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usually last Sunday, 5pm. Mass Tuesday, Friday & Saturday,
9.30am. Canon David Burrows SSC, 01422 373184, rectorofelland@btinternet.com
www.ellandoccasionals.blogspot.co.uk

FOLKESTONE Kent, St Peter on the East Cliﬀ A Society
Wednesday 9.30am, Holy Hour, 10am Mass Friday 9.30am, Sat- Parish under the episcopal care of the Bishop of Richborough.
urday 9.30am Mass & Rosary. Fr.Richard Norman 0208 295 6411. Sunday: 8am Low Mass, 10.30am Solemn Mass. Evensong 6pm.
Parish website: www.stgeorgebickley.co.uk
Weekdays - Low Mass: Tues 7pm, Thur 12 noon.
BURGH-LE-MARSH Ss Peter & Paul, (near Skegness) PE24 http://stpetersfolk.churche-mail: church@stpetersfolk.church
5DY A resolution parish in the care of the Bishop of Richborough. GRIMSBY St Augustine, Legsby Avenue Lovely Grade II
parishes.org.uk
Sunday Services: 9.30am Sung Mass (& Junior Church in term
Church by Sir Charles Nicholson. A Forward in Faith Parish under
time) On 5th Sunday a Group Mass takes place in one of the 6
BEXHILL on SEA St Augustine’s, Cooden Drive,TN39 3AZ
Bishop of Richborough. Sunday: Parish Mass 9.30am, Solemn
churches in the Benefice. 6.00pm Sung Evensong (BCP) Weekday Evensong and Benediction 6pm (First Sunday). Weekday Mass:
Saturday: Mass at 6pm (first Mass of Sunday)Sunday: Mass at
8am, Parish Mass with Junior Church at10am. Further details: Fa- Mass Thursdays 9am. Other services as announced. All visitors
Mon 7.00pm, Wed 9.30am, Sat 9.30am. Parish Priest: Fr.Martin
very welcome. Church open daily from 9.00am- 5.00pm. Rector: 07736 711360
ther Robert Coates SSC on 01424 210 785
Canon Terry Steele, The Rectory, Glebe Rise, Burgh-le-Marsh.
HALIFAX St Paul, King Cross: Queens Road, HX1 3NU. An incluBIRMINGHAM St Agatha, Stratford Road, Sparkbrook (B11
PE245BL. Tel 01754810216 or 07981878648 email:
sive resolution parish receiving sacramental provision from the
1QT) “If it is worth believing in, it is worth travelling for” Sunday Mass father.terry@btclick.com
Bishop of Wakefield. Sunday: 11.00 Solemn Mass; 16.30 (Win11am. Contact Fr.John Luﬀ 0121 449 2790
CARDIFF near rail, bus, Millennium Stadium, city centre and Bay
ter)/18.30 (BST) Evening Prayer Fourth Sunday: 18.30 Evensong
www.saintagathas.org.uk
Daily Mass St Mary, Bute Street Sunday: Solemn Mass 11am; with Benediction (Occasionally Choral) Monday: 12.00 Mass FriBISHOP AUCKLAND St Helen Auckland, Manor Road,
Parish Priest Fr.Dean Atkins SSC 029 2048 7777
day: 10.30 Mass Parish Priest: Fr Kevin Barnard 01422 360740
West Auckland Medieval church. A Parish of the Society of S.Wilwww.stmaryscf10.co.uk
www.stpaulskingcross.co.uk
frid and S.Hilda. Sunday: Sung Mass 10am, Evensong and BeneCHARD
The
Good
Shepherd,
Furnham.
Under
the
EpiscoHARTLEPOOL St Oswald’s, BroughamTerrace. A Society
diction 6pm. Weekday Mass: Mon 7pm, Tues, Fri, Sat 9.30am,
pal care of the Bishop of Ebbsfleet. Sunday: Sung Mass 9.45am, Parish under the episcopal care of the Bishop of Beverly. Sunday:
Wed 10am, Rosary Mon 6.30pm. Parish Priest: Canon Robert
Solemn Evensong and Benediction (3rd Sunday only) 6pm.
Sung Mass 9.30am. Daily Mass, Oﬃces and Confessions as disMcTeer SSC 01388 604152 www.sthelenschurch.co.uk
Weekday Masses: Tues 10am, Wed 6.30pm (with Healing and
played. Parish Priest: Fr Graeme Buttery SSC 01429 273201
BLACKPOOL St Stephen on the Cliﬀs, Holmfield Road,
Reconciliation on the 4th Wed of the month). Contact: Fr Jeﬀ
HEMEL HEMPSTEAD St Francis of Assisi, Hammerfield,
North Shore A SWSH Registered Parish. Vicar: Canon Andrew Sage Williams 01460 419527 www.churchofthegoodshepherdGlenview Road, HP1 1TD. Under the episcopal care of the Bishop of
SSC. Sundays: Said Mass 9am, Solemn Mass (Traditional Lanchard.weebly.com
Richborough. Sunday Sung Mass at 10am. Solemn Evensong and
guage) 10.30am, Evening Service 6pm; easy access and loop. Tel:
CHESTERFIELD St Paul, Hasland, Derbyshire Sunday: Sung
Benediction at 6.30pm (4th Sunday). Traditional rite and cere01253 351484 www.ststephenblackpool.co.uk
Mass 9.45am (Family Mass 1st Sunday), Evening Prayer 3.30pm. monial sung to Merbecke. Vicar: Fr.Michael Macey, 01 442
BOSTON LINCOLNSHIRE St Nicholas, Skirbeck Boston’s Masses: Tues 7.15pm (Benediction last Tues of month), Sat
247503 e-mail: vicar@stjohnsboxmoor.org.uk
oldest Parish Church. A Society and Forward in Faith Parish under 8.30am. St James, Temple Normanton, Chesterfield, DerHEMPTON Holy Trinity (near Fakenham, Norfolk). A Society
byshire Sunday: Parish Mass 11.30am, Thur: Mass 7.15pm.
the Episcopal care of the Bishop of Richborough. Sunday. Low
Parish. The Church on the Green. Visit us on the way to WalsingMass 8am (1st and 3rd), Sung Mass 9.30am. Daily Mass, oﬃces, Churchwardens 01246855245. 0124685552
benediction and confessions as displayed on notice boards. Dur- CHOPwELL Saint John the Evangelist NE17 7AN A Society ham. Mass on Sundays and Wednesdays at 10am. Linked to the
Shrine of OLW. Contact Fr.Paul Norwood SSC, 07886 276467
ing vacancy contact 01 205 354687
Parish ABC. Sunday - Sung Mass 10am. Daily Oﬃce & Mass as
www.forwardinfaithlincs.org.uk/stnicholasboston.html
KINGSTON-upon-THAMES St Luke, Gibbon Road (short
displayed. Parish Priest: Fr Paul R Murray SSC 01207 561248
walk from Kingston railway station) Sunday: Low Mass (English
p.r.murray@durham.anglican.org
BOURNEMOUTH St Ambrose, West Cliﬀ Road, BH4 8BE.
Missal) 8am, Sung Mass (Western Rite) 10.30am, Evensong and
A Parish under the patronage of Ss. Wilfrid & Hilda. Sunday: 8am COLCHESTER St.Barnabas Church, Abbott's Road, Old
Benediction 5pm. 3rd Sunday each month: Teddy Bears Service
Low Mass BCP, 10am Sung Mass Traditional Ceremonial (CW),
Heath, (Society/ FiF). Sunday Mass 10am (Sung). Monday 6pm, for pre-schoolers 9.30am. Wed, 7pm Exposition, 8pm Mass. First
4pm Choral Evensong, 2nd Sunday of the month Choral EvenTuesday 10am, Thursday 7pm, Holy Days 7.30pm. Check website Sat of the month, 11.15am Mass of Our Lady of Walsingham. For
song with Benediction. Daily Mass, Monday to Saturday, at
for other daily services
further information phone Fr Martin Hislop: Parish Oﬃce 020
8.45am and Daily Evening Prayer, Monday to Saturday, at
www.stbarnabasoldheath.wordpress.com
8974 8079 www.stlukeskingston.co.uk
5.30pm.Parish Priest Fr Adrian Pearce SSC 01202 911569; Parish Vicar Father Richard Tillbrook, SSC. 01206 797481
oﬃce 01202 766772. Email: afpear2@gmail.com
LONDON E1w St Peter’s, London Docks A registered parish
fathercap@hotmail.com
of the Society of S. Wilfrid & S. Hilda. Nearest station is Wapping
BOURNEMOUTH St Katharine, Church Road, Southbourne, DEVIZES St Peter’s, Bath Road, Devizes,Wiltshire Society of
(Overground). Buses: D3 or 100. Sunday 8am Mass. 10am
BH6 4AS.Resolutions passed under the House of Bishops Declara- St.Wilfrid and St.Hilda parish under the episcopal care of the
Solemn Mass Daily Mass and Oﬃces. Contact: Fr Jonathan
tion.. Sung Mass at 1030am on Sunday. Said Mass every
Bishop of Ebbsfleet. Sunday: 8am BCP Low Mass; 10am Sung
Beswick SSC 0207 481 2985, Fr Robert Ladds SSC 0207 488
Wednesday at 10am. Parish Priest: Fr Kevin Cable Obl.OSB,
Mass. Wednesdays - 7pm Low Mass. On major festivals & Saints' 3864 www.stpeterslondondocks.org.uk
(FiF/Society Priest). fr.kevin@btopenworld.com or Tel: 01202
Days - times vary. Contact Fr. Vincent Perricone 01380 501481
LONDON EC3 St Magnus the Martyr, LowerThames Street
460005
DONCASTER St Wilfrid’s, Cantley DN4 6QR A beautiful and (nearestTube: Monument or Bank) A Society Parish Under the EpisBOwBURN, Durham Christ the King, DH6 5DS; A
historically significant church with much Comper restoration. A copal Care of the Bishop of Fulham. Mass: Sunday 11am, refreshparish of the Society, under the care of the Bishop of Beverley.
Society Parish under the Episcopal care of the Bishop of Beverley. ments following, Tues, Wed, Thur and Fri 12.30. Visitors very
Durham City's 'Forward in Faith' parish. Sunday: 11am Sung
Modern catholic worship with a friendly atmosphere. Sunday:
welcome. www.stmagnusmartyr.org.uk Fr Philip Warner
Mass and Sunday School; Weekday Mass: Wed 9.30am, Fri
8am Mass and 10am Parish Mass. Wednesday: 9.30am Mass (fol- rector@ stmagnusmartyr.org.uk
6.30pm; Parish Priest: Fr John Livesley SSC 01388 814817
lowed by coﬀee morning). Friday: 8pm Mass. Saturday 9.30am
LONDON N21 Holy Trinity, Winchmore Hill. A modern
Mass. Visitors very welcome. Contact: Fr. Andrew Howard ssc.
BRADFORD St Chad, Toller Lane (B6144, 1 mile from city
catholic parish under the Bishop of Fulham. Every Sunday: Said
(01302) 285316, mob. 0774 0932758
centre). Society Parish. Sunday services: Solemn Mass 10.45am, fatherahoward@gmail.com
Mass 9.00am and Sung Mass10.30am with Junior Church. WeekEvensong 6.30pm. Weekday Mass Wednesday 7.30pm. English
days: Tues to Fri 12 noon Angelus and Mass. Saturday Mass
Missal/BCP. For all other services and information please contact DONCASTER Benefice of Edlington S John the Baptist 10am. For the Sacrament of Reconcilliation and other enquires
(DN12 1AX) with Hexthorpe S Jude (DN4 0BT), Sung Mass
the Parish Priest, Fr Liam Beadle liam.beadle@gmail.com
contact Fr Richard Bolton at rdeb2010@btinternet.com or
Sundays 9.00am Edlington & 11.00am Hexthorpe, 7pm on
phone 0208 364 1583
BRIGHTON wAGNER GROUP The Annunciation
Weekday Solemnities, Confessions Edlington 5.30pm Thurs(11am) Fr.Anthony Murley 01273 681341. St Barthlomew’s
LONDON Nw3 All Hallows Gospel Oak, Hampstead,
day and 10am Saturday Hexthorpe 10am Wednesday or by
(11am) Parish Oﬃce 01273 620491. St Martin’s (10am) Fr
NW3 2LD A Society Parish under the Bishop of Fulham SParish
appointment, Normal Weekday Masses:Tues Edlington
Trevor Buxton 01273 604687. St Michael’s (10.30am) Fr.Robert 9.30am, Wed Hexthorpe 9.30am, Thurs Edlington 7pm, Fri
Mass each Sunday at 10am. For further details: Prebendary
Norbury 01 273 727362. St Paul’s (11am) Fr.Robert Norbury 01 Edlington 7pm, Sat Edlington 9.30am, Confessions Divine Of- David Houlding SSC
273 727362. (Sunday Principal Mass times in brackets.)
fice recited each day, Other occasions see noticeboards or con- LONDON Nw9 Kingsbury St Andrew A Society Parish
BRISTOL Ebbsfleet parishes All Hallows, Easton BS5 tact Vicar: Fr Stephen Edmonds SSC - 01709858358
under the Episcopal care of the Bishop of Fulham Sunday: Sung
fr.s.edmonds@gmail.com
0HH. Holy Nativity, Knowle BS4 2AG. Sunday Mass 10:00 a.m.
Mass 10.30am, Thursday Mass 10am – both followed by refresh(both Churches), Weekday masses: Tuesday 7:15 p.m & Wednes- EASTBOURNE St Saviour’s A Society Parish. Sunday: Low ments. Tube toWembley Park then 83 Bus (direction Golders Green) to
day 10:00 a.m.(All Hallows), Friday 10:30 a.m. (Holy Nativity).
Mass 8am, Solemn Mass10.30am. Daily Mass and Oﬃce. Details Tudor Gardens Contact: Fr.Jason Rendell on 020 8205 7447 or
Contacts:Fr Jones Mutemwakwenda 01179551804, www.allhal- and information contact Fr.Mark McAulay SSC, 01 323 722317
standrews.kingsbury@london.anglican.org www.standrewskingsbury.org.uk
lowseaston.org Father Steven Hawkins SSC. 07834 462 054
www.stsaviourseastbourne.org.uk
BATH Bathwick Parishes, St.Mary’s (bottom of Bathwick Hill),
St.John's(opposite the fire station) Sunday - 9.00am Sung Mass at
St.John's, 10.30am at St.Mary's 6.00pm Evening Service - 1st,
3rd &5th Sunday at St.Mary's and 2nd & 4th at St.John's. Contact Fr.Peter Edwards 01225 460052 or www.bathwick-

fr.stevenhawkins@googlemail.com www.holynativity.org.uk

BROMLEY St George's Church, Bickley Sunday - 8.00am
Low Mass, 10.30am Sung Mass. Daily Mass - Tuesday 9.30am,
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ELLAND All Saints, Charles Street, HX5 0LA A Parish of the Society under the care of the Bishop of Wakefield. Serving Traditionalists in Calderdale. Sunday Mass 9.30am, Rosary/Benediction
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September 2019 ■ newdirections ■ 3

Lead
Story

Leading the way
Thomas Cotterill and Tom Dumbell explain a new extra-curricular school club

F

or the past year, the parish of Old St Pancras has been
engaged in an exciting new missional initiative in the
Kings Cross area of Camden, where a sprawling redevelopment project has been underway which has transformed
disused railway sidings and industrial land into a thriving area
full of shops, restaurants, flats and offices. This comprises the
largest single urban redevelopment project in western Europe!
At the heart of all this lies the Kings Cross Academy, a state
primary school.
Located within the bounds of the parish, we have been actively building and growing relationships with the headteacher,
staff, parents and children of the academy. Fr James Elston,
the team rector, initiated this dialogue, assisted by Fr Guy
Willis, Tom Dumbell, the youth worker, and Thomas Cotterill, the pastoral assistant at St Pancras Old Church.
tried cooking several times with the children, which they thoroughly enjoyed! The Lord’s Prayer has been more frequently
said as the year progressed, helping the children learn the
foundational prayer of both the Church and the Christian life.
This past academic year the children have learnt about the
basic tenets of the Christian faith, beginning with creation before moving to the stories of Christmas and Epiphany and then
the life, death and resurrection of Christ. It has been hugely

The catholic ethos of the parish is
instrumental in guiding not only what
we teach the children, but our underlying
philosophy.
Every Tuesday in term-time, we run an after-school club
for 20 children across the year groups. From the outset, Fr
James insisted that preference be given to children from disadvantaged backgrounds. The fact our club does not charge
parents for their children to be with us is something hugely
appreciated by them and the academy leadership. Indeed, our
club is the only one which is free of charge. The children come

Fr James insisted that preference be given to
children from disadvantaged backgrounds.
from a variety of faith backgrounds—some are from Christian
families who regularly attend church, whilst some are from
families who profess belief in God but do not attend church,
and several others are members of families belonging to a faith
other than Christianity. Two children who attend the club
worship at St Pancras Old Church on an almost weekly basis.
Based on a Messy Church format, we begin with a Bible story,
teaching and song. The children then engage with the teaching
in arts and crafts, before the session ends in prayer. We have
4 ■ newdirections ■ September 2019

inspiring to see how much the children enjoy the singing and
worship as well as the arts and crafts. Indeed, often as they
leave on Tuesday, many sing the songs we have taught them,
serenading the corridors with ‘Our God is a great big God’ or
‘This little light of mine’!
The feedback from the parents, children and staff at the
academy has been and continues to be incredibly positive.

with Christ, in faithfully living out and teaching the gospel and
preparing the ground for faith in the Lord of the Harvest to
take root and grow. After all, for any crop to be produced, the
soil first needs patient tilling, watering and nurturing. This is
true at the academy, and arguably for all Christian mission.
Alongside the Tuesday sessions, Thomas helped each Monday afternoon in a classroom at the academy, further building
relationships with teachers, parents and children, even if they
did not attend the after-school club.

Over the past three terms, the children came to St Pancras Old
Church three times to celebrate Christmas, Easter and Pentecost. The end-of-term nativity play was particularly memorable, with the children all very much enjoying the retelling of
the Christmas story. The sense of ‘the unknown’ many people
of all ages have towards our church buildings is a reality nowadays, however much we rightly value the beauty which speaks
of the awe and majesty of the Triune God. By inviting the children and their parents into the church building over the year,
this sense of the unfamiliar was gently broken down.

From our experience of participating in and
leading these sessions, we are now more
aware of how the foundation of all Christian
mission is relationship-building.
From our experience of participating in and leading these
sessions, we are now more aware of how the foundation of all
Christian mission is relationship-building. It took a year’s
worth of conversations between Fr James and the headteacher
as well as with staff and parents before the club’s first session.
The club owes its existence as well as its success to patient relationship-building. As we enter the school each and every
Tuesday, we do so appreciating that planting the seeds of the
gospel will not immediately produce abundance. God gives
growth in due season. Our task is to be his agents, co-workers

The catholic ethos of the parish is instrumental in guiding
not only what we teach the children, but our underlying philosophy. Recognizing the centrality of long-term relationshipbuilding is the result of an explicitly incarnational approach
to mission and faith more generally. This approach permeates
all the missional initiatives our parish leads with schools as
well as community groups. The ultimate motivation behind
our interaction with the academy stems from this, as we seek
to foster relationships between the church, school and wider
community, to show parents and children that St Pancras Old
Church is their parish church, to reach out to them with the
love of Christ, and, fundamentally, to serve the community of
which we are an integral part.
Overall, then, we thoroughly enjoy working with our priests
to share the Christian gospel in a place of enormous potential
amongst children who are extraordinarily keen to learn and
grow. We ask that you keep all of us in the parish of Old St
Pancras in your prayers as we continue to serve with love and
joy this community and school. ND
Tom Dumbell is the youth worker and Thomas Cotterill the
pastoral assistant at St Pancras Old Church.
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Pastoring in Europe
Ben O’Neill recounts his experiences as pastoral assistant at Christ Church, Vienna

M

ozart, Beethoven, Vivaldi, Mahler, Strauss,
Haydn, Freud, Klimt, Metternich—the list of famous names associated with the city of Vienna
goes on. It is hard to think of a European city with such a rich
cultural heritage. The stones almost speak, as you take a stroll
through the Austrian capital’s central district, from the Hofburg, the imperial palace of the Habsburgs, via the Stephansdom, to the world-famous Vienna Opera House, currently
celebrating its 150th anniversary. If you take a short tram ride
from there into the 3rd District, not far from Belvedere Palace,
you find Christ Church, the Anglican presence in the city of
Vienna, where I have had the privilege of serving an internship
for ten months from August 2018 to June 2019. In part inspired by a good friend, Will Lyon Tupman, and his reflections
on his time in Croydon in the last edition of New Directions, I
have agreed to offer the following reflections.
Christ Church was, according to a plaque at the church’s
west end, consecrated on 8 July 1877 ‘for the use of the British
Ambassador and of British subjects residing at, or visiting Vienna.’ The church has changed over the past 142 years and is
now home to a very diverse, international congregation, with
more than 30 nationalities represented in the congregation:
certainly not just British expats! A wooden screen on the south
wall records the names of those who donated towards the
building of the church, including Queen Victoria (100
guineas) and the then Bishop of London. Other notable features of the church include the stained-glass east window,
which was donated in 1948 by British troops who had been
stationed in Austria during the Second World War, depicting
Christ the King flanked by Saints George, Martin and
Stephen, intended as a reminder to all who enter of the Chris-
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tian mission to fight against sin, to engage in acts of charity,
and to spread the Good News. The crypt contains the Chapel
of the Holy Spirit, consecrated in April 1964.
My year as intern—or pastoral assistant for those more
familiar with that terminology—was in the context of an Erasmus year abroad from studies of Modern Languages at Peterhouse, University of Cambridge. This meant that I also spent
several hours a week at the University of Vienna studying Medieval German, completing research on thirteenth century
Franciscan preachers as well as more reformed theologians,
among other topics. Being able to devote a year to discerning
my vocation and gaining much wide-ranging and valuable
ministry experience, at the same time as enhancing linguistic

