parish directory

9.30am. Canon David Burrows SSC, 01422 373184, rectorofelland@btinternet.com
www.ellandoccasionals.blogspot.co.uk

FOLKESTONE Kent, St Peter on the East Cliﬀ A Society
Parish under the episcopal care of the Bishop of Richborough.
Wednesday and Friday 9.30am, Saturday 9.30am Mass & Rosary. Sunday: 8am Low Mass, 10.30am Solemn Mass. Evensong 6pm.
Fr.Richard Norman 0208 295 6411. Parish website: www.stgeWeekdays - Low Mass: Tues 7pm, Thur 12 noon.
orgebickley.co.uk
http://stpetersfolk.church e-mail: stpetersfolk@yahoo.co.uk

BATH Bathwick Parishes, St.Mary’s (bottom of Bathwick Hill),
St.John's(opposite the fire station) Sunday - 9.00am Sung Mass at
St.John's, 10.30am at St.Mary's 6.00pm Evening Service - 1st,
3rd &5th Sunday at St.Mary's and 2nd & 4th at St.John's. ConBURGH-LE-MARSH Ss Peter & Paul, (near Skegness) PE24
tact Fr.Peter Edwards 01225 460052 or www.bathwick5DY A resolution parish in the care of the Bishop of Richborough.
parishes.org.uk
Sunday Services: 9.30am Sung Mass (& Junior Church in term
BEXHILL on SEA St Augustine’s, Cooden Drive,TN39 3AZ
time) On 5th Sunday a Group Mass takes place in one of the 6
Saturday: Mass at 6pm (first Mass of Sunday)Sunday: Mass at
churches in the Benefice. 6.00pm Sung Evensong (BCP) Weekday
8am, Parish Mass with Junior Church at10am. Further details: Fa- Mass Thursdays 9am. Other services as announced. All visitors
ther Robert Coates SSC on 01424 210 785
very welcome. Rector: Canon Terry Steele, The Rectory, Glebe
Rise, Burgh-le-Marsh. PE245BL. Tel 01754810216 or
BIRMINGHAM St Agatha, Stratford Road, Sparkbrook (B11
07981878648 email: father.terry@btclick.com
1QT) “If it is worth believing in, it is worth travelling for” Sunday Mass
11am. Contact Fr.John Luﬀ 0121 449 2790
CARDIFF near rail, bus, Millennium Stadium, city centre and Bay
www.saintagathas.org.uk
Daily Mass St Mary, Bute Street Sunday: Solemn Mass 11am;
Parish Priest Fr.Dean Atkins SSC 029 2048 7777
BISHOP AUCKLAND St Helen Auckland, Manor Road,
www.stmaryscf10.co.uk
West Auckland Medieval church. A Parish of the Society of S.Wilfrid and S.Hilda. Sunday: Sung Mass 10am, Evensong and Bene- CHARD The Good Shepherd, Furnham. Under the Episcodiction 6pm. Weekday Mass: Mon 7pm, Tues, Thur, Fri, Sat
pal care of the Bishop of Ebbsfleet. Sunday: Sung Mass 9.45am,
9.30am, Wed 10am, Rosary Mon 6.30pm. Parish Priest: Canon
Solemn Evensong and Benediction (3rd Sunday only) 6pm.
Robert McTeer SSC 01388 604152 www.sthelenschurch.co.uk
Weekday Masses: Tues 10am, Wed 6.30pm (with Healing and
Reconciliation on the 4th Wed of the month). Contact: Fr Jeﬀ
BLACKPOOL St Stephen on the Cliﬀs, Holmfield Road,
Williams 01460 419527 www.churchofthegoodshepherdNorth Shore A SWSH Registered Parish. Vicar: Canon Andrew Sage chard.weebly.com
SSC. Sundays: Said Mass 9am, Solemn Mass (Traditional Language) 10.30am, Evening Service 6pm; easy access and loop. Tel: CHESTERFIELD St Paul, Hasland, Derbyshire Sunday: Sung
01253 351484 www.ststephenblackpool.co.uk
Mass 9.45am (Family Mass 1st Sunday), Evening Prayer 3.30pm.
Masses: Tues 7.15pm (Benediction last Tues of month), Sat
BOSTON LINCOLNSHIRE St Nicholas, Skirbeck Boston’s 8.30am. St James, Temple Normanton, Chesterfield, Deroldest Parish Church. A Society and Forward in Faith Parish under byshire Sunday: Parish Mass 11.30am, Thur: Mass 7.15pm.
the Episcopal care of the Bishop of Richborough. Sunday. Low
Churchwardens 01246855245. 0124685552
Mass 8am (1st and 3rd), Sung Mass 9.30am. Daily Mass, oﬃces,
benediction and confessions as displayed on notice boards. Rec- CHOPwELL Saint John the Evangelist NE17 7AN A Society
tor: Fr Paul Noble SSC 01205 362734
Parish ABC. Sunday - Sung Mass 10am. Daily Oﬃce & Mass as
www.forwardinfaithlincs.org.uk/stnicholasboston.html
displayed. Parish Priest: Fr Paul R Murray SSC 01207 561248
BOURNEMOUTH St Ambrose, West Cliﬀ Road, BH4 8BE.
A Parish under the patronage of Ss. Wilfrid & Hilda. Sunday: 8am
Low Mass BCP, 10am Sung Mass Traditional Ceremonial (CW),
4pm Choral Evensong, 2nd Sunday of the month Choral Evensong with Benediction. Parish Priest Fr Adrian Pearce SSC 01202
911569; Parish oﬃce 01202 766772. Email:
afpear2@gmail.com

BOURNEMOUTH St Katharine, Church Road, Southbourne,
BH6 4AS.Resolutions passed under the House of Bishops Declaration.. Sung Mass at 1030am on Sunday. Said Mass every
Wednesday at 10am. Parish Priest: Fr Kevin Cable Obl.OSB,
(FiF/Society Priest). fr.kevin@btopenworld.com or Tel: 01202
460005
BOwBURN, Durham Christ the King, DH6 5DS; A
parish of the Society, under the care of the Bishop of Beverley.
Durham City's 'Forward in Faith' parish. Sunday: 11am Sung
Mass and Sunday School; Weekday Mass: Wed 9.30am, Fri
6.30pm; Evening Prayer and Benediction 5.30pm last Saturday of
month; Parish Priest: Fr John Livesley SSC 01388 814817
BRADFORD St Chad, Toller Lane (B6144, 1 mile from city
centre). Society Parish. Sunday services: Solemn Mass 10.45am,
Evensong 6.30pm. Weekday Mass Wednesday 7.30pm. English
Missal/BCP. For all other services and information during the Interregnum please see our website
www.saintchadtollerlane.org.uk

BRIGHTON wAGNER GROUP The Annunciation
(11am) Parish Oﬃce 01273 681341. St Barthlomew’s (11am)
Parish Oﬃce 01273 620491. St Martin’s (10am) Fr Trevor Buxton 01273 604687. St Michael’s (10.30am) Fr.Robert Norbury
01 273 727362. St Paul’s (11am) Fr.Robert Norbury 01 273
727362. (Sunday Principal Mass times in brackets.)
BRISTOL Ebbsfleet parishes All Hallows, Easton BS5
0HH. Holy Nativity, Knowle BS4 2AG. Sunday Mass 10:00 a.m.
(both Churches), Weekday masses: Tuesday 7:15 p.m & Wednesday 10:00 a.m.(All Hallows), Friday 10:30 a.m. (Holy Nativity).
Contacts:Fr Jones Mutemwakwenda 01179551804, www.allhallowseaston.org Father Steven Hawkins SSC. 07834 462 054
fr.stevenhawkins@googlemail.com www.holynativity.org.uk

BROMLEY St George's Church, Bickley Sunday - 8.00am
Low Mass, 10.30am Sung Mass. Daily Mass - Tuesday 9.30am,
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p.r.murray@durham.anglican.org

CROYDON S Michael & All Angels, Poplar Walk. Aﬃliated
with SSWSH. Sunday: Low Mass 8.00am, Family Mass
9.30am, Solemn Mass 11.00am, Evensong & Benediction
3.30pm (1st & 3rd Sunday). Daily Mass Mon – Fri 12.30pm, also
Wed 7.30am. Sat 11.00am. Vicar Fr Tim Pike CMP 02086869343,
Curate Fr Philip Kennedy 02036094184. Website, with full details: stmichaelscroydon.com
DEVIZES St Peter’s, Bath Road, Devizes,Wiltshire Society of
St.Wilfrid and St.Hilda parish under the episcopal care of the
Bishop of Ebbsfleet. Sunday: 8am BCP Low Mass; 10am Sung
Mass. Wednesdays - 7pm Low Mass. On major festivals & Saints'
Days - times vary. Contact Fr. Vincent Perricone 01380 501481
DONCASTER St Wilfrid’s, Cantley DN4 6QR A beautiful and
historically significant church with much Comper restoration. A
Society Parish under the Episcopal care of the Bishop of Beverley.
Modern catholic worship with a friendly atmosphere. Sunday:
8am Mass and 10am Parish Mass. Wednesday: 9.30am Mass (followed by coﬀee morning). Friday: 8pm Mass. Saturday 9.30am
Mass. Visitors very welcome. Contact: Fr. Andrew Howard ssc.
(01302) 285316, mob. 0774 0932758

GRIMSBY St Augustine, Legsby Avenue Lovely Grade II
Church by Sir Charles Nicholson. A Forward in Faith Parish under
Bishop of Richborough. Sunday: Parish Mass 9.30am, Solemn
Evensong and Benediction 6pm (First Sunday). Weekday Mass:
Mon 7.00pm, Wed 9.30am, Sat 9.30am. Parish Priest: Fr.Martin
07736 711360
HALIFAX St Paul, King Cross: Queens Road, HX1 3NU. An inclusive resolution parish receiving sacramental provision from the
Bishop of Wakefield. Sunday: 10.30 Solemn Mass; 16.30 (Winter)/18.30 (BST) Evening Prayer Last Sunday: 18.30 Evensong
with Benediction (Occasionally Choral) Monday: 12.00 Mass Friday: 10.30 Mass Parish Priest: Fr Kevin Barnard 01422 360740
www.stpaulskingcross.co.uk

HARTLEPOOL St Oswald’s, BroughamTerrace. A Society
Parish under the episcopal care of the Bishop of Beverly. Sunday:
Sung Mass 9.30am. Daily Mass, Oﬃces and Confessions as displayed. Parish Priest: Fr Graeme Buttery SSC 01429 273201
HEMEL HEMPSTEAD St Francis of Assisi, Hammerfield,
Glenview Road, HP1 1TD. Under the episcopal care of the Bishop of
Richborough. Sunday Sung Mass at 10am. Solemn Evensong and
Benediction at 6.30pm (4th Sunday). Traditional rite and ceremonial sung to Merbecke. Vicar: Fr.Michael Macey, 01 442
247503 e-mail: vicar@stjohnsboxmoor.org.uk
HEMPTON Holy Trinity (near Fakenham, Norfolk). A Society
Parish. The Church on the Green. Visit us on the way to Walsingham. Mass on Sundays and Wednesdays at 10am. Linked to the
Shrine of OLW. Contact Fr.John Burgess on 01 328 863410
KINGSTON-upon-THAMES St Luke, Gibbon Road (short
walk from Kingston railway station) Sunday: Low Mass (English
Missal) 8am, Sung Mass (Western Rite) 10.30am, Evensong and
Benediction 5pm. 3rd Sunday each month: Teddy Bears Service
for pre-schoolers 9.30am. Wed, 7pm Exposition, 8pm Mass. First
Sat of the month, 11.15am Mass of Our Lady of Walsingham. For
further information phone Fr Martin Hislop: Parish Oﬃce 020
8974 8079 www.stlukeskingston.co.uk
LIVERPOOL St Agnes and St Pancras, Toxteth Park (A Society Parish under the Episcopal care of the Bishop of Beverley)
Sunday: Parish Mass 10am; Daily Mass. Sunday School. Glorious J
L Pearson Church, with modern catholic worship, good music
and friendly atmosphere. Contact: Fr.Derek Lloyd CMP. 0151 733
1742 www.stagnes.org.uk
LONDON E1w St Peter’s, London Docks A registered parish
of the Society of S. Wilfred & S. Hilda. Nearest station is Wapping
(Overground). Buses: D3 or 100. Sunday 8am Mass. 10am
Solemn Mass Daily Mass and Oﬃces. Contact: Fr Jonathan
Beswick SSC 0207 481 2985, Fr Robert Ladds SSC 0207 488
3864 www.stpeterslondondocks.org.uk

LONDON EC3 St Magnus the Martyr, LowerThames Street
(nearestTube: Monument or Bank) A Society Parish Under the Episcopal Care of the Bishop of Fulham. Mass: Sunday 11am, refreshfatherahoward@gmail.com
ments following, Tues, Wed, Thur and Fri 12.30. Visitors very
DONCASTER Benefice of Edlington S John the Baptist welcome. www.stmagnusmartyr.org.uk Fr Philip Warner
with Hexthorpe S Jude, Sung Mass Sundays 9.00am
rector@ stmagnusmartyr.org.uk
Edlington and 11.00am Hexthorpe, 7pm on Weekday SolemLONDON N21 Holy Trinity, Winchmore Hill. A modern
nities, Confessions Edlington 6.45pm Wed and Hexthorpe
7.30pm Fri or by appointment. Normal Weekday Masses: Tues catholic parish under the Bishop of Fulham. Every Sunday: Said
Mass 9.00am and Sung Mass10.30am with Junior Church. WeekEdlington 9.30am, Wed Hexthorpe 9.30am, Thurs Edlington
days: Tues to Fri 12 noon Angelus and Mass. Saturday Mass
7pm, Fri Hexthorpe 7pm. Divine Oﬃce recited each day
(7.30am and 6.30pm Edlington) (8am and 5pm Hexthorpe). 10am. For the Sacrament of Reconcilliation and other enquires
contact Fr Richard Bolton at rdeb2010@btinternet.com or
Other occasions see noticeboards.
phone 0208 364 1583
Contact: Fr Stephen Edmonds SSC - 01709858358 fr.s.edmonds@gmail.com
LONDON Nw3 All Hallows Gospel Oak, Hampstead,
EASTBOURNE St Saviour’s A Society Parish. Sunday: Low NW3 2LD A Society Parish under the Bishop of Fulham SParish
Mass 8am, Solemn Mass10.30am. Daily Mass and Oﬃce. Details Mass each Sunday at 10am. For further details: Prebendary
David Houlding SSC
and information during Interregnum contact John Vernon,
Churchwarden. www.stsaviourseastbourne.org.uk
ELLAND All Saints, Charles Street, HX5 0LA A Parish of the Society under the care of the Bishop of Wakefield. Serving Traditionalists in Calderdale. Sunday Mass 9.30am, Rosary/Benediction
usually last Sunday, 5pm. Mass Tuesday, Friday & Saturday,
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Congratulations to the Additional Curates Society who
opened their new premises in Birmingham - a new
resource for the Catholic Movement.
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Lead
Story

Marginalising Catholicism?
Edward Dowler sets out two guiding principles for catholics in the Church of England

A

t the recent, and excellent, conference entitled ‘God’s
Church in the World: the Gift of Catholic Mission,’
two ‘guiding principles’ were crystallized for me. I
talked about them to anyone who was prepared to listen, and
would like to share them more widely now. Neither insight is
at all original, but I feel that both might be more clearly articulated in our church at the present time.
My first guiding principle is that we should see the catholic
tradition for what it is: the mainstream of Christian life and
faith throughout history and all across the world, and not an
increasingly marginal subset of the Church of England. How
did people ever come to think otherwise? Perhaps a partial answer is provided by John Shelton Reed in his work Glorious
Battle: The Cultural Politics of Victorian Anglo-Catholicism (Vanderbilt, 1996). Reed recounts how, exhausted by ritual persecutions under the 1874 Public Worship Regulation Act,
Victorian Anglo-Catholics eventually stopped trying to convert the Church of England to a fuller sense of its own catholic
identity. Instead, they settled for ‘tolerance and forbearance’
for themselves within a more pluralistic environment. Reed
writes (p.258) that ‘Anglo-Catholics still pined for the reunion
of Christendom, but they no longer seriously sought a unified,
“Catholic” Church of England. They said their beliefs were
those of the Church, but had become content to see them tol-

we should see the catholic tradition for what
it is: the mainstream of Christian life and
faith throughout history and all across the
world.
erated as the mark of a party.’
In a very different church and in an almost unrecognizable
social context, it is this settlement that I believe now needs to
be revisited. The presence of Christ in the Eucharist and its
centrality to Christian life and faith; the ability of the Christian year to induct us into the paschal mystery; devotion to
the saints as our living companions on the Christian journey:
all these and other core areas of catholic faith and practice are
not primarily the marks of an Anglican ‘party.’ Rather, they are
central and basic aspects of the faith of the Church, which flow
naturally and directly out of the witness to the son of God in
the scriptures and in the writings of the Fathers. To the extent
that catholic beliefs and practices are now coming to be more
marginal in the Church of England, it is the Church of England
itself—and not the catholic tradition—that starts to become
eccentric.
It is often difficult to resist this marginalization of catholicism, not only because Anglo-Catholics themselves have, if
Reed is correct, colluded in it for a hundred and fifty years,
but also because it is often kindly intended by people who have
4 ■ newdirections ■ November 2018

a genuine desire for the ‘catholic tradition’ to have a voice
within the supposedly wider internal conversation of the
Church of England. Nevertheless, any discussion that assumes
catholicism to be primarily a subset of Anglicanism sees things
precisely the wrong way round.
Such an assumption is often betrayed in apparently innocuous words and phrases. For example, it is sometimes said that
catholicism is ‘a very particular tradition,’ whereas in fact it is
the mainstream of the Christian life and faith throughout history and all around the world. Similarly, the Church Times recently reported the encouragement of one bishop to an
incumbent to ‘keep the catholic flame burning.’ Again, it was
well meant but catholicism is not a flame that needs to be kept
burning within the Church of England. Rather, it is the furnace of Christian life and faith, within which the Church of
England is a slightly flickery sub-chamber. Again, catholics do
not bring, or fail to bring, ‘something to the table.’ As the Principal of St Stephen’s House has commented, ‘we are the table.’
Unless we can—graciously and lovingly of course—resist
the frame of reference that is implied by such descriptions and
the mindset behind them, and do so on clearly articulated theological principles, the marginal future that they imply will
continue to be a self-fulfilling prophecy within the Church of
England, though not, of course, outside it. The point was eloquently made by Fr Graeme Rowlands in his sermon at the
recent National Pilgrimage to Walsingham. Quoting Fr Hillier,
a predecessor at St Silas, Kentish Town, he contended that
‘true devotion to Our Lady is not like artificial flowers stuck
on to make religion look pretty: it is a natural, authentic and
luxuriant blossoming that draws its life from the very roots of
Christianity, from the Incarnation.’
My second guiding principle may seem paradoxical. If, on
the one hand, catholics could perhaps be more confident in
maintaining that ours is the mainstream tradition of the
Church, on the other hand I believe that we now require a
blood transfusion from resources outside the Church of England to keep us going.
‘We don’t know very much about Jesus’ was the somewhat
intriguing comment (I think quoted verbatim) that was made
by the Archbishop of Canterbury when he graciously welcomed conference attendees to a day of lectures at Lambeth
Palace. I am not entirely sure on whose behalf Archbishop
Justin was making this statement, but it felt like an admission
that the current theological, spiritual and cultural offering
within the Church of England can seem like fairly thin gruel.
The Archbishop’s comment indicates—to me at any rate—
that in order to be who we are and do what we have been
called to do we may need to call unashamedly upon outside
resources, in precisely the way that the Archbishop himself
has done in calling the Chemin Neuf community to come and
live at Lambeth Palace as the nucleus of the St Anselm Community.

Let me give a further example: when I was a curate in north
London we used the Emmaus course for catechesis within the
parish. Those who used it may remember that the course
handbooks were illustrated throughout with humorous line
drawings. I remember feeling that this was a bit pathetic since
every point that was being made could have been given greatly
increased depth and resonance by judicious use of some fabulous work of Christian art. And yet all that Emmaus offered
visually was a series of slightly patronizing cartoons while in
its incomparably more successful competitor, the Alpha
course, the only visual element was a man holding a big question mark and the Revd Nicky Gumbel’s talking head.

Catholicism is not a flame that needs to be
kept burning within the Church of England.
Rather, it is the furnace of Christian life
and faith.
By contrast with this somewhat impoverished theological,
spiritual and cultural environment, I have been very struck by
the work of Robert Barron, auxiliary bishop of the (Roman
Catholic) Diocese of Los Angeles. Barron, an ardent evangelist
and apologist for the catholic faith in the tradition of the great
Archbishop Fulton Sheen (1895–1979) offers all sorts of resources that catholics in the Church of England have easy access to and could helpfully use. For example, he has run a
successful TV series, entitled Catholicism, followed up by a
book of the same name and a superb short work on the Eucharist, and he frequently posts ten-minute talks on YouTube
in his ‘Word on Fire’ series in which he discusses all kinds of
theological issues as well as films and current events. Massively
well-read and erudite, he provides an attractive and engaging
voice from the theological and spiritual heart of the Catholic
tradition.
However, to return to the visual shortcomings of the Emmaus and Alpha courses, one of Bishop Barron’s most striking
observations concerns his high-profile work in evangelizing
the religiously unaffiliated ‘nones,’ whose numbers have exponentially increased in the western world in every year of the
current century. Out of the qualities of truth, goodness and
beauty, the three ‘transcendentals’ which reflect the perfection
of God, Barron sets the order of priority as follows: ‘first the
beautiful, then the good, then the true.’ In an environment in
which many are, for a variety of reasons, suspicious both of the
Church’s truth claims and of her goodness, it is beauty that
Barron believes provides the most likely way in—goodness and
truth must of course come later. He cites, with approval, words
of von Balthasar: ‘Before the beautiful—no, not really before
but within the beautiful—the whole person quivers. He not
only “finds” the beautiful moving; rather he experiences himself as being moved and possessed by it.’ This, to me, is far more
likely to hold the answer to how God’s people may be inspired
and enlivened in mission than any number of the training
hubs, vision statements or strategies for church growth.

