultures, none of which possess
the necessary tools or terms to evaluate
others’.
Contrary to the 1995 definition,
then, postmodernism rejects modernism, and so even the Enlightenment.
‘He who asserts must prove’, as the old
legal maxim had it, and the Church
squirmed a bit in the eighteenth century
under the cool eye of the likes of Voltaire

The railway company wouldn’t have put out that apology if
it didn’t think it would suffer reputational damage.
Perhaps we should look back to our
old adversary, postmodernism, with, as
Britannica puts it, its ‘general suspicion
of reason’ and its ‘acute sensitivity to the
role of ideology in asserting and maintaining political and economic power’.
That online entry is illustrated by a photograph of Jacques Derrida. Postmodernism is a word unknown to my trusty
1981 Concise OED, but it gets an entry
in the 1995 edition, where it is defined
as a movement ‘reacting against modern
tendencies’. In fact, it has come to mean
the opposite. Chambers online says it
‘takes many features of Modernism to
new and more playful extremes’. Playful? Not often, I fear.
I’ve been dipping into a new book by
Helen Pluckrose and James Lindsay,
from whose work I quoted a couple of
years ago in this column. It’s called Cynical Theories (as opposed to Critical Theories) – How Universities made everything
about Race, Gender, and Identity. They
are of the opinion that the central
themes of postmodernism include the

and Hume. But now, he (or ze) who feels
doesn’t need to prove anything at all. It’s
all in the language.
To understand that mindset, you
have to enter with Derrida into a Wonderland in which words do not refer
straightforwardly to things in the real
world: there is no meaning beyond the
mere text. ‘Meaning’ can only be relative, so is of little use for the purpose of
communication, since what I may claim
my words mean may not be what they
mean to you, and your interpretation as
hearer is just as valid as mine as speaker.
And so you have every right to take offence at something I have said, even if I
say that I didn’t mean it in the way in
which you have interpreted it.
Exhausting, isn’t it? And where does
it get us? Het up, sitting on a train, taking offence at ‘ladies and gentlemen’.
The last thing we need is for the Church
to allow itself to be drawn into all that…
Oh… ND
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views, reviews and previews
art
PEDRO AND RICKY COME
AGAIN
Jonathan Meades
Unbound, £30
As Miss Prism said, ‘Memory, my dear
Cecily, is the diary that we all carry
about with us.’ This month’s exhibitions
piece is about the art shows which are always with us.
The best of these is our local architecture. Architectural exhibitions always
fall far short of the real thing, though the
Palladio Museum in Vicenza does as
good a job as any, but architecture itself
is always around us. It’s there to be
looked at and its interaction with local
materials, with land- or cityscape and
with its users provides pleasure and food
for thought.
In this country two of the best past
generation of serious commentators on
architecture were John Betjeman and
Alec Clifton-Taylor. In our own day
Gavin Stamp and Jonathan Meades
have written illuminating work and
Meades – actor, journalist, polymath,
furious critic and atheist – has just published some of his collected journalism.
Unfortunately, little of his splendid television work is available even on the net
though if you don’t buy the book see the
films about Brutalism and Essex.
The Meades persona is highly intelligent and rudely self-confident. He has a
huge knowledge of things most people
aren’t interested in, and which throw a
new light on familiar topics. Meades
went to Salisbury Cathedral School (and
RADA). He is one of the last of a generation of brilliant boys who flourished in
the fertile mix of post-war Grammar,
Direct Grant and minor public schools
– the article on Stephen Tennant is especially scathing about the upper classes
and their sycophants. And he demolishes received opinion with such gusto
and vim that you might wonder if he has
any sympathy for people who don’t have
the self-assurance to create themselves 20 ■ newdirections ■ June 2021

Establishment panjandra deserve a good
kicking, but not the everyday man in the
street. In fact, a couple of articles about
Brighton in this collection reveal a gentler Meades, though not everybody will
recognise his claim that vanity is the
hallmark of its townspeople.
The two films available on the net are
a persuasive entrée into his work. In the
film about Essex Meades delights in that
unfashionable county while taking a
Pythonesque view of its clichés. He
makes sense of the county, why it looks
the way it does, the beauty of its light
and water, and the occasionally weird
history of its places. It’s a model of how
to look at architecture.

The film about Brutalism celebrates
an architecture which has fallen out of
fashion. He explores its roots in Expressionism, its influence on Nazi war architecture and argues passionately that
what is good in it should be preserved.
These films illustrate Meades Credo is
that most art in most generations is second rate or a lot worse. That much of
what is venerated in any age in contemporary architecture is placed before the
public by self-promoters who may or
may not have talent. That fashion and

its child Received Opinion define taste
and, in the case of architecture, are usually based on hollow philosophies.
Above all, that what is good is good –
which begs the question – and has to be
thought through and looked at and understood from a series of perspectives.
One of those perspectives is craftsmanship. Meades believes that the great
western tradition of art required a high
standard of technical ability. Picasso
could draw like a child because he first
drew like a master. Tracey Emin is a
weak artist because she never had that
technical skill. And the canon of western
art retains validity in the face of the conceptualist brigade – he describes
Duchamp as no better than an adolescent, and his epigones as worse. Painting
will endure because unlike, say, video
art, it does physically endure.
And Meades reckons there are a lot of
phonies in the art world – bureaucrats,
curators, critics, creatives, a whole conspiracy against the people. He is also
very rude about Christianity but he’s
worth hearing because we should come
to terms with the best of our detractors.
So, in typical Meades’ fashion his commentary on the architecture the Second
Vatican Council leads him to understand the Council as an attack on the
people’s Faith by a modernising élite. He
is wrong to try to divorce mediaeval
stonemasons from their faith, but right
to ask what would anybody from the
Middle Ages have made of the Gothic
revivalism of Keble College. And he’s
right to insist upon open debate in the
face of cancel culture, and on clear English in the face of the smoke and mirrors
of post-Marxist ‘theory.’
Meades should be read for his entertainment value – at least when the
reader isn’t on the end of it – and for
what we can learn from looking at and
thinking about and learning about our
built environment. After all, the writer
who praises Fellers of the Oxford Covered Market has the instinct for good
judgement.
Owen Higgs

books
THE BEEKEEPER OF ALEPPO
Christy Leeri
Manilla Press 2019 £8.99
ISBN 978-1838770013 400pp
UN statistics inform us that in 2019, 80
million people were displaced. The
problems surrounding such a flood of
refugees are depicted daily on our
media; it is an overwhelming phenomenon, and the scale is hard to grasp, let
alone all the associated politics. ‘The
Beekeeper of Aleppo’ is a fictional story
based on well known facts about the tumult in Syria which succeeds in putting
faces on what it is to be a 21st century
refugee from a war zone. The author is
Christy Lefteri, a lecturer in creative
writing at Brunel University, who is herself the daughter of Cypriot refugees.
Her book was inspired through her work
as a volunteer at a UNICEF supported
refugee centre in Athens.
Beekeeper Nuri and his artist wife
Afra live in Aleppo. Their peaceful life
in that beautiful city is destroyed in the
Syrian conflict, an unspeakable loss
which includes that of a family member
and for Afra, now blind, her sight. The
book chronicles the couple’s flight to the
UK via Turkey and Greece. Nuri’s
cousin and fellow beekeeper, Mustafa,
who has already arrived in Yorkshire and
is teaching beekeeping, provides a focus
for their flight through e mail correspondence.