Although the church is probably best
described as middle of the road AngloCatholic in style, we seek to provide a
home for all who cross the threshold of
what is the only Anglican church in Austria.
and cultural skills as part of my degree, has been an excellent
combination. Although being able to speak the language of the
country is not essential for placements in the Diocese in Europe, it opened many doors, for example, engagement in local
ecumenical services and events. I also led several ‘Kid’s Church’
(Sunday School) sessions throughout the year, for which German language abilities are essential, as many of the children
are within the local Austrian education system, and often
speak better German than English!
Christ Church has three masses on a Sunday, at 8am,
10am, and seasonally also at 6pm. Despite the relatively small
size of the building, the congregation often numbers in excess
of 130. The more contemporary Mass at 6pm is replaced by
Choral Evensong on the first Sunday of the month. There is

also a mid-week Low Mass on a Wednesday morning. Evening
Prayer was extended to being offered four evenings a week
during my internship. Although the church is probably best
described as middle of the road Anglo-Catholic in style, we
seek to provide a home for all who cross the threshold of what
is the only Anglican church in Austria, and it has been a genuine blessing and privilege to have the opportunity to work
alongside priests and members of the congregation of different
traditions. It is worth adding the caveat that, despite its newfound presence in this magazine, it is not affiliated to the Society; despite currently having no female clergy on the staff, it
has benefited from the ministry of female priests in past
decades. Whereas in the UK we have the liberty to choose a
church, and thus often run the danger of becoming insular, Vienna has shown me an excellent and encouraging example of
how those of different churchmanship can work together as
partners in the gospel, something to which we must all be committed.
My duties have involved leading the Daily Offices, being
present and serving at the altar for public worship, coordinating the recruitment and training of new altar servers, offering
a weekly Bible study, and preaching on a regular basis, as well
as providing some administrative and publicity support. I have
also been able to preach a couple of times at our neighbouring
parish, St Margaret’s in Budapest, as well as leading an Act of
Remembrance at Cunovo, outside Bratislava, Slovakia. We
have also recently started an outreach lunchtime talk, once a
month, at the United Nations headquarters on the edge of the
city, which has been a very exciting project to be involved with
at its outset.
One of the benefits of any internship/pastoral assistantship such as this is to be shadowing an experienced member
of the clergy. The Chaplain of Vienna, Fr Patrick Curran, has

been in Vienna since 2000, having previously served at St
Michael and All Angels, Heavitree, the University of Bradford,
and the Anglican church in Bonn/Cologne. The scheme also
includes a series of educational mentoring, with a series of theological essays and reflections to write, as well as pastoral mentoring, both of which seek to aim through some of the Church
of England criteria of selection. A particular highlight has been
the opportunity to work regularly with clergy in preparing sermons, particularly the Revd Dr Robert Kinney (Honorary Assistant Curate) who leads preaching workshops on an
international basis, and I have seen my skills in this area improve greatly as a result.
My own experience has been that the Diocese in Europe
is not widely known in the United Kingdom. It is when one
attends gatherings such as Archdeaconry Synod in Kiev and
Diocesan Synod in Cologne that one begins to realize what a
dynamic, forward-thinking diocese it is—and one with a key
role to play in areas of Eastern Europe and the Middle East,
where conflict and persecution are still a reality. A unique selling point of the Diocese in Europe internship scheme is the
trip to the Holy Land: along with my colleagues from across
the diocese, and led by DDO Fr William Gulliford, I was
blessed to spend eight days in the land of Christ’s birth and
ministry. An induction session was also planned in Lyon, as
well as a pilgrimage to Brussels and Ypres to consider themes
of war and remembrance.
All in all, my year at Christ Church, Vienna was the best
year I could have wished for. It has been an invaluable year to
me and my ongoing discernment, and a year of immense
growth which has greatly affirmed my sense of calling to the
sacred priesthood. I can wholeheartedly recommend an internship—and indeed, one in the Diocese in Europe—to anybody who is at a similar stage in discerning their vocation. I
am grateful to the chaplain, Fr Curran, for his guidance and
encouragement. I have forged friendships and memories that
I will cherish for many years to come.
Those who are interested in finding out more about Christ
Church, Vienna can visit christchurchvienna.org, or find the
church on either Facebook, ‘A Church Near You,’ or Twitter
@CCVienna. ND
Ben O’Neill was intern of Christ Church, Vienna in
the Diocese in Europe 2018–19.
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Being a Priest Today
John Eldridge reflects on the work of priestly hands

W

hen Fr Ian first approached me a few weeks back
and asked me to deliver this homily, it was quite
a humbling and an unexpected honour. After I
had accepted, he then of course told me it would be a mass of
the Holy Trinity, the greatest mystery ever and I know clergy
who go out of their way not to preach on this subject...
There is a story of St Augustine. One day he was walking
on the beach contemplating the mystery of the Most Holy
Trinity. Then he saw a young boy in front of him who had dug
a hole in the sand and was going out to the sea again and again
bringing some water to pour into the hole. St Augustine asked
him, ‘What are you doing?’
‘I’m going to pour the entire ocean into this hole’ the young
boy replied.
‘That is impossible, the whole ocean will not fit in the hole
you have made’ said St Augustine. The boy looked at him and
replied, ‘And you cannot fit the Trinity in your tiny little brain.’
At that point, the boy immediately vanished because St Augustine had been conversing with an angel.
The Most Holy Trinity, three persons but one God, is one
of the central mysteries of our faith. Just as the angel taught St
Augustine that he could never grasp the fullness of the mystery
of the Most Holy Trinity, we know that we too will never fully
grasp its reality. So then why do we attempt to even discuss
that which we can never fully understand? We do so because
it is a great mystery of love—a mystery which is central to the
faith we all profess, and part of that love some of us witnessed
yesterday at St Andrew’s, Tarring.
At his ordination yesterday, Fr Ian’s hands were anointed
by Bishop Martin with sacred chrism. Since then, they have
blessed a number of people, and they will bless many more following tonight’s Mass. As Fr Ian blesses us, some of you may
be moved to kiss the palms of his hands.
Those hands have toiled in the fields of Canada where Fr
Ian and his family have lived, and now those same hands have
a special priestly duty. It is a beautiful catholic tradition to venerate the hands of a newly ordained priest.
For others, that’s a bit too much. On Good Friday, some
people dislike—and even avoid—kissing the cross. Kissing Fr
Ian’s hands is more confronting still. So why on earth do we
do it? Because each one of us here will receive many graces
from his anointed hands. Some of you will have children or
grandchildren who will in the future be baptized by those
hands of Fr Ian. Children who don’t even exist yet, but who
are already known and loved by God. Some of you will have
Fr Ian assist at your wedding or your children’s wedding and
the nuptial blessing will be ministered by his hands. It’s also
very likely that some of you sitting here will receive your final
sacraments from these hands. Fr Ian’s are the hands which will
administer the last rites and prepare your soul to meet God.
These are great privileges which will vary, according to our
age and our own state of life. But saying this, there is one privilege that all of us, every single person in this church today, will
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share in common. In a short while, we will all witness these
hands, for the first time, take up a piece of bread and change
that bread into the sacred body of Christ. We will witness
these hands, for the first time, grasp a chalice of wine and
change that wine into the precious blood of Christ. This is the
holiest and the greatest of the priest’s work and it is because
he consecrates the body and blood of Christ that Fr Ian can
teach, govern and sanctify.
Fr Ian, I want to say to you now, every sick call you ever
make, every act of spiritual direction, every school classroom
you will ever visit, every homily you deliver, will all flow from
the altar of God. For all of us here, what a great privilege it is
for us to see it start, tonight, at this very altar in St Symphorian’s. And we are the first to receive the benefits.

It was for his disciples, including you and
me, that Jesus so willingly and insistently
embraced the way of the cross.
In today’s gospel John tells us that when the spirit of truth
comes, he will lead us to the complete truth. This is part of the
instruction to his disciples preparing them for his passion and
resurrection. It was for his disciples, including you and me,
that Jesus so willingly and insistently embraced the way of the
cross. And it is precisely the same motivation which moves Fr
Ian. In a short while, Fr Ian will represent the sacrifice of the
cross, for you and for me, the Lord’s disciples. So why on earth
wouldn’t we venerate his sacred hands tonight?
As of today, when Fr Ian celebrates Mass he will hold the
Sacred Body of Jesus Christ in his hands. Mary, too, held the
body of Christ in her hands. In Fr Ian’s case it is sacramental;
in Our Lady’s case it was physical. She held her son with joy at
Bethlehem, and she held his body with unspeakable sorrow at
Calvary. Today Fr Ian, it is a bit like your Bethlehem. But your
priesthood will surely lead you to Calvary also. So, let us pray
that Our Lady will make her presence known, and extend her
maternal care, in your joys and in your sorrows. Let’s ask our
Blessed Mother to pray for Fr Ian. Our Lady has a special love
for priests, who share a unique claim with her.
‘Hail Mary, full of grace, the Lord is with thee. Blessed art
thou among women, and blessed is the fruit of thy womb,
Jesus.
Holy Mary, Mother of God, pray for us sinners now and
at the hour of death. Amen.’ ND
Fr John Eldridge SSC is vicar of St Barnabas, Hove (and formerly
vicar of St John the Divine, West Worthing). This homily was
preached at Fr Ian Edgar’s first mass at St Symphorian’s, Durrington on Trinity Sunday 2019.

Leading the way
Justin Welby reflects on how Mary leads us the help in building the Kingdom

T

he heart of our day is with the words of Mary: ‘do
whatever he tells you,’ a summary of the gospel that
moves us from the watery drudgery of law to the joy
and celebration of the Spirit. A pilgrimage is a joyful thing,
where the journey itself is as important as the destination. Pilgrimage is full of surprises. Two years ago, I went on what is
pompously and grandly called ‘an official visit’ to the Holy
Land and found I was on a pilgrimage.
The pilgrimage reality was shown in the surprises: from
the Orthodox priest in Gaza who each day would have to prepare himself for that day being his last; to others who unexpectedly spoke of Jesus Christ; to the English Jewish woman
who had come at the time of the formation of the State of Israel and, from a hill full of stones, been one of those who created a kibbutz. Despite the suffering and the battles and the
loss of family in Auschwitz, she still trusted in God. With others, with God, with God through others, who were strangers
and became fellow pilgrims, the visit became a moment of calling. And that is my prayer today for you: that it will be a moment of calling to do whatever he tells you.
It is wonderful to see so many of you here today from such
a wide variety of places. You have travelled here, perhaps just
this morning as I did, or perhaps over several days. I have trodden the pilgrim path to Walsingham before, but this is my first
time here at the National Pilgrimage. It may not feel like it
when one is trudging in the rain or has sore feet, but for centuries pilgrims have been active in their pilgrimage—making
their journeys to Walsingham, to Canterbury, to Rome, to
Compostela—in order to more nearly experience the presence
of God. More people are on pilgrimage across Europe today
than even in the Middle Ages. The road to Compostela is
crowded.

More people are on pilgrimage across
Europe today than even in the Middle Ages.
The road to Compostela is crowded.
We had a pilgrim who started from Canterbury with our
wonderful dean, Dean Robert, who sent him off and said:
‘May I send you off with a blessing and a prayer for pilgrimage?’ And he said: ‘Well you can do what you like, I don’t believe in God!’ So he sent him off with a prayer, and the guy
smiled politely. Dean Robert received a postcard from Rome
about four months later saying, ‘You prayed for me. I began as
a walker and an atheist, and I ended as a pilgrim and a Christian.’ This is what pilgrimage does.
The beautiful passage from Isaiah, written to a people in
slave labour camps outside Babylon, speaks of the restoration
of Israel, and of God rejoicing in his people as a bridegroom
rejoices in his bride. That rejoicing is physical, and sensual, and
full of promise and hope and abundantly overflowing with
limitless pleasure. It is the result of God’s restoration of his

people, his sovereign act of making them what they should be.
It is an act that is public—it was then, it is now—before all the
world; it is a vindication.
None can deny that today in the Church, in so many parts
of the world and in this country especially, we need such a
work of visitation, of vindication and remembering. It is why
we turn to God in prayer in the days after Ascension Day,
praying ‘Thy Kingdom Come’ in so many languages, in so
many countries, in so many parts of our church, from the comfortable to the persecuted, the complacent to the faithful.

Our Lady, the Blessed Virgin, is God’s
place-maker. She makes a place in her body
for the incarnation. She makes place in her
life for the moment of conception, of birth,
of persecution.
As the narrative story of the gospels unfolds the role and
place of Mary changes. In the stories of the Annunciation and
the birth of Jesus she is centre stage: cooperating with God’s
divine plan, guaranteeing the humanity of Christ and nurturing Emmanuel—God with us—in infancy and childhood. As
the story unfolds Mary is mentioned less frequently as Jesus
comes to the fore. As the wonderful story of the Christ develops Mary steps back, but she is never far away. She rushes back
to the Temple to find the 12-year-old Jesus, worried for his
safety; she hovers outside the synagogue where he is teaching,
waiting to take him home if he gets into trouble; and she is
present, we remember today, at a point of great need—the
wedding at Cana, where the wine ran out, as she will be present some years later at the foot of the cross, as a sword cuts
her own heart also.
In her initial response to Elizabeth, ‘the Magnificat,’ God’s
purpose in the creation and the incarnation is found, his whole
calling to his people, our entire social ethic. We have a
prophetic vision of how society should work in the Kingdom
of God, and we can tell that it is God’s prophetic vision, because when we take it seriously and speak it out convincingly
we get into big trouble! Praise God, because it threatens the
powerful. It threatens those who are comfortable. It says, as
Jean Vanier used to say, that the strong need the weak in order
to find Jesus Christ.
In her life with Jesus there is the drama of incarnate discipleship, that world-changing drama in which we are all players,
in which we are called to take the hand of God and be instrumental in his purpose of renewal, of justice, of equity, of caring
with the poor, of being instrumental in God’s purpose of renewal and of joyful celebration in preparation for the return
of Christ.
When Mary speaks it is always prophetic, the prophecy of
obedience to God that is the consolation of his people. When
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Mary speaks the cosmos shakes, history reverberates and we
see afresh that God remembers his people. Truly she is to be
called blessed.
So at Cana of Galilee, we see prayer as in her humanity she
first hints and then asks. We see the revelation of the coming
of the Spirit, of law transformed into liberation as the water
of purification becomes the wine of joy.
Our Lady, the Blessed Virgin, is God’s place-maker. She
makes a place in her body for the incarnation. She makes place
in her life for the moment of conception, of birth, of persecution, of protecting the God who needs feeding and changing,
nurturing and teaching. She makes place for him at Nazareth
and in the temple. She makes a place in mind and heart to consider what all this means.
And then she makes place for his ministry. Always present,
from conception to crucifixion, she is yet never seeking her
own self-interest. The mother of the Lord is not seen as demanding status—how different to the too frequent history of
the church demanding rights. To each of us, especially those
of us who hold authority and office in the church, who find it
so easy to be affronted, so easy to feel we must stand on our
dignity. And yet how similar she is, how inspiring to those who
follow Jesus closely, how we see in them the reality of Mary’s
love.

The command to ‘do whatever he tells you’
comes down to us too. we encounter the
God who loves us, but we encounter the God
who gives us work to do.
Pope Francis, a few weeks back at the Vatican, knelt before
warlords and a president, begging the warring rulers of South
Sudan to make peace, kissing their feet as they said ‘no, no, no.’
What echoes that brought. That was so powerful because the
Holy Father, like Mary, demonstrated the Kingdom of Heaven
in all its upside-down rightness and righteousness.
And Mary makes place in this world including, especially,
here at Walsingham. They are thin places where she comes,
open to the Spirit of God, and a reminder that we are pilgrims
and strangers. As in her life she pointed always to Jesus and to
obedience—‘do whatever he tells you’—so here the consequence of pilgrimage is that we are to see Jesus more clearly,
to find more conclusively that we are indeed remembered by
God and forgiven and most of all we are to be filled with joy
and love as we encounter the God who rejoices in us. And the
command to ‘do whatever he tells you’ comes down to us too.
We encounter the God who loves us, but we encounter the
God who gives us work to do.
Which takes us to the epistle reading, to Paul’s vision of diversity in the Kingdom that is the proliferation of gifts and joys
in the life of the church. Paul is calling for action. The church
for which Mary prays is not pietistic, sitting waiting for something to happen, it is fulfilling the missio dei, the mission of
God. It is living in the Spirit, full of love and care for each
other, seeing the reality of God in the Spirit present, giving gifts
to each for the common good.
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God remembers his people and gives us the means to do
his mission. Mary made the place for Jesus who sends the
Spirit to his people, and in coming to her places of visitation
we are pointed to the generosity of God who made her to be
called blessed throughout the generations, and led her into a
uniquely intimate understanding of both the humanity and
divinity of Jesus the Son, born with her obedience through the
power of the Spirit in the call of the Father. To be pointed to
generosity is one thing; to respond with open-hearted receiving is quite another.
In a recent visit to the Vatican—that one for South
Sudan—I was invited to a drink with one of those who lives
there (not the Pope!). We walked quickly through corridors
painted by Raphael. You wanted to spend about an hour in
each one and I had roughly 30 seconds. We eventually passed
through a museum area with some armour. It was splendid,
beautiful, but superfluous, to be preserved but no longer of
use.
In our ignorance, in our forgetfulness in the church, we
turn the generosity of God the Spirit into the benevolence of
a donation to a museum. The gifts of the Spirit are so often
treated like that armour—the benefits of those of long ago and
far away, whose uses and value we do not really understand—
but they really look lovely. How different from the ministry of
Mary. She welcomed the gift of being the theotokos, the Godbearer, but did not consider in any way that to be something
for herself. She existed for others, for you and me, as she still
prays for us. She could have protected Jesus, kept him hidden
even into adulthood. She could have sought advantage from
knowing him, from being his mother. Yet she welcomed the
sword that pierced her own heart, and so liberated him at
Cana that the road to the cross became clear, and the road to
our salvation established and the road to joy in the gifts and
presence of the Spirit was before us.
We are the joy of the Lord, however unlikely it may seem
looking at us. Not for ourselves are we his joy, or for one part
of the church, one tradition, but in all our humanity we are his
joy for he has made us so. We are his disciples, called to obedience through the obedience of Mary, who was the means of
our transformation. We are his people to rejoice in his gifts so
that we may do his work. We never exist for ourselves but only
for others, like Mary, making space for the visibility of the
Kingdom.
We exist in the love that came through her obedience, we
act in the ethics and values that she proclaimed in her
prophetic words, we humble ourselves in her pattern, we find
space to meet God in places where she has made a place, we
rejoice because she made a place for the God of cross and resurrection, of Ascension and Pentecost. We rejoice and we live
in the joy of which she was the first bearer, and for all this we
call her blessed. ND
The Most Revd and Rt Hon Justin Welby is the Archbishop of Canterbury. This sermon was delivered at the National Pilgrimage to
the Shrine of Our Lady of Walsingham on Monday 27 May 2019.

Praying in the USA
Andrew Sabisky interviews Jacob Hootman about liturgy
AS: Who are you?
JH: My name is Jacob Hootman. I am a member of the Liturgy
and Common Worship Task Force of the Anglican Church in
North America, specifically the traditional language sub-committee. I am a lay reader and eucharistic minister in the Episcopal Diocese of Fort Worth, and I am discerning holy orders.
I also happen to be eighteen years of age, a recent graduate
from high school, as well as North Central Texas College, and
am currently enrolled at the University of North Texas.
I first became a Christian at the age of fourteen, after attending a low mass at the local Anglican parish. I was baptized
in 2015 and confirmed the following year. I regularly serve at
the altar at my parish, as well as several other parishes in the
diocese.
AS: What is the Anglican Church in North America?
JH: The Anglican Church in North America (ACNA) is the
main conservative Anglican province in North America. It
was formed in 2009 by various dioceses and congregations
leaving the Episcopal Church and the Anglican Church of
Canada due to major doctrinal issues, including the adoption
of non-traditional marriage and the rejection by several bishops of basic Christian orthodoxy. Though we’ve had quite a
few struggles, we celebrated our first ten years this past June
at the ACNA Assembly, held in Plano, Texas.

In the United States, it should be noted,
Anglo-Catholicism tends to be less spiky and
less Roman than it is in the United Kingdom.
The ACNA is not entirely ‘traditionalist,’ so to speak. While
I am a traditionalist and a card-carrying member of Forward
in Faith North America, many in the ACNA would describe
themselves as charismatic, and we have a great number of
evangelicals as well. Some dioceses in the ACNA practice the
ordination of women to the presbyterate, although the majority of dioceses do not. The ACNA can, however, broadly be
described as conservative.
I live and serve in the Diocese of Fort Worth, which along
with Quincy, San Joaquin, and the Missionary Diocese of All
Saints, represent the Anglo-Catholic stronghold in the
ACNA. In the United States, it should be noted, AngloCatholicism tends to be less spiky and less Roman than it is in
the United Kingdom. I personally identify as a Prayer Book
Catholic.
AS: Why was a new Book of Common Prayer thought to be
necessary?