If it is the case that catholics in the Church of England need
a blood transfusion from the wider tradition, serious thought
will need to be given to identifying precisely who are to be the
donors. In addition to the work of Bishop Barron, my own suggestions are the following: to read almost anything written by
Joseph Ratzinger, latterly Pope Benedict XVI, and in particular his trilogy on Jesus; to attend conferences, where people of
different backgrounds are able to coalesce around catholic and
orthodox theology—the recent Totus Christus conference at
Pusey House was a good example; to go on pilgrimage and to
travel, for example to the great spiritual power houses of Europe, such as Bec, Chartreuse and Chevetogne, or to a whole
multitude of other places; to engage in informed reflection on
Christian art in museums, exhibitions and online resources
such as the forthcoming Visual Commentary on Scripture; and
(perhaps most importantly) to engage seriously with Christians in the many countries where the faith is under sustained
attack, since the blood of the martyrs is always the seedbed of
the Church.
These suggestions may be contestable, but my hope and
prayer is that, refreshed and enlivened by all the riches that
are on offer, we may become more fully and joyfully catholic,
as we journey under God towards the church of the future,
which, whilst being in continuity with all that we have received, will at the same time be quite different from the church
we inhabit today. ND
The Venerable Dr Edward Dowler is the Archdeacon of Hastings.

Priest in charge
Southend
St Luke. Prilewell
Located in the seaside town of Southend-on-Sea, one of the
largest towns in Essex
We are looking for a vibrant, energetic and sensitive Priest to serve this
Parish & community.
A Shepherd & leader who will:
•
•
•
•

Have a vision for Church at the heart of its community.
Be passionate about nurturing growth in faith through preaching,
teaching and pastoral care
Be skilled at relating to and reaching people of all ages & walks of life
Keeps the Goel, prayers, worship & Catholic teaching at the Centre
of all Christian works.

With God’s help, we will achieve our goals by praying together, by
continuing open and directed discussion about our objectives, and by
working together with our future vicar who shares our strong sense of
purpose to serve through & by the grace of Our Lord Jesus Christ.
St Luke’s is a resolution parish in the Catholic tradition of the Church
of England, aﬃliated with e Society of Bishops.
For application package, please contact Mrs. Linda ornton, the
Archdeacon of Southend’s PA at: lthornton@chelmsford.anglican.org
is post is subject to an enhanced disclosure from the DBS
Interviews: 4th February 2019
Closing Date: 12th December 2018 12:00 noon
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God’s Church in the world: the gift of
Catholic Mission
A report from the conference

T

his week over 150 people participated in a conference
on catholic mission within the Church of England cosponsored by Forward in Faith and Anglican
Catholic Future. Part of the conference took place at Lambeth
Palace at the invitation of the Archbishop of Canterbury, who
welcomed participants and encouraged them to consider what
it means to give light and salt to the world.
Keynote speakers included Rowan Williams, Alison Milbank, and Luke Miller. Focussing on mission as gift, Dr
Williams spoke of the catholic tradition as offering an ‘awareness of the already-happening nature of the kingdom’, and reminded delegates that to engage in mission is to extend the
invitation to creation to engage in God’s very being. Dr Milbank reminded participants that mission does not proceed
from lack or scarcity, but from sharing in the inexhaustible
riches of God’s abundant life; and that in mission we invite
everyone to share the Trinitarian exchange of love and selfgiving. Archdeacon Miller drew attention to the practical
ways in which mission is already being carried out in catholic
contexts, highlighted the intrinsic connection between mission
and personal holiness, and reminded participants that catholic
practice done well is inherently evangelistic and will lead to
growth.
Forward in Faith and Anglican Catholic Future co-sponsored the conference to highlight existing excellent catholic
practice in mission, and to facilitate discussion on ways in
which this outstanding practice may be further enhanced. It
was also a way of living out the commitment to the mutual
flourishing of the different integrities of the Catholic tradition
within the Church of England, as embodied within the Five
Guiding Principles set out in the House of Bishops’ Declaration on the Ministry of Bishops and Priests in 2014.
Photo Credit: Edoardo Fanfani
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Rejoice and Be Glad!
Ann George was enlightened and encouraged by the Fulham Lay Congress
• Welcome them with a smile and friendly voice;
• Don’t tell them not to sit in a particular seat;
• Make sure they’re included in the Peace;
• Talk to them after Mass, invite them to the social gathering
afterwards and make sure they are included.

T

he chairs were packed tightly together in St Alban’s
Holborn Parish Centre, but more and more were still
being brought in, as around 200 people from the see
of Fulham (comprising London and Southwark) came together on Saturday 15th September to attend the Fulham lay
congress, entitled ‘Living the Gospel’. After a short prayer time
we settled down to hear Father Peter Anthony open up some
of the secrets contained in St Matthew’s Gospel 13.44-53, the
treasure hidden in the field and the pearl of great price. (Did
you know that pearls were the most sought after jewels in the
Ancient World and that Cleopatra dissolved one in vinegar
and drank it? Did it actually have the desired effect?) We then
spread ourselves around the church and parish centre in
groups to discuss our own religious treasures, new and old.

Everybody was rocking with laughter, but his stories emphasized how easy it is to alienate a potential new worshipper.
A splendid High Mass completed the morning and was followed by a wonderful sandwich, cake and fruit lunch.
The afternoon commenced with 5 members of Fulham
parishes talking about serving Christ in daily life, a wide-ranging discussion that included themes such as daily praying the
office and the relevance of the psalms in prayer to practical
work for the church community and advocacy among young
people at risk. We then heard from Bishop Jonathan about the
papal encyclical: Gaudete et Exsultate (rejoice and be glad).
Bishop Jonathan spoke on Pope Francis’ call to holiness for all
the baptized, and what we can offer to our modern age: the
gift of hope. Appropriately, he then asked us to renew our baptismal vows before Benediction, which concluded a thoughtprovoking, encouraging and lively day. Thank you very much,
Bishop Jonathan, and all your team for arranging this event
for your parish laity!

Back together again we had the privilege to hear our
keynote speaker, Mark Russell, Chief Executive Officer of the
Church Army, speaking dynamically and persuasively about
the process of evangelization, and sharing a wealth of stories
and some straightforward advice about first-time visitors to
our services, gleaned from his own experiences when visiting
churches up and down the country:
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The Northern Saints
Joseph Emmanuel SSF reminds us of Our Lady’s perfect humanity

W

e come together today to do two things. Firstly,
we come together, as we do each year, to commit
ourselves to following the example of the holy
bishop St Cuthbert and to carry the gospel of Jesus Christ to
our needy world. Secondly, we come together to celebrate,
with the universal church, the birthday of the Blessed Virgin
Mary, Mother of God and our mother, and it is about this that
I wish to speak.
That Our Lady’s birthday is marked in the church calendar
immediately tells us two things. First, it tells us that she is
important, for she shares this honour with only two others
(that being Our Lord and Saviour Jesus Christ and the great
forerunner St John the Baptist). Secondly, it tells us that Our
Lady was a human being, for in commemorating her birthday
we remember with joy that Our Lady Mary was a child of the
godly forebears St Joachim and St Anne whose role in
preparing her to fulfil her great and solemn vocation, whilst
not recorded in the scriptures, is surely obvious in its fruits.

That Our Lady’s birthday is marked in the
church calendar immediately tells us two
things: it tells us that she is important, and
it tells us that Our Lady was a human being.
The statement that Our Lady is important will not, I think,
come as too great a shock to the congregation gathered here
today. As catholic Anglicans we may well have icons or statues
of Our Lady in our churches; we may, indeed, have them in
our homes. Many of us will have a special regard for the Shrine
of Our Lady in Walsingham—the spiritual home of the
catholic movement in the Church of England—and many of
us will, through observing the calendar of the church and in
praying the Holy Rosary, keep her example and witness in the
forefront of our own lives of devotion and discipleship. We
must not, however, delude ourselves about the extent to which
our devotion is commonplace, for many of our fellow Anglican
Christians have little or no regard for Our Lady whatsoever.
To some, devotion to Our Lady is positively dangerous for they
wrongly see it as leading us away from the fundamental truth
of the pure and unsullied saving gospel of Jesus Christ. Others,
whilst not sharing this suspicion, have instead relativized the
role Our Lady played in the story of salvation to such an extent
that she is now seen as some sort of optional extra, as a dash
of fragrant continental icing to be applied, only when
necessary, to the stolid dough of quotidian Anglicanism. That
this is the case is deeply sad, and it is so for two reasons. First,
it is—purely and simply—incorrect. Secondly, it actively
diminishes the truth and beauty of the Christian faith. Let me
explain what I mean. To ignore the centrality of Our Lady in
the story of salvation is utterly illogical. Did any other
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Christian give her body to be the tabernacle of God-mademan? Or did any other Christian stand at the foot of the
Saviour’s cross and watch and wait whilst her son gave up his
life for any who would receive his love? Was any other
Christian placed in such close proximity to the throne of
grace? Did Our Saviour entrust his Church to anyone else’s
maternal care? Of course not. Our Lady’s role in the life and
ministry of Christ is uniquely important and utterly integral.
To imply anything other is to wilfully ignore the truth; it is to
relativize her—let alone to expunge her—from worship, and
to eliminate a vital part of the Christian gospel.
I have also suggested that to ignore Our Lady is to ‘diminish
the truth and beauty of the Christian faith.’ This is a strong
claim and yet it is one which I profoundly believe. In his book
Grace and Necessity, that great and holy Archbishop Rowan
Williams points out—as he does in many of his writings—that
our Christian faith is one of extravagant generosity, of grace.
Of course, nothing can take away from the centrality of the
saving events of Christ; nothing is, nor should be, more
important to us than Jesus. But that does not mean that we
can not, let alone should not, rejoice in the wonderful truth
that our lives on earth are upheld and strengthened by the
prayers of the saints, of the angels and archangels and above
them all Our Lady, Queen of Heaven, herself. To acknowledge
this is not, in any way, to undermine the centrality of Christ.
Instead, like the burnished gold which surrounds the central
figure in an icon, it allows the true immensity of God’s glorious
and extravagant generosity to shine forth. We are called, on
this day, to carry the saving gospel of Jesus Christ into the
world in the footsteps of St Cuthbert and we are called—like
him—to do this as catholic Christians who fully understand
the place of Our Lady and the saints, the sacraments of the
Church and the nature of the Holy Eucharist. Let it be our
prayer that, fortified by their prayers, we may do so, and do so
unapologetically.

To some, devotion to Our Lady is positively
dangerous for they wrongly see it as leading
us away from the fundamental truth.
My second point is that the feast which we celebrate today
reminds us that Our Lady was a human being. Again this
should not come as a great revelation to many of us sitting here
today but this, I think, also needs to be said. For the best of
reasons and the loftiest of intentions some, in reacting to the
neglect Our Lady has suffered, have resorted to divinizing her;
as a counterbalance to neglect, they turn her into some sort of
divine being. That this is the case is also deeply unfortunate
and is, in fact, every bit as questionable as those who seek to

Some, in reacting to the neglect Our Lady
has suffered, have resorted to divinizing her;
as a counterbalance to neglect, they turn
her into some sort of divine being.
eliminate her unique place from the narrative of salvation for
it denies the potential which each and every human person,
as a human person, has. Pope Pius XII—much maligned and
described by some as the most Marian of popes—had this to
say in his encyclical ad Caeli Reginam (‘On the Queen of
Heaven’): ‘Theologians and preachers... [when preaching]
concerning the Blessed Virgin Mary must avoid from straying
from the correct course, with a twofold error to guard against;
that is to say, they must be aware of unfounded opinions and
exaggerated expressions which go beyond the truth, on the
other hand they must watch out for excessive narrowness of
mind in weighing that exceptional,
sublime, indeed all but divine dignity
of the Mother of God which the
Angelic Doctor teaches must be
attributed to her because of the
infinite goodness that is God...’ As the
pope noted, Our Lady was not divine;
in no way is she comparable to the
persons of the Holy Trinity or to be
seen as equal or equivalent to Jesus
Christ but nor, as he also noted, is she
in any way unimportant or incidental.
The truth about Our Lady which we
celebrate in this Mass is that she was
fully and completely and wonderfully
human. She, above all other Christian
people, demonstrates those wonderful
words of St Irenaeus: ‘Gloria enim Dei
vivens homo’—‘the glory of God is [a]
man fully alive...’ or (for the benefit of
those who are determined not to
acknowledge that St Irenaeus already
implies this) ‘the glory of God is [a]
human being fully alive…’ Filled with
the Holy Spirit and full of grace, Our
Lady, prepared in the home of Saints
Joachim and Anne, surrendered
herself body, mind and soul to the
saving plan of Almighty God with an
extravagant
generosity
which
mirrored the self-giving love of God
himself. Through the working of the
Holy Spirit, and in her womb, Jesus
Christ—the very pinnacle of
creation—came to be. The creator
contained within his own creation.
Our Lady does not need pseudodivine titles or extravagant and
unsubstantiatable claims made for

her; instead, she shows us what we, as Christian women and
men, can be as human beings ‘fully alive’— as St Irenaeus
would have it—in the Holy Spirit. It is for that reason that,
rightly, Our Lady is often described as the first and most
perfect Christian.
Let it be our prayer today that we, along with Our Lady,
will give ourselves body, mind and soul to Christ, that filled
with his spirit and fortified by the prayers of the saints and
first among them Our Lady we might, like the Holy Bishop St
Cuthbert, carry the saving gospel of Jesus Christ and the
wonderful gift of the catholic Christian faith into the world.

ND
Joseph Emmanuel SSF is a brother at Alnmouth Friary. This
sermon was preached on the feast of the nativity of Our Lady in the
Cathedral Church of the Blessed Virgin Mary and St Cuthbert,
Durham, for the St Cuthbert Festival.
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Catholic Order, Tractarian Piety, and the
Vision Glorious
Robin Ward remembers Geoffrey Rowell

I

want to begin today by talking about the beginning:
Alton in Hampshire, where Bishop Geoffrey was brought
up and where he learned the faith. Alton was a place
where a very remarkable ministry took place: the ministry of
the carpenter priest Charlie Bond. It is described to us in
Roger Lloyd’s famous book The Church of England, 1900–1965.
There is a chapter about parish life in which he compares that
parish with some of the great Anglo-Catholic slum parishes
in London, to show that the Tractarian movement was able to
preach, teach, and show the best of catholic practice in the
country as well as in the cities. There is a very moving point
in Lloyd’s description of parish life there in which Bond is
hearing a confession. There is no confessional: he sits on a chair
behind the communion rail and the penitent kneels. A person
comes into the church and sees this scene, and above the place
where the confession is being heard, the person coming into
the church sees an angel. Bishop Geoffrey has always seemed
to me to be very much someone who is an Anglican after the
spirit of Lloyd’s great book. He saw in the Church of England
catholic order and Tractarian piety leading to a tangible manifestation of the vision glorious. He always had that before him
throughout his ministry. So by beginning in that place, with
those people, and in that time, we see the clue to his effectiveness.
Bishop Geoffrey was always, as Newman said, ‘a link between persons.’ He was not particularly interested in systematic theology, philosophy and so forth. He was a person who
understood theology in terms of the relation between people
and places. A friend of mine once wrote a tutorial essay for
him about Matthew Arnold. It gave a tremendous conspectus,
so my friend thought, of the cultural influences of Arnold in
the nineteenth century. He read his essay to Bishop Geoffrey,
at the conclusion of which Geoffrey paused for about a minute
and then said, ‘Did you know that Matthew Arnold was
Keble’s godson?’ It would be quite unfair, I think, to see Bishop

He was a person who was a great teacher
because he loved what he taught and he
inhabited it from within. His preaching,
teaching and understanding of the Oxford
Movement was unparalleled.
Geoffrey’s theological outlook as limited to prosopographical
minutiae. He was a person who was a great teacher because
he loved what he taught and he inhabited it from within. His
preaching, teaching and understanding of the Oxford Movement was unparalleled. Oxford was very fortunate to have
both him and Ian Ker teaching about Newman at the same
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time, although it might be said that some of the less perceptive
undergraduates, listening to Bishop Geoffrey about Mr Newman of Oriel, who appeared to have died about 1845, and Dr
Ker about Father Newman of Birmingham, who appeared to
have come from nowhere at about the same time, might never
have known that they were actually the same person.

He had no sympathy, I think, for a model
of episcopacy that meant sitting in front of
the computer, tapping away at emails and
drawing up policies.
Bishop Geoffrey was not limited in his deep and profound
knowledge of Anglicanism and the Oxford Movement, because his love of travel was something that brought him into
contact with the Orthodox. That was the second way in which
his theological acumen and intelligence served the Church. He
got on very well with the Orthodox. He had no sympathy, I
think, for a model of episcopacy that meant sitting in front of
the computer, tapping away at emails and drawing up policies.
He loved the way in which the Orthodox bishops were shepherds and pastors of their flock, who were dedicated to their
work and approached their ministry in a deeply spiritual way.
He had a great empathy with them, and he did great work with
them. We think particularly of the way in which he was able,
in his work with the Oriental Orthodox, to bring about substantive ecumenical agreement.
I have to say that I always rather dreaded when Bishop Geoffrey went on his travels, especially when he was Chair of the
House Council of St Stephen’s House. He would come back
with wonderful stories, but also wonderful initiatives. I recall
that on one day a man had nearly sold him a portable curling
ring to put up in the cloister of St Stephen’s House, when we
were a bit strapped for cash. ‘There’s money in curling,’ he told
me. We never let him be a signatory for the cheque book. He
did have a splendid empathy with people: people he met on
trains, people he met on aeroplanes, people he met in all sorts
of different contexts, in which he drew together rich things to
bring back to his home ministry.
Bishop Geoffrey loved being a bishop and always wanted to
be a bishop, and he loved being a doctor of divinity of this university. But he didn’t have it easy: it would be wrong to think
that he just lived in a cloistered setting. I would not have
wanted to have been a young priest sitting opposite A.J. Ayer
at New College in the early 1970s night after night at dinner—
an intimidating prospect. He was, of course, Chaplain of Keble,
an institution which he loved, at a time when that institution
was having to come to terms with the change from a Tractarian institution into an institution much more like the other

colleges of the university. The fact that he worked with Dennis
Nineham in that place demonstrates the way in which Bishop
Geoffrey had to testify to his vision of Anglicanism in a greatly
changing scene.

He did have a splendid empathy with
people: people he met on trains, people
he met on aeroplanes, people he met in
all sorts of different contexts.
Bishop Geoffrey was also very much a Cuddesdon person.
He loved the equanimity, if you like, of the old Cuddesdon. As
a bishop, and in the latter years of his life, he loyally supported
many catholic organizations and catholic societies—the Society of the Holy Cross, Pusey House, St Stephen’s House, and
so forth. His home was not really with that combative AngloCatholicism, but he always committed himself, in the changed
context of the Church of England in our time, to moving beyond what he would have seemed in his youth to support and
work for and uphold, for the sake of the catholic order which
was at the heart of his understanding of Anglicanism.
Bishop Geoffrey’s work as a priest was very much inspired
by people like Eric Abbott of Westminster. It would be wrong
not to mention, at the conclusion of this account of what he
brought to the catholic movement in the Church of England,
his work as a spiritual director and a confessor. He would be
appalled by the way in which the seal of the confessional is now
being challenged in the Church of England. He was a great testimony in his own life and work to the great good that is done
by those priests who dedicate themselves to spiritual direction
and spiritual counselling and to the work of confession.

Bishop Geoffrey loved Pusey House. Pusey House was one
of those institutions in his life which remained stable in its
identity and stable in the way in which it taught and preached
the values he most loved. It is very fitting that we should be
here today to celebrate his legacy, but it is also very fitting that
we should be here, of course, to pray for him—to pray that he
might have refreshment, light and peace in the presence of the
Lord he served so faithfully. ND
The Revd Canon Dr Robin Ward, Principal of St Stephen’s House,
Oxford, and President of the Dr Pusey Memorial Fund, gave this
address at the requiem for Bishop Geoffrey Rowell celebrated at
Pusey House in June 2018 to mark his ‘year’s mind.’

e National Assembly will be held at
St Alban the Martyr, Holborn,
on Saturday 17 November 2018.
Mass at 10.30 am:
Preacher, Fr Christopher Smith

Ordinations in the Diocese of Exeter
The Bishop of Ebbsfleet ordained Fr David Watson and Fr Alexander Hobbs to the priesthood.
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From Ipswich to Italy?
Robert Ladds relates the intriguing afterlife of an image of Our Lady

T

he excellent article by Father Christopher Philips,
charting the history of the church and shrine of Our
Lady of Willesden, makes reference to the ancient
image of Our Lady of Ipswich having been destroyed at
Chelsea in September 1538. There might be, however, a happier ending.
For a number of years from 1987, a pilgrimage from Ipswich to the Shrine of Our Lady of Grace at Nettuno, Italy,
has been undertaken. In 2002, the Shrine of Our Lady of
Grace of Ipswich was restored at the church of St Mary at the
Elms, Ipswich. Over a number of years, an annual pilgrimage
was supported and organized by the Society of Mary.
The original shrine of Our Lady of Grace of Ipswich is first
recorded in 1152. Subsequent records cover the thirteenth to
fifteenth centuries, including reference to Henry VIII and
Queen Catherine of Aragon paying separate visits between
1517 and 1522. The shrine was suppressed and the image,
along with that of Our Lady of Walsingham, Willesden, et al,
taken to the garden of Thomas Cromwell for destruction on
20 September 1538. Most interestingly, while it is documented
that the image of our Lady of Grace of Ipswich arrived at
Chelsea, Cromwell’s steward reported to him that ‘nothing
about her but two half shoes of silver’ had been handed to him.
It is also of interest to note that, although the Shrine at Ipswich
was destroyed, reference to it in legal deed as a boundary description continued until into the eighteenth century.

