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faith across the generations
Lead
Story

Clare Williams asks what can we learn from the COVID-19 pandemic about ministry with children and young people?

C

hildren and young people being made welcome as
part of regular worship would be widely acknowledged as one of the key indicators of a healthy, growing church. This has long been expressed in a number of ways
but has predominantly meant churches themselves providing
age-appropriate discipleship opportunities. While this has
been – and continues to be – an extremely important part of
the Church’s ministry and indeed, what parents often look to
the Church to provide, the pandemic has highlighted the importance of something which has been an ever increasing call
from those involved in children and youth ministry across the
church: faith at home.
In the last decade, churches of all denominations and traditions – whatever they provide in terms of formal children
and youth ministry – have acknowledged that even with the
most professional and committed provision, children and
young people’s faith needs to be nurtured in the home. It has
also been recognised that we haven’t perhaps always equipped
churches, parents or children and young people to see faith in
this way, or given them the tools and confidence they need to
explore faith at home, rather considering it best left to the ‘professionals’. However, in recent years the need to respond to this
has been more widely recognised, “The best way for young
people to become more serious about their faith, is for their
parents to become more serious about their faith”1
The COVID-19 pandemic has been a catalyst for churches
to make provision for faith in the home for all ages. However,
this is not a new idea: “They spoke the word of the Lord to
him and to all the others in his house” Acts 16:32. Households
of faith within the Bible would have included all ages; both
children and young people. Where there was preaching, healing or baptism, this would have been for everyone, not just for
the adults while the children were entertained with something
else. There is a need to ensure that whatever our ministry with
children and young people looks like within our church communities, that this involves discipleship through the week with
a connection between church, school and home. We also need
to find ways of growing faith in adults which equips and encourages them to continue this in the home which, as Ali
Campbell puts it has the “vital dynamic”.2 The current situation
may have helped us to learn about this dynamic and take steps
which can be built on.
The values of working on and off screen
We know that many churches – while perhaps being initially
daunted – have relished the experience of going online and
have indeed found many new worshippers engaging in this
way, “far more people are accessing their services than ever
came to the building. What seemed initially to be a devastating
blow to churches may actually generate growth.”3
It is not difficult to see some reasons why this is. I have
heard so many people talking about the joy of accessing church

at a time which suits them and quite often, while still wearing
their pyjamas! As ‘Everybody Welcome Online’ also puts it,
“last month we were the Odeon, today we are Netflix”4 – another reason why this may be a particularly attractive quality
to the younger generations. The move online has been described as an “equalizer” for generations, “It allows older
parishioners to avoid driving at night and requires a lower time
commitment from younger ones.”5
However, not all the online engagement has been a positive
experience for young people, often caused by churches producing a very adult-focused form of worship online. This has
resulted in young people expressing “that they are not connecting well with the worship services they are presently participating in.”6 The important emphasis on relational youth work
can also be lacking with connections via a screen only. When
face-to-face youth work recommences, a re-building of trust
and relationships will be a key to maintaining this ministry.
We will no longer be able to rely in the same way on well-established programmes or patterns.
We also know the difficulties caused by excessive ‘screentime’ for many children and young people which existed before
lockdown and will no doubt have been exacerbated by an increased need for that kind of engagement. There is something
very important about continuing to do ‘real-life’ work with
children and young people involving tangible things – and of
course, this has been possible, even throughout lockdown, with
churches connecting through sending out activity packs and
even organising socially distanced outdoor activities as restrictions have allowed. Even with on-screen youth sessions I have
always included an activity where the young people are asked
to move, write, draw or make.
But online worship has had, and should continue to have,
a place in our ministry with children and young people. For
many will have found a freedom in worship they haven’t experienced before, others will have sampled different flavours
and be keen to see that replicated in their own worshipping
community, “Young people of faith have discovered new
sources of spiritual nourishment and will be even more disillusioned with poorly done worship and inane theology.”7 There
will be a lot for us to learn from their experiences and for
many, the way we offer worship to children and young people
will continue to include screen-based worship in some form,
“the relationships and connection that occur within and
around the online sessions are key to ensuring the positive trajectory of children’s faith nurture during this pandemic, and
onwards. The scope and prospect of online faith nurture for
children is immense”8
The work to be done in engaging all ages in worship
Moving on from the positives and negatives of worshipping
via a screen, our experiences of online worship may also have
mirrored our previous ways of engaging with children and
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young people in our worshipping communities. For how many
will have replicated the ‘children’s corner’ – expecting parents/carers to entertain their children while watching an
adult-centred online service? Some recent research has shown
that “much of the web content was passive for the children,
which is not a good way for them to learn”9 – this approach
will not meet the spiritual needs of younger generations and
help them grow in their faith.
There are some wonderful positive examples of where online worship has worked well at engaging all ages, for example,
“Times when kids were asked to go get something before worship that they would need for the children’s story excited
everyone in the family. Kids began to anticipate something
wonderful yet to come. Discovering that your toy boat is just
like the boat Jesus stood in to tell the crowds about God’s love
changes your toy boat forever.”10 And indeed, we know that
these experiences can change the children and young people
themselves, forever.
There are many reflections on how online worship could
be improved in order to engage all ages well including: keeping
it short, prioritising stories and illustrations in the sermon, including open-ended questions to allow worshippers to respond, inviting children to join in with an accompanying
activity – not as a distraction but to aid learning, interactive
and multi-sensory ways of participating, using well-known
hymns/songs as well as rituals which are familiar to the whole
church family.11 These points of course relate to worship both
online and offline! As ever, we must always be seeking not just
to help children and young people learn the stories of the Bible
but to invite them to fall in love with that story.
However, in addition, there are two overwhelmingly strong
themes emerging from how we can improve worship for all
ages. The first is that children and young people have responded most strongly to worship which has included them –
or other children and young people – in leading worship,
prayers, reading Scripture, participating in music etc. “a variety
of worship leaders, including children, was very important to
their worship experience”.12 Again, this is nothing new, but this
situation certainly has something to teach us about being bold
enough to allow children and young people to take a lead in
planning and delivering worship and learning in our churches.
The second is the importance of connection which has
been created by the phenomenon of gatherings such as Zoom
coffee mornings. I will expand on this in the next section.
The importance of building intergenerational communities
Next to worship, churches of course also provide fellowship
for all ages. Again, another measure of a healthy church is one
which welcomes well and creates a sense of belonging.
Through connections created – which may have engaged some
for the first time – online, this has also given us something to
reflect upon, “through Zoom, church members’ milestones are
also being celebrated…and happy birthdays are being sung to
the young, the old and every age in between. People even spoke
about the window Zoom gave them to the homes of their
church friends. Suddenly, questions were being asked about
favourite toys, paintings hung on the wall, and family activities
evident on coffee tables…and many said they feel even closer
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to church members because of this invitation to peer in
through the window and discover things they never knew before about those they worship with every Sunday.”13
This ‘window’ into the homes of others may be impossible
to replicate when church communities return to buildings.
However, the scaffolding of intergenerational communities
still needs to be provided. It is in this multi-age setting that the
faith of both old and young is best nurtured. Older generations
can rejoice in seeing their church alive and vibrant with the
noise and inquisition of the young. Younger generations can
receive valuable mentoring support from older Christians.
Building this kind of community both within worship and fellowship is vital and again, perhaps Zoom coffee mornings are
here to stay.
In addition to this, we have a further opportunity to reflect
on the nature of the opportunities we offer for all ages to learn
together – do we have a segregated or intergenerational approach? Is there space for both? “Many churches’ response to
this situation – if they have the resources – is to replicate Sunday and midweek activities online. These continue to take a
compartmentalised approach: Zoom sessions for youth
groups; services and sermons aimed primarily at adults; and
a plethora of special activities for children.”14 Where is it helpful to provide age-appropriate discipleship opportunities? And
where are there possibilities for intergenerational learning to
take place?
The need to prioritise youth work
When lockdown began towards the end of March my social
media feeds were flooded with resources for children’s work –
both new material and previously available material being
made free. Over time this became organised into groups and
great seasonal resources appeared as we journeyed from Lent
into Holy Week and Easter. While this has dissipated somewhat as time has gone on, this was the virtual equivalent of the
best ‘marketplace’ I’ve ever browsed at a workshop or conference.
It highlights the enthusiasm about children’s work that exists within an active number of paid and volunteer workers.
This is a wonderful thing and one which needs to be acknowledged, built on and celebrated. What it also shows, however,
is the disparity between the volume of resources and workers/volunteers involved in youth work compared with children’s work. There was not the same explosion of ideas and
support for those involved in ministry with young people.
As ever, this sector remains under-resourced and prioritised, despite the fact that the wellbeing of young people is
much more likely to have suffered under these conditions and
the need for pastoral and spiritual support is increasing, rather
than decreasing, among the young people of this nation.
“Youth ministry involves entering young people’s world in
order to plant the gospel and the church there - it is not a
bridging strategy but a genuine commitment…It is not a temporary way of holding them in church until they learn to worship properly like the rest of us.”15 With questions about
financing the Church for the future, how can we ensure that
resources for youth work and paid youth ministers are a part
of that future?

The need to recognise children and youth ministry as a vocation
We have seen the lament of clergy who have been unable to
function in the normal way – providing pastoral and sacramental ministry to their flocks. However, there has been little
coverage of children and youth ministers, for whom this time
must have involved a similar lament – being separated from
the creative and relational interactions with children and
young people they are so used to as part of their life and ministry. From my earlier point in this article, this cannot be because those who work with children and young people are
lacking in our churches. It is my conclusion that the absence
of lament seen from these voices is because they are so often
not empowered to see their ministry as a vocation.
The other side to this story is the immediate furloughing
of children and youth workers, again in opposition to the overall treatment of clergy. Out of 184 salaried children and youth
workers recently surveyed; 25% were on furlough with a further 5% seeing either furlough or redundancy as a likely outcome. Anecdotally I believe the number of children and youth
workers who have been furloughed to be much higher. While
recognising the financial strain the Church has been under, I
do have to question the priorities implied by furloughing children and youth workers in this way.
Finally, there will be an enormous task for society, churches
and many other organisations to be involved in rebuilding
community in a new way from now on. All of our lives will
have been changed and affected by the pandemic and the lives
of children and young people at such formative stages are likely
have even more lasting effects. Those involved in ministry with
children and young people are going to have a vital part to play.
Conclusions
For many, some of these points may simply reinforce previously held beliefs, there may be others for whom this perspective has raised something new. However, for all of us, we have
been functioning in new and different ways and can learn
from that. So, this is a natural point to consider how we move
forward as the Church. It is my prayer that this will be a moment for the Church to evaluate children and youth ministry:
- Not losing sight of the new insights we have gained about
faith in the home
- Redressing the balance of online and offline provision
- Learning from our experiences about engaging everyone in
all-age worship
- Taking forward an intergenerational approach to worshipping communities
- Raising the priority of youth work in our churches
- Recognising and supporting those who have a vocation in
children and youth ministry by valuing and increasing its
workforce. ND
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Oppression in Zimbabwe
A Lawyer in Zimbabwe writes about the situation there
Covid-19 has been slow making an impact in Zimbabwe but has
recently started multiplying. Lockdown restrictions may be necessary to stop the virus but it has brought great hardship and hunger
as people cannot earn money to buy food. Naturally they protest
especially when they see the life style of the elite, the new cars that
are bought when the hospitals are starved of funds. Here is an account of a peaceful protest by a lawyer and her friends.
“Before we set out, I made a telephone call to my trusted longtime mentor, friend and lawyer - David Drury. I told him that
we were about to go on a peaceful walking protest in the neighbourhood. I told him we had taken every precaution in the
book to ensure we were compliant with the law. We wore face
masks. We were walking within the permitted radius. We carried sanitizer. We were going to respect social distancing.
There were 7 of us. Our actions were peaceful.
We had written placards that read “No Violence,” “I am
protesting peacefully,” Babies’ Lives Matter,” “Covid Kills, So
does corruption,” “Free Zimbabwe,” “I have a dream,” and “End
Hunger”. When we were making these placards, we joked that
each placard represented each person’s little prayer or wish for
Zimbabwe. It was a gloriously sunny, blue-skied day but the
air was thick and ominous. We had been online and seen that
the army and riot police had barricaded all entry roads to the
central business district. I had been advised earlier by phone
that a case that I am acting in had been postponed because the
magistrate had failed to get to court from out of town. I had
been turned back at Churchill Ave while trying to get to work
myself.

firm in the conviction that we were
innocent and had nothing to hide or run
away from, we went to a coffee shop at a
shopping centre.
“No problem, Fadzayi. Don’t hesitate to call,” David Drury
said. “I promise we will stay safe,” I replied. Moments after we
left the house, a vehicle without a number plate was following
us and taking pictures. We continued walking. Courage does
not mean you’re not afraid. It means that you face your fears
and choose to act in spite of them. What sort of society criminalizes a placard written “Save the Babies?” Who does not
know that just a week earlier, 7 out of 8 new born babies had
died at Harare Hospital because nurses and doctors are striking against their deplorable working conditions. In 2020, those
levels of infant mortality cannot be accepted as normal. A day
earlier, I had turned 35. I was born at the hospital where the
babies died. I had suffered from foetal distress. Had there been
no healthcare workers, I would be a statistic like those babies.
Those babies lost their lives because of our failed healthcare
system.
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We continued walking. As we walked down the road, people stared at us in shock. As we passed a vendors’ flower market, everybody stopped talking. Some looked to the side. One
could slice through the thick fog of fear with a knife. Several
threats had been made earlier in the week by the state and
“ruling party”. Anybody who dared to participate in the protest
on 31 July would be severely dealt with. As a believer in the
Constitution, it remained more important to me that the Constitution is supreme. It guarantees the right to peaceful protest.
How could the government run roughshod over that? Why
was the State at war with citizens making peaceful demands
for a better life? What is freedom if you cannot ask, speak or
act? I had haggled over these questions practically and philosophically for weeks as the number of abductions, arbitrary
arrests and assaults on journalistic freedom had escalated.
We continued up a main road, peaceful and socially-distanced.
We continued chatting. The conversation was rambly and
stilted, mostly because we were now conscious that we were
being tailed by a car full of people in plain clothes. Sensing danger, we managed to get a lift into a car where we established
for certain that we were being followed. For what reason? We
had not done anything wrong. We had not committed a crime.
Firm in the conviction that we were innocent and had nothing
to hide or run away from, we went to a coffee shop at a shopping centre. They followed us there too.
We observed from a distance that the persons in plainclothes were now changing into police uniforms. We telephoned David Drury who arrived with Emma Drury. As they
arrived, riot police had flooded the shopping centre, armed
with AK rifles. This scene was unfamiliar in this part of town.
We remained seated until they started pointing at me “you,
you.” They charged at us. I asked why and what the charge
could possibly be if we were under any sort of arrest. “Inciting
public violence!” the officer yelled as another leapt over the
barricaded entrance to the coffee shop.
“What are you doing? This is ridiculous. Why do you find
it necessary to jump over the entrance?” Mr Drury asked the
police in an attempt to de-escalate their disproportionate advance towards us. “We want to see the placards in your car.”
The placard at the top when they inspected the car was the
one that read, “No Violence” followed by the one that said “I
am protesting peacefully.”
Of course, they bundled all 7 of us up into the back of a police truck and charged us with inciting public violence anyway.
We lay and sat on top of each other as we drove to the Harare
Central Police Station. When it comes to enforcing repression,
all semblance of wanting to respect Covid 19 is thrown out
the window.
At the police station, the inefficiency, underfunding and
undignified state of the justice system was again laid bare. We
were asked our ID numbers so many times that I ended up
drawing a blank. The interrogation methods are outdated.
The Constitution is not paid regard to in the slightest and our

police officers did not have a copy of the Criminal Code. We
were blessed to be surrounded by a team of competent lawyers
who did everything in their power to defend our rights.
In my individual police interview, one of the questions struck
at my core. “Did you not think that because of the position you
hold and party you belong to, people would be incited to join
your so called peaceful protest and become violent.?” Looking
at Mr Drury, half in shock, half in anger, I said, “I did not know
that my constitutional rights are suspended due to my political
affiliation. I thought that as a citizen of Zimbabwe, I had the
same rights as everyone else.”