Jacob Hootman
JH: The ACNA is liturgically diverse—we have parishes using
the 1662 Prayer Book, the 1928 American Prayer Book, the
American Missal, the 1962 Canadian Prayer Book, the 1979
American Prayer Book, the 1985 Canadian Book of Alternative Services and, since the formation of the province, many
trial services based on the 2019 Prayer Book.
The primary prayer book used in North America in the
last 50 or so years is the 1979 Prayer Book. It represents a
breach in the historic prayer book tradition and was written
by authors that were very much involved in the 20th century
Liturgical Movement. The majority of services in the 1979
Book use a dynamic equivalence style of English, omit classic
parts of western liturgy, and completely destroy the rites of
baptism and confirmation in order to conform with 1970s-era
theological opinion. In fact, no traditional language services
or confirmation itself appeared in the book until the final
stage, due to a demand from the bishops. For the contemporary language services (the vast majority of the book), the Anglican Canon disappeared. The Summary of the Law, the
traditional confession, and the Prayer of Humble Access were
all excised. The Daily Office adopted a two-year lectionary
with three readings for every day per year, and a complicated
system to maintain two lessons at every office. One rite for
Holy Communion became 1,152, not counting the traditional
language options.
This was clearly untenable. When the province was formed
in 2009, the need for a new prayer book to both unite our
fledgling group and to replace the errant 1979 Prayer Book became clear. The 2019 Prayer Book will have two editions—
one in contemporary language, and one in traditional.
However, the contemporary language is a ‘formal equivalence’
of the older Cranmerian texts. It looks like the 1979 Prayer
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Book due to the pastoral reality that it has been the dominant
prayer book for 50 years. However, the theology is firmly that
of the historic Prayer Book tradition. The traditional rites for
baptism and confirmation are restored, as is the historic Ordinal. Pandora’s Box has been opened when it comes to ‘create-your-own-adventure liturgy,’ but we have limited the
number of possible rites to sixteen. It is, without a doubt, the
most orthodox contemporary Anglican liturgy ever created.
We in the ACNA owe a great debt of gratitude to Archbishop
Emeritus Robert Duncan as Task Force Chairman, and to the
other intelligent and capable members of the central committee.
AS: What was your role in the writing of the new BCP?
JH: I have the pleasure of serving on the traditional language
sub-committee. In the 1979 Prayer Book, only four services
are rendered in Cranmerian English: Morning Prayer, Evening
Prayer, Holy Communion, and the Burial of the Dead. It was
an afterthought added by the Standing Committee on Liturgy
and Music just before the adoption of the book. These services,
known as ‘Rite One,’ do not reflect, either in content or rubrics,
the rest of the 1979 Prayer Book.
We decided that rather than have only four services rendered in Cranmerian English, the entire book ought to have a
traditional rendering. I have been honoured to be the principal
composer of the Book of Common Prayer 2019—Traditional
Language. It will reflect, hopefully even down to the pagination, the contemporary language version. Essentially, it will be
the exact same prayers, collects, readings, et cetera, but in Cranmer’s English.

when I was first asked to join the traditional
language sub-committee I was 17 years old.
Of course, they had no indication of this,
and several thought I was a learned old
fogey instead of a learned young fogey.
AS: You are extremely young—it is obviously very unusual to
have men so young be so involved with the creation of any new
liturgy, let alone a new Book of Common Prayer! How did
your involvement with ACNA’s liturgical revision process
come about?
JH: Earlier in the ACNA revision process, there was no public
indication that a traditional language edition of the Prayer
Book would be published. Starting in August 2017, I think, I
started to render the trial texts that were published into Cranmerian English. Of course, I never expected any official use,
so I personalized them with missal-style additions, et cetera. I
published the work online in January 2018 on a website called
North American Common Prayer, and I sent it to the Liturgy
Task Force to see if they would be interested in any of this.
They replied and were very glowing about the work I had
compiled, and said they’d get back to me.
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By March, I had been invited by Fr Marcus Kaiser, the
chairman of the traditional language sub-committee, to join
the Task Force. It should be noted this was all done over email.
When I was first asked to join I was 17 years old. Of course,
they had no indication of this, and several thought I was a
learned old fogey instead of a learned young fogey. When we
began meeting over video call, however, it became clear that I
was the youngest person on the Task Force. I was kept on, as
Fr Kaiser has called me, as the wunderkind of the Task Force.
I was lucky enough to go to the Anglican Church in North
America’s Assembly 2019 in Plano, Texas this June, and to assist at the dedication of the Book of Common Prayer at Christ
Church Cathedral. Several panels were held to talk about the
Prayer Book, and in particular the wonderful work of our
psalter committee, led by Archdeacon Darrell Critch, to create
a contemporary language version of the Coverdale Psalter.
They based their work on the psalter of C.S. Lewis and T.S.
Eliot from 1963, and I think that it is a masterpiece.
AS: What Anglo-Catholic influences do you think are particularly obvious in the new BCP?
JH: The 2019 BCP proclaims itself to exist in the tradition of
the 1662 Prayer Book, but I think that in many more ways it
reflects the 1549 Prayer Book. The traditional western placement of the epiclesis, before the Words of Institution, is an obvious move. In fact, with the exception of the paragraph
concerning angels carrying prayers to the tabernacle, the 2019
Anglican Standard Text eucharistic canon is that of the 1549
Canon after the Prayer for the Church. Other ‘1549isms’ are
restored, such as the use of oil at consecration. A prayer for
exorcism may be said at baptism. Most of the Solemn Collects
at Good Friday have been restored, and there are bees in the
Exultet. The Ordinal even has prayers suggested for the vesting
of a maniple. The 2019 Prayer Book has Anglo-Catholic influences throughout.
AS: What are your views on the future of ACNA, and its relations with the Church of England—in particular, with the
traditionalist wing of the CofE?
JH: I would disagree with the doomsayers—the ACNA is here
to stay. Ten years on, it is obvious that while we have our usual
doctrinal disagreements, we aren’t in any danger of collapse.
In fact, we are growing. We’ve planted 500 churches in the last
10 years, and the rate of planting continues to increase.
I think our relations with the Church of England will be
interesting to say the least. There are plenty of opportunities
for partnership between the traditionalist wing of the CoE and
the ACNA, especially traditionalists in Fort Worth, the Missionary Diocese of All Saints, Quincy, the Diocese of the Living
Word, and the Reformed Episcopal Church. I don’t think we
take enough advantage of the relationships which we in North
America have with our brethren across the sea. ND
Andrew Sabisky is co-host of the podcast ‘The Young Tractarians’.

News from Forward in Faith
National Assembly
This year’s National Assembly will be held at the Church of
St Alban the Martyr, Holborn, on Saturday 16 November, beginning with Mass at 10.30 am and concluding with Benediction at 4.30 pm.
The keynote speaker will be the Rt Revd Robert Byrne CO,
Roman Catholic Bishop of Hexham and Newcastle. Bishop
Robert is Co-Chairman of the English Anglican – Roman
Catholic Committee (English ARC), which promotes ecumenical relations between Anglicans and Roman Catholics in
England. He was previously Provost of the Oxford Oratory
(1993-2011), Secretary of the Bishops’ Conference Department of Dialogue and Unity (2012-14) and Auxiliary Bishop
for the Archdiocese of Birmingham (2014-19).
The Council will finalize the agenda for the Assembly at its
meeting on 23 September.
As usual, information and registration forms will be sent to
registered parishes, branches and bishops’ representatives during September.
Though only members of the Assembly are entitled to
speak and vote, anyone is welcome to attend as an observer.
Those who register as observers and pay the £15 registration
fee will receive the papers and a ticket for the packed lunch.
(Please contact Fr Peter Hudson at the Forward in Faith office:
chaplain@forwardinfaith.com).

Society Pew Sheets: new Editor needed
We need a new editor for the Society Pewsheets. If you have
organizing and copy-editing skills, and a good understanding
of lectionaries and the Christian year, is this a way in which
you could assist in the work of Forward in Faith and The Society? For more details of what is involved, please contact the
Director: colinpodmore@forwardinfaith.com.
New Directions: new Copy Editor needed
We also need a new copy editor for New Directions. Because
the work has to be done swiftly to meet deadlines, we pay a
small fee for this role. Could you help with the work of Forward in Faith in this way? For more details of what is involved,
please
contact
the
Director:
colinpodmore@
forwardinfaith.com. ND

Swindon New Town
Based in the centre of this vibrant and rapidly growing town our three
congregations of willing and commied people would welcome a
prayerful priest for the Parish, which is under the alternative
episcopal, sacramental and pastoral care of e Bishop of Ebbsfleet
We seek a Priest of e Society who
• has enthusiasm and pastoral experience to workcollaboratively
with us to reach out to the wider community and encourage others
to join us
• holds management and leadership skills to strengthen the unity
of, and guide the parish into the future
• loves and cares for his people
• teaches the Christian faith
• celebrates the Sacraments in the Catholic tradition
• can work in partnership with neighbouring parishes for the
strengthening of faith and the enrichment of worship
We oﬀer a very commied team of people, which aims to ensure that
the priest will be free to carry out his vital work, unencumbered by
day-to-day administration.
We welcome applications from BAME candidates.
Closing date: 30th September 2019
Familiarisation: 22nd October 2019 (from 4pm)
Interviews: 23rd October 2019
Full details: www.bristol.anglican.org/vacancies
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A Calling to Life
Eric Lobsinger exhorts us to remember how we serve as well as whom we worship

T

o prepare for today’s sermon, I thought it would be
nice to know a bit about each of the candidates being
ordained. Now, I was told the names of the candidates: William Hamilton-Box, Alan Rimmer, Angus Beattie,
Mike Still, and Yaroslav Walker. But information beyond that
could not be given me because of GDPR (ordination sermons,
apparently, are another unintended consequence of Parliament’s legislation). Well, seeing that all five candidates are before us today, I will have to make certain assumptions that I
cannot independently verify. One assumption is that they
made it through the Church of England’s discernment process
known as the Bishop’s Advisory Panel. Additionally, I assume
they have each undertaken steps to fulfill the criteria for holy
orders. The very fact that they now sit before us, ready to be
ordained by Bishop Jonathan, suggests that they have satisfied
the criteria for ordination into the ministry that they are about
to undertake.
What exactly are those criteria and how have the candidates fulfilled them? Well, as noted, GDPR prevents me from
saying anything about the candidates as a matter of personal
knowledge, but I assume that over the last several years, the
five candidates before us have spoken in words and have spoken through their lives that they are ready to give themselves
over to God to serve him. Specifically, they have offered themselves to be servants in holy orders.

we have no better example of what it
means to be servants in holy orders than to
examine the lives of Peter and Paul. Both
men were flawed with human weakness.
Servants in holy orders... This, of course, is topical when
we celebrate the solemnity of Saints Peter and Paul, which
most churches will do tomorrow. After all, we have no better
example of what it means to be servants in holy orders than
to examine the lives of Peter and Paul. Both men were flawed
with human weakness. Peter denied Christ three times when
Christ was arrested and placed on trial; Paul persecuted the
early church with vengeance, even giving his approval to the
murder of St Stephen the Deacon, the first martyr of the
church—and yet Christ revealed his power by transforming
these flawed men into saints, saints who would go on to serve
God and his church with unwavering love, even to the point
of sacrificing their own lives for the gospel. The Pope Emeritus,
Benedict XVI, nine years ago on the Solemnity of Saints Peter
and Paul described the ministry of service as always being sacrificial, and precisely because it is sacrificial it is true freedom—freedom from fear of the world, for servants of God
place their full confidence in Christ, whom the world cannot
conquer.
Of course, all Christians, by virtue of their baptism, are
called to a life of service to God, but what the five candidates
are doing today is committing themselves to a particular kind
of service that has the characteristics of visibility and direct
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accountability to the Church, especially to their bishop. The
Church is both visible and invisible, human and divine, an imitation of the incarnate Word of God. Today, upon ordination,
our new deacons will exercise a ministry of service that contributes greatly to the visibility of the Church’s ministry, whilst
they are nourished through the Church’s invisible nature of divine authority, presence, and grace.

Upon ordination, our new deacons will
exercise a ministry of service that
contributes greatly to the visibility of the
Church’s ministry, whilst they are nourished
through the Church’s invisible nature of
divine authority, presence, and grace.
God willing, our five candidates will be ordained to the
priesthood in about a year’s time, but the Church ordains them
today as deacons, which is expressly described by the Second
Vatican Council document Lumen Gentium as ‘a ministry of
service.’ As deacons, they are to be dedicated to duties of charity and administration of sacraments. As servants who have
received the sacramental grace of ordination, whose chief visible role is servant ministry, deacons serve as a bridge between
the sacramental life of the Church with the servant life of the
Church, both of which fundamentally require sacrifice. Our
reading this morning from the Book of Numbers (3:5–9) provides a foreshadowing of the liturgical and communal ministry
of deacons in the Church. The Levites’ ministry of service to
the community of Israel was grounded—as well as reflected—
in their ministry of service in the worship of God’s presence
in the tabernacle. Even though none of us here were around
at the time of the Levites ministry, this ancient account that
links holy orders, worship, and service, all bound up in sacrifice, should sound familiar to us. After all, Christ, being the
sacrificial lamb prophesied by ancient Israel, has authorized
his Church—his bride—to exercise ministry that likewise
links holy orders, worship, and service.
So, what does that ministry of service look like for deacons? Well, two days ago, I went to the Royal Opera House to
see the opera Boris Godunov. It’s a story that takes place in Russia during the time of the Tsars. As such, Russian Orthodox
clergy and monks play a big part of the plot. There’s a scene in
the opera when the Russian Patriarch denounces a pretender
to the Russian throne, and immediately a deacon pops out of
Moscow’s St Basil’s Cathedral and in bold, gravely operatic
fashion begins singing the pretender’s name, followed by the
word ‘anathema.’ And let me tell you, the deacon without losing any breath repeats, and repeats, and repeats the word
‘anathema’; singing liturgical bits posed no problem for this operatic deacon! Due to his performance, there’s no question
about the status of the pretender: the people of Russia are convinced, and the pretender no longer wields influence.

I’m sure our candidates today would love to have a similar
opportunity to declare operatically an enemy of church and
state anathema—just give them a few more voice lessons, assuming they need any. That, however, was the fictional life of
the stage. This is real life, and real life is actually far more exciting than what any stage can offer. In the real world and real
time our parishes occupy, we are confronted with the real and
messy drama of homelessness, broken families, unemployment, emotional troubles, debilitating health, and death. We
also have the real presence of Jesus Christ in the Mass. Just to
use my parish as an example, over the last month we have had
the sudden deaths of two devout parishioners, the steep fall of
health conditions of several other parishioners, and a notice-

Deacons, by virtue of their order, are called
to stand right at the crossroads of the
sacraments and of service in other words,
deacons are at the very centre of the church
visible and invisible in all her sacrificial
glory.
able increase in requests for help by the homeless and mentally
ill at the church and vicarage door. While all that may sound
dismaying, at the end of the day we as a parish are empowered
to address even the most distressing matters because we have
God with us in the sacraments. Deacons, by virtue of their
order, are called to stand right at the crossroads of the sacraments and of service—in other words, deacons are at the very
centre of the Church visible and invisible in all her sacrificial
glory. Deacons serve the distressed in the world because they
embody service in the liturgy of the Mass. The final act of the
Mass—the dismissal or the ite, missa est—is reserved for the
deacon to say or sing in order to connect what we have just received from the altar to what we are called
to do when we depart the church. The Rt
Revd Frank Weston, Bishop of Zanzibar,
gave a powerful address at the AngloCatholic Conference of 1923 that spelled
out this connection: ‘You cannot claim to
worship Jesus in the Tabernacle, if you do
not pity Jesus in the slum.’
This exhortation is directed to all
Christians who worship and adore Christ
in the Blessed Sacrament, but perhaps it
might not be too much of a stretch to suggest it reminds us that deacons bear a particular responsibility to ensure that the
Church does not forget the innate relationship between whom we worship and
how we serve. Indeed, deacons must call
the Church to be part and parcel of the
lived-out reality of the embodied existence. We would do well to heed the words
of Pope Francis in the Apostolic Exhortation Evangelii Gaudium where he states:
‘Today, our challenge is not so much atheism as the need to respond adequately to

many people’s thirst for God, lest they try to satisfy it with
alienating solutions or with a disembodied Jesus who demands
nothing of us with regard to others.’ In their visible ministry
of service at the altar and on the parish streets, deacons ensure
that the Church isn’t simply an insular club of lofty ideals and
abstractions, nor is the Church simply a social service agency,
but the Church calls everyone into a sacrificial relationship
with God and with one another. Only by doing this can the
Church evangelize faithfully.
William, Alan, Angus, Mike, Yaroslav—I now pose to you
what I began with: what criteria have you fulfilled to be ordained into the sacred order of deacons in the One, Holy,
Catholic, and Apostolic Church? Are you prepared to receive
the indelible, ontological change that will make you literally,
in the Greek, diakonos (or servants)? Let me warn you, that
change upon your very soul will place demands on you. At
times that demand will be joyful, but at other times you will
feel the cost. In every moment, you will be called to sacrifice
yourself to conform to the servanthood of Christ. You are now
on the precipice between who you have been and who you are
to become. My prayer for you is that above all other criteria
you possess a willingness to take a giant leap of faith, trusting
that God will transform you—like he’s done to Peter, Paul, and
all saints throughout the ages—into ready servants for his
kingdom. The rest is up to God. And my advice? I can’t offer
anything more succinct or as relevant as what was advised to
deacons 1,900 years ago by the great Church Father St Polycarp: ‘Be merciful, diligent, walking according to the truth of
the Lord, who became the servant of all.’ ND
The Revd Eric J. Lobsinger is vicar of St Mary’s, South Ruislip.
This homily was preached at the Ordination of Deacons by the
Bishop of Fulham at St Andrew’s Church, Holborn on Saturday
29th June 2019.
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Seeing and Believing
William Davage preaches at the 25th anniversary of Bishop Jonathan Baker’s ordination

I

n his note inviting me to preach on this occasion, Bishop
Jonathan wrote that there were three reasons for asking
me. One is that of the concelebrants at his first Mass, I
am one of the few remaining who is not dead, deposed or a
Roman Catholic (yet). Secondly, in a neat literary allusion, he
trusted that I could be relied upon not to praise him (that is
true) and not to bury him—that remains to be seen.
Given his glory years as Principal of Pusey House, before
his decline into episcopal office, Bishop Jonathan will well remember the altar in the Blessed Sacrament Chapel, one of
Ninian Comper’s many triumphs. There, day by day, at the Offices and the Mass, he saw on the front of the altar a depiction
of the Annunciation of Christ to his Blessed Mother. On the
altar, the tabernacle of the Most Holy Sacrament: our Bethlehem, our house of bread. Behind the tabernacle, a silver crucifix upon which hangs our Lord in the agony of his death.
Above the gold ciborium stands Christ rising from the tomb,
triumphant over death. His eye would travel upward to the
east window and see Christ the King enthroned in glory after
his ascension. And, finally, in the ceiling of the ciborium, garlanded and surrounded by disporting angels and cherubim,
sounding their trumpets, is the dove of the Holy Spirit set in
a golden sun irradiating to all corners of the world. There it
all is—all the essential matter of our salvation. In those mysteries set out in silver and gold, in stained glass and plaster, lie
our hope and our promise.
But there they are, locked in gold and silver, locked in glass
and stone and plaster. There is something missing, something
that will unlock the mysteries. What is missing is a priest
standing at the altar. Without a priest the means and the instruments of our salvation would be locked in the past, 21 centuries distant. The priest unlocks the past and makes it present
for us here and now. He celebrates Mass and makes present
on the altar in Pusey House Chapel, on this altar in Holborn,
as on countless numbers of altars throughout the world that
one ‘full, perfect and sufficient sacrifice; for us and for our salvation.’ The priest stands at the altar as a channel through
which Christ’s sacraments can be celebrated and divine grace

There is something missing, something that
will unlock the mysteries. what is missing is
a priest standing at the altar.
can flow into the world and into the lives of numberless individual souls. The priest stands at the altar to represent all of
the people to God, so that our common priesthood can be expressed and articulated. The priest is God’s instrument and
our servant. He is called by the Church from among us, from
among the community of the faithful, to offer prayers and
praise to God; and he is called from among us by God to be
his own, to be the icon of his son in the world.
It is a vocation that Bishop Jonathan has faithfully served
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for 25 years. He does it now in episcopal office, in the line of
apostolic succession that lies at the heart of the catholic understanding of the Holy Church, that principle reinvigorated,
reasserted and burnished by the Oxford Movement and the
Catholic Revival. Bishops have their sacramental uses and
functions and they are at their best when they fulfil their high
priestly calling: when they are priests and pastors, prophetic
and passionate for the truth of Christ’s religion, not when they

