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editor of New Directions
The editorial board is delighted to announce that it
has appointed Fr Simon Walsh as the editor of New
Directions. Fr Simon is the NS Assistant Priest at
St Anne's, Highgate, and in his professional life works
in corporate communications for an international
business group. We are very grateful to Fr Simon for
agreeing to undertake this voluntary role which is of
such importance to our movement. He can be contacted at nd.editor@forwardinfaith.com.

Articles are published in New Directions because they are thought likely to be of interest to
readers. They do not necessarily reflect the views of the Editor or those of Forward in Faith.
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Synod
Special

General synod elections 2021

T

hough the elections to General Synod took place last
month and awareness of them was high over the
summer, a huge amount of effort went into them for
many months prior including campaigning, supporting candidates and getting the vote out. This applies not only to candidates of our tradition but those who supported the liberal
and evangelical groups on Synod and also those candidates
who choose to be non-aligned.
For our part, we knew from the outset that we would have
one traditional catholic member of General Synod in Bishop
Martin Warner of Chichester and a member of The Society’s
Council of Bishops who is an ex officio member of the House
of Bishops as a diocesan. The question was then what we could
do to build on that across all three Houses – of Bishops, of
Clergy, and of Laity.
The answer was that, after much effort, we have ended up
with a Catholic Group sufficiently large in number to be an

Departing members
We wholeheartedly thank the following from our tradition, who were elected to General Synod six years ago and
who were not successful in getting re-elected, for their
service to our cause and we commiserate with them:
House of Bishops
+Jonathan Baker
House of Clergy
Fr Mark Gilbert
Fr Christopher Smith
Fr Howard Stoker
House of Laity
Philip Geldard
Robin Whitehouse

effective force on Synod, with Fr Paul Benfield continuing as
its Chairman. Comment and analysis of the results are included in Tom Middleton’s article on page 16.
Profound thanks go to all those from our movement who
stood for election, to their supporters and most especially to
Anne Gray, Clare Lees, and Vicky Cole, who worked tirelessly
to get as many of our candidates elected as possible, often in
trying circumstances during the pandemic.
We pray for the Catholic Group, its officers and its supporters, as a new session of General Synod begins. We also pray
that General Synod will proceed with its business wisely,
mindful of the history of the Church, both East and West, and
of its carefully developed doctrines over many centuries. ND

Elected members
From among those elected to General Synod from our tradition, we congratulate the following (this list is not exhaustive):
House of Bishops
+Philip North
House of Clergy
Fr Paul Benfield, Fr Michael Brydon Fr Paul Cartwright,
Fr Damian Feeney, Fr Adam Gaunt, Fr Luke Irvine-Capel
(Archdeacon of Chichester), Fr Mark Mawhinney, Fr Luke
Miller (Archdeacon of London), Fr Thomas Seville CR, Fr
Christopher Trundle, Fr Gary Waddington, Fr Tom Woolford
House of Laity
Luke Appleton, Pam Davies, Vivienne Goddard, Andrew
Gray, Neil Logan Green, Emma Gregory, Aiden HargravesSmith, Stephen Hogg, Susan Kennaugh, Rosemary Lyon,
Richard Mantle, Mary Nagel, Bradley Smith, Helen Smith,
Michaela Suckling, Clare Williams, Glynne Williams

Q&a with synod members
Clare Williams (Norwich)
What led you to stand for General Synod?
For a lot of people, the pandemic has led to
a reassessment of what’s important. I’ve seen
the debates within the Church of England
and had strong feelings that this moment, and the decisions
made now, are crucial.
Which issues do you feel strongly about?
Ministry with children and young people is so often last on
the agenda, if at all, and unfortunately often the first to go

when finances are tight. I am passionate about representing
young people’s voices. I believe in the strength of rural church
ministry and the importance of the parish system for building
community and strengthening our sacramental life.
What are you looking to do on Synod over the next five years?
In a word, serve. It’s not going to be easy and it’s simply my
hope that I can serve those I represent in the best way possible.
As well as being a prayerful and peaceful presence in what may
well be a tough five years.
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How will you look to balance your professional and other commitments with being on Synod?
That’s going to be difficult! As well as leading Schools and
Family ministry at Norwich Cathedral, I’m training to be an
arts therapist to work with children and young people so spare
time is not easy to find. I will always seek to prioritise Synod
where I can.

It’s mainly luck and fortunate timing. In fact, I had thought
that I probably wouldn’t be elected this time around and had
mentally prepared for that. There were many other excellent
candidates standing all over the country who definitely deserved a place and who would have been a real asset to the
Synod. Some were elected, others weren’t; but it’s still vital that
people put themselves forward when the opportunity arises.

What aspects of Norfolk life are you most enjoying?
I love walking the coast path and the vastness of the landscape
here. It’s also wonderful to see fellow pilgrims again after a very
quiet 2020.

It is a particularly impressive result given that you have stood in a
different diocese this time around. How did you counter not being
so well known in your new diocese?
Having looked at the voting results, it seems that gaining a
good quantity of second preference votes helped push me over
the line in the end. Obviously, first place votes are better, but
less likely if you are not known. One never knows what appeals
to voters, but I was keen to prove how well I know the area
and its needs, so I made reference to this in my election address. I also sent out two extra canvassing emails to remind
people of who I am and offer a little extra information. In the
second one, I offered guidance on precisely how to vote, as I
thought some voters might need help with how to go about it.

Michaela Suckling (Sheffield)
What led you to stand for General Synod?
My parish priest, Father Naylor! It wasn’t
on my radar at all but several conversations and lots of prayer led me to put my
hat into the ring. What a privilege and responsibility – I ask
for your prayers as I set out in this new role.
You have a very interesting role in your parish. Can you tell us a bit
about it, please?
I am the lead parish nurse at St Matthew’s, Carver Street in
the centre of Sheffield. I have a small team of fantastic volunteers. We have a market stall and people can drop in to discuss
their health, ask for prayer or just have a chat. We also spend
time on the streets, catching up with those who are homeless
or finding life difficult.
How did you come to combine your medical expertise with your
faith?
Nursing aims to help people live their lives to the full and this
is also true of the gospel. During the parish nursing course, I
was reminded that we cannot have healing without cure and
cure without healing.
What developments do you foresee in your line of work in parishes
and in the faith sector more generally?
Covid has highlighted the positive impact that the faith community can have. Many of my colleagues were pivotal in setting up support services and supporting the most isolated in
our communities. I would like to see a significant investment
in these roles.
How do you intend to manage your time so that you can meet your
various commitments?
I spoke about burnout and compassion fatigue in my election
address. This is a very real threat to us all. I suspect this will
be the topic of discussion with both my clinical supervisor and
spiritual director in the coming weeks.
Emma Gregory (née Forward, Bath &
Wells)
Congratulations on your re-election to General Synod. What’s the secret of your success?
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Were there any specific issues you decided to focus on during the
election and, if so, what was the thinking behind that?
I mentioned a broad range of topics and didn’t particularly
focus on one over any others. In my election address I made
mention of ministry to young people, the decline in church attendance, the Mission and Pastoral Measure, the Clergy Discipline Measure, and Living in Love and Faith.
What do you imagine to be the dominant issues for General Synod
over the next five years?
Obviously Living in Love and Faith is a wide-ranging topic to
be discussed, but it is unclear when, how, or in what form this
will be brought to Synod. I hope that the Clergy Discipline
Measure is seriously reviewed and improved as a matter of urgency. I would also like to see some attempt to learn from mistakes made in the Church’s heavy-handed reaction to the
pandemic. GS2222 Mission in Revision has hit the headlines
and is being countered by the Save the Parish movement. No
doubt this will feature heavily in future debates.
What role do you see the Catholic Group playing in responding to
that emerging agenda?
Contributions from the Catholic Group are respected for
being clear, measured, intelligent, and founded on good theology. We want to speak up for the faithful clergy and laity in
our parishes across the country who may not have a voice. The
Catholic Group have a heart for the poor and stand firm on
the centrality of the sacraments to Christian life. We also understand the necessity of legislative work of the Synod and
make sure that we take full part in those votes as well. We say
Compline together each evening and make sure that our work
is rooted in prayer.
Finally, would you mind telling us a bit how you manage your professional life alongside your other commitments, including General
Synod?

I am the type of person who likes to be busy, so I don’t mind
using up evenings and weekends to keep up with Synod-related matters. Some times of the year are more pressured than
others and everything seems to come at once. Synod needs
more young lay professionals, so I would encourage others to
put themselves forward in future even if they work full time.
It helps to be up front and honest about whether you can attend meetings and remind others of what you have going on.
Fr Luke Irvine-Capel (Chichester)
What led you to stand for General Synod?
I have a deep love for the Church of England! The General Synod, whilst it has its
share of frustrations and challenges, is a
part of our life and governance that demands attention and
engagement.
How did you find the campaign?
We were blessed in this diocese by the way in which the campaign was facilitated and overseen. This ensured that those of
us who were candidates locally had confidence in the process
and were free to engage with those who wanted to explore any
of the issues that we set out in our election addresses, or more
widely.
What are the main issues you see as likely to arise over the next five
years?
The first issue, I suspect, is going to be learning to relate to one
another as a Synod: entering into discernment and debate,
being attentive to the promptings of the Holy Spirit and to one
another. As we look to the future that God is calling us into,
ensuring that the most vulnerable and deprived communities
that we serve remain at the heart of our mission and ministry
is vital. The fostering and nurturing of vocations, both lay and
ordained, and how we resource this must be a priority. With
the vital work that still needs to be done with regard to safeguarding, CDM and the simplification agenda, it might be
tempting to feel overwhelmed.
I will want to test the debates about sacramental life and ministry, and the Living in Love and Faith conversations, against
my belief that the Church of England is part of the One Holy
Catholic and Apostolic church.
What are the highs and lows of being an Archdeacon?
I absolutely love being involved in the life of the parishes across
my archdeaconry, supporting and encouraging them as best I
can in their mission and ministry. Each Sunday, celebrating
and preaching in one of the churches in the archdeaconry, is
the real highlight of the week. Being involved in a vacancy
process, working alongside the Bishop, Patron and parish representatives, in the process of discernment is a wonderful privilege. There are, of course, challenges that can be very
demanding. I would not be honest if I didn’t say that sometimes the prospect of another Zoom meeting didn’t bring on
a sense of impending doom!

How do you balance the pressures on your time arising from your
ministerial responsibilities and other commitments?
I’m not sure that I always do. My spiritual director once reminded me that God does not give us contradictory vocations,
and that my vocation to the priesthood is not distinct from
my vocation to be a husband and father, brother, son and
friend. That was good advice, and an encouragement to remember the goodness of God in all my relationships. Sometimes, of course, there is an imbalance, and I know that my
family and friends have put up with a lot. The family diary
meeting and putting holidays, retreats and days off in ensure
a better chance of getting the balance right - sometimes!
Pam Davies (Manchester)
What led you to stand for General Synod?
To be honest, it wasn’t something I
planned to do. I was asked to stand for the
casual vacancy that came up last year, due
to the untimely death of Mike Heppleston. It was whilst I was
preparing for that, that I realised I might have something to
offer. I found, to my surprise, that I actually wanted to be
elected.
What do you see as the main issues arising in General Synod?
There are quite a few issues that I think will be coming up in
General Synod in the next five years. I think that among the
main ones will be (in no particular order): the decline in both
clergy numbers and parish income, human sexuality and
same-sex marriages, and racism and barriers to UKME members of the community exercising ministry in the Church.
What did your career involve?
I was a laboratory research technician for nearly 30 years. I
had to be hands-on for a lot of the work, but able to teach others varied techniques. I have also had to liaise with other
groups and call on their experience when I didn’t have the necessary experience myself. Working in hospitals meant that I
had to be able to communicate effectively with a wide range
of people, from hospital porters to consultant surgeons.
How do you seek to contribute to parish life?
I am currently a member of our PCC, the choir, the Mothers’
Union and am the Gift Aid Secretary. I help with our Brownie
pack and assist with tea and coffee on Sundays after Mass. I
have close connections with lots of people and involving the
laity more in the lives of our parishes means getting to know
them and their abilities better.
Fr Adam Gaunt (York)
What led you to stand for General Synod?
I first stood for election to the General
Synod back in 2010 coming in a respectable seventh place, missing out on
election by just one vote. I stood again in 2015 and was duly
elected by my colleagues. I was motivated to stand in 2010,

Continued on page 37
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Godly and quietly governed
Paul Benfield looks at proposals for reform in the National Church Institutions

T

he Church of England is not a single legal entity, but
consists of various inter-related and inter-dependent
charities at national, diocesan and parish level. This
makes for exceedingly complex governance and, as part of the
simplification agenda, it was no surprise that there was a call
for a review of governance at national level. In December 2019
the Archbishops, with the support of the House of Bishops,
established a Governance Review Group:
to review the effectiveness of the governance structures,
processes and activities for and across the national functions of the Church of England, and to make recommendations to the Archbishops for possible changes to
improve the functioning and effectiveness of those structures and relationships.
The Group was chaired by Bishop Nick Baines, the Bishop of
Leeds. The membership changed during the course of its work,
but at various times included two suffragan bishops and eight
lay people. The lay people included the First and Third
Church Estates Commissioners, a former member of the
Archbishops’ Council, and the Vice Chancellor and Principal
of Christ Church Canterbury University. In 2021 it consulted
various focus groups of which I, as a member of the General
Synod House of Clergy Standing Committee, was a part. Its
report was published in September 2021.
The Group reviewed the existing complicated arrangements
for governance in the Church of England which involve seven
separate but interdependent bodies – the Pensions Board, the
Church Commissioners, the National Society for Promoting
Religious Education, the Archbishops’ Council, Lambeth
Palace, Bishopthorpe Palace and Church of England Central
Services. Added to this are the General Synod and the House
of Bishops. The latter body is not clear about its role. Legally
it is one of the three houses of General Synod (consisting of all
diocesan bishops and some elected suffragans) with prescribed
legal functions dealing with doctrine and liturgy and the making of rules and regulations. In fact, almost every major matter
comes before the House and, as we saw in the pandemic, it
sought to issue instructions or guidance to people and parishes
over which it had no authority.
The Review suggests that the House should confine its role
to what is legally prescribed and other matters requiring episcopal consideration should come before the College of Bishops
i.e. all serving bishops. The College would elect 12 of its members to form a Board of Bishops to work with the national governance bodies. The functions of lead bishops for particular
topics (for example safeguarding or disability) should be clarified with clear role descriptions.
Working simultaneously (but independently) with the Governance Group is a Task Group chaired by the Bishop of Ely
looking at how the episcopate of the Church of England might
be reshaped to fit its current context. The report of the Task
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Group has not been published, though it has been circulated
to members of the House of Bishops and some other interested
parties. It seems to me that it is impossible to decide on what
the governance role of bishops or the role of lead bishops
should be until it has been decided what bishops are. Are they
guardians and teachers of the apostolic faith and shepherds of
the flock, are they managers, are they agents for change, or a
combination or all three? Why does the lead spokesperson on,
say, disability need to be a bishop? The fact that these two
groups have been working away independently does not seem
sensible.
It is proposed that there should be a new body of trustees
called Church of England National Services which could carry
out most national functions for the Church of England. The
Church Commissioners would remain to oversee the management of the Church’s historic endowment and the amount of
money which can be distributed, but most other functions, for
example in relation to pastoral re-organization, would move
over to the new trustee body.
The Pensions Board would remain an independent body,
overseen by the Pensions Regulator. The National Society,
which supports schools, would remain given its legal links with
the Church in Wales.
The General Synod was not within the Review’s terms of
reference but its role came up frequently in consultations. The
Group points out that though Synod’s legislative role is clear
its other functions are not.
The General Synod sets the budget of just one of the
NCIs, elects board members to some but not all of them,
receives annual reports from some but not all of them, and
can pass motions ‘calling upon’ any of them to do things
which it cannot necessarily enforce. Neither is Synod the
governance body for the NCIs; they are registered charities subject to separate regulation of their governance.
The Group propose that further works is needed on the functions of General Synod.
One of the recommendations which has caused the most
comment on social media is the creation of a nominations
committee. This ‘should establish a community of diverse, appropriately skilled and appropriately knowledgeable people from which
panels would be convened to oversee appointments and ensure eligibility for election’. In other words you can only be appointed
or elected to any body if you are the right sort of person!
The Review notes that something similar already exists in
the Pensions Board where before standing for election members of a pensions scheme must have demonstrated to a small
committee that they have the necessary ‘skills and experience’
to be a pensions trustee, which is a requirement of the Pensions Regulator. However, the Group’s recommendations go
far further by introducing diversity It says that the Nominations Committee ‘should have as a priority to increase the diversity

of membership of these boards and committees’.
The present-day Church of England leadership has an obsession with diversity – as though the lack of it is the only thing
which is preventing numerical and spiritual growth. The Review says:
While the Terms of Reference given to the Review Group
do not explicitly mention diversity, we believe it is a fundamental part of our work. We note that the Church has

over the years produced numerous reports on issues of diversity and inclusion, but the national governance bodies
are still a long way away from reflecting the wider Church,
or society as a whole, in terms of their membership. Inclusiveness is inseparable from good governance. ND
Fr Paul Benfield is Chairman of
the Catholic Group on General Synod.