Christy Lefteri weaves a simple storyline with profound overtones touching
the pain of displacement, bereavement
and estrangement of the two refugees,
one from another. If it makes sense of
what being a refugee is about, it does so
by telling the truth whilst depicting the
triumph of the human spirit. The author
spares a lot of savage detail but brings in
enough to build a sympathetic portrait
of Nuri and Afra through humiliations
endured in Aleppo, on their journey and
when they arrive in Britain.
‘The Beekeeper of Aleppo’ is a tale of
the reconciliation of Nuri and Afra
pulled apart by the tragedy yet drawn
together in mutual support on their
journey. Throughout the book we are
made aware of the flight of bees, with
Nuri and Mustafa’s apiary business partnership making a frame for the human
flight. Though well written the book is
no easy read with its harsh context. The
author provides an appealing celebration
of human resilience whilst depicting the
dreadful consequences for individuals of
instability in their homeland.
John Twisleton

LOVE’S MYSTERIES: THE BODY,
GRIEF, PRECARIOUSNESS
Rachel Mann
Canterbury Press 2020 £12.99
ISBN: 9781786222817144pp
Rachel Mann seems to be prolific. This
year we have already reviewed her novel
and Lent book, and now her popular
theology. Love’s Mysteries: the body, grief,
precariousness and God is one of the first
books to emerge with a meditative focus
on the pandemic and published late last
year. This is in addition to her other
writings, including poetry. She was already writing something on the body
and precariousness when coronavirus
struck, and so continued throughout the
time of Covid, and closes with a final
chapter she ‘never expected to write’, encapsulating in a few pages – ‘full of grief
and bewilderment and dislocation…a
kind of subtle trauma…an endless Holy
Saturday’ – what many will have gone
through this past year. That was before
the most recent lockdown experience,
and is valuable. We need contributions
to the theological framework that help

make sense of what’s happened,
changed, and surprised us. The presence
of God throughout is vital discernment;
Mann gives us that, and more besides.
One of her main themes of precariousness is stretched a little as ‘the substance of the everyday’. But it makes
sense when she juxtaposes it with ‘the
ways grief operates in the theological
and philosophical realm’. Integrating
with the physicality of the body makes
sense. She rightly alludes to how the
pandemic has assailed our security and
challenged the assumptions about our
personal safety. Likewise, it has brought
a host of other thoughts and emotions
not so common before: the threat that
‘other’ may be a harmful vector of the
virus, and the insight into how difficult
life is for people in poorer countries with
less healthcare infrastructure and higher
infection rate risks.
Looking at grief, she opens with a
pacey and engaging account of the night
a bomb went off at the Manchester
Arena in May 2017 as 14,000 concertgoers were leaving. It’s where she lives
and so has an obvious connection with
this tragedy. She speaks of public reactions – the shock and trauma, trying to
understand something so horrendous,
and yet wanting to think the best – and
considers how racism and social cohesion play in because the bomber was a
Muslim. ‘But I wonder if we are to be
agents of grace we cannot be hardened
to the limits of grief, because they signal
something about our (and the diverse
wider communities’) senses of justice,
suffering, oppression and value.’ She
moves quickly through the thought that
June 2021 ■ newdirections ■ 21

‘grief is a signal of precariousness and
vice-versa’ – then the stretch, that by becoming human God made himself precarious in a way that challenges divinity.
It is at this point that she brings out one
of her hobby horses for a gallop around
the paddock: ‘a misunderstanding in so
much of patriarchal Christianity which
has led to fear of bodies, and of women’s
bodies and black bodies and queer bodies especially’. I am not sure that the devotion to Our Lady and ‘theology of the
womb’, or missionaries who risked their
lives, or chaplains who sat at the bedside
of AIDS patients would agree, but that
is beside the point she wants to make.
‘The idea of God emptying herself unto
fragile flesh is one of the great shocks of
Christian theology.’ This penchant for
the flashy phrase can often mislead her
and needlessly complicate the narrative
too. A few pages before she borrows the
Trinitarian term ‘indwelling’ to illustrate
who grief can bring people together and
let others in. She finishes this chapter
with ‘I wonder if Christ’s precarious
glory offers us a way to begin to value
again’. (Has his glory ever been precarious?)
At times this can be exciting and
stimulating. When she recounts her
own trials through having a stoma bag
and a trans woman who has undergone
‘gender confirmation’ (her quote marks),
though not for the squeamish it is gripping because she uses Roland Barthes’
model of studium and punctum. Being at
the hospital death of a member of her
congregation with the same woman’s
lifelong friend and the acceptance of a
‘good death’ is moving. She is not afraid
to speak of the body as sacramental. She
is also good on arts and media. An extended look at the Mendes film 1917 or
the JL Carr novel A Month in the Country
are helpful. But ‘The Holy Spirit lives to
shock’ and ‘Many, including me, have explored in other contexts the extent to
which [the Annunciation] might be a
scene of rape’ less so. The fashionable
idea that Our Lord experienced sexual
abuse through crucifixion is mentioned
too. Her chapter on ‘cruel optimism’ –
the things we hope for and yet are impossible to attain (in this world) – deserves a lot more ground. (Although
William T Cavanaugh has already done
this in original and solid work.)
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There is good stuff here. A former
philosophy student she has an agile mind
and writes with flair. Setting aside the
dualistic (women good, patriarchy bad)
and ideas which push their luck (Eve the
first example of women’s lib), and the occasional lapses into spirituality jargonese, it hits the mark on body
theology. Some tighter editing and
greater care with the themes would have
made it more targeted.
Simon Walsh