The placard at the top when they inspected
the car was the one that read, "no violence"
followed by the one that said "I am protesting peacefully."
At the police station we met Tsitsi Dangarembwa, Julie
Barnes and other protesters who had been arrested for
protesting peacefully - most had been holding up placards in
their neighbourhood with peaceful demands. Tsitsi and Julie
also told of having been tailed and photographed before their
arrest. At the holding cells, we also saw Terrence and
Loveridge who had been abducted, beaten and tortured. They
had bleeding head injuries and were dazed. Their clothes were
soiled in dirt. They said they had been blindfolded, told they
were at Lake Chivero and threatened. Their abductors kept
saying they were going to feed them to the crocodiles. The condition of the State, afraid and at war with citizens making legitimate demands was indeed a nervous one.
As night fell, we were taken upstairs to our cells. There was
no water, just an overflowing pit latrine. There were puddles
of urine everywhere. There was no sanitizer and no soap. One
of the women among us was on her period. Bloody hell. At
first we looked at the pile of dirty blankets and figured we
could not use them because they were so dirty. By the end of
the night, we had used every blanket in sight and huddled up
very close to each other as the cold coursed through our veins.
After what felt like a millennium, morning came. Further inefficiency, confusion and slowness of the wheels of justice
meant that we only got to court after lunchtime. We were
granted bail with the strange condition that we had to hand in
our passports. My little brother Simon Drury was taken to remand prison because they say his passport has expired and was
therefore not competent fulfilment of his bail conditions. On
hearing this, I wanted to scream. The ridiculousness, the injustice and the madness know no end.
For as long as we have to remain silent with no rights and
remedies in the face of grave injustice, I assure you, we are not
yet free. A free society is my wish for Zimbabwe. Anything
less than that is an existence I will not enjoy being a part of.
They must free Hopewell and they must free Jacob. Tawanda
Muchehiwa must be delivered back to his family in one piece.
When things like this happen, the best of the Zimbabwean
spirit is also placed on full display. Thank you to my beloved
parents, Stephen and Winfrida. They want someone to be
speaking out but they do not want it to be their daughter. It is

normal for us to feel this way. It is sometimes the cost of freedom. Thank you to my siblings for their eternal support.
Thank you Tafi for coming to court and praying. Thank you
Tawi for the calls. Thank you Mudiwa for being my second
brain and being the queen logistician during the crisis. Thank
you Lenon for getting me pain and headache meds and showing up. Thank you to Emma Drury for showing up this and
every time and taking charge. Thank you for standing up to
that police officer who nearly manhandled you to get my
phone. Thank you Vikki Drury for being a second mum and
breakfast maker. Thank you Dr Gede for attending to us medically and to my beloved friends Cheryl and Zam. Thank you
Rebekah for the warm clothes and care pack. Thank you Namatai for the food at the police station. Thank you to our
amazing legal team - Chris, Paida, Alec and Andrea. Thank
you to MDC Alliance officials including Tendai Biti and
Miriam Mushayi for showing up at court for solidarity. Thank
you to everyone for the support online and offline. I am so
grateful.
To Nyasha, Tino, Jess, Jossee, Simon and Tinashe - I am so
proud to know you and call you my friends. One day, we will
look back on this with a deeper understanding of why things
worked out the way they did, for better and for worse.
At a personal level, I am on a journey that some may not understand. That’s okay. My aspiration is that we live in a nation
where there is freedom, fairness and opportunity for all. The
journey is going to be long and often arduous. However, we
must never stop fighting to win Zimbabwe for change. I will
never stop imagining that Zimbabwe can be better than it is
now. Save the babies - the unborn ones who deserve a brighter
future than the crisis-filled nation.
These were 7 people on a quiet peaceful walk. What has
become of this country? Please pray for us in Zimbabwe. ND
This article was contributed by Fr Nicolas Stebbing CR

The Consecration of Bishops Will Hazlewood as
Bishop of Lewes at Lambeth Palace.
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The House of the Lord
Jonathan Baker considers the importance of place

T

oday we are celebrating the anniversary of the laying
of the foundation stone of this church. It’s not a ‘big’
anniversary, a number like 100 or 125 or 150, but I
would venture that we are celebrating with greater joy than
even on those principal commemorations. Why? Well of
course you know why, because this year, for a season, we were
excluded from this sacred building, kept out of this place
which we love because of the coronavirus pandemic. And as
I’m sure you also know, because it has been mentioned in the
press so often, this has been the first time since a period in the
13th century, when the whole of England, during the reign of
King John, was put under a papal interdict and the sacraments
could not be celebrated, that our churches have been closed to
the people of God. What an extraordinary time we have lived
through – are living through; how fervently we must pray that
we never have to return to this state of affairs in our lifetime,
or anyone’s lifetime, ever again.
So here we are, and we give heartfelt thanks to God. We do
so confident in the grace given in this holy place, by its very
witness to the crucified and risen Lord, in stone and brick and
glass, through the fixtures and furnishings inside this sacred
building, through the Images, the decoration, the bells and of
course yes, most importantly of all, the reason why the whole
edifice exists and has a purpose, because of the altar of God
which stands here, the place of offering, the place of sacrifice,
the place of the celebration of the sacrament of the Lord’s Body
and Blood, the Eucharist which makes the Church.
This Covid-19 pandemic has challenged us, challenged the
whole of society, indeed the whole world, hugely. And as with
every crisis, it has provoked great faith, great resilience, a massive outpouring of love of neighbour; but it has also allowed
the conditions for doubt and uncertainty about some of the
fundamentals of our faith to take root and begin to grow. Siren
voices have questioned whether we need our church buildings
and have questioned their value. The online offering of worship has been hailed as a breakthrough, a new and perhaps an
even better way of being church.

Our churches are public spaces, summoning
everybody, young and old, of every culture
and background and yes of every colour into
the family of god in Jesus christ.
Now let no one misunderstand me. During the unprecedented times we have been living through, worship online,
recorded, and live streamed has been a lifeline for many. I have
been doing it myself as have many Fulham parishes and I know
it has been valued and appreciated. We have learned lessons
which must not be forgotten, particularly about how we connect with those who, habitually, and for a variety of reasons,
find it difficult or even impossible to attend, physically, our
liturgies and other church services. But. There is a But, really
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quite a huge one. Christ calls us not just to watch the mass, to
be an observer at a distance – whether that distance is physical
or digital – but to be a participant in the great offering which
is the active proclamation (as St Paul teaches us) of the saving
mysteries of his death and resurrection. We are to gather
around Christ, to be fed by Christ, in order to be sent out by
Christ. As we arrive, from our different homes or places of
work, for the Eucharist, we are not just making another casual
or purely functional journey: we are being constituted, by
Christ, to be the Body of Christ. We are stepping into a different space, a space which is, actually, a place of freedom: the
freedom to worship God and to be His people, in which all our
secular cares and anxieties are not simply forgotten, for of
course we bring our whole selves, our worries and our joys to
mass; but they are transformed as we step into heavenly space,
heavenly time, the breaking in of the eternal into the here and
now. This is one of the blessings which sacred spaces such as
this and other church buildings bestow: they provide that
place which is set apart, dedicated to the worship and adoration of almighty God.

And as with every crisis, it has provoked
great faith, great resilience, a massive
outpouring of love of neighbour; but it has
also allowed the conditions for doubt and
uncertainty about some of the fundamentals
of our faith to take root and begin to grow.
We need this, we are made for this. We have become familiar with the phrase ‘WFH,’ working from home. It sounds
lovely but others call it ‘Living at work,’ which sounds very
much worse. The church building teaches us that we do not
just live for work (nor simply for selfish pleasures), we live for
God and for the worship of God. Time and again in the Old
Testament we are pointed to the importance of the sabbath,
the day set apart for worship, the day, in a sense, around which
the whole of creation revolves. Now, in the epoch of the New
Covenant, all are called to share the sabbath blessing. Our
churches are public spaces, summoning everybody, young and
old, of every culture and background and yes of every colour
into the family of God in Jesus Christ. The Zoom gathering,
with its pre-prepared invitation list and its password can never
replace this. Whether you live in a bedsit or a mansion,
whether you have high speed broadband, the church building
is for you. Through those doors, and though we have our different orders and ministries, all are equal together as the children of the one heavenly Father. There are few types of
building or public space which offer this gift in quite the way
our churches do.
And of course we cannot end without recalling that the our
churches are above all the places where the sacraments are cel-

ebrated. Christ gave us material, physical means – though supercharged by grace and the Holy Spirit – by which to be close
to him for all time. Water, bread and wine, oil, the touch of
the bishop’s hand in confirmation and ordination; these physical gestures are rooted in the physical nature of the Incarnation, they derive from and depend on the coming of the Word
made Flesh, Jesus of Nazareth who walked he earth and rose
again and who is both God and Man. In times of emergency
the sacraments can be celebrated elsewhere, this has always
been the case and for persecuted Christian communities it has
been necessary and inevitable to do so. But habitually, normatively, the church building is the proper environment for the
celebration of the sacraments because it is itself sacramental,
it speaks of the coming of God in Christ into this world, into
His creation in time and space, in the particularity of a moment in history and a location in the geography of this planet.

So yes, we are the Body of Christ and we must be Christ in
the world, for the sake of the world. But as God’s people we
are gathered around Christ, fed on Christ, sent in the power
of Christ. We give thanks for this place not because we idolise
it, not because we worship it, we worship only God. But because of all that it points to, all that it proclaims: a place where
space and time are redeemed, where the sacraments of salvation, the continuation of the Incarnation, are celebrated;
where God’s praises are sung, where our stories are taken up
into God’s own story; where an altar is erected to God’s glory
where with Jacob we can say, ‘how awesome is this place, this
is none other than the House of God and the Gate of Heaven.’

ND
Bishop Jonathan Baker is the Chairman of the Editorial Board of
New Directions. This sermon was preached at the Dedication Festival of All Hallows, Gospel Oak

WyP @ Home
Some reflections from you people on joining in the Walsingham Youth Pilgrimage @ Home

2

020 hasn’t been the best of years.
School was cancelled, clubs were
cancelled, shops were closed.
Nearly everything stopped, but not our
faith.
And then the Walsingham Youth Pilgrimage was cancelled with the Youth Pilgrimage @ Home as the new way to join
in. But how could we possibly do Walsingham things at home? Well, at least we
won’t have to queue for the showers…
We managed to recreate the youth
pilgrimage at home in a few ways; games
about packing bags and as if we were on
the journey, making eggy bread for breakfast, eating rocky road and snacks after
the virtual Holy Mile procession, walking
our own miles of prayer and joining in
lots of challenges. Sadly, we weren’t
woken up by the bashing of saucepans, but we did change
phone alarms and ringtones to CJM!
It was nice to see the people that we’d usually camp with
during the week – via Zoom of course! We welcomed people
who’d been going to the youth pilgrimage for years, and some
whose first pilgrimage to Walsingham would have been this
summer. We chatted about memories from previous years and
did fun activities to remind us of the fun of the youth pilgrimage. After watching the videos, we talked about them together.
Even the midst of a pandemic we could come together in faith
and friendship.
Each pilgrimage, the highlight is always the Wednesday
night service. The atmosphere is indescribable. This year was
no different. The Benediction was most definitely the best part
of the Youth Pilgrimage @ Home. The atmosphere when
watching was still as electric as previous years and that’s a very
special thing.

We have found ourselves feeling even closer to God but also
to the people that we would have seen if we were camping in
a muddy Norfolk field. Being able to come together and worship, whilst not being physically together was incredible.
This year will definitely be a youth pilgrimage that we’ll
never forget. It really reminded us of the amazing memories
that we’ve made over the years, and how much we love attending the youth pilgrimage. We may not have been able to meet
in Walsingham, but as Bishop Philip said, we can ‘live the spirit
of Pilgrimage’. The message of; imitate Mary, hold Jesus up to
the world and worship Him, is one that will stick with us and
many other pilgrims for years to come. ND
The Shrine produced daily videos and these young people took part
with sessions on Zoom to gather them together inbetween.
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Secular
Liturgies

Tom Sutcliffe considers the plight of Sheffield Cathedral
Choir

I

n 1983 when Meredith and I
moved with our children and her
mother to Streatham, the new vicar
of St Peter’s, Leigham Court Road had
just sacked the organist and choirmaster.
Sacking organists is not uncommon
vicar behaviour - Sheffield Cathedral
shows deans and sub-deans may do it
too. Fr John Hall, later to be Dean of
Westminster after taking various
Church educational roles and ending up

headmaster and teach during the war.
Westminster Cathedral choirschool was
set up when the place was built, following best Anglican practice under
Richard Terry and George Malcolm.
Brompton Oratory had boy choristers
until the 1960s. The Woodard schools,
created by an Anglican clergymen to educate clergy sons, all have choral traditions - and Hurst was outstanding under
Canon Howard as head when I was

Handing half the services over to a girls’ choir at a cathedral
is going to mean the boys’ choir will never be as good as it
would be doing the whole job.
chief education officer, wanted to change
the Sunday morning services. When he
started, Sundays involved a well-attended mass with hymns at 10, and a
lavish choral eucharist at 11 with all the
trimmings but a tiny congregation (and
the sacked organist would drive round
south London collecting the boys
needed). So I was drafted in to sing (by
John Brierley who kept the music going).
The new 10.30 mass had hymns and
polyphony and still a few local lads in the
choir, though that did not last.
I was a professional singer, really,
from 1952 until 1970. Child labour, and
it was wonderful: Chichester Cathedral,
Hurstpierpoint College, Magdalen Oxford, Brompton Oratory, and Westminster Cathedral with almost no
interruption. At Oxford and most of my
20s I was never a communicant, though
after being confirmed by George Bell at
11 and at Hurst, where I liked the chaplain David Jenkins who had been Walter
Hussey’s curate in Northampton, I had
been quite devout. At the Prebendal in
May 1952 when I started as a probationer there were 63 boys boarding, no
day boys, and 19 in the choir. At Westminster Cathedral between December
1966 and July 1970 there were 30 choirboys all boarding, no other pupils. The
Prebendal was refounded in the 1930s
by Dean Duncan-Jones who had to be
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there. But you can count Catholic
choirschools in Europe now on the fingers of one hand, though there are indications in Bumpus’s Edwardian books
about churches and cathedrals in Europe
that in the late 19th century there was
sometimes choral music to be found,
thanks to long-term reaction against
French revolutionary atheism.
Continental tone we used to call how
the Westminster boys sounded under
George, not woofy like Anglican choirboys but pointed, and colourful, more
like recordings of the Regensburg Dom-

So what has been happening at cathedrals with their choirschools? Well one
thing that represents a very big change is
girls. Anglican cathedrals in the British
Isles have women priests. And most people consider not giving girls the chance
choirboys have to learn about and perform music to be unfair. They also think
it ought to be easy to resolve. But there
is a difficulty. Girls voices do not break;
girls just grow up, and probably earlier
than boys whose distinctive treble and
alto voices have a definite sell-by date. In
fact singing boys’ voices change interestingly in quality as the end of their career
approaches. A men’s voice choir is a different creature from a mixed choir though good singing women can sound
almost exactly like boys if that is what
the conductor wants. Like, but in a number of ways not the same - a different energy and objective. And another crucial
problem is that boys’ choirs are at their
best only because they do a lot of singing
- just as ballet dancers have to keep
dancing all the time if they are not going
to lose their skill for all practical purposes.
Handing half the services over to a
girls’ choir at a cathedral is going to mean
the boys’ choir will never be as good as it
would be doing the whole job. And I am
not going to make any comment about
what girls feel about singing - though
without question as a boy singer one
knows that the skill and physical capacity to make that noise which one is using
is something that will not last unless one

The Sunday choral Eucharist at chichester in the 1950s had
only one communicant from the congregation.
spätzen. A friend at Magdalen introduced me to the 1959 Argo recording of
Vittoria’s Tenebrae Responsories which
George Malcolm made. The solos by the
senior boys were exquisite - quite unlike
King’s Cambridge creaminess, and conveyed the drama in the words. David
Willcocks, Boris Ord’s better known
successor at King’s, was forced to listen
to it by one of his choral scholars and
found fault with the intonation - he was
famous for preferring his major thirds
positively sharp. If George’s boys did err
sometimes, the energy, tone, and commitment were ravishing.

is castrated or given chemicals with a
similar effect - whereas girls’ voices will
go on developing as the case may be, according to what they each wish to do
when adult. No doubt we all believe in
sexual equality. But the experience of
puberty for the two genders is dramatic
in significantly different ways. And the
fact that there is bitter controversy in relation to gender reassignment achieved
by chemical means is an indication that
the undercurrents relating to choirs and
equality are more complex than they
may initially seem.
The school fees at the Prebendal with

about 150 pupils are now £22,950 a year
for boarders, half that for choristers. The
Prebendal is co-ed with a headmistress
for the first time ever, and day pupils
cost £15,960. The choir remains 18 as it
was in my day. Westminster Cathedral
might seem cheaper at only £20,338, but
the only boarders are the 20 or so choristers - what dayboys at boys-only
Westminster Cathedral School pay is
over £4,000 more. It used to be a choir
school when I sang there. It is now a

ester choristers had only five weeks summer holiday from after the feast of the
Transfiguration till about September
12th, plus two weeks from the Epiphany,
and about 18 days from Low Sunday. We
really did the job.
Sheffield, of course has no choir
school. The Dean and Sub-dean created
a public relations disaster when they
simply sacked the whole existing choral
establishment. There has been an awkward turnover of organists in charge of