Commenting on the report’s launch, the Archbishops of CanThere is also robust challenge. “We consider that there is a
terbury and York said: ‘This review responds to major societal lack of clarity about the role of General Synod and issues with
changes, including the need for the Church of England to be its perception which need to be resolved as well as the poten“A Church for All People”. The Church of England’s national tial for Synod to perform a greater role in scrutinising national
governance structures must be accountable to and transparent Church activities. All these issues should be addressed in order
for all the parishes and worshipping communities which they for national Church governance to operate effectively.” It resupport, to build trust and so the Church can fulfil its mission mains to be seen how the new Synod will receive this report
in the 21st Century. Better governance should enable the and engage with its proposals. ND
Church at every level to be more agile
in decision making, and responsive to
the pastoral and missional needs of
local and regional communities.’
The proposals will be discussed by
governance bodies and then go to the
General Synod for debate. It is intended to be presented at the November session, the first of the
quinquennium, when the new Synod
first meets, then a take-note debate in
February 2022. If the Synod refuses to
take note, then the report will essentially be thrown out along with its proposals. Inherent to this is the view that
“the Church cannot fix governance
problems without addressing flaws in
the synodical system” and reform of the
General Synod itself is also required,
even though this was not specifically
within the Governance Review
Group’s terms of reference. Instead, it
has commented on the need for “serious attention” in synodical reform.
The General Synod was established
in 1969 to be a legislative body for the
Church of England. It functions as a
parliament but is not a national governing body. The NCIs themselves are
largely independent and function as
registered charities subject to the Charity Commission’s governance requirements and regulation. Furthermore,
the report remarks how “it is noticeable that there is less and less interest
amongst Synod members in transacting legislation... Legislative debates (the
fr David Nicholson ssc, chaplain to hM the Queen, preaching at the st
main function of General Synod) are
Luke's, Grimethorpe, patronal festival last month. fr Nicholson was also
generally poorly attended.”
election co-ordinator for the Diocese of Leeds.
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a waste of time?
Richard Doney, a Catholic candidate in the Synod elections, takes stock and looks to the future

“W

hat’s the point then? You’re just wasting your
time.” I had explained to one of my children
that my chances of winning a seat in the
House of Laity on the General Synod were about as likely as a
Jeremy Corbyn tribute act winning Windsor at the next general election and that was his response. Allow me to explain
briefly why I offered to stand, why it wasn’t a waste of time,
and share a couple of thoughts on what might influence things
in future elections.
It is very easy for lay Catholics in the Church of England to
feel disengaged from what goes on ‘out there’ and not bother
engaging in Synodical elections but I think it’s important we
do. Not so that we can carp on about how everyone else has
got it wrong, but to demonstrate that we are here and that we
continue to play our part. As I said in my electoral address,
‘There is no room for ghettoes in the Church of God’.
Deanery Synods have been described as meetings of people
waiting to go home – and there might be some truth in that
(as secretary of my Deanery Synod I couldn’t possibly comment) – but it is the membership that votes for the lay candidates of General Synod. It is therefore essential that Catholic
parishes elect people to their Deanery Synod.
As a local government bureaucrat by day who has Parliament Live on the home screen of his phone for easy catch up
by night, Synod and its machinations is actually something
that I find very interesting.
Many don’t share that interest but how Synod votes can
have an impact on so much – from what words we use to pray
in church to how much funerals cost, from clergy terms of
service to the budget of the whole Church of England. Votes
on the ordination of women are in the past; votes on redefining marriage are yet to come. Synod matters and having
Catholic members of Synod also matters.
With eight or nine Society parishes in this diocese – and
one or two more who are not part of the Society but who have
passed the Declaration and look to the PEV for episcopal care
– but almost 900 members of the various Deanery Synods, it
was always going to be an uphill battle to be elected here.
The number of Deanery Synod representatives per parish
depends on the size of the electoral roll. Unlike the big evangelical churches, very few of our parishes will have eight or
nine reps and so, unlike the evangelicals standing for Synod,
we can’t afford to spread our votes thinly.
It would be lovely if Synod elections were not fought on
party grounds but they are. This Synodical election was almost
a straight fight between Inclusive Church hoping to make marriage ‘gender neutral’ and evangelicals seeking to stop that.
66% of lay Deanery Synod members in this diocese voted. I
received nine first preference votes and am very grateful for
each and every one. Given that I voted for myself and I know
one of the other two reps for my parish also voted for me (I
think the third probably voted for the Inclusive Church slate,
8 ■ newdirections ■ November 2021

having stood for Deanery Synod at Easter), that leaves seven
votes. One of those was, I think, from an exile in a barren land.
Six votes. Another was received when I emailed the electorate
directly; he is from one of the Society parishes. We are now
down to five votes.
This means that the majority of Catholic Deanery Synod
reps in this diocese did not vote for the sole Catholic candidate
standing. Had they done so, things could have been very different. I might even have been elected.
Instead of sending a motley crew of Inclusive Church and
conservative-on-the-issue-of-marriage evangelicals to Synod,
we might – just might – have been in with a chance of this diocese having a lay Catholic representative for the first time in
over a decade.

it is essential that catholic parishes elect
representatives to their Deanery synod
In this diocese, 18 of the 19 successful candidates across
both houses were publicly supported by Inclusive Church or
by the Diocesan Evangelical Fellowship. It was clear for whom
their supporters should vote. Whilst clergy networking means
that the House of Clergy know who the Catholic clergy are,
that’s not the case for the laity. Without saying “I am a traditional Catholic” in large letters, it is often hard for Deanery
Synod members to work out who’s what, and particularly
when others are so explicit about their affiliation.
Next time, a clear identifiable slate voted for by each and
every Deanery Synod representative must surely be the way
to go? In looking at how we rally support on the ground, we
need to do all we can to facilitate and consolidate those electoral choices.
There are other lessons from the theatre of politics which
might include how many candidates we field and where, along
with how best we direct resources.
Please stand if there is a vacancy for Deanery Synod in your
parish and please – next time there’s an election for General
Synod – vote for your Catholic candidates.
Thank you very much for the invaluable support, advice,
and camaraderie to all those who coordinated this election
campaign. Congratulations to those who were successful.
Commiserations to those who were not. Let us pray and pray
hard for the good estate of the Catholic Group on General
Synod. They will need our support, now and in the elections
to come. ND
Richard Doney stood for election to
the General Synod in the diocese of Oxford.

at the going down of the sun and in the
morning…
Martyn Gough reflects on Remembrance in the Armed Forces

“F

ather, can we just pause for 10 minutes over the site,
say some prayers, drop a wreath and then we can
sail on?” Those were the words said to me by the
Captain of HMS NEWCASTLE on an operation over 20
years ago. We were sailing over the spot in the Far East near
to where HMS PRINCE OF WALES had been sunk, some 60
years earlier. The rusting remains lay far below us and some
of the ship’s divers had attached a white ensign to the rusting
hulk. Nobody onboard HMS NEWCASTLE knew any of the
crew of this ship, but it was important to stop, to recall, to pray.
Even the most tattooed hardened bosun came and stood on
the flight deck and in simplicity we remembered. Did the
Ship’s Company pray? I do not know. But I do know that it
was important for them to stop, to pause and to remember.
November is the month of remembering. All Saints, All
Souls, and Remembrance Sunday are marked for many in the
life of the nation as an important time. Many serving personnel are chosen for ceremonial duties around Remembrance
Sunday and will spend weeks rehearsing, not only to be at the
Cenotaph, but also at the Albert Hall, at the Westminster
Abbey Garden of Remembrance, and countless other memorials where serving members of the Armed Forces along with
veterans and members of the public will gather to reflect, recall
and remember.
We all know of the war memorials in our churches and in
our parks and town centres. We are familiar with the Cenotaph in London, the focus of the nation’s remembrance in November, where here many veterans also gather through the
year for regimental memorials. These are significant and important parts of our national story, as are the Commonwealth
Graves around the world; designed by architects and craftsmen, they stand the test of time. For Service personnel and for
veterans, during a conflict such as Iraq, the Falklands or
Afghanistan, when a colleague is killed, so very often, simple
crosses of rough wood, rocks and mortar or gun shells are assembled and left at a wayside shrine to remember the marine,
the sailor, the soldier or the airman who fell near there.
The bonds that tie military people together are forged from
day one of basic training. You learn the need to trust your
‘oppo’ the people who you have been thrown together with;
you learn to trust them in every aspect of your life. There is
no private life in basic training because on operations there is
no private life. You learn the real world of openness and trust,
of them being honest with you. Your classmates will get your
through basic training because when you are on the ground
on operations, in a submarine or on an air detachment, you
will need them, really need them. You know that very often
your own life depends not just on the technical ability of those
you serve alongside, but that they will have your back. Service
people go away for long periods of time and others become

their families at sea or in camp. You work, you sleep, you eat
next to people whom you have not chosen to be part of your
circle, but you are thrown together. So, when the improvised
device goes off and blows up the armored vehicle, when the
sniper from the village gets lucky, when the engineering failure
sees a fire in the Antarctic and there’s no help, when there is a
catastrophic engine fail midflight – you are not losing a work
colleague, you are losing part of yourself. Because that could
so easily have been you.
Remembrance Sunday at the Cenotaph, at the local War
Memorial, at a school or church, or gathering at the National
Memorial Arboretum gives to those who have served or still
serve their country not only a chance to recall but be thankful
for the friendship. For the service person, yes, there may be a
particular person we recall; for me it’s a mosaic, those who died
when two helicopters crashed off HMS ARK Royal in the
Gulf, the Warrant Officer shot in Helmand Province, the Officer shot in a submarine; all served and it is my duty, my privilege, to remember.
Remembrance is our calling to mind the person, the events
that we shared. The act of remembrance is the hope of a better
future, recollection that moves us through reconciliation and
into resurrection. Remembrance is certainly not a rehearsing
of past failure or glory but that bringing into the present those
who have been part of our circle. We remember but we also
move on. Armed Service in the UK is always about seeking
peace and pursuing it. Sailors, Soldiers, Airmen- they go off
and they fight, they fight for freedom, for justice and for peace,
but they fight so that you do not have to. Today we continue
to seek peace, but we do so in the shadows of those who have
served and made the ultimate sacrifice. We will remember
them. That is the least we can do.
When you go home, tell them of us and say,
For your tomorrow, we gave our today. ND
The Venerable Martyn Gough is a former Chaplain of the Fleet
and Archdeacon of the Royal Navy.
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Labourers and priests for the harvest
Giles Orton celebrates St Vincent de Paul through priestly and episcopal ministry

T

he harvest is plenty, but the labourers are few. How many
of us have even noticed that the harvest has been happening this month?
I happen to live in the countryside, right next to a very large
field. I vaguely noticed as it developed from the first green
shoots of spring to golden ears of grain. Then I went out one
afternoon last week, came back a couple of hours later, and it
was gone, razed to stubble. Many acres had been harvested in
a couple of hours, and the one man in huge combine harvester
was by then just to be seen getting on with the next field over
the road.
I would suspect that for many of us,
harvest today is something we barely
notice – we pretty much take it for
granted. If we venture into the countryside we may see crops growing in the
fields, but do we actually connect that
sight with the products we see on our
supermarket shelves – for example, the
three Weetabix that I tell my servers
they need to eat every day to keep their
strength up, especially if they are going
to attempt to carry the heavy processional cross. But when buying our Weetabix, or our loaves of bread, I imagine
many of us scarcely give a thought to the
effort that went into growing and then
harvesting the crops from which they
were made. That is probably unsurprising in these days of mechanisation, and
of worldwide supply chains whereby if
our crop here fails we can always ship in
food from elsewhere.
But for our ancestors, and for Jesus’s
audience in 1st-century Judaea, things
would have been different. Firstly, without mechanisation, harvest was exceptionally hard work. Once the crop was
ready it needed to be gathered in. But it
had to be gathered in dry – too wet
going into the granary and it would start
to germinate and not last. So when the weather offered suitable conditions for harvest it had to be done as quickly as possible, which meant summoning as many men as possible for
the backbreaking work of reaping, gathering, carrying, threshing and then carrying again into store.
Without enough men ready and able for this work, then the
crop might not be gathered in in time and might well go to
waste. And if one could not get enough labourers there was
no quick issuing of visas and work permits to fly others in from
Eastern Europe, so without the labourers the crop might go to
waste, and that could well lead to famine, and with no flying
10 ■ newdirections ■ November 2021