JUSTICE AND LOVE – A PHILOSOPHICAL DIALOGUE
Mary Zournazi & Rowan Wiiams
Bloomsbury 2020 17.99
ISBN: 9781350090361224pp
‘It’s not fair’ – the universal cry of childhood. But is it about ‘my right’ or ‘what
is right?’ It’s a question central to this
stimulating book, which offers far more
than the title suggests, with insights
from, and into, not just philosophy and
theology; but art, literature and science
too.
We are reminded of the difference between the Hebrew religious and Latin
juridical roots of the concept of justice,
with the former pointing to a sense of a
correct ‘alignment’ of posture, direction,
relationships, i.e. with something that is
‘right’, and therefore much bigger than an
aggregation of ‘rights’. There’s an echo in
the Greek idea of dikaios or dikaiosune –
of ‘righteousness’, things as they are intended to be.
I appreciated the way in which this
dialogue between two profoundly open
and creative thinkers is grounded in the
geopolitical realities of 2015-2020, during which their conversations took place.
So, what we mean by justice and other
values is explored against the rise of ISIS,
conflict and suffering in Syria, the polarisations associated with Brexit or the
emergence of Trumpism, and the challenges of climate change and a global
pandemic. More locally, how do we see
trends in British culture, education, personal relationships, and family life? All
may be viewed through the prisms of
justice and love, and with an exercise of
the imagination as to what, in hearing
the cry of another’s hurt (most especially
‘why am I being hurt?’), these virtues

may imply.
The nature of the book as a dialogue
helps in this. Ben Okri, in his introductory essay (the book is almost worth
buying just for this) writes: ‘A society is
only as alive as its core conversations . . .to
listen is to give space within oneself to the
other.’ No attentiveness – no justice! Yet
‘this is a time of monologues, soliloquies,
solipsistic speech in twitter-sphere . . we talk
from our solitude . . . we are talked at.’ The
essence of violence, Simone Weil argued,
is its power to limit a person’s, or group’s,
ability to ‘consent’ to, or their power to
‘refuse’, what others wish to impose.
Where and how do we experience this
in the world – and the church – today?
A just society moderates the force of violence, allowing the power to refuse it. It
frees people from having to join the same
game – of violence or deception, of tit
for tat (itself a debased, albeit popular
understanding of justice). Hence the
power of grace, when it intervenes in
ways that remind us that the world may
not be as it seems, and prompts an
awareness of other realities and possibilities of living.
If I have a criticism, it is that this is
not followed through in the book’s final
section which seeks a non-religious basis
for what it calls ‘discourses of faith’. Hope
for the future, the authors suggest, may
be found in the construction of a shared
faith in three things. First, that human
beings are participating in an intelligible
order and, therefore, capable of connection with each other to make sense of,
and construct, a ‘shared world’. Then, that
a modern recognition of universal and

equal approaches to human dignity is
both hard won and irreversible. Finally,
there is the practical confidence we show
each day in the meaningfulness of free
actions. In our hearts we know that we
are not automatons; we have choice and
choice matters. All fair enough; yet big
questions remain about how we make
connections, about whether a universal
approach to equal human dignity is
today’s norm, let alone irreversible, and
how we learn to use freedom and make
choices that are loving and just, or recognise when they are not.
I would have liked an exploration of
the relevance of mercy, and the need to
face head on the reality of sin. A Christian theologian and a humanist philosopher conclude their dialogue with
agreement on how very close justice
stands to love – ‘love understood as the
sheer will or consent for the other to be what
it is, and the bracketing out of the complaints of an ego that fears for its survival.’
That fear is part of the reality of sin: ‘that
inherent flaw by which our better aspirations are frustrated’ as John Polkinghorne
described it. And to stay with the dialogue, the quest for justice and the exercise of love to sustain it, requires that
grace which the Judaeo-Christian tradition knows as ‘mercy’. This is not mere
‘clemency’ as in a juridical understanding, but the fullness of that beautiful Hebrew word hesed, with its connotations
of compassionate, empathetic, loving
kindness, a steadfast staying alongside
the hurting other: an essential part of
doing justice, loving mercy, and walking
humbly with God.
+Michael Langrish

THE ADVENTURES OF MISS
BARBARA PYM: A BIOGRAPHY
Paula Byrne
William Collins £25
ISBN 978-0-00-832220-5
She closed the book and placed it on the
side table. She mused uncertainly on
what she had read. She pulled herself together and poured her second cup of tea.
Unusually, she cut a second slice of
Madeira cake. It was, after all, a special
occasion. It is not every day that you finish reading a biography of yourself. Had
she recognised herself in its pages? To

see yourself as others see you is disconcerting. Do we ever know ourselves? Did
not someone say somewhere, “If I knew
myself, I would kill myself ”? That would
be a step too far: unthinkable. The
Church would have something to say
about that.
The cake was good, the right consistency. At least that was something beyond reproach. Biographies are, or
should be, revelatory. What is the point
otherwise? She could do without hagiography. She was not a saint. But should
everything be revealed? Reticence was a
virtue she admired. Much more could be
achieved, subtleties of characterisation,
for example. Elliptical references, hints
and suggestions, rather than blockbuster (is that the word they use so
promiscuously?) revelations and exposure.
Given she was an author of social particularity, close, acute observation, perhaps she should not complain. Hers was
the world of “the trivial round, the common task”. She was unsentimental, unsparing in her observation of provincial
England, of the spiritual despair of lives
thwarted by circumstance and personal
failings. And she was piercingly funny,
She retrieved the tea-tray from the
kitchen, placed the impedimenta on it
and returned to the kitchen. As she
washed the cup and saucer, having emptied the teapot and disposed of the tealeaves, she thought that she would
telephone Fr Hampstead. He knew the
Anglo-Catholic milieu, albeit a generation after her. He knew Oxford (sadly
not Freddie Hood), its dreaming spires,
lost causes. He knew St Gabriel’s, Warwick Square, All Saints’ Notting Hill, life
in north London. What did he make of
it? He was bound to have read it. Perhaps he had been asked to review it for
that Anglo-Catholic journal. What was
it called? New Beginnings? No. Tautology.
Which Directions?
She dialled his number. He answered
immediately. “Oxford 4881”. He must
have been at his desk. “Could I speak to
Dr Pusey, please?”. “Ah, hello Miss Pym”.
He could not bring himself to use her
Christian name. He was pleased that she
had remembered but not surprised because it was the sort of absurdity she enjoyed. He had a call from someone at the
Electricity Board who had asked to