At Nettuno, on the Mediterranean coast,
an hour’s train ride from Rome, an image
of Our Lady of Grace has been venerated
since the sixteenth century.
At Nettuno, on the Mediterranean coast, an hour’s train
ride from Rome, an image of Our Lady of Grace has been venerated since the sixteenth century. This ancient image and
place of pilgrimage was to inspire and give rise to the ecumenical endeavours between Ipswich and Nettuno from 1987 onward. The statue of the Madonna and Child at Nettuno match
closely the several descriptions of the Ipswich statue. The
image is named locally as ‘Our Lady of the Graces’, but also as
‘The English Lady.’ Radiocarbon analysis dates the image between 1280 and 1429. Martin Gillett, an historian of thirteenth century iconography, in 1938, considered the image as
being ‘in the English iconic style’ although the figure has been
altered in some aspects including by the addition of a throne
and in the placing of the Christ Child. The bombardment of
nearby Anzio during the Second World War necessitated the
removal of the image to Rome. Extensive restoration work was
conducted in 1959 during which an inscription was found on
the back of the statue: ‘Iu? Aret Gratiosus,’ a Marian phrase
meaning ‘thou art gracious.’
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Research has shown that the Ipswich shrine was unique in
its dedication to Our Lady of Grace. An additional point of
significance is that, when Martin Gillett first examined the
Nettuno Image in 1938, he noted that the image was wearing
a pair of half slippers in English Silver, of an early date, which
relates to Thomas Cromwell’s steward’s report of 400 years
earlier. The image of Our Lady of Grace of Nettuno is evidently Our Lady of Grace of Ipswich.
Theory and legend seek to explain how this can be. One
theory is that, because of its value, the twelfth century image
was, instead of being burnt, sold by an English official, perhaps
even Cromwell himself. Another is that it was stolen by seamen or other workers during transport to or at Chelsea and
spirited away for a cash sale. This latter theory ties in with the
local Nettuno legend that Our Lady herself chose Nettuno as
her destination. Italian sailors, caught in a storm off the coast,
had to put in at Nettuno and, in spite of repeated attempts to
sail on after a few days, were repeatedly driven back into port
by the wind!
The Right Reverend Robert Ladds is a former Bishop of Whitby.
He has led a number of pilgrimages to Nettuno.

Letter to the Editor
Not good enough
From The Reverend Michael Blackman
Sir,
I was somewhat disappointed by the tone of the September
issue of New Directions, as it seems to be unbalanced.
While Fr Robin Ward’s article was excellent, there should
have been another article acknowledging that the situation
has been created, for the most part, by the behaviour of individuals like Peter Ball. For if the seal of the confessional
is sacrosanct the conduct of those who administer the
sacrament must be above reproach (BCP Ordinal).
Furthermore, the suggestion that readers should write
to diocesan bishops petitioning them to oppose any legislation is ludicrous as it reduces the sacrament to the level
of a popularity contest like ‘Strictly Come Dancing’. Surely
it would have been more appropriate to summon us to a
sense of contrition that we may live disciplined and consecrated lives.
I write as a member of Forward in Faith and as a Priest
of The Society of St Wilfrid and St Hilda deeply concerned
for the integrity of catholic witness in the Church of England.
Fr Michael Blackman
New Malden
Surrey

His Most Precious Possessions
Mark Bryant considers the care we owe to one another

S

o let’s just imagine that tonight your house catches fire.
What is the one thing that you are going to save? You
have probably been asked that question before. It’s another way of asking what is our most treasured possession.
Would it be, if you have one, your expensive handbag or your
most expensive pair of shoes or your collection of photographs? Or might be your pet, or perhaps even your partner!
I wonder, who or what is your most treasured possession?
I think that tonight’s gospel reading says to us that Jesus’s
most treasured possessions are his close friends. On the night
before he is crucified, he says to the Father: ‘I have protected
them in your name that you have given me, I guarded them
and not one of them was lost, except the one destined to be
lost. I am asking you to protect them from the evil one.’
It is clear that we are Jesus’s most precious possessions and
that he longs, as he says elsewhere, to draw the whole human
family to himself. We are Jesus’s most precious possession and
Mark, tonight you are called to share in the care of Jesus’s most
treasured possessions.
You will, I think, have been to many ordinations over the
years, but now, tonight, Bishop Glyn will say to you: ‘Remember always with thanksgiving that the treasure now to be entrusted to you is Christ’s own flock, bought by the shedding of
his blood on the cross.’
Those words which Bishop Glyn will say to you tonight—
‘We bid you remember the greatness of the trust that is now
to be committed to your charge’—are both fearsome and extraordinary. They are fearsome because of the terrible weight
of responsibility that it places upon you as a priest, but possibly
even more important—quite extraordinary—is that Jesus, the
saviour of the world, the son of God, should have chosen you
to care for his flock. They are treasure which, in his love and
mercy, he entrusts to your tender care.

It is clear that we are Jesus’s most precious
possessions and that he longs, as he says
elsewhere, to draw the whole human family
to himself.
It seems to me more and more that the great mark of
priestly pastoral care—caring for those that Jesus has entrusted to us—is in treating people as individuals. There are
people in many of our communities in this diocese, and there
will be people in this parish, who have very little experience of
being treated as individuals with dignity. There will be people
in these communities who believe that their real value lies in
their National Insurance number, which they have to give
down the phone to the benefit office, or to the council’s housing official.
We need priests who will make it their business to treat
people as individuals, remembering that it is as individuals that
they are part of the flock bought by the shedding of Jesus’s
blood on the cross. And all of us know from our own experi-

ence what a difference it makes when we are treated with
kindness and with care as individuals. I believe the world needs
priests who will treat us as individuals.
I know that when I am ill, I want a priest who will come
and give me time and listen to me and anoint me with the love
and care of Jesus the healer. I know that when parents bring
their child for baptism, they don’t want to get the sense that
their baptism is just one of a whole number that a priest is
doing. They want to get their sense that for a priest, the baptism of their child is the most important baptism that the
priest will do that year. And when the priest gives me communion, I want him to make me sense that for Jesus I am the
most important person in the world. The church needs priests
who will treat people as individuals, precious to God. Priests
who will help everybody they encounter to see that they are
part of Christ’s own flock, bought by the shedding of his blood
on the cross.

we need priests who will make it their
business to treat people as individuals,
remembering that it is as individuals that
they are part of the flock.
We live in a world where the individual so often seems to
be neglected. It is deeply sad that a Government minister has
to apologize because in caring for the Windrush Generation,
individuals have got lost in Government policy. It is, as I said,
deeply sad that there are many in our own communities who
believe that their only value is as a National Insurance number.
And in that world, the priest is called to take on the principalities and powers that would dehumanize us.
But let me remind you that every sermon at every ordination needs to come with a health warning. This is because it is
not just the clergy that are called to treat each individual they
encounter with the greatest respect, they are called to do that
in order to remind all of us that each time we meet another
human being, another human being for whom Christ has died.
However difficult they are, and however difficult we find
them, we are still called to remember that they are part of
Christ’s own flock bought by the shedding of his blood on the
cross. And whoever they are, whatever they are like, whatever
they have and have not done, they deserve our love and our
care and our respect.
Father Mark, tonight as you come to be a priest, trusted by
Our Lord Jesus Christ with the care of his precious flock, we
are asking you to constantly remind us, both by your words
and by your example, of the utter preciousness of every human
being. ND
Mark Bryant recently retired as the Bishop of Jarrow. This sermon
was preached at the ordination of Fr Mark Mawhinney in St John’s
Seaham in the Diocese of Durham.
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The walsingham way
An Ecumenical Covenant between the two shrines was signed on the Solemnity of Our Lady of Walsingham

14 ■ newdirections ■ November 2018

November 2018 ■ newdirections ■ 15

Public or Private?
J. Alan Smith proposes a sensible solution

T

he recent controversy about a privately owned prison
in Birmingham raises once again the question of
whether public ownership of large institutions is
better than private. I should have thought that nowadays
virtually everyone would reject the idea of the free market
between competing private companies as a solution to every
problem, just as they would reject state ownership as a solution
to every problem. For the former, I do not think that anyone
would seriously consider putting the defence of the United
Kingdom out to competitive tender, although possibly the US
Marine Corps would be interested. A state that outsourced its
defence to a private corporation or a foreign state-owned
corporation would find that it had lost its sovereignty.
Similarly, I do not think that the nationalization of corner
shops is on anyone’s agenda; Arkwright, you’re safe!
Nevertheless, there is the danger that we can become so
obsessed with privatization (or else nationalization) as a
solution to almost all problems that we do not bother to look
at the particular activity under consideration, but force that
activity into our preferred model, however bad the fit. It would
be wiser to consider private ownership and public ownership
as potential solutions to each particular problem, possibly
combining elements of each. The archetype of public
ownership is provided by the military, where the efficiency of
the organization is aided by the esprit de corps of the ship’s
company, the regiment, or the squadron. The essential model
of private ownership is the free market offered by the high
street in which there are two or more butchers, bakers and, for
that matter candlestick makers. In the absence of a local
monopoly the moderate competition in price, quality, and
service provides advantages to the customer, though we must
be aware of aggressive competition in which a large firm sells
goods or services at a loss in order to put competitors out of
business.

I do not think that anyone would seriously
consider putting the defence of the United
Kingdom out to competitive tender,
although possibly the US Marine Corps
would be interested.
On the question of privately-run prisons, I have a gutfeeling that, where the confinement of an individual’s freedom
has been ordered by a court, that confinement should be
enforced by officers of the Crown rather than by employees
of a private corporation. Moreover, whereas a privately-run
school can increase its profits by increasing the number of
pupils, a similar option is not open to a privately-owned prison
which can maximize its profits only by providing the barest
minimum of services required by its contract.
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Similarly, I was opposed to the privatization of Royal Mail.
In addition to the gut-feeling that a private corporation ought
not to be allowed to call itself the Royal Mail or have the
Queen’s head on its stamps, there is the question as to whether
the necessary distribution network makes competition
possible, let alone the complication of the standard price for
the delivery of a letter regardless of the distance involved.

It may be that there is something about
private ownership in certain areas that
makes it more efficient than public
ownership, but this needs to be
demonstrated empirically rather than
taken as an act of faith.
There are a number of areas where one may query whether
the free market is an appropriate model, particularly those in
which a significant investment in a distribution network is
required. I have no choice about which water company
supplies its product to my house. For gas and electricity I do
have the choice of which company bills me but, whichever
company I choose, it is the same gas delivered through the
same pipes and the same electricity delivered along the same
wires, so the only choice is over the relative qualities of their
billing systems.
Living in Epping, as far as rail travel to London is concerned
I have effectively a choice of only one: Transport for London’s
Central Line which, although publicly owned, is not electorally
responsible to me or to any of its users who live in the Epping
Forest District. True, there are the alternatives of travelling by
overground to Liverpool Street: Chingford, a terminus of one
suburban line; Harlow or Waltham Cross on the Cambridge
line, or one of the stations between Stratford and Brentwood
on the line to Southend and Colchester and beyond. However,
the use of these alternatives would require road journeys by
bus or car, apart from Stratford—and the most effective way
of getting to Stratford is by the Central Line!
This article does not propose that the privately owned
services discussed should be nationalized. It may be that,
despite the total absence of consumer choice or the presence
of a minimal choice, there is something about private
ownership in certain areas that makes it more efficient than
public ownership, but this needs to be demonstrated
empirically rather than taken as an act of faith. I should like
to make a plea, particularly for those services in which a high
investment in a network is required, that, without
presupposing that either private or public provision is better,
we should look for the solutions that make use of the best
aspects of each. ND

May They All Be One
David Hope remembers the faithful ecumenism of Sister Mary Michael CHC
‘The glory you have given me I have given them,
so that they may be one, as we are one...
so that the world may believe that you have sent me’
John 17. 21–22

I

f there is one major theme which runs throughout the life
of Sister Mary Michael almost from beginning to the
very end it must surely be that of Christian unity. Even
as she was dying, one of her last conversations was with Fr
David Gill, Orthodox priest and long-standing friend of hers
and of the Community. He noted that even then in her last
hours she was still speaking of ecumenism and unity, the Fathers of the Church and their teachings and the renewal of the
priesthood. Without any complaint or reference to her own
extreme illness she enquired about his and almost her final
words were—‘All in God’s hands.’ He noted that ‘she expressed
complete faith and trust in God. I discerned her as a soul ready
for departure—and this happened just thirty-nine hours later.’
So today we gather in sadness and sorrow at the departing
from this world of a treasured and much-loved member of this
Community. She was a member of the family from whence she
came, and was a friend and fellow pilgrim on the Christian life
and way for so many who came into contact with her. Indeed,
she will also be mourned by those many without faith or belief
to whom she gave such a welcome, support and hope simply
by ‘being there’ for them—ecumenism at its widest and most
inclusive, reflecting the wide open arms of the crucified saviour
who willed life for all, life in all its fullness.
Yet even in our sadness and sorrow there must surely be
thanksgiving and even rejoicing for our sister now delivered
from the ‘burden of the flesh’ and whose fullness of life is the
eternal joy of God’s kingdom. But then, what a life! From the
somewhat restricted early life without her father (who had
previously died) and a mother rightly protective of her two
daughters, she also had to contend with the war and a religious
upbringing dominated, I am told, by a hell-and-brimstone
clergyman who encouraged her to consider the possibility of
becoming a missionary. In fact, she finally found her real niche
at St Stephen’s, Grove Street, Liverpool, where the legendary
Fr Milburn was parish priest—a church and priest I well remember from my own time as curate at the similarly ‘high’
church of St John, Tuebrook in Liverpool. And if you thought
St John’s was high church or ‘up the candle’ as some would say,
then St Stephen’s was a very, very high church and well up the
candle—perhaps even over the top! Nevertheless, it was here
and with Fr Milburn that her journey to this Community
began, having been strongly attracted, following a visit to Haywards Heath (where the Community was then), both by the
Benedictine spirituality and the Community’s commitment
to working and praying for Christian unity.
Sister entered the Community on 11 April 1961 and was
clothed as a novice in November, taking the name Mary
Michael. She was professed in temporary vows on 5 June 1964,

the Feast of the Sacred Heart, the very day in 1959 (also the
Feast day of the Sacred Heart) that Pope John XXIII had given
Canon Rea (then Warden Rea) his personal Breviary. Her
solemn profession followed three years later on the same date.
And, of course, it was the time when ecumenism and the
unity of the Church was still much in the ascendency given
the impetus of the Abbé Paul Couturier and the Week of
Prayer for Christian Unity. Many churches and religious
houses had committed to the Thursday Candle for Unity. Indeed, the Community had already, since the 1950s, been commissioning various articles on Christian unity which were sent
all over the world, Thomas Merton being but one distinguished contributor. However, some years after the time Sister
had joined the Community, the first flush of enthusiasm for
unity had begun to fade somewhat and the leaflets were no
longer being published. However, in 1976 the then Reverend
Mother decided to revive these articles, but from within the
Community. It was to Sister Mary Michael that she turned to

write them, and write them she did, across wide-ranging aspects of unity. Her writing embraced Methodists and Baptists,
Roman Catholic and Orthodox, and even included Judaism
and quite other forms of spirituality, all I suspect as a result of
her study of the early Fathers and not least the second century
Bishop of Lyons, Irenaeus. Her work is reminiscent of his reflections on the theme of anakephalaiosis, recapitulatio, namely
the universal extent of the final unity of all things in God
through the death and resurrection of Christ.
This commitment and enthusiasm for unity was thoroughly grounded and earthed in the contemplative dimension
of her vocation. This was very much reflected in the ready way
in which she offered to assist Fr Roland Walls in replying to
the overwhelming response he had received after giving a radio
talk on the theme of turning loneliness into solitude—reminiscent, of course, of Henri Nouwen turning ‘the desert of
loneliness into the garden of solitude.’ Each year and for many
years she would write up to 45 letters a year, letters which
morphed eventually into articles for the Tufton Press, the
Church Observer, and New Directions.
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And as if all this was not enough, in 1972 she was appointed Novice Mistress and for a few years had the task of
running the kitchen, which given that her mother had never
taught her any household skills made for some very interesting
meals—maybe the first time that the Community had ever
even heard of, let alone eaten, her version of Liverpool Scouse!
Given that for some time Sister had been feeling drawn
more and more into a life of greater prayer, solitude and silence, the move to Rempstone in 1979 gave her the opportunity to test her vocation as a hermit at Crawley Down. She was
granted leave to do so for a period of three months, but given
the needs of the Community at Rempstone at that time she
was asked to return at the end of the three-month period. This
was one of the most difficult periods of Community life for
Sister: on the one hand she had the feeling of being called by
God to an ever deeper life of silence and contemplation, but
could the very same God be making it impossible for her to
fulfil such a vocation? Her troubles were exacerbated by the
then Reverend Mother with whom she already had a difficult
relationship and whom she felt simply did not understand her.
And truth be told, she certainly did not!
In spite of such conflicts and challenges, Sister’s life in the
Community continued to bear fruit and to further demonstrate her wider interests. She gave a paper in Westminster
Cathedral Hall on the concept of the Invisible Monastery in
St Simeon the New Theologian (a
Byzantine monk of the late tenth
century) wrote ‘ the theologian is
he whose is prayer is true.’ The relationship between our prayer
and our believing is dynamic and
a critical one: true prayer and true
belief go together. St Simeon (with
all the Fathers) taught that prayer
begins with a humble acceptance
of the Faith:‘ As for those who are
curious and cheerfully meddle
with divine things [they should
understand that] it is not possible
to say anything at all outside of
what has been written and taught
by the Fathers [about Scripture].’
‘Cheerful meddling’ seems to be
the order of the day among those
who would set themselves up as
‘Prayer Guides’ or ‘ Retreat leaders’. The wisdom of St Simeon and
the whole patristic canon that
only true faith can lead to true
glory has been cast aside for the
personal pick and mix approach
to Christian doctrine.
Recently, leading a retreat in a
small retreat house, I refused to
use their preferred collection of
services for morning and evening
prayer produced by the Iona Community for the simple reason that
that none contained the Lord’s
Prayer and at no point in any of
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2003, the 50th anniversary of the death of the Abbé Paul Couturier, and in the same year a paper on William Blake to the
Traherne Society.
Following the legislation allowing the ordination of
women as priests in 1992, Sister, with a number of Religious
from other Communities, joined RooT (Religious of Orthodox Tradition) a group to give moral support to those who did
not or could not accept women as priests. In this context she
became a member of the council of Forward in Faith, also extending her contacts with the Nordic Catholic Church. Even
in those circumstances where Communion has been impaired,
even broken, she would strongly maintain we are each and
every one of us baptized into the death and resurrection of the
one Lord and Saviour Jesus Christ. In the words of our second
reading this morning, nothing can ever separate us—what
ever our ecclesial belonging, or none—from the love of God
in Christ Jesus. There is nothing shrill or belligerent here, but
steeped in the contemplation of the triune godhead she continued faithfully in her writing, her prayer and her commitment to the faith of the Universal Church. ND
Bishop David Hope is the former Archbishop of York. He is visitor
to the Community of the Holy Cross. This homily was preached at
Sister Mary’s Michael’s Requiem on 18 July 2018.

Ghostly
Counsel
True Prayer
Andy Hawes
its ‘credal statements’ was God
known as Father. True prayer
must begin with true doctrine. Or
to be exact true prayer and true
doctrine are two sides of the same
coin.
I have also encountered men
and women of no formal theological training and teaching who
have a profound and mature
grasp of orthodox doctrine because they are people of humble
and honest prayer formed by
openness to Scripture and participation in the sacramental life of
the church.
There is very little that can be
done in helping anyone to a fuller
knowledge and experience of
Christ if they deliberately and wilfully choose to reject Scripture.
‘I’d rather not use the Old Testament’ said one person. ‘I don’t
like St Paul’ said another. ‘Do you
really believe it is the ‘word of
God?’ asked one person who

came seeking spiritual direction.
Some of these were in ordained
ministry in the Church of England!
It takes a great deal of patience,
teaching and prayer before any
true ‘Ghostly Counsel’ can begin.
Heaven knows where individuals
end up with ‘non-directive prayer
guides’ who share an ‘open approach’ to the Faith. If I were looking for a spiritual director I would
ask two questions: ‘Do you believe
in the authority of Scripture?’ and
‘Do you believe in the Devil?’ If
the answers were affirmative I
would trust them with my soul. If
they were negative I would be
shaking the dust off my feet!
The description ‘Spiritual Director’ is heavily criticised and widely
rejected in the spirituality industry as too authoritative. This is a
sign that much that advertises itself as Christian Spirituality is not
Christian at all. Let St Simeon have
the last word: ‘The Master who
says “search the scriptures” ( John
5:39) says “search” and not “meddle”! Search the Scriptures and do
not busy yourselves with disputes
that lie outside the sacred writings.. so that you may not be
tossed about by every wind that
comes from the trickery of unstable men’!

