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Was it ever thus?
Ian McCormack onsiders what we might learn from the past

n 27th March 2020, the Archbishops of Canterbury
and York wrote to the clergy of the Church of England. The letter included these words: ‘We are in a
time of great fearfulness. The numbers of those becoming seriously ill and dying is increasing. It therefore remains very
important that our churches remain closed for public worship
and private prayer.’
This instruction seeks to prohibit the clergy from entering
their own churches for private prayer, at a time when the law
of the land specifically exempts ministers of religion travelling
to their place of worship from the restrictions on free movement brought about to fight the Corona Virus. The instruction is something for which the archbishops will have to
answer on the day of judgement, and it would be imprudent
to comment further here.
But it was not ever thus in the Church of England.
In Liddon’s Life of Pusey, the author quotes at length the
Rector of Bethnal Green’s reminiscences of the cholera epidemic of 1866: ‘My curates were ill, unable to do any duty - I
had been up for several nights running to two or three in the
morning, attending to the sick, and more especially to the
timid and fearful, - who would not go to bed for fear of ‘the
pestilence that walketh in darkness’ - Wearied and at my wits’
end as to how I could possibly help my Vestry through their
arduous duty, I had come down to a late breakfast at nine
o’clock, when my servant announced Dr Pusey ... he offered
to act as my assistant Curate to visit the sick and dying ... and
to minister to their spiritual wants’.
Pusey was joined in Bethnal Green by (among others) the
Hon. Charles Wood (later Viscount Halifax) and the Sisters
of the Most Holy Trinity (SMHT) from Devonport, Plymouth, and subsequently of Ascot Priory. Members of this
Sisterhood – the lineal descendant of the very first in the
Church of England – had already served as nurses in their
home town of Plymouth during a cholera epidemic there, and
in Scutari alongside Florence Nightingale. They now arrived
in the East End of London to work alongside Dr Pusey, who
had been influential in their foundation. The valuable work of
Pusey and the sisters is recorded at length in Liddon’s biography.
Recent historians have tended to overplay the extent to
which early sisterhoods were founded specifically to meet social needs. In this model they were primarily professional philanthropists; what one contemporary commentator called
‘lady guerillas of charity’. In fact, all of the communities with
which Pusey was directly involved understood themselves to
be not philanthropic organisations with a religious ethos, but
Religious Communities whose incarnational theology manifested itself in social and nursing work among the poorest and
neediest communities. In this, they mirrored the understanding of the Tractarians, who themselves stood in a long line of

catholic social teaching. St John Chrysostom preached,
‘Would you do honour to Christ’s body? Neglect Him not
when naked; do not while here you honor Him with silken
garments, neglect Him perishing without of cold and nakedness.’ This teaching was echoed again and again in Pusey’s sermons. For example, from a sermon of 1844, ‘There is no
deeper source of blessing, nor more frequent means of enlarged grace to the soul, than love for Christ’s sake, to His little
ones and His poor’.

In fact, all of the communities with
which Pusey was directly involved
understood themselves to be not
philanthropic organisations with a religious
ethos, but Religious communities whose
incarnational theology manifested itself
in social and nursing work among the
poorest and neediest communities.
A high view of their calling notwithstanding, the sisterhoods (and their advocates) were not above using their social
usefulness as public justification for their existence. In 1848,
Pusey wrote to the chaplain of Eton College regarding the
most deprived urban conurbations: ‘Either these poor people
and their children … are not to be helped at all, or they must
be helped in part by Christian females: and then the only question remains, “Are these to work without the support of mutual sympathy and advice and the comfort of a common home
and prayer together, crippled in their exertions for want of
plan and mutual help and distribution of labour?”’. Pusey valued the religious life for its own sake. But he was not above
using utilitarian considerations to gain acceptance for this (to
protestant Victorian sensibilities) shocking new way of life.
Nor were the sisterhoods and their supporters slow to grasp
the opportunities for advancing the catholic life which their
unique circumstances provided: daily celebration of the Eucharist was introduced at the convent in Devonport in 1849
to give spiritual sustenance to the sisters during their work
among the cholera victims there.
The philanthropic work of the sisterhoods won over to
their cause many people who would otherwise have been implacably opposed to their existence. The same was true for
slum clergy, particularly the ritualists who were at the forefront of Anglo-Catholicism in the generation after Pusey.
Even the most ardent and organized protestant agitators
found it difficult to whip up popular resentment against the
very man who was leading social work in a particular district.
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The historian John Shelton Reed has argued persuasively that
it was precisely the manifest holiness and dedication of many
of the ritualists that won them the love and support of their
parishioners. Tolerance by others of their ritualism was a byproduct of this hard-earned respect, affection or even love.

christ poses a question which all of us must
answer, and he is likewise the answer to all
the questing and questioning of human
hearts.
None of this meant that the controversies over anglocatholicism in general, and ritualism in particular, disappeared. The prosecutions under the Public Worship
Regulation Act were only a decade after Pusey’s work in Bethnal Green. But throughout the second half of the nineteenth
century, bit by bit the prevailing wind shifted in favour of
Anglo-Catholic theology, ritual, and social practice, as the

sense grew among friend and foe alike that by its response to
poverty, squalor and disease, Anglo-Catholicism reached parts
of the country that were otherwise ‘largely untouched by the
national Church, or indeed by religion in any form’ (Shelton
Reed). There can be little doubt that the heroic response of
Pusey, the members of SMHT, and then subsequently the
younger generation of ritualists played a significant part in
that change, bringing a new-found respectability to the AngloCatholic movement, and by extension new life and vigour to
the ministry of the Church in those places where AngloCatholicism took hold.
The consequences of the Church of England’s somewhat
different response to the epidemic of 2020 remain to be seen.

ND
Father Ian McCormack is the Vice Chairman
of Forward in Faith.
A version of this article also appears in Living Church magazine.

Time to Sow in the North
A statement from the Northern Bishops of The Society of Saint Wilfrid and Saint Hilda

A

s the three Society Bishops based in the Province of
York, we welcome the Time to Sow in the North report produced by St John’s College, Nottingham.
As the Bishop of Burnley states in the report’s Foreword, “it
is not hard to find Catholic parishes where Church life is vibrant and alive, and the identification of common features associated with such growth is important if parishes in this
tradition are to grow in evangelistic confidence.”
We look forward to discussing how the Church’s resources
can be targeted at our most deprived communities, where
many such Catholic parishes are to be found and where additional resources will, among other factors, help to achieve a
growth in Church life.
The Society’s mission strategy, ‘Forming Missionary Disciples’, will also play an integral role in achieving that growth.
We are grateful to St John’s College, Nottingham, especially
Fr John Tomlinson, for producing the Time to Sow in the
North report and we commend its contents to a wide readership.
The Rt Revd Tony Robinson, Bishop of Wakefield, Chairman of
The Society’s Council of Bishops
The Rt Revd Glyn Webster, Bishop of Beverley
The Rt Revd Philip North, Bishop of Burnley
The report can be found at: https://stjohns-nottm.ac.uk/resources/time-to-sow-in-the-north/
The Society’s Mission strategy can be found
https://www.sswsh.com/uploads/Mission_Strategy.pdf
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here:

Keeping up Appearances
Simon Morris considers episcopal correspondence

D

ocetism, you may recall, is the heresy that Jesus only
appeared to be human but was not substantially so.
The Archbishops and Bishops of the Church of England seem to have embraced a new twenty-first century form
of this challenge to the Divine Order as they banned the clergy
from going to church.
The archbishops asserted (Letter, 24th March), “We must
take a lead in showing our communities how we must behave
in order to slow down the spread of the Coronavirus.” The
London Bishops joined the bandwagon after some initial reticence (letter, 7th April), “We would not want to be seen to
encourage any laxity in the requirement to stay indoors.”
Nothing wrong with that, you might think. But there was no
other reason given for the clergy not to go to the Church next
door to them. No facts that it had led to greater contact with
people, such as is rightly banned by social distancing measures.
No sense that the clergy’s not going to Church could be proved
to help the amazing NHS staff. It was all about appearing to
behave in the correct way.

And to add insult to injury, these
proclamations were given with a timing
that couldn’t be more ironic.
When I was growing up, we were taught as children that
appearances were very important. My mother refused to
shout even in the back garden because she didn’t want Mrs
Paul next door hearing our business. I doubt the elderly Mrs
Paul would have heard much or been bothered much. The
ridiculousness of basing a life on such notions was hilariously
demonstrated by Patricia Routledge in the BBC TV series
Keeping up Appearances.
And to add insult to injury, these proclamations were given
with a timing that couldn’t be more ironic. The archbishops’
first diktat appeared in our inboxes on the eve of the Annunciation. When the teenage girl was told she was to give birth
to a child out of wedlock in first century Palestine, there’s no
record that she was concerned about what other people would
say. “What would the neighbours think?” Keeping up appearances could have severely got in the way of God’s plan if it had
been a priority of Mary. Then, the London Bishops followed
suit in Holy Week. As we prepared to read our Lord telling Pilate that His kingdom was not of this world, the bishops cited
headlines from the Daily Telegraph to justify the cessation of
live-streaming in the northern bit of the nation’s capital.
Of course, we mustn’t go against the Government rules. We
must stay at home so that the NHS is not overwhelmed by the
numbers of people suffering with COVID-19. We must have
a concern for people’s wellbeing and safety. But St Mary’s is
closer to my kitchen than my study is. I walk on no public land
to get there. There is no danger of anyone being five metres
close to me, let alone two. Indeed, the Corona Virus legislation
permitted clergy to go to their churches. But the episcopal pre-

occupation with appearances meant there was no room for
facts. No instances were recorded, as far as I know, of individuals banging on our church doors, forming illegal gatherings,
because they knew priests were live-streaming inside.
There was another annoying bit in the archbishops’ 24th
March letter: “Our belonging to Christ has never been measured by the number of people in church on a Sunday morning.”
I agree; but then why do they insist that we count people coming and force us to fill out those awful forms telling them the
numbers? I suspect part of the reason those who run the
Church of England require these statistics is so that they can
tell those in the corridors of power what is done by the thousands of faithful Christians who keep our churches going. But
again that’s all about appearances and worrying how the world
sees us.

All the people of this nation have been
asked to make sacrifices and the clergy are
not exempt from that.
In the second letter of the archbishops reiterating the ban,
dated 27th March, their Graces introduced another argument:
“Staying at home and demonstrating solidarity with the rest
of the country at this testing time is the right way of helping
and ministering to our nation.” Solidarity is important in
Christian theology: Christ humbles Himself and is even
tempted in every way that we are. However, in being fully
human, He doesn’t cease to be fully God. What the archbishops have required of the clergy is a solidarity that suffocates
the priestly identity “to preside at the Lord’s table” (as the
Common Worship ordinal puts it). All the people of this nation have been asked to make sacrifices and the clergy are not
exempt from that. I’ve been very moved by e-mails I’ve received from my congregation following the Masses from St
Mary’s they’ve watched on-line. They’ve been comforted by
knowing the worship continues to be offered in the place they
love by the priests who have been sent to show God’s love for
them. How sad that the chief pastors have cut off this means
of nourishing the flock. ND
Father Simon Morris is the Parish Priest of St Mary’s, Tottenham.
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How the Ox’s Bellow was Heard Around
the World
Jack Allen on reading more than Thomas Aquinas

I

f you are a Roman Catholic, odds are pretty good that
you are a Thomist. Now, since this is New Directions,
you’re probably an Anglo-Catholic, in which case odds
are still pretty good that you are a Thomist. You may very well
not know that you are a Thomist, but I would be pretty confident to put £10 on your being so. St. Thomas Aquinas’
thought is so prevalent in the Roman Church to almost make
him the defining thinker of an entire religion, with the impression being that you could read Aquinas cover to cover and be
able to make a good guess as to what the Pope will declare on
any given issue. Aquinas is so ubiquitous, that Peter Adamson
once claimed that there might be more written on Aquinas
than on any other thinker of the Middle Ages, and I am inclined to believe this. There are even several Calvinists who
nowadays make use of Aquinas in their theology, with Alvin
Plantinga’s Warranted Christian Belief springing to mind.
My objective in this article is to set out why I think we have
ended up in this situation, how we got to a position in which
one thinker is so defining of Catholic and Medieval thought. I
will make two claims: a literary one, and a historical one. I
should point out here that my aim is not to disparage Aquinas
- I write on the eve of his feast, a day which I intend to keep
with all the appropriate festivities for a saint to whom one has
regular recourse - but to understand how he alone has become
such a force apart from all the other very clever philosophers
working around his time.