speak to Dr Pusey. “He is dead.” “Oh, I
am sorry to hear that, my condolences”.
“Thank you, but as he died in 1882 I
think that we are over the worst”.
They had never met. He had not
known her in the full flowering of her
literary fame: only from her rediscovery
in 1977. Recommendations by Lord
David Cecil and Philip Larkin in the TLS
as unduly neglected had led to her second spring as a novelist. Her books had
been re-published plus three new ones,
including that rejected by Jonathan
Cape’s Tom Maschler. He had thought
her too out-of-date. She was no longer in
tune with the zeitgeist in all its vulgar,
libertarian, utopian, nihilistic, squalid,
foul-mouthed glory. And insufficient
copies had been sold.
“Do you have the new biography of
me?”
“Yes, I have it”.
“Have you been asked to review it for
New Whatsit?”
“New Directions. Yes, I have”.
“What might you say? Were you
shocked?”
“I have sat in the confessional often
enough never to be shocked”.
“Even my Oxford passions?”
“Serial stalking came as a surprise. You
take authorial research to new levels. A
rackety undergraduate life. Rather
promiscuous passion than desiccated
conformity. It does not need a Freudian
to see how something that seems akin to
rape was sufficiently traumatic to tear
the relevant pages from your diary.
However dashing your suitor, love was
unrequited in sexual passion”.
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“What about my liaison with my German Army Officer?”
“Unsurprising that you would fall for
a handsome Officer, Nazi or not. At least
it was love for an individual not necessarily the cause, unlike some other of
your contemporaries.”
“My biographer suggests that I ought
to have realised the horrors”.
“Some of your contemporaries did,
many did not. At least your admiration
for Hitler was temporary and not as insane as the nominative determinative
Unity Valkyrie Mitford. Many were
blind to the horrors beneath the surface.
Love is blind and makes fools of us all.
Future generations may look back on
our cancel-culture and its desire to ban,
banish, suppress opinions and prevent
debate as an intellectual totalitarianism
as corrosive as those of the past”.
“It is sad that you need to make these
excuses”.
“It is the books that matter. St Paul
seems like a nightmare at times”.
“What about the style of the biography and the writing?”
“The prose is sparky and crisp. Rather
breathless and staccato. Not as textured,
layered, supple, or subtle, as your style.
The brief, episodic chapters are variable.
Some seem little more than notes written-up but not developed. The 18th cen-
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tury chapter headings, while initially
amusing, become irksome. Minor irritants in an otherwise lively and revealing
portrait, for good and ill”.
She knew him well enough to enquire
whether his inner pedant had anything
to add.
“Page 229: Leo Amery ‘was the man
who demanded that Chamberlain
should ‘speak for England’.’ The remark
was to Arthur Greenwood,”.
“I am still unsure whether the details
of relationships ought to be aired”.
“But, Miss Pym, you left the evidence.
Your fictional characters are based on

close observation of those you knew. You
are not unusual in that but you execute
it with a rare satirical gift. Many will be
relieved that Miss Pym was not quite so
prim”.
“I can hear a bell.”
“The summons to Evensong. A
Pymian ending to our conversation.
Good afternoon, Miss Pym”.
She put down the telephone and
looked out of the window. The agapanthus looked particularly striking but the
aggressively dead zinnias caught her
beady eye.
William Davage

On SAInTS, RELIcS AnD DEDIcATIOnS
1

P

olycarp of Smyrna (c. 69 – 155 AD) was a link with
the Apostolic age of the church; he knew the Apostle
John, who is said to have consecrated him as a bishop.
In AD 107 he had an important meeting, when he welcomed
Ignatius of Antioch; the manacled Ignatius was passing
through Smyrna on his way to Rome to meet his martyrdom.
Eventually Polycarp was to be martyred too; after his body was
burned, his followers “took up his bones which are more valuable
than refined gold and laid them in a suitable place where, the Lord
willing, ... we may gather together in gladness and celebrate the anniversary of his martyrdom.” Similarly, when Saint Cyprian was
executed at Carthage in AD 258, the
faithful brought handkerchiefs and tow2
els to collect his blood. The custom of
celebrating Mass at the martyrs’ tombs
on the anniversary of their death led before long to the custom of including relics
in altars, which was mandated by the
Second Council of Nicaea (AD707).
So the veneration of relics of the martyrs goes back to the mid-second century,
if not earlier. In this the early Christians
were looking to scriptural precedent, recalling the dead man brought back to life
by the bones of Elisha (2 Kings 13:21)
and the woman suffering from a haemorrhage by Jesus’ cloak (Luke 8:43-48).
Many of the Church Fathers addresses

the question of the rightness of this veneration. Augustine of
Hippo wrote in City of God (I, 13): “Nevertheless the bodies of
the dead are not on this account to be despised and left unburied; least of all the bodies of the righteous and faithful,
which have been used by the Holy Ghost as His organs and instruments for all good works. For if the dress of a father, or his
ring, or anything he wore, be precious to his children, in proportion to the love they bore him, with how much more reason
ought we to care for the bodies of those we love, which they
wore far more closely and intimately than any clothing?” Saint
John Damascene pointed out the difference between worship
offered to God alone (latria) and the veneration offered to the
saints and their relics (doulia), as Saint Thomas Aquinas was
later to do. In the Summa, Aquinas says: ‘Now it is evident that
we are bound to hold in veneration the saints of God as being
members of Christ, sons and friends of God and our advocates
with him. We are equally bound, therefore, memory of them,
to accord due honour to any of their relics; and this is primarily true of their bodies, which were the temples and instruments of the Holy Spirit, dwelling and acting within them, and
which are to be made like the body of Christ by glorious resurrection. It is for this reason that God himself grants honours
to their relics by performing miracles when they are present.’
(Summa Theologiae, 3a, 25, 26). So, in addition to altars, it became customary to house the relics of saints in reliquaries,
with the reliquaries of Saint Hilary in Poitiers (1) and Saint
Thomas Aquinas in Toulouse (2) as examples.
According to ancient tradition, Gervasius and Protasius
were twin young men who were martyred at Milan, most
likely in the second century AD under the emperor Marcus
Aurelius; traditionally Protasius was beheaded. Their remains
were discovered in AD 386, following a dream experienced by
Saint Ambrose (c.339-397) the bishop of Milan, at a time
when he was about to consecrate the cathedral. Ambrose interred them in the place that he had already chosen for his
burial; when Ambrose died eleven years later, he was buried
with them. During the 9th c. their relics were moved into a sar-
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Roman building, and during its 19th century restoration, a 4th
c. Roman funerary stele bearing the labarum (Chi-Rho), along
with the inscription ‘Aeternalis et Servilla, vivatis in Deo’ was
discovered. Parts of the walls of the apse are believed to date
from the fourth century. And its dedication? Saints Protase
and Gervase.
There is just one mediaeval church in England dedicated
to Gervase and Protase. A small village on the outskirts of
Norwich is called Little Plumstead. As usual in Norfolk it has
a church (4) of mediaeval foundation. Like around 120 Norfolk churches, it has a round tower – very rarely found outside
Norfolk and Suffolk – but not as rare as its dedication to Saints
Gervase and Protase, attested to by Pre-Reformation wills.
When a church was first erected in Little Plumstead, or how
it came to be dedicated to the protomartyrs of Turin are questions lost in the mists of time. Had the people responsible visited Turin, or maybe obtained a minor relic of the saints? No
one knows, but it is a question worth pondering. ND
Further reading