A DREADFUL wARNING

W

e associate the Black Death with 1349, but
plagues were a regular happening from the 6th
century Plague of Justinian onwards. Apart
from bubonic plague, serious illnesses abounded - leprosy, tuberculosis, even the ‘sweating sickness’. Life could be short and
horrid, and certain ‘plague saints’ became popular, like Roch
and Sebastian (ND Nov. 2014).
In the 13th century, the legend of the Three Living and
Three Dead (“Les trois vifs et les trois morts”) started to be
related, commonly as wall paintings rather than in other
media, as a salutary warning to people of the shortness of life
and the need to consider their ways.
Commonly three richly apparelled young men are often
shown hunting on horseback, complete with falcons and dogs;

4

5
1

2

3

separated by a cross, they are confronted by three skeletons
with a warning, such as ‘as you are now, so once were we’ and
‘as we are, so you will be’.
After the passage of centuries, Reformation and restoration, surviving paintings are usually rather faint. The images
of the three skeletons at Wickhampton (1: Norfolk) are
among the most legible in England.
Some – particularly in France - are much better preserved, like those in the 15th century chapel of S Catherine
attached to the parish church of Antigny (2: Vienne), and
those of c.1420 at Ennezat (3, 4: Puy-de-Dôme).
To make the point at Ennezat, on the opposite side of
the church is a mural of the Last Judgment (5) with the
words “Fais bien tandis que tu vis, car après la mort n’auras nul
amis” (“Do well as long as you live, since after death there
will be no friends”)
Some reading: Arno Karlen, Plague’s Progress: A Social History Of Man And Disease, Victor Gollancz, London, 1995;
Roger Rosewell, Medieval Wall Paintings in English and Welsh
Churches, Boydell and Brewer, 2008; Christophe Lefébure,
Eglises peintes: Peintures murales du Moyen Age, Ouest-France,
Rennes, 2010, esp. pp 76-79; Robert Favreau (dir.), La vallée
des Fresques, collection Trésors Poitevins, éd. Ass. Gilbert de
la Porée, Poitiers, 2011; F. De Lannoy, Pestes et épidémies au
moyen-âge, Ouest-France, Rennes, 2016. ND
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Editorial
E

lsewhere in this edition you can read
Archdeacon Edward Dowler’s important call for our movement to engage more fully with the traditions and
teaching of the Universal Church; through
study, engagement and pilgrimage. It would
seem sensible to add to this call for greater
outside engagement the need to delve more
deeply into our own history and the writings
of our own Oxford Movement and AngloCatholic forebears. It can sometimes seem
that we are in danger of losing an understanding of our history and of where we have
come from. When we do this, others simply
take on the stories and examples of AngloCatholic priests and teachers as their own.
Whilst we cannot predict exactly how the
likes of Keble, Pusey, Lowder and Mackonochie (or indeed Marion Hughes, Priscilla
Lydia Sellon and other leading women
Anglo-Catholics) would have responded to
the innovations of the modern Church of
England, it seems fair to assume that as they
saw the Church of England as part of the
Catholic church they would not want to do
anything to distance themselves from the
unity for which they worked. It is not only
the academic and scholarly work of these heroes of our movement that we need to study
and take as our example. There are many examples of amazing social work and community engagement in all of our parishes:
through missions, social outreach, religious
communities and a raft of other works our
parishes have engaged with people and
brought people to Christ. We need as a
movement now more than ever to look at
our past and see how we might shape the future. Not everything might work that
worked before, but we must cast aside any attempt to characterise us as a movement interested in debating the length of lace on an
alb (or indeed if lace should be there at all).
That has never been the hallmark of traditional Anglo-Catholicism, which has always
acknowledged the need engagement with the
whole person and the redirection of an individual’s interior life towards God. Such an
engagement with the past will help us in
finding ways to engage with the future; it will
also help us to see how the concerns of the
church for society have not changed, although we may now be ministering in different contexts.
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It is also too easy to characterise the
Catholic Movement in the Church of England as being led and controlled by the clergy.
This simply is not the case. In our recent history Forward in Faith, from the moment it
was founded, has sought to include lay people in all decision making through its Council
and Executive. It is too easy to say that
parishes are run by priests alone and controlled by them (it might be said people who
suggest this have not themselves tried to run
and manage a parish on their own), and this
is simply not true. Healthy, vibrant and missional parishes are where priest and people
work closely together and each person lives
out their calling as a follower of Christ. We
recognise the important role lay people play
in spreading the Gospel and in keeping the
Catholic faith alive in parishes, after all during a vacancy it is lay people who consider
and vote on whether to keep or ask for the
oversight of bishops of The Society. It is the
people of the parish who engage in that theological discernment and who in the end
make that decision. Forward in Faith has
produced material (a booklet entitled: Vacancies in Society Parishes: Advice from Forward
in Faith) that will help parishes when they
prepare to enter an interregnum so that lay
people can be properly informed about the
process. This booklet will also serve as an important reminder of the role lay people play
in nurturing, fostering and passing on the
Catholic faith and tradition in a parish. In
many clergy studies up and down the country you will find collections of parish histories or biographies of long forgotten heroes
of our faith and movement. Whilst we are a
forward-moving and -thinking movement
that seeks to make new disciples here and
now, we could all do with spending some
time looking back and giving thanks for what
has gone before. November is the month of
Remembrance and so perhaps there is no
better time to start and perhaps, if you come
across a story or a hero of the faith and you
would like to share it you might be in touch
with us here at New Directions. We know
there were ‘Giants in the Land’ and we look
forward to a time when they might be with
us again. ND

the way we live now
Christopher Smith is afraid of the bad, big wolf

I

have recently discovered a book by
a chap called Mark Forsyth entitled
The Elements of Eloquence. In it, he
details forty-odd techniques used in
written English to ‘turn the perfect English phrase’ (as the subtitle has it) and
I’ve been struck by just how many rules
there are in English that we know without ever actually articulating. He tells
the story of a young J.R.R. Tolkien writing a story about a ‘green great dragon.’
His mother told him that there could be
no such thing, though there might be a
‘great green dragon.’ And it’s true, isn’t it?
With multiple adjectives, the colour will
almost always be nearer the noun it’s describing than an adjective describing its
size. You’d never talk about the blue deep
sea, would you? But for the big bad wolf,

ing back and forth from libraries, pausing occasionally to listen to an undergraduate read an essay or to deliver a
lecture series taken straight from one of
their own books. Oh, and they get paid
for doing it!
But the reality, I suspect, is less congenial, partly because of all the unwritten rules of modern academia. And it is
staggering that those rules are stifling
free speech in the very place it most
needs to be exercised. I wrote a few years
ago about the epidemic of crazed offence-taking on the campuses of many
American universities—the screaming
students offended by Halloween costumes and so on—but, inevitably, we
now read of trigger warnings for law students at Oxford studying crime, and

The worrying, underlying problem in the academic world
is that a culture has developed in which only certain
conclusions are allowed, and if you write to those
conclusions, you’ll get published.
the determining factor is the sound of
the words, which dictates that the vowel
order is always ‘bish, bash, bosh.’ We say
and/or, cats and dogs, ding dong, pingpong, tit-for-tat, and to put them the
other way round would sound daft. Billy
Joel only got away with ‘tonic and gin’
because it needed to rhyme with ‘crowd
shuffles in.’
Unwritten rules are all very well if
you speak the language, but you can’t
half come a cropper elsewhere if you
don’t know them. It’s inclined to be a
problem for clergy dealing with bishops:
suddenly you realize that they are applying a whole set of rules about which you
knew nothing, but have inadvertently
infringed. As for those meetings when
‘you can say anything’—well, there’s a
minefield of rules about what you can’t
really say at all.
Still, however surreal the church can
be in this regard, I suspect we have nothing on the academic world. People like
me have a misty-eyed view of the life of
university academics: all that time to research things that interest them, potter-

trigger warnings for English students at
Cambridge studying Shakespeare.
Back in America, however, some
brave academics have been pricking the
bubble. I ought to give a trigger warning
myself now, as some of the language you
are about to read is not entirely suitable
for children and those of a nervous disposition.
Last spring, some wags called Peter
Boghossian and James Lindsay sent an
article for publication to a journal called
Cogent Social Sciences. It bore the title,
‘The conceptual penis as a social construct,’ and it was complete nonsense.
But not only was it published, it was also
‘peer-reviewed’ by someone in the UK,
at the University of Huddersfield. It is a
hilarious read, and I was particularly
amused by section 2.2: ‘Climate change
and the conceptual penis.’ But it should
simply never have been published, or at
least not in any self-respecting academic
journal. As its authors put it: ‘If you’re
having trouble understanding what any
of that means ... we don’t understand it
either. Nobody does. This problem

should have rendered it unpublishable.’
Having had one success, they kept
submitting articles during the last year
or so, joined by a British academic called
Helen Pluckrose. They specialized in papers in fields like gender, sexuality, race
and so on, calling them ‘grievance studies.’ They made a video about their experience which you’ll find online, and there
is a side-splitting moment as Dr Lindsay
reads out a review of their spoof paper
on the sexual behaviour of dogs in parks
and its relation to ‘rape culture,’ in which
‘the reviewers were worried that we didn’t respect the dogs’ privacy while we
were inspecting their genitals.’ Of course,
they hadn’t been near any dogs, but the
paper was published in ‘the number one
feminist geography journal’ (yes, apparently there is such a thing.)
As they say, the worrying, underlying problem in the academic world is
that ‘a culture has developed in which
only certain conclusions are allowed,’
and if you write to those conclusions,
however rubbish or bogus the ‘research,’
you’ll get published, but if you don’t, you
won’t. In this world, masculinity is always a problem, and white men in particular are double trouble.
Now, it’s tempting to dismiss this as
a problem for academics which doesn’t
impinge much on the outside world. But
we do have a problem, and it is a theological one to which I made reference in
passing last month. We believe that God
is Father, Son and Holy Spirit. Does that
really matter to us, or are we prepared to
see the doctrine of the Trinity go floating
by, half-remembered, along with reason,
revelation and common sense? As Dr
Lindsay said: ‘Making absurd and horrible ideas sufficiently politically fashionable can get them validated at the
highest levels of academic grievance
studies. [And] the work of grievance
scholars goes on to be taught in classes,
to design educational curricula, to be
taken up by activists, to influence how
media is produced and to misinform
journalists and politicians about the true
nature of our cultural realities.’ All at a
university near you... ND
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views, reviews and previews
art
MANTEGNA AND BELLINI
National Gaery
until 27th January, 2019
Charles Ryder famously didn’t know
there were three Bellinis. This show concentrates on the one he did know, Giovanni (active 1459-1516), and on his
brother-in-law, Andrea Mantegna
(1430/1-1506).
It is not a complete show of either
artist. Some of Mantegna’s greatest
works were frescoes and among those
which survived Allied bombing the
Camera Picta in the Ducal Palace in
Mantua is his finest work and the most
significant for its choice of subject matter, its anticipation of Baroque total
painting and the successful organisation
of subject matter. Since Mategna’s pictorial organisation could be incoherent it’s
a pity that we can’t see the best of his
large-scale works in this show. Instead
there are three panels of Her Majesty’s
‘Triumph of Caesar’ which are famous
but the organisation doesn’t come off because of wonky perspective. We
shouldn’t judge Mantegna on those panels.
Likewise, there was a lot more to
Bellini than is at the National Gallery. A
large number of Bellini’s works were lost
in a fire at the Ducal Palace in Venice
1577, and many of his significant altarpieces are still in the churches they were
designed for. Neither they nor the huge
‘St Mark preaching in Alexandria’ have
travelled.
Still, the selection of works shown at
the National Gallery is as good as we
might have hoped for and more. And yet
it is hard to assess important questions
such as how far these painters were able
to extend their subject matter to embrace humanist ideals. Mantegna, of
course, did have an interest in myth, legend and Ancient Rome, illustrated by
some finely painted works in this show.
But we know Bellini as a painter wasn’t
comfortable with historical painting.
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And the number of
dead Christs supported by angels in
the show reminds
us just how important the religious
market remained.
So, the exhibition
has its limits, but within those limits
there are many wonderful paintings and
drawings.
The curators have taken the opportunity of the high quality of loans to explore how Mantegna and Bellini
influenced each other. The fact of this
influence is clear enough and lasted from
the point in 1453 when Mantegna
moved from his native Padua to Venice
where the Bellinis were the leading
painting family, and, unusually for
artists, citizens of La Serenissima. Seven
years later Mantegna moved to Mantua
to work for the Gonzaga family (his
‘Death of the Virgin’ has a beautiful
Mantuan landscape viewed through a
window). Nevertheless, it is clear that
the two artists continued to influence
each other and Bellini even accepted a
commission to complete a cycle of
friezes for the Cornaro family, left unfinished at Mantegna’s death. In many
cases how the two influenced each other
has led to art historical disputes which
echo the Synoptic problem. In this show
we can see a number of instances where
it is clear who came first and how the
other altered his approach.
The most familiar example of the two
influencing each other is National’s own
two Agonies in the Garden. A quick
comparison brings out abiding contrasts
between the two artists. Mantegna’s love
and skill in foreshortening (something
Bellini was much less successful with),
his spiky, detailed and sculptural treatment of rocks and clothing, contrast
with Bellini’s soft diffused light and interaction of light and people and countryside.
Two ‘Presentations of Christ in the
Temple’ have even greater similarity in
treatment – Bellini copied very precisely
Mantegna’s version (in Berlin) while
adding a couple of other figures for his

own version (in Venice). And he made
significant changes, opening out the picture and making it less hieratic. He was
also by this time (1470-5) painting in
oils which give a depth and lustre to his
work, unlike the matt effect of egg tempera which Mantegna stayed with for
the whole of his career. So, we might expect that Bellini’s version of the scene,
even though a copy, would be the more
forward-looking, freer and with a
greater enjoyment of pure colour. And
in many of Bellini’s works those qualities
do shine through, notably in this show
with the Accademia’s ‘Virgin and Child
with Saints Catherine and Mary Magdalen.’ But in the middle of his Presentation’s typical, stagy stiffness, Mantegna
has painted a Virgin of wonderful tenderness, with a young mother’s concern
for the baby whom Simeon is taking
from her. A similar tenderness comes in
Mantegna’s Simon Madonna, a small
picture of mother and child without
halo, the child a proper baby size, pensively pressed to His mother’s cheek. It is
an extraordinarily moving painting from
a man whose work can be over-intellectual, witness Copenhagen’s ‘Dead Christ
supported by two angels’, where Mantegna imagines Christ returning to life
and the colour draining back into Him.
An interesting idea, but weird in practice, despite the beautiful patterns of
Christ’s winding cloth and chest. Bellini
would never have made that kind of mistake, one reason why his works often slip
down like the eponymous cocktail. Yet
it is clear both artists profited from each
other to make some compelling paintings, many of which are currently in
London.
It is rare for so many early Renaissance works to travel and this is a show
not to be missed.
Owen Higgs

books
REDEEMING TRANSCENDENCE IN
THE ARTS
Bearing Witness to the Triune God
Jeremy Begbie 2018
e relationship between Christianity
and the arts, or rather between the institutional church and the arts, is at a low
ebb. e eﬆablished denominations
oen lack the funds and the will to commission major works; there is a puritanical streak among some in authority
which declares that any money not
ent on ‘mission’ (narrowly understood) is money squandered. is is in
marked contrast with the situation just
fiy years ago, when the Church of England regularly commissioned works
from artists of the rank of John Piper,
Graham Sutherland and Benjamin Britten. Moreover, modern Christian art is
reticent about illuminating Christian
doctrine. Why is it, for example, that the
best modern stained glass is nearly always an abstract design, whereas much
figurative work appears cliched and
tired?
Jeremy Begbie, who has previously
wrien extensively on theology and the
arts, has here produced an important
and exciting book which seeks to renew
the conversation and rephrase it in explicitly Christian terms. He aempts to
chart a new course, or rather to re-chart
an old one! He questions many assumptions about transcendence, and in particular about the experience of the
sublime, implicit in modern and postmodern thought from at least the time
of Kant. e book’s implications, both
for the Christian understanding of transcendence and also for the expression of
Christian faith through the arts, need to
be discussed and worked through in academic, artistic and church circles; particularly among those of us who regard
orthodox Christian faith as the truth,
and consequently long to see this truth
acknowledged and celebrated in all aspects of human creative aivity.
Begbie’s subtitle, ‘Bearing witness to
the triune God’, is carefully chosen: he
explains that he deliberately rejected alternative phrases such as ‘a Trinitarian

approach’, as for Christians a Trinitarian
approach should be inevitable. e subtitle points us to the meat of his argument. On the one hand, he expresses the
profound debt of theologians and artists
of all types to the apophatic tradition.
He acknowledges the ease with which
painting and music eecially can express God’s unknowability, so preserving
us from idolatry. In this, he suggests, the
non-verbal arts are more helpful than
the verbal, although later he oﬀers a fascinating discussion of metaphor as ‘inexhaustively evocative’ and as saving its
users from reductionism.
On the other hand, Begbie suggests, for
Christians, to encounter the transcendent is not ultimately to encounter the
unknown, the ‘beyond’. Rather, we his
creatures experience transcendence by
knowing the triune God, by sharing in
his life, whilst losing nothing of our creatureliness. (As Begbie points out, by very
definition this is why such experience is
transcendent and not merely ‘other’!)
And this transcendent life of the Trinity
has of course been most fully experienced in the life of God-made-man,
Jesus of Nazareth; it is ‘the life that explodes with dazzling clarity in the resurrection of Jesus’. Begbie argues all this
through a masterly discussion of relevant discourses in St. John’s Goel, the
Church Fathers, and much more modern writers on Trinitarian theology, including notably Karl Barth and Rowan
Williams.
Begbie, as I suggeﬆed, is seeking in
this book to re-initiate a conversation,

and consequently there remains much
to be said. His argument across just 188
pages is close and cogent, and thankfully
he carefully takes the reader with him by
frequently reﬆating the argument thus
far. His redefinition of the Christian theology of transcendence is compelling,
and his extensive footnotes and comprehensive bibliography could provide a
solid basis for much further discussion.
Other reviewers have called rightly Begbie’s work a ‘revolution’ and a ‘revelation’,
but nevertheless, in spite of his title, the
implications of this theological revolution for the theory and praice of the
arts are, as yet, not fully realised. is is
despite the inclusion of insights from his
previous writing about music, and also
of sonnets wrien ecifically for this
book by Malcolm Guite. In particular, in
his very last paragraph, he apologises for
not revisiting works of art discussed in
the first chapter, among them the paintings of Mark Rothko, and now applying
to them the ‘biblical imagination’ he has
been outlining, (the inclusion of plates
of these pieces would be helpful and enjoyable too, even at extra cost). ‘It would
be ironic’, he says, ‘if a book on transcendence didn’t know when to stop’. Yet I
feel this omission is a pity, although consequently I am le looking forward to
the next volume!
John Livesley

THE FALL OF LUCIFER
Wendy Alec
Harper Inspire, 304 pp
ISBN 9780310090977
Speculative fiction, it would seem,
brandishes a perpetual glut of authors
and their novels, which fill the shelves of
the young adult book market. But to see
even the faintest workings of the creative
mind on the Christian story is becoming
a rarity. It is this, which, if anything,
makes Wendy Alec’s new forays, into the
‘fantasy’ genre refreshing and surprising.
I had the opportunity to read the opener
of her more recent duology, the ‘Time
before Time’. e intent was self-evident
– this was high fantasy in the realms of
Heaven. Time before time, age before
ages.
When authors write about Christianity, they inevitably invite criticism,
even aack, from a wide arc. Alec’s creNovember 2018 ■ newdirections ■ 23

ative powers subdue by their focus, however, on that which is, by its nature,
extra-biblical; her prose is a spiritual following through on the axiom, ‘Where
the scripture is silent…’ Hence her story
is one of Angels, a heavenly host where
Lucifer still numbers among the angelic
triumvirate, together with the messenger Gabriel and the defender, Michael.
And it is a story with a simple purpose –
to document Lucifer’s fall into the satanic.
For the most part, she succeeds.
Young adult fiction is frequently swashbuckling – Alec makes no exception.
‘e Fall of Lucifer’ is replete with lavish
portraits of Eden, of the beholding of
Yehovah in his triune majesty, and of a
marvellous sense of pageant and floridness. ere is an airy sense of hyperbole
to it all, which is fiing given its uer
separation from what can only be reckoned as our own human earthy perceptions. Yet, while otherworldly, the
thematic material, perhaps self-evidently, mirrors the fall of Man. e
emotional intensity of Lucifer is like a
prideful Cain, only jealous over Our
Lord’s new Human creation in his image.
And like in the Garden, the angel Lucifer
begins with godliness, but perjures it by
an arrogant thirst for domination.
ere are some oddities to be found
here, some good, some more troublesome. Alec, perhaps, tries to be more holistic than she is Holy. And so we have
chapters on the scientific nature of God’s
creation – rather than uncovered, these
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aributes are inherent, they are somehow superhuman. ere is also a risk of
obsession on the angelic, on the Godhead, rather than the Christ, which is,
admiedly, a weakness of the theme.
Could you recommend such a series of
novels, with the confidence that it
weaves a tale, long or short, pointing
solidly towards the Faith? is is as yet
unclear – having only half of what is a
two-part tale.
‘e Fall of Lucifer’ is shot through
with clipped sound bites, quotations
pointing towards Holy Scripture, to the
psalms, and to the life of Jesus. But sound
bites, if rightly conveyed, outdo themselves. Wendy Alec may well have succeeded in sowing the seeds, in
Christ-like fashion, and engaging the
teenage mind upon the biblical. Readers
may find they want to know more about
the key mysteries of the Faith, the Trinity and the problem of evil – so creating
students enthusiastic and ready for future catechesis.
William Allen

THE RICH MAN IN HIS CASTLE:
The Life, Family and Ministry of
The Reverend Wentworth Watson
(1848-1925)
John Morgan-Guy
Anglo Catholic History Society 2018
35pp www.achs.org.uk
In 2009 I was privileged to deliver the
inaugural Clumber Lecture in memory
of the 7th Duke of Newcastle. Given in
Bodley’s magnificent Clumber Park
chapel following a Mass of Requiem for
“the lile Duke,” my subject was AngloCatholicism and Aristocracy. One of my
amusing episcopal friends suggeﬆed that
I was aempting to re-write AngloCatholic history, undermining those giants of slum parishes: that was not my
aim. It was to point out that some of that
rightly lauded work was made possible
by aristocratic benefaion and support;
that the growth of the Catholic Revival
owed something to the political leadership of Viscount Halifax, the patronage
and largesse of several aristocrats, not
least the “Lile Duke” and not least in
building churches in populous parishes.
As those were my primary concerns
I did not examine the fascinating, im-

portant stratum of priests with an aristocratic pedigree. ere were a number
of priests in the Anglo-Catholic tradition who were scions of titled families.
ere had been a long tradition of
younger sons of the aristocracy being
preferred to a family Living, the most
emblematic, although fictional, was the
Revd Lord Henry D’Ascoyne in “Kind
Hearts and Coronets.” When showing
what he thought was a colonial bishop
around his church he pointed out that
the “west window has all the exuberance
of Chaucer without, happily, any of the
concomitant crudities of his period.”
e Anglo-Catholic History Society
has published a pamphlet by John Morgan-Guy about one such priest. Distantly related to omas Wentworth,
Earl of Straﬀord, King Charles I’s principal minister and, by another line of descent, to Lord Rockingham, twice First
Lord of the Treasury of George III, he
was a younger son of a younger son yet,
by untimely deaths, he inherited Rockingham Castle and its eﬆates in 1899.
Before that he had been educated at
Eton and Christ Church, Oxford where
Dr Pusey was, by then, the de facto leader
of the Oxford Movement. A more significant influence on Watson was that of
Edward King, the Principal of Cuddesdon eological College. Made deacon
in 1871 and ordained priest in 1872 he
served briefly in Richmond (Surrey) before moving to St Margaret’s, Roath,
Cardiﬀ under Fr Puller (later a Cowley
Father). He was one of five curates who
worked assiduously in the crowded
lanes, alleys and streets of a populous
parish. He was one of a distinguished coterie of curates one of whom, Charles
Norfolk Smythies became Bishop of
Zanzibar. Watson was twice oﬀered
colonial bishoprics (Zululand and Honduras) but declined.