my objective in this article is to set out why
I think we have ended up in this situation,
how we got to a position in which one
thinker is so defining of catholic and
medieval thought.
Something we know from history is that Aquinas’ dominance was not obvious in his own day, and we have two pieces
of evidence for this. Firstly, there is Aquinas’ disagreements
with thinkers of his own day. William de la Mare wrote a book
called The Corrective of Brother Thomas (1278), which includes
a stunning 118 disagreements with Aquinas’ Summa Theologicae. Now it is important to note that William was a Franciscan and Aquinas a Dominican, and these two Orders spent a
lot of time vying for power in the 13th and 14th centuries, so
his disagreement with Aquinas should come as no surprise;
the English Dominicans Richard Knapwell and Thomas Sutton and the French Dominican John of Paris respond in a work
called The Corrective of the Corruptive of Brother Thomas. More
interesting is the proclamation of the Dominican Robert Kilwardby, sometime Archbishop of Canterbury who - legend
has - forbade the teaching of thirty-three of Aquinas’ doctrines
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in Oxford. Even Giles of Rome, a man otherwise very keen on
Aquinas, took to correcting elements of the latter’s metaphysics of the eucharist that he did not think worked. There
was, as with any other great mind, lively debate around
Aquinas’ thought which spawned a lot of really excellent philosophy.
Secondly, there are the famous Paris Condemnations of
1277, which aimed to limit the teaching of Aristotelian science, which Aquinas often made (not un-critical) use of.
Whilst these Condemnations were not the Bishop of Paris’ direct attacks on Aquinas - although, any knock to Aristotelianism would bruise Aquinas as collateral - it seems that a set of
condemnations aimed at Aquinas were being prepared when
the Papacy became vacant and drew the Bishop’s attention,
suggesting that Aquinas had acquired some powerful theological enemies. In his own day, Aquinas was one of many
thinkers, and whilst he is most certainly in the top five
smartest philosophers of the High Middle Ages - and he was

in his own day too - it is rash to say that he has always occupied
the number one spot in the eyes of many.
So how did we get here? My first comment will be on the
Summa Theologiae. Now, I have a lot of disagreements with the
Summa, but I cannot dismiss it as one of the truly great works
of philosophy. Part of the beauty of the Summa is how readable
it is. The Summa was commissioned of Aquinas by the Master
of the Dominicans, to be a book that covers all questions in
theology with answers that can be memorised by even the
most uneducated of Aquinas’ Dominican brothers. The upshot of this is that the Summa is a long list of easily digestible
but philosophically profound paragraphs, each one a total argument for some thesis, sufficient to fend off the average
heretic without placing too much strain on the mind of the individual Dominican. What this means for us is that the Summa
is one of very few works of philosophy that you can throw
yourself into as an educated layperson. Compared to, say, Scotus’ Ordinatio or Ockham’s Summa Logicae - also great works which are composed of long, dense, tightly packed prose, the
Summa stands out as the one work of medieval philosophy that
anyone can read. Part of my thesis, then, is that the appeal of
Thomism is the usability of the Summa as a teaching tool; if a
parishioner asks me some fiddly theological question, I usually
give a version of one of Aquinas’ arguments. And, frankly,
kudos to Aquinas for achieving the Holy Grail of philosophical
literary skill.
But my thesis is not just literary. After all, lots of truly
dreadful writing has contained within its painful prose wonderful philosophy, and it’s not like laypeople themselves are
setting the philosophical agenda. Somehow, Aquinas has also
become dominant in the Academy. My second claim, then, is
historical.

After all, lots of truly dreadful writing has
contained within its painful prose wonderful
philosophy, and it’s not like laypeople themselves are setting the philosophical agenda.
Above, I mentioned the medieval squabble between the
Franciscans and the Dominicans, and this comes back with
Pope John XXII. Pope John is important in the history of philosophy for two reasons. Firstly, it is Pope John who promotes
Fr. Thomas to St. Thomas. Whilst sainthood can be bestowed
for all manner of reasons, bestowing such an honour on a
philosopher becomes a tacit approval of their philosophy. In
sainting Aquinas, Pope John tells his people that St. Thomas
is a man whose ideas are worth listening to. Secondly, Pope
John excommunicates William of Ockham, a Franciscan who
is widely thought of as being a member of the big three
Scholastic thinkers, along with Aquinas and Bl. John Duns
Scotus. The details of this squabble don’t concern us here, but
the upshot is that Ockham writes books claiming that a pope
can become illegitimate, something that makes him the enemy
of the sitting pope (at least, in the morally dubious papacies of
the 14th Century). What still concerns us is that Ockham is
still seen broadly as the enemy of the Papacy, whose feast

(April 11) is kept by Anglicans and Lutherans (Luther, we
know, was a fairly big reader of Ockham) but not by Roman
Catholics, despite his being an enthusiastic Catholic, keen to
promote that faith above all others. We see already in the 14th
Century a push away from Franciscan thought and towards
Dominican.
Then, at the Council of Trent - the really big counter reformation council - Aquinas is given the highest of honours,
with the Summa being placed on the altar along with the Bible
and the book of the laws of the Roman Church. Pope Leo XIII
goes so far as to say that “In the Councils of Lyons, Vienna,
Florence, and the Vatican one might almost say that Thomas
took part and presided over the deliberations and decrees of

Aquinas may have been influencing bishops,
but he still had to fight his contemporaries
in the Academy.
the Fathers, contending against the errors of the Greeks, of
heretics and rationalists, with invincible force and with the
happiest results”. The real dominance of Aquinas begins in his
utility in fighting Protestantism, since he has given so all-encompassing a treatment and defence of Catholic theology in
the Summa that it becomes the inspiration for much of postReformation Catholicism. This literary skill that we mentioned earlier pays dividends compared to the confusing
hair-splitting of all other Scholastics, and Aquinas finds himself promoted to - effectively - attending all councils of the
Roman Church. Aquinas is not yet quite dominant in the
Academy - since the councils of bishops are not themselves
philosophers -, but this is the beginning of his reign.
But we know from recent scholarship on the theology of
Gerard Manley Hopkins that Aquinas had not won the position of dominance even after Trent, with Scotus struggling
with him in the heart of the Oxford Movement over the Immaculate Conception of Mary and the Absolute Primacy of
Christ whilst Hopkins was at university (1863–1867), as well
as continuing the old Scholastic battle between analogical and
univocal talk about God, plus a host of squabbles in sacramental theology. Aquinas may have been influencing bishops, but
he still had to fight his contemporaries in the Academy. But
all this would change in 1879 with the publication of the Papal
Bull Aeterni Patris.
Aeterni Patris is really the single most important part of
this puzzle, written as much as a love letter to Thomism as an
item of pastoral guidance. In paragraph 33, Pope Leo XIII declares “We exhort you, venerable brethren, in all earnestness
to restore the golden wisdom of St. Thomas, and to spread it
far and wide for the defense and beauty of the Catholic faith,
for the good of society, and for the advantage of all the sciences”,
which tells all good Catholics in the Academy that the Pope is
approving Aquinas as his guy, and as the person they need to
be reading to offer proper defence of Catholicism. This glowing and enthusiastic promotion of Aquinas reaches its completion in the document De sacrorum alumnis formandis (1967)
which sets out the curriculum for all aspirant Catholic Priests,
and which claims that “Scholastic philosophy in all its parts…
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is to be transmitted according to the principles and method of
St. Thomas Aquinas so that the students acquire his complete
and coherent synthesis by solid and accurate study of his chief
arguments”. Aquinas is here made the thinker for the Roman
Catholic church as well as being the Scholastic, with all priests
versed in at least the basics of his philosophy. This gives
Aquinas the weight of the power of the Papacy in his fight in
the Academy, and it is this that leads to the great revival of
virtue ethics under the famously Roman Catholic Elizabeth
Anscombe, and her likewise Catholic husband Peter Geach.

But this is the real problem with the
dominance of Aquinas: if you only read
Aquinas, you miss all of the other interesting
stuff, and end up both doing bad history
and missing good philosophy.
Now, none of this is to say that Aquinas is not a good
philosopher; he really is one of the greats, and if you haven’t,
you should read him. What this is to say, is that the overwhelming dominance of Aquinas on the stage of medieval philosophy is not just due to his skill, but to the way he has been
received. Aquinas is an important figure in how we think
about how the history of philosophy is done, and these nonphilosophical aspects need always to be borne in mind when
one is doing history of philosophy.
Most recently, Thomism has started to bite back against
its historical rivals, with individuals like John Milbank and
Catherine Pickstock criticising Scotus and Ockham for deviating from Thomistic orthodoxy and setting us on the path to
contemporary secularism. Of course, we know from above
that this was never the case, with both Robert Kilwardby and
Giles of Rome dissenting from Aquinas, and Bishops of Paris
considering outlawing parts of his thought. But this is the real
problem with the dominance of Aquinas: if you only read
Aquinas, you miss all of the other interesting stuff, and end up
both doing bad history and missing good philosophy.
Ockham’s logic is worth reading because he was a good logician, Scotus’ doctrine of God is worth reading because he
was a good theologian, and Giles of Rome’s eucharistic theology is worth reading because he was a good eucharistic theologian. These individuals are not worth rejecting just because
they are not Aquinas. And this should matter to both Christian and non-Christian philosophers. In all of these great and
lesser known medieval thinkers, there is excellent philosophy
that may yet allow us to solve some otherwise intractable
problem, but we don’t know about it, because everyone is still
reading Aquinas.
Fortunately, I am not the only person who thinks this, and
we are living at the start of what I hope is a golden age of neoScholastic philosophy. On 20 March 1993, Pope St. John Paul
II gave Scotus the title blessed - the rank one below saint - finally giving papal approval to the thought of an otherwise ignored Scholastic (his Feast is November 8 and I keep it
fastidiously), and beginning the great run of contemporary
medieval literature. For a start, we have Peter Adamson’s ex8 ■ newdirections ■ may 2020

cellent History of Philosophy podcast (which is an excellent
place to start if you want to get into wider Christian philosophy), which is exposing people to a far wider collection of
thinkers than an idealistic young lad like myself could ever
hope to. Also, we are seeing more good translations of medieval thinkers come out in good English translations; you can
get almost all of St. Anselm, for example, for about a tenner
in any good medium sized bookshop. We finally have a good
critical edition of William of Ockham, and whilst the critical
edition of Scotus has taken 50 years already, it is getting there.
Papers are being published about John Buridan and Peter
Ogilvy and John of Reading. Outside the Scholastic bubble,
people are taking seriously the philosophy of women like St.
Catherine of Sienna and Julian of Norwich. 2020 is a good year
to be getting into medieval thought.
The value of medieval thought is that it is essentially Christian thought, worked out in the fullness of the Catholic faith,
and I would encourage anyone who cares about these things
to remember that Aquinas isn’t the only option if you fancy
something new to read. ND
Jack Allen is a Pastoral Assistant at St. Pancras Old Church
and St. Paul’s, Camden Square.

An Easter message from Her
majesty The Queen

M

any religions have festivals which celebrate
light overcoming darkness. Such occasions
are often accompanied by the lighting of candles. They seem to speak to every culture, and appeal to
people of all faiths, and of none. They are lit on birthday
cakes and to mark family anniversaries, when we gather
happily around a source of light. It unites us.
As darkness falls on the Saturday before Easter Day,
many Christians would normally light candles together. In
church, one light would pass to another, spreading slowly
and then more rapidly as more candles are lit. It’s a way of
showing how the good news of Christ’s resurrection has
been passed on from the first Easter by every generation
until now.
This year, Easter will be different for many of us, but
by keeping apart we keep others safe. But Easter isn’t cancelled; indeed, we need Easter as much as ever. The discovery of the risen Christ on the first Easter Day gave his
followers new hope and fresh purpose, and we can all take
heart from this. We know that Coronavirus will not overcome us. As dark as death can be — particularly for those
suffering with grief — light and life are greater. May the
living flame of the Easter hope be a steady guide as we face
the future.
I wish everyone of all faiths and denominations a
blessed Easter.
This message was published on 11th April 2020 and was the first
Easter message given by The Queen during her reign.

A Giant in the Land
Geoffrey Kirk 10 December 1945 - 10 April 2020 (Good Friday)
Stephen Parkinson remembers his friend Geoffrey Kirk

I

first set eyes upon Geoffrey Kirk in 1993 – on May
Day, to be precise – in a room hidden in the bowels
of Methodist Central Hall, Westminster. I had
heard of him, of course, for he was one of those who had
presided over the birth of Cost of Conscience in his Vicarage back in 1985. The occasion was the rally Walking
in the Way, when several thousand of us listened spellbound to the then Fr John Broadhurst, Patrick Cormack
MP, Sara Low, the late and much-lamented Fr Alan Rabjohns and more – including a virtual Bishop Graham
Leonard – long before we knew what that expression
meant! The person we did not hear, and most did not
see, was Geoffrey, for he was, so to speak, sitting in the
Director’s Chair, running the event. I was one of Fr
Brandie’s Stewards from Chichester, sent to ask Fr Kirk
some minor question. I walked in and asked the bespectacled
man in the loud jumper if he knew where Fr Kirk was . . .
Luckily, some six months later when I became FiF’s second
Director in succession to Michael Barwick, GK (as he always
signed notes, postcards and the like) seemed to have forgotten
the foolish young man who had committed the faux-pas of failing to recognise him, and he seemed content to treat his fellow
Yorkshireman as a proper person. FiF produced its Statement
on Communion and Code of Practice, which set out how traditionalists might live in the Church of England once women
had been ordained to the priesthood. The document bore a
number of fingerprints, but in truth GK was its principal author. Just as he had been the principal author of the document
in which Cost of Conscience had first proposed the concept of
Alternative Episcopal Oversight – which was where the reality
of today’s PEVs first saw the light of day!
At the First National Assembly in 1994, he was elected Secretary of FiF. A lunch soon followed (the first of many!), at
which he explained that, as the organisation was running out
of money, I would soon be out of a job and he would soon have
nothing of which to be Secretary. Thankfully, he had a cun-

ning plan, and in June 1995 FiF became a membership organisation and found itself on a firm financial footing. New Directions was launched that month and the first Way We Live
Now appeared. But GK could not be limited to just one page
a month: what he needed, he averred, was a nom de plume
under which he could write more. Looking at his Church Notice Board one day I noticed that his parish was actually
S.Stephen & S.Mark, Lewisham – and so Mark Stevens was
born. Later, he would be joined by Archdeacon Andrew Armitage-Shanks, Dr William Badger, April Heavisides, Bridget
Trollope and P D J Aymes, to name just the ones I can remember!