cophagus, which subsequently was covered over, until it was
discovered in a 19th century restoration of the basilica. Their
bodies now lie in a crypt under the high altar of the church,
now known as the basilica Sant’Ambroglio. In 2018, the remains of these saints were examined forensically. The bones
believed to be those of Saint Ambrose were found to be those
of a man about 5’ 6” tall, aged around 60. There was a bad
break in the right clavicle, confirming something Ambrose said
in a letter to his elder sister Marcellina, when he referred to a
severe pain in his right shoulder that he suffered from a fracture of the right clavicle in his youth, which had never healed.
The bones believed to be those of Protase and Gervase were
those of two tall young men (5’10” was unusual at that time)
aged between 23 and 27. They had the same congenital defect
of the vertebrae, also very similar faces, indicating consanguinity, possibly twinship.
4
One of the two had been decapitated.
Thus is tradition transmitted down the
centuries.
Not only did the martyrs Gervase and
Protase become patron saints of Milan,
but their cultus rapidly spread in Western
Europe. Out of some 4334 churches in
Normandy, 29 are dedicated in honours of
Saints Gervase and Protase; it is believed
to have been the original dedication of the
cathedral of Sees. Further south, the
church of the little village of Civaux (3),
between Poitiers and Limoges, is at first
sight an early Romanesque structure.
However, the church is built on top of a
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In our day of thanksgiving
Owen Higgs gives thanks for 150 years of St Augustine’s Kilburn

I

’d like to begin by saying two ‘thank yous.’ Thankyou Fr
Colin for inviting me, and thankyou to the people of St
Augustine’s for your welcome.
I want to bring before you three things, three things which
speak of this House of God and of St Augustine your patron.
First, is my hat, my biretta. It was bought for me by a man
called Clifford Hammond. And Clifford was a bit of a hedgehog in that he knew three things about our faith. First, he had
learnt that faith here. Indeed, for a time he was churchwarden.
St Augustine’s was where he had practised the Catholic Faith
and St Augustine’s was always dear to his heart. Then, second,
Clifford knew that priests always wear birettas, so he bought

me one to make sure I did. And third, what was most important of all, third he knew Jesus Christ was his Lord and Saviour. Every week Clifford came into blessed, holy communion

clifford knew that priests always wear
birettas, so he bought me one to make
sure I did.
with his Lord. In due course he departed this world fortified
by the rites of Holy Mother Church. His last years were troubled by illness and bereavement. But he held fast to His Lord.
It was all about Jesus. Just as is everything
I want to say to you, it is really all about Jesus.
So, first – the biretta as a symbol of the
Catholic Faith in Jesus Christ handed on here
at St Augustine’s.
And the second thing which speaks of this
House of God and St Augustine your patron
is here in my hand. It’s so small I can barely
see it myself. It’s a relic. Not of St Augustine,
I’m afraid. But the next best thing. A relic of
Pope St Gregory the Great, the man who sent
Augustine to England. Gregory was an extraordinary man. One of the really great bishops. And he sent Augustine to this land to
re-evangelise it. There had been Christians
here in Roman times. There had been bishops of London, though the last one is said to
have fled to Wales – which, I might say, is a
jolly good place to flee to. But when Gregory
sent Augustine here there was no Bishop of
London and not much faith left round here.
Indeed, before he’d got here, Augustine
feared England was too a hard nut to crack.
So, he tried to turn back, but St Gregory
wouldn’t let him. Once God’s work has been
begun, the saint reckoned, once God’s work
has begun it doesn’t stop. And so, Augustine
came to our country and in due course on
Pentecost Sunday 597, Aethelbert, King in
Kent was baptised. How come there was that
miracle of grace?
Well, Augustine was practical about his
mission. He didn’t trust to blind faith. He
brought interpreters with him and he had the
king’s wife on side. He also had some forty
companions. St Augustine’s mission was
strategically planned and well-resourced.
That hasn’t changed over time. God’s mission
needs to be planned and resourced. But there
was more. Augustine had first brought with
him two things. Later Gregory had sent
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across some of the necessaries for the Mass which were of a
style and quality which would fit in with your worship here
today. But first Augustine brought just a silver cross and a
board painted with Jesus.
That cross, venerated and adored, and Jesus Christ, God’s
Son, our Saviour. That was the faith of St Augustine. And it is
our faith. Jesus Christ and the cross. Through His cross and
resurrection Jesus has brought life and joy into the world. And
we are told that Augustine and his followers were successful
because they prayed and in their prayer they placed Jesus at
the centre of their lives. And also they cared for their neighbour. In this way they practised what they preached. And people loved them for it. The people loved them because St
Augustine and his companions lived with the joy of Jesus.
And Jesus brings joy to us today. He is our God and our
God is a God of love and joy. A God who wants to share that
love and joy. A God who, as St Irenaeus says, a God who finds
His greatest joy in you and me. And does something about it.
For God couldn’t leave us wandering aimlessly in ignorance
and sin. So, He sent Jesus to us. And through His death on the
cross Jesus made it possible for us to come before the throne
of grace. And that is truly heaven. For even the most splendid
temples of the Lord on earth, even the places of deep and long
prayer, even – dare I say it today – even this shrine of faith is
but a shadow of the glory which we will share in heaven. And
Jesus who gave Himself in love on the cross made it possible
for us to hope for heaven. As our brother Clifford Hammond
knew, we have a foretaste of that joy now, that food for the
journey which you have always honoured here. That food is
the bread of angels, the very communion with the God Most
High. But what you enjoy now is, as St Augustine himself
taught, what you enjoy now is but the beginning of the joys of
heaven.
And so to my third thing. We have had the biretta as a sign
of the people here faithful to God in the Catholic Church. We
have had St Gregory to remind us of the mission of your patron, how Jesus was brought to this land, how people will love
our Faith if they see we are faithful to Our Lord.

When the foundation stone was laid here,
your architect John Loughborough Pearson
and his team struck up the hymn, We march,
we march to victory.
And the third thing – is a hymn. When the foundation
stone was laid here, your architect John Loughborough Pearson and his team struck up the hymn, We march, we march
to victory. The choir will sing it during communion. The
words of the first verse go like this; We march, we march to
victory, with the cross of the Lord before us, with his loving
eye looking down from the sky, and his holy arm spread o’er
us. We march to victory.
And we do. We march to victory with our Jesus. For we
are the people of the Lord God. We have His word in holy
scripture. We have His sacraments and the divine energies of
His grace. Above all we have Jesus Himself, our Good Shep28 ■ newdirections ■ June 2021

herd, our brother, our friend. The Lamb once slain now reigns
in glory and we are His. We march to victory. And, yes, there
will be hard times and difficult times. But there will be good
times and holydays.
And in all those times remember I pray you remember
that St Augustine is your marching companion. Think how he
preached Jesus. Think how he prayed to Jesus, how people
knew Augustine as a man whose actions matched his words,
and how his life matched His Lord. Learn from St Augustine
and ask for his prayers.