It is a vocation that Bishop Jonathan has
faithfully served for 25 years. He does it
now in episcopal office, in the line of
apostolic succession that lies at the heart
of the catholic understanding of the Holy
Church.
are bureaucrats enmeshed in endless committees, cabals, reports and systems. But it is up to us to give them apostolic work
to do: to produce vocations to the many and varied lay ministries, to produce ordinands and confirmation candidates, to
involve them in missionary initiatives and activities, to visit
schools and institutions and people within our communities.
Otherwise they will whittle their time away shuffling paper or
doing Thought for the Day.
We meet on the Feast of St Thomas the Apostle, one of the
first in the line of apostolic succession that leads to Bishop
Jonathan, known to history as Doubting Thomas. It would be
a cheap shot to say how appropriate an example for bishops of
our own day, but I have never knowingly missed an opportunity for a cheap shot.
That rather pejorative soubriquet is not entirely fair and
grievously misjudges him. Remember that Jesus had warned
his disciples to beware of false prophets, false Christs. He said,
‘False Christs and false prophets will arise and show great signs
and wonders, so as to lead astray, if possible, even the elect. Lo,
I have told you beforehand.’ (Matt. 24.24–25). He specifically
warned them, ‘if they say, “Lo, he is in the inner rooms,” do not
believe it.’ (Matt. 24.26). Thomas was not present when Christ
first appeared and, when he was told by his fellows about that
manifestation, he may well have had Christ’s words of warning
in his mind. He may well have thought that in their febrile
state his fellow disciples had suffered some kind of collective
hallucination. Eight days later when Jesus again appeared
among them, as if from nowhere, with the doors shut, perhaps
then Thomas thought that he was seeing a ghost or a false
Christ, now himself part of a second collective hysteria. Having said earlier that he would not believe his brethren unless
he was able to see for himself the imprint of the nails on
Christ’s hands, put his finger in the wounds, put his hand in
Christ’s side where the spear had entered, now Jesus invited
him to do just that but, and significantly, Thomas did not. He

said simply straightforwardly, ‘My Lord, and my God.’ ( John
20.28). There was no hesitation. There was no doubt. The
words were spoken with assurance and conviction. No longer
doubting, Thomas had seen and believed.
‘Have you believed because you have seen me?’ asked Jesus.
‘Blessed are those who have not seen yet believe.’ (John 20.29).
We have not seen but believe. We did not see the empty tomb,
but we said ‘Christ is risen, alleluia.’ But we do still meet him
in the breaking of the bread and in the wine that are his body
and his blood. He is with us in our tabernacles and on our altars.
St Thomas’s scepticism is understandable and is human. It
is not detrimental to faith. Rather, his is a beneficial witness.
His reservations and hesitation remind us that discernment
and good judgement are essential, vital elements in the exercise
of our faith. Our Lord’s conception, birth, ministry, death, resurrection, and ascension can all withstand such scrutiny. Faith
is a matter of heart and mind, of feeling and intellectual conviction. Thomas helps us to respond in the wholeness of our
human personality, body and soul, mind and heart. Doubting
Thomas has a better and more helpful soubriquet from our
brethren in the Orthodox Church. There, he is ‘Believing
Thomas.’ It is in that tradition that Bishop Jonathan stands.
The third reason for Bishop Jonathan’s invitation to preach

this evening was our happy years as colleagues and our many
years of friendship. He as Principal, our dear friend Fr Barry
Orford and I formed what I like to think of as a trinitarian
partnership of mutual respect and liking. They were ten gloriously happy years. For his part in that I am immensely grateful and hope that this sermon, in some small measure, my dear
Jonathan, repays for those years. But, as he well understands
and knows, it is not to him that the glory and our thanksgiving
belong.
‘Yet is the Highest farre beyond all telling
Fairer than all the rest which there appeare,
Though all their beauties joynd together were:
How then can mortall tongue hope to expresse
The image of such endlesse perfectness?’
(Edmund Spenser, ‘Faire is the heav’n’)
Our thanksgiving belongs to God in Trinity, God the Father,
God the Holy Spirit, and God in Christ Jesus, our hope and
salvation, the great and eternal high priest to whom be all
thanks and glory, now and until the ages of ages. ND
St Andrew’s, Holborn 2019, on the 25th anniversary of the
priestly ordination of Rt Revd Jonathan Baker, Bishop of Fulham

Fan the Flame
The Fan the Flame week at St George’s
Nottingham
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The Culture war
J. Alan Smith explores the problem with human rights

T

here is a culture war throughout most of the western
world. It is between those who believe that human
law should be based on natural law—the universal
moral law that is understood by everyone who thinks seriously
about the subject—and those who believe that human law
should be based on human rights that can be deduced from a
general system of principles.
The ‘natural lawyers’ hold that the common law, in those
jurisdictions where it exists, is rooted in natural law and that
statute law, introduced to deal with problems not covered by
common law, should be developed by a parliament,
representing the people of the country concerned in a way that
is not inconsistent with natural law. The ‘human righters’
believe that statute law should be modified where necessary
according to directives from judges who decide that existing
statute law does not conform to the established code of human
rights.
An important difference between the two is that natural
lawyers do not believe that every edict of natural law should
be enforced by state law. Guidance is given by St Thomas
Aquinas, in Summa Theologiae Ia IIae, 96, 2. Question 96
discusses the power of human law; article 2 asks ‘is it the
business of human law to restrain all vice?’ In his answer,
Aquinas states: ‘Law is laid down for a great number of people,
of which the majority have no high standard of morality.
Therefore, it does not forbid all the vices, from which upright
men can keep away, but only those grave ones which the
average man can avoid, and chiefly those which do harm to
others and have to be stopped if human society is to be
maintained, such as murder and theft and so forth.’ What is
required is for one or more authorities, independent of the
state, to offer interpretations of natural law to guide in the
formulation of human law.

A problem arose when the Human Rights
Act 1998 gave the ECHR the force of statute
law and it was left to the judicial system to
interpret the result which, of course, is done
in the light of the opinions of the dominant
classes.
For human rights in the United Kingdom we need to look
at the Universal Declaration of Human Rights (UDHR) and
the European Convention on Human Rights (ECHR). The
UDHR was drafted by representatives with different legal and
cultural backgrounds from all regions of the world and
proclaimed by the United Nations General Assembly in Paris
on 10 December 1948. The ECHR is an international
convention to protect human rights and political freedoms in
Europe, and it was drafted in 1950 by the then newly formed
Council of Europe and entered into force on 3 September
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1953. Natural lawyers can have no legitimate objection to such
general statements of human rights. After the Second World
War when most of the countries of Europe had been subjected
to the tyranny of the Third Reich or the Soviet Union, and
some unfortunate countries suffered successively under both,
it was useful to have declarations of the rights that could be
expected in free societies.
However, a problem arose when the Human Rights Act
1998 gave the ECHR the force of statute law and it was left to
the judicial system to interpret the result which, of course, is
done in the light of the opinions of the dominant classes. Their

The danger of the Human Rights Act is best
illustrated by the supposed right of a
pregnant woman to have an abortion; a
convention on human rights developed in
the middle of the 18th century could well
have included the right to own slaves.
interpretations are then given a status which cannot be
changed by parliaments. The result is an ever-decreasing
power of parliaments, representing the views of the people, to
pass laws of which the people approve. It is not at all clear that
any two systems of human rights law, developing at different
times in different places would be essentially the same.
The danger of the Human Rights Act is best illustrated by
the supposed right of a pregnant woman to have an abortion;
a convention on human rights developed in the middle of the
18th century could well have included the right to own slaves.
The most fundamental human right is the right to life so
clearly the right of a pregnant woman to have an abortion is
in conflict with the right to life of her unborn child. Some
human righters would deny that the unborn child is human;
one wonders whether they would deny that the occupants of
the womb of a pregnant cat were feline or the occupants of the
womb of a pregnant bitch were canine.
Natural lawyers must be prepared to point out the
inconsistencies in any claim to human rights, perhaps asking
whether the case under consideration was one that the
drafters of the UDHR or the ECHR had in mind when they
produced their documents. Otherwise they will be like the two
women shouting at one another from houses on opposite sides
of an Edinburgh street, provoking from Revd Sydney Smith
the comment: ‘They will never agree, they are arguing from
different premises.’ ND

SAINT MICHAEL - 3
1

A

s one of the most popular mediaeval saints in the Middle
Ages, representations of Saint Michael must have been everywhere, and many survive to this day, like the one painted c.
1480 onto the wooden door to the rood stairs at South Cove (1: Suffolk).
He is often seen in a particular context, holding the scales of justice,
weighing souls. One example already noted is at Wellingham (ND
Sept. 2011); others are on a late 15th c. bench-end at Withersfield (2:
Suffolk) whilst another was carved much earlier (c. 1080-1120) on a
capital of the columns around the choir at Chauvigny (3: Vienne). The
other familiar image is of the Archangel treading down Satan, exemplified on one of the marvellous stalls from the 1530s at S. Bertrand
de Comminges (4: Haute-Garonne) ND

3

2

4
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Editorial
T
he Canonisation of John Henry
Newman this coming October will
be an important event in the life of
the Church in England. Newman is for both
Anglicans and Roman Catholics a seminal
figure in the lives of our churches. His writings both as an Anglican and as a Roman
Catholic continue to inspire and influence
the life of the Universal Church, as well as encouraging the work for unity between our
churches. With his canonisation will come
new studies of Newman’s works and greater
interest in his life. It is to be hoped that Anglicans will take a keen interest in this and
that this will deepen our own understanding
of our place in the life of the church. As
Anglo-Catholics perhaps our own ‘2030 Vision’ should be a reassessment of our history
as a movement and the part that has played
in the life of the Universal Church, through
a mutual enrichment of traditions and our
own patrimony. Elsewhere in this edition of
New Directions, William Davage asks
whether the time has come for a history of
Pusey House to be written. Already this year
histories of the Catholic League, the Society
of St John the Evangelist (Cowley Fathers)
and, a reprint of the history of the Shrine of
Our Lady of Walsingham have appeared.
These all serve as a reminder of the part
played by the movement in the Church of
England in the wider church. It is to be hoped
that these histories alongside parish histories
and the work of groups such as the AngloCatholic History Society will help us to understand our history and our combined
contribution, thus far, to the building up of
the Kingdom. We suggest this not in order to
fossilize our movement or to hold it back in
some sort of ‘golden age’ dreamworld but
rather to serve as an inspiration for the future
and to help today’s Anglo Catholics understand a little better their history and the contribution made by so many ‘Giants in the
Land’. This sort of historical study can help
us to understand where we are going as a
movement and offer us a time of reflection
on what God’s call is for us in this generation.
The place of the Shrine of the Our Lady
of Walsingham in the life of our national
church was highlighted this year by the visit
of the Archbishop of Canterbury. The Archbishop in his sermon at the pilgrimage re-
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minded us not only of the importance of the
history of the Shrine but also the vital part
pilgrimage plays in the life of the Christian.
The Shrine offers a place where people can
explore their Catholic faith and heritage with
fellow pilgrims who may be in different
places on their own pilgrim journey. Once
again this year the Youth Pilgrimage was a
time of renewal and discovery for young people from across the Church of England, when
they were encouraged in the faith. On the
Solemnity of the Assumption the Archbishop released a video of his pilgrimage to
Walsingham and encouraged Anglicans to
explore devotion to Our Lady. Indeed, it
might be the first time in history that an
Archbishop of Canterbury has used the
medium of Twitter to mention the Assumption of the Blessed Virgin Mary and encourage a time of reflection upon the feast. Mary,
the Archbishop reminds us, has a leading and
vital part to play in the building up of the
Kingdom of God. As Anglo Catholics we follow her example in doing this.
The 2030 vision for Anglo-Catholics must
be about building up the Kingdom of God
where we are. To do this we need to understand our history and traditions but we also
need a vibrant and current faith. Through
pilgrimage to Walsingham and other Shrines,
Mary points us to her Son. In these places we
are refreshed and renewed in our faith and
enable to serve more fully in the Church and
for the Kingdom. We can, in looking to the
future, not do better than echo the words of
the Archbishop of Canterbury when he
wrote on Twitter: ‘I pray that the example of
the mother of God will draw us to Jesus
afresh.’ ND

the way we live now
A
Christopher Smith reviews another glorious silly season

nd so we have landed back in
September after our August
hiatus, and after a silly season
which has lived up to all expectations.
Upon what might you want my considered opinion this month? The 55%
grade boundary for an A at ‘A’ level
maths? Or a GCSE story headlined
‘Pupils triggered by calorie-counting
question in maths test’? There’s a Mars
Bar in it for the first correct answer to
arrive in my inbox, showing your working in ounces:
There are 84 calories in 100g of banana.
There are 87 calories in 100g of yogurt. Priti
has 60g of banana and 150g of yogurt for
breakfast. Work out the total number of
calories in this breakfast.
Oh, but Mars Bars are now 20% smaller
than they used to be, to satisfy the sugar
police. 20% less Mars Bar means 20%
less sugar, you see… but the price didn’t
go down, did it?
How about the bloke who was
sacked by Asda for putting a clip from a
Billy Connolly skit on his Facebook
page? Mr Connolly was rude about the
Christian faith in the sketch, but, perhaps more significantly, he was also rude
about Islamic suicide bombers. The employee apologised for his blasphemy, but
that wasn’t good enough, although it was
noted that Asda cheerfully continued to
sell Billy Connolly DVDs. The company, having garnered adverse publicity
in every national newspaper, reinstated
him in the end; I think I’d have been
tempted to tell them to get knotted.
Bishops and cathedrals haven’t
failed to play their part in the silly season, of course. ‘Archbishop of Canterbury tweets Lord’s Prayer in emoji’, I am
reliably informed by the ITV news website, which also kindly tells me that ‘The
Lord’s Prayer is key to the Church of
England and Christianity’, apparently
not regarding the former as a subset of
the latter. I have discovered that if you
hover over each emoji, a label pops up to
tell you what it signifies. So the Lord’s
Prayer now begins, ‘Our [Family, man,

girl, boy], who art in [Cloud], [Smiling
face with halo] be thy name’. Most interesting theologically, I thought, was ‘forgive us our [Pensive face]’, but perhaps
I’m overanalysing. Still, if Francis can
change the Padre Nostro in Italian, maybe
Justin can do the same for the English
version. Incidentally, a friend has
pointed out to me that Mathias
Prideaux, a Royalist solider and son of
the last bishop of Worcester before the
Interregnum, arranged bishops into
seven categories, ranging from ‘Good
Bishops’ and ‘Tolerable Archbishops’ to
‘Devouring Abaddons’ and ‘Incurable
Babylonians’. I can’t tell you in a family
publication what comes in between, but
it would be an amusing parlour game to
rank the current contingent over the
port one evening.
Cathedral deans have also managed
to cover themselves in glory this summer, all in a desperate attempt to drag
people across the threshold of their
buildings. Did you manage a go on the
helter-skelter in Norwich Cathedral?
They didn’t open it to the public on Sunday mornings for some reason, but on
Sunday the 18th they sent the suffragan
bishop to preach from it. He missed a
trick by speaking from half way down
the slide (in cope and mitre, of course);
perhaps if he’d preached three days earlier, he’d have been taken to the top without having to climb the steps. ‘God is a
tourist attraction’, he said. ‘God wants to
be attractive to us.’ So now God is as
emotionally needy as the rest of the
western world. Well done God, and well
done J.A.T. Robinson. God is truly made
in the image of man.
Then there’s been a pop festival in
Bradford Cathedral, a prosecco festival
in Peterborough Cathedral, and a gin
festival in Manchester Cathedral. That
last one had an ‘award-winning resident
DJ’, according to the cathedral’s website
– they’ve presumably sacked the organist – and it’s being repeated in mid-September, at a venue in Temperance Street,
would you believe? Then there’s a Night
at the Movies at Ely, Christmas trees in
Chester, and the moon in Lichfield.

Some cathedrals have been having
dreary old music festivals and flower festivals, but we can bypass them, because
the must-visit attraction of the summer
has been golf in the nave of Rochester
Cathedral which, the BBC tells me, ‘is
home to a nine-hole course each including a model of a different type of bridge.
The cathedral says it hopes visitors will
learn about faith, and building both
emotional and physical bridges.’ There
you are: not only is it fun, it’s also educational, and it has doubled their visitor
numbers this summer. ‘Rev Rachel
Phillips, Canon for mission and growth
at Rochester Cathedral, said, “We hope
that, while playing adventure golf, visitors will reflect on the bridges that need
to be built in their own lives and in our
world today.” One boy who played on
the course said, “I think it’s quite a good
place [for] non-religious people to come
in to experience what it’s all about”.’
What is it all about, then? We find
ourselves in a terrible and, I might suggest, ungodly, crisis of confidence. If we
just want people through the great west
doors, then retail outlets are the way to
go. Or maybe car parking. But if we
want people to say their prayers, if we
want people to become members of the
Body of Christ, then a place of worship
has to be a place where people can worship, not be shoved into a side chapel
while the retail opportunities take up the
nave. It’s about the setting aside of sacred space, which is what our forefathers
were doing when they build our cathedrals and churches and chapels. We
don’t need to be teaching our children to
play crazy golf in the nave: we need to be
teaching them to pray. ND
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views, reviews and previews
art
Leonardo da Vinci
a Life in drawing
e Queen’s Gaery until 13th October
The last big Leonardo exhibition in
London was back in 2011/12. It showed
seven paintings by Leonardo. Or possibly eight if you include the ‘Salvator
Mundi’ which later, on the back of its
identification in the show, became the
most expensive painting ever at auction.
The paintings at that exhibition were
supported by examples of Leonardo’s
contemporaries plus numerous drawings. It was an exciting show, but this one
is better. The 2011 show was narrowly
focussed on paintings and covered only
part of Leonardo’s life. The exhibition at
The Queen’s Gallery covers his whole
life. And because Leonardo used drawing to understand all the many things he
was interested in and the different, and
usually lost, projects on which he embarked, his corpus of drawing is the best
way to appreciate him. Of the 2,100 or
so drawings which Leonardo and his followers carefully preserved, 550 (probably) came into the Royal Collection in
the time of that underrated voluptuary,
Charles II, as a magnificent gift from
Thomas Howard, Earl of Arundel. In
this excellently curated show these
drawings provide a compelling argument for Leonardo’s greatness.
We begin with a tease. A magnificent drawing shows the head of
Leonardo, sideways on with the flowing,
carefully cared-for hair for which he was
famous, the whole suggestive of the grace
and charm of the man. The drawing is
not by Leonardo but is attributed to
Francesco Melzi, one of Leonardo’s followers who was involved in the preservation of the master’s drawings. We
cannot know if the picture is life-like,
but it is the work of a considerable artist.
We then see a number of drawings
by masters who influenced or taught the
young Leonardo but most of the works
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in the show, 200 in all, are by the artist
himself. Many of the drawings are compared with large-scale reproductions of
the works they prepared for such as ‘The
Last Supper’ and that Holy Grail of restorers, ‘The Battle of Anghiari.’
The range of pictures is huge.
There’s dissections of human beings and
animals, caricatures of old people, plans
for siege works, maps of the towns and
rivers of Northern Italy, studies for
equestrian statues (three in all, none
made), waves and maelstroms and apocalyptic floods, plants, rocks and people.
Leonardo’s anatomical studies were
famously far ahead of their time, but unseen for four centuries. They are wonderfully precise and observant. But
much more fun is a brilliantly frivolous
Neptune and seahorses, a preparatory
sketch for a now lost fully worked-up
drawing. It’s included in the show partly
because the swirling horses and the figure of Neptune anticipate the Battle of
Anghiari. But the drawing’s draughtsmanship and design and sheer bravura
make it enjoyable on its own merits.
Something similar goes for the
drawings of plants. They were made as
studies for such paintings as the now lost
‘Leda and the Swan’ and the two versions
of ‘Madonna of the Rocks.’ Leonardo became fascinated by plants and the observation with which he studied them was
as ever far in advance of his time. But

these are not merely technical diagrams
or even botanical studies. There is a
depth of reality with these bulrushes and
bur reeds which make the drawings
stand out. As a whole they represent the
pinnacle of Leonardo’s graphic art simply by being so true.
Three other broad categories are especially enjoyable. The studies for paintings, notably the Last Supper, show a
developing technique which creates a
sense of the weight and fold of draperies
and a bravura variety of facial expressions. There are also some splendidly
chubby babies, and surprisingly unconvincing cats.
A second category is the designs for
the court entertainments of Francis I,
made towards the end of Leonardo’s life.
The costumes are layered and, to a contemporary eye, suggestive. Again, as with
the Neptune, there is no great ‘depth’ of
feeling but a wonderful sense of design.
Finally there is water in many different forms, usually flowing freely, the moment captured with assurance and
precision. The observance of something
so rapidly changing is fine in itself, but
flowing water seems to spill over
Leonardo’s imagination into rippling
locks of hair and graceful gestures and
wave-like rock formations. For once the
title of the show is not a cliché.
Owen Higgs

tion of our land than a careful reading of
Fr Rear’s excellent book by all who love
and revere this holy place Our Lady has
chosen for her home?
Paul Greenwell

books
WaLsingHam
Pilgrims and Pilgrimage

This review was originally published in the
Walsingham Review and is reproduced here
by kind permission of the author and the
Priest Administrator.