It was without doubt the biggest christian
celebration of the millennium to take place
in these islands, and it was GK’s baby!
By May 1996, he had the bit between his teeth. He announced one day over lunch that we should arrange a great
celebration of the new Millennium, around Pentecost 2000. I
filed the suggestion away where one puts end-of-lunch
ideas, but he was not to be distracted. If the Director
would not telephone the London Arena forthwith to
make enquiries, he would! And he did. Such was the
Arena’s attention to detail in that first discussion, they
wrote to him shortly afterwards, addressing him as Mr
Geoff Kirk – a form of address I treasure to this day! In
the event, as those who were present will recall, Christ
our Future was nothing short of a triumph, with a congregation of over 10,000, plus 1,000 concelebrants of
whom three dozen were bishops and over whom the
then Archbishop of York, David Hope, presided. It was
without doubt the biggest Christian celebration of the
millennium to take place in these islands, and it was GK’s
baby!

may 2020 ■ newdirections ■ 9

Two years on, at a meeting with George Carey in York, it
was GK who put into the Archbishop’s mind the notion that
FiF should set up a Working Party to ‘shadow’ the General
Synod Working Party which had started discussion on the proposed innovation of women bishops. And it was that Shadow
Working Party, following long conversations over many
months amongst its members, and with others invited to contribute to the process, which published, in 2004, Consecrated
Women? The book comprised a skilful distillation of all those
conversations by Jonathan Baker, but he would be the first to
credit GK with much of what undergirded the entire process.
In between times, GK and the Director visited FiF Australia
and then FiF North America for their respective National Assemblies. The trips were hard work but great fun and many
new and lasting friendships were forged. We set up shop in
Canterbury for what remain at present the final two Lambeth
Conferences and GK was there each morning at the Daily
Press Briefing, exercising his gentle, teasing ministry of intimidation of those on the platform. And throughout all this, he
found time to run one of the liveliest and most successful
parishes I’ve ever seen! Many, many meals were taken, the
best of which were usually in his Vicarage, for he was a most
formidable cook and a most delightful host.
And then, at the National Assembly of 2010, GK did what
he had been threatening to do for a while: he stood down as
Secretary of Forward in Faith. It really was the end of an era.
He was, I think, tired of the struggle, and his health had begun
to be an issue. Our regular meals petered out, for he now had
little reason to come up to town and, after nineteen years in
post, I was beginning to plan for my retirement. In a few short
months, GK and I went from daily ‘phone calls to only occasional communications when something worth discussing
arose. In July 2012, he was received into the full Communion
of the Catholic Church as a member of the Personal Ordinariate of Our Lady of Walsingham and, six months later, I retired to our house, hard by Our Lady of Walsingham’s Shrine
in Norfolk.
But that is not quite the end of the story. On 2nd May 2017,
my wife’s cousin, accompanied by her husband, came to lunch.
When we had eaten, I was deputed to convey cousin’s husband
on a guided tour of Walsingham, whilst the ladies discussed
their family tree or some such. We took our time getting ready
for our walk, allowing ourselves to be waylaid by no end of distractions. Eventually, we set off down the road and entered the
grounds of the Anglican Shrine through the gates next to Nor10 ■ newdirections ■ may 2020

ton’s. We stopped to admire the architecture of the Shrine
Refectory, and then moved on, pausing to look at the Orangery. Then I pointed out the outdoor Altar of the Mysteries of Light, and talked a little about its uses throughout
the year. As we approached the Shrine Church on our left,
we talked about its Campanile and the hymns rung out
from it which we had heard earlier in the afternoon.
Ahead of us was the Chantry Chapel of the Guild of All
Souls, and next to it the steps down to the Church. I rehearse all this in such detail in order to underline the fact
that the instant at which my guest and I approached the
Church was an entirely random moment in time.
And up the steps from the Church, who should appear
in a similarly random fashion but GK, visiting the Shrine (he
claimed) for no other reason but that Holkham Hall was
closed that day. I hailed him: “Kirk!” “Parkinson!”, he responded. We reminisced for a while.
Only later did I ponder whether our meeting that day had
been an example of the Providence of God. I like to think that
it was. As Forward in Faith gives heartfelt thanks for his leadership, and I give fervent thanks for his friendship, may Our
Lady of Walsingham continue to pray for the repose of his
soul. ND
Stephen Parkinson was Director of Forward in Faith
from 1993 until 2012.

Parish of St Martin Bedford
Incumbent (Part-Time 0.5 post)
St Martin Bedford is a Resolution Parish under the pastoral
oversight of the Bishop of Richborough and affiliated to The
Society
We are a growing church that seeks a priest who is enthused
in missionary zeal, will nurture us in catholic faith and
practice, and who has imagination and warmth. Our future
priest will be at ease across the breadth of our church family
and be committed to serve the whole community.
St martin’s is situated in a pleasant corner of Bedford, near
the town centre and within easy walking distance to the
railway station and our excellent local schools. There is a
five-bedroom vicarage.
Appointment to this position is subject to satisfactory
enhanced disclosure via DBS check
for more details please contact Tricia Reed,
PA to The Archdeacon of Bedford Telephone 01727 818167
or archdbedpa@stalbans.anglican.org
or visit https://www.stalbans.anglican.org/diocese/vacancies/

The closing date for applications is 21 may with interviews
on 22 June 2020

St Stephen’s Lewisham
Ailsa Temple remembers Geoffrey Kirk as a parish priest

O

n reading Fr Davage’s history of the Parish of St
Stephen’s it appears obvious that in 1981 Fr Geoffrey Kirk was parachuted into a time of dissention
and general irritability, with obscure Diocesan arguments, and
ideas and solutions being knocked down without alternatives.
On reading it now, one suspects that the Anglo-Catholicism
practised at St Stephen’s was at the heart of the matter. Into
this strode Fr Geoffrey Kirk as Priest in Charge, happy to live
in the large Victorian vicarage, thereby negating any sale,
steadfastly Anglo-Catholic, and aware of the extent of badly
needed structural renovation. He also turned out to be someone whose abilities were wide ranging, knowledgeable and covered many skills. An early battleground was the Vicarage. Fr
Kirk looked for some repair work, the Diocese looked to decorate. As Fr Kirk’s ideas ran to William Morris wallpaper and
on or two chandeliers it was not long before the parting of the
ways, leaving Fr Kirk to work his magic with little or no interference from the Diocese. He often gathered a group of parishioners to pop in for coffee and see the latest addition
(admittedly this divorce from the Diocesan oversight came to
roost when we wanted to offer the vicarage as a dwelling place
for the successor!).

There was a great focus on fundraising and
fellowship; the usual Harvest, christmas and
Patronal lunches and suppers were well
catered and attended.
Then there was also the matter of the suspension of the living which had been hanging around and never quite sorted.
Fr Kirk was reported to have said “I did not study all those
years to become a Priest to end up closing churches”. He followed this up by walking around the parish and calling on
every lapsed parishioner he could find in an attempt to getting
them to return! After six years as Priest in Charge, Fr Geoffrey
finally became the Vicar in 1987.
St Stephens is not an affluent parish but Fr Kirk bought resourcefulness and determination to fundraising for the
restoration. In his early years an impressive organ was acquired
(second hand!), the floor relaid, surplus pews removed (these
could be viewed in the local Turkish restaurant!) and a West
facing altar was installed.
The Church Hall was extended into the basement of the
vicarage and a kitchen and toilets provided – thus enabling the
generation of significant income. From the year 2000 the
restoration of the fabric of the church became an urgent priority starting with the stabilization of the East Gable, which
was parting company from the rest of the church. This meant
the removal of some valuable stained glass windows which
needed renovating. Then the restoration of external

stonework, roofs and rainwater goods, and a new heating system also became essential. During the period 2000 to 2012
some £590,000 was raised, and spent, for these works.
There was a great focus on fundraising and fellowship; the
usual Harvest, Christmas and Patronal lunches and suppers
were well catered and attended. We had themed dances went
onto dramatics: Murder in the Cathedral was a success, and
Midsummer Night’s Dream and Aladdin particularly hit the
jackpot for the kitty.
The services became the “smells & bells” we were used to,
with processions around the streets and before Easter week
local churches would come together to perform the Way of
the Cross through the streets, starting in Hither Green. Weeping women cascaded past the shopping centre and Pilate
washed his hands outside the Catholic Church. The finale of
the Crucifixion was always outside St Stephen’s and there was
never any shortage of church members to take even the most
menial role.
Never short of ideas Fr Kirk decided one year our young
people would undertake a sponsored walk to Walsingham.
Our 15 children were magnificent.. The older boys cycled
alongside the walkers watching for anyone who needed to ride
in the minibus. We slept in church halls – in Swaffham the
church people put us up! We raised a good sum of money but
the best moment came as, carrying the banner we had made,
we walked the final mile, Fr Kirk with no shoes, and people
stopped to cheer and clap as we entered Walsingham! One
year Easter Saturday provided a somewhat more exciting
evening, when Fr Kirk decided that we should emulate St
Mary’s, Lewisham and have fireworks. He sent two young men
up on the tower with some rockets and the display bought the
police! Apparently the permission to let fireworks off had
been forgotten! There was a memorable performance of the
Mystery Plays at St Mary’s, with members of all three
churches, in which Fr Kirk played the Devil – complete with
a pair of red tights under his cassock. When a member of the
cast fell and suffered a damaged leg, he helped to get her into
Lewisham Hospital casualty, where a member of St Stephen’s
congregation was on duty. She had quite a problem explaining
that the chap with red tights was actually her parish priest.
Eventually the excitement quietened and another drama
took over. The Ordination of women entered the life of St
Stephen’s as Fr Kirk led Forward in Faith into battle. We all
went to the rallies to support him and found them very moving. When he retired he went to the Ordinariate. There is no
explanation of why St Stephen’s folk did not leave. I think perhaps Fr Kirk had given them a church to be proud of, and there
they stay. ND
Ailsa Temple is the Churchwarden of St Stephen’s, Lewisham
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‘I confess that I have always been fascinated by the nature of story.’*
Jonathan Baker remembers The Revd Dr Geoffrey Kirk, theologian

G

eoffrey Kirk was a man of sharp mind and fierce intelligence. As a satirist and a polemicist, he was unafraid to wield either in exposing what he perceived
to be woolly, careless or lazy thinking; he loved to provoke, and
he could not resist a good argument. Thank God for all of that.
But the priest and writer who conceived April Heavisides and
the rest of the extraordinary cast of characters who peopled
the pages of New Directions in the nineties and noughties (a
cast worthy of Peter Simple at his best) had, of course, much
more to him than the ability to lampoon or to compose the
devastating pasquinade. He was a serious theologian, one
whose grasp of the Scriptures, of Christian doctrine, and of
the writings of the Fathers would have qualified him in a different era to have been at least the principal of a theological
college, a canon theologian in a major cathedral, or even a senior postholder in the academy.