in emergency supplies either, that could lead to the people suffering and starving.
So when Jesus used as his example, “The harvest is plenty
but the labourers are few” his audience would have understood
the message in two ways that we today might perhaps fail fully
to appreciate. Firstly, harvest labourers had a hard task that
was physically very demanding. And secondly, they had a task
that was hugely important, failure to gather in the harvest
would threaten the very lives, the very existence of the people.
So today’s gospel reminds us that
this is an occasion to celebrate the work
of God’s labourers, God’s priests. Whilst
we are of course here because of the 40th
Anniversary of the ordination of one
priest in particular, as far as the church
calendar is concerned this is the memorial for St Vincent de Paul, a great
French priest of the early 17th century,
born of a Gascon peasant family, ordained at the age of 19, and who went
on to serve in Paris to great effect. He
moved easily among the rich and famous, but was ever passionately raising
money for and putting effort into the
poor, such that after his canonisation he
was declared patron saint of all charities.
So we have in St Vincent de Paul a
wonderful example, and as our Gospel
today reminds us, this is a fitting occasion to give thanks not just for his example but for that of all other priests
known to us who have laboured to bring
in God’s harvest.
Priesthood is of course a great joy
and privilege. Above all being able to
celebrate the mass, to make present the
body and blood of Christ, though there
are also the happy times sharing in the
joys of our people. But as we look at the
examples Christ gave of his priesthood, the labourer hard at
work in the field, the good shepherd trekking across the lonely
hill at night looking for the missing sheep, the suffering servant
foretold by Isaiah, we know that priesthood comes with its
challenges, most often when we are called to share in the suffering of the dying and bereaved, great privilege that that can
be.
I was warned before I was ordained that there would be
good times but there would also be hard times; there would
be painful times when it would feel like one was being hung
up on the cross oneself. And, what is more, I was told, when it

feels like there are people who are hammering nails through
your hands and feet, those will not be the people who walk
past outside your church and ignore it; no, I was told, the
greatest hurt is likely to come from others within. Sadly, that
seems all too true of our church today. One only has to read
the press reports of the problems of safeguarding, terrible
things done within the church in the past no doubt, but then
today the most awful injustices being done in the name of safeguarding, as if the problems of the past justify a total loss of
sight of basic principles of justice and fairness. The papers have
sadly been full of too many reports of this sort of thing. I suspect some of us will be aware of examples closer to home, but
I think in particular of the case of Canon Alan Griffin, rest his
soul, who was driven to suicide after twelve months of unexplained allegations, which, proved, all too late, to have been
mere gossip and without foundation.
It seems that the Church has much to do to restore balance
in this very difficult area, and if, as we are told, the labourers
are few, then the first and most obvious step is to nurture and
assist those we already have in order to get the best from them.
We owe a particular debt to those who, after many years of
stipendiary ministry, are happy to continue labouring in their
supposed retirement. Yet for these, the issuing of Permissions
to Officiate seems to be made ever more onerous.
And a further area where there is of course work to be done
is in the essential task of finding more labourers for the harvest
field. More priests. This is especially true for churches like
ours. Our diocese is currently promulgating a vision, driven
perhaps not such much by a blinding light on the road to
Chesterfield, as by a glimpse of the diocesan balance sheet and
the damage done by the pandemic, that sees us all managing
with ever fewer clergy and more and more done by the laity.
Now I would make clear that in principle I entirely agree with
that, we cannot afford as many clergy and many things are put
upon them that do not need to be done by ordained clergy.
There is much that the laity could do, often perhaps better
than the clergy.
However, in our Catholic tradition much more than others,
we do need ordained clergy to celebrate the sacraments, not
least the mass. So we do need to be redoubling our efforts to

find the priests for the future. This crucial task of finding more
labourers for the harvest cannot be left to others; we all need
to play a part, both in prayer and in actively looking out for
and then encouraging possible recruits.
And I would suggest that our New Testament lesson offers
some useful guidance in that direction, when St Paul wrote to
the Corinthians, “God chose what is foolish by human reckoning…those whom the world thinks common and contemptible are the ones God has chosen.” This rather reminds
me of St Jean Vianney, the Curé d’Ars, bottom of the class at
college, so sent out to a remote and unimportant village of
about 250 souls, where in his 42-year ministry he gained remarkable fame as a wise counsellor and confessor, attracting
up to 20,000 visitors a year.
There is a danger, when we look at men and wonder
whether they might make a priest, that we compare them in
their young raw untrained unpractised state with the great
saints, or with the priests of many decades’ experience whom
we respect so much. When looking for potential ordinands we
need to think not so much of what they are now, but of what
they could become, by the grace of the Holy Spirit and with
training and with practice and with the experience that the
years will bring.
So we know that we need more labourers for the harvest.
Let us give thanks for the labourers that we have, especially for
those who have laboured hard and well for many long and
faithful years, let us give thanks for their examples and look
after them well.
And let us also look for the next set of labourers who, by
the grace of the God who may well chose those who are foolish
by human reckoning, might come to be the next generation of
priests in our churches.
The harvest is plenty but the labourers are few.
O Lord, send us the labourers for your harvest. ND
Preached by Fr Giles Orton SSC at St Anne’s Derby on 27 September for the 40th anniversary of Bishop Roger Jupp’s ordination to
the priesthood. New Directions sends Bishop Roger congratulations on his milestone.
November 2021 ■ newdirections ■ 11

sharper than any two-edged sword
Philip Warner weighs the word of God against malicious gossip

T

wice in our Sunday liturgy we hear ‘This is the word
of the Lord’ and respond joyfully ‘Thanks be to God’.
Scripture has been part of liturgical celebration from
the very earliest days of the Church, and was a central to worship in the Temple and synagogues. The Epistle to the Hebrews tells us about the word of God, and in Jewish thought,
once a word was uttered, it had an independent existence; not
just a sound with a certain meaning, but a power, a force which
went forth and did things. Consider Genesis 1: six times God
said ‘Let there be…’ and it was so.
When Hebrew scripture met Greek philosophy, the Logos
(Greek = word) overlapped with Sofia (Wisdom), even when
the divine word fell on deaf ears and Israel was constantly challenged by the prophets. St John began his gospel account with
the Word/Logos, embodying God, the agent of creation, the
bringer of life, a light which cannot be overcome by darkness.
The word of God is alive. It is not confined to dusty tomes
but speaks to every generation to challenge, comfort and inform. It is active; it makes things happen, and does not return
to God until it accomplishes all he sent it out to do. It can
squeeze into the smallest gaps, between bone and marrow,
where it discerns and scrutinises the hidden thoughts and intentions of the heart. Good and bad are laid bare before God;
there is nowhere to hide, no pretence or defence.
Hebrews uses the very rare word tetrachelismenos, which recalls a wrestling term, when one competitor has the other in a
headlock, rendering them immobile and at his mercy. God’s
word, once spoken, has an independent existence, and so do
our own, but not always for the good. Thoughtless comments,
angry letters and rash emails are all too easy and cannot simply
be withdrawn. It’s too late! The word’s work has begun, for better or worse.
A new one to me recently was ‘braindump’, in the context
of collected comments on London priests and others made by
the out-going diocesan officer Martin Sargeant to the
Archdeacon in 2019. This document might have gone unknown, except that unsubstantiated accusations made against
Fr Alan Griffin led him to kill himself. Only as a result of this
was it made known that 41 other persons had been mentioned, with me being one of them. Only grudgingly were we
allowed to see what had been said about us, with names
redacted and other words blocked out.
My entry was three paragraphs. The last dealt with an incident which both the Archdeacon and I are agreed was closed
to the satisfaction of us both. The first concerned an accusation that I had, during my time in Belgrade ‘disgraced myself ’
in some unspecified way which had resulted in my life being
in danger, enough to be brought back to London ‘overnight’
and given a job. When a film is made of this with Tom Cruise
as me being winched from the Embassy lawn into a helicopter
piloted by the Archbishop of Canterbury, we’ll definitely have
a parish outing to the cinema. The truth is more prosaic.
Having fulfilled the three years the last Bishop of London
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asked me to do, repairing the ecumenical relationship between
the C of E and the Serbian Orthodox Church, it was suggested
that I express interest in St Magnus the Martyr, to which Bp
Chartres planned to make an appointment. I met him and the
then archdeacon in February 2003 to set the ball rolling; had
a meeting with parish in July, took my leave of the Patriarch
and left Belgrade in September. Hardly overnight! Whatever
this disgraceful act might have been, it didn’t prevent my appointment to a high-profile City parish, sitting on various ecumenical body committees, travelling often with the Bishop
in Europe, and being warmly received by the Patriarch on subsequent return visits.
The second paragraph was mostly blocked out, except for
the claim I ‘was known for inappropriate behaviour and for
making passes at members of the congregation.’ Known by
whom? What did they think they knew? What constitutes inappropriate behaviour? To which congregation did I make
passes at, whatever that might mean?
Of the 42 mentioned in this ‘braindump’ I only know the
accusations made against one other priest, and he is dead; the
blood of Fr Alan cries out not for vengeance, but for justice.
How this document was kept secret, used, distributed, hushup by the diocesan hierarchy is not my subject here, but it has
shattered the trust between the parish clergy and central office.
The word tetrachelismenos had another meaning. When a
criminal was let out to judgement or punishment, sometimes
a dagger with the point upwards was fixed under his chin; he
was unable to bow his head in shame or concealment. I had
always thought that Martin Sargeant was well disposed towards me, but were I to have the misfortune to meet him
again, I would like him to be in this position. I would like him
to look into my face, eye to eye, either to substantiate his slurs
on my character, or to retract and to apologise. And I wouldn’t
even need a dagger – given that I would have something much
sharper, for ‘the word of God…… is sharper than any twoedged sword.’ My message to him would be words given us by
the Word-made-flesh: ‘Judge not, and you will not be judged;
condemn not, and you will not be condemned.’
Because I am a sinner also, and stand (as do we all) in need
of God’s forgiveness, I listen also to the powerful, creative, living, active and livening word by which we are all judged, and
not by scandalous, malicious gossip born of spite. ‘Forgive, and
you will be forgiven.’
We might avert our gaze from those we have wronged, but
at the end of time, at the great judgement of God, when the
books are opened, we cannot do that with Him. He discerns
the thoughts and intentions of the heart, and before Him we
are open and laid bare to his eyes.
God’s word, alive and active, in which there is nothing malicious and nothing mendacious; the standard against which
we shall all be judged. This alone is truth; this alone is justice;
this is the word of the Lord. Thanks be to God. ND

Divine sovereignty and the high view of kingship
Barbara Ross considers the feast which crowns the year

T

he Feast of Christ the King was introduced by
Pius XI in 1925 and celebrated in October. It is
also known as the Solemnity of Jesus Christ,
Lord of all the universe. The Pope established the feast as
the Church’s response to rising secularism and atheism,
and to challenge worldly rulers. He wrote in his encyclical: ‘Oh, what happiness would be ours if all peoples, individuals, families and nations would let themselves be
governed by Christ!’
Paul VI moved the feast to the last Sunday of the
Liturgical Year, so we fittingly end it by proclaiming
Christ as Lord of all. The feast is the culmination of all
that we have celebrated, all that we have reflected on, in
the preceding months. The joyful anticipation of Advent,
the wonder of the Incarnation, the promise of redemption and of eternal life are all caught up in the title Christ
the King, and, indeed, spring from and depend on his
sovereignty.
Yet, some time ago, a contributor to the Church Times
suggested that the role of Christ as King should be played
down, a view which has been echoed in letters to The
Tablet. It was argued that today the idea of kingship, dominion over us, is unpopular. Those who rule over us are
frequently corrupt; earthly power is self-seeking, often
oppressive and favouring the privileged. But it is because
worldly power is so flawed that the very different kingship of Christ must be proclaimed and celebrated.
Christ the King perfectly embodies and demonstrates
the high view of kingship which was held by Israel. Biblical kings ideally would be just and responsible leaders,
guiding and caring for their people with compassion and
with wisdom. Solomon’s wisdom was renowned (1 Kings
4.29 ff). It was desirable that they be imposing figures,
dignified, tall and good-looking, as was Saul (1 Samuel
9.2). A king can bring renewal and direct the people away
from false gods; King Josiah overthrew pagan worship (2
Kings 23).
But all too often the ideal was far from being realized.
It is the Davidic Messiah who will truly care for and guide
his people. A frequent metaphor for tender care is that
of a shepherd, heard in some of the readings for Christ
the King. Ezekiel writes of the Lord himself being a shepherd for his sheep (34.11-16, 20-24, Year A). We associate
such imagery with Christ.
A just ruler must execute judgment to combat evil.
The parable of the sheep and the goats impressively illustrates the coming of the Son of Man, the Lord, who, on
his throne of glory, dispenses justice in power and with
wisdom. (Matthew 25.31 ff. Year A). Or, in Year C we

hear: ‘he shall reign as king and deal wisely, and execute justice
and righteousness.’ ( Jeremiah 23: 5b).
Christ fulfils the prophecies in the Hebrew Scriptures
of the coming of a just and compassionate ruler, but in
his kingship there is marked discontinuity with earthly
monarchs. Jesus enters Jerusalem on a triumphal note;
he is acclaimed as the Son of David, but he rides a donkey,
which is not the mount of a king. Jesus reigns in the
strength of humility and in drawing the lowly to himself.
He is mockingly crowned at his Passion, but with a crown
of thorns. He suffers rejection, humiliation and pain, associating himself in compassion with all who suffer or are
despised.
In Year B, the Gospel is John’s account of Jesus before
Pilate. Pilate asks Jesus: ‘Are you the King of the Jews?’ An
unlikely figure for the role, he thinks, hardly the warrior
king expected by many Jews. But Jesus is dignified and in
command of the exchange. He informs Pilate: ‘My kingdom is not from this world.’ ( John 18.36). His kingdom is
from above; it is entirely disassociated from the manipulations, violence and coercions of earthly realms. It is the
Kingdom of God, a kingdom of redemption and freedom,
of the absence of evil and death. The reign of Christ the
King is one bringing healing, renewal, harmony and fellowship: all offered to us out of his immeasurable love.
We have a wooden Christ the King crucifix in our
Lady Chapel at church. Christ is a hieratic figure, robed,
crowned, upright and serene. The stylized carving suggests timelessness; the formal stance proclaims dominion.
The arms of Christ stretch out in power to embrace the
world, made through and by and for him. From his feet
and head golden rays fan out to illuminate his creation.
The crucifix is an impressive depiction of the love of
Christ for us in his death on the Cross, but also a powerful
proclamation of his divine sovereignty.
The kingship of Christ is fundamental for Christian
faith. For if Christ is not King, how can his promises of
the transformation of all creation be fulfilled? In our
church, in accordance with earlier practice, the liturgical
colour is red, for glory. On the feast day of Christ, the
King, the words of the psalmists resonate: ‘You, O Lord,
are most high over all the earth’ (Psalm 97.9a). ‘Say among
the nations! “The Lord is king!’ (Psalm 96.10). ‘Make a joyful noise to the Lord, all the earth … make a joyful noise before
the King, the Lord’ (Psalm 98.4a, 6b).
And it is appropriate on this day to recall the desire of
Pius XI, who inaugurated the feast, and to pledge ourselves to be more ready to let ourselves be governed by
Christ. ND
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A

lthough many of the Edwardine bishops
of the new Church of England tried hard
to get rid of mediaeval stone altars, numbers survived, not all in remote areas. The example
in the N transept (the Cornwell chantry) at
Asthall (1: Oxon) has the unusual feature of a
piscina attached to one of its legs. With a mensa 2’
10” by 1’ 11”, this reminds us how small mediaeval
altars could be. The massive altar substructure was
never removed from the Plowden chapel of Lydbury North church (2: Salop), a Catholic chapel
today.
From the 19th century onwards, restorations
unearthed many altar stones that had been used
for paving – or just hidden - and they were restored to use. The stone at Larling (3: Norfolk) is
a large example, eight feet long, and no less than
six inches thick (even its consecration crosses are
on the generous side, at 2 ¼” square). The 20th c.
restoration of the Vernon chantry (the ‘Golden
chapel’) of Tong (4: Salop) paired the recovered
mensa with an ‘English’ altar. ND