In 1879 he became Vicar of St Mary,
Monmouth. Here he saw through a
scheme inaugurated by his predecessor
to transform the parish church by the architect G. E. Street with windows by
Kempe. In 1892 he was preferred to the
Christ Church living of St omas, Oxford, one of the first churches to implement the principles and liturgical
praices of the Catholic Revival. He
succeeded Fr omas Chamberlain’s
fiy-year incumbency but stayed a short
time before moving to Abingdon. is
incumbency was, also, relatively shortlived as he inherited Rockingham castle.
He did not abandon a priestly vocation and continued to provide cover,
preach, host retreats. As Lord of the
Manor of Keering he was concerned
with pastoral re-organisation and building of new parish churches. Two are now
under the patronage of e Society for
the Maintenance of the Faith. Without
aspiring to national eminence, he was
chairman of the Keering Branch of the
English Church Union. He died in 1925.
It is good that this worthy and exemplary life is remembered.
William Davage

THE QUEST FOR QUEEN MARY
James Pope-Hennessy (Ed. Hugo Vickers)
Hodder and Stoughton / Zuleika 2018
335pp £25 ISBN 152933062-5
e genre of royal biographies is diﬃcult to navigate between the Scylla of
sycophancy and the Charybdis of sensationalism, as well as rocks of dull, dutiful,
authorised, cauterised formality. ere
are, mercifully, exceptions. Harold
Nicolson’s oﬃcial biography of King
George V is very good: Kenneth Rose’s
biography is beer. “Not a dull word
about an essentially dull monarch.”
One biography stands out, tall, erect,
unflinching (like its subject), that of
Queen Mary by James Pope-Hennessy.
What, initially, may have seemed a
daunting, unpromising assignment, resulted in a beautifully wrien, acute,
penetrating portrait. Never unkind,
oen sympathetic, his dry wit, poised
irony, aﬀectionate yet slyly subversive
prose combined with psychological prescience to produce a biographical masterpiece. Not a term to be used lightly

nor promiscuously.
His own lineage, cultural and social
connections means that he moved easily
in aristocratic circles and gave him an
entrée into royal ones but his oen rackety, demimonde life gave him something
of an outsider’s perective, which he
used to good eﬀect.
is book comprises notes, sometimes joings, sometimes extended essays, of the interviews that he conducted
during his research and preparation.
ey were embargoed from publication
for fiy years and only fully now are
available. A few, improperly, saw the
light in “A Lonely Business - A Self-Portrait of James Pope-Hennessy” in 1980
edited by Peter Quennell following
Pope-Hennessy’s murder in 1974. is is
now rare and, when found, expensive.
Although there are editorial references showing that some material, anecdotes and judgements did not make it to
the final, published version, nothing
omied would alter Pope-Hennessy’s
conclusion and portrait. ere are inevitably repetitions and overlaps in the
interviews as the same incidents are recalled and comments and conclusions
chime (or occasionally clash) one with
another. But, despite that, this is a richly
rewarding and very funny book. It is not
a lost world because television documentaries routinely show interviews
with royal retainers and servants . ere
is a small coage industry of HM e
Queen’s Maids of Honour at her Coronation retelling their memories. Biographies can bring an added terror to death
but some of these documentaries anticipate that and savage the living.
One of Pope-Hennessy’s advantages
was that many he interviewed were very
elderly and had that marvellous freedom
and fearlessness that can come with old
age. To take but one example, the Hon.
Margaret Wyndham (1879-1965.
Youngest daughter of the 2nd Lord
Leconfield; Woman of the Bedchamber
to Queen Mary from 1938 to 1951). She
is the most acidic in her assessment of
Queen Mary. Although “small, somewhat bent now, frail, over-refined looking, with snowy grey hair, horn rimmed
glasses and occasionally a hearing aid”
she did not sugar her comments. Queen
Mary had a “terrible temper,” was “never
a skilled needlewoman,” “not musical,”

“not generous’,” “parsimonious,” with “no
sense of humour at all … [rather] a sense
of the ridiculous,” “inconsiderate,” her
children were “liberated and much improved since her demise.” Similar reflections come from others but there were
those who saw a beer nature, a stoical
reserve, a sense of public duty.
ere are sparkling descriptions of
encounters with many others, not least
Prince Axel of the Danish Royal House,
numerous German princes, grand dukes
and duchesses and a warmly sympathetic account of a visit to the Duke and
Duchess of Windsor in their Parisian
exile. Best of all (and alone worth the
price of the book) are the several pages
devoted to his visit to Barnwell Manor
and the Duke and Duchess of Gloucester. Both are wonderfully engaging personalities, she bright and sparky, sharp
and sensible with hints of eccentricity.
But the Duke eﬀortlessly steals the
scene. He swears like a Trooper, has a
squealing infectious laugh, is delightfully
self-aware (“very lazy’) and Pope-Hennessy warmed to him, as “one of the
finest and most authentic ecimens of
the race … today.”
Hugo Vickers’ editorial hand is discrete and helpful. e footnotes are an
Almanac de Gotha of major and minor
royalty and he is a sure guide through the
labyrinth of relationships. ey also reveal a deadpan, laconic wit, viz, “Elvis
Presley (1935-77), iconic American
singer, dubbed, “e King of Rock ’n
Roll.”
William Davage
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Book of the month
THE OXFORD HISTORY OF ANGLICANISM, VOL. II:
Establishment and Empire, 1662-1829
Jeremy Gregory (ed.)
Oxford University Press, pp. xxviii + 527, £95
978-0-19-964463-6

T

his second volume of the Oxford History of Anglicanism begins with an
outline history in three chapters, the
watersheds being 1714 (when the Hanoverian
succession deprived the high-church Tories of
any prospect of renewed political power) and
1783 (when American independence set the
scene for the formation there of a separate and
distinctive church).
The 1662 settlement did not immediately
end the turbulence of the Reformation era.
That the ‘historic formularies’ had reached
their final form was not immediately clear. The
genie of dissent, liberated by the Interregnum,
could not be put back into the bottle. Permitting organized nonconformist churches was
the price that had to be paid for a settlement that validated
and enshrined the reformed catholic vision of Anglican identity, but it was fifty years before the terms and extent of toleration were finally settled. The ‘confessional state’ created by a
succession of statutes was a partisan achievement. The opposite party’s achievement, the rather limited Toleration Act of
1689, was more an admission of defeat: legislating to tolerate
dissent recognized the effective end of their efforts at ‘comprehension’ (i.e. diluting Anglicanism to embrace a wider range
of views).
After 1714 the Church of England was settled but not, as it
was later portrayed, somnolent. As recent scholarship has
demonstrated, its lack of neat and tidy administrative structures did not make it as inefficient as used to be thought. Nonresidence and pluralism did not necessarily result in neglect:
incumbents generally either lived nearby (in another parish
or the nearest town) or employed curates. The Church was far
livelier than Victorian accounts claimed. Thomas Secker was
a reforming archbishop who understood reform to mean revival rather than structural change.
The book’s middle section, unhappily entitled ‘Regional Anglicanisms’, comprises chapters surveying Anglican history in
nine nations or regions. This international emphasis, trumpeted in the introduction, owes more to modern concerns
than to pre-1829 realities. England, Wales, Scotland, Ireland
and North America deserve separate chapters, but, as those
on the West Indies, India, Africa, and Australia and New
Zealand demonstrate, before the 1830s there was not enough
Anglican history or presence in those areas to justify allocating
one-eighth of this book to them.
A more proportionate treatment of the rest of the world
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would have allowed for a separate chapter
on the post-1783 American Episcopal
Church. Especially given the profound significance that its revolutionary polity
would have for the future development of
an Anglican Communion, the three pages
allocated to it, in a chapter on North
America by a historian of the pre-revolutionary church, are woefully inadequate.
Other chapters in this section are far
better. W. M. Jacob’s pithy and comprehensive pen portrait of the English Church
in this period is a tour de force. Though history highlights eighteenth-century heterodoxy and unbelief, the English
enlightenment was predominantly Christian, Anglican and indeed clerical. The great majority of English clergy, Whig and Tory, were probably orthodox, with high
doctrines of the Church, apostolic succession and the sacraments. In 1771 only 200 clergy – a tiny minority – supported
a petition to end subscription to the Thirty-Nine Articles.
There is little evidence of anti-clericalism or of sustained intellectual attacks on Christianity, the Church or its clergy.
The Welsh Church, Paula Yates points out, has suffered at
the hands of historians hostile to Anglicanism. In the eighteenth-century it was in fact solidly indigenous – led by English bishops but mostly staffed by Welsh-speaking clergy who
identified with Wales’ Celtic inheritance. Until the last quarter
of the century, dissent was weaker in Wales than in England.
Only in the nineteenth century did the fateful identification
of Welsh Anglicanism with Englishness begin – fostered by
the National Society’s insistence on the use of English in its
schools, by anglicization of the Welsh gentry, and by an influx
of English industrialists.
The picture in Ireland was very different and intriguingly
complex, combining a Calvinist emphasis on preaching with
a persistent Laudian sacramentalism.
Alasdair Raffe offers a particularly clear account of the
complexities of the Scottish Episcopalians’ history after 1690.
Most were Jacobite Nonjurors, but initially some swore the
oaths, retained their parish churches and were exempt from
the Presbyterian church courts. The English Prayer Book was
used not only in the ‘qualified chapels’ (24 by the nineteenth
century) that were independent of the Scottish bishops but
also in many nonjuring churches, though use of the revised
Scottish Communion Office of 1764 became widespread, especially in the north. Integration and liturgical consolidation

occurred only in the nineteenth century.
The book’s third and longest section, puzzlingly entitled
‘Anglican Identities’, is thematic, offering surveys of liturgy and
worship, sermons, architecture, art, music and theology, together with studies of church parties and politics, religious societies, evangelicalism, and relations with European churches
and Methodism. So far, so good, but there are obvious omissions. Why is there a chapter on Methodism but none on the
Nonjurors (who, though they eventually died out, had significant influence on the development of the Anglican tradition),
a chapter on Evangelicalism but not a separate chapter on the
creation of a new and influential high-church party in the
same period? Would the universities and the cathedrals, preeminent in the development and transmission of Anglican culture, thought and worship, not also have merited chapters?
Does the selection say more about current fashion (less interested in high churchmanship and ‘elite’ institutions) than
about the period in question? The quality is again mostly very
high, though the extraordinary chapter Methodism disappointingly fails to tell the well-documented story of its separation, which grew during the Wesleys’ lifetimes and was
completed after their deaths.
Louis Nelson shows how changes in both architectural
style and the use of space within church buildings during worship ‘set the stage for the architectural and liturgical revolution
of the Oxford Movement’. Nicholas Temperley documents significant innovations in Anglican church music: the development of Anglican chant, the rural tradition of ‘west gallery’
bands in the later eighteenth century, the beginnings of chanting in parish churches after 1790, the effects of the 1820 legal
decision permitting hymns.
J. C. D. Clark’s excellent chapter on Church, parties, and
politics includes a seven-page outline of the history of high
churchmanship in this period (and the
continuing significance of high-church
theology throughout the period means
that high churchmen naturally feature
prominently in B. W. Young’s chapter on
theology). The terms ‘high church’ and
‘low church’, widely used from 1688 onwards, refer of course to those holding a
high or a low doctrine of the Church, not
to preferences for exotic or simple worship. The original low churchmen were
liberals, not precursors of the evangelicalism that began to be recognized as a
party in the 1770s: as Clark points out,
though Evangelicals had little interest in
ecclesiology, they were ‘not Low Churchmen’.
Writing about the Church of England
and the European churches, Tony Claydon points to a ‘Romeward drift of Anglican identity’ after 1662. High
churchmen increasingly asserted the
Church of England’s catholic identity and
distance from Continental Protestantism, though low churchmen re-

mained loyal to foreign Protestants. However, Claydon argues,
‘each side felt the pull of the other’s European loyalties’, leading
to ‘a marked reluctance to take arguments to their logical conclusion’: ‘The English establishment still saw itself both as part
of a European Reformation, and as part of a universal episcopal Church,… valuing both identities’. Consequently, Anglicans
‘had sympathies with a very wide range of foreign Christians’
and ‘could never really conclude that their own communion
was the sole source of inspiration, godliness, or even orthodoxy’.
Gareth Atkins’ account of evangelicalism gives striking testimony to differences between today’s Evangelicals and their
Hanoverian predecessors: they ‘yielded nothing to High
Churchmen in their love for the formularies’ and ‘differed doctrinally from some strands of pre-Tractarian High Churchmanship only on the details of justification by faith’. Late
eighteenth-century Evangelicals were ‘increasingly disinclined
to ride roughshod over the disciplines of the national Church’.
Against this background, it should be no surprise that so
many of those whose Christian life was shaped by an evangelical religion of the heart that was doctrinally orthodox and
loyal to the Prayer Book, Ordinal and Articles should have
found their way, in the second quarter of the nineteenth century, into a more catholic expression of Anglicanism shaped
by the Oxford Movement – or that, especially in North America, so many are making a similar journey today.
Despite some unevenness, and questions about coverage
and proportionality, there is much in this second volume in
the series that is very good indeed. Given its lasting usefulness,
even its admittedly high hardback price might stand comparison with – for example – the pair of theatre tickets on which
a similar sum might easily be spent.
Colin Podmore
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Secular
Liturgies

Tom Sutcliffe considers front gardens and gender roles

I

recently returned to visit friends in
Poundbury. The Prince of Wales’s
experiment in suburban provincial
living continues to grow and thrive, and
is certainly not a ‘carbuncle’ added to the
atmospheric old hillside Wessex town of
Dorchester in Dorset. All Poundbury’s
recognizably traditionalist domestic architecture is supposed to be copied from
existing older buildings in Dorset or
nearby. The Poundbury example of
nineteenth century housing is now very
widely followed by British developers
and builders around the country.

from anything which might grow on its
own initiative. And no mews of course,
anywhere, nor remoter back gardens
where earth closets in olden days would
have lurked out of sight, but convenient
for clearance.
Refreshingly ancient tall trees inside
Woodlands Crescent lead to a garden
centre just off Queen Mother Square
and next to the farmhouse which is the
sole genuinely Victorian building to be
seen in the whole suburb, pre-dating the
Prince’s project. Beside the farmhouse is
a rectangular tall building reminiscent

The Prince of wales’s experiment in suburban provincial
living continues to grow and thrive, and is certainly not
a ‘carbuncle’.
However, this classy suburb of
Dorchester is not an easy place (I gather)
for shops to thrive—apart, that is, from
Waitrose in Queen Mother Square opposite the Duchess of Cornwall Inn.
Also a hotel, the pub has tables and
chairs outside a big warehouse-style
building with grand windows and high
ceilings. Also facing Waitrose, and a bit
further away from the new statue of the
Queen Mum around which the gentle
traffic revolves, are premises with neoclassical columns looking distinctly palatial that are occupied by the Dorset
Wine Company. At the very back of the
square is the even larger and grander
Royal Pavilion.
There is not much to admire anywhere in Poundbury, though, in the
form of front gardens that reflect effort
or horticultural attention for visual impact, nor are any of the gardens behind
three-storey double-fronted homes challengingly large. Thinking ahead by planners and architects has meant public
spaces and throughways (of which there
are enticingly many) are laid out so as
not to need weeding. For all the easy
public access and space serving dogwalkers in the more densely planned developments around the various houses
and apartment blocks or small groups of
terraces, one seeks in vain for naked clay
waiting to show what nature undisturbed can do. Every inch has been
paved, or otherwise covered for safety,
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of an early Welsh chapel or Baptist
church called the Quiet Place and further described as a ‘multifaith place of
worship.’ It has a tall ceiling but no
gallery, and it’s very small—probably
able to seat no more than 40 at a
squeeze—and has no decorations or indications of anything relating to any
faith apart from a Quaker-like belief in
keeping quiet.
*
Glyndebourne’s ravishing new production of Massenet’s Cendrillon is only the
second Massenet opera ever attempted
there, since Michael Redgrave’s Werther
staging in the 1960s (which I missed).
George Christie did not like French
opera, I guess, apart from the inescapable Carmen and Ravel miniatures.
But the affectionate, perfect description
by the late Rodney Milnes in the Grove
Opera dictionary of this work, which is
enchanting musically and in every other
way, explains what is so special about it.
OK it’s Cinderella... but with 1890s
music of magical genius that sublimely
explores the depths of sadness in an unfulfilled romance. I wept twice, once in
each half of the work, because of the exquisite melodic beauty. And the conducting by young British maestro
Duncan Ward brought it all immaculately together, with restraint and much
less of the self-consciousness that Glyndebourne’s music director Robin Ticciati
applies. The singing by the three princi-

pals, who were all new to me—Alix le
Saux as Lucette in the title role, Caroline
Wettergreen as the stylishly dressed,
slightly Edwardian Fairy (godmother),
and Eléonore Pancrazi as Prince Charming—could really not have been bettered.
But the success, mystery and considerable complexity of John Bausor’s fabulously imaginative designs and the wit
and theatrical virtuosity of choreographer Sarah Fahie’s danced stage business
(making up about 50% of the meaningful
pleasure of the production) were somewhat reduced for me by the handling of
the gender issue. The Prince is a ‘trouser
role’ for a mezzo (though in the ballet
episodes at the Berlin Komische two
years ago the director Michieletto employed a male dancer for the balletic realization of the relationship). Now,
trouser roles (most famously in the case
of Mozart’s Cherubino and Richard
Strauss’s Oktavian) have been an operatic convention since the eighteenth century, but in these days of gender
equalization and transgender distortion
it seems to me crucial that we know
whether a woman playing a male role is
playing it true, or is making it evoke a
sort of ‘gay’ sentiment, which I felt to be
the case here in actress Fiona Shaw’s production (and after all we do live in a
world where the Guardian newspaper,
for which I worked for 23 years, has
banned the 1660s word ‘actress’ from
use).
What is the difference between a
woman acting male and a woman acting
female? Is there a difference? I would say
yes. And it is crucial. When I, as a
teenager at school, played female roles
like Titania and Hermione in the school
Shakespeare I was not beneath the
clothes and make-up being a chap; I was
trying to serve the audience’s imagination in the way that The Bard had envisaged. But somehow this Prince
Charming at Glyndebourne did not feel
like or seem to be a woman playing a
man—she was just being herself, no
doubt encouraged by Ms Shaw in that
respect. Nevertheless, it was a wonderful
and stimulating exploration of emotion.