Michael Rear
Gracewing, 398pp
ISBN 987-0-85244-944-8
This volume is a must-read for all who
love Walsingham, a new and revised edition of Fr Rear’s definitive book, originally published in 2011 to mark the
950th anniversary of the foundation of
the Shrine of Our Lady of Walsingham.
As a former Vicar of Walsingham and
now the Roman Catholic chaplain to the
University of Suffolk, Fr Rear certainly
knows and loves his subject from both
an Anglican and RC perspective. He
shows meticulous research and has a fluent style of writing. This book should
certainly become the standard work on
pilgrims and pilgrimage to England’s
Nazareth.
This second edition brings the story of
Walsingham up to date, for as the author
makes clear, Walsingham’s Shrine is not
just a site of historical interest but a living vibrant ‘thin’ place where hundreds
of thousands of pilgrims and visitors
make their way each year just as our forbears did in times past. As the hymn
puts it: ‘These stones that have echoed
their praises are holy and dear is the
ground where their feet have once trod;
yet here they confessed they were
strangers and pilgrims, and still they
were seeking the city of God.’
In Walsingham, we glimpse most fully
a foretaste of that heavenly city – every
visit is a meeting and reunion of friends
old and new – just as it will be at journey’s end. No wonder we can’t keep
away from this place. Pilgrimage here
can be a significant moment in people’s
lives – an occasion for renewal of faith,
an opportunity for repentance, an encounter with Jesus, son of Mary and son
of God; a turning point on life’s journey.
Perhaps this is why in these days of deep
spiritual hunger and yearning, people
flock to Walsingham.
As Cardinal Vincent Nichols says,
‘The Shrine of Walsingham is part of the
rich tapestry of this island. It is a power-

LooK To THe rocK
The anglican Papalist Quest and
the catholic League
Michael Walsh
Canterbury Press, £16.99
ISBN 9811786220585
ful part of the landscape of faith’ Again,
in an exciting new development the
book chronicles the recent possible rediscovery of the medieval image of Our
Lady crowned by King Henry III and
dating to 1220-30. Could this ‘Langham
Madonna’ now in the Victoria and Albert Museum really be the original
image enshrined in the ancient Holy
House? Have a good read of this article,
examine the photograph carefully and
decide for yourself. How exciting all this
is!
The present venerated image of Our
Lady of Walsingham copied by Fr Hope
Patten from the medieval seal of the Priory has in recent years been taken to
Cathedrals around the country. The
enormous eager and excited crowds who
gather to welcome the image in each
place show the close connection of Walsingham to our nation highlighted so
powerfully in the recent visit to Westminster Abbey. Our land is truly the
Dowry of Mary – a title being renewed
in 2020 when England will once again be
placed under the protection of Mary
and her prayers. ‘Pray O holy Mother of
God for the conversion of England’ is
our fervent prayer too.
We rejoice with Fr Rear that Walsingham is an important part and sign of the
journey Christians are making to deepen
the unity desired by Mary’s Son for his
Church so we can witness more fully to
the truth of the Gospel. The two shrines
work and witness together – strengthened by the Ecumenical Covenant they
made in 2018. What better way to prepare prayerfully for the 2020 rededica-

Anglo-Papalism, that exotic bloom in
the walled garden of Anglo-Catholicism,
is the subject of Michael Walsh’s history
of the Catholic League. The League’s ecumenical perspective was to look beyond
the curvaceous slopes of Lambeth, beyond the mountains to Rome. In London, at St Magnus the Martyr, London
Bridge, Fr Henry Fynes-Clinton and at
Walsingham Fr Alfred Hope Patten,
were twin pillars and exemplars of its
fullest expression.
Reunification with Rome and the
Holy See, the rock from which the
Church of England had been hewn at
the Reformation, was the laudable aim
of the League. What form that reunification would take was never satisfactorily resolved. Was it submission to
Rome? Was it unity by absorption? Was
it Uniate status? Was it re-integration?
Was it a Personal Prelature? Was it the
tripartite reconciliation of the three
branches of Catholic Christendom,
Catholic, Anglican and Orthodox? Each
had its day in the sun. Anglicanorum Coetibus resulted in the formation of the
Ordinariate of Our Lady of Walsingham
by Pope Benedict XVI as an ecclesial
community in full communion with the
Roman Pontiff, with a liturgical apparatus that included a large measure of
what was described as Anglican Patrimony.
Invited to write the book at what
sounds like a convivial dinner, Michal
Walsh writes that the subject was “somewhat outside my comfort zone.” It does
not show. He is a distinguished and reliSeptember 2019 ■ newdirections ■ 23

able historian and writes with admirable
clarity, guiding us through the thickets
of ecumenical prose. He shows a thorough command of the League’s papers.
He was fortunate that “The Messenger,”
the League’s principal publication, had a
series of fine editors (not least Fr Brooke
Lunn) and contributors which resulted
in a large number of excellent erudite
and well-argued articles. This rich resource has been supplemented by conversations with current officers, past
officers and members of the League.
Although his focus is on the serious issues that animated the League, the meandering path of reconciliation with its
many byways not the broad and straight
highway to reunion that many would
have wished, he has an ear for the telling
comment and is not unaware of unrealistic hopes and a degree of wishful thinking. One of the sharpest comments that
he records, and the most sobering, is
from a Catholic priest (once an Anglican) involved in conversations with
League members some thirty years ago
and brutally concluded, “They were
looking for ways to stay where they
were.” In his excellent Foreword Bishop
John Hind hints at something similar
when he writes, “It is a story of hope and
disappointment, of unreal expectations
and at times some unedifying battles with not a little of the spice of naughtiness on the part of those of its leaders
who clearly enjoyed their struggles with
the authorities.”
As Rome undermined Anglican
claims, not least in the condemnation of
Anglican orders in the Bull Apostolicae
Curae, Anglo-Papalists, almost counter24 ■ newdirections ■ September 2019

intuitively, became a more distinct influence within the economy of the Catholic
Revival. By adopting and not adapting
Roman doctrine, devotion, rites and ceremonies, vesture and ethos Anglo-Papalists maintained that theirs was a tangible
contribution to eventual corporate reunion.
The League was an early supporter of
the Week of Prayer for Christian Unity,
and especially of the ARCIC discussions
but was not alone in being dismayed by
the unenthusiastic response of the CDF
to the Final Report. Following the establishment of the Ordinariate, in some
measure a vindication of its history, and
the ordination of women as bishops the
League entered a rickety period of policy
and personnel but continues to support
wide ecumenical dialogue.
William Davage

rareLy ordinary Time
some memoirs
Nicholas Reade
Rother Print 2019 £10
ISBN 978-1-5272-4282-1 276pp
Unsurprisingly people ask more and
more ‘what is a priest and what do they
do?’. Former Bishop of Blackburn
Nicholas Reade makes good answers to
such questions through a well written, illustrated and matter of fact autobiography which gently points through him to
God. It’s a hearteningly confident statement for an Anglo-Catholic writing
now from the margins of the Church of
England. Fr Nicholas looks back at the
main ambition of his life being fulfilled
in his twenties, that of bearing Christ’s
priesthood. What follows his ordination,
including his episcopate, is seen as a
working out of that in the communities
he has served in Sussex, West Midlands
and Lancashire with Christine his wife
to whom the book is dedicated.
I found ‘Rarely Ordinary Time’ highly
readable with the memoirs telling the
story of the author diverting to fill out
the main characters as well as to explain
doctrine. We get good pictures of Bishop
Eric Kemp whose service as a church
historian is underestimated and Canon
Derek Allen who fostered and moulded
many vocations. Those trained at Mirfield will read eagerly of his Hostel and

College days that helped secure a down
to earth yet disciplined priestly life.
Nicholas’s evident heart for bringing
people, churches and denominations together wins the reader’s sympathy with
a gracious treatment of church-dividing
issues. He writes of friendships with
Evangelicals like Bishop Wallace Benn
which undoubtedly help him rise above
the partisan tendency within AngloCatholicism and made him effective as
Bishop of Blackburn where among other
ventures he introduced Mission Action
Plans to help counter church decline.
The book’s title is suited to one who
celebrates or attends the eucharist almost daily through the seasons and sees
this action as being at the heart of
church renewal. Reflecting on other factors that work for church growth he
notes the need for Christians to identify
with their local culture and not be aloof,
alongside the need to work for better
ownership of baptism within congregations to encourage the commitment it
implies. His involvement at a national
level in promoting the church’s ministry
of healing and sympathy towards the
charismatic movement evidence a reliance upon the Holy Spirit and openness to God’s surprises. On prayer he
writes with humility: ‘I frequently feel
my prayer time has been dry and my
mind all over the place. Should that happen to you, do not worry, because the
Holy Spirit, who prays in us, is always
successful. St Theresa of Avila said of
those wandering thoughts, ‘Let the mill
clack on while we grind our wheat’ making the point that prayer does not
happen in the head, but in the heart. For

many years I pinned a card up in my
study which summarises what prayer is:
‘God wants us to let Him love us’.’
Nicholas Reade sees the ordination of
women to the episcopate as fracturing
the hope of re-uniting the Church of
England with the great Churches of east
and west. ‘I still cannot see where a
Bishop of the Universal Church - and
that is what Bishops of the Church of
England are - finds his authority from to
take part in the consecration of a
woman. I understand the consecration
of women to be inconsistent with the
historic tradition of the Church, and it
is clear it would be detrimental to our
ecumenical relations with, in particular,
the Orthodox and Roman Catholic
Churches… the reception period [of
women in the priesthood] will have to
come to an end… because there cannot
be anything provisional about the episcopate… in the past, no theological position enjoyed the upper-hand [in the
Church of England], but now it is generally more of a liberal-catholic-evangelical approach rolled into one. Most
certainly, with the consecration of
women bishops and other current matters under consideration, orthodox
Catholics have suffered a heavy blow…
[the Church is] beginning to compromise on the things you just cannot compromise on’. As Bishop of Blackburn
Nicholas rode this storm with as much
grace as he could towards his women
clergy whose gifts he applauds in the
book. His Anglo-Catholic witness on the
ordination of women comes is all the
more powerful in an autobiography conveying passion for justice, the need to
read the signs of the times, challenge attitudes towards the poor and build
mercy towards refugees.
Some Christians come across as, ‘holding to the outward form of godliness but
denying its power.’ (2 Timothy 3:5)
What is impressive about Nicholas’s
story is a thoroughly supernatural approach which wins allegiance across traditions. The guidance of the Holy Spirit
is real to him and he ends the book voicing hope of seeing God as he really is
after death (1 John 3:2). Autobiographies are risky. Although some readers
will skip through details - others like me,
fellow Mirfield and Chichester man, will
lap them up - the book exudes Christian

confidence with a good streak of humility, as in the treatment of safeguarding
failures. Above all, as purposed, it brings
the ministerial priesthood to life. Pray
God it will touch a new generation pondering the Lord’s invitation to serve in
what many of us see as the most rewarding occupation on earth.

John Twisleton

THe case for LiTurgicaL
resToraTion
una Voce studies on the Traditional Latin mass
Ed. Joseph Shaw
Angelico Press, 2019
ISBN 978-1-62138-440-3
Certainly since the second generation
of the Oxford Movement, one characteristic element of the catholic movement within the Church of England has
been a focus on liturgical life. This has
always been founded on the fundamental realisation that form and content are
not divisible. The arrangement of divine
service is not something that is simply to
be suited to the fashions of the age; it has
an eternal element. Shaped by and shaping of culture, certainly, but forming
those who play their part in it. Ultimately, forming us for the heavenly reward for which we hope, the everlasting
worship in the Divine Presence.
It is then in no way surprising that
Roman Catholic liturgical life has often
been an important touchstone, as
Anglo-Catholics have looked across the
river to the rock from which they were

hewn. There were two major streams of
development in this respect: those who
sought to re-capture the essence of English religion on the eve of the Reformation, and those who felt this pre-Trent
focus was anachronistic, instead making
English translations of the contemporary Roman Rite.
The promulgation of the Missal of Paul
VI in 1969 and the subsequent English
vernacular translation, together with the
continuing liberalisation of liturgical law
in Church of England, changed the landscape somewhat. And whilst the Public
Worship Regulation Act was fading into
a distant memory in Anglo-Catholic
parishes, Rome was seeking to impose
upon all her clergy and people the Novus
Ordo Missae.
The response was not universally enthusiastic, as shown by a letter analysed in
one of the papers in this collection: In
1971 fifty-six people, including the bishops of Exeter and Ripon signed a petition to “call to the attention of the Holy
See, the appalling responsibility it would
incur in the history of the human spirit
were it to refuse to all the Traditional
Mass to survive.” This impassioned plea
resulted in the so called ‘English Indult’,
which allowed Roman Catholic clergy in
England to continue to celebrate the rite
of 1962 with the permission of their
bishop. It was the first of series of papal
documents that culminated in Summorum Pontificum in 2007, fully liberalising
both the 1962 and 1970 uses.
Many Anglo-Catholics will be increasingly aware of the movements within the
Roman communion that dedicate themselves to the celebration of the ‘old rite’,
as it is colloquially called. It is now more
and more often the case that ordinary
parishes offer masses in both forms, the
corollary of which is that many Roman
Catholic priests are re-learning, or learning for the first time, how to celebrate
this form of the mass. In our Church of
England too, English Missals are being
brought off the shelf and dusted down
and stoles crossed again. Whether this
elicits confusion and anger, a welcome
sigh of relief or something in between,
this collection of essays will allow the
reader to become acquainted with The
Case for Liturgical Restoration.

Guy Willis
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Ordinations to the Priesthood

fr Jeremy Lind ordained at st mary
the Virgin new market.

The first mass of fr ian edgar

fr Joshua Bell ordained at all saints
Kings Lynn

The first mass of fr Joshua Bell

fr James White ordained at st andrew’s Holborn

fr Blair radford ordained at st
Paul’s monk Bretton

fr michael Vyse ordained at
st george’s nottingham
fr Květoslav Tomaš Krejčí ordained
at st giles reading

The first mass of fr Blair radford
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The first mass of fr michael Vyse

The first mass of fr Květoslav
Tomaš Krejčí

Secular
Liturgies

Tom Sutcliffe is in Salzburg

I

n 1996, when my book, Believing in
Opera, about the theatre side of performing opera, came out, I went to
the Aix-en-Provence Festival to review
Semele, and for the following five years
when I was opera critic for the Evening
Standard I reviewed operas at the
Salzburg Festival. I also worked as a dramaturg (with Keith Warner directing
and Stefanos Laziridis designing) in

Kosky’s staging of Offenbach’s Orphée
aux Enfers. The best seats at Salzburg
now cost €440, the cheap seats vary between €70 and €45 (for ‘raised narrow
seats, no armrest’ at the side with limited
view). This is not opera for the people.
The mega-rich dress up a lot, and paparazzi lurk before and in intervals to
snap the famous. At Boccanegra in the
Grosses Haus I was just three seats away

This is not opera for the people. The mega-rich dress up
a lot, and paparazzi lurk before and in intervals to snap
the famous.
Brussels on The Turn of the Screw in
1998; in Vienna (with Keith and Es Devlin designing) on Ernest Bloch’s Macbeth in 2003; and for Don Giovanni and
Schulhoff ’s Flammen in 2006. In Vienna,
my son Walter was an assistant on both
productions. For Macbeth, which we did
in English (though it was written for the
Opéra Comique in French), I was also
language coach: the Banquo had never
sung in English and did not speak it, and
the three witches were from Austria, Albania and Bulgaria!
In 2004, my wife Meredith Oakes
was the librettist for Thomas Adès’s new
opera The Tempest at Covent Garden.
She has recently written librettos for two
operas, Ransom and Eucalyptus, by Australian composers premiering in 2021,
supposedly. Our son became artistic director of Northern Ireland Opera in
2017. I look forward this month to enjoying Meredith’s new English version of
Die Fledermaus in Belfast at the Grand
Opera House directed by him. In July I
reviewed operas at the Aix-en-Provence
Festival, and last month I was in
Salzburg for the first time in many years
on a similar mission. As a family we are
heavily into opera.
In Salzburg I stayed (as often before)
at the Schwarzes Rössl (‘Little Black
Horse’), a university hostel which offers
cut-price accommodation during vacations (€53 a night, but no breakfast). I
saw six operas, but had to buy a standing
place for €20 at the back of the second
tier in the Haus für Mozart for Barrie

from Bianca Jagger in the row in front of
me.
Achim Freyer’s production and designs for George Enescu’s Oedipe (based
on Sophocles with a libretto by Edmond
Fleg, who also wrote the French words
of Bloch’s Macbeth) was great, with
Christopher Maltman deeply moving
and authoritative in the title role and

dian.
Kosky gave his Offenbach hyperactive
cabaret treatment that swamped the humour of the piece, though Max Hopp
made a meal of John Styx. Energetic diverting stuff, but same old, same old for
Eurydice’s not very sexy boredom.
Michieletto’s Alcina inhabited a bland
dull menagerie where Philippe
Jaroussky’s monochrome countertenor
Ruggiero made little impact except on
fans, who also bellowed applause for Cecilia Bartoli in the title role. In reality
Bartoli on typical form was less lively
and sympathetic than the wonderful
Sandrine Piau as her sister Morgana.
Nobody could shine in this unmagical
setting, though the boy Oberto seeking
his dad (Vienna Boys Choir) was excellent. The poorest staging was the pretentious Australian Simon Stone’s Cherubini
Médée set in hotel rooms and interleaved
clumsily with monochrome homemovies showing Jason and his soon
vengeful first wife with their 11-year-old

Having paid that much for their seats, audiences have to
believe the show cannot be dross. The Salzburg Festival
has to rediscover how to be special if it is going to carry
on for a second 100 years.
John Tomlinson as the blind seer
Tirésias. A baby mask and football
shorts helped create a distinctive sense
of Oedipus, along with other distinctive
effects against the background of the
Felsenreitschule (literally ‘rock riding
school’). Ingo Metzmacher conducted
beautifully. Peter Sellars’s Idomeneo was
characterless with feckless acting and
was poorly directed, with Russell
Thomas mediocre in the title role. Andreas Kriegenberg’s Mussolini-era setting for Simon Boccanegra was even worse
with its pointless concert grand piano at
the back, on top of which the poisoned
doge had to pretend to go to sleep. Absurd. American tenor Charles Castronovo was sterling, but Latvian
Marina Rebeka as the lost daughter
Amelia lacked the sweetness and delicacy needed, while Gergiev is no Ver-

daughters (not sons) in happier times.
Feeble conducting by Thomas Hengelbrock and unpersuasive acting culminated in a scene at a filling station where
Médée threw petrol around and, surrounded by armed police, held a cigarette lighter poised to ignite.
Having paid that much for their seats,
audiences have to believe the show cannot be dross. But Salzburg Festival is a
century old next year, and has to rediscover how to be special if it is going to
carry on for a second 100 years. It was
created to compensate for the disaster of
World War I. But it has to be more special than the usual diet of the Germanspeaking world’s 100 opera ensembles, or
it is serving no purpose at all. ND
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September Diary
William Davage remembers his days at Pusey House

P

erhaps the saddest line in English literature is when Sir
Andrew Aguecheek says, ‘I was adored once too...’ It
speaks of the transient, impermanent nature of love,
almost bereavement. I feel something like that when beginning
a sentence, ‘I was Priest Librarian of Pusey House once...’ and
slip into anecdotage. Twenty-five years ago this month I joined
the Chapter of Pusey House as Priest Librarian and Custodian
of the Library and remained there for 17 years.
I served under two principals, Fr Philip Ursell and Fr
Jonathan Baker, and colleagues, Frs Kenneth Macnab,
Lawrence Crumb, Peter Groves, and Barry Orford. Their gifts
of intellect, theological, spiritual and pastoral expertise and insights were beyond anything I could offer. I learned more from
them than I was able to provide. Fr Ursell once said, finding
me pouring over a Boden catalogue with an undergraduate
from the congregation: ‘You may not have any effect on their
spiritual life, but you taught them how to dress.’ The work of
the Chapter could not have been done without immense support from a series of sacristans (not least our editor), servers,
singers, musicians, Friends of the House, senior members of
the congregation and, by no means least, John Hanks (treasurer) and Dr Ann Chippindale, unstinting in her support and
practical assistance, not least preparation of State Lunch on
Sundays. Her sherry with a touch of trifle has entered into legend.

Perhaps the saddest line in English literature
is when Sir Andrew Aguecheek says, ‘I was
adored once too...’ It speaks of the transient,
impermanent nature of love, almost
bereavement. I feel something like that
when beginning a sentence, ‘I was Priest
Librarian of Pusey House once...’
In 1994 the House was not as secure as it may have outwardly appeared. A disadvantageous agreement with the University of Oxford, entered into about a decade earlier, was
unravelling and there was a sense of institutional threat having
over the House. There were times when closure seemed imminent. Various storms were weathered by tenacity, political
acumen and bloody-mindedness, and Fr Ursell’s great achievement was to keep the House open doing its work, albeit under
constraints not experienced by his predecessors. A new principal and a new master of St Cross College (proxy for the university) were able to reach an agreement in a short time and
the lawyers, necessarily, took sometime longer to implement
a new accord. This freed Fr Jonathan Baker to implement a
programme of refurbishment: en suite accommodation for
residents, redecoration of public rooms, rewiring of chapel and
library, and a new heating system. This enabled a much higher
profile in the Anglo-Catholic movement spurred by his
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prominence in the theological and ecclesial debates of the time.
Fr Orford conceived the idea of a Festschrift for Fr Ursell to
mark his retirement in 2002. We edited, and were among the
contributors to, ‘Piety and Learning: The Principals of Pusey
House 1884–2002.’ It is the only history of the House. We
thought we might utilize the same format for a history of the
House, but other commitments intervened and it fizzled out.
Perhaps there is now scope for an historian or a group from
the younger generation to consider such an enterprise.
Until then random memories crowd in. Notable sermons
from Rowan Williams (as Bishop of Monmouth, Archbishop
of Wales, and then Canterbury), Fr Bill Scott (St Mary’s, Graham Terrace, Savoy Chapel, St James’s Chapel), a series for the
125th anniversary of the House by former Puseyites, and the
celebrations themselves; Dr Ward’s sermon for that anniversary (not least its testicular reference), and Fr Ursell’s Remembrance Day sermon which had several in tears at its
peroration. There were the occasional duds: two of the worst
sermons I ever heard (no names, only painful memories). Retreats to Bec, the Triduum at Ascot Priory (highly significant
for many of the young) and providing the serving team at the
National Pilgrimage to Walsingham. Meeting scholars using
the library and archive, not least Henry Chadwick. Meeting
young scholars and researchers. Using the library and
archive—such a privilege to have a rich resource within a few
steps of my study. Breakfasts day by day in term: humour, wit,
and gales of laughter. Saturday morning, 8am Mass attended
by about 17 survivors from a college ball: ladies in evening
dresses, gentlemen in white tie and none communicated as
they had taken drink after midnight. Informal drinks in summer in the garden after Evening Prayer sometimes followed
by a spontaneous supper. Being in the company of the young
kept me on my toes. Dealing with emotional crises, usually sex
or religion, sometimes both at once. The Wednesday Supper
Club, an initiative of the young, that became a mid-week focus
of House life. The odd mistake: a term card which had three
different dates for Ash Wednesday, all incorrect. The disciplined round of worship, Offices and Mass. Enough.
I decided to leave in 2011, two or three years before I originally intended, for two reasons: I was generously offered accommodation in London, and I had begun to feel that I had
seen it all before and was in danger of being the one who said,
‘We did this years ago and it did not work then.’ Time to go.
At luncheon after the Friends’ Festival I was moved and overwhelmed by the generosity of my colleagues, the Governors,
and of the Friends. For perhaps the first time, but not (sadly,
as some of my friends might hope) the last time, I was rendered speechless. When Fr Ursell offered me the post he said,
‘You do know that there will be no preferment.’ I said that I
was aware of that. He was right. ND
William Davage was Priest Librarian of Pusey House
from 1994 until 2011. Thurifer is away.