2

4

the institution and induction of fr Guy Willis ssc as vicar of st Benet’s, kentish town 1st october, 2021
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nsurprisingly there is much talk in
Church of England circles about
the results of the recent elections to
General Synod. The level of wider interest is
open to question but that is for another day.
The position on Synod following the elections appears to be that the liberal and evangelical groupings are broadly neck-and-neck
in both the House of Clergy and the House of
Laity, each holding roughly two-fifths of each
House. The remaining fifth belongs to those
who are either non-aligned or who belong to
our own Catholic Group.
It does need to be acknowledged that the
Catholic Group is diminished following the
elections but also that it still punches above
its weight. The Group has gone from comprising approximately ten per cent of Synod
down to seven per cent but that should be
viewed against a backdrop of there being four
per cent of Church of England parishes with
a resolution in place.
Nonetheless, it is hardly surprising that
some of our supporters are feeling demoralised as the election results follow hot-onthe-heels of Bishop Jonathan Goodall’s
sudden departure to Rome. Further, news has
just come through of an eminent former
diocesan bishop in the evangelical tradition,
Michael Nazir-Ali, joining the Ordinariate.
So, what are we to make of it all? The general view appears to be that there is still much
of a value in our parishes, both liturgically and
pastorally. So how do react to what is around
us in the Church of England?
The General Synod elections appear to
have boiled down to a yes-no answer, as binary and divisive as the Brexit referendum, to
the question “Should same sex marriage be
permitted in church?” with an increasingly
aggressive liberal faction arguing that it is unthinkable not to permit it contrasted with a
staunch evangelical faction which will simply
not countenance it. We now know that the
evangelicals comfortably have the one-third
vote required to block such a proposal in
Synod, at least for the next five years.
Our own position on this issue combines
Catholic sacramental theology with pastoral
accommodation and sensitivity. It is absolutely the right position to take but it is
hardly surprising that our message was
drowned out by highly organised evangelical
and liberal campaigns whose messages, in
markedly different ways, resonated better
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with a contemporary audience. After all,
two-fifths of the electorate viewed it as an
issue of justice and another two-fifths viewed
it as a matter of scriptural authority.
We know that the sacraments do not belong to us but to the wider church. As a result,
we know that there is no other option available to us. So, what else can we do?
There has already been some talk of reviewing our approach to General Synod elections. There would be no harm in doing that,
and good practice dictates a lessons learnt review should be conducted, but we need to be
honest in acknowledging that it would not
lead to a sea-change in voting patterns. Instead, we could consider the following three
actions.
Firstly, renew our efforts on mission. Internal debate within the Church of England is
all very well but we need to continue to go out
there and preach the Gospel and administer
the sacraments. This embodies incarnational
ministry more than Synod deliberations.
Secondly, put in place better working
arrangements across our charities to ensure
that funds are forthcoming for support to the
clergy – ordinands, curates, new incumbents
– and for materials which help those clergy
to communicate the essentials of our faith.
Thirdly, pray for the appointments of the
new Bishops of Ebbsfleet and of Beverley and
support them in post once they are appointed.
To conclude, I would like to draw on two
recent visits to Society churches, one in each
province. Both were fine occasions. The incumbents involved are young and highly
competent. They were both beginning primary school when Synod voted to ordain
women to the priesthood. In fact, we have Society priests who were not even born when
that vote took place.
I think we owe it to all those priests, following the confidence they have shown and the
commitment they have made to orthodoxy,
to work within the settlement the Church of
England has given us, to concentrate on the
positive aspects of what we can bring about
through the structures of the national church
and to give thanks to God for the blessings
which flow to us.
As we do all these things, perhaps matters
of Synod will seem that little bit less important and not quite so pressing as those of the
Kingdom. ND

the way we live now
Christopher Smith wonders what’s in a name.

T

he Office of National Statistics
has a little toy on its website
called ‘Baby names explorer’. If
you have some time to fritter away, it’s
quite interesting to chart the popularity
of your name as the years have gone by,
assuming that it has at some point been
in the ‘top 100’. The most popular name
to give your daughter at the moment is
Olivia, and Oliver the most popular to
give your son. Olivia took over from
Amelia, both beginning their meteoric
rise in the mid-1990s. When I was a
child, all three of those names would
have seemed a signifier of tremendous
and exotic poshness. Girls of my generation were generally called things like
Sarah and Deborah, Rachel and Karen,
Julie and Tracey.
Not long before my childhood, Margaret had a long run at the top, taking
over from Mary. Elizabeth always came
in the top ten, and has only just dropped
out of the top 50. Some of the names of
my grandparents’ generation, like Edith
and Elsie, dropped out of the table in the
1930s but have come back in, although
Maud and Gwendoline have yet to make
it back. Mabel has just sneaked back
into the table, though. The Joans, Patricias, Sheilas and Doreens of my parents’
generation have stayed out of the table,
as have May and June, with April never
featuring. June made it into the top 10
in the mid-30s, precisely when my
mother was being Christened—probably a fair showing for a name you might
imagine was quite date-specific.
My own Christian name goes through
a steep rise during the 1930s, then another rise in the ‘60s (in time for me to
be given it, because it was one of my father’s names), and touches the top spot
in the early ‘80s. Then it falls away rapidly, and is now out of the top 100 boys’
names altogether. George does the opposite, having been very popular until
the 1930s, then falling away to the mid’70s, then making a meteoric rise back to
the top of the chart more recently, now
vying with Oliver for the top spot.
Arthur too fell away, dropping out altogether in the 1950s, but coming back

into the table about a decade ago, where
it is now in fourth place, just behind
Noah.
Many boys of my generation were
given the Christian name Stephen, and
that followed a similar trajectory to
Christopher, though it peaked earlier
and fell away earlier. You could say the
same about Richard, although that had
been more consistently popular in the
early part of the twentieth century. John
was our most popular boy’s name for
many years, but fell away very sharply
from about 1990. Martin comes and
goes, Thomas holds its own, and David
takes over as John falls away, Paul briefly
comes in, and then James, which has always been popular, having been in the
top twenty for well over a century and
only now beginning to dip. It’s interest-

people than it was before. But, to be fair
to them, the change has brought them
some publicity. Michael, incidentally,
was my father’s first Christian name, and
I note that, although Michael has remained in the top 100 boys names, it is
now at about 70, having been in the top
ten for fifty years from the mid-thirties
(when dad was given it) to the mideighties.
We shall see what happens at ‘St
Mike’s,’ a Victorian barn of a church with
a tiny congregation, as time goes by.
They have been the lucky recipients of a
great big grant of Commissioners’
money—a share of £3,190,000 awarded
to the Diocese of Winchester for (according to the Church of England website) ‘revamping churches, evangelism to
younger generations and creating new

some names like arlo i can’t explain, some are rather
obscure old testament names like ethan, a small number
are obviously islamic names
ing to note how many of these are discernibly Christian Christian names,
although there are some which, like
Arlo, I can’t explain, some rather obscure Old Testament names like Ethan,
and a small number of obviously Islamic
names.
We are now seeing more diminutives
given where they would once have been
nicknames, like Jack rather than John, or
Jake rather than Jacob. And that brings
me to a story that caught my eye last
month about the purported renaming of
a church in Bournemouth from St
Michael’s to (you guessed it!) St Mike’s.
In church reporting, every season is now
the silly season, and this attempt at rebranding was always going to lead to a
bit of red-top jocularity: ‘Taking the
Michael’ was how the Sun headlined the
story. I expect those who think these
things up make an assumption that the
sort of chumminess they were raised
into will work for the people they want
to attract now. ‘Mike’ makes me think
of the world of the ’80s DJ, and I can’t
really imagine that it will make the
church any more attractive to young

congregations’. They are sharing it with
only two other projects, so the investment is pretty huge here, and they have
forked out for a website which doesn’t
really seem to speak of the worshipping
life of the place. Giles Fraser has ferreted
it out too: ‘It has the look of a Benetton
advert with ridiculously good-looking
20-somethings in fashionable clothes set
in interesting locations. Some of the
clergy I know call this sort of thing
“imaginary church”.’ He means that the
people on the website are almost certainly not part of the congregation, and
the ‘interesting’ locations are anywhere
but church.
This seems to me to be a little like false
advertising, and, in any event, website
existence is not church life. At some
point, they presumably want to get people over the threshold of the church
building, and offer them a warm welcome and authentic Christian worship.
My father would have hated St Mike’s…
but I have a funny feeling that Noah and
Amelia aren’t going to like it much either. ND
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views, reviews and previews
art
FRANS HALS:
THE MALE PORTRAIT
Waace Coection, London
until 30th January 2022
This exhibition is shown in two rooms.
The first is allowed to take eight people,
the second forty-five. If only. This must
be the best sparsely attended exhibition
in London. And, sadly, at the time of
writing, the few visitors present were
still barred from parts of the gallery –
with some of its most excellent paintings
– for covid reasons. But at least this gives
an opportunity to look in some tranquillity at some of the finest works of one of
the greatest of painters.
Frans Hals (1582-1666) was a near
contemporary of Rembrandt. Like Rembrandt he worked most of his life in one
town, in Hals’ case the town of Haarlem.
And, like Rembrandt, he was for a time
highly successful but died in poverty.
Most important of all, like Rembrandt,
Hals was a virtuoso in paint who loved
his medium.
Hals’ extant body of work is smaller
than Rembrandt’s and he doesn’t have
the same range of media – there’s no
great collection of Hals’ prints or drawings; and his subject matter is narrower
– portraits of well-off men and women,
married couples, civic groups and peasants (usually drunk).
This show is entirely made up of welloff men. They all wear black and have
white ruffs. Two of the ruffs are hard
and Calvinist, the others are soft and
good for showing off long hair. The
backgrounds are grey to brown, with
only one showing anything else (a window with trees which looks so crude
many have doubted whether Hals
painted it). The sitters’ gaze suggests
they are as much looking at us as we
them. But none of them looks the viewer
straight on. All are slightly twisted and
many lean on the back of a chair (a pose
apparently invented by Hals). Many of
the sitters have a full figure.
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But, and this is a Hals trademark, how
varied the pictures are. The characters
are different. The clothes are different.
The paint is different. Van Gogh said
there were 27 different blacks in Hals
and just following the different blacks is
one way into the pictures. At a quick
glance it’s easy to think they’re all the
same, the different blacks show how
much they’re not.
The show covers most of Hals’ career
and it is clear how his brushstrokes became freer over time. In the earliest
works, in the Renaissance fashion, the
brushworks are invisible. Soon they become visible and fluid, though they
never lose their precision. So, ‘The
Laughing Cavalier’ (1624) has brushwork of strength and precision in the
lace cuffs, while the swathes of black
show the beginnings of Hals’ looser style.
The latest picture in the show, the
Fitzwilliam’s ‘Portrait of a Man,’ (16603?) is so loose that if it weren’t in a Hals
show it could easily pass off as mid-period Manet. Indeed, Manet and Van
Gogh led the new appreciation of Hals
which was sparked by the Fourth Marquess of Hertford’s purchase of ‘The
Laughing Cavalier’.
Hals’ brushwork, however pleasurable, is, of course, never just an end in itself. There is dramatic force in the big
sweeps of black paint. And, for all that
these sober Dutchmen are in the fashionable Spanish black, that black is often
threaded with joyful patterns either in
different black threads, or, more spectacularly, with multi-coloured silks. Again,
‘The Laughing Cavalier’ is the great ex-

ample of this, but the portraits of
Willem Coymans and of Jasper Schade
have equally dashing patterns.
The Schade picture stands out for just
how wealthy some of Hals’ clients were.
Schade was an aristocrat from Utrecht
who famously spent money – one piece
of worked cloth he purchased cost 3/4s
of skilled workman’s annual wage.
Though much romantic ink has been
spilt on the expressions of people in portraits, Schade’s look of aristocratic cool
humour and arrogance is enough to
make the observer wonder if he really
wanted to be seen that way for posterity.
But just what we make of Hals’ portraits must be led by the most famous of
them all. Called by some the most handsome man in art, the only accurate word
in the title ‘The Laughing Cavalier’ is the.
The subject doesn’t laugh. He’s not an
aristocrat. I’m glad the show suggestss
he’s slightly sinister, something I’ve long
thought. But does that mean the curators of the show and I simply have the
same historically-bound outlook?
Would we have thought differently a
hundred years ago when the picture received its nickname? Should we have the
same attitude as Lord Clarke, who as a
near aristocrat from a tradesman’s family, was not far different in background
to the people Hals painted – he thought
Hals ‘revoltingly cheerful and horribly
skilful.’ Well, the pictures in this show
aren’t cheerful like Hals’ peasant drunks
(and I’m with Clarke on those). But the
skill is not horrible. It is part and parcel
of a supreme painter.
Owen Higgs

books
EDWARD KING
TEACHER, PASTOR, BISHOP, SAINT
Michael Marsha
Gracewing, 2021 £30
565pp, hbk ISBN 978 178182 970 7
As a son of Lincolnshire, I feel I know
Bishop Edward King well. His portrait
graced churches and halls throughout
the county and, whilst I was a curate in
the early eighties, a strong oral tradition
about him still flourished among clergy
and people. In fact, there has never been
any reason not to know him well even
outside of his Diocese: many of his retreat addresses and sermons were collected and in print within a year of his
death in 1910.
Biographies (brief and lengthy)
abound: Randolph (1911), Russell
(1912), Randolph and Townroe (1918),
Wilgress (1930), Lord Elton, (1958)
Chadwick (1968), and Newton (1977).
The earliest are simple hagiographies;
likewise Elton’s and Chadwick’s are unremittingly positive in their assessment
of King’s life and ministry. It is not until
Newton’s In search for a Saint that any
shadows are cast and then they are not
at all substantial. King claimed to be a
‘Bishop to the poor’ but lived in comparative wealth. There were the rumours of
disquiet that his memorial statue should
be of the Bishop confirming a young boy
(Dr Marshall is very quick and sure in
his dismissal of the possibility of scandal). In fact, there are few twentieth century Anglican personalities that have
been so closely examined as that of
Bishop King.
Why another biography? I had hoped
that Bishop Marshall had uncovered yet
more gems and jewels to decorate the
memory of Edward King, and there a
few. Dr Marshall acknowledges his debt
to the research of the late John Newton
for the more detailed understanding of
the influence of Bishop Sailer of Regensburg on King’s pastoral theology. Marshall also had sight of David Young’s
thesis on The Judgement. The minutes
of the meetings of East Anglian Bishops
have also provided new perspectives on