That food is the bread of angels, the very
communion with the god Most High.
Pope St Gregory had a soft spot for the work of St Augustine. He liked to praise God again and again for the joy Jesus
had brought to this land. As he put it, the pagans had learnt
to sing ‘alleluia.’
So - God grant today that we may we join those two Apostles to the English, St Gregory and St Augustine, that we may
join those men chosen by God, sing ‘alleluia’ and march with
them to Christ’s victory. ND
Fr Owen Higgs SSC is a members of the Editorial Board of New Directions. This sermon was preached at St Augustine’s Kilburn on
Saturday 29th May 2021

Diocese of London
2 Cities Area
St Gabriel’s, Pimlico

MISSION PRIEST WANTED
Unique opportunity to develop a Daughter Church on the Churchill
Gardens Estate in Westminster.
The successful applicant will be assistant curate at St Gabriel’s. Their
main role will be to lead an estate-based Mission Team in partnership
with Eden (part of the Message Trust) and with the support of the
spiritual and material resources of the Parish Church.
The PCC has passed a resolution under the House of Bishops’
Declaration on the Ministry of Bishops and Priests.
The PCC is aware that those from black and minority ethnic groups
are currently under-represented amongst the clergy of the London
Diocese and welcomes applications from these clergy. Appointment
will be based on merit alone.

Profile and Application Form are available from:
The Administrator,
30 Warwick Square
SW1V 2AD
or
office@stgabrielspimlico.com
Closing date: 9th July, 2021
Interviews: w/c 22nd July, 2021

All Saints Margaret
Street
On the 20th May 2021 Fr Peter Anthony was Collated
and Inducted as the 14th Vicar of All Saints Margaret
Street.
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June Diary
Thurifer comes out of lockdown

O

ne of the modern tropes that I do not understand,
among many, is “my truth”. What does that mean?
Does it mean perception? Opinion? Outlook? Interpretation of events? And why should I believe your truth if it
is patently false? It may be the result of misunderstanding or
bias on your part, a sense of misplaced grievance, or wilful distortion, or a refusal to accept that you might be wrong? How
can anyone even begin to engage with such an absurd assertion? “What is truth?” said jesting Pilate but did not wait for
an answer.
*
This is the month when all the restrictions to which we have
been subjected and to which we have adhered - well, some
have adhered - are likely to be lifted. This is being written in
early May so, given the history of last year’s lamentable track
record of government prognostications, over promising and
under delivering, but ultimately redeemed by the vaccination
exercise, we may be exactly where we were before. The pandemic has irreversibly seeped into our consciousness and
memory. After years of over indulgence and under achievement, after fifteen months of near isolation, the words “Would
you like to go for a walk?” are anathema. Although perfectly
content to walk from point to point, from house to shops,
around galleries, museums, stately homes, a walk has to have
some destination and some purpose, just to walk does not inspire me. During lockdown, however, I did go out to take exercise a few times and walked around my leafy suburb to
admire the varied architecture and explore side streets, crescents and cul-de-sacs that were not my usual routes. That gave
me some sense of a purpose. Fortunately, I live in a suburb full
of architectural interest, an environment where the air is perfumed with hints of autumnal decomposition or spring growth
and entitlement, but there was only a limited number of routes
and they just about saw me through the first two lockdowns
but by the third I had seen several times most of the interesting
features that there were to be seen and in the cold and damp
the appeal, such as it was, weakened and quietly expired. I gave
free rein to my inner idleness.
*
I was invited to a diocesan “webinar”. I declined.
*
My first al fresco restaurant lunch for over six months confinement in my leafy suburb was shared with celebrity chef Hugh
Fearnley-Whittingstall. Admittedly, he was several tables
away. Our table was episcopally graced and signalled a return
to the social whirl. Invitations to a free-loading lunch are welcome.
*
One of the successes of the irksome lockdown was online
liturgy. Given constraints and the technical wizardry involved
I dipped into some excellent offerings. I decided, however, that
for Sundays and Holy Days I would stick with one church. I
doff my biretta with much gratitude to S. Mary’s, Bourne
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Street. It was not the same as being there but it was beautifully
executed, even with the odd technical hitch, and too few sightings of the Vicar’s dog, Sam.
*
14 August 1925: “I finished reading Casanova’s memoirs today.
They are absorbing and yet … they are dull enough in themselves. A thousand pages of adventures of loving every woman
who would let him - of raping nuns and seducing servant girls
and cheating friends and generally being a cad. Anyone’s life anyone in ‘our world’ I mean - would be more illuminating if
candidly revealed?? But would it?” There are 951 pages in the
first volume of Henry “Chips” Channon’s diaries with two
more to come. A much shorter volume, a heavily redacted and
expurgated edition of the diaries was published in 1967 edited
by Robert Rhodes James. Simon Heffer is the exemplary editor

The book of Revelation can be compared
with traditional greek drama made up of
seven acts and seven scenes.
for the current publications and his many footnotes while necessarily concise, convey all that is necessary for context and biography and sprinkled with deadpan wit. Universally
inaccurate ages are corrected with lapidary regularity.
Whether or not Channon originally intended them for publication, by his death he left instructions that they ought not to
be published until 60 years after his death. He died in 1958.
The best and most unbuttoned diarists tend to be of the second or, in Channon’s case, third rank of whatever profession
they follow. Channon was an inveterate socialite of private income with connections in every social stratum. From kings to
commoners. He also had the good fortune of being so often in
the right place at the right time. He was often on the wrong
side of history as his social and political world disintegrated.
Unencumbered, mostly, by office or an eye to posthumous
reputation made him a more acute chronicler. Malcolm Muggeridge’s review in The Observer of the original publication had
it right, ”Grovellingly sycophantic and snobbish as only a wellheeled American nesting among the English upper classes can
be, with a commonness that positively hurts at times. And yet
– how sharp an eye! What neat malice! How, in their own
fashion, well written and truthful and honest they are! …
What a relief to turn to him after Sir Winston’s windy rhetoric, and all those leaden narratives by field-marshals, air-marshals and admirals.” Henry ‘Chips’ Channon, The Diaries 1918-38
Edited by Simon Heffer, published by Hutchinson £35. Given
its heft and entertainment value, and the calories lost carrying
it about the house, it is not eye-wateringly expensive. ND