Becoming a Sacred Text
John Gayford writes about the prologue of St John’s Gospel

I

n ancient Greek drama a prologue was poetic, of fluid
form, and served as introduction or pre-statement of
what was to follow. This was not a feature of Hebrew literature. Nevertheless, Hebrew concepts were introduced in
the prologue of St John’s Gospel for Greek readers. If St John’s
Gospel is described as a pearl of great price among New Testament writings, the prologue, a well-contained unit, may be
described as the gem within this gospel. Both St Augustine of
Hippo and St John Chrysostom thought it was beyond the
power of man to speak as John does in the prelude, thus drawing a parallel with the creation story and justifying its reputation as a most sacred text of the New Testament.
The message of Jesus is proclaimed in terms of Johannine
theology which includes an eschatological message of salvation
with Jesus as its mediator. Jesus is projected as aware of his divine origin, speaking of his unity with the Father but also proclaiming the incarnation. St John’s Gospel has also been
likened to an exquisite musical symphony that cascades
through the text. The prologue to the gospel becomes both
musical overture and conclusion, probably written after the
main work. In eighteen verses the prologue contains some of
the major themes from the gospel. We can compare this with
the musical examples of opera, oratorio and suite where
melodies of the work are heard in the overture. The prologue
can also be viewed as the conclusion to St John’s Gospel. It represents a statement about an intimate relationship between
God and the world, by the bridge of the eternal and yet incarnate (of this time) Logos.

Both St Augustine of Hippo and St John
Chrysostom thought it was beyond the
power of man to speak as John does in the
prelude, thus drawing a parallel with the
creation story and justifying its reputation
as a most sacred text.
The Evangelist does not only go back to the public ministry of Jesus and even his birth, but takes us back to the time
before creation, to Jesus’ eternal being with God. The prelude
is equally at home in the world of Hebrew scripture and Hellenistic Judaism of the first century that includes Philo, thus
serving both cultures. It allows the development of concepts
of sophia (wisdom) and torah (law) as both being the Word,
thus the prologue is Hellenistic philosophy and rabbinic mysticism set in historical context. The Johannine Logos is parallel
to the sophia-torah figure of Judaism: the torah was historically
given through Moses, but truth and grace came through Jesus.
The Logos existed but was unknown and incomprehensible except through the historical figure of Jesus.
No discussion of the prologue of St John’s Gospel would
be complete without some explanation of Logos and wisdom
theology. While the concept of Logos theology is relatively

modern, the concept of the Logos is deeply buried in Greek
(Hellenistic) philosophy and Jewish thought. In simple terms,
St John’s name for the second person of the Trinity is the Word
of God. In Greek, in which the text was written, Logos means
word, speech and reason. The prologue sets out the philosophical basis of the relationship between God and Jesus in terms
of the incarnation of the Word of God. The use of ‘word’
(Logos) to denote the coeternal offspring of God replaces ‘wisdom’ in the literary models which lie behind the prologue
(Prov. 8.22–31; Eccles. 24 and Wisd. 7.22–8.1). Thus, the concept of Logos comes historically from both Greek and Hebrew
with different meanings.
The Gospel of St John is deceptively simple in style and
vocabulary, but also has mystic qualities suggesting a hidden
depth. Thus, it operates at two levels—factual accounts and
symbolic meanings—with St Clement of Alexandria designating it as the spiritual gospel.
Even those who do not accept that the prologue had its
origin as a hymn admit there is an element of Hebrew poetry
with parallelism which swings as a pendulum through the
piece. Hebrew poetry does not rhyme but uses poetic parallelism seen in the Psalms and other biblical texts. The highly
poetic format of the prologue demonstrates what can be called
climactic parallelism, where a word present in a sentence (usually the last or next to last) is taken up as the subject of the
next sentence. This gives the prologue (especially in the first
September 2019 ■ newdirections ■ 29

five verses) a cohesion and solemnity in its pronunciation as
seen in Psalms and Proverbs.
In the Ancient Near East (the cradle of civilization where
the written word had not developed) the spoken word was
considered a very powerful means of communication. Magic
depended on the correct word for a spell to be effective. This
was true for both Egypt and Mesopotamia, where the divine
word was considered to have creative powers. This was true
for God, gods and, to a lesser degree, human beings, but most
powerful in blessing, cursing and given powers in contracts.
The word of the king was clearly more powerful than that of
the commoner. The word started in the heart (mind) and then
was translated into speech. Once uttered before witnesses it
could not be retracted. It was the power of speech that made
things intelligible and able to be shared with others. The word
of God must be understood against this background. The
word of the Lord is an essential operative agent in the history
of Israel. Things happen starting with creation (Gen. 1–3). In
the Old Testament the word was both the medium of communication and the creative power as seen in Genesis 1, verses
3, 6 and 9, and also in Psalm 33.6—‘by the word of the Lord
the heavens were made.’ In the New Testament, Jesus is projected as the teacher of wisdom.
The author of the prologue is not ashamed of his Hebrew
roots which have been transformed into the Christian faith.
He translates this into a format that will speak to new converts
who were intelligent Hellenistic Gentiles. The heresies of Docetism and Gnosticism were both emerging in the Johannine
community. Historians tell us that they were beginning to take
hold and it almost became preferred to orthodox Christianity.
The author of the prologue was aware of this and knew their
language and refuted their teachings in a stroke with verse 14:
‘the Word became flesh and lived among us.’
There is much deliberation as to the author of the prologue and even as to whether there was more than one author
or redactor. We could continue to ask if the author of the prologue was the same as of the gospel. John the son of Zebedee
was a Galilean fisherman who probably did much of his trade
in Greek, but did that give him the linguistic skills demonstrated in the original text? As an intelligent man who lived
for a long time it is possible that he gradually developed these
skills and honed them into his writings which others redacted.
It is also equally possible that he used the assistance of a member of the Johannine community who was known to have
these skills. Even so this begs the question of whether the prologue and the gospel were written by the same person. Both
have a deceptively simple style and vocabulary which hides the
complex multiple layers of their meaning and gives the text
the possibility of several interpretations, and also its glorious
mystical qualities.
If the prologue of St John is a Christological hymn it is not
alone in the New Testament. It can be discussed along with
Philippians 2.6–11; Colossians 1.15–20; Ephesians 2.14–16; I
Timothy 3.16; 1 Peter 3.18–22, Hebrews 1.3 and possibly others.
There are no Gnostic documents that predate the New
Testament, but Gnosticism could have existed in an oral form.
If the prologue is a hymn of Christian origin, it is anti-gnostic
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in that the Logos became flesh. We see that this idea came from
the very beginning of a Christian community. Here there was
no concept of a mythological redeemer who came to earth,
but rather of the eternal Son of God who at one specific time
became man, in real flesh and blood in the person of Jesus of
Nazareth. Nevertheless, this Christian community came to
conversion from Jews and heathen Hellenists. It seems to make
little difference if this hymn was a pre-Christian hymn that
may have been adapted from Jewish and heathen Hellenistic
concepts.
There have been claims that the Evangelist was influenced
by Gnosticism. There is evidence that Docetism and probably
Gnosticism existed and caused divisions in the Johannine
community in the second century. That Gnostics were drawn
to St John’s Gospel inhibited acceptance and study of this
gospel by orthodox Christian biblical scholars of the early
church. The Gnostics said that matter is evil and spirit is good.
The prologue of St John’s put the lie to their error by presenting the truth of the Incarnation: thus God taking on ﬂesh,
spirit, and matter in a holy union. St Jerome says: ‘when the
word became flesh he did not cease to be what he was before.’
This was the final denial of Gnosticism.

The Gospel of St John is deceptively simple
in style and vocabulary, but also has mystic
qualities suggesting a hidden depth. Thus, it
operates at two levels—factual accounts and
symbolic meanings.
There are many verse by verse exegetical commentaries
of the prologue of St John’s Gospel, but we will concentrate on
verse 14: the Word became flesh and lived among us, and we
have seen his glory, the glory as of a father’s only son, full of
grace and truth.
Most see the prologue reaching its climax in this verse,
but we do well to remember that the Word was coming into
the world in verses 3–4 and 9. We can make the analogy of the
tide advancing up the beach each wave taking it a stage further
until it reaches its high water mark. The text of verse 14 gives
us a very condensed summary of a central pillar of our Christian faith. Now the incomprehensible takes place, the
Logos/Word comes and pitches his tent among men.
The following two quotations seem to stand out, and appear in the Christmas liturgy:
‘But when the fullness of time had come, God sent his Son,
born of a woman, born under the law, in order to redeem those
who were under the law, so that we might receive adoption as
children.’ (Gal. 4.4).
For while all things were in quiet silence, and night was in
the midst of her course, your almighty word leapt down from
heaven from your royal throne. (Wisd. 18.14–15a).
When we say that the Logos became flesh we progress the
divine dramatic theme of revelation to include Jesus as light,
life and truth. This is what gives humanity salvation. This truly
is a genuflection moment of faith we can reflect in liturgy.
The prologue of St John’s was firmly established as the

conclusion of most Masses in the Missale Romanum of Pope
Pius V in 1570 and remained until 1964 reform at the Second
Vatican Council. It still remains part of the Extraordinary
Rite. There was a medieval practice favoured by the Dominicans of reciting the Omnia Opera (Dan. 3.58–88) as the priest
returned from the altar, followed by the Last Gospel as the
priest took off his vestments. There are undisputed claims it
appears in the Rituale Romanum and Mediaeval Sarum Manual of 1614, but in the form of a blessing at the end of the Visitation of the Sick and at Baptism. It was in this format that
the prologue of St John’s Gospel gained sacred connotations
as a blessing, which could even be used to promote fine
weather. As such, it was seen as a summary of the Fourth
Gospel and a direct attack on the Devil trying to harm souls.
Not all Masses ended with the prologue of St John’s Gospel;

The highly poetic format of the prologue
demonstrates what can be called climactic
parallelism, where a word present in a
sentence (usually the last or next to last) is
taken up as the subject of the next sentence.
other texts were used on specific occasions. Historically in
liturgy the text was variably rendered, including all reciting
the text together. The norm in the Latin Extraordinary Form
of the Mass is for the priest to go to the gospel (north) of the
altar and after an introduction as for the gospel of the Mass.
The priest then recites the prologue of St John’s Gospel in a
low voice. At the words ‘Et verbum caro factum est’ (‘and the
word was made flesh’) all genuflect in recognition of the incarnation. Altar cards are provided for the text. From the mid19th century, Anglo-Catholic liturgy (as in the English Missal)
was providing for the Last Gospel to be recited at the end of
Mass in English, but this has faded from use since the Second
Vatican Council.
The eighteen verses of the prelude are packed with High
Christological theology which leave us in no doubt as to the
divinity and humanity of Jesus. There is no Messianic secret
as in the Synoptic Gospels. We are introduced immediately to
Jesus as the Logos responsible for God’s cosmic creation before
taking human form. He is the light that confronts darkness
and overcomes it, giving light to all who believe in him, exalting
us to the status of being children of God. ND
The Revd Dr John Gayford is Honorary Assistant Priest
at St Mary’s, East Grinstead
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1

In the beginning was the Word, and the Word was
with God, and the Word was God.

2

He was in the beginning with God.

3

All things came into being through him, and without
him not one thing came into being.

4

What has come into being in him was life, and the
life was the light of all people.

5

e light shines in the darkness, and the darkness did
not overcome it.

6

ere was a man sent from God, whose name was
John.

7

He came as a witness to testify to the light, so that all
might believe through him.

8

He himself was not the light, but he came to testify
to the light.

9

e true light, which enlightens everyone, was coming into the world.

10 He was in the world, and the world came into being
through him; yet the world did not know him.
11 He came to what was his own, and his own people
did not accept him.
12 But to all who received him, who believed in his
name, he gave power to become children of God,
13 Who were born, not of blood or of the will of the
flesh or of the will of man, but of God.
14 And the Word became flesh and lived among us, and
we have seen his glory, the glory as of a father’s only
son, full of grace and truth.
15 ( John testified to him and cried out, “is is he of
whom I said, He who comes aer me ranks ahead of
me because he was before me.”)
16 From his fullness we have all received, grace upon
grace.
17 e law indeed was given through Moses; grace and
truth came through Jesus Christ.
18 No one has ever seen God. It is God the only Son,
who is close to the Father’s heart, who has made him
known.
e Text of the Prologue of St. John’s Goel (Verses 118) from the New Revised Standard Version of the Bible
1989
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Ordinations to the Diaconate

fr gary gould ordained at norwich cathedral

frs William Hamilton-Box, alan rimmer, michael still,
yaroslav Walker, and angus Beattie ordained at st
andrew's Holborn

fr Jason Lawrence Hewitt
ordained at Wakefield
cathedral

fr Thomas fink-Jensen
ordained at chichester
cathedral

fr Thomas crowley ordained at chichester cathedral

fr dominik chmielewski ordained at chichester
cathedral
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fr Jamie franklin ordained at st george's nottingham

The Anglican Patrimony
Arthur Middleton considers the influence of the divines

I

n the July edition, Fr Andy Hawes’ letter made a request
that the Society lay claim to the orthodoxy that is at the
heart of the Anglican patrimony. This was the inspiration
of the Tractarians which they received from Richard Hooker
and the Anglican divines of the 17th century.
Professor Owen Chadwick wrote: ‘If High Churchmen of
that age like Bramhall or Thorndike had been asked what led
them not to compromise, they would have replied that their
paramount duty is to the Catholic Church, their subordinate
and derivative duty is to the Church of England as the representative of the Catholic Church in this country. The Catholic
Church is known by its faithfulness to the primitive model.
The Church of England has no choice but to follow that
model, must seek to apply the principle rigorously and exactly.
“I am satisfied,” wrote Thorndike in 1660, “that the differences,
upon which we are divided, cannot be justly settled upon any
terms, which any part of the Whole Church shall have just
cause to refuse, as inconsistent with the unity of the Whole
Church.”‘
Chadwick continues: ‘The argument... represents a contention which has survived the centuries and must still be
reckoned with. Any act which divides Anglicanism from the
universal Church of the centuries is to be rejected, even if that
act offers temporary or local advantage; and the test of universality, in this sad, divided state of Christendom, may be
found in appeal to the ancient and undivided Church of the
first centuries. The question whether there are sufficient ambiguities or exceptions in the Episcopal practice of the ancient
Church to warrant modern exceptions, Thorndike answered
with a vigorous “No.”‘

It is a secularism that stalks the Church and
would reduce Christian faith and life to a
respectable secular humanism. It wants to
set the agenda for the Anglican Communion
and dresses it in Christian language.
We are where we are because of another kind of battle that
would make us captive to a sociological reductionism as the
interpretative principle of Anglicanism. This uses political correctness to reinterpret the Bible and apostolic faith and order.
It is a secularism that stalks the Church and would reduce
Christian faith and life to a respectable secular humanism. It
wants to set the agenda for the Anglican Communion and
dresses it in Christian language. It is what I call genetically
modified theology, and like genetically modified crops we cannot tell where it will lead us, as sight is lost of where we have
come from. In a time like this, it is crucial that we know what
the patrimony of Anglicanism is, as the great theologians of
our Anglican tradition did.
The catholic faith of the primitive Church—the faith once

for all delivered to the saints, summarized in the Rule of Faith
or scripture and the creeds—is the doctrine of Anglicanism.
She refuses to affirm as ‘of the faith’ any doctrine not so qualified in or by scripture or the primitive Church. Jewel affirmed
in his Apologia that ‘scripture and the Primitive Church are
the criteria by which the authenticity of a Church and the
truth of its teaching are assessed’ and John Bramhall claimed
that the Church of England was not ‘a new Church, a new Religion, or new Holy Orders.’ This constant of the Anglican
spirit is found in different shapes from the sixteenth century
onwards.

The Catholic faith of the primitive Church—
the faith once for all delivered to the saints,
summarized in the Rule of Faith or scripture
and the creeds—is the doctrine of
Anglicanism.
This derives from theological method not content and
emerged with Archbishop Parker’s theological interpretation
of the Elizabethan Settlement in the 1572 Thirty-Nine Articles, the Second Book of Homilies, and the ‘Canon of Preaching.’ Rooted doctrinally in scripture and antiquity, we find this
method in the works of Anglican divines and our formularies.
Richard Hooker articulated it in his Laws of Ecclesiastical Polity,
and Michael Ramsey describes its spirit as ‘doing theology to
the sound of church bells’ to stress the essential connection between theology, doctrine and Christian worship. The Book of
Common Prayer is as much about a way of doing theology as
about liturgy—lex orandi est lex credenda, which means that the
Rule of Prayer governs the Rule of Belief; and as Athanasius’s
theology cannot be understood apart from the liturgy of
Bishop Serapion, so Anglicanism cannot be understood apart
from The Book of Common Prayer.
For Hooker, God’s revelation in Christ and the Church,
the ‘Whole Christ,’ is authoritative, but the language in which
it is expressed is not infallible. In essence it is rational but mysterious, defying exact definition. Lancelot Andrewes put it
succinctly: ‘One canon... two testaments, three creeds, four
general councils, five centuries and the series of the Fathers in
that period... determine the boundary of our faith.’
This cannot deny God’s presence in creation. C.S. Lewis
noted that Hooker’s universe was ‘drenched with Deity’ and
the implications of the divine presence in his world keeps together things that can easily be set in opposition: ‘reason as
well as revelation, nature as well as grace, the commonwealth
as well as the Church, are equally though diversely “of God”...
all kinds of knowledge, all good arts, sciences and disciplines…
we meet in all levels the divine wisdom shining out through
“the beautiful variety of things” in “their manifold and yet harmonious similitude”‘ This divine presence is one in revelation
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and nature, creation and redemption, consistent and reasonable. In revelation it brings to a climax what God does in nature and in nature it gives us the clue to revelation, because
‘The Word’ that ‘became flesh...’ is the Word or Logos at work
in all creation. So, the Incarnation becomes central and primary to Anglican theology. We see this appreciation of the
natural world in those great poets of our Anglican tradition—
George Herbert, Henry Vaughan, Thomas Traherne, John
Keble, T.S. Eliot and R.S. Thomas—who discerned God’s presence in his creation. The Private Prayers of Lancelot Andrewes
are sensitive to this same divine presence in the natural world.
It is a direct consequence of their embracing of a profound
sacramentality that the incarnation implies and is so often
lacking in theologies where the incarnation is not central.

The fashionable addition of experience is
unnecessary because tradition enfolds past
and present, and embraces as its source and
power the contemporaneity of the gospel
through which the true character of present
experience is refracted and thereby critically
evaluated.
Michael Ramsey claimed that it was the nature of Elizabethan theology rather than imitation of Hooker in the style
of Lutherans to Luther or Calvinists to Calvin that made it
possible to creatively appeal to scripture and tradition, and it
must remain so today. Scripture is the supreme authority because it contains all things necessary to salvation, but not as
regulations for everything in the Church’s life which has authority to decree rites and ceremonies. Our formularies affirm
the Old Testament revealing Christ by pointing to him and
the New Testament revealing Christ fulfilling what is foreshadowed in the Old. The Bible is about God’s saving work
and self-revelation through law and prophets, Christ being the
head and climax.
Scripture became the self-evident basis, but because the
Bible without the church becomes a mere collection of ancient
documents, scriptural interpretation depends on the appeal to
antiquity as mutually inclusive. The Bible and the Church
must be dancing partners and where the one is detached from
the other it leads to an uncontrollable doctrinal space-flight.
Anglicanism maintained the catholic notion of a perfect union
between scripture and tradition or the Church and scripture
in that the Church’s authority is not distinct from that of scripture but rather that they are one. Anglican divinity has an ecclesial context in which the Church bears witness to the truth
not by reminiscence or from the words of others, but from its
own living, unceasing experience, from its catholic fullness
that has its roots in the primitive Church. This appeal is not
merely to history but to a charismatic principle, tradition,
which together with scripture contains the truth of divine revelation, a truth that lives in the church. In this spirit Anglican
divines looked to the Fathers as interpreters of scripture. The
1571 Canons authorize preachers to preach nothing but what
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is found in Holy Scripture and what the ancient Fathers have
collected from the same, ensuring that the interpretation of
scripture is consistent with what Christians have believed always, everywhere and by all. So, scripture and tradition or the
Church are the first two features of our patrimony.
The third feature in this theological method is the appeal
to reason. In creation, God reveals himself as the principle of
rationality, purpose and unity, described as the divine Logos
that informs our consciences and minds enabling us to perceive purpose and order in the universe. Such knowledge requires revelation to complete it and redemption to cleanse and
free the heart and mind from things that inhibit and corrupt
us. It is an appeal within the context of the appeal to scripture
and antiquity. Unbalancing in one direction degenerates into
the ghetto mentality of either scripturalism, or traditionalism,
or liberalism.
The fashionable addition of experience is unnecessary because tradition enfolds past and present, and embraces as its
source and power the contemporaneity of the gospel through
which the true character of present experience is refracted and
thereby critically evaluated. It is a way of looking at and experiencing the world, but with the kingdom of God and the sui
generis experience of the church, and not the world, as the ultimate term of reference.
This threefold appeal is found in the Reformers and in divines after Hooker: Andrewes, Laud, Hammond, Thorndike
and Taylor to name a few. An ecclesiastical use of antiquity
and reason is found in Daniel Waterland, to defend the scriptural doctrines of the Trinity and incarnation against Deists
and English Arians in the eighteenth century. Evangelicals like
Venn and Simeon emphasized personal experience and commitment to Christ, but held the doctrines contained in the Articles, Prayer Book and Homilies, as did the Cambridge
Platonists and Bishop Butler in their concern for a reasonable
faith. Evangelicals enriched the Oxford Movement when heirs
from evangelical homes became leading Tractarians. The 19th
century scientific undermining of Christianity found this
threefold appeal able to respond to and absorb scientific
method and historical criticism.