They might think of introducing plainchant for the psalms
and in other ways which we had at chichester when I was a
boy (and of course at Westminster cathedral) as a simple but
amazingly beautiful way of altering the tradition slightly.
fashionable Catholic prep school in the
middle of London with a total of 265
pupils. Martin Baker who was director
of music at the cathedral resigned over
the recent changes which require the
choristers to be weekly boarders, going
home from when school finishes on Friday afternoons until Sunday morning in
time for the 10.30 mass. This means the
boys choir at Westminster Cathedral is
no longer fulltime. The tradition created
by Terry and Malcolm and continued by
the late Colin Mawby is now at risk of
deteriorating seriously. There are complaints expressed by members of the
public at the loss of the boys singing the
Saturday capitular mass. I would say this
is a tragedy. It is also interesting that
most of the pupils do not go on to
Catholic public schools but to Eton, Dulwich, etc
The impression has been created that
at Westminster Cathedral the prep
school is profitable and capable of making a contribution to the costs of the
cathedral. At Chichester the question
must be whether the prep school, so
much larger than it was, can make
enough money to fund the education of
the choirboys who only pay half fees and
sometimes less. Each cathedral wanting
to keep a full-time choral foundation
ought to raise an endowment of over £5
million to help make it possible. But
compared with the early 1950s when I
was a Chichester chorister, the sung
services are a lot less of the year than
they were. Until the late 1950s Chich-

the music, and the sub-dean at least
seems to think that the function of the
music is to entertain the congregation and the music they had was not drawing
audiences as they felt it should. In my
day as a professional church singer, the
size of the congregation depended much
more on the day or the season than on
what we were doing. By and large most
of my time on the job, we were performing for the Almighty and did not expect
there to be anybody much actually coming to the service or appreciating it. We
often had a wonderful time delivering
the best possible performance we could
ourselves. Which was what we thought
we were there for.
The Sunday choral eucharist at
Chichester in the 1950s had only one
communicant from the congregation, a
grubby and rather smelly old lady in a
dirty mac and hat called Miss Bradford
who was the only person permitted to
make the trip up to the high altar to take
communion. As choirboys if we wanted
to receive we had to go to Holy Communion at 7.15am in the Lady Chapel or
8am at the High Altar. And in those
days we went everywhere of course by
ourselves - around the town, across the
Westgate Fields, or in my case on the 31
Southdown bus back to my parents at
Southbourne, Emsworth on dumb day
(Thursday) in the choir hols when we
kept singing with no school work to do
and had our holidays in residence!
I fear that Sheffield has got itself into
a terrible tangle. Why ever did they not

explain a desire to change things gradually and experiment with different ways,
rather than behaving like the dictator a
dean in charge of a cathedral can always
be? To do the Daily Offices which is
what cathedrals are for on behalf of their
whole diocese, there are not that many
changes possible.
They might think of introducing
plainchant for the psalms and in other
ways which we had at Chichester when
I was a boy (and of course at Westminster Cathedral) as a simple but amazingly beautiful way of altering the
tradition slightly. Add to that some experiment with solo singers, and perhaps
with a mixture of instruments they may
be able to present a different face to the
public. They surely cannot be thinking
that guitars and current popular singing
styles will work with so much need to
project text and its meaning. Many
Catholic churches have tried that path
of modernising with mediocre results.
But what about the extraordinary quality of the outstanding polyphonic and
baroque and romantic music that a large
choral establishment is capable of performing when well organised: a truly
vast
repertoire
of
established
genius. And Sheffield’s choir in the 100year life so far of this cathedral has
demonstrated in recent times a long tradition of loyal attendance and commitment which it will be almost impossible
to do music at all without.
Public confession is not that common
on the part of clergy. But what other way
will there be of dealing with the open
wounds created by the destruction and
dismissal of what there was. Hard to
imagine a worse way for the leaders of a
Christian community to proceed. ND

Subscriptions
The post is being regularly collected
from the forward in faith office in
gordon Square. So if any members of
forward in faith would prefer to
renew their annual membership by
cheque, then they are encouraged to
do that. The address to use is: forward in faith, 2A The cloisters, gordon Square, London Wc1H 0Ag.
Thank you.
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faithful Servant
Paul Bagott remembers Father Bill Scott
“but I have called you friends; for all things that I have heard of my
Father I have made known unto you.”

C

hapter Fifteen of St John’s Gospel is an extraordinary
passage which would take more than a lifetime to
plumb. Jesus describes himself as the true vine and
we as the branches, - no branch can bear fruit by itself, he says,
it must remain in the vine. He goes on to say that greater love
has no one than this – to lay down their life for one’s friends.
He tells them his command is to love one another before going
on to tell his disciples of their difficult ministry and mission
in a world that would be both persecuting and accepting. I
will send you the spirit of truth he tells them. All of these
verses would be a good starting point for preaching at Fr Bill’s
Requiem Mass, because this is the life he lived. But I have chosen one verse in particular, four of Jesus’s words which I associate especially with Bill: I call you friends.
I first met Fr Bill when I was teenager, he and my father
were neighbouring Vicars in South Somerset. They were from
different Churchmanship but they were great colleagues and
friends, both had a good sense of humour, an easy smile and
they both had a great love of their Lord. They were both that
kind of old-fashioned Parish Priests which is quite rare now. I
was impressed by his warmth and understanding towards a
gawky and embarrassed teenager. I had met many clergy in my
childhood, with Fr Bill I knew I had met someone special and
we remained friends ever since.

Such a priestly ministry which sought to
make strangers into friends was founded
on a solid bedrock.
There is something compelling when someone inhabits the
correct place in life, when someone has found their calling,
their vocation and they live it out to the full. In Father Bill
Scott you saw a man who was fully the Priest. It was his natural
place and because of that there was a light touch to the way
he lived out his priesthood, there was almost a whimsy about
it. I am not saying he did not take it seriously because he took
it very seriously but it was part of his lifeblood, of who he was
and how he related to others. He brought to it his natural sense
of humour, that easy and compelling laughter, the warmth of
his deep love of humanity. He could tell a good story, often at
his own expense so he was good company, a great host, good
guest at the dinner table or to stay. He was an able and caring
listener so he made an excellent confessor and spiritual director and there were queues of his “naughty boys and girls” who
came to see him and sought his spiritual wisdom. Bill was a
very good spiritual friend to many.
Such a priestly ministry which sought to make strangers
into friends was founded on a solid bedrock. This was his deep
and faithful prayer life; centred on the Mass and enriched by
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the daily offices. This was the costly discipline which marked
out his whole life as priest and disciple. One which sought to
love as Christ has loved us.
Bill’s life was not without its sadness and times of deep
darkness, and there was a sacrifice in living out his priesthood.
Yet he came to know he had a friend in Christ who would not
leave him or forsake him. He may not have always felt worthy
of that friendship and knew that there was a costly price that
Jesus paid to win his friendship. It was this friendship that he
preached in an easy and compelling style, which he celebrated
at the altar with deep understanding, and which he expressed
so readily throughout his life. He felt at home at the altar
whether it be the Baroque splendours of this place or the quiet
simplicity of a convent chapel. Liturgy for Bill was always a
profound act of prayer and worship and never merely a rubric
to be performed.
In Bill’s spiritual and pastoral life, whereever he ministered,
the Mass and Our Lady were at the forefront of his devotions
and his teaching. He could not understand how you could love
Jesus without loving his mother. It was so simple if you believe
Jesus was God and man – born of a woman, then there must
be something remarkable about Mary so the only worthy title
to give to her is Mother of God. It then follows that she can
be a refuge for Christians, a person to turn to for our prayers,
our devotion and a source of comfort and help. Our Lady was
all that for Bill even at his last moment of his life on earth. So
there will be a familiar friend to greet him in heaven, no one
less than the Queen of heaven.
The Mass was the centre of his Christian life and discipleship. He would not go through a day without going to Mass.
He was always grateful to serve in a place where there was a
daily mass and so while at the Chapel Royal and in retirement
he was seen buzzing around town to say mass or attending
mass in various Churches. While on holiday you would come
down to breakfast in a hotel in some continental town to find
that he had already been out to mass at some nearby Church.
The reason for his devotion was quite straightforward, as
the gospel shows us, the breaking of the bread is what identified Christians from the time the disciples gathered around
Jesus. It continued when they recognised the Risen Lord when
he broke the bread. They gathered after Pentecost fulfilling his
command to remember him, to meet for the Apostles’ teaching and the breaking of bread. It was what Christians did to
mark the great events of life and was part of the everyday pattern of life, as important as the food on the dining table. Bill
took seriously that command of our Lord and as Bill would
have read in Dom Gregory Dix: “Was ever another command
so obeyed? … across all the parishes of Christendom, the pastors have done this just to make the plebs sancta Dei – the holy
common people of God.” (from Dom Gregory Dix “The Shape of
the Liturgy”)
Bill was always rather taken aback and rather humbled by
the trajectory of his priestly ministry which seemed to him a

series of unlikely events. As he said himself it “makes me think
it is all a joke.” If he had written an autobiography about his
ministry it could have been entitled “From the back streets of
the Gorbals to the corridors of the Palace.” For Bill, it just
seemed that he happened to be in the right place at the right
time, or the hand of God at work.
Bill believed that being a priest and being true to the vocation that you can be a priest anywhere. His career took from
the notorious and wild streets of the Gorbals with its sectarian
divides, to the social deprivation of a large housing estate in
North Somerset, the leafy lanes of South Somerset, the depths
of the Norfolk countryside as the chaplain to the Nuns at
Dichingham and for their girl’s school and hospital, then to
the champagne days of London with the cream of AngloCatholicism and latterly the Chapels Royal – that well upholstered rounded chaplain so beloved at the palace.
He said about his move here to St Mary’s that he was appointed because “no-one knew anything about me and they
knew too much about the other candidates.” In all these places
he was still just a Parish Priest, a pastor to all and with all. If
we can talk of success in this context this is where his success
lay. It is this kind of ministry which creates in the people of
God a lasting and deep relationship with their creator. We
need good, faithful loving priests and praying pastors for our
Churches to flourish.

However he was also our friend and he so
easily combined his priesthood with his
friendship.
Bill was never one of those managers so beloved of the contemporary church. In fact he recognised that his administrative skills could be better and that he avoided the
confrontations which sometimes were needed to heal and to
reconcile. He would recall these weaknesses as lost opportunities for godly work.
Bill loved the company of his friends whether meeting for
dinner or at the opera, or on holiday or more simply, over a
cup of tea. If when you went out for the evening with him,
even in the most surprising places, you could guarantee to
bump into someone who knew Fr Bill and who would greet
him with affection and pleasure. Even when he was very ill he
craved the company of his friends and could still break into a
smile and a chuckle. It was Bill’s friends who gathered around
him when his body began to fail and his life diminish.
These things we will remember and treasure about Bill.
They made us love him as a Priest. However he was also our
friend and he so easily combined his priesthood with his
friendship. He offered these things together without either
being compromised. It started from his own knowledge that
he was loved and accepted by God and we could make a friend
of God because he offered us that relationship in Jesus
He understood the true beauty of friendship, a vital bond
where you are accepted and cherished. In the language of
friendship there is an extravagance and joy and intimacy
which models that extravagance and intimacy of God’s love
for us, found in Jesus. Here we see that we are accepted and

cherished. Jesus’s love is so lavished upon us that he gave up
his life for us. He shows us our Christian friendship should be
lived out when at the table of the Last Supper he first washed
the disciples’ feet, shared a meal with them and at that meal
he gave his broken body and out poured blood. What more
friendship could we have than that which comes from God.
Here is the pattern for all friendship and love. Bill knew this
and tried, in his own special way, to live it
But it was his faith that kept him true. He needed to make
things right with God in those lasts days, and to say his goodbyes to his friends. He had all the comforts the mother Church
can offer, and he was very ready for his death in the sure
knowledge and trust in the promises of Christ. “Everything
that the Father gives me will come to me, and anyone who
comes to me I will never drive away; for I have come down
from heaven not to do my own will, but the will of him who
sent me. .. This is indeed the will of my Father, that all who
see the Son and believe in him may have eternal life; and I will
raise them up on the last day.” ND
This homily was preached at St Mary’s, Bourne Street for the funeral of Fr Bill Scott on Tuesday 28th and Wednesday 29th July
2020. Fr Paul Bagott is the Vicar of St Cuthbert’s, Philbeach Gardens.

The Bishops of London and Fulham seek
to appoint a
Vicar

for the parish of
All Saints, Margaret Street

At the heart of Catholic faith and worship in the
Church of England, All Saints offers splendid liturgy
with excellent music to the glory of God.
We seek a priest who is:

• A committed Catholic Anglican, of deep spirituality and
prayer who will nurture our personal and corporate
spiritual lives within the Catholic tradition
• Committed to revivifying the outward-facing mission of All
Saints
• A thoughtful and intelligent preacher and teacher
• A pastor who can foster unity and bring reconciliation
• Personable and can relate to people of all ages
• A good listener

The parish has passed a Resolution under the
House of Bishops Declaration
For further details and an application form
please contact the Bishop of Fulham’s office,
fulham.chaplain@london.anglican.org
020 7932 1130
https://www.allsaintsmargaretstreet.org.uk

Closing date for applications: 12th October 2020
Interviews: 6th November 2020
Enhanced DBS disclosure required
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culture and Anarchy
William Davage considers the adage that “the past is another country: they do things differently there.”

I

n retrospect, amidst the pandemic and its tragic consequences for so many, two instances may have been defining. One, which may have seemed at the time relatively
minor, for the church and one, of greater initial impact, for society. The opening of inessential shops was given a higher priority than the opening of churches. The spate of iconoclasm,
the tearing down of one statue and threats to others, may have
changed political discourse and civilised debate, and narrowed
the parameters of acceptable controversy.
Moral outrage is an effective, potent force, especially one
fostered amidst the frustrations of lockdown and the arrival
of hot weather. Odd how few protesters feel strongly enough
about a cause to plough through snow and sleet, hail and rain.
Moral outrage invariably trumps nuance and prefers primary
colours to shades and tints. It does not allow for the complicated nature of history, nor the complex nature of human personality. Many heroic figures have feet of clay. Many villains
have the occasional redeeming feature. Human beings are
flawed and are always people of their time. Very few have the
gift of foresight, of prophesy. Yet few, at present, seem content
“to see through a glass darkly” and wait patiently for a light to
dawn.

moral outrage is an effective, potent force,
especially one fostered amidst the
frustrations of lockdown and the arrival
of hot weather.
All ages will produce its heroes and villains. Values and the
commonplace assumptions of one age do not accord with another. Lives change, people change, moral assumptions are as
much the temper of an age and they also change. This should,
however, not be characterised as progress. That nebulous, I
suspect non-existent, concept is too often used as an excuse
for something more sinister. Did the communist autocracy and
the purges of Stalin mark progress from the autocracy and
pogroms of the Tsar? Both found Siberia a convenient penal
colony. Did the National Socialism of Hitler mark progress
from the social-democratic shambles of the Weimar Republic?
We need to tread carefully through these moral minefields.
Progress is a moral judgement, usually disported by the triumphant. Change may be good or bad. Some changes may be
beneficent for some, but disadvantageous to others by way of
unintended consequences. Enrichment for some may be impoverishment for others. All human societies are in a state of
flux. That is the human condition.
The conjunction of the state’s decision to place inessential
shops before churches and the iconoclasts assault on history
and culture, as well as statues, led me to revisit Matthew
Arnold’s book Culture and Anarchy published in 1867: it has
some claim to be his magnum opus. Arnold, son of Thomas
Arnold, the reforming Headmaster of Rugby School, also
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wrote the poem Dover Beach which caught the shifting sands
of religious belief and the fragmenting contours of political life.
Order and sanity had been eroded by “ignorant armies.” Religion, the “See of Faith,” would once have provided an antidote
to and protection against the rising tide of anarchic forces.
Now, he maintained, all that could heard was “Its long melancholy, withdrawing roar” as it retreated, receded with the tide,
leaving humankind on “a darkling plain.” A plain
“Swept with confused alarms and struggle and flight,
Where ignorant armies clash by night.”
Here was a society and culture, an age where there was no
longer deference to God, nor to the established religion of the
state; in effect the national church. It was a society cut adrift
from its religious moorings, adrift in the moral fluctuations of
the times. The stabilising and binding force was giving way to
dehumanising ideologies, resulting in the gross inhumanity of
communist and Nazi despotic power. And their offspring in
other guises.
Confronting and defeating such ideologies cannot be done
by adopting their own methods, puritan intolerance, a rigidly
enforced cultural, political and intellectual norm from which
no deviation nor dissent is permitted, no caveat tolerated. Pluralism is not enough, no-platforming is the answer. Reasoned
argument and its persuasive power is not enough. Media banishment, dismissal from office, pariah status, ostracism are the
only acceptable responses.
These trends have been brewing for some time but the lockdown and inhibitions of the pandemic have allowed them to
foster in a vacuum where all the civilising aspects of society
were unavailable. For Arnold, civilisation was something different from society. Societies and their values could be good,
bad or indifferent. Civilisation was beyond that. A life of the
mind and a cultivation of the soul were at the summit of the
hierarchy of values by which lives ought to be lived. Their public face could be found in, but not confined to, museums, art
galleries, concert halls, libraries, access to an education that
was beyond schooling or academic study. Civilisation was not
physical comfort, material self-satisfaction, nor merely functional. His criterion was “the disinterested scrutiny of life in
pursuit of the truth.” This is something more than the smug
middle-class twitching of lace curtains from an antimacassar
world of prim conformity, rectitude and genteel disposition.
Arnold wrote that “the mass of mankind will never have
any ardent zeal for seeing things as they are, very inadequate
ideas always satisfy them. The simplification of public discourse, right or wrong, good or evil, hero or villain, its absolutist binary incapacity for the complexity and ambiguity of
human beings is the dangerous spirit of this frenzied, disorientated age.
Arnold believed that spiritual means, rather than temporal
force, physical, psychological, emotional coercion, was re-

quired to inspire a cultural revolution, a reorientation towards
beatitude. Culture was not merely the means by which human
beings came to see and learn the things of God. It was the
means by which they would prevail at which point, ”the moral,
social and beneficent character of culture becomes manifest.”
For all the doubts that he expressed in Dover Beach, the receding See of Faith, he saw in the Christian religion, and in its national context and expression in the Church of England, as
central to his vision. “Religions are the greatest and most important of the efforts by which the human race has manifested
its impulse to perfect itself.” Religion gave voice to the deepest
human experiences, “It does not only enjoin and sanction the
aim which is the greatest aim of culture, the aim of setting ourselves to ascertain what perfection is and to make it prevail.”