Kings thoughts on contemporary social
issues as they affected pastoral practice.
The opening section on King’s family
gives some acute observations of the origins of future traits in the mature priest
and bishop. Marshall also provides the
fullest analysis of his ministry at the
1897 Lambeth Conference.
This is a very welcome addition to the
collection of King’s biographies, not least
because it presents the fullest picture yet
of his earlier life, beginning with his
childhood in a Kentish clerical household. His time as both chaplain and later
principle of Cuddesdon is skilfully retold
with a judicious use of memoirs and letters (there may be more to come, as the
Cuddesdon archives have yet to be
tapped). With the aid of this vivid account and portrait Marshall is able to
provide a powerful representation of
King’s life as well as an in depth reappraisal of his significance for the contemporary church.
Teacher, Pastor, Bishop – this biography
is in part a plea for the renewal today of
the teaching and pastoral ministry of
priest and bishop. Marshall laments the
poor standard of theological learning
and expertise on the current bench of
bishops and the relegation of skills and
understanding in pastoral care to below
knowledge of management techniques
and language. King, as Rowan Williams
points out in the forward, reshaped the
nature of episcopal ministry in the
Church of England with his assiduous
pastoral care and inspired and effective
teaching and preaching. If at times this
biography appears to be lengthy quotations from secondary sources strung together, it is only because Marshall has
unearthed opinions of King that are au-

thentic. And there are moments of fresh
insight when a kaleidoscope of quotations is brought into a glorious pattern
by Marshall’s perceptive reading of King.
There are two lengthy reflective passages in the book. One is the chapter
‘The Golden Years’ assessing his twentyfive years as Bishop of Lincoln. This
chapter reviews King’s response to various challenges: the poverty of the clergy,
the need for new churches in Grimsby,
marriage and divorce, the rise of secular
education, the ‘people’s budget’ of 1909,
ritualism and party spirit in the church.
In all these areas King’s position was
often surprising; open to the possibility
of remarriage, the rejection of more
Roman ritual and a scrupulous use of
the Prayer Book, ecumenical in outreach
to non- conformists, voting against the
Old Age Pension. Marshall concludes
that King’s approach to each situation
was that of a ‘radical contemplative’ who
took every problem into the depth of
prayer and the light of scripture. He was
then able to communicate his clear settled view with both sensitivity and authority.
Another careful analysis of King’s
ministry is found in the chapter The secret of King’s influence, where Marshall
seeks to understand what Liddon
termed King’s ‘genius for sympathy’ - his
renowned sensitivity and gentleness. He
speculates about his relationship with
both men and women and his celibate
life style. He refers to Philip Seddon,
Philip Sheldrake, Alistair Campbell and
other modern writers on pastoral care,
particularly to explore the place of sexuality. Marshall concludes that whatever
technique of interpretation is tried, Edward King defies the mould. His influence is found in his total devotion to
Jesus, his practice of prayer and his deep
and undivided attention to individuals.
In King, Christ was present - and that
was the cause of his widespread and long
lasting influence. His life was the work
of Grace. Marshall argues that now, over
a century after his death, the influence
of this ‘one on the many’ is being understood. The conclusion is: King was Holy.
The title ends with the attribution
Saint, so is this a biography or a hagiography? As Newton did in the seventies,
Marshall does not dodge the difficult
and awkward questions about King.
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Here he is warts and all: awful administrator, unrepentantly catholic in his view
of the church, capable of a withering
comment, perhaps at the end of his life
blind to his limitations. Something of
legend surrounds King no doubt, but no
one can deny that he was a saint of God.
Edward King pray for us!
Andy Hawes

TILL DARKNESS FELL:
CR in Africa
Fr Alban Winter CR
Mirfield Publications (2021)
Till Darkness Fell is an account of the
Community of the Resurrection’s work
in South Africa; it was written by Fr
Alban Winter CR in 1962, sixty years
after Mirfield first went to the southern
hemisphere. It has now seen light of day
another six decades later, edited by Fr
Nicolas Stebbing CR. The title perhaps
suggests its point of departure; it was
originally conceived in the light of the
workings-out of the full implications of
the apartheid that crystallised under the
ministries of Hans Strijdom and Hendrik Verwoerd in the years that followed
the National Party’s rise to power in
1948.
Out of that context, the chapters of
this short book might well be read as a
series of charming vignettes of a world
long-departed—one of high mass, white
habits, and solar topees—or even
through a lens of colonial paternalism.
Both approaches would be a mistake.
The decision of Mirfield to follow the
Society of St John the Evangelist and the
Society of the Sacred Mission to South
Africa set in train a series of endeavours
that was replicated elsewhere by its forerunners: an emphasis on rootedness in
African soil, a focus on education, and a
profound sense of fair play. Alongside
this existed an heroic determination to
minister to people where they found
them: in the countryside, in the mines,
and in the townships.
Mirfield’s accomplishments in South
Africa and what is now Zimbabwe were
as diverse as they were legion. This is a
tale of teaching and preaching; of souls
won and saved for Christ; of devoted
local catechists, on whom every African
missionary endeavour relied; of schools,
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and particularly of St John’s College in
Johannesburg—which for years has successfully jostled with Diocesan College
in Cape Town and Michaelhouse in
Natal to be considered South Africa’s answer to Eton—and of St Peter’s School,
which proved honourably and amply
that education was for all, until the advent of the legal strictures of a government hellbent on kicking the black
African into the dust and keeping him
there.
It is also a tale of sacrifice, achievement, and frustration: of plans made,
foiled, and transfigured. Mirfield played
its part in heady days; when Fr Winter
stated that “the Anglican Church is one
of the greatest institutions in South
Africa”, it was no exaggeration. It was
true even as late as 1962, as Archbishop
Joost de Blank swept round his Province
in purple biretta and cappa magna, blessing as he went and refusing to enter any
church that was not open to blacks as
well as whites. A year later a stroke invalided him to a canonry of Westminster and an early death, but not before he
had written the foreword to the original
text, noting that it amounted to “a glorious story, even if it contains some heartbreaks”.
The full record of the stand against
apartheid made by the Anglican Church
in South Africa is not terribly widely
known; to view it only through the work
of figures like Trevor Huddleston CR, as
distinguished as such work was, is only
to see it in part. Fr Winter’s brief testimony opens up further the quotidian
witness of those on the ground; it reminds us that, whatever the current prevailing zeitgeist, not every white man

went to the colonies to oppress other
people. Objective goodness is objectively
good, whatever the circumstances of its
commission; like so many others the
members of CR did their best, for as long
as they could.
Apartheid fell in the end, die Here sy
dank, but the high doctrine of the Incarnation in which the Church’s unwavering position was planted soon became
itself something of a peeling pergola for
the beguiling shoots of liberation theology. Without the heterodoxies of John
William Colenso, earlier members of the
Catholic movement might never have
felt moved to board the steamer to help
Robert Gray reclaim South Africa for
the faith as the Church of England had
received it; the kalendar of the Province
of Southern Africa now includes
Colenso among its liturgical observances. Praise be, though, for the faithful
Mirfield Fathers; their work was good,
holy, and necessary, and over what came
next they had but little control.
This inspiring volume tells the story
of righteous stewards who set off from
damp and dank West Yorkshire and
spent themselves as an offering, pleasing
to God, under the burning African sun.
With their contemporaries in the other
men’s and women’s orders—sent into a
vineyard on the other side of the planet
from Cowley, Wantage, Kelham, and
London Colney—their stories deserve to
be more widely known. They were lights
of the world in their several generations,
till darkness fell.
Serenhedd James

THE VANISHING:
The Twilight of Christianity in the
Middle East.
JANINE DI GIOVANNI
Bloomsbury, 2021, Pp. xiv+240 £14
ISBN 9781526645852
In 1997 William Dalrymple published
his travelogue, From The Holy Mountain,
interweaving the history of Christian
communities throughout the region
with his own personal experiences as a
student. It is widely seen as an elegy to
Eastern Christianity, even then considered to be on its deathbed. In the 25
years since Dalrymple’s book, the Middle East has descended into flames. The

Baa’thist state in Iraq has been supplanted by unleashed demons, Syria consumed by the twin flames of
authoritarianism and Islamism, Palestine squeezed by both Zionist expansion
and Islamist governance, whilst Egypt
has lurched from authoritarianism, to
Islamist supremacism, and back to authoritarianism.
This is the context in which Janine di
Giovanni has written The Vanishing. A
highly-decorated foreign correspondent
and devout Roman Catholic, di Giovanni has distilled her decades of reporting from the Middle East to explore how
Christians in the Holy Land have survived. She also writes in a second, important context: that of the isolation and
uncertainty brought about by Covid-19,
and how the eternal words and actions
of the liturgy have brought her hope
during the pandemic.
The book is divided into six sections,
beginning with an Introduction which
sets out di Giovanni’s motivations for
writing, provides a brief discussion of
the recent history of Christians in the
Middle East, and draws parallels between religiously-motivated conflict in
the 1990s Balkans and the experiences
of Christians in the Levant. Four chapters follow, each focused on a location in
which di Giovanni has lived and worked.
The first is Iraq. Following a brief history of Christianity there, she focuses on
personal encounters with individuals
who have called Iraq home. The breadth
and depth of her time in Iraq is evident,
as she recalls meetings with a broad
spectrum of ecclesiastical hierarchy and
ordinary laypeople during the last
twenty years. Interspersed with her personal experiences are illuminating discursions on the socio-economic status of
Christians under Saddam, the threat
that emigration poses to the continued
existence of educated Christians, and astute descriptions of the minutiae of
Christian life in the Levant: crosses
overtly tattooed onto wrists, the decoration of ancient monasteries and the hospitality extended to all during religious
feasts. Importantly, she allows these
Christians a direct voice. She quotes
them verbatim often, and never allows
her analysis to drown out the experiences of her subjects.
The second chapter is situated in

Gaza. Di Giovanni recounts encounters
with both foreign clergy who minister to
Gaza’s Roman Catholic population, and
with people such as Elham Fara, the female organist of a Roman Catholic
church. She does not shy away from describing Israeli policy towards Gaza as
brutal and heartless, detailing how Israeli Defence Force policy maims and
kills Gazans. In the ongoing conflict,
Gazans are killed in disproportionate
numbers compared to Israeli fatalities.
She also criticises the Palestinian Authority and Hamas, accusing them of venality and illegal violence.
The key scene in di Giovanni’s Gazan
chapter, and indeed the narrative which
is really at the core of the entire book,
comes not in the tale of a Christian but
that of a Muslim. Omar al Khatib is
beaten by Egyptian police, imprisoned,
denied a passport by the Palestinian Authority and refused help by Hamas. His
crime? Winning both a Chevening
Scholarship and a Fulbright Scholarship,
prestigious university awards designed to
reward potential leaders of civil society
around the world. Omar is a victim of
the same forces that also persecute
Christians in the Middle East: radical Islamism, faceless authoritarianism, and
state sanctioned violence. In such desperate circumstances, the success of individuals like al Khatib is the true
victory to be celebrated.
Violence and dispossession characterise all of di Giovanni’s subsequent
chapters. Her account of Christians in
Syria explains how many felt forced to
choose the Scylla of the regime rather
than the Charybdis of the revolution. Di
Giovanni explores varied Christian

communities including the Armenians
and the Greek Orthodox, cutting across
historical periods, and attending to the
nuances of social class in the present.
The same is true for her chapter on
Egypt, which shows how both wealthy
and poor Coptic communities experience modern-day Egyptian life.
The Epilogue summarises the primary motivation for the book: a hope
that its people “would never disappear”.
Di Giovanni frequently records the
words of individuals from precarious
communities, enabling their memory to
live on. But while the ‘vanishing’ of this
book’s title may indeed be happening, it
also repeatedly demonstrates the resilience of Christians in the Middle East.
Christians are not alone in this, and her
book is a call to recognise that other religious groups, and many inhabitants of
this region, also face desperate, ongoing
persecution.
PDE Razzall

THE OXFORD HANDBOOK OF THE
RECEPTION OF AQUINAS
Edited by Mahew Levering and
Marcus Pleﬆed
OUP January 2021
ISBN 9780198798026
In academia, as in life, things come into
and go out of fashion. Just as the ‘70s
were defined by flairs, so also were they
defined
by
Arendt’s
On
Violence, Rawls’ A Theory of Justice, and
the end of the London Positivist Society.
In the 2020s, what has become really
trendy of late is what we call reception
history. In most disciplines, there is a
canon of major thinkers and writers,
mostly thought of in glowing terms, and
reception history asks why they got to be
the canon, rather than anyone else. Why
do we remember Mozart over Salieri, or
even over Charles Mingus? Why do we
all love Van Gogh when he wasn’t much
of anything in his own day? Why does
Shakespeare get to be ‘the best’ playwright, when most people don’t read
Marlowe? Certain people get to be remembered by history as geniuses, but it’s
not always obviously the case that they
are so much better than anyone else.
Given the power often invested in ‘the
canon’, and the authority vested in its
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members, it seems right to critique why
history gives us winners and losers, and
worry about what that might mean
today, as well as to give us access to an
awful lot of other excellent people who
haven’t been so lionised; the point of
reading Marlowe isn’t to disparage
Shakespeare, but to enjoy Marlowe, after
all.
Aquinas was, after all, a somewhat
controversial figure in his own time,
partly on account of how deeply he depended upon Aristotle, and partly as a
result of the (frankly pointless) squabble
for academic dominance between the
Franciscans and the Dominicans. Indeed, a number of scholars (including
myself) think that the Paris Condemnations of 1270 and 1277 mean to proscribe some Thomist theses explicitly,
with then Archbishop of Canterbury
Robert Kilwardby being quite explicit in
his prohibition of some parts of Aquinas’
corpus at Oxford. Others came out in
defence of Fr. Thomas; he was a contemporary theologian treated with very
much the same (dis)respect as any other,
and yet now he is thought of as the
defining thinker of Medieval and
Catholic theology, even having
the Summa Theologica placed on the altar
at the Council of Trent. The interesting
question is how he got to be so dominant.
It is to the absolute credit of the editors of this book that they managed to
find so broad a collection of contributors. These handbooks are really designed as extended special editions of
journals, being composed of a collection
of papers around a theme, and built to
be dipped into by readers, rather than

22 ■ newdirections ■ November 2021

consumed cover-to-cover. For such a
book to work well, it has to cover a lot of
ground, giving a reader at least a good
starting point on an issue, and at most a
grasp sufficient for improving day-today understanding. The sheer breadth
of topics allows this collection to perform its duty with aplomb. Papers come
from Protestant and Orthodox theologians as well as Catholics, and considers
receptions of Aquinas all the way up to
about 2020, when this book was being
written. It is a complete overview of how
one of the most influential thinkers in
the Western canon got to be so influential. The depth and breadth of this handbook make it an impressive
achievement.
Perhaps the only real drawback of this
book is that it is a handbook. As an object, it is not really designed to be read
cover-to-cover whilst sitting on the
train, so much as it is to be a treasury of
papers which you can use in interpretation (Richard Cross’ paper on Aquinas’
reception by Scotus and Ockham has already made its way into my doctoral bibliography). You really ought to dip into
this, draw out what you need, and then
get on with using it, rather than trying
to go through the whole thing. Of
course, if you really are deeply interested
in how Aquinas has been received as a
topic by itself, a cup of tea and this book

and you’ll have yourself a time, but it is
most useful in explaining and understanding the odd takes on Aquinas
picked up by schools of thought through
time. A particularly good example of this
is the paper on how Aquinas was received by Luther, which is a particularly
insightful look into the specific squabbles of the Reformation, and how they
have continued to inform both Lutheran
and Thomistic views of the other group,
which can often be inaccurate. If nothing else, this book is an incredibly detailed and careful look at how
we don’t understand each other.
I really can’t fault this book for anything. It is an incredibly well researched
and put together collection of studies
that explain exactly how the most famous Catholic theologian got to be the
most famous Catholic theologian. It can
be critical of both Aquinas and those
who have received him, and is an invaluable look at the way our own theological
loyalties can lead us to misunderstand
people with whom we should really be
close allies. If you want to understand
why you think Aquinas thinks what he
does, or why friends and rivals alike assume certain things about him, you
could do an awful lot worse than picking
up a copy of this Handbook.
Jack Allen