ND

A Courtyard in Jerusalem
Ann George is summoned to attend a remembrance service
3,000 casualties from the First World War are buried. Even in
November it was sunny and bright, and there were sharp shadows on the ground from the gravestones and the large memorial cross. As always in these cemeteries there is the mown
grass, carefully tended plants and an air of extreme tidiness.
As we walked across to where the Dean of the Anglican
Cathedral was standing, along with the British consul and several others, I was surprised to see another guest: the Turkish
consul!
I knew the Turkish consul quite well, as his young daughter was in our primary school. He was very much the urbane,
secular Turkish official, and he looked somewhat out of place
in his extremely smart, conservative suit and tie. I was fascinated to know why he had joined us, and he explained that he
had been given an invitation as two Turkish nationals were
also buried in this cemetery. They were prisoners of war who
had been working as orderlies, but who had died and they had
been buried here. He took me over to their graves, and there
were the carved turbans on their gravestones to prove it.
The Dean conducted a short, very Anglican, service and
then one of our students played the Last Post on his trumpet.
It was very moving to stand there, with the spicy scent of the
fragrant bushes around us, the domes and spires of Jerusalem
below us, and the white, ordered tombstones about us. These
soldiers were buried in a very foreign place, but both the ambience and the words of the service reflected their shared
pasts…..but I did wonder a bit about those Turkish prisoners
of war!
Luckily, a three-line whip meant that there were drinks
and canapés waiting for us at the British consulate, so we drove
back down to East Jerusalem, having done our duty as British
citizens, and had a comfortable hour or so lounging in the consulate’s well-padded armchairs; for once I did not drink my
wine sitting in a white plastic chair at a white plastic table! ND
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ERAN FINKLE

I

have always enjoyed looking round graveyards. Some of
my earliest memories are of my mother taking me with
her to the huge cemetery in Grove Park, London, where
there was the grave of a neighbour’s young daughter; the neighbour had had to move away and my mother had promised to
tend the little girl’s grave, which she did regularly for years. A
city child, to me the cemetery was space, a wide view and
somewhere to dance around in; the first words I read were
from tombstones, and even today I feel cheated if there is no
personal information on a tombstone, or at the least a Bible
quotation, so that I can imagine what that person had been
like in his or her life. So, as a pre-school child, I would say to
my mother regularly, “Mum, when can we go to the country?”
My mother would look at the calendar on the wall, and, if I
was lucky, would take the hint.
Unsurprisingly then, when a three-line whip from the
British consulate was sent to our school for 2 people to attend
the service of remembrance in the Commonwealth Graves
Commission cemetery in the hills above Jerusalem one Saturday morning in November, I was quite ready to volunteer to
accompany my Principal. I have been to many of these sites:
the huge cemetery in Rouen, for example, where my grandfather is buried, or the cemeteries around Ypres, some of which
are the size of a garden and others enormous, or the deeply
emotive cemetery in Kanchanaburi, Thailand, very close to
the station that starts the Death Railway. I was looking forward to finding out what this Judaean war cemetery looked
like.
The service was at 11 a.m., naturally, so I met my Principal
at the Damascus Gate at 10:30. We took the road that follows
the city walls northwards, then started to climb up Mount
Scopus, where the cemetery is situated, very close to the
Hadassah Medical Centre. The Old City lay below us as we
drew up in front of the Jerusalem War Cemetery where over

faith of
our
fathers

Arthur Middleton on a scriptural mind

L

ong before our Anglican Formularies, Athanasius was telling us
that the holy and inspired scriptures are sufficient for the declaration of
divine truth, and it is out of these said
scriptures that we are to instruct our
people in the way of eternal salvation.
Appropriately, in his Paschal letter for
AD367 Athanasius wrote: ‘These are
fountains of salvation that they who
thirst may be satisfied with the living
words they contain. In these alone is
proclaimed the doctrines of godliness.
Let no man add to these, neither let him
take ought from these. For concerning
these the Lord put to shame the Sadducees, and said, “Ye do err, not knowing
the Scriptures.” And he reproved the
Jews, saying, “Search the Scriptures, for
these are they that testify of Me.”’(Nicene
and Post-Nicene Fathers, Second Series,
Vol. IV, p.552)
The scriptural mind is a fundamental principle of Anglicanism. Today we
seem to have lost the integrity of the
scriptural mind as we become captives
to a continuum of ‘demythologizing.’
Our church has become captive to a
hermeneutic of sociological reductionism. Georges Florovsky has written:

Today we seem to have lost
the integrity of the scriptural
mind as we become captives
to a continuum of
‘demythologizing.’
‘We are in danger of losing the
uniqueness of the Word of God in the
process of continuous “reinterpretation”.
But how can we interpret at all if we
have forgotten the original language?
Would it not be safer to bend our
thought to the mental habits of the biblical language and to relearn the mental
habits of the Bible? No man can receive
the gospel unless he repents—“changes
his mind.” For in the language of the
gospel “repentance” (Metanoeite) does
not merely mean acknowledgement of
and contrition for sins, but precisely a
“change of mind”—a profound change of
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man’s mental and emotional attitude, an
integral renewal of man’s self, which begins in his self-renunciation and is accomplished and sealed by the Spirit.’
(‘The Lost Scriptural Mind’ in Bible,
Church and Tradition: An Eastern Orthodox View, p.10)
To preach a prophetic word, the
church must possess the scriptural mind.
On the positive side it is that which is to
instruct the people of God and on the
negative side it precludes the church
from teaching ‘nothing as required of
necessity to eternal salvation, but that
which you shall be persuaded may be

of the scientific community. This is the
foundation of future breakthroughs.
And musicians only become accomplished by imitating their predecessors
in the community of musicians. A
preacher, either clerical or lay, and the
theologian are members of the community of salvation. The Bible requires us
to hand on the paradosis, the tradition,
so that bishops in every age follow the
example of the apostles and commit to
us what they themselves have received
(2 Tim. 2.2.) The church passes on the
sacred flame of divine truth, making the
church the witness and keeper of Holy
Writ. Otherwise our task would be
hopeless if every generation had to
rekindle that flame for itself.

To preach a prophetic word,
the church must possess the
scriptural mind.

concluded and proved by Scripture.’
That is an important qualification. ‘That
which you shall be persuaded may be
concluded and proved by the Scripture.’
It is to remind the church that such persuasion is not a matter of private judgement nor is its basis to be any kind of
authority. The Twentieth Article tells us
what is to persuade us. The church has
authority in controversies of faith. The
Eighth Article echoes this when it tells
us that the three ancient creeds of the
church ‘ought thoroughly to be received
and believed: for they may be proved by
most certain warrants of Holy Scripture.’
This restraint on private judgement
is not captivity. It is wholesome. Even
scientists learn to be scientists by becoming a member of the community of scientists, by accepting the established laws

So, Augustine’s confession in his
Contra Epistolam Manichaei can be ours.
He wrote: ‘For my part I should not believe the gospel except as moved by the
authority of the Catholic Church.’
(Nicene and Post-Nicene Fathers, First Series, Vol. IV, p. 131) This is one of the
earliest distinct assertions of the dependence of the scriptures for authority
on the Church. Richard Hanson said in
his inaugural lecture as Van Mildert
Professor in Durham that, ‘the life of
Christianity depends upon the Bible
dancing with the Church and the
Church with the Bible. The Church may
be lost without the Bible but the Bible
without the Church is just a collection
of ancient lifeless documents.’ Surely
none of us would have received the written word as God’s Word, unless the
church’s authority had first persuaded
us. The Ordinal makes explicit that
priests are to teach nothing to their people but what the church’s authority persuades us may be concluded and proved
by Holy Scripture as interpreted by the
ancient Fathers. The church’s authority
is not authority to create or develop new
doctrines, but rather authority to declare
judicially for purposes of discipline what
is the faith once delivered to the saints.
It is authority, in short, to determine
what is heresy and what is not. ND

Remembrance Diary
Thurifer considers memories and memorials

T

he eleventh hour, of the eleventh day, of the eleventh
month of 1918 resonates still after 100 years. It is as
if the words themselves toll in solemn measure for
the fallen. This centenary year, 11 November falls on a Sunday, and so at the heart of it will be the Mass. Christ’s sacrifice
for the living and dead will be offered on our altars. The pitiless
hours of war can never be vitiated by mere remembering, but
by remembrance: ‘Do this in remembrance of me.’ National
remembrance has the Cenotaph in Whitehall as its centre. On
the first anniversary of Armistice Day a temporary structure
had been erected to the design of Sir Edwin Lutyens. It captured the national sentiment, and a modified design was
erected in Portland stone and unveiled the following year. It
was part of the ceremonial in which the body of The Unknown Warrior was conveyed from the battlefields in France
to lie in Westminster Abbey. An army chaplain, David Railton, had conceived the idea. It was enthusiastically supported
by David Lloyd George, Prime Minister at the time, and Herbert Ryle, the Dean of Westminster. Six bodies of unidentified
soldiers were exhumed, their coffins draped in Union Flags,
and one was selected by Brigadier L.J. Wyatt. The coffin was
placed in a casket made of oak from Hampton Court and a
medieval crusader’s sword, selected by King George V (initially hesitant about the proposal) was affixed, as was an inscribed shield: ‘a British Warrior who fell in the Great War
1914–1918 for King and Country.’ The casket was conveyed
to England with full military honours on HMS Verdun and
to London by rail. A plaque on platform eight at Victoria Station commemorates its arrival in the capital.
On the morning of 11 November the body of The Unknown Warrior was borne on a gun carriage and drawn by a
troop of the Royal Horse Artillery to the Abbey. The cortège
paused at the Cenotaph, which was unveiled by the King and
who also placed a wreath on the casket. He followed the coffin
on foot with other members of the Royal Family. It entered
the Abbey between an honour guard of an hundred recipients
of the Victoria Cross. Inside the Abbey was a vast congregation which included a large number of women who had lost
husbands and sons. The Unknown Warrior was interred in
soil from the battlefields and entombed under a slab of black
Belgian marble bearing the inscription, composed by Dean
Ryle, rendered in brass melted down from wartime ammunition:
‘Beneath this stone rests the body
Of a British warrior
Unknown by name or rank
Brought from France to lie among
The most illustrious of the land
And buried here on Armistice Day
11 Nov: 1920, in the presence of
His Majesty King George V
His Ministers of State

The Chiefs of his forces
And a vast concourse of the nation
Thus are commemorated the many
Multitudes who during the Great
War of 1914–1918 gave the most that
Man can give life itself
For God
For King and country
For loved ones home and empire
For the sacred cause of justice and
The freedom of the world
They buried him among the kings because he
Had done good toward God and toward
His house.’
Around the text are four biblical quotations: ‘The Lord
knoweth them that are his. Unknown and yet well known,
dying and behold we live. Greater love hath no man than this.
In Christ shall all be made alive.’
Perhaps, as ever, the last word should go to Shakespeare:
‘When sorrows come, they come not single spies, but in battalions.’
*
For the second time, HM The Queen will not lay her wreath
personally on behalf of the nation. It will be done by the Prince
of Wales while she watches from the balcony of the Home Office. This is perfectly understandable and will not detract from
the gravity and significance of the most solemn public commemoration of the year. It is, nonetheless, a significant shift
in the milestones that mark out our public life. As the 100th
anniversary passes, there may be a psychological feeling that
the Great War is confined to history and may be remembered
as Waterloo or Trafalgar or Agincourt are remembered.
Memories fade. In a world of hectic change and instant gratification, interest in and respect for the past are not in the forefront of the collective consciousness. It is easy to forget, but
we do so at our peril.
*
Lord Jesus Christ, king of majesty, deliver the souls of the departed from the pain of hell and from the fathomless waters.
Free them from the lion’s mouth, lest the grave devour them,
and save them from the darkness. But let St Michael, the standard bearer, lead them into the holy light which thou of old
didst promise to Abraham and to his seed. Sacrifices and
prayers of praise to thee we offer, O Lord. Do thou receive
them on behalf of those souls whom we commemorate. Grant
them, O Lord, to pass from death to life, which thou of old
didst promise to Abraham and his seed. May the angels receive them in paradise; at their coming may the martyrs receive them and bring them into the holy city of Jerusalem.
May the choir of angels receive them and with Lazarus, once
poor, may they have eternal rest. ND
Thurifer
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Good and Faithful Servant
Peter Wheatley preaches for the sixtieth anniversary of the ordination of Fr Aidan Mayoss CR

‘G

od has appointed me as a priest of Jesus Christ,
and I am to carry out my priestly duty by bringing
the Good News from God to the pagans, and so
make them acceptable as an oﬀering, made holy by the Holy
Spirit.’ (Rom. 15.16)
e Holy Spirit had a lot of work to do in the autumn of
1958. He worked through the hands of Bishop Arthur Streon
Reeve in the ordination of Fr Aidan to the sacred priesthood
in Lichfield Cathedral. e Holy Spirit was already stirring the
hearts of the cardinals of the Holy Roman Church. On 28 October they elected Angelo Giuseppe Roncalli as Pope. Only
two days later Pope John XXIII told his secretary of the importance of holding a council of the whole church. So the Second Vatican Council was called. How very diﬀerent the
church is now to what it was in 1958, and we thank God for
Fr Aidan’s faithfulness through all the changes and challenges
of the subsequent 60 years.
rough the Council a wind of change began to blow
through the church. You may know the story of elderly cardinals coming to see Pope John to ask him what sense there was
in calling together a council. e Pope is supposed to have
silently risen from his chair and opened the window. It was to
let the wind of the Spirit blow into the church. Bringing fresh
air into our lives also charaerizes Fr Aidan’s presence among
us. By his priestly ministry, sin and a lot of other nonsense is
blown away.

Father has retained a lively sense of what
makes for good parish ministry and the
formation needed in parish priests. He has
put this to use as a member of the General
Synod and on the national Board of
Ministry.
I know the parish of Holy Trinity, Stroud Green in which
Fr Aidan was baptised and the churches near here in Colindale
and Burnt Oak which nurtured him in the catholic faith. is
reminds us all to be faithful in our witness to the church, because the Holy Spirit may be at work in some young person
among us, capable of oﬀering another lifetime’s service to Jesus
Christ and his Church, unless by our faithlessness we spoil that
sense of calling. ‘e harvest is plentiful, but the labourers are
few. So ask the Lord of the harvest to send labourers into his
harvest.’
I know lile of Father’s title post and training incumbent,
except that it must have been good. I remember Fr Aidan asking me what I had been reading. I replied that I had read the
biographies of a prominent bishop and archbishop. ‘Just think,’
he said, ‘how much greater they would have been if they had
had a good training incumbent.’ Father has retained a lively
sense of what makes for good parish ministry and the forma32 ■ newdirections ■ November 2018

tion needed in parish priests. He has put this to use as a member of the General Synod and on the national Board of Ministry, at times the scourge of erroneous chief oﬃcers. We give
thanks for his service of the wider church and this was recognized in the Archbishop of Canterbury awarding him the
Cross of St Augustine.

How very different the church is now to
what it was in 1958, and we thank God for
Fr Aidan's faithfulness through all the
changes and challenges of the subsequent
60 years.
St Paul in his Leer to the Romans defines priestly ministry
in this way: ‘God has appointed me as a priest of Jesus Christ,
and I am to carry out my priestly duty by bringing the Good
News from God to the pagans, and so make them acceptable
as an oﬀering, made holy by the Holy Spirit.’ at is the essence
of Fr Aidan’s ministry: bringing the Goel to people and then
oﬀering people up to God in prayer and above all in the Eucharist. For most of Fr Aidan’s priestly ministry he has been a
member of the Community of the Resurrection. A community of priests is a strong force for exercising priesthood corporately. It is more than the sum of their numbers. e
Community at prayer together is in itself a powerful force for
bringing people to God, for sanctifying them and making them
a sacrifice to God. A community can allow a degree of ecialization if a priest has particular gis. So we give thanks today
for Father Aidan sharing in the life of the Community: preaching, missions, retreat-giving, spiritual director to a wide range
of bishops, priests, laity and fellow religious such as the Sisters
of St Margaret and the Sisters at Horbury, chaplain to university students in Stellenbosch and London and keeping the
Community on track as its Bursar. For all this we give thanks
to God.

The Future of the Church
Graham Draper reports on a Youth Event at the Roman Catholic Shrine in Walsingham

I

awoke, cold and stiff in my sleeping bag, to see warm sunlight filtering through the canvas above me. I was one of
around 1500 young people waking up in a field just outside Walsingham to another day at Youth 2000, the largest
Catholic youth event in the UK. The morning was brisk and
moist, but this did nothing to dampen the spirits of the other
young people queuing to have a shower and brush their teeth
before the morning prayer session. Also in the queue were a
young seminarian from Newcastle, a Phd student in neuroscience, and a recent graduate of UCL’s medical school. Other
people I met that day included a young man who had been a
barber for several years, a physiotherapist, and someone working as a shop assistant. Over the weekend I met people from
all walks of life, from all over the UK (and beyond), and from
all kinds of backgrounds; this event was truly catholic.
Walking into the largest tent on the site, I was immediately
confronted with one of the most characteristic sights of Youth
2000—a group of young people kneeling before the Blessed
Sacrament. Round the clock adoration is one of the hallmarks
of the event, with individuals volunteering to spend a number
of hours praying in front of the monstrance. The nights were
cold and invariably filled with rain, and yet every hour people
would make their way quietly to the main tent to silently adore
the son of the living God. There were already a number of
priests hearing confessions; later one of them told me he was
hearing confessions continuously for over three hours. For
some penitents it would be their second confession that week,
for others their first confession in years.
The subject of the first talk that day, also held in the main
tent, was on the encounter with Christ. A young lady, who left
her job in a major pharmaceutical company to do missionary
work with young people, talked passionately about what was
clearly the most important thing in her life: ‘If Jesus is who he
says he is, it changes everything,’ she said, looking directly at
the monstrance. Her talk was far from anodyne: I doubt any
Christian could listen to her without being challenged to seek
a closer relationship with Jesus of Nazareth.

I was immediately confronted with one of
the most characteristic sights of Youth
2000—a group of young people kneeling
before the Blessed Sacrament.
The Mass began at midday, and the main tent was packed
with people singing the antiphon as 20–30 priests processed
up to the altar. There was something incredibly moving about
seeing so many priests, many of them young, extending their
hands and simultaneously uttering the words of consecration.
Later in the day there were a plethora of workshops providing information on a huge variety of topics. One workshop,
entitled ‘Questioning atheism,’ was on the arguments of the
New Atheists; another workshop unpacked the rich symbol-

ism within the Mass, and explored how this could help active
participation in the liturgy; yet another was given by representatives of Life, a charity which helps women who find themselves in crisis pregnancy.
But for me, by far the most beautiful event took place that
evening at the healing service. A priest carried a monstrance
containing the Blessed Sacrament along a line of kneeling people, pausing for a moment before each person so that they
could bury their face in the folds of the humeral veil hanging
down from the monstrance. This practice is deliberately reminiscent of the woman described in Mark who suffered from
a haemorrhage, who simply touched the garments of Christ
in order to be healed.

I saw in that person’s face a deep wonder
and an authentic love that I have rarely
witnessed before. I will never forget the
quiet and sincere longing in their gaze.
One young person, close to me in the line, pressed the cloths
to their lips and then looked straight up at the Blessed Sacrament directly above them. For a moment they gazed, seemingly enraptured and utterly still. I saw in that person’s face a
deep wonder and an authentic love that I have rarely witnessed before; it shocked me at the time, and I know that I will
never forget the quiet and sincere longing in their gaze.
It is indisputable that the Church is experiencing very dark
and difficult times, both in this country and around the world;
the heart-rending scandals of abuse, stories of persecution in
the Middle East and elsewhere, and increasing secularization
in the West make it easy for us to become discouraged and to
wonder what hope there is for the future. I have seen the future of the Church in the young people at Youth 2000. Do not
be afraid, the Church is alive. ND
Graham Draper works with the Society for the Protection of Unborn Children.

Correction
Fr Beau Brandie has written to New Directions to inform
us of two factual errors in Ian Miller’s article about the
Shrine of Our Lady of Haddington:
1. The Abbot referred to was of Nunraw and not Munro
2. Patrick Lauderdale was Fr Sydney Maitland’s father
and not his uncle.
We apologise for any offence caused, particularly to Fr
Sydney Maitland and his family.
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Assumpta est Maria!
Ryan Danker reflects on what the Assumption reveals about Mary

I

want to take us back to my home turf, Washington, DC,
and to the basilica of the National Shrine of the Immaculate Conception, the largest Roman Catholic church in
the United States. This mammoth Byzantine pile is one of the
most recognizable structures in the capital as it towers over
the northeast corner of the District of Columbia. The church
was built to make a statement: that the Roman Catholic
church is a part of the American scene and is not intending to
leave. And so it’s bold, and very, very Catholic in its architecture and its mosaics. One mosaic in particular caught my attention, a massive depiction just to the side of the high altar of
the Virgin and the dragon described in St John’s Revelation.
Both Mary and the dragon are large and imposing figures in
the mosaic, the dragon having multiple heads like serpents.
But Mary stands composed, not intimidated in the slightest.
She’s robed in Marian blue with the stars from the Revelation
text around her head. She’s obviously in charge of the situation.
And all of this points to her Assumption.
The Assumption of the Virgin Mary is the catholic dogma
that states that Mary was taken up into the presence of God,
soul and body at the moment of her death. She did not see corruption. And this was granted to her as a gift from the Father
for her unique role in salvation history. The one who bore God
in the world is taken by God into heaven as a sign of his favour
and grace. This is a mystery that the Church calls us to ponder,
to sit with, much like sitting with a mosaic in a cavernous
church, or a great painting in a museum.

The National Shrine of the Immaculate
Conception was built to make a statement:
that the Roman Catholic church is a part
of the American scene and is not intending
to leave.
Just like Christ told his early disciples to ‘come and see,’ so
the Church calls us to come and see what God has done for
the Virgin in assuming her completely, all of her, body, soul,
into heaven. There are many reasons for us to ponder this
mystery. And while I won’t go through them all (and nor could
I) ultimately it comes down to the fact that every Marian
feast, like every feast of the Church, points us to the resurrected Christ. Every Marian feast is, in fact, a feast of the resurrection, a participation in the new Easter reality in which
we as the Church exist.
This past Wednesday, I skipped out of my conference to attend a mass for the Assumption in Oxford. What struck me
more than anything else was the greeting of the priest, who
made it very clear that we had gathered that evening to celebrate a feast of the resurrection. Arguably, it’s also about the
incarnation of Christ, God made man in our midst. God made
tangible, physical by means of the body of the Virgin. And I
think that’s key, the physical part. God seems to be enamoured
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with the physical.
The catholic faith is one that celebrates the fact that God
created all that is and called it good, that He called a people to
be his own, a physical, tangible people who were given a physical, tangible place to live. He came physically in the person of
Jesus, his physical nature coming from the Virgin herself. The
same Christ rose again physically, with his body, and now that
same body is offered to us as bread and wine within a world
that he has promised to renew at the culmination of time.