These trends have been brewing for some
time but the lockdown and inhibitions of
the pandemic have allowed them to foster
in a vacuum where all the civilising aspects
of society were unavailable.
Arnold’s is an assault upon a secular culture, “all the liberty
and industry in the world will not ensnare those two things: a
high reason and a fine culture.” There can be no culture without faith. Just as the Kingdom of God is within the “human
perfection is an interval condition in the growth and predominance of our humanity proper, as distinguished from our animality.” His aim was to rescue culture from the savages.
Readers can take comfort from the fact
that although the ‘lockdown’ ended for
golf courses before churches at least
churches seemed to higher up the league
table than gyms and spas. never having
been in a gym in my life it might be foolhardy to comment, and I am sure that
many readers do visit them and benefit
from them. Living in the countryside,
with the interests that I have, going indoors to exercise would be a bizarre way
to spend time.
If I ride a bike it is go somewhere to
do something, if I go for a walk it is either
to exercise the dog or simply to benefit
from a time of immersion in creation,
which heals and informs. I don’t have to
seek ways to exercise and stretch muscles
and tendons because I have a garden,
and an allotment. In the winter two
stoves mean I carry the equivalent of
three tons of fuel in and half a ton of ash
out of the house. I do enjoy swimming
but that is not part of any regular routine.
It often strikes me that so much of
what purports to be spirituality is rather
like gym exercise. It looks good, it makes
people feel better, but it doesn’t actually
achieve anything or go anywhere. St Ig-

His critique, in an essay before Culture and Anarchy, has a
contemporary resonance. “Modern times,” he wrote, “find
themselves with an immense system of institutions, established facts, accredited dogmas, customs, rules which have
come to them from times not modern. In this system their
life has to be carried forward, yet they have a sense that this
system is not of their own creation, that it by no means corresponds exactly with the wants of their actual life that for them,
it is customary, not natural.” The answer to that alienation,
that disorientation does not lie in ignorance or turning our
backs on history, nor treating the present with a mind set on
nihilistic purgation. It lies in the forging of a culture that is
Christ-like in its sacrifice and service; its respect for each other,
even those with whom we disagree, in the image of Christ, a
realisation that we are what we are because of what we were
and, sometimes, despite what we were. Without that culture,
society is in danger of falling into anarchy.
“And there’s another country, I’ve heard of long ago
Most dear to them that love her, most great to them that
know;
We may not count her armies, we may not see her King:
His fortress is a faithful heart, his pride is suffering.
And soul by soul and silently, her shining bounds increase
And her ways, are ways of gentleness, and all her paths are
peace.” ND
Father William Davage writes from Hampstead.

Ghostly
Counsel

Spiritual Exercise
Andy Hawes
natius of Loyola coined the phrase
‘ Spiritual Exercise’. As a soldier he
carried over the practice of military discipline into his life of prayer. The Spiritual
Exercises are shaped around a number of
‘drills’, of repeated patterns of posture,
mental application and intention. There
is a clear process to follow, a routine
which places the participant in the exercises in a secure ‘place’ in which they are
able to trust the movement of the spirit
they are seeking to discern.
It is not advisable to dip into the Ignatian Exercises, as it is not advisable to
throw oneself on a piece of gym apparatus if you are ignorant of how it works.
many people have suffered spiritual damage from not being guided through the
exercises by a director; the spiritual
equivalent to a fitness coach. One of the

roles of the director is to make sure the
process of the exercises is firmly secure in
the retreatants mind and heart. They
must come to the point where they intuitively pass from a preparatory stage,
(equivalent to the warm up in physical exercise), through the prescribed points of
the exercise to the repeated conclusion,
until they come to the period of reflection at the end of the exercise. All this is
then followed by a conversation with the
directee.
for many practical and personal reasons only a very limited number of people ever undergo the full Ignatian
Exercises, but some of the practical wisdom they are founded on can be used by
every person who has a desire to open up
their life to christ. Ignatius’ insistence on
routine and a disciplined pattern, of careful prayerful preparation for a time of
prayer and an equal attention to reviewing the experience of prayer, are vital to
everybody’s spiritual health. Ignatius also
demonstrates the value of sharing experience with another person, something
for every praying person to consider. If
we apply gym discipline to prayer we will
definitely go somewhere!
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‘Divine Speech’
Stephen Wilson continues his considerations of Theology and the Art of the Possible

W

e saw in Part I (New Directions June 2020) how
the philosopher Gilbert Ryle identified a whole
class of expressions (such as working, playing, or
farming) as ‘polymorphous’ – as capable of a whole range of
differently connected meanings, each making perfect sense in
its immediate context. Ryle would appear to be adapting Aristotle’s account of ‘analogy of attribution’, or something close to
it; certain ordinary words can behave ‘analogically’ across
widely different contexts. We glimpse in these quite innocuous
expressions a latent power in human speech to work in evernew situations.
‘Polymorphous Adaptation’
By way of example, Ryle reminds us that ‘Work is a polymorphous concept. …Nothing answers to the general description,
‘what work consists of .’ None the less, each specific job is describable.’ (Ryle,Thinking and Language, 1951). We also saw
how ‘polymorphous’ terms work in the ‘incorporative’ language St Paul uses to speak of divine mystery.
So, in saying to the Colossians, …
‘ you have died, and your
life is hidden with Christ in God’ (Colossians 3v.3), St Paul has
recruited five fragments of everyday speech (died, life, hidden,
with, in) for an extraordinary job - to capture transcendent
meaning without presuming to fathom it. It allows him to ‘describe’ a mystery without presuming to ‘explain’ it.
Consider as an example the speech-fragment ‘in’. There is
no natural limit to any imagined series of possible uses of ‘in’.
For any such series – say for example ‘in the cupboard’, ‘in a
temper’, ‘in good time’, ‘in flagrante delicto’, ‘in case of fire’… ‘in
Christ’- there will always be indefinitely many other possible
cases.
We saw that this is one way at least in which human
speech can allow us to ‘say more than we know’. (The concept
of ‘saying more than we know’ is of wide-ranging relevance in
contexts well beyond the scope of this essay.)
How Does God Act?
We might suppose that, almost in the way that ‘a crucified
God’ was a scandal to some and a folly to others in St Paul’s
time (see 1 Corinthians 1:17ff), might not the very notion of
divine activity of any kind be so for us now? How does God
act in the world? For if ordinary human speech is capable of
‘describing without explaining’ divine mystery, how might it
then go on to capture divine activity in the world - including
what are commonly called ‘miracles’?
Maurice Wiles’ landmark Bampton Lectures in 1986
sketched what I have called a ‘disjunctive’ account of divine
action which denies to God any kind of ‘active’ role within the
world. The creation is a single divine act, with no place for the
miraculous ‘as traditionally understood’.
The doctrine that Wiles set himself to oppose is not dissimilar from the kind of model described – and rejected - by
the evolutionary biologist Richard Dawkins, the philosopher
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A.C. Grayling, or the physicist Victor Stenger (in e.g. God: the
Failed Hypothesis, 2007). These are all of them deft and entertaining ‘explainers’ in their chosen fields, but woefully adrift
in their dogged rejection of a model of divine action which
bears no meaningful relation whatsoever to orthodox doctrine
or the ‘Augustinian vision’ previously sketched out in these
pages (Theology & Disenchantment, ND 2018 passim.)
‘Nature’ & ‘Supernature’
In other words, Wiles and the ‘New Atheists’ alike seem to
imagine that orthodox doctrine mimics the language of the
‘supernatural’ that we find everywhere in popular culture from faked Victorian fairy-photographs through The Exorcist
to ghost sightings and spirit mediums – all of these seemingly
based on a bogus, ‘two-tier’ model of ‘Nature’ and ‘Supernature’,
and a universe susceptible of ‘supernatural’ intrusion.
At best this could be viewed as a parody of the Vatican’s
vetting procedure for a candidate’s post mortem progress towards sainthood. This usually requires a minimum of two
miracles (though only one in the case of a martyr) some of
which may have occurred during the candidate’s lifetime - as
in the case of St ‘Padre’ Pio of Pietrelcina (canonised in 2002)
- though more usually after death. These will often involve ‘inexplicable’ recoveries from grave or mortal illness in answer to
requests from the faithful.
A French nun, Sr. Marie Simon-Pierre, was said to have
been healed of Parkinson’s disease through the recent Pope’s
intercession. ( John Paul II had himself suffered from Parkinson’s from 1992 onwards.)
Aged 44 and working as a nurse in a hospital maternity
unit near Arles, in southern France, she fell ill in 2001. The
condition worsened dramatically around the time of the Pope’s
death in April 2005. Pope Benedict had already accelerated
the process of John Paul II’s cause, apparently because of the
strength of feeling among many Catholics, and as soon as the
special dispensation had been granted to allow John Paul II to
be considered for beatification, Sr Marie’s community began
to ask him for a miracle.
In January 2011 BBC News reported that …
‘ after a process
that has involved both medical experts and Church officials,
Pope Benedict XVI confirmed that such a dramatic and scientifically inexplicable shift in her physical condition was indeed due to the intercession of John Paul II. The case fulfilled
the criteria for a miracle - the healing was instant, without scientific explanation and long-lasting.’ (My emphasis.)
In June 2009, Jory Aebly, from Cleveland, Ohio, suffered
a “non-survivable” injury in a shooting, and was said to have
recovered through the Pope’s heavenly intercession. John Paul
II was finally canonized in 2014.
At first sight the process of discernment does seem to depend on proving a negative, neglecting the maxim amongst
historians (and biblical scholars) that an absence of proof is
not a proof of absence. Finding no ‘natural’ explanation for

(say) someone’s sudden recovery from a mortal illness could
not of itself show that ‘supernatural’ agency has supervened
upon natural causation.
To be fair, much else besides is required by way of evidence
of sainthood, but there is nevertheless the danger here of a
lapse into a fatal dualism of ‘nature’ and ‘supernature’ (which
also threatens, by the way, the ‘hypostatic union’ of divinity
and humanity in Christ).
For the beginnings of a remedy we might look first of all
to the miracles of Jesus, reflected in all their diversity in the
Gospel record, for some guidance as to how to understand the
meaning and possibility of the miraculous.
The Gospel Record
The Synoptic Gospels present Jesus’ miracles as ‘acts of power’
or ‘mighty works’; in the fourth Gospel they are ‘works’ or
‘signs’ – though we must note that St Paul seems at first sight
to take a cue from Jesus himself in 1 Corinthians 1:18ff in disparaging disingenuous requests for ‘signs’ - as if, in Jesus’ words,
from an “evil and adulterous generation” (see Matthew
12:38ff).
All the same, we can trace a theology of signs – a ‘semiology’ - in the Synoptic tradition. In Matthew 11:2ff John the
Baptist’s disciples ask Jesus if he is ‘the one who is to come’. His
reply, with its resonances with OT Messianic prophecy, also
implies a close link between ‘hearing’ and ‘seeing’:
“Go and tell John what you hear and see: the blind receive their sight and the lame walk, lepers are cleansed and
the deaf hear, and the dead are raised up, and the poor
have the good news preached to them. And blessed is he
who takes no offence at me.” (RSV)
The saying places Jesus’ teaching as a ‘work’ and a ‘sign’
alongside his miracles.
Signs of the ‘End-Time’
Jesus’ ‘mighty works’ figure in the Synoptic Gospels as tokens
of a future ‘kingdom’ that is somehow already dawning. In
Luke 11:14ff, to the charge that he “…casts out demons by
Beelzebul, the prince of demons” Jesus replies, “… if it is by the
finger of God that I cast out demons, then the kingdom of God
has come upon you.” (Luke 11:19). References to this ‘kingdom’ or ‘reign’ of God (Basileia tou Theou) occur many times
in the Synoptic Gospels – though Matthew tends to prefer
Basileia tōn Ouranōn - ‘kingdom of heaven’ – an elliptical nearequivalent. (Was the author avoiding use of the Holy Name
in deference to a partly Jewish-Christian audience, as some
have suggested? Possibly.)
Linking them to ‘the kingdom’ has led commentators to
regard the miracles – and not least those which are tokens of
Jesus’ authority over demons - as ‘eschatological signs’. The
Lutheran theologian and ecumenist Oscar Cullmann (19021999) proposed an ‘eschatological tension’ between the ‘already’ and the ‘not yet’ in Jesus’ teaching about the kingdom –
an eschatology with elements both ‘future’ and ‘realized’.
Cullmannn portrays Jesus as the pivotal midpoint of a sacred history which runs along a line from creation to eschaton

– the ‘end time’ of the ‘last things’. This long-prophesied kingdom, proclaimed in Jesus’ words and works, witnessed then
and there by those present, is somehow already present –
when accepted in faith by those who ‘receive’ him - then and
there or else later through believing the apostolic witness (see
John 1:10ff and 20:29ff; contrast Luke 4:16ff).
‘Kingdom’ or ‘Glory’?
John’s Gospel appears at first sight wholly in contrast to the
synoptic tradition in its semiology of Jesus’ miracles. It refers
explicitly to them as ‘signs’ – semeia; and it is Jesus’ ‘glory’ - doxa
- that is ‘revealed’ or ‘manifested’ through them ( John 2:11),
and notably so at the miracle at the wedding at Cana – the
‘first miracle that he did’ (ibid.).
The ‘kingdom’ is mentioned in John on just two occasions
( Jesus to Nicodemus in 3:5 and to Pilate in 18:36). This and
other differences from the Synoptics could be understood –
along with John’s references to ‘eternal life’ - as making that
Gospel more to do with an individual’s destiny than with the
Synoptics’ constant references to ‘the kingdom’ (see e.g. John
3:14ff & 36).
This would be to over-simplify the many subtleties of difference in emphasis between these two traditions – let alone
those found among the Synoptic Gospels themselves. Even so,
some commentators have seen Johannine eschatology as the
more ‘compressed’ - more individual and immediate, more ‘already’ than ‘not yet’ - since the glory which Jesus shares with
his Father is to be realised in some fashion when he has been
‘lifted up’ ( John 12:20-33).
A Case of Compression
This ‘lifting up’ of the Son of Man is intended by the Gospel’s
author to refer specifically to the cross: ‘He said this to show
by what death he was to die’ (v.33) – yet John’s ‘compressed’
eschatology seems inexorably to place the cross itself on a single arc which begins with the Gospel’s Prologue, and takes us
through Jesus’ resurrection/exaltation to ‘(our) life in his name’
( John 20:31).
‘Eschatological compression’ does occur elsewhere in the
New Testament, at least (I suggest) at Hebrews 12:18ff, where
one is led to wonder whether the author, in announcing (v.22)
…
‘ you have come to Mount Zion and to the city of the living
God….,’ - with its aorist proselēluthate – ‘you have come’ - is here
making a veiled reference to Eucharistic participation in a future promise.
Mention of a sacramental dimension here suggests a complementary avenue of enquiry alongside analysis of Gospel
sources, namely one of comparison across contexts within and
among other possible forms of divine disclosure. One example
might be the trio of miracle, parable and sacrament. An analysis of that kind must however await another occasion. ND
Father Stephen Wilson is Assistant Priest at
St Stephen’s Lewisham
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Editorial
W