Geoffrey loved texts, and he understood that
the great texts convey truth not after the
manner of an instruction manual for a
washing machine, but through the
subtleties and resonance of language,
imagery and symbol.
Geoffrey’s theological heroes were Austin Farrer and E.L.
Mascall; alongside them (interesting, this) he had a great regard for John A. T. Robinson’s early work The Body: A Study in
Pauline Theology. But if I may suggest this (declaring an interest
as a member of the same trades union,) what gave Geoffrey’s
approach to Christian doctrine its distinctive contours was the
fact that he was, originally, a graduate in English Literature –
and not just a graduate, but a successful doctoral student too.
Geoffrey loved texts, and he understood that the great texts
convey truth not after the manner of an instruction manual
for a washing machine, but through the subtleties and resonance of language, imagery and symbol. And because (Geoffrey understood) the biblical texts form an integral part of
God’s self-revelation, their governing and guiding images,
metaphors and symbols are themselves part of the ‘deposit.’
They comprise essential (and not merely accidental) material
which God Himself has given in order to help us grasp what it
is that God has chosen to reveal to us about his nature, his purposes, and the means by which he has redeemed the world. For
Geoffrey, then, the theologian’s task was never to begin with a
‘hermeneutic of suspicion,’ but always rather with the thrilling
pursuit of truth as it emerged through a deep engagement with
the biblical images and metaphors, and the way in which those
images and metaphors are put to work in the Tradition.
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For Geoffrey (as for me, as I look back on the work we did
together in the early 2000s) all of this meant that the biblical
and patristic language of the Fatherhood of God; of Christ,
whose incarnation as a human being was fittingly and indeed
necessarily in the male sex, as Bridegroom, and of the Church
as Bride; and of the bishop as typon tou patros could not simply
be set aside, could not be consigned to the basket marked ‘adiaphora.’ To do so would not simply be to change a detail in the
story of salvation, but to change the story itself. C.S. Lewis had
made this point with reference to the possibility of ordaining
women to the priesthood. Austin Farrer (to whose pious
memory Geoffrey dedicated his 2016 book Without Precedent)
taught that it is by living with, and feeding upon, the great revealed images of the Bible that we are led to knowledge of the
supernatural mysteries of the Christian religion. All of this was
meat and drink to Geoffrey; and, while he could be devastating
in debunking the attempts of certain kinds of feminist scholars
to ‘prove’ the ordination of women from fourth century mosaics, from the references to ‘Theodora Episcopa’ or from the
place of Mary Magdalen in the Gospel record, it is in expounding this ‘big picture’ theology of the biblical and patristic
grammar of salvation that Geoffrey’s most serious theological
contribution surely lies.
As far as I know, Geoffrey’s publications in book form
comprise his contribution to Consecrated Women?; a chapter
in a volume published in 1996 and edited by my predecessor
as Bishop of Fulham; and Without Precedent, to which I have
already referred, published after Geoffrey had been received
into the Roman Catholic Church. In addition, there are (literally) hundreds of articles written for this magazine, adding
up to hundreds of thousands of words. One day, someone
needs to go through the entirety of New Directions to compile
a Geoffrey Kirk bibliography. Geoffrey was, of course, a regular
contributor as the author of The Way We Live Now, a column
whose traditions (and quality) are admirably maintained
today by Fr Christopher Smith. Among his longer and more
substantial pieces, one in particular struck me as I trawled a
random sample of issues to assist with the writing of this article. It was published in January 2007 under the heading ‘Genesis of Error.’ It is a response to a piece previously submitted
by the then Bishop of Bolton, David Gillett, which proposed
some scripturally based arguments for the ordination of
women. Two paragraphs struck me, each illustrative, I think,
of Geoffrey’s ‘big picture’ engagement with the subject. The
first addresses a supposed tension between catholic and evangelical adherents to the inherited position:
‘It has often been said that Anglo-Catholics, with their arguments from iconic representation and a representative
priesthood are at loggerheads with Evangelicals who stress
headship. Not so, of course. Leadership in the church is natu-

rally and inevitably expressed in eucharistic presidency. The
role of paterfamilias as head of table in the domestic church
naturally transposes to the bishop as principal celebrant of the
Eucharist in the local church and as guarantor of doctrine and
order.’
The second (from which I quote only a sentence) engages
with Bishop Gillet’s suggestion that the ‘trajectory of Scripture’
reveals patriarchy to be a postlapsarian development grounded
in sin. Geoffrey writes:

It is in expounding this ‘big picture’
theology of the biblical and patristic
grammar of salvation that Geoffrey’s most
serious theological contribution surely lies.
‘Genesis 1 and 2 at least arguably present benevolent patriarchy as the natural and created state of mankind, preparing
for the benevolent action of the Father when he sends his Son,
the Second Adam, the Suffering Servant, to redeem all the
sons and daughters of Eve.’
There, I think, we see the Geoffrey who was ‘fascinated by
the nature of story’ getting to the heart of the ‘story of stories,’
the only truly true story, the story of our salvation.
I conclude not with an article written by Geoffrey, but
with a sermon preached by him at Pusey House in February
2004. In that sermon, reflecting on the Pauline concept of
Priest friends are divided in predicting
the effect of corona Virus on church
life. One view is that church going,
being such a hard habit to establish for
many people, will stop altogether for
some. There is an opposite view: the
enforced ‘retreat’ will provide an opportunities for some to reflect on their
priorities in life and come to a renewed
realisation of how vital attending
church is. Time will tell if either, or
both, of these predictions are in any
way accurate.
The ‘lockdown’ has thrown out of
balance the two key elements required
to sustain a vibrant spiritual life which
are on the one hand involvement in the
corporate life of the church which includes partaking in Holy communion,
and on the other hand the individual
disciplines of prayer, study and reflection. Unless those who rely totally on
the corporate to be encouraged and
sustained in their christian life adopt
some elements of personal prayer and
devotion, it is very likely that their spiritual life with wither to nothing.
There are a small number of people
for whom involvement in church life is
problematic because of age or infirmity, or difficulties in finding a commu-

Christ the New Adam, Geoffrey said this:
‘Jesus takes our nature out of the dust of the grave (of the
earth, earthy) and exalts it to the right hand of the Father
(spiritual and of the heavens.) To the particularities of a
human existence – born of Mary, under the law – he gives
eternal value.’
Geoffrey Kirk was nothing if not a ‘particular’ human
being. As we give thanks for his life and we rejoice in the memory of wonderful times in his company, so we pray that, forgiving all his sins, God will give ‘eternal value’ to Geoffrey’s
pursuit of truth and to his love for Our Lord Jesus Christ, the
one eternal Son of the heavenly Father, Head and Bridegroom
of the Church. ND
*Geoffrey Kirk, discussion of C. Booker The Seven Basic Plots (London 2004) in New Directions, April 2007
The Rt Revd Jonathan Baker is the Chairman of the Editorial
Board of New Directions.

e Forward in Faith Chaplain, Fr Peter Hudson
SSC, is continuing the cycle of prayer for the work
of Forward in Faith and of the Society of St Wilfrid
and St Hilda at this testing time. Fr Peter can be
contaed on email via
chaplain@forwardinfaith.com

Ghostly
Counsel

How important is
church?
Andy Hawes
nity in which they feel comfortable and
sustained. for this minority the corona
crisis will have little effect. Ironically,
now that the whole church has been
atomised into myriad households, they
may find more support available to
them through various media. certainly,
the internet is awash with contributions
of all kinds offered to keep the christian informed, inspired and nourished
with the Bread of Life as provided by
the Word of God.
The perfect (and to be prayed for)
outcome is that christians will emerge
into what will be the new normal with
reinvigorated spiritual disciplines, a
more ordered rule of life, and also a

fresh appreciation of the corporate life
of the church and the sacramental
grace at work through it. However we
emerge as the lockdown is released
everyone will have to watchful in working out their own salvation in fear and
trembling.
The experience of life as daily patterns resume, in the usual busy and
noisy environment, terrorised by countless expectations and deadlines will be
very similar to coming out of a long retreat. This being the case, it will be important to think and pray through how
to cope with the transition. A starting
point for this will be to reflect on all
that the grace of God has revealed in
social isolation and to recognise and
cherish new patterns of prayer and new
priorities in daily life as a gift from God.
These must be understood to be ‘real’
experiences of lasting value and not accidents born of peculiar circumstances.
It might be advisable to write a rule of
life to aspire to before the deluge of
‘normality’ hits. As a rule what is discerned as given by God in retreat
should be placed at the heart of thinking and planning and a determined effort made ‘not to let the grace of God
go for nothing.’
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Death of mar francis II:
A communion mourns

T

ributes have been paid to the late Mar Francis II,
Archbishop of the Old Northern Catholick Church
of the East Riding, Metropolitan and Primate, who
died on 22 April. His Grace’s predecessor, Blessed Mar Terry
I, died suddenly at teatime on Armistice Day 1992, before he
had had time to inspect the Boys’ Brigade. Mar Francis II was
elected to the Metropolitical and Primatial See by the Grand
Synod of the ONCCER just before supper, and duly travelled
to Amsterdam for consecration, accompanied by Mrs
Wagstaffe and their nephew Colin.
Mar Francis’s ascent to high ecclesiastical office surprised
those who had known him in his early working life, but time
spent as a proprietor of a prep school in Yorkshire followed by
experience gained as a pork butcher provided a background in
business which he brought to bear on his archiepiscopate. He
soon also proved himself remarkably well-suited to the nonbusiness elements of the primatial office, and his acute theological perception enabled him to bring new insight to the
Scriptures. As a theologian he came to prominence when his
reading of the Gospel of St Matthew alongside Talmudic texts
caused him to regard “that bit about the camel’s eye” as an “obvious early misprint”.
It was regrettable that Blessed Mar Terry had insisted that
the ONCCER’s only copy of its Dispensations & Formularies be
buried with him. Knowing that not even a Primate and Metropolitan can function outside the canon law, Mar Francis received dispensation to use the Canons of the Church of
England for the sake of convenience—with the exception of
Canon B30, which had proved inconvenient. His Grace was
so impressed by the young notary who dealt with the business
that he appointed him a Knight Grand Commander of the
Order of St John of Beverley (first class); from Church and
State the lawyer in question received a CBE and a Lambeth
DCL for his work in this regard.
Mar Francis’s leadership of the Old Northern Catholick
Church at a time of ecumenical developments also brought
His Grace into contact with personages of considerable influence, but his easy manner meant that in addition to conversation with sparkling national treasures he was also able to relate
just as easily to the dull and unimpressive; his correspondents
included Cilla Black, Melvyn Bragg, Martin Amis, and George
Carey. In order that his counsels might have wider circulation,
His Grace’s edited correspondence was published by
Gracewing as The Spiritual Quest of Francis Wagstaffe in 1994.
The earnestness with which he approached matters of theological and national interest has had considerable impact in
the intervening years.
The reluctance of so many members of the Church of England’s hierarchy to engage in dialogue saddened him deeply,
but Mar Francis bore the disappointment stoically in the hope
of better things to come. One former diocesan bishop, now in
his eighties, still sports a fine toupee that is visible for all to see
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as he encourages readings from the Qur’an and same-sex relationships in the House of Lords. There could surely be no
better tribute to His Grace than for the noble lord to reveal,
once and for all, where he continues to acquire hairpieces of
such longevity and distinction.
Mar Francis is survived by Mrs Wagstaffe; by his niece
Mavis; and by his nephew and successor as Archbishop of the
Old Northern Catholick Church of the East Riding, Metropolitan, and Primate, The Most Revd Colin Wagstaffe, who
has taken the regnal name Terry-Francis I. His Grace will be
enthroned in the pro-Cathedral as soon as he has received legal
advice as to whether Mar Francis’s directions for the institution of his successor are better regarded in retrospect as instructions or merely guidance. The service will be
live-streamed, and those watching at home are invited particularly to join in singing the vesting hymn that Mar TerryFrancis composed for Mar Francis’s own enthronement in
1993.
Now our prelate stands alone
Ready now his See to own.
E’re he goes to take his throne
He must be dressed.
Chirothecæ made of suede
And the crozier displayed,
Soon they all will be arrayed
For him to vest.
Buskins made of damask red,
O’er the sanctuary will tread.
Mitre for His Grace’s head
With lappets gold.
See the splendid amethyst
Ring for the Archbishop’s fist,
By the faithful people kissed
In custom old.
On sedilia we place
Sacred vestments for His Grace
Rochet trimmed with finest lace
And Pallium.
Sprinkle then with water clear,
For his fit enthronement here,
Now the time is very near
His hour has come.
It will be sung to the tune of “Polly, put the kettle on.” ND
Early developments in the theology of the Old Northern Catholick
Church of the East Riding established that a Metropolitan departing this life in Eastertide enters immediately into the beatific vision;
as such Mar Francis has no need of prayer. Of their charity, readers
are asked instead to pray for the repose of the soul of David Johnson,
priest, with whom the late Archbishop was intimately acquainted.

VIERGES NOIRES 12
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T

he massive church of S. Philbert, Tournus
(Saone-et-Loire) is one of the great Romanesque churches of central France. The
dominating twin west towers are matched inside by a
plain and sober aisled nave. Saint Valerian was martyred
here in at the end of the 2nd century; a monastery was
founded in AD 875, which was later rebuilt to contain
the relics of Saints Valerian and Philibert. Some, at least,
of the building you see today was consecrated in 1019.
The statue of Notre-Dame-la-Brune occupies an honoured place behind an altar in the nave. The seated figure of the Virgin recalls other Auvergnat Virgins
-and-Childs; here the Holy Child is seated at a slight
angle to her figure. The statue, which may have originated at S. Pourçain-sur-Sioule in the Allier, was a Black
Virgin until 1860, in which year it was gilded. ND
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Editorial
T

he watchword of the minute seems
to be unprecedented. As we continue, at the time of writing, in lockdown each day seems to bring something new
and something unprecedented; whether for
good or ill. Two unprecedented moments
that brought joy and comfort to many were
the addresses made by Her Majesty The
Queen to the nation and the Commonwealth. Her Majesty addresses the nation in
a television broadcast as we all began to get
used to the lockdown and then on Easter Day
released a message of hope. This message is
reproduced elsewhere in this edition of New
Directions. In both messages The Queen
spoke with clarity and compassion and reflected a deep faith. She spoke as someone
whose faith and vocation are at the centre of
all that she says and does; and who takes that
faith and vocation seriously. The Queen offered an example to our leaders and also to
each one of us in how to try to cope with life
in the current pandemic. Thank you, Your
Majesty for your leadership and guidance
during this difficult time in the life of our nation, and for being willing to speak so openly
about your Christian Faith.
We are also being told by many commentators that the ‘Church will change’ because
of the current pandemic. It might certainly
be the case that the focus of the ministry of
the Church might change, that the Church
might rediscover aspects of its calling that
had been lost; but to say that the Church will
change is fundamentally not true. The
Church continues to be the Bride of Christ
and the Ark of Salvation. Whatever agenda
people may have for the life of the church and
the way we do things, the role of the Church
in bringing people to Christ through the sharing of the sacraments and through the Word
of God does not and cannot change. We are
called in all we do and say to stand up for this
fact, to defend the nature of the Church as
something created by God for the good of all
human people. That is not to say that the
Church is not made up of fallible and sinful
people, but rather we must not lose sight of
what is at the core of the life of Church, the
means of salvation. It is from this that all of
the works of pastoral care, worship, mercy
and oblation stem in the life of each Christian.