Advent Books
A season of expectation and preparation

T

his is certainly a year for quality
over quantity. There’s a distinct
attentiveness to Christmas in
this year’s crop, perhaps because last
year’s felt so different, and art is key to
three of the books too. Keeping a holy
Advent, marking it with more than the
avalanche of activity which Christmas
the feast brings about, has become more
challenging. These volumes, each very
good in their own way, are recommended and may help make the season
this year a little more special in the light
of eternity.
Henry Martin’s Alongside – Reflections
on Jesus’ Struggles and how he meets us in
Our Struggles (DLT, £12.99) was published just before Lent this year. A devotional companion of ‘daily readings
suitable for Lent, Advent, or any time of

the year’, it draws heavily on his time as
chaplain at HMP Strangeways in Manchester. An Introduction followed by six
parts each look at different struggles for
Our Lord (family, friends, religious people and structures, crowds, destiny, and
not the things with which we struggle
ourselves), then two different reading
plans for Advent and Lent. The daily
chapters are short, bracketed with Scripture, questions for reflection, and a
prayer. It’s a brilliant book. Even the
most hard-boiled reader cannot fail to
be moved by Martin’s insight and pastoral experience. He writes fluently and
without baggage, and because of this
what he has to say is interesting. His references are stimulating and though this

genre can be a little prone to over-sharing, his personal material is both gentle
and helpful, making him an ideal guide
through any season like the best spiritual
directors. It can certainly be read individually and would work equally well in
a group context. Retreat leaders might
also find it useful.
The Archbishop of York’s Advent
Book 2021 (something new?) draws on
the work of Evelyn Underhill with
thoughtful comment and analysis by the
Australian academic Robyn WrigleyCarr: Music of Eternity – Meditations for
Advent with Evelyn Underhill (SPCK,
£10.99). Underhill once commented
“The Church of England is a respectable
suburb in the City of God,” and her genteel, courteous spirituality is probably
ripe for rediscovery. If so, Wrigley-Carr
is surely the most qualified to lead this
and is doing much to revive interest in
Underhill’s work, who died in early
1942. Evelyn Underhill was certainly polite but that didn’t stop her from being
robust and even challenging. During her
last Advent, just months before she died,
she reminded her prayer group that God
does always come to his people but if we
are too busy then the harder it will be to
hear ‘the barely audible music of God’s
loving presence…the Spirit’s whisper’.
This is what it means to ‘keep ourselves
carefully tuned in, sensitive to the music
of Eternity’. The four parts deal with:
Prevenience (Welcoming God’s Coming); Advent (Awaiting God’s Coming);
Emmanuel (Recognising God’s Coming); and Holy Living (Embracing God’s

Coming). There’s a lot in here and each
chapter concludes with discussion
points and a prayer. Robyn WrigleyCarr has arranged the material deftly
and sensitively with an appreciation of
sacraments too, particularly in the final
part. It’s solid and highly recommended.
Gregory K. Cameron, Bishop of St
Asaph in the Church in Wales, for An
Advent Book of Days – Meeting the Characters of Christmas (Canterbury Press,
£9.99) has returned to the medieval idea
of the ‘books of hours that brought together prayers for the noble patrons who
commissioned them…numbering the
days from the beginning of December
until Christmas’. As he admits, ‘this does

not entirely match the season of Advent’
and ‘the intention is to revisit each of the
characters that make up our Christmas
story, and to discover what we know
about them, and the stories we tell about
them’. Each chapter has a charming iconstyle illustration (seemingly by Cameron
himself) and the characters include the
obvious names (the BVM, Joseph,
Gabriel, Zechariah, John the Baptist)
alongside thematic ones (Nazareth, Annunciation) and even some alternatives
or surprises (St Lucy, St Nicholas, even
King Herod). It’s a different way in, even
though the emphasis is more on Christmas than the bigger themes of Advent,
and helps to engage with the numerous
personalities and encounters which the
season ushers in, often through great
flood. He has intelligent and interesting
things to say. Anyone preaching during
December or producing parish notes on
any of the characters and feasts should
have this. It would also make a nice gift
and is attractively produced on quality
paper.
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Amy Boucher Pye has also come up
with a four-part, 25-day structure for
Celebrating Christmas – Embracing joy
through art and reflections (BRF, £9.99)
with the suggestion it be used prayerfully
for the ‘divine seeing’ of visio divina – ‘a
time of gazing at a painting and asking
God to speak to us through it’. The illustrations are by her father, Leo Boucher,
based in Minnesota, so a transatlantic
project and ranging across Symbols of
Christmas, the joys and sorrows of
Christmas, He is Jesus!, and God becomes man; discussion points for the
four sections are at the end of the book.
Each day features an illustration, personal reflection, and prayer. Not everyone will take naturally to the author’s
autobiographical musings, but collectors

of anecdote and family story will enjoy
them. Handsomely produced with good
design, and between hardback covers,
this is another good addition to the season and enhances the variety of resources available.
Art lovers will fall with eagerness and
gratitude like Magi on The Art of Christmas – Meditations on the birth of Jesus
(SPCK, by Jane Williams. In a simple,
square format it follows Williams’s previous volumes The Art of Advent and The
Art of Holy Week & Easter (both SPCK).
Twelve chapters feature a Scripture
reading, a painting, and a meditation.
This clear, fuss-free approach pays dividends as it helps to focus the eye, heart
and mind on both the story and the visual interpretation of Old Masters. (On
p.53 she has a mosaic of the Three Magi
from Sant’ Apollinare Nuovo in
Ravenna which clearly inspired Gregory
Cameron to produce his own version for
the Advent Book of Days above, with her
own endorsement of that book on the
same cover.) Jane Williams is a dependable writer of substance with an instinct
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for spirituality and holy living. Again,
this is highly recommended for preachers and would equally work well as a devotional companion. Noting how ‘that
tenderness between the baby Jesus and
Joseph flows from a virtuous circle of respect and affection’ in Guido Reni’s St
Joseph with the Infant Christ is but one example of how this is ideal for visio divina
too.
Jo Swinney’s The Whole Christmas
Story: An Advent adventure through Genesis, Revelation, and points in between
(BRF, £8.99) is another conventionally
structured Advent book but with
Christmas always in its sights. Four parts
– Made whole, Broken, Waiting in hope,
God among us, Redeemed life – gives the
joined-up picture all the way through to
the Epiphany and all the Scripture readings are from the Old Testament; the reflections are direct and Bible-study
standard. This is original and creative,
and the book itself came from a place of
profound tragedy: in the middle of writing it, in October 2019, her parents suffered a car accident in South Africa
which killed her mother along with two

of their friends, and severely injured her
father. Advent has taken on a new resonance because ‘My mum loved Christmas’ she tells us in the Introduction, and
‘Christmas without her is never going to
be the same’. This is deeply moving and
a stark reminder of how Christmas and
Advent, which the commercial world
has made such a secular prelude, can be
so difficult. ‘One thing I know: the
Christmas baby has given me a sure and
certain hope that one day I will see her
again and we will be together in the unveiled presence of the triune God,’ she
writes. ‘As Zechariah said after the birth

of his own miraculous son, John, Jesus
has given us ‘salvation through the forgiveness of [our] sins, because of the tender mercy of our God, by which the
rising sun will come to us from heaven
to shine on those living in darkness and
in the shadow of death’…This is the context. This is how the whole things makes
sense.’
Simon Walsh

the Licensing of fr richard Bastable as Priest-in-charge of st Matthew’s,
kensington olympia, on the 3rd of october.

film
NO TIME TO DIE
Certificate 12A, 2021, on general release
nationwide
This article contains spoilers
You know that things are different now
when one of James Bond’s first lines, spoken kindly, is ‘Now, we’re not going to
have a row, are we.’ Sean Connery might
have spat out those words while twisting
the girl’s arm behind her
back; Roger Moore might
have said them disarmingly
as Jaws or some other cartoon henchman advanced
towards him. But Daniel
Craig says them to
Madeleine Swann (the first
and possibly last love interest for 007 inspired by À la
recherche du temps perdu) in
a moment of genuine domestic contentment – the
last for Bond since, well, the
last since George Lazenby
drove away with Diana Rigg
in a 1969 Aston Martin
DB5 in the final scene of On
Her Majesty’s Secret Service.
And we know how that
ended.
The fingerprints, and the
soundtrack, of OHMSS are
all over No Time To Die: you
can read the two films typologically, the latter interpreting and fulfilling the
former. This is surely some
sort of tribute to George Lazenby, the
only single-appearance movie Bond thus
far, discounting David Niven’s comedic
parody, the first ‘Casino Royale’ way back
in 1967. Lazenby’s performance was
panned but the film is now widely regarded as one of the best in the entire
franchise. Lazenby (who went on to appear in the outrageous Kentucky Fried
Movie in 1977) described Bond as a
‘brute,’ with whom he wanted nothing
more to do. ‘Peace, that’s the message
now,’ he said. Craig’s Bond, at least by
this, his fifth, and final, outing is no
brute. Still chiselled but chastened, still
unbelievably fit, strong, agile; yet unmis-

takeably older. Unafraid to kill. But no
brute.
It’s not only OHMSS which is lurking
everywhere in the shadows of No Time
To Die. It’s easier to name the Bond films
which are not quoted, referenced, suggested somewhere in the nearly 2¾
hours of this film than to identify those
which are. The cumulative effect is, well,
Proustian. The villain Safin’s island base
takes us right back to Dr No’s lair in the
very first film, 60 years ago. The garden
planted with poisonous vegetation in
You Only Live Twice (property of Ernst

Stavro Blofeld under his alias of Dr Shatterhand…Shatterhand was an early
working title for NTTD) gets a look-in.
Portraits of former M’s (not just Judi
Dench but also, pleasingly, Bernard Lee
and Robert Brown) hang on the walls of
British Secret Service headquarters.
Once we get into referencing the Daniel
Craig films, the crossovers, back stories
and the relentless drive for narrative
continuity become overwhelming. It
was enough of a thing when Sherriff J.W.
Pepper (the irresistible George Clifton
James) appeared in Live and Let Die followed by The Man With The Golden Gun.
But is No Time To Die any good? Of

course it is, the first 30 minutes among
the very best of any James Bond film of
any era. Daniel Craig really is outstanding; so is the music, so is the scenery. The
creepy homage to Silence of the Lambs
with Blofeld in his prison cage is a standout moment. Ben Whishaw’s Q is inspired. But there are some problems.
One is (and I’m not the only person to
say this) that it is difficult to believe that
Léa Seydoux (who is unarguably beautiful) is the answer to Bond’s betrayal at
the hands of Vesper Lynd/Eva Green in
Casino Royale. That was surely the most
crackling, most convincing relationship between Bond and
a woman in any of the films,
and it is difficult to feel the
chemistry between Craig’s and
Swann/Seydoux as getting
anywhere near it. A puzzle,
rather than a problem, is the
much-vaunted contribution
to the script made by Phoebe
Waller-Bridge; if she added
some jokes, they are very well
hidden.
No, in the end, the
problem is…well, the End.
This article is headed ‘spoiler
alert,’ but you’d have had to
have spent the last six weeks
on retreat on Mount Athos
not to know by now. Where
do we go from here? Bond is…
dead. Surely. Completely
dead, dead and in pieces. Yes
we all know that The Man
With the Golden Gun (the
book) begins with Bond’s obituary. But it’s one thing to get
washed up in a Japanese fishing village with a convenient bout of amnesia; quite another to be blown to
smithereens. What happens now to this
warrior against evil (has no-one else noticed that the villain is called Lucifer, er,
Lyutsifer Safin) who self-sacrificially lays
down his life to save the human race?
James Bond shall return, said the final
credits. Thank you Daniel Craig, thank
you for every moment. But, when Bond
does return, can we put down Proust,
quietly forget about the daughter, and
pick up Ian Fleming again?
+Jonathan Fulham
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music
Song of the Valleys:
Welsh priest who survived Covid releases heartening hymn book
Fr Paul Bigmore almost lost life last year
through severe COVID pneumonia and
spent three weeks in hospital. In spite of
ongoing complications, he has marshalled his musical talent and experience
to release a new hymn book in the hope
it will inspire others facing difficult
times.
His new book and fourth volume, Reflecting on a Journey, is dedicated to all
who have died of Covid throughout the
UK his and includes a “Covid” hymn in
grateful thanks for those who helped
him pull through. It was launched by
former Archbishop of Canterbury, Lord
Williams, and the former Archbishop of
Wales, Dr Barry Morgan, in Fr Paul’s
hometown of Port Talbot last month.
Among the new hymns are fresh
verses for traditional, much-loved hymn
tunes including Christmas carols, such
as Away In A Manger and Hark The Herald Angels Sing, and Welsh favourites
such as Maesgwyn and Gwahoddiad.

“I hope this book, Reflecting on a Journey, will heal the wounds of broken people by singing with our hearts to God in
prayer,” says Fr Paul, who pioneered the
successful Music in the Community initiative to revive community singing in
the Rhondda Valley during his years as

A performance of the Covid hymn,
called Giovanna, performed by pianist
Zoe Smith and soprano Jess Robinson at
the Royal Welsh College of Music and
Drama, is available on YouTube.
The Covid hymn - Giovanna
Lord graciously come
With arms outstretched
To heal the soul from pain.
And in this world of troubled minds
Christ’s loving hands will guide.
In times of torment and of fear
The path of life has changed
With God alone and faith secure
The cross of Christ proclaimed.

vicar of Ynyshir. “It has been a dreadful
time for everyone – we have all suffered
in some way because of the pandemic.
Hymn-writing is my great love and passion and this book is my way of thanking
people for their kindness to me and offering them hope, love and light as they
too face difficult days.”

Give faith kind Lord
In times of need
To all who search for you.
And in those moments of despair
Christ’s faithfulness will sustain.
The light of Christ
Shines through the storms
And calms the waves of life
Let peace return, good Lord we pray
To all who dwell in you.