e are grateful to the Archbishops of Canterbury and York for
putting into place provision for
the consecration of bishops in order that all
might flourish in the Church of England. As
they acknowledged in their statement:
“These new arrangements are made in the
light of the pandemic and in awareness of the
sad reality that not all in the Church of England agree on issues of ordination, and yet all
are committed to upholding the Five Guiding
Principles.” This is a clear acknowledgement
of where the Church of England is in relation
to mutual flourishing and an encouragement
to all in our constituency of our continued
and valued place in the life of our church. The
Executive of Forward in Faith have expressed
our gratitude in the following statement:
“We express our gratitude to the Archbishop of Canterbury for making arrangements for Prebendary Will Hazlewood’s
consecration to the episcopate at Lambeth
Palace Chapel on 15 July which give full expression to the Five Guiding Principles, as enshrined in the House of Bishops’ Declaration
on the Ministry of Bishops and Priests.
For slightly over twenty-five years, in the period since the admission of women into the
priesthood by the Church of England, provision has been made for traditional Catholic
candidates for the priesthood to be ordained
by bishops with whom they are in full sacramental communion.
It is fitting that this well-established practice is being adopted as the norm for the consecration of traditional Catholic bishops, now
that women have been admitted into the
episcopate by the Church of England.
At the moment of consecration all candidates
must experience the sacramental assurance
and joy of full communion with the bishops
who ordain them. In that spirit, we offer our
prayers for the ministries of Ruth Bushyager
and Hugh Nelson, whose consecrations will
take place in Lambeth Palace Chapel earlier
in the day on 15 July.”
This statement sets out clearly the position of Forward in Faith and The Society that
it is important that bishops and priests are ordained by bishops with whom they are in full
sacramental communion. The ordination of
women to the priesthood and episcopate has
meant that sacramental communion has
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been impaired. The arrangements set out by
the Archbishops allow for the fullest possible
communion and is a good expression of the
Five Guiding Principles. The group Women
and the Church (WATCH) has attempted to
characterise these arrangements as an example of what they call the ‘theology of taint’.
Forward in Faith has consistently stated that
such a theology does not exist, we do not believe in taint. For us the issue is one of sacramental communion and assurance, and it is
this theological understanding that the Five
Guiding Principles bear witness. The Independent Reviewer has addressed this issue of
communion in his ruling on the need for
complementary Chrism Masses when he
said: “It will be clear from what I have already
said that I do not accept WATCH’s view that
alternative chrism masses are sacramentally
unnecessary. They are a consequence of the
less than full communion between some bishops and a minority of priests who differ from
those bishops on the subject of the ordination
of women, and the fact that the Church of
England has decided to make alternative
sacramental provision for this minority.”
As we approach the delayed ordination
season it has become increasingly clear that
the work of Forward in Faith in defending the
catholic life of the Church of England is far
from over. In the Diocese of Chelmsford,
with total disregard for Anglican norms, a
statement was issued indicating that the ordinations would take place without the celebration of the Eucharist. Following a social
media storm this decision was reversed but it
displayed a lack of understanding of the
sacramental life of the church which is concerning. Elsewhere, in the Diocese of Canterbury, the instruction requiring clergy
administering that Sacrament of Reconciliation to make a statement that they will break
the seal of the confessional if a safeguarding
issue is revealed to them still appears to be in
force. This is clearly not in line with the
teaching of the Church of England on the seal
and is yet another sign of the drift in teaching
about the sacraments in the life of the Church
of England. Forward in Faith stands ready to
defend the sacraments and to promote teaching about their use and administration, it is
vital that we take up this work to ensure that
the catholic identity of the Church of England is maintained and strengthened and we
hope all Catholic Anglicans whatever position they hold on the ordination of women
will join with us in defending our catholic life.

ND

the way we live now
T
Christopher Smith is fed up with the politics of fear

he last time I put pen to paper
to write this column was in mid
June, when it was still illegal for
you to go to mass. We missed all the
treats, didn’t we? And here, that included Saint Alban’s Day, and all the excitements that customarily attend our
patronal festival. And so we landed back
in church on the 5th of July, and we were
back to green.
But we were back to mass! It would,
I think, be true to say that I have never
felt pastorally closer to the People of
God than during those 16 weeks when
we weren’t allowed to meet together. I

hard at what it means to be the Body of
Christ in the context of an ever-more
secular world, which thinks that ‘places
of worship’ belong in a category called
the ‘arts and cultural sector’, a category
for ‘leisure facilities and tourist attractions’, containing ‘cinemas, museums,
galleries, theme parks and arcades, as
well as libraries, social clubs, places of
worship and community centres’. That’s
where we are now in the eyes of the
state, and the hierarchy shouldn’t kid
themselves that it’ll be all right in future
if we suck up to the secular power. And
now, having got on perfectly well with-

The world is governed by fear at the moment, because the
world, or the western world at any rate, has come to believe
that death is the end.
sincerely hope the circumstances do not
reoccur, but I also hope that I won’t forget the longing I felt for us to be together
again at the altar of God. I know that
many people felt the pain of being cut off
from the sacramental life of the Church.
And it is true to say that, although we
clergy were able to exercise our priesthood by saying mass alone or with our
household, we too felt the loss of the corporate nature of the sacramental life.
And so much flows from that sacramental life that was suspended while the restrictions on movement and association
were in force.
And that has kept throwing me back
on that image (which is never far from
my mind) of the Church as the Body of
Christ. The Church is called together to
meet, and that is precisely what we were
forbidden from doing. The institutional
Church of England seems delighted that
clergy have found ‘new ways of doing
church’, but that comes from the mindset
of the neologist, for whom only the new
has value. Jesus said, ‘where two or three
are gathered together in my name, there
am I in the midst of them’, and he said,
‘Do this in memory of me’. If the Church
as a whole had any sense, it would use
the coming months and years to look

out them for six Sundays, congregations
are supposed to wear face coverings in
church, not, according to the Secretary
of State, for medical reasons, but ‘to give
more confidence to people to use these
facilities’ – those ‘facilities’ placing us in
the illustrious company of massage parlours and amusement arcades, though
not sweaty gyms or boozy pubs, where
no mask is required.

God did not bring his human nature
with him from heaven; he took it from a
human mother. He is, Saint Paul tells us,
the second Adam, and he fought human
sin not by fighting against man, but as
man. So by our physical birth, we are descendants of the first Adam, and by our
rebirth in the waters of baptism, we become part of the new creation, part of
God’s Church. So not only have God’s
people been longing for the Sacrament
of the Eucharist; many descendants of
Adam have been patiently waiting for
that incorporation into the new creation, into the Body of Christ, by the
Sacrament of Baptism.
Of all the twaddle spoken during
this period by people who ought to know
better, I think I have been most irritated
by those who have suggested that it
might be ‘good for us’ to have a period
when we do not have access to the sacraments, that it will help us discover the
sacramental nature of the whole universe, that gazing up at the night sky, or
watching the Thames flow faster and
clearer is somehow just as good, and just
as godly. But, however important it may
be to be stimulated in our love of God by
the flowers of the field and the stars of
the heavens, this is the worship of the old

And that has kept throwing me back on that image (never
far from my mind) of the church as the Body of christ.
The world is governed by fear at the
moment, because the world, or the western world at any rate, has come to believe that death is the end. It is worth
living indoors and in fear in order to put
off the end. And yet, ‘Behold what shall
be in the end and shall not end’, as St Augustine said. ‘Behold our end, which is
no end’, in a more recent translation.
‘Fear not, little flock’, says the Lord, ‘for
it is your Father’s good pleasure to give
you the kingdom.’
In the Incarnation, God makes a
new human race, and he does so not by
destroying the old one and starting from
scratch, but by taking the old one and
making it anew. The eternal Word of

creation, not of the new. Mass is not an
optional extra for those who like that
sort of thing. For it is in the sacraments
that we find our deepest needs and aspirations satisfied, and we now know not
take them for granted.
In John Newton’s hymn, it is the
Name of Jesus which soothes our sorrows, heals our wounds and drives away
our fear. The Holy Name is, I presume
from the context, a metaphor for the
whole Christ: Christ in his sacramental
Body, and Christ in his Church, complete in each local manifestation. We
need to show the world why we do not
need to live in fear: For when I see thee
as thou art, I’ll praise thee as I ought. ND
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views, reviews and previews
art
ANDY WARHOL
Tate until 15th November, 2020
Covid-19 makes a fool of writing to
deadlines. With any luck by the time
you’re reading this museums and galleries won’t have been closed by the ‘Second Spike.’ If that’s so, go to the Titian
exhibition at the National Gallery, now
open until 17th January, 2021. It shows
what Lucian Freud called ‘simply the
most beautiful pictures in the world.’
Andy Warhol offers something different. Tate’s reopened show argues against
the received opinion that Warhol’s work
declined after the attempt on his life by
Valerie Solanas in 1968. Apart from the
vivid 1975 ‘Ladies and Gentlemen’ portraits of black and Latinx drag queens
and trans women – shown for the first
time in 30 years – there’s little here
which makes the case. Even the charming Debbie Harry (1980) is more a
reprise of Marilyn Monroe than her
own spiky personality. But perhaps that
was the point for both Warhol and
Harry.
And ‘perhaps’ is a key to Warhol. He
made a career out of ‘perhaps’, out of
being very smart and reserved. He began
as a commercial artist and that carried a
stigma. The early criticisms that Warhol
had merely technical skill and was too
camp to be taken seriously – Susan Sontag who defined camp as seeing everything in quotation marks is one of the
personalities who feature in the ‘Screen
Tests’ (1964-5) – had some weight to
them. His drawings on show at Tate are
explicit and competent but have none of
the flair of a David Hockney.
Still, Warhol had the intelligence, perhaps the humility, to work with what talent he had and get round those early
criticisms. This is shown in the one room
which has parts of the series of works
which made his name. The technical
limitations don’t matter when the precise rendering of soup tins or the printing of boxes of Brillo pads is all Warhol
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needs to make the point that America
was wonderfully democratic. The idea
was that everybody drank Coke so a
Coke bottle was a subject for a democratic picture. The quality of the brushwork or of the paint hardly mattered.
And there is camp in ‘Elvis I and II’
(1963) with its baby blue eyes, bee stung
lips and violet jeans. Perhaps Warhol had
a vision of the rhinestone Elvis to come.
Perhaps he saw the limitations of the
man behind the wonder of the voice. But
if the picture is camp, then so was Elvis.
Warhol’s limits as an artist serve his vision.
And by the early 60’s the early criticisms didn’t matter. So popular were his
break-through works, creating and appealing to the New York scene, that
Warhol turned from meticulous and
time-consuming representation, to a
collaborative process of silk screenprinting. The warehouse which was the
centre of his operations was aptly named
‘The Factory’ for its industrialised production of artworks. It was also a place
for the counter-culture to meet, as
shown in the photographs in the show.
The Factory begs the question whether
Andy Warhol was the Henry Ford of
High Art.
Probably not. He may have developed
a production line for artworks, but his
salesmanship looked elsewhere, to Oscar
Wilde, the contemporary of Henry Ford
who made himself into an artwork. A
little creepily, the exhibition has on show
some of Warhol’s personal celebrity signifiers - his toupées.

Still, if it was only about the wigs
Warhol’s fame would have been gone in
fifteen minutes. He wouldn’t have succeeded if he hadn’t met or created a
need. The need in this case was for accessible art – even if the originals commanded high prices – which tapped into
the culture of the people. That most of
his works were not given a title and he
insisted that what they were about was
all on the surface gave extra impetus for
people to talk about Warhol. Critical
chit-chat helped build the market for
Warhol’s work.
The cultures Warhol specifically
tapped into were celebrity, and especially
show-biz, culture and the culture of
death as witnessed in the press’s
voyeuristic treatment of suicide, accidents and executions. Both cultures fascinated Warhol. But there was more.
Even if he loved bling, and later sold out
to the horribly rich, Warhol has a moralistic streak in his concern for the suffering and weakness of (female) cultural
icons, notably Marilyn Monroe and
Jacquie Kennedy. It probably doesn’t fit
in with the contemporary concerns of
the curators, but a man who went to
Mass most Sundays and one of whose
final works was a grayscale set of Last
Supper reproductions, might have had
desires which were not met solely by the
world of sex, drugs and screen prints.
Perhaps it’s time to take Warhol seriously, not as an activist avant la lettre but
as a painter. As he said, it’s all there in the
surfaces.
Owen Higgs

books
FOLLOWING CHRIST
e Revd. Dr Robert Beaken
978-1-78959-082-1.
Sacristy Press, 130 pp
There are myriad examples of parish
clergy who write very well; many of
them blog without ranting or write articles for various websites. There are an
infinite number of sermons floating
about the ether, or drifting about
churches in the form of photocopied
pamphlets. But there are not many
Robert Beaken’s around in parish ministry. Fr Beaken has a solid record and
reputation as a writer of substantial
books on the history of the Church of
England in the twentieth century. His
study of Archbishop Lang, Archbishop in
War and Crisis (2012), showed a mastery
of sources and some valuable and original insights into church and nation at
that time. Likewise The Church of England and the Home Front 1914-1918
(2015) acutely analysed the fruits of
careful and detailed research into
wartime Chelmsford’s archives and
parish records; his book challenged
many assumptions about the church
during the war. Now for something
completely different: a collection of sermons.
Speaking personally, I would never
dream of buying a book of sermons.
Over the years I have dipped into many
collections of historic interest, but I have
always had a view that last Sunday’s sermon is as worth keeping as last Sunday’s
newspaper. I am, however, very pleased
to have read Fr Beaken’s collection. Following Christ is an excellent title for this
collection; it is a sequence of clear teaching on the key elements of the Christian
Faith based on the seasons of the year
and various feasts. It also contains sermons preached at a First Mass, a Marriage, a Requiem, the Queen’s Diamond
Jubilee and the visit to the relics of two
saints.
At times I quietly rejoiced to read
such clear exposition of Christian doctrine as expressed in the catholic tradition of the Church of England. He

tackles subjects such as confession, the
presence of Christ in the Eucharist, pilgrimage and also the Christian understanding of healing and the communion
of saints. I also enjoyed the fluency with
which Fr Beaken moved from traditional to modern liturgical settings. All
this flows from Fr Beaken’s ministry as a
parish priest during which he has served
in different parts of England and in both
urban and rural settings. As he writes in
his introduction, ‘ I enjoy my work’, and
this joy of engagement with individuals
and community shines through these
sermons.
Throughout all these sermons we see
the fruit of Fr Beaken’s labours in the
field of church history as he picks out the
occasional juicy plum of detailed knowledge, or exercises the knack of placing a
subject succinctly in its historical context. There is throughout a fluent and
confident use of Scripture. One feels, in
handing over guidance to Fr Beaken in
following Christ, that one is securely
held. These sermons are surprisingly
brief despite the fullness of exposition of
the various subjects. This makes the
book ideal for dipping into.
I would have liked to know more
about the context of each sermon, the
when and the where of each I would
have found interesting. To be fair, Fr
Beaken does occasionally add this to the
text or include it in the sermon. If a solid
context were attributed to each sermon
it would dampen the suspicion that such
well-crafted pieces were written to be
read rather than written to be spoken.
Indeed, most of them could easily be
transposed into a collection of essays;
but that may be a bit of sour grapes on

my part!
Having been unenthusiastic about a
collection of sermons I found myself
thinking ‘who would benefit from reading this?’ There is enough richness and
originality of content to interest the seasoned sermon hearer, and it certainly
would work as an introduction to the
Christian Faith, or the basis for confirmation preparation. It could have a multitude of applications. It is very attractive
little book to have around and delight to
read with a very clear typeface. It has not
been difficult to be very positive about
this collection which was produced as a
thanksgiving for thirty years in ordained
ministry: here’s to many years more!
Andrew Hawes

VERBUM DOMINI POPE BENEDICT XVI
The Word of God in the Life and
Mission of the Church
Alive Publishing 2020 (2nd Edition)
£4.95 ISBN 978-1-906278-11-3
170pp
A reminder that ‘all authentic and living
Christian spirituality is based on the
word of God proclaimed, accepted, celebrated and meditated upon in the
Church’ is timely. It is especially so as
2020 is kept across the world as the Year
of the Bible. The republication of emeritus Pope Benedict’s 2010 exhortation on
the Bible is linked to this and to the
1600th anniversary of the heavenly
birthday of bible teacher St Jerome in
2020. How can we live free without welcoming the truth in Jesus that accomplishes this freedom ( John 8:32)? As St
Ambrose puts it, ‘When we take up the
sacred Scriptures in faith and read them
with the Church, we walk once more
with God in the Garden’. Just as God’s
Word - not text but the living Lord Jesus
- comes to us by the Spirit through bread
and wine so Scripture is to be received
and understood by the same Spirit. The
author builds expectancy about this
freeing process within Christian discipleship. Pope Benedict structures his
work around John 1:1-18 noting St Augustine’s comment on that passage: ‘you
were created through the word, but now
through the word you must be recreated’.
St Jerome appears on the cover of this
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second edition of Verbum Domini and
he is quoted several times: ‘When we approach the [Eucharistic] Mystery, if a
crumb falls to the ground we are troubled. Yet when we are listening to the
word of God, and God’s Word and
Christ’s flesh and blood are being poured
into our ears yet we pay no heed, what
great peril should we not feel?... How
could one live without the knowledge of
Scripture, by which we come to know
Christ himself, who is the life of believers?... Read the divine Scriptures frequently; indeed, the sacred book should
never be out of your hands [he writes to
a priest]. Learn there what you must
teach… Ignorance of Scripture is ignorance of Christ’. In reading such inspiring
words I reflected on the irony of the
Church suffering the Reformation partly
on account of the shortfall in biblical literacy. Not directly saying the same
Benedict nevertheless quotes Amos
8:11, ‘The time is surely coming, says the
Lord God, when I will send a famine on
the land; not a famine of bread, or a
thirst for water, but of hearing the words
of the Lord’. The exhortation is a timely
builder of love for the Bible and, in Anglican fashion, recovery of ‘the unity between word and sacrament in the
ministry of the Church’.
I appreciated the author’s gathering
together of thinking on the Bible from
Vatican II onwards, especially this challenging paragraph from the Pontifical
Biblical Commission on biblical literalism: ‘The basic problem with fundamentalist interpretation is that, refusing to
take into account the historical character of biblical revelation, it makes itself
incapable of accepting the full truth of
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the incarnation itself. As regards relationships with God, fundamentalism
seeks to escape any closeness of the divine and human… for this reason, it
tends to treat the biblical text as if it had
been dictated word for word by the
Spirit. It fails to recognise that the word
of God has been formulated in language
and expression conditioned by various
periods’. This passage is challenging because it tells how despite fundamentalism’s association with a close personal
relationship with God in Jesus Christ
there is within it an implicit distancing
of God and an individualism blind to the
corporate nature of mainstream Christian believing. Benedict sets against this
another quote from St Augustine: ‘I
would not believe the Gospel, had not
the authority of the Catholic Church led
me to do so’.
True to its subtitle ‘The Word of God
in the life and mission of the Church’ the
book ends with a joyous missionary
challenge to perpetuate ‘making God
known’ ( John 1:18) through word and
example, the life of the Christian community and social media, in respectful
dialogue with other faiths. In this
process Benedict sees the given-ness of
scripture as key asset in presenting the
invitation of the word of God, Jesus
Christ, to this generation. ‘If we let
Christ into our lives, we lose nothing of
what makes life free, beautiful and
great… Only in this friendship are the
doors of life opened wide. Only in this
friendship is the great potential of
human existence truly revealed… Christ
takes nothing away and he gives you
everything. When we give ourselves to
him, we receive a hundredfold in return... Open wide the doors to Christ and you will find true life’. Amen indeed!
John Twisleton

SAINTS & HOLY PLACES OF
YORKSHIRE
A Pilgrims’ Guide to God’s Own
County
Gavin Wakefield
Sacristy Press, 122pp, £7.99
When friends come to visit me in my
Yorkshire parish, it is not unusual for us
to head out on day trips to various locations across God’s Own County.