All here at New Directions were saddened
to hear of the death of The Revd Dr Geoffrey
Kirk. During my first tenure as Editor I followed Geoffrey as Parish Priest of St
Stephen’s Lewisham, he had still been writing
for the magazine when I took up the editorial
pen. He was a formidable colleague and predecessor, full of fun and always with something
to say. He was also a faithful pastor and
friend, and a great scholar (I well remember
my first Editorial Board meeting, I rather felt
I was in the presence of Austin Farrer!). I will
always recall with fondness in recent years
being rather grilled over Geoffrey’s splendid
dining table, following a delicious meal, on
the state of Church. Geoffrey died on Good
Friday, a fitting day for one who had given his
life in the service of God. As with so many it
will not be possible for many to gather for
Geoffrey’s funeral, but I hope in time a fitting
memorial will be held. I want to close with an
account of the funeral of Mrs Poppet
Lawrence which Geoffrey wrote about with
much fondness. It seems to me to sum him up
– a faithful pastor, priest and friend. May he
rest in peace. He wrote:
I was privileged to be with her when she recovered consciousness and praised God through the
oxygen mask. But the courage he gave her in the
face of overwhelming pain could not also, of itself,
fight the cancer which was simultaneously discovered. She died six weeks after the surgery, during which period she ministered to many visitors.
To those who came to her (afraid, as the young
are nowadays, equally of sickness and of death)
she poured out quiet wisdom and a serenity
which belied the agonies she suffered. Over six
hundred people attended a funeral Mass concelebrated by four priests. The choir gave us Darkein-F (what else?) – on this occasion I fear,
somewhat in the style of Guiseppe Verdi. There
was Baristow (Nunc Dimittis), Purcell’s Funeral
Music for Queen Mary, and the Russian Contakion.
As the coffin left what was now indisputably
her church, I think I was not alone in feeling that
this was in its small way a piece of history. ‘It will
be like the Queen Mother’s funeral,’ I had said
when I rang the police station to warn them that
they would need additional officers for traffic
duty on the High Street. No one was sent – or at
least, no one came. And there was chaos. She
would have loved it! ND

the way we live now
Christopher Smith recalls the work of this column’s founder

I

was terribly sad to hear that Geoffrey Kirk died on Good Friday, although I was aware that he’d not
been all that well for some years. Many,
perhaps most, readers will recall something of his contribution to the Catholic
Movement in the 1990s and 2000s, and
it was, of course, from him that I took on
this column in 2012, when he joined the
Ordinariate. He was not, I think, re-ordained as a Roman Catholic priest, but
Fr Kirk was vicar of St Stephen’s,
Lewisham for over thirty years, and a
key member of the Catholic Group on
General Synod. He was always terribly
kind to me when I was in South London,
for which I was most grateful.
I presume the idea for this column,
taking its title from Trollope, was his.
The Way We Live Now is a novel which
mocks the hypocrisy and dishonesty of
the establishment of the day, and Fr Kirk
was fearless in doing likewise. But readers may not know just how much else he
contributed to the magazine, sometimes
under his own name, but also under a series of noms-de-plume, principally
‘Mark Stephens’. I once wrote an article
under the name ‘Stephen Marks’, just to
see if anyone would comment, but noone did.

the apologist. And the need to make
that declaration springs from the known
consequences of not doing so: social exclusion.’ And he goes on,
‘Modern liberal society is not, as
some have portrayed it, the haven of free
speech and opinion. It is constrained by
taboos (largely unspoken and unacknowledged) which render some opinions as unacceptable as a fart at a royal
garden party, yet canonize other opinions in a wholly irrational way… Poor
Candida, now she has begun to toboggan
down the slippery slope, had better catalogue all those other apologies which
the poetry of her father will eventually
necessitate – for a poet given to religious
sentiment and class distinction will
surely require yet more contrition from
his blood relations. The liberal consensus is a jealous God, visiting the sins of
the fathers on the children to the third
and fourth generation.’
And by that liberal consensus, he
contended, the Church of England had
been caught hook, line and sinker. He
often had a go at the liberalism of the
Episcopal Church in the USA, but always warned that when American Anglicans sneezed, the C of E caught a cold.
Here he is on the liberal theology of a

He often had a go at the Episcopal church in the USA, but
always warned when American Anglicans sneezed, the
c of E caught a cold.
Here he is, then, in the autumn of
2006, on the subject of ‘the contemporary liberal enthusiasm for apology’.
John Betjeman’s daughter, Candida
Lycett-Green, had just issued some kind
of formal apology on behalf of her late
father to the people of Slough. ‘Come
friendly bombs and fall on Slough, it isn’t
fit for humans now’, the erstwhile poet
laureate had written in 1937.
‘What was she thinking of ?’ asked Fr
Kirk, ‘and why did she feel herself entitled, simply out of affinity of blood, to
speak for its author?’ He puts it down to
what we might now call virtue signalling, ‘the downright right-on-ness of

particularly notorious American bishop.
‘What would we do without Gene
Robinson? He is the bellwether of the
liberal agenda. Like God himself, if he
did not exist it would be necessary to invent him.’ And he set about unpicking a
recent pronouncement of Bishop Robinson’s. ‘To begin with first principles,
what is human life for? To this question
orthodox Christians have traditionally
replied that it is to be lived in obedient
service to God and in the hope hereafter
to enjoy him for ever. For liberal Christians, on the contrary, it is self-evident
that the end of human existence is selffulfilment and self-realization. We are,

quite literally, an end in ourselves: I exist
in order fully to express the person that
I am.’ He wrote that in 2008, but he
might have watched it being played out
during the current quinquennium of
General Synod.
Fr Kirk’s other great beef with the
American Episcopal Church was that it
had prioritised social action above the
Christian Faith, when, in fact, our social
action ought to flow from ‘what Christianity is and what the Church is for’.
Again, the Americans having sneezed,
we have caught a cold. He was particularly scathing about their obsession with
the United Nations Millennium Development Goals, which are fundamentally
about alleviating world poverty. ‘A concern for the poor, for the “little ones of
God”, which is a fruit of the Gospel, is
being used cynically and deliberately to
undermine the very religion which has
done most in the world to advance that
concern and meet those needs.’
When Pope Benedict visited the UK
in 2010, Fr Kirk took to task those ‘postChristians with committed agendas’
who demonstrated against the visit.
‘The paradox of the unity and coherence
of the opposition to the Pope’s vision is
that it derives its very rationale and
structure from the moral system which
it opposes… The question for Anglicans
is surely whether the Church of England, with its habit (as Newman pointed
out) of baptizing the ambient culture,
has any hope of countering this new and
concerted attack on Christian culture.’
After all, ‘To this cacophony of related
private interests the response is Benedict’s programme of reasoned natural
theology—the Philosophy of Life. He
responds by demanding that such a programme be rehearsed in the public
square. No privatised morality can sustain a healthy and fully integrated society.’
It was that Papal visit that brought Fr
Kirk to the point of deciding to join the
Ordinariate. ‘To embrace Benedict’s
generous offer … is not to forsake Austin
Farrer, who nurtured my vocation, or
John Moorman, who ordained me. It is
to remain faithful to them in the only
way which remains open to me at the
end of a long ministry’. Rest in peace, Father. ND
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views, reviews and previews
art
TITIAN:
Love, Desire, Death
National Gaery until 14th June, 2020
New Directions reviews exhibitions
which are open for the whole month of
the issue in which the review is published. This exhibition was suspended
three days after its opening and may not
open again before we go to print. So,
here’s what you probably missed. And if
it opens again – do go.
There are just seven pictures in the
show. They occupy one medium-sized
room in the National Gallery. Before you
come to the room there is a tunnel of
stygian darkness, flanked by a room for
the obligatory film about the show.
Amongst the talking heads Professor
Beard gives the impression that Titian’s
greatness lies in the way he anticipates
the ideological concerns of Beard, M.
Titian’s greatness is so much more, as is
apparent when the visitor emerges out
of the pre-packaged darkness into the
room which blazes with colour. The
brightest blues have turned brown over
time, but the room is the acme of Venetian colour.
The paintings were made between
1544 and 1566 for Philip II of Spain.
One, ‘The Death of Actaeon,’ was in Titian’s studio at the painter’s death. It is
possibly unfinished and may include
painting by this workshop. It is the one
painting which was not sent to Philip.
The others are brought together in one
room for the first time in over three
hundred years.
Titian called the paintings ‘poesie,’
poetic pictures of scenes from Ovid’s
‘Metamorphoses.’ The pictures show
maidens abducted and seduced by
Jupiter in disguise, unfortunates who got
on the wrong side of the goddess Diana
(Actaeon twice and Callisto), Adonis
leaving his lover Venus, and a very naked
Persephone being rescued by Perseus
from a sea monster.
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The first of the works to be completed was the ‘Venus and Adonis.’ Titian’s contemporaries marvelled at the
lifelike way Venus’ fleshy bottom
squashes up on their couch. Today it can
be hard for us who are used to Titian’s
innovations to appreciate such artistic
fecundity.
Or the depiction of cellulite and rosy
female flesh. Tastes change and even if
Titian’s nudes are not as ‘big-boned’ as
Rubens’ (and Rubens’ contemporaries
thought Rubens went too far) they are
much more robust than today’s mannequins (compare and contrast how the
Bond films unwittingly chart the rise of
the skinny model over the last half century ). That, combined with what for
some people will be unfamiliar subject
matter and the complexity of some of
Titian’s designs, means that it may take
a while to adjust to his vision. Once that
adjustment has taken place the rewards
are immense.
First, there is that colour. Then there
is the development of painterly skills.
Over the time it took to make these
painting Titian’s brushwork becomes
more fluid, his colours more sensuous,
his construction more interesting. And
so the atmosphere created by these
seven paintings in a small space is compelling, almost intoxicating. There are
fluttering hangings and much female
flesh. Some of the flesh, e.g., Persephone,
is very obvious and presumably erotic
for those whose culture was less saturated by nudity than our own.
Finally, we are drawn in by the question of what is going on. Ovid was a poet
whose work self-consciously changed in
meaning like the myths he retold. Titian
takes moments from those myths which
he seems to charge with both the charm
of the past and the sudden and cruel reversals of fate of the near future. Some

critics are very confident about pinning
down Titian as a sex mad artist working
with Venetian prostitutes. Apart from
the lack of solid evidence that Titian was
sex mad – he was no Picasso or Freud –
the point of these paintings is not Venetian naughtiness. The paintings are poetry in paint. Their meaning is neither
fixed nor obvious. They are metamorphoses.
To take two of the finest on show.
The ‘Diana and Actaeon’ shows the
huntsman stumbling across Diana and
her nymphs taking a bathe. The look on
Diana’s face we might reckon is one of
fury and dangerous anger. But her
nymphs react in different ways, one
peeping round a column may be giving
the hunky hunstman the glad eye. But
we can’t be sure.
‘The Rape of Europa’ (recte abduction) is also ambiguous. It’s the last of the
pictures sent to Philip. What does Europa feel as she holds onto to the rearing
bull. And what does the look of the bull
mean? Because that bull is not a cheery
Colman’s mustard type. Its eyes are not
human – surely they are the eyes are of
a sinister, cruel god.
What would Philip II have seen
here? The Most Catholic King and the
political leader of the Counter-Reformation loved hunting and women and he
built the monastic palace of El Escorial
– Titian catered to the whole man. And
Titian himself, who some claim set in
motion the secularising of Western art
with these paintings, left as his memorial
the wonderful and tender ‘Entombment.’
These figures and these paintings are
real because they do not fit into our neat,
charmless contemporary assumptions.
They are poetry and they are painting
and so they are refreshment for the soul.
Owen Higgs

books
NOTRE-DAME: The Soul of France
Agnès Porier
Oneworld 211pp
ISBN 9781 78607788 £16.99
A little over a year ago, many of us
watched with horror, disbelief and dismay as fire engulfed Notre-Dame de
Paris. That so much was rescued and so
much saved by the fire service and the
Cathedral staff was a miracle. The rebuilding continues, with a touch of Gallic controversy. Here Agnès Porier sets
the iconic church in its historical, religious, cultural and national context. At
the centre of the city and at the heart of
the nation, even in an agnostic, irreligious, godless age, it exerts a continuing
totemic significance and hold on the
imagination for many beyond denominational demography.
These scenes may have been specifically Gallic. Would any of our religious
buildings evoke quite such a national and
international emotional reaction? Perhaps the loss of fine buildings may be regretted but not for their spiritual
representative qualities. St Paul’s is a remarkable architectural achievement and
remains significant on the London skyline despite the proliferation of monstrous constructions. Yet, I would not
repine unduly were it lost. It has never
had much spiritual significance; nothing
beguiling nor mysterious about it. I
would, however, mourn the loss of St
Mary’s, Bourne Street and All Saints’
Margaret Street for their numinous architectural transcendence. And, of
course, Pusey House Chapel.
Ninian Comper beautified Temple
Moore’s last masterpiece with a golden
ciborium and east window. In his influential essay, “Of the Atmosphere of a
church,” he wrote that “the atmosphere
of a church should be such as to hush the
thoughtless voice”, to enter a church “is
to leave all strife, all disputes of the manner of church government and doctrine
outside.”
What Notre-Dame is to Paris and to
France, parish churches are, mutatis mutandis, to many. Now they are closed.