The Angel of the Lord
John Gayford explores the beauty of the Angelus

T

he French artist Jean-Francois Millet completed his
painting later entitled “The Angelus” between 1857
and 1859. It was commissioned by the American
Thomas Appleton with the title Prayers for the Potato Crop but
he never came to collect it. Millet added a steeple to a church
on the horizon and change the title to The Angelus. It depicts
two peasants bowing in prayer at dusk in a field. We are to
presume the Angelus bell has just sounded from the church.
Millet claims the idea came to him from his grandfather who
would stop for prayer when the Angelus bell sounded. By the
end of the 19th century this became one of the most reproduced paintings in France. Famous artists copied or made
their own version of the theme. The original depicts the true
spirit of the Angelus as a moment for private prayer.
The Angelus has become a traditional Western Catholic
prayer usually said privately three times a day, in churches,
monastic houses and colleges, to commemorate the Incarnation. The name comes from the start of the devotion Angelus
Domini nuntiavit Mariae (The Angel of the Lord declared unto
Mary). The sounding of a bell invites all to pause, reflect and
pray. Basically a silent prayer, it can be said or sung in Latin
or vernacular. The sung versions can vary even if based on
Latin Gregorian Chant. Now by tradition the Angelus is recited morning, noon and night; as the day starts, mid-day and
as the day ends. The exact times vary according to the establishment but usually at 6.00am, 12noon and 6.00pm.
It would be good to say that the history of the Angelus
goes back to St. Luke 1:26-38, the event it honours. This may
be so but the use of the Angelus as a devotion comes much
later with some confusion as to when it started. Anglo-Saxon
history demonstrates evidence of Marian devotion and prayer
but there is no verification of the Angelus being used, this had
to wait until after the Norman Conquest. A strong case can

The tolling of a monastic bell summoning
the monks to compline became the
compline Bell.
be made for it starting in the eleventh century. The tolling of
a monastic bell summoning the monks to Compline became
the Compline Bell. Sounding in the surrounding area the
hearers were encouraged to say three Hail Marys. Alternatively a case can be made for it being the curfew bell at which
again the pious were encouraged to pray with three Hail
Marys. Pope Gregory IX (d. 1241) asked for these prayers at
this time of day for the Crusades. By 1269 there was a Franciscan custom of three Hail Marys at the end of the day and
St. Bonaventure urged the faithful to follow this custom at
dusk and asked Franciscan preachers to encourage the devotion.
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The morning Angelus came later and again was associated with monastic bells summoning the monks to Prime. We
do not hear about this until the fourteenth century. This coincided with the start of the secular working day. The monks
sometimes preceded the office of Prime with thee Hail Marys.
The mid-day Angelus was adopted on Fridays later still, with
memory of the Passion and crucifixion of Our Blessed Lord.
Then this was extended to each day of the week. In 1386 the
Synod of Prague extended the devotion to praying for the
peace of the world. It was not until the sixteenth century that
Angelus prayers were standardised. There are now in some
Catholic countries radio programmes that are interrupted by
the Angelus.

The evening Angelus came first and
celebrated the Incarnation, the morning
Angelus came next celebrating the
resurrection of Our Lord Jesus christ and
finally came the mid-day Angelus reminding
us of the crucifixion and the passion.
The Reformation in England brought any public Angelus
to an end but could not stop secret devotion. With catholic
emancipation in nineteenth century England, the Angelus
bells began to sound again, became a mark of catholic practice
and were adopted by some High Church Anglicans at the end
of nineteenth and beginning of twentieth centuries, with the
text included in prayer manuals. Where there is a mid-day
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Mass the Angelus can be recited before. If the Mass is earlier
the Angelus follows the Mass; and there is an Anglican custom in some churches to recite or sing the Angelus after the
principal Mass on Sundays. This may be extended to other
mid-day Masses. Where the Angelus is not a regular feature
it is welcomed by Catholic societies at their gatherings, for
this reason the Angelus is most commonly used at noon.
The Benedictine Congregations have never used the Angelus communally but value this devotion to Our Lady for private use. The same can be said for the Cistercians, Carthusians
and other religious orders. If members of the community are
working together when the Angelus bell sounds they may recite it together. Nor is there any reason why the Angelus bell
cannot be used as a moment for recollection and a call to
prayer a few minutes before an office, especially at the start
of the day. Both the Dominicans and Franciscans claim a special devotion to Mary and the Angelus. There are recordings
of them singing the Angelus (in Latin or English) which can
done at conferences. There are now a few sung versions of the
Angelus that are quite modern (some in Latin and others in
the vernacular). Some are based on Gregorian chant for the
Ave Maria. The cantor or leader may sing the first part and all
respond with the second part. In modern times the Pope
comes to a window in the Vatican to lead the Angelus at midday on certain Sundays and Solemnities with an exhortation
and his apostolic blessing.
In the Easter season the Angelus is replaced by the Regina
Caeli.
Historically the Angelus is a devotion to Our Lady of the
Western Church. The evening Angelus came first and celebrated the Incarnation, the morning Angelus came next celebrating the resurrection of Our Lord Jesus Christ and finally
came the mid-day Angelus reminding us of the crucifixion
and the passion. Some like to recite the Angelus kneeling or
at least genuflect at the versicle et Verbum caro factum est (The
Word was made flesh).
The Angelus consists of a set of versicle and responses
followed by an Ave Maria, with a bell sounding three times,
followed by second and third versicles and responses again
with the bell sounding three times. There is a final versicle
and response followed by a prayer during which the bell rings
nine times. Those who use its gentle familiarity may find a
grace and refreshment far outshining the more usual break
for coffee. ND
Suggested further reading
• Boss, S.J. (editor) Mary: The Complete Resource Continuum
London 2007.
• Graef, H. and Thompson, T.A. Mary: A History of Doctrine
and Devotion. Christian Classics Ave Maria Press. Indiania
2009.
• O’Carroll, M. Theotokos: A Theological Encyclopaedia of the
Blessed Virgin Mary Fowler Wright Books Limited Leominster 1986.

Faith of
Our
Fathers

Arthur Middleton on after lockdown

W

ith the ending of lockdown public worship
will be restored as churches are reopened,
but it will require a good deal of teaching by
parish priests to restore in people’s minds the importance
of attendance at the Liturgy, described in Hooker’s words
as ‘the public prayer of the people of God’ (Ecclesiastical
Polity, V.25). For months now their Devotions have been
either by DIY or Zoom in their own individual abode
which may have cultivated an individualistic and negative
attitude to obligatory attendance at liturgical worship.
Public prayer is not the sum total of the individual
prayers of Christians joining together in the worship, but
the prayer of an organism , an entity, the Church, the
Body of Christ. A parish priest saying his office is not
worshipping in his own name but is offering up on behalf
of all Christians the daily prayers of the Church, one of
his priestly duties is to be the glory of God.

We are not to expect to find in the Liturgy
frequent petitions suited to individual
needs.