Every Marian feast is, in fact, a feast of
the resurrection, a participation in the new
Easter reality in which we as the Church
exist.
So much of this is physical. It seems that God loves the
physical. And that’s what I see in the Assumption, the continuation of God’s love for and redemption of the physical. The
doctrine of the Assumption makes it very plain that Mary was
assumed in both body and soul; both, not separated. This is a
great and wonderful mystery. The richness of the event in salvation history is so deep that it takes time to ponder. And that
is, in part, what the Church is calling us to do.
I teach seminarians studying for various ministry contexts,
and before each lecture I provide them a list of key terms that
they need to have in their notes. I have named the weekly list
‘Ponder These Things’ after the words of St Luke about the
Virgin Mary who after the birth of Christ, ‘pondered these
things in her heart.’ On the Feast of the Assumption, the
Church is saying not just ‘ponder these things’ but ‘ponder this
event.’ This is the case because in reality we’re talking about
God and about his work of salvation for us all. And the work
of God is worth pondering.
The more I’ve pondered the Assumption of the Virgin, the
more I’m convinced that the central theme of the Assumption
is ultimately God’s work. In the Assumption, we see very
clearly what God has done for one human being. He showed
us what our lives would ultimately look like in the resurrection
of Jesus Christ. Christ’s resurrection wasn’t the first and last
resurrection. We who are baptized and filled with the same
spirit that raised Christ from the dead will also be raised in
our mortal bodies. But here in the Assumption we have a reminder of this ultimate reality. It’s almost as though God
thought we might need yet one more reminder of his love for
us and the resurrection reality that he has in store for each and
every believer. He’s saying, look, I’ve shown you what I’ve done
in Jesus and now I’m showing you what I’ll do in Mary. If you
don’t have it by now, look again.
As St John wrote: ‘See what love hath the Father bestowed
on us in his goodness, that we should become the children of
God.’ Mary shows us what that love looks like. But there’s more
here. In the Assumption, God grants to Mary a role in his ul-

timate triumph over evil. The Book of Revelation speaks of a
woman who ‘fled into the wilderness, where she has a place
prepared by God.’ This speaks not of a wilderness of desolation
or a wilderness of wandering like the children of Israel before
the Promised Land. Rather, this speaks of the wilderness
where we can be with God, in peace. Just think of the times
when Jesus went by himself into the wilderness to pray, to
spend time with the Father, to be rejuvenated and empowered
for the work of his earthly ministry. So too, the Father has allowed that the Virgin should enter into a wilderness of peace
and communion with God, enabling her to accomplish that
which God has asked her to do.

I thought it was completely over the top and
it focused too much on Mary. Give me Jesus,
I thought. My Protestantism came out with a
vengeance. But I had missed something that
was key.
But what does God have for me and for you to do here and
now? One aspect I think you already have and that is to sit
and ponder the mystery of the Assumption, to see what God
has done in the Virgin and to realize that that work God will
do in us, too. But secondly, I think the work we are called to
do in light of the Assumption is the very work that Mary has
taken on from the very moment of the incarnation.
Let me explain by returning to the National Shrine of the
Immaculate Conception that I mentioned earlier. The first
time that I visited the National Shrine, I went with a colleague
from divinity school. We had come up to Washington from

North Carolina and we were visiting different churches. We
had already gone to the Anglican National Cathedral, and
loved its Gothic splendour. When we came to the National
Shrine, however, I had the exact opposite reaction. I couldn’t
stand it. I thought it was completely over the top and it focused
too much on Mary. Give me Jesus, I thought. That’s who I
want. And so as you can imagine, my Protestantism came out
with a vengeance.
But I had missed something that was key. I had missed that,
in fact, the Shrine, while Marian, was bathed in Jesus. In fact,
if I had paid any attention at all, I would have seen that each
and every image, statue, or mosaic of the Virgin actually
showed her pointing to her son. The Virgin mirrors Christ to
the world. That is what the Virgin does. That is what the Virgin has always done. She points us to Christ, over and over and
over again, in everything that she does. And so as we praise
God for the Assumption of the Virgin, for this foreshadowing
of our own resurrected life, but we need to look and see what
she’s doing and by God’s enabling grace to join in her eternal
work of pointing, in all that she is, in her life and work, soul
and body, to the one who is Saviour of all.
Let us pray: Father, we give you thanks for the witness of
the Virgin Mary to your work of redemption. Grant that we
who embrace your work and your will may be being filled with
grace as she was, not only to ponder the mysteries of salvation,
but to join with Mary in everything that we do, in your ultimate renewal of all things, through Jesus Christ our Lord.
Amen. ND
Dr Ryan Danker is Assistant Professor of Christian History at Wesley Theological Seminary, Washington DC. A version of this homily
was preached at St Stephen’s, Lewisham.

The Bishops of Ebbsfleet and Richborough were in Rome to attend Canonisations of Pope Paul VI and Oscar Romero with other representatives of the Anglican Communion.
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touching place
MOST HOLY TRINITY, BARSHAM, SUFFOLK

N

ext to the Old Rectory,
Barsham
church lies in a
Waveney valley water-meadow
setting between Bungay and
Beccles. At first sight it looks a
typical East Anglian roundtowered church, even down to
the thatch, but there is much
more to Barsham than that. It’s
a great survivor - of a lightning
strike in 1906 which split the
mensa of the high altar, and of a
fire that destroyed the thatched roof in 1979 – and it’s a church of surprises, not
least the lattice-like stonework of the east wall of the chancel. No one quite knows
how old that is, but dates between 1450 and 1700 have been mooted.
Inside, the church is an understated wonderland. That there is not the immediate impact of Kettlebaston (ND July 2005) or Lound (ND Sept 2012) is due to
its restorer, F. C. Eden. He executed much of the stained glass, apart from the diamond lozenges in the E window (Kempe), as well as the chancel furnishings. His altar rails combine a baroque design with
a plain message facing the communicant (‘My Flesh Is Meat Indeed’). Eden also rebuilt the chapel of St Katherine and
the north aisle.
The Suckling family lived in Barsham Rectory for centuries.
Catherine Suckling was Horatio Nelson’s mother, but the greatest
of them was Robert Alfred
John Suckling (18421917). John Keble’s godson
(his father had been Tom
Keble’s curate), he was
Rector here from 1868
until moving to St Peter’s
London Docks in 1880 in
succession to Fr Lowder.
Two years later, at the suggestion of a dying Archbishop Tait, Fr Mackonochie at
St Alban’s Holborn exchanged livings with Suckling (Tait hoped it would protect
Mackonochie from further prosecution). A monument to Mackonochie was
brought here from St Alban’s in 1917. Suckling remained at St Alban’s until ill
health forced his resignation in 1916. Superior-General of the C.B.S., Fr Suckling’s
deep yet humble spirituality made him a valued spiritual leader to many. Truly,
there were giants in those days (Gen 6:4).

Map reference: TM394895
Simon Cotton

Forms of words for making a bequest to FiF in your Will
I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£
) and I DIRECT that the receipt of the Treasurer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor.
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or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DIRECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Executor.

parish directory
LONDON Nw9 Kingsbury St Andrew A Society Parish
under the Episcopal care of the Bishop of Fulham Sunday: Sung
Mass 10.30am, Thursday Mass 10am – both followed by refreshments. Tube toWembley Park then 83 Bus (direction Golders Green) to
Tudor Gardens Contact: Fr.Jason Rendell on 020 8205 7447 or standrews.kingsbury@london.anglican.org www.standrewskingsbury.org.uk

LONDON SE11 4BB St Agnes Kennington Park, St Agnes
Place. Under the Episcopal care of the Bishop of Fulham. 8 minutes
walk from both Kennington and the Oval tube stations (Northern line)
Sunday: 10am Solemn Mass. Daily Mass: Mon to Fri 10am - Bible
Study after Mass on Wed. stagneskenningtonpark.co.uk 020
7820 8050 frpaulensor@btconnect.com
LONDON SE13 St Stephen, Lewisham (opposite Lewisham
Station) A Forward in Faith Parish under the episcopal care of the
Bishop of Fulham. Sunday: Mass 8am, Parish Mass 10am. Weekdays: Mon 10am, Tues 9am, Wed 12.15pm, Thurs 10.15am, Fri
12.15pm, Sat 10am Parish Priest: Fr Philip Corbett - 07929
750054
LONDON SE18 St Nicholas - the Ancient Parish
Church - St Nicholas Road, Plumstead. A Society Parish under the
episcopal care of the Bishop of Fulham. Masses: Solemn Sung
11am; Mon 12 noon; Tu es 12 noon; Wed 9.30am; Fri 12 noon; Sat
10am. Exposition of the Blessed Sacrament half an hour before
every Mass apart from Sunday. Modern rite, traditional ceremonial. Parish Priest: Fr Andrew Stevens 020 8854 0461
LONDON SE 26 All Saints, Sydenham A Society Parish
under the care of the Bishop of Fulham. Grade II listed Church
with stunning Fellowes-Pryne interior. Sunday - 10.30am Solemn
Mass with Sunday School. Weekday Services as advertised. Parish
Priest Fr.Philip Smith 0208 7783065.
LONDON Sw1 St Gabriel, Pimlico Sunday: Mass 8am; Sung
Parish Mass 10:30am. 6pm (& 5pm Wed) Choral Evensong
(termtime). 7.30pm Mass. Midweek Mass: Tues 9.30am, Wed
7pm, Thurs 7:30am, Fri 10am, Sat 9:30am. www.stgabriels.com
LONDON Sw7 St Stephen, Gloucester Road (entrance in Southwell Gardens) A Fulham Jurisdiction Parish. Modern rite, traditional
ceremonial, gospel preaching and good music. Sunday: Masses
9am and 11am (Solemn). Daily Mass: Tues 11am, Wed 7pm, Thur
10am, Fri 1.15pm, Sat 10am. Rosary - 2nd and 4th Saturday at
10.30am. Fr.Philip Barnes SSC Contact: 020 7370 3418
www.saint-stephen.org.uk
LONDON Sw11 The Ascension, Lavender Hill. Famous and
flourishing ABC Parish, in the Fulham Jurisdiction. Inspiring
liturgy with modern rites, traditional ceremonial, fervent preaching and good music. Sunday: High Mass 11am. Weekday Mass:
Wednesday 7.30pm. Rosary: Saturday 11.30am. SOLW Cell organises pilgrimage, social and fundraising activities. Parish Priest: Fr
Iain Young 020 7228 5340
LONDON Sw19 All Saints, SouthWimbledon. Society Parish
Under the Episcopal Care of the Bishop of Fulham. Sunday
Solemn Mass 11am. For other masses and services contact Fr
Christopher Noke 020 8948 7986, the church oﬃce 020 8542
5514 or see www.allsaintswimbledon.org.uk/
LONDON wC1 Christ the King, Gordon Square The Forward
in Faith Church. Mon to Fri: Mass at 12.30pm, plus: Thur at 12
noon: Angelus followed by Exposition of the Blessed Sacrament
until 12.25pm. Other services: as announced. Contact the FiF Office on 020 7388 3588 or email:
chaplain@forwardinfaith.com
MANCHESTER Failsworth The Church of the Holy Family.
A Society Parish. Sunday Mass : 9.15am. For other Sunday and
Weekday Services or further information please contact Fr.Paul
Hutchins on 0161 681 3644
MANCHESTER The Parish of Swinton and Pendlebury:
All Saints, Wardley; Saint Augustine, Pendlebury; Saint
Peter, Swinton. A Society Parish. Sunday Masses: 8am and
5.30pm (SP), Sung at 9.30am (AS), 10.30am (SP) and 11am (SA).
Daily Mass in Parish. Clergy Fr.Jeremy Sheehy 0161 794 1578 and
Fr.Michael Fish 0161 794 4298., Parish Oﬃce: 0161 727 8175
email: paroﬀsandp@btconnect.com

1st Sunday of month); Weekday Masses: Tues 7pm, Thurs
9.30am.Parish Priest: Fr John Livesley SSC - 01388 814817

continued

MIDDLESBROUGH The Church of St Columba Sunday:
Mass 9.30am. Daily Mass. St John the Evangelist Sunday
Mass 11am. For further information contact Fr Stephen Cooper
01642 824779
NORTH YORK MOORS S. Leonard, Loftus and S. Helen,
Carlin How. Situated on the Cleveland Coast. Sunday - Mass at Carlin
How 9am and at Loftus 10.30am. Further details on our website
www.loftusparish.co.uk Parish Priest Fr. Adam Gaunt 01287
644047
OXFORD St John the Evangelist, New Hinksey (1 mile from
the city centre;Vicarage Road, OX1 4RE) A Society Parish under the
care of the Bishop of Ebbsfleet. Sunday: Parish Mass 10.30am.
Contact - 01865 245879 or www. acny.org.uk/467 Come and
discover Oxford’s hidden Comper Church!
PLYMOUTH SACRED HEART, ST JOHN THE EVANGELIST, wITH ST SIMON, AND ST MARY THE VIRGIN. A
Society Parish under the Episcopal Care of the Bishop of Ebbsfleet.
St John, Sunday 11am (sung), Thursday 10am (said); St Mary,
Sunday 9.30am (said), Wednesday 11am (said); St Simon, Tuesday 10am (said). Feast days as appropriate. Pastoral care Fr.S.Philpott. email: frphilpott@gmail.com
email: churchofstjohn1@btconnect.com
www. sacredheartplymouth.co.uk
READING St Giles-in-Reading, Southampton Street (next to
the Oracle). Medieval church. Forward in Faith, aﬃliated with The
Society. Sunday: Mattins - 10am; Parish Mass with Sunday
School - 10.30am; Evensong - 5.30pm; Low Mass 6pm. Daily Offices and Daily Mass. Friday Bible Study at 11.30am. Regular
study groups, see our website.. Parish Priest: Fr David Harris 0118
957 2831 www.sgilesreading.org.uk
ST.LEONARD'S-on-SEA Christ Church with St Mary
Magdalen and St.Peter and St.Paul. Daily Mass 10:30am and
6pm. Sunday Mass 8am Parish Mass 10:15am. Solemnities
Solemn Mass 7pm. Fr Luke Irvine-Capel SSC. Rector and Parish
Priest www.christchurchstleonards.co.uk
SALISBURY St Martin – the oldest Church in Salisbury. We
can be found in St. Martin’s Church Street just over the inner city
ring road. Walk up St. Ann Street from the Close and through the
tunnel. A Society Parish under the episcopal care of the Bishop of
Ebbsfleet.Sunday: Mass at 8:00am, Parish Mass at 11:00am. For
further information about the Daily Oﬃce, weekday mass and
confession see www.sarumstmartin.org.uk. or call
01722503123. Parish Priest: Fr. David Fisher. 01722 500896
SCARBOROUGH St Saviour with All Saints, Parish aﬃliated to the Society of Ss Wilfrid and Hilda and under the Episopal
Care of the Bishop of Beverley. Sunday Mass 9.15am with refreshments to follow. Evening Prayer and Benediction 4.00pm on the
first Sunday of the month. Sunday of the month. Weekday
masses: Monday 2pm Thursday 10.15am. Major Festivals times
vary. Fr David Dixon 01723 363828
frdavidstmart@gmail.com
stsaviour-scarborough.org.uk
SEAHAM: COUNTY DURHAM S John, Seaham Harbour
SR7 7SA (with All Saints Deneside & S Mary’s Seaham)
Sunday 11.00am Solemn Mass & Sunday School (9.30am Solemn
Mass All Saints & 1st Sun 11.00am Sung Mass S Mary’s) 5.00pm
Solemn Evensong & Benediction (2nd Sun). Mass Mon, Wed, Fri,
Sat, 9.30am & Tues 6.00pm S Johns Thurs, 9.30am All Saints, Sat
10.30am S Mary’s. Exposition of Blessed Sacrament Wed 8.45am
– 9.15am S John’s: Confessions by arrangements with Priests.
Parish of The Society in the Episcopal Care of the Bishop of Beverley. Clergy: Fr Paul Kennedy SSC 0191 3665496 Fr Mark Mawhinney 0191 5816774 Fr Chris Collins 0191 5817186.
www.stjohns-seaham.org.uk
SHREwSBURY All Saints with St Michael, North Street
(near Shrewsbury railway station). A Society Parish under the episcopal care of the Bishop of Ebbsfleet. Resolutions ABC. Sunday:
Mass 10.30am. For daily Mass times or further information, contact Fr.Paul Lockett SSC 01 743 357862
SPENNYMOOR, CO. DURHAM St Andrew, Tudhoe
Grange, DL16 6NE A parish of the Society, under the care of the
Bishop of Beverley; Sundays: 9am Sung Mass, 2pm-4pm 'Sunday
Club' for children ages 4-12, 6pm Evensong (with Benediction on

STOKE-ON-TRENT, LONGTON SS Mary and Chad. A
Society Parish. Sunday: Parish Mass 10am. Weekdays: Mon 10am,
Tues 6.30pm, Wed 10am, Thur 11.30am, Fri 6.30pm. Confessions
after any Mass or by appointment. Fr Kevin Palmer - Parish Oﬃce
- 01782 313142 - www.ssmaryandchad.com
STOKE-ON-TRENT, SMALLTHORNE St Saviour. Society. Convenient for Alton Towers & the Potteries. Parish Mass Sunday 11.00am. For details of Children's Church see website.
Weekdays: Tuesday, Thursday, Friday, Saturday 09.30, Wednesday
noon. Contact Fr.Andrew Swift 01 782 827889 frandrew@smallthorne.org www.smallthorne.org
twitter@SSaviours
SUNDERLAND St Mary Magdalene, Wilson Street, Millfield.
A Society Parish under the episcopal care of the Bishop of Beverley. Sunday: Parish Mass 10.30am, Benediction 6.30pm, Mass
7pm. Weekdays Mass: Mon and Wed 10.30am, Tues and Thur
7.30pm, Fri 7.30am, Sat 10am. Rosary Thur 7.15pm, Sat 6.15pm.
Confessions: Sat 6.30pm or by appointment. Parish Priest: Fr
Beresford Skelton 0191 565 6318 www.stmarymagdalene.co.uk Visit our Facebook page
SUNDERLAND St.Aidan, Sunderland ,SR2 9RS. A parish of
the Society under the episcopal care of the Bishop of Beverley.
Sunday: Parish Mass 10.00 am, Evensong 6.00 pm. (Benediction
last Sunday of the month 6.00 pm). Weekday Masses: Mon, Wed,
Sat 9.30am, Tues 1.00pm, Thurs 7.30, Fri 8.00am. Rosary Mon
5.30 pm. Confessions Sat 6.15 pm. Contact: Fr David Raine SSC:
0191 5143485, farvad@sky.com
SUTTON All Saints, Benhilton A Parish of the Society in the
care of the Bishop of Fulham. Sunday: Low Mass 8am, Solemn
Mass 9.30am. Weekdays Low Mass: Monday and Tues 7.30am,
Wed 7.30pm, Thurs 10am, Fri 7.30am, Sat 10am. For further information please contact Fr David Chislett SSC: 07860 636 270.
Churchwardens: Linda Roots 020 8644 7271, Carolyn Melius 020
8642 4276
SwINDON Parish of Swindon New Town A Society Parish
under the episcopal care of the Bishop of Ebbsfleet. Sunday
masses: 6.00pm Saturday S. Mark's (First Mass of Sunday),9.00am
S. Saviour's; 11am S. Luke's. Weekday masses as advertised. Contact 01793 538220 swindonnewtown@btinternet.com
TAUNTON Holy Trinity, Trinity St,Taunton,TA1 3JG. Society
Parish. Modern Catholic liturgy. Musical tradition. Sunday Services 8,10 & 6.30. Daily Mass. Fr Julian Laurence SSC, Vicar, Fr
Adam Burnham SSC, Curate. See website for full details of services and events holytrinitytaunton.org
TIPTON, west Midlands St John the Evangelist,
Upper Church Lane, DY4 9ND. A Society Parish under the episcopal
care of the Bishop of Ebbsfleet. Sunday 9.30am Parish Mass;
11.00am Mass with Sunshine Club for children; 4pm Evening
Prayer. Daily Mass: Monday & Thursday 7.30pm; Wednesday
9.30am; Friday 6pm; Saturday 10am & Confessions at 10.30am.
www.fifparish.com/ stjohntipton Parish Priest: Fr Simon
Sayer CMP 0121 679 7510
TIVIDALE, Oldbury, west Midlands St. Michael
the Archangel, Tividale Road and Holy Cross, Ashleigh Road. Society Parish. Sunday Worship: Parish Mass 11am (St.Michael's),
Evening Mass 6pm (Holy Cross). Contact Fr.Martin Ennis 01 384
257888 frmennis@gmail.com,
www.vicaroftividale.co.uk
wALSALL St Gabriel’s, Fullbrook,Walstead Road,Walsall, oﬀ
Junc.7 or 9 of M6. Resolutions ABC. Sunday: 8am Mass, 10am Parish
Mass, 4pm Evening Prayer, 5pm Evening Mass. Daily Mass. Parish
Priest: Fr Mark McIntyre 01922 622583
wALSINGHAM St Mary & All Saints, Church Street. A Society
and Forward in Faith Parish under the Episcopal care of the Bishop
of Richborough. Sunday: Solemn Mass, 11.00 am Weekdays:
please see www.walsinghamparishes.org.uk
wEDNESBURY, west Bromwich St Francis of Assisi,
Friar ParkWS10 0HJ (5 minutes from junc 9 of M6) Sunday: Mass
9.45am. Weekday Mass: Tues and Thur 9.30am, Wed and Fri
7.30pm, Sat 10am. Lively worship in the Modern Catholic Tradition, with accessible preaching, and a stunning gem of a church
beautifully restored. Parish Clergy: Fr Ron Farrell: 0121 556 5823
or Fr.Gary Hartill 0121 505 3954- Visit us at www. saintfrancisfriarpark.com

Continued on next page
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wELLINGBOROUGH St Mary the Virgin, Knox Road
(near BR station) A Society Parish under the episcopal care of the
Bishop of Richborough. Sunday: Mass 10.30am. Daily Mass and
Oﬃce. For further information see our Website: www. stmarywellingborough.org.uk

wEST KIRBY S. Andrew, Meols Drive,Wirral, CH48 5DQ. Sunday 8:00 am Low Mass; 10:30 am Sung Mass; Evensong 6:00 pm
Third Sunday. Daily Mass. Traditional ceremonial with a warm
welcome. Safe harbour in Wirral and Cheshire West, visitors welcome. Parish of The Society under the Pastoral Care of The
Bishop of Beverley Parish Priest Fr. Walsh. 0151 632 4728,
www.standrewswestKirby.co.uk e-mail: oﬃce@holytrinitywinchester.co.uk

wESTON super MARE All Saints with St Saviour, All
Saints Road, BS23 2NL. A Member of the Society under the episcopal care of the Bishop of Ebbsfleet - All are welcome. Sundays:
9am Mass, 10.30am Parish Mass. Weekdays: 10am Mass (Wed,
Thur and Sat). Priest-in-Charge: Fr Andrew Hughes SSC 01934
204217 fatherandrew@sky.com - Parish Oﬃce 01934 415379 allsaintsandstsaviour@btconnect.com Visit our website www.all-