Whether they are devout believers, agnostics or atheists – though I confess
most fall into the first category – these
day trips naturally take in some of the
ecclesiastical sights which have shaped
the history, heritage, and ongoing culture
of this region which is proud of its distinctive identity. For the novice, Gavin
Wakefield’s book Saints & Holy Places of
Yorkshire: A Pilgrims’ Guide to God’s Own
County would be an ideal accompaniment to their visit, and would transform
it from a tourist endeavour into a minipilgrimage, with space to absorb the diverse history and geography of the
largest county in England, and reflect on
matters pertinent to faith today.
The book takes in more or less the
whole of Yorkshire, and is constructed so
to enable a seven-day tour of the region,
in its North, South and East Ridings.
(We note the use of the ridings rather
than the post-1974 local government
boundaries, which appeals to this Yorkshireman!) Middlesbrough and the
north of the county receive little attention, and other important sights which
might appeal to the reader (such as Ampleforth Abbey, the former Gilbertine
priory at Malton, and the tomb of St
William of York at York Minster) are
omitted, though perhaps the author
wishes to keep the volume brief and
manageable, which it is.
Each chapter is divided into sections
on the people and places of the area
under scrutiny, and these are followed by
a short prayer and a section on practicalities. The most useful and enjoyable information is undoubtedly contained in
the people and places sections, and
whilst the short prayer reminds the
reader that he or she is undertaking a
pilgrimage, the practicalities section is
perhaps a little unnecessary in the age of
the SatNav. It was also hard to discern
why Wakefield constructed the pilgrimage route as he did, which involves the
reader moving from Whitby to Rievaulx
on day one, then crossing the ridings to
explore Beverley and Hull on day two,
before returning later in the book to the
north to take in Ripon and Fountains
Abbey, but this does not diminish the
book’s achievement in suggesting an enjoyable seven day circuit.
Wakefield’s personality comes across
aplenty in the book. This is endearing as

one gains an insight into a Christian believer for whom the ordinary is important, and who wants to share his faith for
the benefit of others. He is also evidently
committed to matters of justice, as his
selection and interpretation of characters, and the ensuing prayers he has written, demonstrate. Yet there are times
when Wakefield’s own ecclesiology can
frustrate: he does little to deconstruct
the myth of the big, bad, authoritarian
Roman Church against the nice, gentle,
Celtic alternative in the Saxon period –
the section on Wilfrid explains how the
saint is ‘mostly remembered for his part
in the supposed battle between a bureaucratic and remote Roman Church,
and a spiritually sensitive Celtic Church’
and he describes him as a ‘difficult’ figure
to accept – and likewise in his consideration of Reformation figures, Wakefield
paints the picture as very black and
white, suggesting some were ‘Roman
Catholics’ who ‘changed back to Protestant’. We know the picture in both these
periods is more nuanced than this, and
this does not come across. Whilst the
characters chosen are diverse, St Margaret Clitherow, for instance, is described as ‘not have been inclined to
quote scripture’ and this reviewer wonders whether that assertion comes from
any evidence, or a judgment that mediaeval women were uneducated in any
form of Biblical literacy. Other characters are also interpreted in light of modern
preoccupations,
such
as
reconciliation and ‘openness’, and there
are a few anachronisms, such as the use
of the word ‘leader’ to describe a number
of the figures in question, and the idea
that the Rowntrees would have sup-

ported the modern ‘Fair Trade movement today’. The importance of Prayer
for the Dead in its historical context is
also omitted, whilst characters that were
formed in a corporate understanding of
faith are treated as if their individual
faith is what mattered – Wilfrid is described as having a ‘personal commitment to Christ’, which is true, I’m sure,
but is only half the equation.
The success of the book nonetheless
rests in its diversity of characters and its
portrayal of the ordinary. Indeed, Wakefield seems most at home when describing characters such as David Watson,
Polly and Smith Wigglesworth, and Ted
Wickham. There is even an amusing anecdote included concerning Richard
Rolle and his predilection for ladies with
‘great bosoms’, which I have to say took
this reader by surprise in what is otherwise a very gentle and mild publication!
Saints & Holy Places of Yorkshire: A
Pilgrims’ Guide to God’s Own County is a
volume which would suit a first-time
visitor to Yorkshire, or someone who is
new to the county and wanted to explore
its vast geography and interesting history through a lens of faith. It is not an
historical work, and its historical interpretation is perhaps of a lower standard
than this reviewer would like, yet it
paints a picture of a diverse county
which inspires love, devotion and pride,
and could act as a gateway to further exploration if the reader has the time and
desire.
Christopher Johnson

TRINITARIAN THEOLOGY IN
MEDIEVAL AND REFORMATION
THOUGHT
Slotemaker, John T.
978-3-030-47789-9
Palgrave Macmillan, 2020, 131pp
Perhaps the single most challenging job
for any aspiring preacher is preach on
Trinity Sunday. You have, broadly, two
options. You can say really very little
about the Trinity, skirting around the
issue by saying something to the effect of
‘God’s inner life is love, so let’s talk about
love’, tidily dodging the question whilst
also giving your congregation something
to think about. Alternatively, you could
try to say something really substantial

about the Trinity. You could have a go at
discussing the opposed relations within
God that – according to the majority
tradition going back to about Hugh of St.
Victor – in some sense constitute the
Trinity; the Father being distinct from
the Son by the former’s paternity. But
then you’re at risk of preaching heresy.
Even in this review, at least a few of my
readers may have winced at the word
‘constitute’, lest I have given some incorrect impression to a less-well-read
brother or sister in Christ.
Part of the nightmare isn’t that the
Trinity can be really tough to understand, but that you have to pick your
way through jargon that isn’t only deeply
technical but that is also bound by the
authority of Councils. The rules, after
all, state that there are five notions, four
relations, three persons, two emanations,
and one essence in God, and one has to
put these words together in exactly the
right order to avoid heresy. There is a
grammar to talk about the Trinity, and
you can seem to do a lot of work on the
Trinity just by putting these words together in the correct order.
The problem is, of course, that these
are all nonsense jargon words meaningless to all normal people, which lead the
great Jesuit theologian Bernard Lonergan to claim that there is also zero comprehension in his students when he
lectured on the Trinity. Part of the danger is that a well-meaning preacher may
speak in a deeply orthodox manner on
Trinity Sunday, only to be floored when
a member of the congregation asks why
there are not, in fact, four things in the
Trinity: the Three persons and the
essence. The worry is that it is very easy
to pretend to know things about the
Trinity, when really you’re just putting
words together in the correct order.
At the end of his book, Slotemaker
cites Archbishop Williams, who once famously said that “theology… is perennially liable to be seduced by the prospect
of bypassing the question of how it
learns its own language”. What this
means is that no one really wants to do
the boring and difficult work of learning
what exactly we mean by person when
we could be simply obeying the above
rules of grammar. To get to understand
the Trinitarian doctrine of the Church,
you have to get used to fiddly jargon and
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you have to learn deep patience to begin
to get used to this fiddly jargon.
Slotemaker is right when he notes
that most books – even ‘introductory’
ones – on the Trinity are hundreds of
pages long; I’ve often thought that they’d
make poetic murder weapons in Morse
or Lewis. Not only is one faced with technical jargon and rigid grammar, but also
with a potentially deadly weapon. And,
frankly, even as someone interested in
Medieval theology and metaphysics, I
can’t admit to being wildly excited to
crack open one of these tomes.
Slotemaker is aware both of Archbishop Williams’ worry and Inspector
Lewis’; trying to learn anything about the
Trinity is incredibly difficult. I can only
offer Slotemaker deep praise for writing
a book on the Trinity – even if only the
Trinity in the Middle Ages – which runs
to under 150 pages. This is a book you
can read in your favourite chair over a
few afternoons and which, if you are
willing to be rather patient, you can finish, even without a particularly strong
background in theology. I’m inclined to
believe that this is the point, that the
point of this work is to try to address a
lack of education in what is one of the
defining doctrines of Christianity.
The historical context helps the discussion too. The Trinity is, after all, a
Doctrine the Church has come to develop over time, rather than being laid
out explicitly in Scripture (Matthew
28:19 is the closest we get, and none of
the jargon I gave above is listed), and understanding the moving forces of history
is important if you want to understand
why we have the Doctrine of the Trinity
we do today. It is, after all, important
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that the discussion of the Trinity from
St. Thomas Aquinas to John Calvin
takes place in the shadow of what is said
in Lateran IV, and that there are other
traditions that try to explain the Trinity
that, whilst not heretical or contrary to
the teachings of the Church, are not a
part of school that came out of that
Council. Also interesting is that
Slotemaker brings our attention to an
oddity of Western theology: both
Catholics and Protestants in the Middle
Ages (up to about the 17th Century) believed very similar things about the
Trinity. There is an important point
made here that a lot of the Reformers
weren’t as radical as we may like to
think, with a single theological traditional carrying on up to, at least, Kant in
the 1790s.
Slotemaker really has tried to write a
book on the Trinity that gives people an
‘in’ to this discussion, and he does pretty
well. Some details are missed – quite
why Scotus is sceptical of the relational
theory of the Trinity isn’t explained, only
that he is, for example – but those are all
details that you can go and find out having been given the leg-up into the world
of Trinitarian chatter. I can’t deny that
the book is limited, but that seems to be
the point, and by forcing himself to be so
limited, Slotemaker has ended up putting together a book that is much more
user friendly than any other on the Trinity that springs to mind. I am frankly
glad that someone has taken up this
challenge and risen to it so elegantly.
As, I’m sure, are the residents of Lewis’
Oxford.
Jack Allen

GOD’S CHURCH IN THE WORLD
the Gift of Catholic Mission
Susan Lucas, Ed
Canterbury Press, 2020
“In our Church at the moment there is,
if not exactly a struggle, certainly a tension about how we imagine the Church
itself.” So begins Rowan William’s contribution to this important book, and he
could have scarcely imagined how
acutely that tension would be felt over
recent months. The publication of the
contributions to the joint Anglican
Catholic Future and Forward in Faith

conference on Catholic Mission held in
September 2018 is therefore a timely
one, and Susan Lucas has done us all a
great service in drawing the material together. Here is a significant contribution
to dialogue across a Church of England
where it can often feel as if energy and
investment are drawn into other traditions and expressions of church life, and
where sacramental worship is sometimes understood as an optional extra
for those who like that sort of thing. In
the diverse contributions to the conference that are gathered together here we
catch a glimpse of the rich and varied
landscape opened up by an understanding of the mission of the Church that is
rooted in the Catholic tradition. As
Susan Lucas notes in her introduction
the themes of the papers are neither exclusive or exhaustive in terms of how
Catholic Anglicans approach mission,
but they offer the reader a compelling vision of the way sacramental life carries
us into the presence and purpose of the
saving work of God in Jesus Christ.
The three keynote addresses form the
first section of the book. The first of
these, ‘Mission and the life of Prayer’ by
Rowan Williams implicitly helps us towards a definition of what mission actually is: that it’s not another activity
alongside others on a PCC agenda that
can be ticked off a list of tasks to complete. Mission is a fundamental characteristic of the Church which is “because
God is and acts”. The Church “opens up
the new world in Jesus” and in her life
she naturally draws and invites humanity to be a part of that.
Rowan Williams writes in his contribution of the invitation that is at the
heart of our offering of the Eucharist,
and unsurprising echo of St Teresa of
Avila who writes in The Way of Perfection
of the Eucharist as that place where God
is inviting people to be his friends. There
is here another implicit definition that
runs through all the contributions in this
book, and which could perhaps have
been given a sharper focus, that what is
distinctive about the way AngloCatholics understand mission is that it
is Eucharistic in shape. Damian Feeney
looks at this in his ‘Reflections on the
Sacraments as Converting Ordinances’
and Anna Matthews calls us to “Eucharistic living” in her sermon given at

Evensong during the Conference. The
Mass shapes the life of the Church, challenging us to live the new creation that
it proclaims.
In the second of the keynote addresses Alison Milbank reminds us that
the Church is more than a convenient
structure for arranging our corporate
life. It is that sacred body through which
we are being saved for ever by Christ.
The life of the Church reflects the life of
God the Holy Trinity, and a distinctive
witness of Catholic Anglicans is to the
God who communicates himself to us as
holiness, by becoming incarnate, and
through the gift of relationship. The disciplines and habits of Catholic life take
seriously the call of the Holy God to
share in his holiness; the sacraments
convey the grace and power of the God
who through them goes on being sent for
the world’s good; and the vitality of community life is a sign of the action of the
Holy Spirit who draws us together into
unity.
It is left to Luke Miller in his contribution ‘God’s Mission as Our Mission’ to
draw out the practical implications of
some of this. As you would expect for
one rooted in parish ministry he does
this in an imaginative and challenging
way, using the thinking of Fr George
Congreve as the springboard for some

Appointment
forward in faith is delighted to announce the appointment of Louisa
Thomas as its new Administrator
with effect from 1 September 2020.

suggestions about how Anglo-Catholics
might re-kindle a pioneering sense in
mission today. (A theme picked up by Fr
Miller’s successor as Parish Priest of St
Mary’s, Tottenham, Fr Simon Morris, a
little later in the book; and by Stephen
Spencer who, in the final part of his final
chapter offers some challenging observations about how we might express some
of the ‘theory’ in our ministry now).
Perhaps these three contributions
highlight something of my frustrations
in the book, and that has to do with balance. One of the accusations we sometimes
hear
levelled
against
Anglo-Catholics is that we’re very good
at talking about mission, we might even
say that we’re even better at articulating
why mission is hard in the landscape of
the contemporary Church of England.
In that respect this book is an excellent
resource, and offers a way into making
the connections between sacramental
life and the possibilities it offers us for
growth as individuals and communities.
Whilst there are huge drawbacks in
books of programmes and models that
try to tell us, even from a Catholic per-

spective, how to renew our parishes and
to grow in number, we do need to be able
to find ways of telling practical stories of
how Catholic mission ‘works’. The ultimate value of ‘God’s Church in the
World: the gift of Catholic Mission’ will
be in the fruit that it bears.
Philip Barnes

Book Oﬀer
God's Church in the World: e
Gi of Catholic Mission presents
a confident and joyful assertion of
the Catholic charaer of Christian mission and its sacramental
nature, exploring the transforming role the Catholic tradition can
play in evangelism.
Readers can quote code
WORLD20 at our checkout and
20% discount is applied, to end
October 2020. Please use the
website www.hymnsam.co.uk

Letter to the Editor
From Fr Michael Blackman
Sir,
I found it ironic that you mentioned the treatment meted out to BAME
people and the Windrush generation in your editorial (July/August edition) as you extolled the virtue of hope in response to the challenges
arising from the Coronavirus pandemic. But the reality has been that
the Church of England was toxic for BAME people and the Windrush
generation long before Covid-19. And nothing has changed. Our own
catholic constituency has been part of the miasma of discrimination and
deceit.
`One question that should be addressed is the absence of vocations of
BAME candidates from our constituency. What has been done to foster,
nourish and sustain vocations? Another would be; to what extent has
mature lay leadership been encouraged? At the last National Assembly
(November 2019) in a congregation of over three hundred there were
only two of Afro-Caribbean heritage present. Hardly a manifestation
of catholic diversity. To identify a wrong is admirable yet it is more noble
to have the will and desire to redeem the injury. The letter of St James
reminds us that ‘For just as the body without the spirit is dead, so faith
without works is also dead’.
The Revered Michael Blackman
New Malden, Surrey, KT3
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Our shared heritage:
renewing the present from the past
Charles Card-Reynolds explores Black Portraits

I

n her kalendar of saints the Church of England commemorates on 30 July Olaudah Equiano (1745-97) as an
anti-slavery campaigner with the collect:

God our deliverer, who sent your Son Jesus Christ to set your
people free from the slavery to sin: grant that, as your servant
Olaudah Equiano toiled against the sin of slavery, so we may
bring compassion to all who work for the freedom of the children of God, through the same Christ, Our Lord.
He is best known for his autobiography The Interesting History
of Olaudah Equiano, or Gustavus Vassa, the African, published
in London in 1789 – and which remains in print. For his writing and his campaigning he has been voted in a BBC poll, The
Greatest Black Briton – though he is perhaps less well-known
than he desires.