The Liturgy is something quite different from private
prayer; it has principles and an ethos of its own. We must
learn to distinguish the Liturgy from our own private devotions. Jeremy Taylor states that Churches as distinct
from individuals have ‘special necessities in a distinct caSpiritual decay overtakes the Church which has no
pacity. The Liturgy of the Church voices these necessities.
prayer of its own. This prayer is the liturgy, the prayer of
We are not to expect to find in the Liturgy frequent pethe Church. It is the life and soul of religion, the anima
titions suited to individual needs. Such prayers are best
mundi that universal soul which quickens, unites, and
made in the closet, not in the Liturgy which voices the
moves the whole Christian world.
needs of the Church.’ The Liturgy voices the prayers of
the whole Church we live in, which are common to priest
and people. It is the prayer of the Church, not regarded
as a collection individuals but as the Body of Christ.
This grasp of the function of the Eucharist in the
Liturgy was behind the campaign for weekly communions. Bishop Cosin believed the rubrics of the Prayer
Book intended a daily celebration. It appears in the attitude of people like William Laud towards the altar. On
his trial he proclaimed that the holy table was ‘the greatest place of God’s residence upon earth. Jeremy Taylor
stated that the altar is the place where Christian sacrifices
are presented, and where ‘the beloved Body and Blood of
the Son of God ‘ are really present in the sacrament.
Hence the growth of reverencing the altar by bowing and
giving it a central places in our churches. So the liturgy
of the Church should have a central place in our devotional life, and hopefully after this time of lockdown will
become central again and an essential part of teaching
and practice. ND
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touching place
S. JAMES, BARTOn-unDER-nEEDWOOD, STAffS

B

arton church is a long and low
building in the dark stone characteristic of churches in the area. The
window tracery in the aisles is deceptive, as
the aisles were rebuilt and widened in 1864.
In fact, the building dates from 1517-1533,
built at the expense of John Taylor, a local
boy made good. He was one of triplets born
around 1480; they were shown to King
Henry VII, who took on the cost of educating the boys. Taylor became Chaplain to
both Henry VII and VIII, attending the
Field of the Cloth of Gold in 1520. He
achieved the heights of Master of the Rolls,
and set about building this church for his
home village on the site of his parents’
home. In doing this, Taylor would have followed the example of Pope Urban IV, who built the
church of S. Urbain in Troyes c. 1262 on the site of his
father’s cobbler’s shop. Taylor appears to have fallen
from favour towards the end of his life, succeeded as
Master of the Rolls by Thomas Cromwell, but at least
Taylor seems to have died in his bed.
You’re not left in much doubt about the author of
this work, as the Taylor arms are repeated along the
nave – two Tudor roses refer to Henry VII, three
heads to the triplets, and a Tau could either be a T for
Taylor or a Tau cross. There’s also a series of tablets

highlighting stages in Taylor’s stellar career. The east window
shows the Twelve Apostles, along with others including Moses, Elijah and John the Baptist. The central light bears the date 1533 (and
the Taylor arms), when building work was coming to its close.
Though rather restored, the glass is a good specimen of its period,
with characteristic strong colours – purple, blue and green.
Map reference: SK187185
Simon Cotton

Forms of words for making a bequest to FiF in your Will
I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£
) and I DIRECT that the receipt of the Treasurer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor.
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or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DIRECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Executor.

The clumber chapel, Worksop,
nottinghamshire

Bishops of
e Society
The Bishop of Beverley

The Annual History Lecture will take place on Saturday July 24th at 2pm. The
lecture entitled ’The Ancient Strength: The Principle of a National Religion in
the early thought of William Gladstone’ will be given by Fr Christopher Johnson
SSC. There will be a Requiem Mass for the 7th Duke of Newcastle at 12 noon.

PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE
01904 628155 oﬃce@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY 01243 782161
bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker
The Vicarage, 5 St Andrew St, London EC4A 3AF
020 7932 1130 bishop.fulham@london.anglican.org
www.bishopoﬀulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans AL3 4HE
01727 836358 bishop@richborough.org.uk www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR
01924 250781 / 07834 206317
bishop.tony@leeds.anglican.org

The Bishop of Lewes
CHICHESTER

The Right Revd Will Hazlewood
Knowle Cottage, Knowle Lane, Halland, Lewes BN8 6PR
01273 425009
Bishop.Lewes@chichester.anglican.org

The Right Revd John Ford
(formerly Bishop of The Murray)
The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)
The Right Revd Dr John Hind
(formerly Bishop of Chichester)
The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)
The Right Revd Roger Jupp SSC
(formerly Bishop of Popondota)
The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)
The Right Revd Michael Langrish
(formerly Bishop of Exeter)
The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)
The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)
The Right Revd Lindsay Urwin OGS
(formerly Bishop of Horsham)
The Right Revd Peter Wheatley
(formerly Bishop of Edmonton)
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Subscribe to
New Directions
NEW DIRECTIONS is sent free of charge
to all members of Forward in Faith UK *
To join Forward in Faith or subscribe to New DirecTioNs,
please print oﬀ and post the forms on the website
(www.forwardinfaith.com) or complete the form below
as applicable:

i wish to subscribe to New DirecTioNs as:

A Member of Forward in Faith UK
individual Membership: £30
concessionary: £15
concessionary: £21
Family Membership: £42
i am a UK Taxpayer please send me a Gift Aid form
Or
A NEW DIRECTIONS Subscriber
UK: £30
europe: £45
rest of the world: £55
i enclose payment of £ ..............................
cheques payable to Forward in Faith

CREDIT/DEBIT CARD PAYMENTS
BY TELEPHONE ONLY - MONDAY, WEDNESDAY OR THURSDAY, 9.30
AM TO 4.30 PM.

Name.............................................................................................
Address..........................................................................................
......................................................................................................
.....................................................Post Code/Zip ...........................
TO: Forward in Faith, 2A The Cloisters, Gordon Square, London
WC1H 0AG. Tel: 020 7388 3588 Fax: 020 7387 3539
Admin.assistant@forwardinfaith.com
If you do not have a UK bank account, please contact us to discuss payment
methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Thursday, 9.30 am to 4.30 pm)
* Members of Credo Cymru who are not also members of Forward in Faith
should contact their Membership Secretary

newdirections

Classified Ads rates
£22.50 for 1 month
(up to 50 words)
£45 for 2 months
£45 for 3 months
Series of advertisements in excess
of three months will also be
charged at £20 per month
with every third month free
Additional words will be charged at 50
pence each for one month,
£1 each for two or three months etc.

Contact the Advertising
Manager: Mike Silver
57 Century Road, Rainham,
Kent ME8 0BQ
01634 386624
email silver43mike@gmail.com
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classifieds
cAR SuPPLIERS – PRIORy AuTOMOTIVE Priory
are the Christian car suppliers who can provide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com

EDEnHAM REgIOnAL HOuSE RETREAT cEnTRE
nr Bourne Lincs. Near Peterborough. Individuals and small groups welcome. Private
Chapel and spacious rooms for day visits,
disabled facilities, self-catering flat. Contact
Fr. Edward Martin SSC, ERH Church Lane
Edenham, Lincs PE10 OLS. 01 778 591358.
edenhamoﬃce@ gmail.com
Web: www.edenhamregionalhouse.org