That has been accepted, given the exigencies of the time, albeit reluctantly.
Government restrictions permit clergy
to walk to and from their places of worship. However, the English Primates
have gone the “extra mile” and denied access for prayer or celebration of the
sacraments. Why, is not at all clear from
the flaccid defence of the indefensible.
Going the extra mile would be priests
going into their churches to offer Christ’s
sacrifice. Going the extra mile would be
taking the Blessed Sacrament to the sick
and dying. Cholera did not stop Dr
Pusey. But the response of the national
church to a national crisis was to shut-up
shop. A decision from which the Church
of England may never recover, and deservedly so.
Bureaucratic timidity, side-stepping
legal restraints and arrogant self-righteousness triumphed, seemingly. The
Diocese of London was more sensitive
and alert to the need for a sacred space,
for, at least, a glimpse at the transcendent, and recognised their importance as
more than the mere buildings of Cantuar’s glib disparaging locution. Those
priests who had direct access to their
churches from clergy accommodation
could say Offices, prayers and celebrate
Mass, either live-streamed or recorded
for later broadcast. This policy suffered
from good sense and was reversed. Was
there pressure? Was it resisted? Why the
capitulation?
It was an unfortunate surrender to
misrepresentation and misreporting. It
punished the innocent rather than confronting and correcting the guilty. That
there are relatively few priests in the diocese who have such access is a reason to
encourage them and support them. It
will be perceived, rightly, as a craven and
abject surrender to a kind of mob-mentality.

Another absurdity. In Hampstead,
the Vicar of Christ Church may not
walk the fifty or so yards to his church,
unlock it, lock it once inside, offer Mass
on Sunday, live-streamed, lock up and
walk back. He can walk past his church
twice a day, if necessary, to shop and go
to a pharmacy, and jog past once taking
his exercise.
The current crisis has exposed the
Church of England to a challenging test
and it has failed, or it has been failed by
its leaders: simply not up to the job. This
book, with Notre-Dame at is core, makes
an important, salutary, albeit tangential,
contribution to that debate. It is a reproach and a rebuke.
William Davage

THE MIRROR AND THE LIGHT
Hilary Mantel
Fourth Estate 2020
The third book in Hilary Mantel’s
Thomas Cromwell trilogy has been one
of the most eagerly anticipated publishing events since the last Harry Potter
book. A journalist who went to interview Mantel ahead of the novel’s publication was even asked to sign a
non-disclosure agreement, despite the
fact that the subject matter of the novel
is part of one of the most famous stories
in English history. Like its two predecessors Wolf Hall and Bring Up the Bodies,
you don’t read The Mirror and the Light
to find out ‘what happens’, although
Mantel’s meticulous research introduces
sub-plots and minor characters whose
fates are likely to be unknown even to
Reformation history enthusiasts. But
there is no twist; we all know what happened to Thomas Cromwell.
This novel, like its two companions, is
stylistically exceptional. The trilogy has
been compared to one of Holbein’s portraits, but a more apt comparison might
be with one of Holbein’s charcoal
sketches. A few lines, deftly placed, feel
more real than all the pomp and costume
of previous representations of the midTudor court and strike true in almost
every respect, with very few wrong
notes.
A theme throughout the trilogy is the
reliability of competing narratives in a
world where there are no trustworthy
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sources of information. Stories are
passed across England, gaining credence
as they are repeated, making their way
from Cheapside and Southwark into the
palaces of kings; in other words, sixteenth-century fake news. Mantel plays
with these competing realities, interweaving myth and memory, allowing the
narrative to become more or less opaque
as the drama of Cromwell’s life unfolds.
On occasion we are thrown back to
scenes which we thought were over and
done with, only to find out that some
new element had existed all along, unknown to us - a sensation familiar to
most historical researchers.
This novel starts in May 1536, by
which time fervent Catholics are becoming thin on the ground. Saints Thomas
More and John Fisher have been executed the year before, and Catherine of
Aragon is dead. Henry VIII has not yet
been excommunicated, and it is thought
possible that England might be returned
to Rome now that the sticking point of
Anne Boleyn and her offspring has been
removed. Now that his “Great Matter”
is accomplished, Henry turns fickle.
Thus, in an age commonly thought of
as driven by ideology, Mantel’s characters are pragmatists standing on shifting
sands. No one wishes to die for a point of
principle which might be redundant in
three months’ time. Even Princess Mary,
who stakes her soul, her conscience and
her right to the throne on her fidelity to
Rome, is persuaded into formally accepting Henry as head of the Church, assured (by Cromwell, who else?) that the
Pope will forgive such an act if it is performed under duress.
The remaining Catholic characters
consist mainly of the ‘old guard’ nobility
who have no further use for Cromwell
after his successful engineering of the fall
of Anne Boleyn, and see his promotion

20 ■ newdirections ■ may 2020

to Lord Privy Seal as an insult to their
rank. They are generally depicted (not
without basis) as cold-eyed realists who
hope that Henry’s tangles with the Pope
might fatally undermine his rule, leaving
the way clear for a resurgence of the
Plantagenet kings. Cromwell meets a
new challenge in the form of Cardinal
Reginald Pole, himself a Plantagenet descendant and ready to play the long
game.
But no one is godless. One of the trilogy’s stamps of authenticity is the way
faith and religion form the characters’
worldview. There is hardly a conversation in the book that does not involve
God in some way. Cromwell’s own religious beliefs, and his ideological reasons
for the political changes he supervises,
are explored in more detail here than in
the previous two novels. Mantel’s characters are more subtle and complex than
any previous depictions. For the most
part, they have jobs to do. They are ambassadors and privy councillors, clerks
and ladies of the bedchamber; they have
to work together. Rather than pitting
them against each other in the well-worn
battles of faction and patronage, Mantel
explores their relationships as colleagues
and competitors in an institution they
can never leave: the Tudor court.
Cromwell is the ultimate pragmatist.
His greatest skill is as a man of business;
whether he is cutting a deal with the Imperial Ambassador or dissolving the
monasteries, he leaves everyone else for
dust. But, occasionally, he is too good to
be true. Cromwell never does, or even
thinks, anything distasteful. No matter
how trying the circumstances, he remains eminently reasonable and humane, only making veiled threats as a last
resort. His dealings with women are consistently respectful, and he has a startling
comprehension of their interior lives.
While he enjoys the status and riches he
has attained as Lord Privy Seal, he never
appears to do anything purely for his
own ends. It seems rather unlikely, but it
at least makes an interesting change
from the inevitable depiction of Thomas
Cromwell as the archetypal ‘bad councillor’, by turns craven and manipulative.
Indeed, part of the pleasure of the novels
is Mantel’s depiction of a perfect politician in his element, listening, dealing,
advising and placating, until the political

forces he has set in motion finally overwhelm him.
Lois Day

THE CITY IS MY MONASTERY
A contemporary rule of life
Richard Carter
Canterbury Press 2019 £14.82 (Kindle)
ASIN B07ZZGHJDZ 224pp
This book is not about cities and monasteries but a jargon free workbook on
finding God here and now, wherever you
are. I will re-read it, simply because it
says the same thing over and over again
in a beautiful way, and it is a truth I need
to hear and act on. Richard Carter feels
the same need: ‘Somehow in the struggles and suffering of our lives we have to
rediscover the heart of flesh. Not the victim heart; not ‘Did I get what I wanted?’
or ‘Did I win or take for me?’ – but ‘Did
I love well, did I live fully, was I fully alive
to others, did I live with integrity and
truth, did I see, hear, care? Was it a life
worth living? How then shall I live
today?’
The author’s base at St Martin’s off
Trafalgar Square is extraordinary. Many
might see that church as liberal in a reduced undemanding sense. But here the
author relates a Christo-centric place,
looking to inclusion through the demands of holy love. He commends
prayer before the Blessed Sacrament,
says the Jesus Prayer, encourages spiritual direction and contemplative prayer.
And he seeks convey a passion for Christ
in the needy set before us day by day.
Carter’s sense of God in nature grew
from time with the Melanesian brotherhood in the tropics. That time was
signed by the Cross when some of his
brothers were killed in tribal conflict.
These experiences, and harshness about
living as a priest in central London, are
not paraded but made background to accessible writing in prose and poetry
aimed at conveying how best to live close
to God and people, including yourself.
Here is a taster prose poemon staying
at loving and caring when full of doubt:
‘In the place of longing, a dried-up heart.
In the place of beauty, your own tired reflection in the mirror. In place of God,
nothing. Did you love me? Or did I
imagine it? We are removed, detached

from human interaction. Our anxiety is
for the process. We screen ourselves behind screens. We talk of the poor but not
to them. We are the poor. They have
moved carers into offices to write endless
emails. Ministry in measurables. Love
with an invoice. Relationships in an
agenda. Quantifiable concern. Creation
in plastic. No time to gaze upon the mystery. The earth covered the moon
tonight with its shadow. I saw a large
tennis ball looking down on our world.
Out there in the dusky sky. The moon
hanging. In silence and space. Waiting,
as I wait. For the shadow to peel back. So
that the light will come back again. From
the thin slice of the moon’s crescent. To
the white gold of the full moon. I stay
watching and waiting’.
The sub-title of the book, ‘a contemporary rule of life’ is related to that of St
Martin’s Nazareth Community structured around ‘being with God and with
one another: with silence, service, scripture, sacrament, sharing, sabbath and
staying with’ which provide seven chapter headings. ‘If we are to be the disciples
of Christ, we also need a Nazareth time:
the time to let the seed that Christ sows
find good soil and grow in us… [as
Charles de Foucauld says] “Jesus, a
monastery like your house at Nazareth,
in which to live hidden as you did when
you came among us.”... Contemplation on
the streets, that is our task - a fusion of
the two greatest commandments: ‘Love
God with all your heart, soul and
strength, and love your neighbour as
yourself.” I found the jumping from outlining this discipleship frame to instancing vivid matter of fact social
engagement and then gathering things
into prayer compelling. It drew me into
a readable, plausible narrative in which I
could see myself. Succinct books on a
Christian rule of life balancing invitation

and demand are rare. Richard Carter’s
humility and confidence in Christ is
inviting. Through his stories he beckons
us to see God in all circumstances of our
life. I will be re-reading this book as a
rare God-send.
John Twisleton

THE JOY OF GOD
Sister Mary David Totah
Bloomsbury 2019
We are reminded in the ‘Joy of God’ that
there is a ‘raw bitterness and cruelty’ in
the depths of an authentic Catholic spirituality. The final section of the book
records the death narrative of Sr Mary
David, it is a journey familiar in the tradition; S. Bernadette and S. Therese
walked this pathway. This narrative of
pain and weakness, the ‘victory’ of the
cancer that resists all medication, is at
one with the totality of the self-offering
that constitutes the regulative norm of
the writings of Sr Mary David. Death
entertained and all with Mary’s laughter.
An American-Palestinian Catholic, an
academic with a Cambridge doctorate, a
calligrapher and Novice-Mistress with a
sense of fun and direct prose style that
takes no prisoners, Sr Mary David
speaks from her own self-emptying to
enable others to attempt the spiritual
journey with no half-measures. Hers was
a life of acceptance and surrender. The
spiritual notes that constitute the majority of the book are directions in the way
of being God-centred. They are culled
post-mortem from instruction given to
her novices, spiritual conferences, short
notes of encouragement and lectures.
She speaks of the roughness of the spiritual life and the physicality of the text reflects this truth: rough, not shaped,
constructed from what lay to hand after
her death.
There is a tendency to over-value the
work of the beloved new dead, to hear a
voice that truly only spoke to friends as
one that will have real value to an unknown future. This is not the case here.
Sr Mary David (‘Micky’ to friends) has
a clear and authentic voice from the tradition speaking in a grammar of contemporary accessibility.
Running throughout is a theme of acceptance, a finding of God and the will

of God in the hard, the unexpected and
the unwanted. On her memorial card
she requested a line from the writings of
the Carmelite, St Elizabeth of the Trinity, ‘Gratitude is the law of my heart’. Her
message of acceptance and the affirmation of even difficult encounters are
based on the curative qualities of nobility, rationality and the realisation that
sometimes ‘things just are’. We are called,
she instructs, (and her teaching to her
Novices are instructions), to patience,
acceptance of hardship and fidelity to
the traditional spiritual disciplines.
Sr Mary David is seeking to teach professionals, but her professionals are the
Novices of her community, God’s
beloved little ones, and they are simply
you and me. Her taught spirituality is essentially demotic, examples come from
tablecloths and cashmere jumpers, she is
seeking to teach the eternal in and for
the everyday and the end of it all is joy in
God. The acceptance, the obedience and
the adherence to the traditional spiritual
tradition have only one purpose in her
teaching and counsel, the true freedom
of receiving the love of God. One of her
frequent references is to S. Therese of
the Child Jesus, her empty hands and
their simplicity. Her open heart and its
devotion provide a shape for all Sr. Mary
David wishes to teach.
Her lesson is an eloquent and accessible introduction to a daily demotic mysticism, an every-day mysticism of
Amazon deliveries and Dyson vacuums,
Catholic life-in-ordinary. The Little
Flower, S. Therese, who seems to inspire
much of it will laugh with joy.
Trevor Jones
The Joy of God is the Priest Administrator’s
book of the year at Walsingham, and is
available from the Shrine Shop:
https://bit.ly/JoyOfGod
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Jessica Bayon (age 7) and Maicie Harrison (age 8) review…

HEAVEN'S BIG SECRET The Easter Story
Karen Langtree
SPCK: ISBN-13 9780281077304
The Holy Week & Easter story as a voyage
of discovery for two little angels who fly
down from Heaven to discover what’s going,
and are assisted by numerous animals along
the way.
Jessica: This is the story that Jesus died
on the cross, with what happened before
and afterwards. The pictures are really
colourful and professional. It’s lots of fun
because we go through the story with
these two little angels. I would say it’s a
really nice way to learn about Jesus and
the Bible. It’s definitely a good story.
Maicie: The story was really good and
helped me to learn about Jesus. It tells
you that bad people came and killed
him, and when the angels went to look
in the tomb he was gone. I liked all the
different characters such as the donkey,
the mice, the angels. And I think it
helped to represent Jesus and what he
did. Also, the story is told through the
angels instead of them asking the big angels what everything is about. And some
of the words which describe actions, like
grumble, rumble, scrumble, mumble are
fun.