Equiano grew-up enslaved in British America and the West
Indies but through great efforts purchased his own freedom
in 1766 aged 21. His life was one of extraordinary endeavour
and adventure, all recounted in the Interesting Narrative. He
travelled to Turkey and to the Artic, he rescued a sinking ship
and escaped re-enslavement and then settled in London in
1786 where he helped found the campaigning group The Sons
of Africa. The Interesting Narrative is also a spiritual autobiography, telling of his search for faith. Equiano felt called to the
priesthood and although the Bishop of London was prepared
to ordain him be could not secure a stable patron. Instead he
was appointed Commissary to the Sierra Leone Committee for
the Relief of the Black Poor but he was critical of the administration of the enterprise and withdrew.
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This unique colour version of his portrait, commissioned
by Equiano himself, shows him in the blue uniform of a Royal
Commissary – his hand rests on the Bible, open to Acts 4 that
tells of salvation coming through faith. His hair, dressed as a
short clerical-style wig, declares his learning.

for the ‘selfie’ generation the education
department gave the children the task of
analysing the portraits – what did the sitter
wish us to understand.
The portrait is currently on display at The National Museum of Barbados in an extensive exhibition entitled The Black
Presence: Activism and Agency in a Different Age. I had the great
joy of delivering the opening lecture in those far off, pre-lockdown, days of February. The museum has now re-opened and
the run extended.
The first version of the exhibition was displayed 2018-19;
The Fellowship of S. John (the Cowley Fathers’ charity) sponsored this exhibition of historic portraiture of African and
African-diaspora people at Bruce Castle Museum, Tottenham. The venue was a specific choice. Our research had uncovered that the African-American poetess Phillis Wheatley
(1755-84), who during her visit to the UK in 1722, ostensibly
to meet the Countess of Huntingdon, a leading evangelical,
had met with James Townsend, Lord Mayor of London.
Townsend was of Ghanaian descent and lived at Bruce Castle.
It was the perfect setting to display 40 portraits.

The motivation for the collection of black historic portraits
started in January 2016. I was conducting a parishioner’s funeral. The West Indian tradition of the family back-filling the
grave was taking place. It was raining and each shovel-full of
thick London clay only very slowly peeled into the grave. As
we stood watching two mourners spoke to me about Barbara
Francis (who had grown-up in the Diocese of Guyana, which
as readers of ND will know made Barbara Anglo-Catholic
royalty). She had been a great influence upon a generation of
black youngers in the 70s and 80s, providing a quiet space for
homework on her dining table. The two mourners told me of
this and its importance, for the British educational system had
at times been a hostile experience. It was hospitable but ‘only
up to a point’. My two companions at the graveside had excelled academically and had prospered in the decades since –
but culturally Britain was still only ‘hospitable up to a point.’
Now with children of their own, both enjoyed taking their
families to museums, galleries, to a National Trust property –
‘But’ one said, ‘if only one day we could walk into an exhibition
and it wasn’t all peaches and cream.’ Though we laughed it set
me thinking – I have the easy expectation that as I look back
at history, it looks back recognisably at me. What if that was
not my experience?

The collection continues to expand and
there are early and exciting signs that it may
contribute to a major national exhibition in
the uk in years to come.
Many conversations followed and I drew together a network of academics, collectors, curators and art dealers. I am
most grateful for their input over the last 4 years that has built
a lending collection of portraits in the medium of prints (engravings, etching, mezzotints and lithographs) dating from
1640s to 1920s, with an emphasis on the Georgian period.
The exhibition at Bruce Castle Museum attracted thousands of visitors, including large numbers of school children.
For the ‘selfie’ generation the education department gave the
children the task of analysing the portraits – what did the sitter wish us to understand. Younger children were wonderfully
not delayed with any sense that the exhibition had a thesis –
they were simply portraits of people – politicians, composer,
boxers, royalty, a road sweeper, clergy, actor, musicians, writers
etc. College aged students expressed annoyance, many of
African and West Indian heritage, ‘how come,’ some asked,
‘we’ve just gone through school and we don’t know about these
people?’ At the opening event we sponsored the live performance of the harpsicord music of Ignatius Sancho (1729-80) –
stereotype evaporated.
While not side-lining the history and horror of enslavement, these historical portraits witness to a positive meeting
of Africa and Europe where agency was not lost and learning
and culture were enriched. This portrait of Job ben Solomon
(1702-73) appeared in The Gentleman’s Magazine in 1750. He
is shown with a copy of the Koran around his neck, which he
had inscribed entirely from memory. He grew-up in The
Gambia but was enslaved and transported to Maryland in

1731. An Anglican priest, Thomas Bluett, befriended him, admired his learning and organised a subscription to purchase
his freedom. Job ben Solomon came to the UK in 1733. He
worked with Sir Hans Sloane, founder of the British Museum
on Arabic translations and similarly at the Bodleian Library,
Oxford. Before returning to The Gambia, he was presented to
King George II, who gifted him a gold watch in gratitude.

A century later Jan Tzatzoe (1791-1868) came to the UK;
he was a chief of the Xhosa nation of South Africa. He was a
Christian missionary and diplomat. This portrait shows him
in 1836 when he gave evidence before a committee of the
House of Commons that went on to recommend the protection of African ownership against Imperial land appropriation.
Tzatzoe is wearing the uniform of a senior diplomat. He
toured Britain with other African clergy in the 1830s drawing
vast crowds.
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The only photograph in the exhibition is of The Right Reverend Samuel Ajayi Crowther (1809-91) – the first African
to become an Anglican bishop. Like Equiano he is commemorated in the kalendar, on 31 December. The collect reads:
Almighty God, you rescued Samuel Ajayi Crowther from
slavery, sent him to preach the Good News of Jesus Christ to
the people of Nigeria and made him the first bishop of the peo-

ple of West Africa. Grant that those who follow in his steps
may reap what he has sown and find abundant help for the
harvest, through Him who took upon Himself the form of a
slave that we might be free, the same Jesus Christ.
At 17 Crowther was rescued by the Royal Navy from Portuguese slavers and released to Freetown, Sierra Leone. There
he was cared for by the Anglican Mission Society who sponsored
him to be educated in London. He excelled as a scholar – eventually receiving Oxford’s highest degree, Doctor of Divinity. In
1843 he was ordained priest by the Bishop of London and in
1864 be was ordained to the episcopacy at Canterbury Cathedral. This photograph was taken at the time of his appointment as Bishop of the Niger. In his hand he holds a book and
rests his other hand on a stack of books – he is remembered
for his scholarship of Latin and Greek, for his translation of
the Bible and Prayer Book into Yoruba and his primers in Igbo
and Nupe.
These images reproduced here are just a small sample of
the holding. The collection continues to expand and there are
early and exciting signs that it may contribute to a major national exhibition in the UK in years to come. Discussions with
the National Portrait Gallery and the National Trust are underway. This is now happening against the backdrop we have
witnessed in recent weeks of violence – from Minneapolis to
Reading. We have seen the protest and anger that has followed. Symbols and images have become highly contested.
Our hope is that these exhibitions are celebrations through
portraits that recover and speak of a graced and redemptive
meeting of our one human family. The unbinding and setting
aside of the burden of ignorance and prejudice is a work of the
Spirit – as the collect prayers, others have sown, and we should
now thankfully harvest. ND
Fr Charles Card-Reynolds FSJ is Vicar of S. Bartholomew on Stamford Hill

Angelorum Custodum
John Gayford introduces the Guardian Angels

A

ngels are heavenly beings created by God whose
function is to serve and do his will. Guardian Angels
are assigned by God to watch over souls (and even
bodies) of individuals, groups and churches, to bring them to
heaven by defending them from evil. This church tradition has
Biblical support and also that of the teaching of the Fathers of
the Church but it is not a doctrine of faith. The concept of the
Guardian Angel is not confined to Christianity. The Greek
philosopher Plato (427-347 BC) in Phaedo, (On Immortality)
has the concept of a guardian spirit. There are spiritual beings
that act like Guardian angels in Islam, Buddhism and Hinduism.
The concept of the personal Guardian Angel is not clearly
formulated in the Old Testament.
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Behold I send an angel before you on the way and to bring you
to the place I have prepared. Pay careful attention to him and obey
his voice. (Exodus 23:20-21). This was God’s promise to Moses
but it is not clear if this is also made to individuals or collective
to the community. Nevertheless in ancient Jewish belief I
Enoch 100: 5 shows acceptance of a protective spirit for the
just. And over the righteous and holy he will appoint guardians of
holy angels to guard them as an apple of an eye until he makes an
end of all wickedness and sin. And though the righteous sleep a long
sleep they have nought to fear. I Enoch is a product of the second
temple period but is not canonical for all Jews or Christians.
It was accepted by the Qumran community and is canonical
to the Ethiopian Orthodox Church. Rabbinic literature developed and influenced Christian scholars by its many Biblical

commentaries and ability to convey basic facts simply. In commentary on the Book of Danial, especially the tenth chapter
dealing with terrifying visions, the concept of Guardian Angels
was that they had powers to see things that humans did not
and that in dangerous situations they could convey terrifying
anxiety to human beings. Also suggested is that the role of the
heavenly representative (guardian Angel) is to transmute ideas
that are beyond human understanding into common sense.
There is even a belief that there are two supernatural forces
allocated to each person; one good and the other evil. A person’s good makes the good angel stronger but evil works make
the evil angel stronger (vide infra).
The best evidence of Guardian Angels in the New Testament is from St. Matthew 18: 10:See that you never despise any of these little ones, for I tell you
that their angels in heaven are continually in the presence of my Father in heaven. Acts 12 implies a belief in Guardian Angels as
Mary the mother of John Mark thought she was seeing Peter’s
Guardian Angel when he was miraculously released from
prison. It must be his angel! The implication in Hebrews 1:14
is that those who are to receive salvation have a Guardian
Angel. In Revelation 2 and 3 we hear of angels of individual
churches but chapter 8 implies a belief in Guardian Angels offering up the prayers of the faithful (saints).

It is only after death that gerontius meets
his guardian Angel who hands him over to
the next stage of his journey.
Christian devotion to Guardian Angels can be traced back
to the early church, gaining strength in monastic tradition.
Later the concept had Franciscan and local support in some
areas like Spain. From the time of Alcuin who died in 804
there was a votive Mass Missa ad suffragia angelorum postulanda (Mass for the angels’ support of plaintiffs). There was
much English devotion to the angels in the twelfth century.
There was an office composed for Guardian Angels used in
Valencia in 1411. In 1607 this feast was added to the Roman
calendar by Pope Paul V who assigned October 2nd as the Feast
Day of Holy Guardian Angels with a special Mass and Office.
Much of the chant for this feast was “borrowed” from other
feasts with the exception an Alleluia at Mass and the two office hymns for the feast composed by St. Robert Bellarmine
(1542-1621). For Vespers Custodes hominum psallimus Angelos,
and Orbis patrator optime for Lauds. John Mason Neale and
others tried the almost impossible task of translating these into
rhyming couplets in English to fit exactly the original chant
but regretfully with distortion of the meaning or ungainly English. As the feast was introduced after the reformation, when
the Sarum Rite was abandoned, the Anglican Church left the
feast out of the calendar. But those Anglicans wishing to keep
the feast with an English translation have made sincere efforts
to provide antiphons that fit the original chant. This is especially seen in the monastic tradition. Many Anglo-Catholic
churches keep the feast.
St. John Henry Newman wrote and published his poem

The Dream of Gerontius in 1865. This gives the clear Catholic
message of the work of the Guardian Angel to guide the soul
to eternal life but needing a further period of preparation after
death. It is only after death that Gerontius meets his guardian
Angel who hands him over to the next stage of his journey. In
Newman’s poem purgatory is not projected as a place of torment and suffering but as a place of healing and restoration.
This was set to music as an oratorio by Sir Edward Elgar in
1900 and brings the message to wider audiences.

All Anglicans have a guardian Angel even if
they do not keep the feast.
Art has difficulty depicting angels and especially Guardian
Angels as they are pure spirits. It became an early tradition to
depict angels as androgynous humans but with wings and
often halos. There are ancient mosaics that thus depict angels
but not specifically Guardian Angels. Wilhelm von Kaulbach
(1805-1875) produced a picture of the Angel of Peace carrying
a sleeping child which became very popular. Various similar
images were reproduced in many formats including tapestry
and stained glass. This released a market of sentimental representations of Guardian Angels shepherding children
through dangerous situations. Statues of Guardian Angels are
seen in abundance especially on the graves of children. There
are also modern stylized icons of Guardian Angels.
Often Guardian Angels in addition to watching over individuals are seen as protecting nations, places and churches,
in this respect the Archangel Michael is over worked. There
are churches and chapels dedicated to Holy Guardian Angels.
All Anglicans have a Guardian Angel even if they do not keep
the feast. There are many beautiful legends about Guardian
Angels one of which is that if a personal Guardian Angel has
difficulty they can send for a consultant archangel. ND
Father John Gayford is a priest of the Society of the Holy Cross.

The Consecration of Bishops Will Hazlewood as
Bishop of Lewes at Lambeth Palace.
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DESERTED mIDLAnDS cHuRcHES
1

T

here’s often a story behind isolated churches. Fawsley
church (1: Northants) stands isolated in the park of
the former Hall. Not always so, it once served the villagers who lived close round it. Towards the end of the 15th
century, the Knightley family (Lords of the manor of Fawsley)
gradually got rid of the tenants and turned the land over to

2
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sheep. The church accumulated monuments to the Knightleys,
notably Sir Richard (d.1534) and his wife Jane (2) and, more
massively (3), to Sir Valentine (d. 1566), Sir Richard (d. 1615)
and a later Sir Valentine (d. 1619).
A few miles south at Wormleighton (4: Warks.) a Tudor
fonctionnaire named William Cope (Cofferer to Henry VII)

4

3

became Lord of the Manor of Wormleighton in 1498, evicting 60 villagers, demolishing 15 homes and turning arable to grass. John Spencer
bought the estate in 1506, and built himself a new manor house, continuing the process of sheep and cattle farming. The Spencers intermarried with the Knightleys and are now better known as the
proprietors of Althorp in Northamptonshire. The site of the mediaeval village remains in the fields, the homes replaced by houses some
way away.
Wolfhamcote church (5: Warks.) now stands in splendid isolation
with only a farm for company. The village declined in the 14th and 15th
centuries; enclosure in 1501 was the last straw. But the church has survived, very much against the odds, and is now cared for by the
Churches Conservation Trust.
Further reading M. W. Beresford, History on the Ground, Lutterworth Press, 1957, pp 105-113; Lyndon F. Cave, Wolfhampcote and Its
Church, Transactions of the Ancient Monuments Society, 1980,
Vol.24, pp 127-142. ND

5
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September Diary
Thurifer is seeking entertainment and a smattering of political intrigue
One of the highlights of lockdown was a Virtual Evensong in
May imaginatively created by The Rodolfus Foundation and
the Friends of Cathedral Music. It was a well-chosen selection
of music, beautifully blended and synthesised into an harmonious and worthy offering. Superbly sung and visually attractive as one mosaic of singers moved seamlessly into another.
It could not replicate a resonant cathedral acoustic, no fading
echoes in the vaults but it well evoked the atmosphere of worship rather than concert. Bach, Herr Jesu Christ, dah zu uns
wend set the scene, followed by Tallis, If ye love me. Preces
and Responses were William Smith: Psalm 126 set by George
M. Garrett: Psalm 133 music by Edward Elgar: Magnificat,
Dyson (Evening Service in D): Nunc Dimittis, Victoria: Anthem, I was glad, Parry: Dismissal, Edward W. Naylor: Hymn,
All my hope on God is founded, words by Robert Bridges,
music Herbert Howells, Descant, John Rutter: Bach, Prelude
and Fugue in E Flat major.
*
It was also a masterclass in how, and how not, to read the Bible
in the liturgy. Stephen Fry, well-known Christian apologist,
declaimed the conflict between David and Goliath as if it were
from Lord of the Rings, all theatrical, rhetorical bluster. Per
contra, Simon Russell Beale read the passage from St Paul