New Carols for Christmas from John
Rutter
Composer and conductor John
Rutter CBE has released five new
Christmas carols in time for Advent.
The carols have been recorded by The
Cambridge Singers and the Royal Philharmonic Orchestra, and conducted by
John Rutter. ‘I Sing of a Maiden’ will be
the first new Christmas release recorded
by John himself since A Christmas Festival in 2008. The five new carols for

Christmas 2021, recorded in St John’s
Smith Square, are: Es ist ein’ Ros’
entsprungen, I sing of a maiden, Joseph’s
Carol, Christ our Emmanuel and Suzi’s
Carol.
“I have been composing and arranging
Christmas carols ever since I was a
teenager and hardly a year has gone by
without adding a new one or two to the
list,” John said. I Sing of a Maiden brings
together four of my latest composed car26 ■ newdirections ■ November 2021

ols, together with a recent arrangement
of the lovely old German carol Es ist ein’
Ros’ entsprungen. For this new recording
it was a pleasure to reunite with my own
Cambridge Singers, joined by our good
friends the Royal Philharmonic Orchestra. We hope it will bring seasonal cheer
to all those who have enjoyed our previous Christmas albums – and perhaps
win some new friends too.” Read more at
johnrutter.com.

November Diary
Thurifer has been out on the road

M

y first excursion out of London for eighteen
months, I emerged from my enforced hibernation, sniffing the air and blinking, mole like, over
the steering wheel. I had not realised that I had hired a computer rather than car. It looked like a car, it felt like a car but
there was no key to start it. I traipsed, like some pathetic dinosaur, back to the office and was instructed in the mysteries.
I pressed the starting button, depressed the brake and clutch
as instructed and it started. The journeys were fraught. There
were squeaks, buzzings, warnings, that told me that I had done
something but I had no idea what my infractions were. The
computer screen flashed signs, signals, sinister cartoon-like
characters, none of which I understood. However, I survived.
Driving a car has never been a pleasure, always a convenience,
now a nightmare.
*
Lincolnshire was the destination for my second excursion
from my leafy suburb. The first day was spent at Donnington
Hall and Lincoln Cathedral. The Elizabethan house was symmetrically splendid and satisfying. As was the Georgian interior, marred only by a modern “installation” in a major room.
Why spoil it? The house passed down the female line and is
still occupied. The guides were unobtrusive and excellent
when consulted: the protocols now required were politely requested and not rigorous. The gardens in the late (lack-lustre)
summer were full of interest and thoughtful planting. My only
previous visit to the Cathedral was over thirty years ago and
the nave was without seating. I can still remember the gasp of
astonishment at the glory of the interior. Plastic chairs now.
The Wren Library was closed as the roof is leaking badly and
the cost of repair is vast. Bishop King’s grave was visited and
his statue viewed. S. Blaise’s Chapel and the Duncan Grant
murals was seen and admired for their bravura and candour.
*
And that was it. The next day I was stricken. Not the dreaded
Covid but much blood if little or no pain, and returned to London.
*
My two months absence from this column has not, alas, seen
any diminution of the corruption of the language, its descent
into further idiocy, nor any slowing-down of the descent of
the Church of England into irrelevance as it sloughs off its heritage, is throttled in a thicket of bureaucratic ineptitude. Some
of it is too painful to chronicle.
*
Which bishop, I was asked, at the installation in his (that narrows the field) cathedral of the Canon Pastor told the congregation that he hoped they would not bother the new Canon
too much on pastoral matters, thereby being a distraction from
diocesan responsibilities? Spoiled for choice.
*

Pedant’s/Pedants’ Corner: A Today Radio 4 interview between
a Conservative MP and a Think Tank Boffin, which lasted
eight minutes contained twenty-two grammatical errors or
linguistic redundancies and irritating fillers. One every
twenty-two seconds.
*
Does the ubiquity of the preface “super” originate in “superspreader’ events and individuals during the pandemic? Now
its use seems indiscriminate: super-happy, super-excited,
super-honoured, super-ready, super-pleased. Well, I am superfed-up with super.
*
It has been a year of diaries. “Chips” Channon was followed by
Sir Alan Duncan. Channon’s diary entries were more often
than not substantial essays, with detailed observation, replete
within portraits and detached observation. Even when emotionally invested in a person of occasion, he has a clear eye. He
is often on the wrong side of history but that curiously gives
more weight to what he wrote. He is not writing a diary as selfjustification. Sir Alan’s diaries, while entertaining enough, are
not in the same league, or class, given Channon’s class-based
outlook. Sir Alan’s entries too often rise little beyond the notes
he scribbled in his pocket diary to be written up later but,
sadly, not always developed. He mentions an event which ends
in “giggles and gossip” but says no more (p. 51). Channon
would have given us a sample at least. Hugh Powell is mentioned once and never again (p. 137). Who is he? He causes
Sir Alan to “raise an eyebrow”. Why? On the same page he
mentions the death of the Earl of Snowden without comment.
Had he met him (he knew his son)? Many other people died
during the years covered by the diary: why him? Longer entries do capture something of the stench of political warfare
and the whiff of cordite during the course of the battle of
Brexit. His criticism and pen portraits can be as brutally dismissive as those of Channon’s. With Channon, however, it
never seems like point-scoring. Not so with Sir Alan. He seems
to write with a distinct eye on publication, newspaper serialisation, ready-made headlines. It is pension-pot prose. Channon left instructions that there should be no publication until
fifty years after his death. All diaries are ego-centric but Channon succeeds in seeming self-effacing. Sir Alan is always centre-stage and if he finds himself in the wings he lets us know
why he should be in front of the curtain. Like Channon, he is
on the losing side of history. And loses to someone he likes despite himself, yet finds slapdash, dissembling, untrustworthy,
treacherous, lazy, shambolic, disloyal, self-serving, a stranger
to truth and integrity, self-aggrandising … yet he is Prime Minister. ND
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Bleeding for Jesus: John smyth and the
abusive cult of iwerne
Edward Dowler’s personal experience informs his view of Bash Camp bibliology

A

ndrew Graystone’s eagerly awaited
book is, in the words of one survivor,
‘the book that Smyth victims have
been longing to see, the story that we have been
aching to have told’. Based on comprehensive
research, it is a fascinating account of the career of the late John Smyth, a leading Christian
barrister whose clients included Mary Whitehouse, and a serial sadist who, throughout his
long life, and in two continents, assiduously
groomed a large number of boys and subjected
them to vicious beatings.
Graystone meticulously charts Smyth’s involvement with the camps run at Iwerne Minister in Dorset, of which Smyth was a leading
member as well as chairman of trustees. These were established in the 1930s by the conservative evangelical clergyman
E.J.H. Nash, with the aim of bringing the country to Christ
through evangelism of boys at leading English public schools
who would go on to occupy senior positions in British society.
Graystone contends that the methods and theology of the Iwerne camps were integral to the particular form that Smyth’s
abuse took, and subsequently also that of another very prominent Iwerne leader, the Revd Jonathan Fletcher.
For anybody involved in church ministry of any kind, Graystone’s narrative is a luminous case study of a safeguarding
train crash, marked by wilful blindness, panic and cover-up. It
is also a gripping and compulsively readable narrative about a
really frightful individual and his many victims, some of whose
lives have been ruined and, in at least one case, may have met
his death as a result of Smyth’s actions.

this is a luminous case study of a
safeguarding train crash, marked by wilful
blindness, panic and cover-up
Graystone’s book was of particular interest to me because as
a teenager I attended the Iwerne Minster summer camps for
three consecutive years. I never met John Smyth, who, as the
book reveals, had at the time of my first year at Iwerne, been
hustled off to Zimbabwe where, unsurprisingly, he proceeded
to abuse many more victims. However, I remember well many
of the other people mentioned in the book, and the atmosphere that Graystone skilfully evokes is one that I certainly
recognise.
By the time I stopped attending the Iwerne camps I had
become somewhat wary of the culture of the Iwerne network,
and most of all theologically dissatisfied with the brand of
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Christianity, whose key emphases Graystone
ably depicts.
First of all, I reacted against a particularly
narrow view of the Bible as ‘God’s Word’. Here
I would want to tread carefully since many
writers of the early Church (among others)
would not necessarily have disputed that description of the Scriptures. Yet, whilst the
Church Fathers see the Bible as a treasure
trove of mysteries which will inspire, entice,
cajole, reprove and ultimately lead us into the
greater mystery of the God to whom they
point, the Iwerne approach saw the Bible as a
rather flat book of answers: oddly somewhat
like a code. Graystone says of Nash that ‘he
read the Bible as if its authors were hearing directly from God,
and then speaking directly to him… the human authors of the
Scriptures were just a necessary inconvenience that God had
had to resort to in order to put ink on the pages of his leatherbound King James Bible’ (p.222). This seems to me not to do
justice to the subtlety of the Church’s understanding of the
way in which the Holy Spirit inspired the human authors of
the Bible.
Secondly, I reacted against the way in which the Iwerne network presented their central theological message of Jesus’s
atoning death on the cross. Here is the way Graystone describes it:
Nash would often illustrate his understanding of sin by
balancing his heavy black leather-bound King James
Bible… The heavy Bible that had sat on Nash’s left hand
representing the weight of sin on the individual was dramatically transferred to his right hand, representing Christ
who took the burden onto himself instead… As Isaiah had
it, ‘the Lord hath laid on him the iniquity of us all’.
Again, I would only want to criticise this in a nuanced way as
it seems to me incontrovertible that such an understanding of
Christ’s atoning death is indeed present in the New Testament.
But, whereas in the Scriptures, this approach is held within a
more complex theological, philosophical and, importantly,
liturgical framework, in the hands of the ‘officers’ of Iwerne
Minster it was totalised: it became the single lens through
which Christ’s crucifixion was understood.
As a teenager, it always slightly puzzled me that when – as
happened with somewhat monotonous regularity – Iwerne
officers used Nash’s signature method of illustrating Christ’s
sacrifice within the context of Isaiah 53.6, because the Bible
itself was being used to represent the weight of human sin.
Thus, the two wires of biblical literalism and atonement the-

ology seemed to become crossed with one
another: something that itself seemed a sign
of the flat-footedness of the Iwerne approach to symbols, sacraments and mysteries.
In the coming weeks and months, Graystone’s fascinating account will no doubt
herald an open season on what he describes
as ‘the cult of the Iwerne camps’. As I have
indicated, I personally became disaffected
and would never return – although I would
also say that there was no cult-like attempt
to draw me back in. However, I also continue to feel gratitude for many elements of
this particular type of Christian formation.
One of these was the commitment to clarity of exposition. At school Christian meetings at which Iwerne leaders were invariably
invited to speak, we would have, as one of my teachers habitually put it, a “clear talk”. I continue to value that clarity, and
try to replicate it whenever I preach or write. For sure, in my
view it must lead on to a greater perception of the mystery of
God – a formulation with which the Iwerne leadership would
not have been comfortable. But an awareness that we can
never fully comprehend God is one thing, whilst fuzziness, obfuscation and sloppy thinking are quite another. Many modern Christians seem to be hampered through never having
received basic and clear catechesis, or the ability to give a basic
doctrinal account of the content of their faith. It is difficult to
progress from such a point.

the two wires of biblical literalism and
atonement theology became crossed with
one another in using the Bible to represent
the weight of human sin
Similarly, I value the insistence of the Iwerne system on the
absolute necessity for individual Christians to have a personal
encounter with Christ and a relationship with him. Such a relationship, I have come to believe, must include a living sense
of participation in the sacramental life of the Church since, by
the work of the Holy Spirit, the sacraments extend his life into
the life of the Church – this was a theme entirely absent from
teaching at Iwerne Minster. And yet, they were surely correct
to emphasis the need for personal encounter and relationship
with Christ. And this is not something confined to those who
would identify as ‘evangelicals’. For example, Pope Benedict
XVI writes his encyclical Deus Caritas Est, that ‘being Christian is not an ethical choice or a lofty idea, but the encounter
with an event, a person, which gives life a new horizon and a
decisive direction’.
A final comment concerns the coverage of sex and sexuality
that are so central to this book. Andrew Graystone has the following (among many other things) to say about the attitude
of the Iwerne Minster leadership: ‘The sin of extramarital sex
had a particular potency, because (as St Paul apparently

taught) when you have sex with anyone you
leave something of yourself behind’ (p.16).
This strikes me as an extremely unsatisfactory sentence. First of all, Graystone might
have looked at the relevant passages in Paul’s
writing, in particular perhaps 1 Corinthians
6, before throwing in such a casual reference.
Secondly, he seems to dismiss what is surely
a defensible view from a theological or any
other perspective: that the communion of
two persons who have sex with one another
is deep enough to have an enduring effect on
both of them.
Graystone’s view is clearly that the sexually
repressed, public school Protestantism of the
Iwerne camps led naturally to the abuse he
depicts, and he persuasively demonstrates the
connections between Smyth’s actions and
some of the practices and theology of the Iwerne camps. However, I believe (perhaps it is the former Iwerne boy speaking)
that such is the pervasiveness of human sin, that abuse can
spring from of a whole range of contexts, and is far from confined to environments that seem conservative and repressed
and seek to push back against hyper-sexualised modern culture. Would it not be right, on balance, to note that abuse also
frequently springs from the highly permissive, sex-saturated,
liberal, atheistic western liberal culture that surrounds us?
There are – and perhaps again my reaction against the Iwerne
experience is speaking here – no easy answers.
Where, then, is evil; where does it come from and how
did it creep in? What is its root, its seed… if the good God
made all things good?
Augustine, Confessions, Book VII.5.7.

ND
The Venerable Edward Dowler is the Archdeacon of Hastings.
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and the leaves of the tree were for the
healing of the nations
William Davage reflects on Remembrance

T

he generation that went to war in 1914 with an
heroic, romantic nonchalance did not envisage the
slaughter that they would endure in the mud of Flanders and elsewhere. Their awakening was as swift as it was terrible:
I have seen
death’s clever enormous voice
which hides in a fragility
of poppies. (the bigness of cannon, E.E. Cummings)
In 1939 there may have been a more sober assessment of the
realities of war but human ingenuity in evil was not exhausted
and no-one entering the death camps of Europe or the Far East
could be unaffected. Similarly, nobody who walks the fields of
Flanders can be unmoved by the memory of that landscape
slashed and scarred by the trenches and the mud and blood,
the “abomination of desolation.” The enormity of what happened in those few fields, within a matter of a few hours is beyond the human mind to calculate and the human heart to
accept and mere words to express. No-one who entered the
death camps “where no birds sing” could doubt the existence
of Hell. Dante’s infernal vision had been made real in concrete
and wire. But two examples from countless that could have
been chosen, of murder at its most vast, made all the more unbearable by the tragic willingness of its victims to walk across
No Man’s Land or into the gas chambers to their rendezvous
with death.
The memory of society is short. The Somme will become
as remote as Agincourt or Crécy: the names of Belsen and
Dachau and Auschwitz and the rest as remote as Troy and
Thermopolyae. Yet if we are wise they will “pulse in the eternal
mind” (in the words of Rupert Brooke’s The Soldier) as a warning and lesson.
Society remembers through ritual acts. Their power transforms the primal cry of grief wrung from David, “O Absolom,
O Absalom, wherefore art thou Absolom” into the classical cadences of mourning where the discipline of the form and the
formality of the language exist in tension with the emotion
being expressed, such as by John Milton:
‘Weep no more, woeful shepherds, weep no more,
for Lycidas, your sorrow, is not dead,
Sunk though he be beneath the watery floor:
…
So entertain him all the saints above,
In solemn troops and sweet societies
That sing, and singing in their glory move,
And wipe the tears for ever from his eyes.’
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That power can be felt in the rituals of the Christian dead.
“And he showed me a pure river of water … on either side of
the river, was a tree of life … and the leaves of the tree were for
the healing of the nations.” (Rev. 22.) Those who die for a just
cause, who give up their lives that others might live in freedom
and peace, who surrender themselves for the sake of an ideal
make a sacrifice of themselves. Sacrifice requires a surrender,
a costly offering, an offering in which the gift of the self is destroyed. There can be no sacrifice where there is no cost. “Sacrifice becomes rational and appropriate [when] the expense is
commensurate with the need and the need with the expense.”
Those who give their lives in war make a sacrifice in that they
satisfy the criteria, of cost, of surrender, of offering. Inevitably,
however, they have a direct and properly reasonable interest
in the outcome for which they fight and if that militates
against a pure and spotless sacrifice it does not prevent their
offering being, to some degree at any rate, being made sacred.
The sacrifice of the Fallen, noble and memorable though it
is and must ever be, it is not the Sacrifice of Calvary. Whatever
we know of Cross and sacrifice is but partial and incomplete
in comparison with that act of pure and perfect sublime selfsurrender of Christ. The only perfect sacrifice is the one that
Christ offered on the Cross as a total offering to the Father’s
love and for the salvation of the whole of mankind. “Christ …
through the eternal Spirit offered himself without blemish to
God.” It is only by uniting ourselves with his sacrifice that we
can make our lives a living sacrifice to God.