EXTRAORDINARY WOMEN OF THE
BIBLE
Michee Sloan
SPCK: ISBN-13 9780281081233
Tells the stories of ‘incredible women’ of the
Bible, including Deborah judge, Lydia the
businesswoman, Prisca who made tents,
and Rahab who protected her family.
Colourful illustrations and fun facts help to
anchor each character in their context.
Maicie: This was really interesting and
I learnt about extraordinary women
from it. The boys in my school say girls
are no good at football and my fiends ask
me for tips on how to be a really good
footballer. But this book helps me ex22 ■ newdirections ■ may 2020

plain to my friends that they don’t have
to be good footballers, just be yourself.
That’s what these women show, and they
were impressive. If they were alive now
they would be really famous. It’s a good
mix of colours in the pictures and lots of
hard words too. I like the way they mix
it up with speech bubbles and boxes.
This book helps with PSHE (Personal,
Social and Health Education) at school
because it’s about how women can help
the world and make changes.
Jessica: I liked learning about women in
this book because some were really nice,
helping others and making them safe.
Everybody needs somebody to help and
have a home. So getting to know these
extraordinary women, they give us tips
and ideas; some of them were very tal-

ented. The pictures are really cool. You
can learn and read but also have fun —
it’s quite a long book though.
It will surely help us with our RE, because we find out about God through
them and their lives, and our PSHE too.

STEPHEN BELLION
Formerly

HOWELL & BELLION

CHURCH ART RESTORATION
CONSERVATION : DECORATION : GILDING
2 Longford Place Pennington
Lymington Hampshire SO418FS

Website : stephenbellionchurchart.com.uk
Email : stephenbellion@yahoo.com
Telephone : 01590 671733 Mobile: 07706347577

Lockdown Diary
Thurifer remains in Hampstead

A

n ambition to cultivate a talent
for idleness was long thwarted.
The continuing quarantine
was not without a degree of quiet satisfaction. Domestic tasks were undertaken more methodically and regularly.
I had other work to do connected with
trusteeships and articles, such as this, to
write. And plenty of time to avoid doing
it. And there was time to catch up with
reading, some of which had been on the
shelves for some time. Bought to read in
retirement, postponed or interrupted in
recent years, they stood as a reproach.
*
I have viewed the world through the mediation of the media, tv, radio, online
newspapers and a sorry sight it has often
been. Most egregious was the pillaging of
supermarkets in mid-March. That madness of my fellow citizens and that exhibition of the worst of human nature in
its rapacious selfishness was shaming.
Sadly, they behaved in a way that was so
utterly shameless that I suspect apology
or even regret is beyond their moral
compass. There is a way of making reasonable provision while recognising the
reasonable needs of others. Without
being too portentous, it is an unfortunate mark of the decline of religion and
of the Christian religion and its good
neighbour principle. Of course, there are
marked examples of that and I have benefitted in my leafy suburb from a volunteer group. Its existence gave reassurance
of possible assistance if required. Too
often there was too much elbowing
aside, trampling underfoot. Too many
took those who passed by on the other
side as their model rather than the Good
Samaritan. Individual responsibility, a
vital principle of civilised living, needs to
be grounded in a faith and practical way
of life, infused and inspired by self-sacrifice.
*
There was a plethora of comment and
sounding-off from the usual subjects in
politics and the media but rising impressively above that cacophony were outstanding public servants; Sir Patrick
Vallance, the Chief Scientific Advisor

and Prof. Chris Whitty, the Chief Medical Officer for England and Dr Jenny
Harries, Deputy MO. Their calm, sober,
authoritative demeanour and clear, undramatic words had the right degree of
gravitas. Their serious message was
measured and an implicit rebuke to the
scaremongering and hysterical hyperbole of some public discourse.
*
History reminds us that it is not unusual
for new governments to find themselves
severely tested in their early days. Ministers scarcely had time to settle in behind their desks, although, in one case,
there was time to lose the Permanent
Secretary in the Home Department,

not like. We can only live together in
that way. And if we are to live together
and not die together, we must learn a
kind of charity and a kind of tolerance
with is absolutely vital to a continuation
of life on this planet.”
*
Fewer Tube trains, more overcrowding.
What is not to understand?
*
The Vice-Chairman of Forward in
Faith, Fr McCormack, drew my attention to the following:
The Church of England, 1866: ‘My curates were ill, unable to do any duty - I
had been up for several nights running
to two or three in the morning, attending to the sick, and more especially to the
timid and fearful, - who would not go to
bed for fear of ‘the pestilence that
walketh in darkness’ - Wearied and at

Individual responsibility, a vital principle of civilised living,
needs to be grounded in a faith and practical way of life,
infused and inspired by self-sacrifice.
than the crisis erupted, not least the neophyte Chancellor of the Exchequer who
had to deliver a Budget within weeks
and within a few days thereafter another
significant financial provision to begin to
tackle the crisis. The Prime Minister
does not do gravitas. His subChurchillian rhetoric, born of admiration, does not quite fit nor convince.
When he exhibits, in the words of the
neologism, “boosterism” he feels on safer
oratorical and rhetorical ground.
Whether that is grounded in reality is
another matter.
*
He might look for a rôle model to HM
The Queen. Her statement was a model
of calm and reason. Modest and unrhetorical it encapsulated a needed balance and was as ever impressive.
*
Diversions included watching interviews
by John Freeman in Face to Face, from
the late 1950s and early 1960s. Those of
Edith Sitwell and Evelyn Waugh are
properly famous but I was struck by the
applicability of the peroration of
Bertrand Russell to our present circumstances: “We must learn to tolerate each
other, to put up with the fact that some
people will says things which we would

my wits’ end as to how I could possibly
help my Vestry through their arduous
duty, I had come down to a late breakfast
at nine o’clock, when my servant announced Dr Pusey ... he offered to act as
my assistant Curate to visit the sick and
dying ... and to minister to their spiritual
wants’. [The Revd S Hansard, quoted in
Liddon’s life of Pusey]
The Church of England, 2020: ‘We are
in a time of great fearfulness. The numbers of those becoming seriously ill and
dying is increasing. It therefore remains
very important that our churches remain closed for public worship and private prayer.’ [The Archbishops of
Canterbury and York]
*
Holy Week was one of painful absence
from the ceremonies and liturgies of our
salvation.
*
Although there was much that could be
done despite limitations, inevitably there
were periods of boredom and fatigue
but, at least, in banging out these 900
words and you (at least my one reader)
having read them, I can take comfort in
that I am not the only one to suffer some
degree of boredom and irritation. ND
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Gospel Writer
John Gayford on the origin and history of the Gospel attributed to St. Matthew

T

he very early church after Pentecost had no need for
scriptures; they already heard and possibly read Hebrew, Greek or Aramaic versions of the Old Testament. They then heard the oral tradition of the Good News
from living witnesses of the ministry of the Lord. These told
and retold their story; their audience was the safeguard that
they told the truth. In all probability they had begun to make
written aids to memory which might be lists of the sayings of
Jesus or parables or actions of Jesus, and again most specially
miracles. The passion, death and resurrection of Jesus were
most likely told with the real force of an eyewitness. As time
went on these eyewitnesses were growing old and there came
a need for written accounts of the Good News; that is the
Gospels. We now know that many Gospels were written each
telling the story in their own way for their own community
using the accounts of the eyewitness and written lists. Each
Gospel would be attributed to whomever the community
thought was a reliable source. In the end only four were selected for the Canon of the New Testament, as many of the
others were considered to contain heretical material.
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The call of Matthew is recorded in all the Synoptic Gospels
and is simply recorded in his own Gospel (9:9) as:As Jesus was walking along, he saw a man called Matthew sitting at the tax booth, and he said to him, “Follow me”. And he
got up and followed him.
It seems reasonable to assume that he like the other disciples
had some acquaintance with Jesus before their call. Mark
refers to him as Levi son of Alphaeus. Jews who dealt with
Gentiles frequently would have two names.

We now know that many Gospels were
written each telling the story in their own
way for their own community using the
accounts of the eyewitness and written lists
Most Biblical scholars now accept that the Gospel attributed to St. Matthew was not written by the Apostle but that
he may have provided some material. There is still discussion
if he were a Jew or a Gentile, but the majority opinion is that
he was a convert from Judaism. Those who claim he was a
Gentile cite the fact that he made a number of errors about
Judaism which would not be expected from a well-educated
Jew. There is still argument on how close the “Matthew
school” was associated with “the synagogue” depending on the
definition of the terms, with some synagogues more strict in
Jewish observance and others more social gatherings. There
are clear links with Judaism throughout the Gospel but it can
be critical of Jewish practices. St. Matthew’s Gospel is written
in good Greek, not in Hebrew as reported by Eusebius, though
it is correct to say it is created in a Hebrew rhetorical style.
There were a number of Jewish-Christian sects with their own
versions of the Gospel based on St. Matthew’s Gospel that
were probably translated from Greek to Hebrew and have led
to historical confusion. It would seem that some had their own
versions, seen by early Christian Fathers who even quoted
from them, but the originals do not survive for our eyes. Examples of these are the Gospel to the Hebrews, Gospel of the
Nazarenes and Gospel to the Ebionites.
We do not know for certain where the Gospel was written
but it is assumed that it was written for a large community
where Jews and Christians lived together though not always
in harmony. Many of the Christians were probably Jewish converts but others were likely to have been of Gentile origin in a
church becoming more Gentile. Antioch seems to be a
favourite suggestion as this would provide a mixed, possibly
affluent and well organized community.
There can be no denying the immense importance the
Gospel attributed to St. Matthew had for the early church,
who regarded it as an eye witness account of the ministry and

earthly life of Jesus. Evidence suggests that St. Matthew’s
Gospel was in wide circulation by the second century. It provided a good link with the Old Testament. We do not know if
Matthew was quoting from Hebrew scripture or the Greek
Septuagint; the reason for this was that he was quoting from
memory and he was familiar with both. All the four canonical
Gospels were initially anonymous. A fourth century scribe
added the attribution of the Gospel later. One of Matthew’s
concerns was that Jewish traditions should not be lost from
the Church which was becoming increasingly gentile. The Divine nature of Jesus was a prime issue for the community of
Matthew. Some Jewish Christians were unable to accept this.
They then returned to their Jewish faith and roots again.

It is now agreed that St mark’s was the first
Gospel to be written and that the writer of
St. matthew’s Gospel had access to this,
using material in St. mark which was edited
and expanded in a personal way.
It is now agreed that St Mark’s was the first Gospel to be
written and that the writer of St. Matthew’s Gospel had access
to this, using material in St. Mark which was edited and expanded in a personal way. There is a theory that even before
St. Mark’s Gospel there was a document that has never been
found but has been called Logion-Quelle or just Q. Both
Matthew and Luke had access to this which St Mark did not.
Both St Matthew and St Luke had additional material of their
own which they incorporated into their respective Gospels. It
has been estimated that some 20% of St. Matthew’s Gospel is
not found in the other Synoptic Gospels. There is no evidence

that Luke and Matthew ever met, but it is possible that the
writer of Matthew’s Gospel saw a proto version of Luke’s
Gospel.
Most scholars think that the majority of St. Matthew’s
Gospel was written at the end of the first century which makes
it a work for second generation Christians. These were unsettled times with the Roman-Jewish wars, the fall of Jerusalem
and the destruction of the Temple in 70 AD. It was against
this background that St. Matthew’s Gospel took shape. It is
usually agreed that Matthew’s Gospel was written after Mark’s
Gospel, the latter generally placed between 64 and 69 AD.
Matthew’s Gospel is usually placed between 80 and 90 AD
and certainly after 70 AD with the conclusion of the first
Roman-Jewish war, but more likely while the Rabbis were
meeting at Jamnia (75-90 AD).
In the first century AD, text for reading did not appear as
in modern publications where there can be a print run of several thousand for a first edition. Each edition had to be copied,
a slow, laborious and expensive task. Usually the community
for which it was being written bore such cost. Small or even
large changes could be made in each copy. It should come as
no surprise that when early texts are available for study they
do not all agree. We cannot state exactly when oral tradition
was taken over by written text, there must have been some
overlap, possibly for economic reasons but also an oral tradition had its appeal.