As a geordie I instinctively defend my
fellows: it is not always easy.
“tongues of men and angels” ending with the trinity of Faith,
Hope and Charity with such perfect modulation and attentiveness that, in its slight and subtle emphases on certain words
and phrases, the lyrical, unforced beauty of his voice brought
fresh insight to a familiar text. It was like hearing it for the first
time. A remarkable achievement.
*
As the campaign season for the USA Presidential election is
upon us this month, here are two quotations about President
Warren Harding. William McAdoo, admittedly a Democrat,
Secretary of the Treasury and son-in-law of Woodrow Wilson,
described a typical campaign speech of Harding as, “an army
of pompous phrases moving over the landscape in search of
an idea. Sometimes these meandering words actually captured
a straggling thought and bear it triumphantly, a prisoner in
their midst, until it died of servitude and overwork.” Even less
of a fan was the journalist H. L. Menken who also addressed
Harding’s oratory which he described as, “a series of wet
sponges … tattered washing on the line … stale bean soup …
college yells … dogs barking idiotically through endless nights.
It is so bad that a sort of grandeur creeps into it. It drags itself
out of a dark abysm … of pish, and crawls insanely up the topmost pinnacle of posh. It is rumble and bumble. It is flap and
doodle. It s balder and dash.” Could they possibly be applicable
to any current candidate?
32 ■ newdirections ■ September 2020

*
Harding was one of the few Presidents to die in office and of
natural causes. Four were a result of assassination: Lincoln,
Garfield, McKinley, Kennedy. As President he does not enjoy
a high posthumous reputation. His presidency, short as it was,
was beset by scandal within his Cabinet. A good defence of his
political skill, his successful career in his home state Ohio (a
seed-bed of presidents) and his brief tenure of the White
House is made in a biography, one in an excellent series The
American Presidents. These are “pocket-sized” books, about
250-300 pages, and provide useful introductions to the men
(so far) who made it. A scandal-hit President has here a biographer not unacquainted with scandal. Those with long memories may remember the Watergate, the scandal that brought
down Richard Nixon. John W. Dean was the White House
Counsel embroiled in the cover-up who gave evidence to the
Senate investigation committee, pleaded guilty to one charge
in return for giving evidence for the prosecution. He did his
time in prison. Disbarred from practise of the law he became
a banker and author. Not a bad author.
*
A government advisor attends a meeting of government advisers. Unexceptional you might think but it made headlines
for a few days during the pandemic lockdown. As a Geordie I
instinctively defend my fellows: it is not always easy. Although
south of the Tyne and thus an effete southerner, Dominic
Cummings, judged by his public persona mediated by the
Press, does not play by the conventional rules of the political
game. No interviews, gnomic answers when door-stepped by
provocative journalists, boycott of some political programmes.
And then it all changed. And what a fall there was. The Press
pack had their foe in sight and were circling for the kill. Forced
into a Press conference, they were salivating for their turn at
the microphone. Neither his ill-considered action nor the
unlovely pursuit were edifying. In clothes and attitudes, he appears not to care. He does seem to care that entrenched attitudes are complacent, and define an ancien regime that ought
to be swept away as antithetical to the demands of the time.
Has he captured the zeitgeist? Is he Svengali? Or the Cardinal
Richlieu de nos jours? Were he the latter, he would be much
better dressed.
*
I have never accustomed myself to St Cuthbert’s ejection from
Lent (20 March) to September (4). St Bede the Venerable, also
subject to calendar “reform.” From canonisation in 1899
(merely 1164 years after death) 25, then 27 May since the Sixties. Aidan (31 August), Oswald (5 August), Benet Biscop (12
January) not changed, yet. ND

faith of
our
fathers

Arthur Middleton on serving the Church’s Catholicity and
Holiness

W

e catholic Anglicans have
been given a race to run
which we must win. Despite the fragmentation of our Church
and the odds that seem against us, let us
not despair but keep our eyes open to
the reality of this fragmentation and the
causes of it. Rather than trying to escape
from it by going elsewhere we can be encouraged by the example of John Keble,
who, in a different situation, experienced
a ‘state of decay’ in the Church of England but firmly believed that it was his
duty to remain where God had placed
him. Furthermore, he believed “no less

is to be reconcilers, enabling our Church
to recover and be reconciled to that vision and reality of its catholic heritage as
part of that “one catholic, Apostolic
Church” that Christ gave us when he
“appointed twelve that they might be
with Him “ This ministry of reconciliation has four integrated strands. First,
the reconciliation of man with God, and
of man with man and is the ministry of
Jesus Christ who “appointed twelve that
they might with with Him”. St. Paul
speaks of God ‘reconciling the world to
himself in Christ’ and handing on to us
the work of reconciliation, emphasising

Today god is calling us priests to serve that same holiness
and catholicity of Anglicanism in a situation we believe is
temporary, conditional, unsatisfactory, “so miserably poor
and meagre”.
firmly that the Church in which God
had placed him, though imperfect in
many respects, was part of Christ’s Holy
Catholic Church. He believed himself
called to serve both its holiness and its
catholicity, knowing that that could lead
us to a way of the Cross within as well as
outside the Church. He recognised that,
for many who shared his convictions of
the catholic heritage of the Church of
England, the state of the Church would
appear to be only a ‘conditional, temporary footing, so unsatisfactory, so miserably poor and meagre, so unlike the
glorious vision which they have been
used to gaze on of the one catholic,
Apostolic Church’. Such experience,
however, is the lot of every Christian in
whatever communion.” Nevertheless,
“since God almighty has assigned it to us
for our trial, shall we not accept it and
make the best of it, in humble confidence that according to our faith it will
be to us?”
Today God is calling us priests to
serve that same holiness and catholicity
of Anglicanism in a situation we believe
is temporary, conditional, unsatisfactory,
“so miserably poor and meagre”. Our task

that it springs from God and is already
accomplished and yet mysteriously he
invites us to share in it with Him. Secondly, the reunion of men with one another and with God in Christ, in the
visible body of His Church. Thirdly, the
ministry of Jesus Christ, exercised by the
priests of Christ and of His Church, and
animated by His Spirit, - such are our
pastoral functions. The twelve were appointed “ to be sent out to preach and
have authority to cast out demons,” or as
some texts translate, to heal. Fourthly,
the science whose object it is to prepare
us for pastoral functions and guide us
therein is Pastoral theology.
If we are to serve that same holiness
and catholicity that Keble served and
enable our Church to recover in all its
fullness that vision and reality of its
catholic heritage in the one catholic and
Apostolic Church, we will need to reverse those trends in our Church whose
primary concern is to supplant the classical model of the pastoral office and
pastoral care with a secularised model
determined and reshaped by the secular
professions. To illustrate this let me
quote an important point made by the

American Orthodox theologian, the late
Father Alexander Schmemann. He criticises the “real” Church for paying lip
service to theology, while virtually ignoring it in her “ real ” life. The first to ignore it are the clergy whose very place
and function in the Church make them
especially “realistic”. He illustrates this by
the example of a priest who writes his
seminary graduation thesis on St Maximus the Confessor, or the “created” versus “uncreated” grace controversy, but
then turns for help and guidance in his
pastoral work to theories of psychotherapy and clinical techniques derived from
a vision of man completely different
from what is found in Maximus the
Confessor or the Christian doctrine of
grace. More alarming is the failure to
spot an incompatibility between the two
approaches, “between the dogma one
finds in theological books and the practice one learns from the scientifically
proven wisdom of ‘this world.’ ND
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touching place
SS AnDREW AnD BARTHOLOmEW, ASHLEWORTH, gLOS.

Y

ou pick out the 14th c. spire from a distance;
it is only when you get closer that you are
struck by the ensemble of the church, 15th
c. manor house (Ashleworth Court) and late 15th c.
tithe barn. Once inside the church, you realise from
the expanse of herringbone masonry for much of the
north nave wall that the church has an Anglo-Saxon
core (we are not far from Deerhurst, after all). As
usual, sections were added to the core – a 12th c. N
door was inserted, the chancel is 13th c. and the south
aisle dates from the 15th century. Yet the building has
some very interesting furnishings that will tick off
some boxes in your I-SPY book, such as the 16th c.
oak linen fold benches, with a pulpit and priest’s stall
- a panel dated 1635. The 18th century gave it a fine
18th c. wall painting, a roundel with a text from 1
Peter 4:7. ‘But the end of all things is at hand; be ye
therefore sober and watch unto prayer.’
The most interesting feature of Ashleworth
church, though, is the set of Royal Arms, now at the
E end of the S aisle; it is only comparatively recently

(1988) that they were carefully restored by Anna Hulbert. They
are associated with an original ceilure (another tick). Their date is
clearly Tudor, with the shield supported by a lion and a dragon.
From the initials that they bear, ER could mean either Edward VI
or Elizabeth I, both rare, the former exceptionally so (ND November 2016)
Map reference: SO818251
Simon Cotton

Forms of words for making a bequest to FiF in your Will
I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£
) and I DIRECT that the receipt of the Treasurer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor.
34 ■ newdirections ■ September 2020

or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DIRECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Executor.

A new children’s Book by the
Revd David Ackerman
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The Right Revd Glyn Webster
Holy Trinity Rectory, Micklegate, York YO1 6LE
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In December 2019, as St Johns welcomed six
new bells, a children’s play took place based on
the names of the saints to whom the bells are
dedicated. This is the story that inspired it and
the book which will be given to the children of
the church as they return. The themes of freedom, appreciating good things from the past,
and taking nothing for granted are woven together and include references to the pandemic.
Above all it is a celebration of courage, resilience
and renewal.
“This delightful story, charmingly illustrated
by Helena Tarrant, is a tale of exile and return;
loss and re-discovery. It is both a warning and a
celebration. It reminds us of just how carelessly
we can turn our backs on the wisdom we have
learnt down through the ages. At the same time,
it invites us to believe that that wisdom is never entirely lost; it will endure. Somewhere,
deep in our human consciousness, it is as if a bell will ring and we shall recognise what
will bring us true contentment”. The Very Revd David Conner, Dean of Windsor
Through a contemporary and vividly imaginative re-telling of the story of St
Nicholas, this most charming and delightful book draws out those core values of love,
forgiveness and hope that lie at the very heart of the Christian Gospel. I am sure that
this will prove to be a book that both teaches and inspires and that it will be enjoyed by
children and grown-ups alike. The Right Reverend Bernard Longley, Archbishop of Birmingham

The Bishop of Burnley
BLACKBURN

The Right Revd Philip North CMP
Dean House, 449 Padiham Road, Burnley BB12 6TE
01282 479300 bishop.burnley@blackburn.anglican.org

The Bishop of Chichester
CHICHESTER

The Right Revd Dr Martin Warner SSC
The Palace, Chichester PO19 1PY 01243 782161
bishop.chichester@chichester.anglican.org

The Bishop of Ebbsfleet
PROVINCE OF CANTERBURY (WEST)

The Right Revd Jonathan Goodall SSC
Hill House, The Mount, Caversham,
Reading RG4 7RE 0118 948 1038
bishop@ebbsfleet.org.uk www.ebbsfleet.org.uk

The Bishop of Fulham
LONDON & SOUTHWARK

The Right Revd Jonathan Baker
The Vicarage, 5 St Andrew St, London EC4A 3AF
020 7932 1130 bishop.fulham@london.anglican.org
www.bishopoﬀulham.org.uk

The Bishop of Richborough
PROVINCE OF CANTERBURY: EAST (EXCEPT CHICHESTER,
LONDON & SOUTHWARK); EUROPE

The Right Revd Norman Banks SSC
Parkside House, Abbey Mill Lane, St Albans AL3 4HE
01727 836358 bishop@richborough.org.uk www.richborough.org.uk

The Bishop of Wakefield
LEEDS

The Right Revd Tony Robinson SSC
Pontefract Ho, 181A Manygates Lane, Wakefield WF2 7DR
01924 250781 / 07834 206317
bishop.tony@leeds.anglican.org

The Bishop of Lewes
CHICHESTER

The Right Revd Will Hazlewood

David wants us to think about freedom and faith, about strength and hope. This lovely
little book may not have many pages, but there are lots of big ideas’. The Very Reverend
Dr David Hoyle MBE, Dean of Westminster
This book will help children ask questions and share stories. Relevant to our times
it touches on well-being and mental health. It is a great resource as we emerge together
from the experiences of past months. Cllr Stella Wilson, Manager Westminster Children’s
University
Freedom to imagine and the courage to be brave are at the heart of this wonderful
story. Each of us is invited into a world being made new. Perhaps we will get to hear the
bells ring for a future we hope for. The Reverend Tim Silk, Vicar, Bristol Central
******
I hope this book might help in a small way to inspire you to seek out the great people
of the past, as well as the present. Many can inspire you, especially the saints. Be courageous, be brave, one day be leaders of a more just and equal society. It is never too late
to change and it is never too late to learn. Make the words of Nicolas at the end of this
book (first spoken by Sir Winston Churchill and Martin Luther King) your own.
This is your hour: work together, pray together, struggle together,
stand up for freedom together, let freedom ring.
The Book, sold in aid of Aid to the Church in Need, will be available to
purchase from the ACN website at £9.99
www.acnuk.org/shop

Knowle Cottage, Knowle Lane, Halland, Lewes BN8 6PR
Bishop.Lewes@chichester.anglican.org

The Right Revd John Ford
(formerly Bishop of The Murray)
The Right Revd John Gaisford SSC
(formerly Bishop of Beverley)
The Right Revd John Goddard SSC
(formerly Bishop of Burnley)
The Right Revd Dr John Hind
(formerly Bishop of Chichester)
The Right Revd Martyn Jarrett SSC
(formerly Bishop of Beverley)
The Right Revd Roger Jupp SSC
(formerly Bishop of Popondota)
The Right Revd Robert Ladds SSC
(formerly Bishop of Whitby)
The Right Revd Michael Langrish
(formerly Bishop of Exeter)
The Right Revd Peter Ramsden
(formerly Bishop of Port Moresby)
The Right Revd Nicholas Reade
(formerly Bishop of Blackburn)
The Right Revd Lindsay Urwin OGS
(formerly Bishop of Horsham)
The Right Revd Peter Wheatley
(formerly Bishop of Edmonton)
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Subscribe to
New Directions
NEW DIRECTIONS is sent free of charge
to all members of Forward in Faith UK *
To join Forward in Faith or subscribe to New DirecTioNs,
please print oﬀ and post the forms on the website
(www.forwardinfaith.com) or complete the form below
as applicable:

i wish to subscribe to New DirecTioNs as:

A Member of Forward in Faith UK
individual Membership: £30
concessionary: £15
concessionary: £21
Family Membership: £42
i am a UK Taxpayer please send me a Gift Aid form
Or
A NEW DIRECTIONS Subscriber
UK: £30
europe: £45
rest of the world: £55
i enclose payment of £ ..............................
cheques payable to Forward in Faith

CREDIT/DEBIT CARD PAYMENTS
BY TELEPHONE ONLY - MONDAY, WEDNESDAY OR THURSDAY, 9.30
AM TO 4.30 PM.

Name.............................................................................................
Address..........................................................................................
......................................................................................................
.....................................................Post Code/Zip ...........................
TO: Forward in Faith, 2A The Cloisters, Gordon Square, London
WC1H 0AG. Tel: 020 7388 3588 Fax: 020 7387 3539
Admin.assistant@forwardinfaith.com
If you do not have a UK bank account, please contact us to discuss payment
methods by email (Admin.assistant@forwardinfaith.com) or telephone
(020 7388 3588 – Monday, Wednesday or Thursday, 9.30 am to 4.30 pm)
* Members of Credo Cymru who are not also members of Forward in Faith
should contact their Membership Secretary

newdirections

Classified Ads rates
£22.50 for 1 month
(up to 50 words)
£45 for 2 months
£45 for 3 months
Series of advertisements in excess
of three months will also be
charged at £20 per month
with every third month free
Additional words will be charged at 50
pence each for one month,
£1 each for two or three months etc.

Contact the Advertising
Manager: Mike Silver
57 Century Road, Rainham,
Kent ME8 0BQ
01634 386624
email silver43mike@gmail.com
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classifieds
cAR SuPPLIERS – PRIORy AuTOmOTIvE Priory
are the Christian car suppliers who can provide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com

EDEnHAm REgIOnAL HOuSE RETREAT cEnTRE
nr Bourne Lincs. Near Peterborough. Individuals and small groups welcome. Private
Chapel and spacious rooms for day visits,
disabled facilities, self-catering flat. Contact
Fr. Edward Martin SSC, ERH Church Lane
Edenham, Lincs PE10 OLS. 01 778 591358.
edenhamoﬃce@ gmail.com
Web: www.edenhamregionalhouse.org