FiF, DIOCESE OF COVENTRYCoventry Centre: St John the
Baptist (Fr Dexter Bracey 024 7671 1687); Holbrooks: St Luke (Fr
Simon Oakes 024 7668 8604); Radford: St Nicholas (024 7633
7343); Tile Hill: St Oswald (Interregnum 07512 924401); Ansty: St
James & Shilton: St Andrew (Fr Andrew Coleman 024 7636 6635);
Nuneaton: St Mary the Virgin(Fr.Tom Wintle 024 7638 2936).
FiF, DIOCESE OF DERBY Calow: St.Peter, Fr.Kevin Ball, 01 246
462192; Derby: St Anne, Churchwarden Alison Haslam 01 332
362392; St Luke, Fr.Leonard Young 01 332 342806; St
Bartholomew, Fr.Leonard Young 01 332 342806; Hasland St Paul
and Temple Normanton St James vacant 01246 232486; Ilkeston
Holy Trinity, Bp Roger Jupp 0115 973 5168; Long Eaton St Laurence, Bp Roger Jupp 0115 973 5168; Staveley St John Baptist with
Inkersall St Columba and Barrow Hill St Andrew: Fr.Stephen Jones,
01 246 498603

DIOCESE OF EXETER FiF Recommended Parishes: Abbotsham St Helen, Churchwarden 01 237 470447; Babbacombe All
Saints, Fr P.Jones 01803 323002; Barnstaple St Peter, Fr D
Fletcher 01271 373837; Bovey Tracey St John, Churchwarden 01
626 821956 ; Exeter St Michael & All Angels, Heavitree; St
saintswsm.org
Lawrence, Lower Hill Barton Rd; St Paul, Burnthouse Lane; St
Mary Steps, West Street, Fr R Eastoe 01392 677150; Great TorwEYMOUTH St Paul, Abbotsbury Road DT4 0BJ Under the
rington St Michael, Taddiport St Mary Magdalene, Fr.P.Bevan episcopal care of the Bishop of Ebbsfleet. Sundays (usually):
01805 622166; Lewtrenchard St Peter, vacancy 01566 784008;
Parish Mass 9.30am (creche and Sunday school); Informal EuNewton Abbot St Luke, Milber, Fr.N.Debney 01 626 681259;
charist 11.15am; EP & Benediction 5pm (1st Sunday). For times Paignton St John the Baptist with St Andrew & St Boniface Fr R
of daily and Holyday masses see www.stpaulsweymouth.org
Carlton 01803 351866; Plymouth St Peter and the Holy Apostles
or ring parish priest: Fr Richard Harper SSC 01305 778821.
Fr.D.Way - 01 752 222007; Plymouth Mission Community of Our
Lady of Glastonbury St Francis, Honicknowle, St Chad,
wINCHESTER Holy Trinity. A Society Church under the
Episcopal care of the Bishop of Richborough. Sunday: Sung Mass Whitleigh, St Aidan, Ernesettle, Fr D Bailey 01752 773874; Ply10.30am. Weekday Masses: Thur 12 noon. Contact: Churchwar- mouth Sacred Heart Mission Community Parishes St John the
Evangelist; Sutton-on-Plym ; St Mary the Virgin, Laira; St.Simon,
dens: Barbara Smith 01264 720887 or John Purver 01 962
732351 - email: oﬃce@holytrinitywinches ter.co.uk - website: Mount Gould, Fr.Philpott, e-mail frphilpott@gmail.com; Plymouth Discovery Mission Community, St Bartholomew, Devonwww.holytrinitywinchester.co.uk
port, St Mark, Ford & St Gabriel, Peverell Park Fr. R. Silk – 01752
wOLVERHAPTON St Paul’s, Church Lane, CovenWV9 5DE. A 562623; Torquay St Marychurch Fr R Ward 01803 269258;
Society Parish under the episcopal care of the Bishop of EbbsTorquay St Martin, Fr G Chapman 01803 327223; Torre All Saints,
fleet. Sunday Parish Mass 9.15am, Wed Low Mass 10.30am.
Fr.P.March 01 803 312754
Other services as announced on the Website. Further details and
information during Vacancy contact Karen Jones, Churchwarden DIOCESE OF GUILDFORD, Society ParishesAldershot St
Augustine, Fr Keith Hodges 01252 320840, Hawley Holy Trinity
stpaulscovenparishoﬃce@gmail.com
and All Saints, vacant contact the Churchwardens via the parish
YORK All Saints, North Street (near Park Inn Hotel) A Society
website. - For further details of all activities, events etc visit
Parish. Sunday: Low Mass 10.30 am, Sung or High Mass 5.30pm, forwardinfaith.wixsite.com/fifguildford
Thursday Low Mass 12.45 pm. Visitors to this beautiful medieval
church are always welcome; the church is normally open during FiF, DIOCESE OF LEICESTERBlackfordby and Woodville vacant, contact Miss Blossom Thompson 07813 214462; Leicester St
daylight hours. - website: www. allsaints-northstreet.org.uk
Aidan, New Parks, Fr S Lumby 0116 287 2342; St Mary de Castro,
YORKSHIRE near Skipton. Three rural churches which
Fr D Maudlin 01572 820181; St Chad, Fr M Court 0116 241 3205;
make up The Society parish of the Yorkshire Dales. Sundays:
St Hugh, Eyres Monsell , vacant, interim Priest in Charge, Fr.Simon
THORNTON St Mary Sung Mass, modern rite 9.15am.
Matthews 07763 974419; Narborough Fr A Hawker 0116 275
MARTON St Peter Prayer Book Holy Communion 10.45am. 1470; Scraptoft Fr M Court 0116 241 3205; Wistow Benefice Fr P
BROUGHTON All Saints Evensong 7pm. HOLY wELL
O’Reilly 0116 240 2215
Saturdays at Noon, summer. Canon Nicholas Turner ssc , Fr.Alex
FiF, DIOCESE OF LINCOLN Resolution Parishes: Binbrook
Ladds ssc 01282 842332 bmtparish.co.uk
Group (Louth) Fr.McEune 07411 761883; Edenham ( Bourne)
contact 01778 591358; Grimsby St Augustine Fr Martin 07736
711360; Skirbeck St Nicholas (Boston) Fr Noble 01205 362734;
Wainfleet Group (Skegness) Fr.Morgan 01 754 880029; Burghle- Marsh (Skegness) Fr Steele 01754 810216; Fosdyke All Saints
(Kirton) Fr Blanch 01205 624128. Non-petitioning parishes inFiF, DIOCESE OF BIRMINGHAM Society Parishes Kingformation: North Lincolnshire- Fr Martin 07736 711360; South
standing St Luke 0121 354 3281, Kingstanding St Mark 0121 360 Lincolnshire- Fr Noble 01205 362734
7288, Small Heath All Saints 0121 772 0621, Sparkbrook St Agatha
LEEDS FiF, wITHIN THE DIOCESE OF wEST YORKSHIRE
0121 449 2790, Washwood Heath St Mark & Saltley St Saviour*
and the DALES Belle Isle St John and St Barnabas, Priest in
0121 328 9855
Charge, Fr Chris Buckley CMP 01132 717821, also priest with
pastoral responsibility for the Parish of Hunslet St Mary. Cross
FiF, DIOCESE OF CANTERBURY Society parishes Deal St
Green St Hilda and Richmond Hill St.Saviour, Fr.Darren Percival
Andrew 01 304 381131, Eastchurch All Saints 07702 199844,
Folkestone St Peter 01303 254472, Harbledown St Michael 01227 SSC 07960 555609. Harehills St Wilfrid, Fr Terry Buckingham SSC:
01943 876066, Sunday Mass 10am
479377, Lydden St Mary 01304 208727, Maidstone St Michael
01622 721123, Ramsgate Holy Trinity 01843 863425, Rough Com- FiF, DIOCESE OF MANCHESTERBlackley Holy Trinity, Socimon St.Gabriel 01227 479377, Temple Ewell SS Peter and Paul
ety, Fr Philip Stamp 0161 205 2879; Lower BroughtonThe As01304 208727
cension, Society, Canon David Wyatt 0161 736 8868; Chadderton
FiF, DIOCESE OF CHESTER Chester St Oswald and St Thomas St Mark, Resolution Fr.Steven Smith - 0161 624 2005; Failsworth
of Canterbury, Fr.Stephen Sheridan 01 244 399990; Congleton St Holy Family, Society, Jacqui Weir, Churcwarden - 07974 340682;
James the Great, Society, Fr Colin Sanderson 01260 408203; Crewe Glodwick St Mark, Society, Fr Graham Hollowood 0161 624
4964; Hollinwood St Margaret, Society, Fr David Hawthorn 0161
St Barnabas, Society, Fr Ralph Powell 01270 212418; Crewe St
682 5106; Leigh St Thomas & All Saints, Resolution, Fr Robert
Michael, Coppenhall, Society, Fr Charles Razzall 01270 215151;
Dixon 01942 673519; Lightbowne St Luke, Society, Fr Philip
Knutsford St John the Baptist, Society, Rev Nigel Atkinson 01565
632834/755160; Liscard St Thomas the Apostle, Society, Fr Robert Stamp – 0161 205 2879; Little Lever St Matthew, Resolution,
Fr.John Wiseman, 01 204 700396; Middleton Junction St Gabriel,
Nelson 0151 630 2830, Stockport St Peter, Society, Fr Kenneth
Resolution Fr.Steven Smith - 0161 624 2005; Moss Side Christ
Kenrick 0161 483 2483; West Kirby St Andrew, Society, Fr Peter
Church, Society, Canon Simon Killwick 0161 226 2476; Oldham
Walsh 0151 632 4728
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St James with St Ambrose, Society, Fr.Graham Hollowood –
0161 624 4964; Peel Green St Michael, Society, Fr.Ian Hall - 0161
788 8991; Prestwich St Hilda, Society, Fr Ronald Croft 0161 773
1642; Royton St Paul, Society, Vacant contact Tony Hawkins
07792 601295; Salford St Paul, Society, Canon David Wyatt 0161
736 8868; Swinton and Pendlebury Society, Fr Jeremy Sheehy
0161 727 8175; Tonge Moor, Bolton St Augustine, Society, Fr
Tony Davies 01204 523899; Winton St Mary Magdalene, Society,
Fr Ian Hall 0161 788 8991; Withington St Crispin, Society, Fr
Patrick Davies 0161 224 3452
FiF, DIOCESE OF PORTSMOUTHFareham SS Peter and
Paul, Fareham Fr.Roger Jackson 01 329 281521; IOW: All Saints,
Godshill, and St Alban, Ventnor Fr John Ryder 01983 840895;
Good Shepherd, Lake, and St Saviour on the Cliﬀ, Shanklin,
Fr.David Lawrence-March 01 983 407928; Portsmouth: St Michael,
Paulsgrove, Fr Ian Newton 02392 378194; The Ascension, North
End, Fr.Benjamin Weitzmann 023 9243 9711; Southsea Holy Spirit,
Fr.Russell Lawson 023 9229 6364; Stamshaw St Saviour, Fr.Benjamin Weitzmann 023 9243 9711
FiF, DIOCESE OF ROCHESTERBeckenham St Michael, 11am
Sung Mass; Belvedere St Augustine, 10am Sung Mass; Swanley St
Mary, 10am Sung Mass; Bickley St George, 8am Low Mass,
10.30am Sung Mass; ChislehurstThe Annunciation, 8am Low
Mass, 10am Sung Mass; Elmers End St James, 9.15am Sung Mass,
10am Sung Mass; Gillingham St Luke, Parish Mass 10.30am;
Higham St John, 9.30am Sung Mass; Sevenoaks St John, 8am Low
Mass, 10am Sung Mass; Tunbridge Wells St Barnabas, 10am Sung
Mass; all contact details from Fr Clive Jones 020 8311 6307
FiF, DIOCESE OF ST ALBANS FiF Recommended Churches
Bedford St Martin, Fr Pimenta 01234 357862; Bushey Heath St
Peter, Fr Burton 020 8950 1424; Hemel Hempstead St Francis,
Hammerfield , Fr Macey 01442 243258; Luton: Holy Cross, Marsh
Farm, Fr.Brown 01582 512228; Holy Trinity, Biscot, Fr Singh 01582
579410; St Mary, Sundon & St Saviour, Fr Smejkal 01582
583076.(Please contact clergy for details of services)
FiF, DIOCESE OF ST EDMUNDSBURY and IPSwICH
Cookley St.Michael and All Angels, Fr.Jonathan Olanczuk, 01 502
470079, 9.30am Mass (3rd Sunday in Month) ; Ipswich St Mary at
the Elms, Fr.John Thackray 07780 613754. Sunday Mass 10.45amMendlesham St Mary, Fr Philip Gray 01449 766359; Eye SS Peter
and Paul - The Rev.Dr.Guy Sumpter 01 379 871986.
FiF, DIOCESE OF SHEFFIELDBolton-on-Dearne St Andrew,
Fr.Schaefer 01 709 898426; Cantley St Wilfrid, Fr Andrew Howard
01302 285 316; Doncaster Holy Trinity, Fr Stokoe 01302 371256;
Edlington St John the Baptist, Fr Edmonds 01709 858358;
Goldthorpe SS John and Mary Magdalene, Fr Schaefer 01709
898426; Hexthorpe St Jude, Fr Edmonds 01709 858358; Hickleton
St Wilfrid, Fr Schaefer 01709 898426; Hoyland St Peter, Fr Parker
01226 749231; Thurnscoe St Hilda, vacant; Mexborough St John
the Baptist, vacant; Moorends St Wilfrith, Fr Pay 07530921952;
New Bentley Ss Philip and James, Fr Dickinson 01302 875266;
New Cantley St Hugh, Fr Stokoe 01302 371256; New Rossington St
Luke, Fr.Leal 01 302 864304; Ryecroft: St Nicholas, Fr.Andrew Lee
01 709 921257; Dalton: Holy Trinity, Fr.Andrew Lee 01 709 921257;
Doncaster Ss Leonard & Jude (with St Luke)Vacant; Sheﬃeld: St
Bernard, Southey Green and St Cecilia, Parson Cross, Fr Ryder-West
0114 2493916; St Catherine, Richmond Road, Fr.Knowles 0114
2399598; St Matthew, Carver Street, Fr.Grant Naylor 01 142
665681; St Mary, Handsworth, Fr Johnson 01142 692403 (contact
clergy for Mass times, etc)
FiF SOUTHAMPTON Society parishes (under the episcopal care of the Bishop of Richborough) welcome you: St
Barnabas, Lodge Road (oﬀ Inner Avenue A33 London Road) Sunday: Solemn Mass 10am, Daily Mass and other service details
from Fr Barry Fry SSC 02380 223107; Holy Trinity, Millbrook (Oﬀ
A33 city centre road from M271) Sunday: Solemn Mass10am, Midweek Mass and other service details from Churchwarden 077090
22080
DIOCESE of TRURO - FIF Recommended Parishes FALMOUTH: St. Michael & All Angels, Penwerris, vacant, contact Miss
B.A.Meade, 01 326 212865; PENRYN: St. Gluvius, Fr.S.Wales –
01326 378638; TRURO: St. George, Fr. C. Epps – 01 872 278595

News from Pusey House
Anna James reports on the Pusey House Library catalogue digitization project.

P

usey House Library has started on a major new project to make records
of its 30,000 printed books accessible online. The Library is launching a
Crowdfunding appeal to raise £2,200 which represents 5% of direct costs
for year 1 of the two-year project.
Pusey House Library is a reference library in Oxford specialising in Church
History, Patristics and Anglo-Catholic theology. The House and its Library are
closely associated with the University of Oxford, but are an independent charity
whose collections are open to all (charity no. 247627). The Library has 75,000
books and pamphlets dating from 1478 to the present day, and 12 miles of
archives dating from 19th century onwards including the papers of theologians,
parish priests, Anglican communities of monks and nuns, and the extensive papers of Dr Pusey himself.
At present, just over 5% of printed collections have records available on the
University of Oxford’s printed books catalogue (http://solo.bodleian.ox.ac.uk/),
with the remainder only accessible through a charming but impractical card
catalogue which is housed in the Library itself. This means that in many ways,
Pusey House’s rich collections are hidden from public view.
To improve access to the Library’s treasures as soon as possible, Pusey House
has appointed two new members of library staff to work intensively on the project for two years, which will provide enough additional staff hours to create online records for the main collection of post-1800 books. Library Assistant Isobel
Galek is a recent English graduate of Keble College Oxford, and began her new
role in October, and Cataloguer Philippa Taney will come to Pusey House from
the Bodleian Libraries in November.
The Library is launching a Crowdfunder appeal to help us by raising £2,200:
5% of one year’s direct project costs. The campaign runs from 5 October-9 November 2018.
Some key facts:
• Pusey House was founded in 1884 as a monument to the life and work of
Dr. Edward Bouverie Pusey (1880-1882), Professor of Hebrew at Oxford
University and Canon of Christ Church Cathedral.
• Unlike many research libraries in Oxford, Pusey House Library can be used
for free by anyone interested in our collections.
• The full project is expected to take two staff members two years’ work, with
direct costs of £100,000.
• Funding for year one of the project is in place thanks to generous grants
from the Foyle Foundation, the Pilgrim Trust, The Chichester Theological
College Trust, the William Delafield Charitable Trust and the Historical
Society of the Episcopal Church.
Anna James is the Librarian at Pusey House. You can find out more about the project
on the Library’s webpage at http://www.puseyhouse.org.uk/library.html or the project
blog at https://phlcatalogueblog.wordpress.com/blog/. Regular updates on the Crowdfunder appeal will be published on
https://www.crowdfunder.co.uk/cataloguing-pusey-house-library,
and on the Library’s Twitter feed https://twitter.com/PuseyHouseLib
and Facebook page https://www.facebook.com/PuseyHouseLib/.

Bishops of
the Society
The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE
01904 628155 oﬃce@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY 01243 782161
bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker
The Vicarage, 5 St Andrew St, London EC4A 3AF
020 7932 1130 bishop.fulham@london.anglican.org
www.bishopoﬀulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans AL3 4HE
01727 836358 bishop@richborough.org.uk www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR
01924 250781 bishop.tony@westyorkshiredales.anglican.org

The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)
The Right Revd John Goddard SSC
(formerly Bishop of Burnley)
The Right Revd Dr John Hind
(formerly Bishop of Chichester)
The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)
The Right Revd Roger Jupp SSC
(formerly Bishop of Popondota)
The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)
The Right Revd Michael Langrish
(formerly Bishop of Exeter)
The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)
The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)
The Right Revd Lindsay Urwin OGS
(formerly Bishop of Horsham)
The Right Revd Peter Wheatley
(formerly Bishop of Edmonton)
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Subscribe to
New Directions
NEW DIRECTIONS is sent free of charge
to all members of Forward in Faith UK *
To join Forward in Faith or subscribe to New DirecTioNs,
please print oﬀ and post the forms on the website
(www.forwardinfaith.com) or complete the form below
as applicable:

i wish to subscribe to New DirecTioNs as:

A Member of Forward in Faith UK
individual Membership: £30
concessionary: £15
concessionary: £21
Family Membership: £42
i am a UK Taxpayer please send me a Gift Aid form
Or
A NEW DIRECTIONS Subscriber
europe: £45
rest of the world: £55
UK: £30
i enclose payment of £ ..............................
cheques payable to Forward in Faith

CREDIT/DEBIT CARD PAYMENTS
BY TELEPHONE ONLY - MONDAY, WEDNESDAY OR THURSDAY, 9.30
AM TO 4.30 PM.

Name.............................................................................................
Address..........................................................................................
......................................................................................................
.....................................................Post Code/Zip ...........................
TO: Forward in Faith, 2A The Cloisters, Gordon Square, London
WC1H 0AG. Tel: 020 7388 3588 Fax: 020 7387 3539
Admin.assistant@forwardinfaith.com
If you do not have a UK bank account, please contact us to discuss payment
methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Thursday, 9.30 am to 4.30 pm)
* Members of Credo Cymru who are not also members of Forward in Faith
should contact their Membership Secretary

newdirections

Classified Ads rates
£20 for 1 month
(up to 50 words)
£40 for 2 months
£40 for 3 months
Series of advertisements in excess
of three months will also be
charged at £20 per month
with every third month free
Additional words will be charged at 50
pence each for one month,
£1 each for two or three months etc.

Contact the Advertising Manager: Mike Silver
57 Century Road, Rainham,
Kent ME8 0BQ
01634 386624
email silver43mike@gmail.com
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classifieds
CAR SUPPLIERS – PRIORY AUTOMOTIVE Priory
are the Christian car suppliers who can provide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com
EDENHAM REGIONAL HOUSE RETREAT CENTRE
nr Bourne Lincs. Near Peterborough. Under
the Episcopal Care of Bishop of Richborough.
Individuals and small groups welcome. Private Chapel and spacious rooms for day visits,
disabled facilities, self-catering flat. Contact

the Warden, ERH Church Lane Edenham,
Lincs PE10 OLS. 01 778 591358. edenhamoffice@ gmail.com

Vicar (House for Duty)
Parish of Coven
A Resolution Parish
(Sundays, plus 2 days per week)
e benefice is situated in the very pleasant
semi-rural village community of Coven
located in South Staﬀordshire on the NorthWest border of Wolverhampton.
Parish Profile and further details available on
the websites of the Bishop of Ebbsfleet and the
Diocese of Lichfield.

For informal discussion,
please contact:
e Rt Revd Jonathan Goodall
Bishop of Ebbsfleet
0118 948 1038
oﬃce@ebbsfleet.org.uk

Enquiries & application form from
Archdeacon of Lichfield
e Ven. Simon Baker: 01543 306145
E-mail:
archdeacon.lichfield@lichfield.anglican.org