As we do not translate Shakespeare into
modern English in order to understand him,
so in these divines there is no easy process
of changing the images. Tampering with
their particular expressions will only result
in losing the substance of what they are
saying.
This spirit continued where the incarnation became central, from Westcott, Gore and the Lux Mundi school to
William Temple, as they illustrated the presence of the divine
Logos to pinpoint the unique revelation of God in Christ as the
keystone of a continuous divine activity in creation, in nature,
history, culture and civilization. The doctrine of the one person and two natures of Christ defined by the Council of Chal-

cedon has had a continuous influence. Our understanding of
eucharistic sacrifice and sacramental presence have been enhanced, and the doctrine of the communion of saints seen to
be about the living and departed as one fellowship of common
prayer and praise rather than in terms of mediation.
Nicholas Lossky’s advice to an Orthodox exploring Anglicanism is to read it ‘from the inside’ in the works of Anglican
divines, The Book of Common Prayer , and The English Hymnal,
and not only in Formularies. Here the living tradition of Anglicanism lies hidden rather than in statements described as
corporate acts of the whole Church. It requires sympathetically reading the other’s experience with total readiness to put
one’s own ‘traditional’ formulations in question with absolute
confidence in the indestructibility of truth. The writings of
the divine, the hymn, the prayer give commentary to the formulations, a definition of certain terms lacking in them and
generally yield an impression of Anglican spirituality and doctrine. Today’s Anglican will grasp its spirit by suspending most
of the responses and unlearning most of the habits of the modern mind that have created the great gulf between this and all
preceding ages. As we do not translate Shakespeare into modern English in order to understand him, so in these divines
there is no easy process of changing the images. Tampering
with their particular expressions will only result in losing the
substance of what they are saying because, as Ian Ramsey

Harvest time: ‘season of mists and mellow fruitfulness.’ For several years I
have had the great privilege to conduct
a quiet day in a church set in a National
Trust property, Gunby Hall in Lincolnshire. Every year the weather and
the gardens have been quite perfect!
The fruit in the orchard and the vegetable garden add a scent-filled gloss to
a scene of natural goodness; creation in
perfection. There is no doubt that God
speaks to the soul in the beauty of creation. As Ignatius sets out in his ‘first
principle and foundation’: ‘Man was
created to praise and reverence God by
this means to save his soul for ever.
Everything else which God has created
was created to help man towards the
end for which he was made.’
There is a problem here. It is quite
possible to get stuck in something close
to pantheism. The Christian faith does
not teach that God is present in each
atom of the seen creation. Creation
made all things from nothing by the
‘Almighty word.’ Creation is a means of
communication. God speaks through
creation—he is not trapped in it. Humanity is the pinnacle of God’s created
order because we are made to live with
God forever. The rest of the created

claimed, such images are ‘disclosure models’: specific images
with a depth of meaning that develop an understanding of
what is presented in several directions at once. They ‘are
rooted in disclosures and born in insight’ and hold together
two things in such a way that thought about one produces
some understanding in depth of the other. Anglican divines
use the language and imagery of patristic theology because the
poetic vision of these Fathers could only be expressed as they,
in fact, expressed it. When these divines are allowed to speak
in their own language there is no substitute for reading what
they way as they say it, not as mere relics of the past but as living witnesses and contemporaries with us, so that what constitutes the essential feature of these divines, their charismatic
life in the church, can continue to live in the apostolic tradition
they have received. ND
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God in Creation
andy Hawes
order is not. Adoring creation is not the
same as adoring God. St Ignatius goes
on to say in his ‘first principle’ that it is
vital to become ‘indifferent’ to creation. By this he means that it is contrary to the soul’s wellbeing to become
too attached to any one thing or person
or activity. Everything is subject to corruption.
This may sound severe and puritanical. Indeed, it might be the cause of a
slow drift to heresy if an individual begins to think and feel that the seen creation is evil and dangerous. This is
quite wrong. It is vital, however, if one
is searching for a lively spiritual life not
to be mastered by any ‘thing’—no matter how good and beautiful it is in itself.
Some fundamentals of spiritual disci-

pline come into play here. First, is the
essential grace to be thankful. ‘It is indeed right at all times and in all places
to be thankful.’ The simplest way to
keep an attitude of thankfulness at the
centre of consciousness is a careful and
prayerful use of a ‘grace,’ before and
after meals. Secondly, a carefully
thought out measure of giving, ideally
tithing, places a person in a proper relationship to ‘things.’ Thirdly, taking seriously the God-given responsibility of
being a steward of creation: ‘green issues’ are not just environmental issues,
they are theological and spiritual ones
too. Fourthly, to develop a pattern of
fasting, as well as feasting, schools the
individual by nurturing the will and
imagination to use and not be used by
creation.
St Augustine in his confessions
writes with great sorrow: ‘How late
have I loved you Beauty so ancient and
so new, how late have I loved you.’ He
laments because before his conversion
he ‘fell on the lovely things you have
made... not knowing it was you who
made them.’ May God give us grace to
adore him as the source of all goodness,
truth and beauty.
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touching place
S MARY MAGDALENE, GEDDINGTON, NORTHANTS

S

pires define Northamptonshire, much as they do parts of Lincolnshire,
and Geddington’s got a fine example from the 14th-15th c, with octagonal spire. The body of the church attached to it is pretty fine, too,
with Comper glass in the south chapel, a 13th c. S arcade and 12th c. N arcade.
Although it was not improved by the Victorian predilection for scraping off
plaster, here at least that does enable us to see the Anglo-Saxon arch built
into the N arcade from the earlier building on the site. On your way out you
should note the table in
the S. porch, for a dole of
a loaf of bread each Saturday to 24 Geddington
pensioners, provided by
‘Sir Robert Dallington’s
charity’ in 1636.
You are not finished
there, as inevitably next
to the church you visit
the finest surviving
Eleanor Cross, one of a
dozen provided by King
Edward I in 1294 to
mark the overnight stops
for the funeral cortege to
London
of
Queen
Eleanor of Castile, who
died at Harby, near Lincoln, on November 28th
1290. The Geddington
stop happened on 7th
December 1290.
Edward did not just
want a memorial, but
wanted the viewer to commend her to God. That macho monarch Edward
I adored his intelligent Spanish wife, writing in January 1291 to the Abbot
of Cluny, requesting prayers for his wife’s soul, ‘whom living we dearly cherished, and whom dead we cannot cease to love.’ O si sic omnes!
Map Reference: SP895830

Simon Cotton

Forms of words for making a bequest to FiF in your Will
I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£
) and I DIRECT that the receipt of the Treasurer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor.
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or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DIRECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Executor.

parish directory
LONDON SE11 4BB St Agnes Kennington Park, St Agnes
Place. Under the Episcopal care of the Bishop of Fulham. 8 minutes
walk from both Kennington and the Oval tube stations (Northern line)
Sunday: 10am Solemn Mass. Daily Mass: Mon to Fri 10am - Bible
Study after Mass on Wed. stagneskenningtonpark.co.uk 020
7820 8050 frpaulensor@btconnect.com
LONDON SE13 St Stephen, Lewisham (opposite Lewisham
Station) A Forward in Faith Parish under the episcopal care of the
Bishop of Fulham. Sunday: Mass 8am, Parish Mass 10am. Weekdays: Mon 10am, Tues 9am, Wed 12.15pm, Thurs 10.15am, Fri
12.15pm, Sat 10am Parish Priest: Fr Philip Corbett - 07929
750054
LONDON SE18 St Nicholas - the Ancient Parish Church
- St Nicholas Road, Plumstead. A Society Parish under the episcopal
care of the Bishop of Fulham. Masses: Solemn Sung 11am; Mon
12 noon; Tu es 12 noon; Wed 9.30am; Fri 12 noon; Sat 10am. Exposition of the Blessed Sacrament half an hour before every Mass
apart from Sunday. Modern rite, traditional ceremonial. Parish
Priest: Fr Andrew Stevens 020 8854 0461
LONDON Sw1 St Gabriel, Pimlico Sunday: Mass 8am; Sung
Parish Mass 10:30am. 6pm (& 5pm Wed) Wed 9.15am School
Mass (termtime), Choral Evensong (termtime). 7.30pm Mass.
Midweek Mass: Tues 9.30am, Wed 7pm, Thurs 7:30am, Fri 10am,
Sat 9:30am. www.st-gabriels.com
LONDON Sw7 St Stephen, Gloucester Road (entrance in Southwell Gardens) A Fulham Jurisdiction Parish. Modern rite, traditional
ceremonial, gospel preaching and good music. Sunday: Masses
9am and 11am (Solemn). Daily Mass: Tues 12.30pm, Wed 7pm,
Thur 8am, Fri 12.30pm, Sat 10am. Holy Hour: first and third Fridays 9.30am. Rosary - 2nd and 4th Saturday at 10.30am. Fr.Philip
Barnes SSC Contact: 020 7370 3418
www.saint-stephen.org.uk
LONDON Sw11 The Ascension, Lavender Hill. Famous and
flourishing ABC Parish, in the Fulham Jurisdiction. Inspiring
liturgy with modern rites, traditional ceremonial, fervent preaching and good music. Sunday: High Mass 11am. Weekday Mass:
Wednesday 7.30pm. Rosary: Saturday 11.30am. SOLW Cell organises pilgrimage, social and fundraising activities. Parish Priest: Fr
Iain Young 020 7228 5340
LONDON Sw19 All Saints, SouthWimbledon. Society Parish
Under the Episcopal Care of the Bishop of Fulham. Sunday Solemn
Mass 11am. For other masses and services contact Fr Christopher
Noke 020 8948 7986, the church oﬃce 020 8542 5514 or see
www.allsaintswimbledon.org.uk/
LONDON wC1 Christ the King, Gordon Square The Forward
in Faith Church. Mon to Fri: Mass at 12.30pm, plus: Thur at 12
noon: Angelus followed by Exposition of the Blessed Sacrament
until 12.25pm. Other services: as announced. Contact the FiF Office on 020 7388 3588 or email:
chaplain@forwardinfaith.com
LOwESTOFT St John the Baptist, Lound. Society Parish
under the Episcopal oversight of the Bishop of Richborough.. A
warm welcome awaits you at our listed medieval building with a
superb interior by Sir Ninian Comper. Sung Mass on the first, second, and third Sundays of the month.
wwwloundworship.co.uk
MANCHESTER Failsworth The Church of the Holy Family.
A Society Parish. Sunday Mass : 9.15am. For other Sunday and
Weekday Services or further information please contact Fr.Paul
Hutchins on 0161 681 3644
MANCHESTER The Parish of Swinton and Pendlebury:
All Saints, Wardley; Saint Augustine, Pendlebury; Saint
Peter, Swinton. A Society Parish. Sunday Masses: 8am and
5.30pm (SP), Sung at 9.30am (AS), 10.30am (SP) and 11am (SA).
Daily Mass in Parish. Priest Jeremy Sheehy 0161 794 1578, Parish
Oﬃce: 0161 727 8175 email: paroﬀsandp@btconnect.com
MIDDLESBROUGH The Church of St Columba Sunday:
Mass 9.30am. Daily Mass. St John the Evangelist Sunday
Mass 11am. For further information contact Fr Stephen Cooper
01642 824779
NORTH YORK MOORS S. Leonard, Loftus and S. Helen,
Carlin How. Situated on the Cleveland Coast. Sunday - Mass at Carlin
How 9am and at Loftus 10.30am. Further details on our website
www.loftusparish.co.uk or on Facebook www.facebook.

continued

com/loftusparish Parish Priest Fr. Adam Gaunt 01287 644047
AdamGaunt@btinternet.com
OXFORD St John the Evangelist, New Hinksey (1 mile from
the city centre;Vicarage Road, OX1 4RE) A Society Parish under the
care of the Bishop of Ebbsfleet. Sunday: Parish Mass 10.30am.
Contact - 01 865 241099 or www. acny.org.uk/467 Come and
discover Oxford’s hidden Comper Church!
PLYMOUTH SACRED HEART, ST JOHN THE EVANGELIST, wITH ST SIMON, AND ST MARY THE VIRGIN. A
Society Parish under the Episcopal Care of the Bishop of Ebbsfleet.
St John, Sunday 11am (sung), Thursday 10am (said); St Mary,
Sunday 9.30am (said), Wednesday 11am (said); St Simon, Tuesday 10am (said). Feast days as appropriate. Pastoral care Fr.S.Philpott. email: frphilpott@gmail.com
email: churchofstjohn1@btconnect.com
www. sacredheartplymouth.co.uk
PORTSMOUTH The Ascension and St Saviour, Society
Parishes under the Bishop of Richborough. The Ascension PO2
0JG, Parish Mass 11am. Low Mass: Thursday 7pm. St Saviour PO2
8PB, Parish Mass 9.30am. Low Mass: Monday 10am, Wednesday 11.30am, Friday 7pm. Solemn Evensong and Benediction
(last Sunday) 5pm. Modern rite, traditional ceremonial. Fr Benjamin Weitzmann SSC 02392439711
www.ascensionportsmouth.org.uk
READING St Giles-in-Reading, Southampton Street (next to
the Oracle). Medieval church. Forward in Faith, aﬃliated with The
Society. Sunday: Mattins - 10am; Parish Mass with Sunday School
- 10.30am; Evensong - 5.30pm; Low Mass 6pm. Daily Oﬃces and
Daily Mass. Friday Bible Study at 11.30am. Regular study groups,
see our website.. Parish Priest: Fr David Harris 0118 957 2831
www.sgilesreading.org.uk
ST.LEONARD'S-on-SEA Christ Church with St Mary
Magdalen and St.Peter and St.Paul. Daily Mass 10:30am and
6pm. Sunday Mass 8am Parish Mass 10:15am. Contact: Parish Office 01 424 447784 www.christchurchstleonards.co.uk
SALISBURY St Martin – the oldest Church in Salisbury. We
can be found in St. Martin’s Church Street just over the inner city
ring road. Walk up St. Ann Street from the Close and through the
tunnel. A Society Parish under the episcopal care of the Bishop of
Ebbsfleet.Sunday: Mass at 8:00am, Parish Mass at 10:30am. For
further information about the Daily Oﬃce, weekday mass and
confession see www.sarumstmartin.org.uk. or call
01722503123. Parish Priest: Fr. David Fisher. 01722 500896
SCARBOROUGH St Saviour with All Saints, Parish aﬃliated to the Society of Ss Wilfrid and Hilda and under the Episopal
Care of the Bishop of Beverley. Sunday Mass 9.15am with refreshments to follow. Evening Prayer and Benediction 4.00pm on the
first Sunday of the month. Sunday of the month. Weekday
masses: Monday 2pm Thursday 10.15am. Major Festivals times
vary. Fr David Dixon 01723 363828
frdavidstmart@gmail.com
stsaviour-scarborough.org.uk
SEAHAM: COUNTY DURHAM S John, Seaham Harbour
SR7 7SA (with All Saints Deneside & S Mary’s Seaham)
Sunday 11.00am Solemn Mass & Sunday School (9.30am Solemn
Mass All Saints & 1st Sun 11.00am Sung Mass S Mary’s) 5.00pm
Solemn Evensong & Benediction (2nd Sun). Mass Mon, Wed, Fri,
Sat, 9.30am & Tues 6.00pm S Johns Thurs, 9.30am All Saints, Sat
10.30am S Mary’s. Exposition of Blessed Sacrament Wed 8.45am
– 9.15am S John’s: Confessions by arrangements with Priests.
Parish of The Society in the Episcopal Care of the Bishop of Beverley. Clergy: Fr Paul Kennedy SSC 0191 3665496 Fr Mark Mawhinney 0191 5816774 Fr Chris Collins 0191 5817186.
www.stjohns-seaham.org.uk
SHREwSBURY All Saints with St Michael, North Street
(near Shrewsbury railway station). A Society Parish under the episcopal care of the Bishop of Ebbsfleet. Resolutions ABC. Sunday: Mass
10.30am. For daily Mass times or further information, contact
Fr.Paul Lockett SSC 01 743 357862
SOUTHAMPTON, St.Barnabas, Lodge Road (oﬀ Inner Avenue
A33 London Road). A Society Parish (under the episcopal care of the
Bishop of Richborough) welcomes you. Sunday Solemn Mass
10am, Daily Mass and other service details from Churchwarden
023 8067 1833

SPENNYMOOR, CO. DURHAM St Andrew, Tudhoe
Grange, DL16 6NE A parish of the Society, under the care of the
Bishop of Beverley; Sundays: 9am Sung Mass, Last Sunday of the
month - 10.30- 12 noon "Messy Church" in the hall for children
and families, 6pm Evensong (with Benediction on 1st Sunday of
month); Weekday Masses: Tues 7pm, Thurs 9.30am.Parish Priest:
Fr John Livesley SSC - 01388 814817
STOKE-ON-TRENT, LONGTON SS Mary and Chad. A
Society Parish. Sunday: Parish Mass 10am. Weekdays: Mon 10am,
Tues 6.30pm, Wed 10am, Thur 11.30am, Fri 6.30pm. Confessions
after any Mass or by appointment. Fr Kevin Palmer - Parish Oﬃce
- 01782 313142 - www.ssmaryandchad.com
SUNDERLAND St Mary Magdalene, Wilson Street, Millfield.
A Society Parish under the episcopal care of the Bishop of Beverley. Sunday: Parish Mass 10.30am, Benediction 6.30pm, Mass
7pm. Weekdays Mass: Mon and Wed 10.30am, Tues and Thur
7.30pm, Fri 7.30am, Sat 10am. Rosary Thur 7.15pm, Sat 6.15pm.
Confessions: Sat 6.30pm or by appointment. Parish Priest: Fr
Beresford Skelton 0191 565 6318 www.stmarymagdalene.co.uk Visit our Facebook page
SUNDERLAND St.Aidan, Ryhope Road,Sunderland ,SR2
9RS. A Parish of the Society under the Episcopal care of the Bishop
of Beverley. Sunday: Sung Mass 10.00 am, Evensong 6.00 pm.
(Benediction last Sunday of the month 6.00 pm). Weekday
Masses: Mon, Wed, Sat 9.30am, Tues 1.00pm, Thurs 7.30, Fri
8.30am. Rosary Mon 5.30 pm. Confessions Sat 6.15 pm or by appointment. Contact: Fr David Raine SSC: 0191 5143485,
farvad@sky.com
SUTTON All Saints, Benhilton A Parish of the Society in the
care of the Bishop of Fulham. Sunday: Low Mass 8am, Solemn
Mass 9.30am. Weekdays Low Mass: Monday and Tues 7.30am,
Wed 7.30pm, Thurs 10am, Fri 7.30am, Sat 10am. For further information please contact Fr David Chislett SSC: 07860 636 270.
Churchwardens: Linda Roots 020 8644 7271, Carolyn Melius 020
8642 4276
SwINDON Parish of Swindon New Town A Society Parish
under the episcopal care of the Bishop of Ebbsfleet. Sunday
masses: 6.00pm Saturday S. Mark's (First Mass of Sunday),9.00am
S. Saviour's; 11am S. Luke's. Weekday masses as advertised. Contact 01793 538220 swindonnewtown@btinternet.com
TAUNTON Holy Trinity, Trinity St,Taunton,TA1 3JG. Society
Parish. Modern Catholic liturgy. Musical tradition. Sunday Services 8,10 & 6.30. Daily Mass. Fr Julian Laurence SSC, Vicar, Fr
Adam Burnham SSC, Curate. See website for full details of services and events holytrinitytaunton.org
TIPTON, west Midlands St John the Evangelist,
Upper Church Lane, DY4 9ND. A Society Parish under the episcopal
care of the Bishop of Ebbsfleet. Sunday 9.30am Mass; 11.00am
'The Eleven' Mass with Sunshine Club for children; 4pm Evening
Prayer. Daily Mass: Monday & Thursday 7.30pm; Wednesday
9.30am; Friday 6pm; Saturday 10am & Confessions at 10.30am.
Parish Priest: Fr Simon Sayer CMP 0121 679 7510
TIVIDALE, Oldbury, west Midlands St. Michael
the Archangel, Tividale Road and Holy Cross, Ashleigh Road. Society Parish. Sunday Worship: Parish Mass 11am (St.Michael's),
Evening Mass 6pm (Holy Cross). Contact Fr.Martin Ennis 01 384
257888 frmennis@gmail.com,
www.vicaroftividale.co.uk
wALSALL St Gabriel’s, Fullbrook,Walstead Road,Walsall, oﬀ
Junc.7 or 9 of M6. A Society Parish. Sunday: 8am Mass, 10am Parish
Mass, 4pm Evening Prayer, 5pm Evening Mass. Daily Mass. Parish
Priest: Fr Mark McIntyre 01922 622583
wALSINGHAM St Mary & All Saints, Church Street. A Society
and Forward in Faith Parish under the Episcopal care of the Bishop
of Richborough. Sunday: Solemn Mass, 11.00 am Weekdays:
please see www.walsinghamparishes.org.uk Contact: Fr Harri
Williams SSC, 01328 821316
wEDNESBURY, west Bromwich St Francis of Assisi,
Friar ParkWS10 0HJ (5 minutes from junc 9 of M6) Sunday: Mass
9.45am. Weekday Mass: Tues and Thur 9.30am, Wed and Fri
7.30pm, Sat 10am. Lively worship in the Modern Catholic Tradition, with accessible preaching, and a stunning gem of a church
beautifully restored. Parish Priest: Fr Ron Farrell SSC: 0121 556
5823 Visit us at www. saintfrancisfriarpark.com