We have to admit we have no reliable
information about St matthew outside the
Gospels.
St. Matthew’s Gospel can be seen as a more compete record
that St. John’s Gospel as it had some account of the incarnation
and infancy of Jesus. Also it provided a good link with the Old
Testament, and sees Jesus as a fulfillment of Old Testament
prophecy. It is a Gospel that reads well and has formed a major
part in liturgy and catechesis. For these reasons the compilers
of the Canon of the New Testament had little hesitation in
placing it as the first of the Gospels. Even so it is not impossible
that a Jewish tax-collector could have written in Greek. It is
good Greek, with a play on Greek words and quotations from
the Hebrew or Septuagint scriptures. It is described as good in
a simplistic straight forward style of Greek with Hebrew idioms and an improvement on the Greek of Mark. There were
some very early church communities that would only accept
St. Matthew’s Gospel. As the feast of the nativity of Jesus developed in the fourth century, more details were sought than
appeared in the Gospels of Matthew and Luke about the infancy of Jesus. “Infancy Narratives” appeared, one of these is
called the Gospel of Pseudo-Matthew or the Infancy Gospel
of Matthew, composed in Latin of which the earliest copy can
be traced to the fifth century. Needless to say this has nothing
to do with the Gospel of Matthew.
Hostility between Christians and Jews resulted in antiChristian treaties being written by Jews from the 14th century.
In order to do this they needed to be able to quote from St
Matthew’s Gospel in Hebrew. The oldest is by a Spanish Jewmay 2020 ■ newdirections ■ 25

or axe. Not surprisingly he may be depicted with a money bag
or box. Often he is portrayed with a pen, scroll or book with
an angel dictating to him as he writes.
In the Western Church St. Matthew’s feast day is 21st September but in the Eastern Church it is usually celebrated on
16th November. The Orthodox Church claim that their Lectionary is formed from the most ancient writings of the
Church and St. Matthew’s Gospel is the most frequently used.
St Matthew’s Gospel gives us the Lord’s Prayer (as used in
liturgy), the Sermon on the Mount and the Beatitudes. In the
Western Church St. Matthew’s Gospel is the Gospel for Year
A in the Lectionary for the Mass.
There are claims that St. Matthew’s Gospel is the best attested Gospel historically with papyri fragments from about
200 AD. There are almost complete manuscripts in Codex
Sinaiticus and Codex Vaticanus both dating from the fourth
century. It is the “Gospel of the Church”. Although not the first
Gospel written it has always been the introductory Gospel of
the New Testament.
Suggested Further Reading:- Harrington, D.J. The Gospel of Matthew. In the Sacra Pagina
Series. Liturgical Press. Collegeville, Minnesota. 1991.
- Meier, J.P. The Gospel of Matthew. In Volume 4 of the Anchor
Yale Biblical Dictionary edited by Freedman, D.N. Yale University Press. London. 2009.
- Mitch, C. and Sri, E. The Gospel of Matthew. Baker Academic.
Grand Rapids. Michigan. 2010. ND
ish Rabbi Shem-Tob ben Ibn Shaprut written in 1380 and underwent a number of revisions. The aim was to disprove that
Jesus was divine.
They felt they needed a Hebrew translations for their critical use.
We have to admit we have no reliable information about St
Matthew outside the Gospels. Legend has it he preached in
Judea for 15 years following the Ascension of Jesus. After this
he went to other destinations which include Ethiopia, Persia,
Syria, Macedonia and even Ireland. Traditionally he is celebrated as a martyr with the Golden Legend claiming he was
martyred while saying Mass. Against this St Clement was prepared to accept that he died a natural death. Again there are
many sites that are claimed for his death, as there are churches
that claim to have relics.

The church in the celebration of the Sacred
Heart of Jesus invites us to acknowledge the
love for mankind which moved the Saviour
in all the works he undertook for our sake.
In art the earliest representation is in a 6th century mosaic
in San Vitale of St. Matthew inspired by an angel. He appears
in a similar format in the 8th century Lindisfarne Gospels. Late
middle-ages art shows Matthew as an older man sometimes
with reading glasses. He may be shown in statues with the supposed instruments of his martyrdom namely the sword, spear
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Father John Gayford is a retired priest.

Letter to the Editor
From Dr Simon Cotton
Sir,
Nigel Palmer’s interesting article on Pusey (April ND) mentions his aristocratic background; as Nigel Aston pointed out
some years ago, that also acted as a doctrinal source for him.
His grandfather on the maternal side was the Rev. Robert
Sherard, 4th Earl of Harborough, a squarson who built three
churches: Teigh, Stapleford and Saxby. Lucy, his youngest
child, married the Hon. Philip Pusey, a Berkshire landowner,
as her second husband, the flrst having died less than a year
after their marriage). Sherard catechised his daughter very
thoroughly, as in her turn she did her son Edward. In his old
age Pusey acknowledged that he had learnt the doctrine of
the Real Presence from his mother’s exposition of the Catechism (Liddon’s Life of Pusey), which casts a light on the negative view often held of the Georgian Church of England. For
more, see Nigel Aston, “An 18th Century Leicestershire
Squarson: Robert Sherard, 4th Earl of Harborough (17191799)”, Transactions, The Leicestershire Archaeological and
Historical Society, 1986, LX 34-46.
Simon Cotton
Received by email

Tyberton
Simon Cotton considers the Eighteenth Century Church
1

T

he small village of Tyberton lies on a byroad in the
depths of rural Herefordshire. Its small brick church
(1) is obviously 18th century: as you approach, you
note the absence of an East window and also that the Victorians were unable to resist the temptation to Gothicise the windows.
You push open the south door inserted into a 12th c. doorway, a survival respected by its Georgian builders, and note
with relief that the restorers did not do too much damage –
box pews remain, as well as a two decker pulpit that may once
have been a three-decker, (2) and there is a good example of
an 18th century ‘bird-bath’ font (3).
High above the chancel arch is a fine set of the arms of
George 1st, bearing the date 1720 (4), which must have been
the date of the church’s construction, you think. Below the
chancel arch is a striking wooden lectern, with a bookrest
borne by a carved angel in the classical style. (5)
Of course, there is a large wooden reredos behind the altar
table (6), as so often in churches of the period, which explains
why there is no East window. It is only when you examine the
reredos more closely that you start asking questions.
Tyberton church had received a new steeple, possibly of
wood, around 1655, but was otherwise was in a bad way at the
start of the 18th century. William Brydges, from a Herefordshire family, had the Tyberton estate settled on him in 1711
and soon decided on a complete rebuild of the church. A
lawyer by profession, he spent most of his time in London, so
much of the day to day supervision of the project was in the
hands of his father Francis, who was resident at Tyberton.

4
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5

6

7

Francis Brydges died in 1727, and his monument in the chancel (7) describes him as ‘a true member of that pure part of
the Catholic Church of England’. William Brydges’ first wife,
Jane, died in early 1718, and by that time the building of the
tower and nave was well under way. The plans were prepared
by a surveyor in London and the building done by Robert
Pritchard, a mason from the nearby parish of Clehonger. The
essentials of the tower and nave were finished by the end of
1719 and the chancel completed in 1722. In contract to contemporary practice, it followed the mediaeval groundplan of
structurally separate nave and chancel. The reredos, made by
John Wood of Bath, was slightly later, designed in 1728, and
completed in 1731. It features remarkable symbolism, with
the Instruments of the Passion including scourges, spears and
swords - one bearing Malchus’ ear - (8); Cross, ladder and pincers (9); the torches of Gethsemane together with more
swords (10); the Agnus Dei (11) as well as chalice, grapes and
wheat for Communion (12).
William Brydges ‘ended a well spent life’ – to quote his
monument in the chancel at Tyberton – on August 20th 1764,
but his real monument is the whole church. As many have remarked, eighteenth century churchmen have had a bad press.

8

9

10

Victorian antiquarians like Sir Stephen Glynne – who left us
monumental surveys of the churches of many English counties, including Herefordshire – scorned Georgian churches,
but if they had looked beyond the surface of Tyberton they
would have seen an indication of the beliefs of the builders, in
this case another piece of evidence for men who seem to have
embodied Dean Church’s description ‘whose lives were governed by an unostentatious but solid and unfaltering piety,
ready to burst forth on occasion into fervid devotion.’
Bibliography:
- Bruce A. Bailey, ‘William Brydges and the Rebuilding of Tyberton Church’, Transactions of the Woolhope Naturalists Field
Club, 1962, 37, pp 210-221
- Derryann Paul, Why So Few?: Rebuilding Country Churches in
Herefordshire, 1662-1762, Leicester, Friends of the Department of English Local History, 2005.
- R. W. Church, The Oxford Movement, London, Macmillan,
1894, quoted in G. W. O. Addleshaw, The High Church Tradition, London, Faber, 1941, p. 10.
- Also available at:http://anglicanhistory.org/england/
church/om/1.html ND
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touching place
S. mIcHAEL AND ALL ANGELS, KERRy, POWyS

J

udging by the circular churchyard, this is an early site; there’s
probably been a church dedicated to Saint Michael and All
Angels at Kerry for a millennium or
more, certainly by 1176, when a
rededication took place after a major
rebuilding. The Bishop of St Asaph
came for the rededication ceremony,
and then proceeded to claim the
church for
his own diocese, it having hitherto been in St David’s, and an unholy
row developed. The Archdeacon of
Brecon, Giraldus de Barri (better
known as the historian Giraldus
Cambrensis) took exception, excommunicating the Bishop to the sound
of the church bells. Three chunky circular pillars remain in the north arcade from the Norman church of 1176, and some
of the walls are probably contemporary, though a south aisle has been lost. Many of the interior furnishings survive from
the later Middle Ages, notably a late 15th c font with the Instruments of the Passion, as well as contemporary roofs. The
church was sympathetically restored by G. E. Street and his son Arthur Edmund, from 1881.

From the outside, the church looks like many in the Marches (ND June 2014), with a massive stone tower topped by
a timbered belfry stage. The body of the tower is probably 13th-14th c., but tree ring dating a few years ago established a
felling date of winter 1525/26 for the wood of the bell stage. The floor of the bell chamber was strengthened with more
wood in 1567/8.
Map Reference: SO147901

Simon Cotton

Forms of words for making a bequest to FiF in your Will
I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£
) and I DIRECT that the receipt of the Treasurer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor.
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or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DIRECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Executor.

Tariro UK - Hope for youth in Zimbabwe
Support their work at this difficult time.

Bishops of
e Society
The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE
01904 628155 oﬃce@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY 01243 782161
bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker
The Vicarage, 5 St Andrew St, London EC4A 3AF
020 7932 1130 bishop.fulham@london.anglican.org
www.bishopoﬀulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans AL3 4HE
01727 836358 bishop@richborough.org.uk www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR
01924 250781 / 07834 206317
bishop.tony@leeds.anglican.org

The Right Revd John Ford
(formerly Bishop of The Murray)
The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)
The Right Revd John Goddard SSC
(formerly Bishop of Burnley)
The Right Revd Dr John Hind
(formerly Bishop of Chichester)
The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)
The Right Revd Roger Jupp SSC
(formerly Bishop of Popondota)
The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)
The Right Revd Michael Langrish
(formerly Bishop of Exeter)
The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)
The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)
The Right Revd Lindsay Urwin OGS
(formerly Bishop of Horsham)
The Right Revd Peter Wheatley
(formerly Bishop of Edmonton)
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If you do not have a UK bank account, please contact us to discuss payment
methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Thursday, 9.30 am to 4.30 pm)
* Members of Credo Cymru who are not also members of Forward in Faith
should contact their Membership Secretary

newdirections

Classified Ads rates
£22.50 for 1 month
(up to 50 words)
£45 for 2 months
£45 for 3 months
Series of advertisements in excess
of three months will also be
charged at £20 per month
with every third month free
Additional words will be charged at 50
pence each for one month,
£1 each for two or three months etc.

Contact the Advertising
Manager: Mike Silver
57 Century Road, Rainham,
Kent ME8 0BQ
01634 386624
email silver43mike@gmail.com
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classifieds
cAR SUPPLIERS – PRIORy AUTOmOTIVE Priory
are the Christian car suppliers who can provide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com

EDENHAm REGIONAL HOUSE RETREAT cENTRE
nr Bourne Lincs. Near Peterborough. Individuals and small groups welcome. Private
Chapel and spacious rooms for day visits,
disabled facilities, self-catering flat. Contact
Fr. Edward Martin SSC, ERH Church Lane
Edenham, Lincs PE10 OLS. 01 778 591358.
edenhamoﬃce@ gmail.com
Web: www.edenhamregionalhouse.org