Continued on next page
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wELLINGBOROUGH St Mary the Virgin, Knox Road
(near BR station) A Society Parish under the episcopal care of the
Bishop of Richborough. Sunday: Mass 10.30am. Daily Mass and
Oﬃce. For further information see our Website: www. stmarywellingborough.org.uk

wEST KIRBY S. Andrew, Meols Drive,Wirral, CH48 5DQ. Sunday 8:00 am Low Mass; 10:30 am Sung Mass; Evensong 6:00 pm
Third Sunday. Daily Mass. Traditional ceremonial with a warm
welcome. Safe harbour in Wirral and Cheshire West, visitors welcome. Parish of The Society under the Pastoral Care of The Bishop
of Beverley Parish Priest Fr. Walsh. 0151 632 4728, www.standrewswestKirby.co.uk e-mail: revpeterwalsh@btconnect.com
wESTON super MARE All Saints with St Saviour, All
Saints Road, BS23 2NL. A Member of the Society under the episcopal care of the Bishop of Ebbsfleet - All are welcome. Sundays:
9am Mass, 10.30am Parish Mass. Weekdays: 10am Mass (Wed,
Thur and Sat). Priest-in-Charge: Fr Andrew Hughes SSC 01934
204217 fatherandrew@sky.com - Parish Oﬃce 01934 415379 allsaintsandstsaviour@btconnect.com Visit our website www.allsaintswsm.org

wEYMOUTH St Paul, Abbotsbury Road DT4 0BJ Under the
episcopal care of the Bishop of Ebbsfleet. Sundays (usually):
Parish Mass 9.30am (creche and Sunday school); Informal Eucharist 11.15am; EP & Benediction 5pm (1st Sunday). For times
of daily and Holyday masses see www.stpaulsweymouth.org
or ring parish oﬃce 01305 771217 or
stpweymouth@gmail.com

wINCHESTER Holy Trinity. A Society Church under the
Episcopal care of the Bishop of Richborough. Sunday: Sung Mass
10.30am. Weekday Masses: Thur 12 noon. Contact: Churchwarden: John Purver 01 962 732351 email: oﬃce@holytrinitywinches ter.co.uk
- website: www.holytrinitywinchester.co.uk
wOLVERHAMPTON St Paul’s, Church Lane, CovenWV9 5DE.
A Society Parish under the episcopal care of the Bishop of Ebbsfleet. Sunday Parish Mass 9.15am, Wed Low Mass 10.30am.
Other services as announced on the Website. Further details and
information contact Fr Simon Iredale on 01902 791923 or 07847
280162 stpaulscovenparishoﬃce@gmail.com
YORK All Saints, North Street (near Park Inn Hotel) A Society
Parish. Sunday: Low Mass 10.30 am, Sung or High Mass 5.30pm,
Thursday Low Mass 12.45 pm. Visitors to this beautiful medieval
church are always welcome; the church is normally open during
daylight hours. - website: www. allsaints-northstreet.org.uk
YORKSHIRE near Skipton. Three rural churches which
make up The Society parish of the Yorkshire Dales. Sundays:
THORNTON St Mary Sung Mass, modern rite 9.15am.
MARTON St Peter Prayer Book Holy Communion 10.45am.
BROUGHTON All Saints Evensong 7pm. HOLY wELL
Saturdays at Noon, summer. Canon Nicholas Turner ssc , Fr.Alex
Ladds ssc 01282 842332 bmtparish.co.uk

Diocesan
Directory
FiF, DIOCESE OF BIRMINGHAM Society Parishes Kingstanding St Luke 0121 354 3281, Kingstanding St Mark 0121 360
7288, Small Heath All Saints 0121 772 0621, Sparkbrook St Agatha
0121 449 2790, Washwood Heath St Mark & Saltley St Saviour*
0121 328 9855
FiF, DIOCESE OF CANTERBURY Society parishes Deal St
Andrew 01 304 381131, Folkestone St Peter 01303 254472, Harbledown St Michael 01227 479377, Lydden St Mary 01 304
830044, Maidstone St Michael 01622 721123, Ramsgate Holy Trinity 01843 863425, Rough Common St.Gabriel 01227 479377, Temple Ewell St. Peter & St. Paul 01304 822850
FiF, DIOCESE OF CHESTER Chester St Oswald and St Thomas
of Canterbury, Fr.Stephen Sheridan 01 244 399990; Congleton St
James the Great, Society, Fr Colin Sanderson 01260 408203; Crewe
St Barnabas, Society, Fr Ralph Powell 01270 212418; Crewe St
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Michael, Coppenhall, Society, vacant 01270 215151; Knutsford St
John the Baptist, Society, Rev Nigel Atkinson 01565
632834/755160; Liscard St Thomas the Apostle, Society, Fr Robert
Nelson 0151 630 2830, Stockport St Peter, Society, Fr Kenneth Kenrick 0161 483 2483; West Kirby St Andrew, Society, Fr Peter Walsh
0151 632 4728
FiF, DIOCESE OF COVENTRYCoventry Centre: St John the
Baptist (Fr Dexter Bracey 024 7671 1687); Holbrooks: St Luke (Fr
Simon Oakes 024 7668 8604); Radford: St Nicholas (Fr.Andrew
Coleman 024 7636 6635); Ansty: St James & Shilton: St Andrew (Fr
Andrew Coleman 024 7636 6635); Nuneaton: St Mary the
Virgin(Fr.Tom Wintle 024 7638 2936).
FiF, DIOCESE OF DERBY Calow: St.Peter, Fr.Kevin Ball, 01 246
462192; Derby: St Anne, Churchwarden Alison Haslam 01 332
362392; St Luke, Fr.Leonard Young SSC 01 332 342806; St
Bartholomew, Fr.Leonard Young SSC 01 332 342806; Hasland St
Paul and Temple Normanton St James vacant 01246 232486; Ilkeston Holy Trinity, Fr.Tom Barnfather SSC (Associate Priest) 07570
597 873; Long Eaton St Laurence, Fr Giles Orton SSC (Assistant Curate) 07768 827101; Staveley St John Baptist with Inkersall St
Columba and Barrow Hill St Andrew: Fr.Stephen Jones, 01 246
498603
DIOCESE OF EXETER FiF Recommended Parishes: Abbotsham St Helen, Churchwarden 01 237 470447; Babbacombe All
Saints, Fr P.Jones 01803 323002; Barnstaple St Peter, Fr D
Fletcher 01271 373837; Bovey Tracey St John, Fr.N.Debney 01
626 681259 ; Exeter St Michael & All Angels, Heavitree; St
Lawrence, Lower Hill Barton Rd; St Paul, Burnthouse Lane; St
Mary Steps, West Street, Fr R Eastoe 01392 677150; Great Torrington St Michael, Taddiport St Mary Magdalene, Fr.P.Bevan 01805 622166; Lewtrenchard St Peter, vacancy 01566 784008;
Newton Abbot St Luke, Milber, Fr.N.Debney 01 626 681259;
Paignton St John the Baptist with St Andrew & St Boniface Fr R
Carlton 01803 351866; Plymouth St Peter and the Holy Apostles
Fr.D.Way - 01 752 222007; Plymouth Mission Community of Our
Lady of Glastonbury St Francis, Honicknowle, St Chad, Whitleigh,
St Aidan, Ernesettle, Fr D Bailey 01752 773874; Plymouth Sacred
Heart Mission Community Parishes St John the Evangelist; Sutton-on-Plym ; St Mary the Virgin, Laira; St.Simon, Mount Gould,
Fr.Philpott, e-mail frphilpott@gmail.com; Plymouth Discovery
Mission Community, St Bartholomew, Devonport & St Mark,
Ford Fr. R. Silk – 01752 562623; Plymouth St Gabriel, Peverell
Park Churchwarden 077528 51525; Torquay St Marychurch Fr R
Ward 01803 269258; Torquay St Martin, Fr G Chapman 01803
327223; Torre All Saints, Fr.P.March 01 803 312754
DIOCESE OF GUILDFORD, Society ParishesAldershot St
Augustine, Fr Keith Hodges 01252 320840, Hawley Holy Trinity
and All Saints, Fr.William Perry - 01276 609498. - For further details of all activities, events etc in both parishes, visit the church
web sites www.staugustine-aldershot.org.uk and
www.parishofhawley.org.uk

FiF, DIOCESE OF LEICESTERBlackfordby and Woodville
Fr.Michael Fish 01283 229072; Leicester St Aidan, New Parks, Fr S
Lumby 0116 287 2342; St Mary de Castro, Fr D Maudlin 01572
820181; St Chad, Fr M Court 0116 241 3205; St Hugh, Eyres Monsell , vacant, contact Fr.Philip O'Reilly 0116 240 2215; Narborough
Fr A Hawker 0116 275 1470; Scraptoft Fr M Court 0116 241 3205;
Wistow Benefice Fr P O’Reilly 0116 240 2215
FiF, DIOCESE OF LINCOLN Resolution Parishes: Binbrook
Group (Louth) Fr.McEune 07411 761883; Edenham ( Bourne)
Fr.Martin 01778 591358; Grimsby St Augustine vacant contact
Mr.A.Walmsley 01472 825761; Lincoln, All Saints: Fr.Noble 01
522 524319 Skirbeck St Nicholas (Boston) contact Mrs.L.Forman
01205 354687; Wainfleet Group (Skegness) Fr.Morgan 01 754
880029; Burgh-le- Marsh (Skegness) Fr Steele 01754 810216;
Fosdyke All Saints (Kirton) vacant: contact Mr.J.Tofts 01 205
260672 Non-petitioning parishes information: South Lincolnshire- Fr Martin 07736 711360; North Lincolnshire- Fr Noble
- 01 522 524319
LEEDS FiF, wITHIN THE DIOCESE OF LEEDSBelle Isle St
John and St Barnabas, Priest in Charge, Fr Chris Buckley CMP
01132 717821, also priest with pastoral responsibility for the
Parish of Hunslet St Mary. Cross Green St Hilda, Fr.Darren Percival
SSC 07960 555609. Harehills St Wilfrid, Fr Terry Buckingham SSC:
01943 876066, Sunday Mass 10am
FiF, DIOCESE OF MANCHESTERAudenshaw St.Hilda , Society, Fr.John Kershaw - 0161 336 2310; Blackley Holy Trinity, Society, Fr Philip Stamp 0161 205 2879; Lower BroughtonThe
Ascension, Society, Canon David Wyatt 0161 736 8868; Chadder-

ton St Mark, Society Fr.Steven Smith - 0161 624 0535;
Failsworth Holy Family, Society, Fr.Paul Hutchins - 0161 681
3644; Glodwick St Mark, Society, Churchwarden - Michael Higgins - 0161 626 4007; Hollinwood St Margaret, Society, Parish
Oﬃce - 0161 682 5106; Leigh St Thomas & All Saints, Resolution,
Fr Robert Dixon 01942 673519; Lightbowne St Luke, Society, Fr
Philip Stamp – 0161 205 2879; Little Lever St Matthew, Resolution, Fr.John Wiseman, 01 204 700396; Middleton Junction St
Gabriel, Resolution Fr.Steven Smith - 0161 624 2005; Moss Side
Christ Church, Society, Canon Simon Killwick 0161 226 2476;
Oldham St James with St Ambrose, Society, Churchwarden Janet Taylor - 0161 345 3330; Peel Green St Michael, Society,
Fr.Ian Hall - 0161 788 8991; Prestwich St Hilda, Society, Fr
Ronald Croft 0161 773 1642; Royton St Paul, Society, Fr.Graham
Hollowood - 0161 624 4964; Salford St Paul, Society, Canon
David Wyatt 0161 736 8868; Swinton and Pendlebury Society, Fr
Jeremy Sheehy 0161 727 8175; Tonge Moor, Bolton St Augustine, Society, Fr Tony Davies 01204 523899; Winton St Mary
Magdalene, Society, Fr Ian Hall 0161 788 8991; Withington St
Crispin, Society, Fr Patrick Davies 0161 224 3452
FiF, DIOCESE OF PORTSMOUTHFareham SS Peter and
Paul, Fareham Fr.Roger Jackson 01 329 281521; IOW: All Saints,
Godshill, and St Alban, Ventnor Fr John Ryder 01983 840895;
Good Shepherd, Lake, and St Saviour on the Cliﬀ, Shanklin, Fr.David
Lawrence-March 01 983 407928; Portsmouth: St Michael, Paulsgrove, Fr Ian Newton 02392 378194; The Ascension, North End,
Fr.Benjamin Weitzmann 023 9243 9711; Southsea Holy Spirit,
Fr.Russell Lawson 023 9229 6364; Stamshaw St Saviour, Fr.Benjamin Weitzmann 023 9243 9711
FiF, DIOCESE OF ROCHESTERBeckenham St Michael, 11am
Sung Mass; Belvedere St Augustine, 10am Sung Mass; Swanley St
Mary, 10am Sung Mass; Bickley St George, 8am Low Mass,
10.30am Sung Mass; ChislehurstThe Annunciation, 8am Low
Mass, 10am Sung Mass; Elmers End St James, 9.15am Sung Mass,
10am Sung Mass; Gillingham St Luke, Parish Mass 10.30am;
Higham St John, 9.30am Sung Mass; Sevenoaks St John, 8am Low
Mass, 10am Sung Mass; Tunbridge Wells St Barnabas, 10am Sung
Mass; all contact details from Fr Clive Jones 020 8311 6307
FiF, DIOCESE OF ST ALBANS FiF Recommended Churches
Bedford St Martin, Fr Pimenta 01234 357862; Bushey Heath St
Peter, Fr Burton 020 8950 1424; Hemel Hempstead St Francis,
Hammerfield , Fr Macey 01442 243258; Luton: Holy Cross, Marsh
Farm, Fr.Brown 01582 512228; Holy Trinity, Biscot, Fr Singh 01582
579410; St Mary, Sundon & St Saviour, Fr Smejkal 01582
583076.(Please contact clergy for details of services)
FiF, DIOCESE OF ST EDMUNDSBURY and IPSwICH
Cookley St.Michael and All Angels, Fr.Jonathan Olanczuk, 01 502
470079, 9.30am Mass (3rd Sunday in Month) ; Ipswich St Mary at
the Elms, Fr.John Thackray 07780 613754. Sunday Mass 10.45amMendlesham St Mary, Fr Philip Gray 01449 766359; Eye SS Peter
and Paul - The Rev.Dr.Guy Sumpter 01 379 871986.
FiF, DIOCESE OF SHEFFIELDBolton-on-Dearne St Andrew,
Fr.Schaefer 01 709 898426; Cantley St Wilfrid, Fr Andrew Howard
01302 285 316; Doncaster Holy Trinity, Fr Stokoe 01302 371256;
Edlington St John the Baptist, Fr Edmonds 01709 858358;
Goldthorpe SS John and Mary Magdalene, Fr Schaefer 01709
898426; Hexthorpe St Jude, Fr Edmonds 01709 858358; Hickleton
St Wilfrid, Fr Schaefer 01709 898426; Hoyland St Peter, Fr Parker
01226 749231; Thurnscoe St Hilda, vacant; Mexborough St John
the Baptist, Fr. Morrison 01 709 582321; Moorends St Wilfrith, Fr
Pay 07530921952; New Bentley Ss Philip and James, Fr Dickinson
01302 875266; New Cantley St Hugh, Fr Stokoe 01302 371256;
New Rossington St Luke, vacant; Ryecroft: St Nicholas, Fr.Andrew
Lee 01 709 921257; Dalton: Holy Trinity, Fr.Andrew Lee 01 709
921257; Doncaster Ss Leonard & Jude (with St Luke) Fr. D’Silva 01
302 784858; Sheﬃeld: St Bernard, Southey Green and St Cecilia,
Parson Cross, Fr Ryder-West 0114 2493916; St Catherine, Richmond Road, Fr.Knowles 0114 2399598; St Matthew, Carver Street,
Fr.Grant Naylor 01 142 665681; St Mary, Handsworth, Fr Johnson
01142 692403 (contact clergy for Mass times, etc)
DIOCESE of TRURO - Bishop of Ebbsfleet's Representative
Fr.C.Epps FALMOUTH: St. Michael & All Angels, Penwerris, vacant,
contact Miss B.A.Meade, 01 326 212865; PENRYN: St. Gluvius, Contact Fr.M.Oades, 01 326 341304; TRURO: St. George, Contact Fr. C.
Epps – 01 872 278595

Unto Your Holy Altar

Bishops of
e Society

Intended for Communion and Eucharistic Adoration

The Bishop of Beverley
PROVINCE OF YORK (EXCEPT BLACKBURN AND LEEDS)

The Right Revd Glyn Webster

Unto Your Holy Altar,
Sweet Jesus draw us near.
And, lest our footsteps wander,
We pray You hold us dear.
On paten and in chalice
Dear Jesus, manifest
Yourself, and to that palace
We come at Your behest.

Holy Trinity Rectory, Micklegate, York YO1 6LE
01904 628155 oﬃce@seeofbeverley.org.uk
www.seeofbeverley.org.uk

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY 01243 782161
bishop.chichester@chichester.anglican.org

The elements we offer,
The gifts of bread and wine,
Show forth upon the altar
The Christians who must die
With Christ our loving saviour
At every sacrifice.
When Blood Divine delivers;
Just souls return to life.

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker
The Vicarage, 5 St Andrew St, London EC4A 3AF
020 7932 1130 bishop.fulham@london.anglican.org
www.bishopoﬀulham.org.uk

The Bishop of Richborough

Before Your Blood and Body
We kneel in awe filled praise,
Beseeching grace and mercy;
Just anger to assuage.
Before You now we offer
Our lives and liberty,
Unto Your Blood and Body:
Sweet Jesus, Prince of Peace.
Suggested tunes:
O God of earth and altar (King’s Lyn)
The Church’s one foundation (Aurelia)

PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans AL3 4HE
01727 836358 bishop@richborough.org.uk www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR
01924 250781 / 07834 206317
bishop.tony@leeds.anglican.org

The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)
The Right Revd John Goddard SSC
(formerly Bishop of Burnley)
The Right Revd Dr John Hind
(formerly Bishop of Chichester)
The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)
The Right Revd Roger Jupp SSC
(formerly Bishop of Popondota)
The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)
The Right Revd Michael Langrish
(formerly Bishop of Exeter)
The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)
The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)
The Right Revd Lindsay Urwin OGS
(formerly Bishop of Horsham)
The Right Revd Peter Wheatley
(formerly Bishop of Edmonton)

mass at the Walsingham youth Pilgrimage (Photo: Hannah Brodie)
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is sent free of charge
to all members of Forward in Faith UK *
To join Forward in Faith or subscribe to New DirecTioNs,
please print oﬀ and post the forms on the website
(www.forwardinfaith.com) or complete the form below
as applicable:

i wish to subscribe to New DirecTioNs as:

A Member of Forward in Faith UK
individual Membership: £30
concessionary: £15
concessionary: £21
Family Membership: £42
i am a UK Taxpayer please send me a Gift Aid form
Or
A NEW DIRECTIONS Subscriber
europe: £45
rest of the world: £55
UK: £30
i enclose payment of £ ..............................
cheques payable to Forward in Faith

CREDIT/DEBIT CARD PAYMENTS
BY TELEPHONE ONLY - MONDAY, WEDNESDAY OR THURSDAY, 9.30
AM TO 4.30 PM.

Name.............................................................................................
Address..........................................................................................
......................................................................................................
.....................................................Post Code/Zip ...........................
TO: Forward in Faith, 2A The Cloisters, Gordon Square, London
WC1H 0AG. Tel: 020 7388 3588 Fax: 020 7387 3539
Admin.assistant@forwardinfaith.com
If you do not have a UK bank account, please contact us to discuss payment
methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Thursday, 9.30 am to 4.30 pm)
* Members of Credo Cymru who are not also members of Forward in Faith
should contact their Membership Secretary
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Classified Ads rates
£20 for 1 month
(up to 50 words)
£40 for 2 months
£40 for 3 months
Series of advertisements in excess
of three months will also be
charged at £20 per month
with every third month free
Additional words will be charged at 50
pence each for one month,
£1 each for two or three months etc.

Contact the Advertising Manager: Mike Silver
57 Century Road, Rainham,
Kent ME8 0BQ
01634 386624
email silver43mike@gmail.com
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classifieds
CAR SUPPLIERS – PRIORY AUTOMOTIVE Priory
are the Christian car suppliers who can provide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com

EDENHAM REGIONAL HOUSE RETREAT CENTRE
nr Bourne Lincs. Near Peterborough. Under
the Episcopal Care of Bishop of Richborough. Individuals and small groups welcome. Private Chapel and spacious rooms
for day visits, disabled facilities, self-catering
flat. Contact Fr. Edward Martin SSC, ERH
Church Lane Edenham, Lincs PE10 OLS. 01
778 591358. edenhamoﬃce@ gmail.com
Web: www.edenhamregionalhouse.org