By his exterior actions and interior dedication Christ transformed the sacrifice of Abraham. There Abraham as priest offered the sacrifice of his son Isaac as victim in propitiation for
the sins of the people. Christ is both priest and Victim. He
makes the offering of himself as the Lamb without blemish, as
the Divine Victim, to the Father for the glory of the Father
and for the expiation and redemption of sinful man. Only that
pure and sinless human life could restore man to his friendship
and to communion with God. The life which he had created
had been made impossible by sin. Something of infinite value
to God had been defiled by the self-conscious choice of man,
the expiation of which could not be achieved by human efforts.
Only on the Cross, only in the self-surrender of Christ,
through his perfect obedience to the will of the Father could
redemption be won. “He humbled himself and became obedient unto death, even death on the Cross.” On the Cross he
made that “full, perfect and sufficient sacrifice, oblation and
satisfaction” that won the victory and effected our redemption.
It is that same victory and that same sacrifice that is pleaded
now for the living and the dead.
The sacrifice of Christ on the Cross is unique. It completes
and surpasses all other sacrifice. “We have been satisfied
through the offering of the body of Jesus Christ once for all.”

It is identically the same sacrifice, the distinction between
them being only in the manner of offering, Christ’s body being
visibly given and his blood visibly shed in the one, invisibly in
the other. Christ is both priest and Divine Victim in the offering of himself then and now. Until we arrive at that direct
union with God when “the souls of the righteous are in the
hand of God and no torment will ever touch them,” (Wisdom
3.1) and we will no longer “see through a glass darkly” (1 Cor
13.12) and no longer need rites and ceremonies and signs that
unite us with him, we offer the sacrifice of adoration, of praise
and thanksgiving, we celebrate his Sacrament of the altar unceasingly to God.
Blow out, you bugles, over the rich dead.
There’s none of these so lonely and poor of old
But dying, has made us rarer gifts than gold,
These laid the world away; poured out the rare
Sweet wine of youth: gave up the years to be
Of work and joy, and that unhoped serene
That men call age; and those who would have been
Their sons, they gave their immortality. ND
(The Dead, Rupert Brooke)

anthem for Doomed youth
Wilfred Owen
What passing-bells for these who die as cattle?
— Only the monstrous anger of the guns.
Only the stuttering rifles’ rapid rattle
Can patter out their hasty orisons.
No mockeries now for them; no prayers nor bells;
Nor any voice of mourning save the choirs,—
The shrill, demented choirs of wailing shells;
And bugles calling for them from sad shires.
What candles may be held to speed them all?
Not in the hands of boys, but in their eyes
Shall shine the holy glimmers of goodbyes.
The pallor of girls’ brows shall be their pall;
Their flowers the tenderness of patient minds,
And each slow dusk a drawing-down of blinds.
Wilfred Owen (1893-1918) was born is Oswestry. Although only
four of his poems were published during his lifetime, he has become
known as one of the major War Poets and had honed his craft since
adolescence. A teacher, he enlisted in the British Army in 1915 and
evoked much about the WWI battlefields in his verse. He was killed
in action on 4 November, 1918.
Anthem for Doomed Youth, written in sonnet form, takes religious imagery and tradition to deepen the sense of loss and asperity
experienced by those in combat, the lack of ceremony adding to their
tragedy. ND
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Faith of
Our
Fathers

Arthur Middleton on Reformers, Builders and Caroline Divines: necessary strands of the
Christian life

The seventeenth century was a theological age:
Everybody who thought at all was interested in the subject, and had qualified themselves both by study and by
listening to sermons to take their part in the vigorous discussion of religious problems. People of all kinds among
the educated classes wrote books about religion, or translated some foreign work which advanced their point of
view, or put together their own collection of prayers and
pious thoughts, sometimes for private use, sometimes to
be handed round in manuscript copies among their
friends, sometimes to be published in print. It did not follow by any means that they all lived specially holy lives;
some did and some did not; but theology was the fashionable intellectual activity and everyone was engaged in it.
(C. J. Stranks, Anglican Devotion SCM Press: 1961; p.64.)
The “great figures” in this century, successors of the Reformers,
were builders, their work being the natural outcome and
growth of what the Reformers had laid, not merely in the
opinions of thinkers but in the foundation documents of Anglicanism. If those foundations had not been there, Anglican
theology and devotion in the seventeenth century would have
been quite different. These Anglican divines of the seventeenth century continue to hold the early Christian Fathers in
special esteem, but as Michael Ramsey pointed out (A. M.
Ramsey, “The Ancient Fathers and Modern Anglican Theology”, Sobornost, Series 4: No. 6,. 290), the Edwardian and Elizabethan divines were interested in the Fathers chiefly as a
means of proving what had or had not been the primitive doctrine and practice, but in going farther the Caroline divines
used the thought and piety of the Fathers within the structure
of their own theological exposition.
This use of the Fathers led them away from a preoccupation with the doctrines of justification or predestination into
making the Incarnation the central doctrine of the faith, that
became a recurring feature of Anglican divinity, with the Incarnation seen as S. Athanasius saw it in its deeply redemptive
aspect. Also, it made them conscious that just as the ancient
undivided Church embraced both East and West so too the
contemporary Catholic Church was incomplete without the
little known Orthodox Church of the East as well as the
Church in the West, Latin, Anglican and Reformed. Here, in
the study of the Fathers, Anglican divinity found a gateway to
the knowledge of what was scriptural and primitive, subsequently a living tradition which guided the interpretation of
Scripture, and finally a clue to the Catholic Church of the past
and the future: in the words of Lancelot Andrewes ‘the whole
Church Catholic, Eastern, Western, our own.’
It is not surprising that no period in our Church’s history
is richer in writers of high distinction in the field of theology,
a feature which did not diminish until the end of the century
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in an age of general intellectual ferment. These distinguished
writers include Hooker and Andrewes, Laud, Hammond,
Overall, Field, Ussher, Sanderson, Taylor, Pearson, Barrow and
Bull, to name but a few. Frere claims that with Hooker, Andrewes and Overall, there came a revulsion against the dominant Calvinism, and this,
introduced a more mature conception of the position of
the English Church, based upon the appeal to Scripture
and the principles of the undivided Church. The earlier
theologians had been able to recognise in principle the
soundness of this appeal, but they had hitherto been unable to work out in practice its detailed results.
(W.H.Frere, A History of the English Church in the Reigns of
Elizabeth and James I 1558 -1625; p. 2840.)
If one was to define the ethos of these Caroline divines then it
will be found in the holding together of what Baron von Hügel
maintained as necessary strands of the Christian life, the mystical, the intellectual and the institutional. Their massive
scholarly activity followed the work of Hooker (1554-1600)
that initiated a distinctively Anglican theological position,
clearly distinguishable from Rome and Calvinist Geneva that
was marked by a renewed understanding and practice of the
Christian way of common and private prayer. All these things
were held together in a single focus. (A. M. Allchin, The Dynamic of Tradition DLT: London, 1981; p. 56).
In the theology of these divines thinking and praying are
indissolubly connected, in an orthodoxy which was not a static
repetition of the past but a living, growing pattern of truth.
In the devotional life in the liturgical and sacramental
piety of The Book of Common Prayer, faith and repentance are
central where in the awareness of the Holy Spirit’s work the
fundamental aim is to make us ‘new creatures’ in spite of the
sins that do so easily beset us. The life of devotion is a journey
in which the individual is responsible for the living of life in
co-operation with the Spirit’s grace. Life is oriented Godwards
in the service of the neighbour through Christ, the God-Man,
lawgiver and Redeemer. It is a devotion which insists that
Word and Sacrament are for living ‘in newness of life’, that
worship is meant to send us out in the process of being remade,
‘confirmed and strengthened in all goodness’. This devotional
literature underlines the Christian life as the recollected life
of disciplined prayer in Word and Sacrament that is aware of
mystery, and can be practiced by ordinary men and women.
Prayer and meditation and affective devotion to Christ are
there, as is the following and imitation of Christ. (McAdoo,
Anglican Heritage: Theology and Spirituality The Canterbury
Press, 1991; p56.) ND

touching place
st MarGaret, ratLiNGhoPe, shroPshire

R

atlinghope is about as remote as you get in Shropshire, one of England’s most unspoilt counties. The
best time to see it is spring; coming from Church
Stretton you cross the Long Mynd - very slowly, making
way for sheep and their gambolling lambs. Entering the
churchyard you see a plethora of wildflowers.
The church itself is a
simple building, with
boarded bell turret
(likely 17th c.), but before you reach the
porch, stop and look at
the recently-restored
grave of Richard Munslow (1833-1906). A local farmer, he was the last ‘sin-eater’; a ‘sin-eater’, usually a poor
person, would attend the funeral of a person who had died without confessing their sins.
The ‘sin-eater’ would eat a loaf of bread and drink ale from a bowl passed to them over
the coffin, and acknowledge that they were taking on the sins of the departed so that
they could find peace. No one
knows how this arose; it may have
been a survival of the mediaeval
custom in which people would
leave a bequest to poor people to
attend their funeral to pray for
the repose of their souls. Munslow may have been motivated by
the loss of four of his children
when very young, three within
one week during an outbreak of
scarlet fever.
The church is also distinguished
for an East window by Powell’s in
the Arts and Crafts style, showing
Christ among the doctors.
Ratlinghope is a reminder of the
unexpected rewards to be found
in visiting the most isolated
churches.
Map Reference: SO 403969
Simon Cotton

Forms of words for making a bequest to FiF in your Will
I GIVE to FORWARD IN FAITH of 2A The Cloisters, Gordon
Square, London WC1H 0AG the sum of ___________________
pounds (£
) and I DIRECT that the receipt of the Treasurer or other proper officer of Forward in Faith shall be good
and sufficient discharge to my Executor.

or I GIVE the residue of my estate to FORWARD IN FAITH of
2A The Cloisters, Gordon Square, London WC1H 0AG and I DIRECT that the receipt of the Treasurer or other proper officer of
Forward in Faith shall be good and sufficient discharge to my Executor.
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parish directory
Bath Bathwick Parishes, St.Mary’s (bottom of Bathwick Hill),
St.John's(opposite the fire station) Sunday - 9.00am Sung Mass at
St.John's, 10.30am at St.Mary's 6.00pm Evening Service - 1st,
3rd &5th Sunday at St.Mary's and 2nd & 4th at St.John's. Contact Fr.Peter Edwards 01225 460052 or www.bathwickparishes.org.uk

BeXhiLL on sea St Augustine’s, Cooden Drive,TN39 3AZ
Saturday: Mass at 6pm (first Mass of Sunday)Sunday: Mass at
8am, Parish Mass with Junior Church at10am. Further details of
services and events at St. Augustine’s please visit our website:
www.stauguestinesbexhill.org.uk

BirMiNGhaM St Agatha, Stratford Road, Sparkbrook (B11
1QT) “If it is worth believing in, it is worth travelling for” Sunday Mass
11am. Contact 0121 449 2790
www.saintagathas.org.uk

BishoP auckLaND St Helen Auckland, Manor Road,
West Auckland Medieval church. A Parish of the Society of S.Wilfrid and S.Hilda. Sunday: Sung Mass 10am, Evensong and Benediction (First Sunday of the Month) 6pm. Weekday Mass: Mon
7pm, Tues, Fri, Sat 9.30am, Wed 10am, Rosary Mon 6.30pm.
Messy Church every third Saturday 11.30am, Parish Priest: Canon
Robert McTeer SSC 01388 604152. www.sthelenschurch.co.uk
BLackPooL St Stephen on the Cliﬀs, Holmfield Road,
North Shore A SWSH Registered Parish. Vicar: Canon Andrew Sage
SSC. Sundays: Said Mass 9am, Solemn Mass (Traditional Language) 10.30am, Evening Service 6pm; easy access and loop. Tel:
01253 351484 www.ststephenblackpool.co.uk
BostoN LiNcoLNshire St Nicholas, Skirbeck Boston’s
oldest Parish Church. A Society and Forward in Faith Parish under
the Episcopal care of the Bishop of Richborough. Sunday Sung
Mass 9.30am. Daily Mass, Feasts, Solemnities, Oﬃces, Benediction and Confessions as displayed on noticeboards. Parish priest:
Fr John Underhill 01205 362734
www.skirbeckstnicholas.com

BourNeMouth St Ambrose, West Cliﬀ Road, BH4 8BE.
A Parish under the patronage of Ss. Wilfrid & Hilda. Sunday: 8am
Low Mass BCP, 10am Sung Mass Traditional Ceremonial (CW),
4pm Solemn Evensong, 2nd Sunday of the month Solemn Evensong with Benediction. Daily Mass, Monday to Saturday, at
8.45am and Daily Evening Prayer, Monday to Saturday, at
5.30pm and the Rosary on Wednesdays at 5.00pm before
Evening Prayer. Parish Priest Fr Adrian Pearce SSC 01202 911569;
Parish oﬃce 01202 766772. Email: afpear2@gmail.com
BourNeMouth St Katharine, Church Road, Southbourne,
BH6 4AS.A Parish under the Episcopal oversight of the Bishop of
Richborough. Sung Mass at 1030am on Sunday. Contact: Dean
Quinton, Churchwarden 01425 672601
deanquinton@hotmail.com

BoWBurN, Durham Christ the King, DH6 5DS; A
parish of the Society, under the care of the Bishop of Beverley.
Durham City's 'Forward in Faith' parish. Sunday: 11am Sung
Mass and Sunday School; Weekday Mass: Wed 9.30am, Fri
6.30pm; Parish Priest: Fr John Livesley SSC 01388 814817

eLLaND All Saints, Charles Street, HX5 0LA A Parish of the Society under the care of the Bishop of Wakefield. Serving Traditionalists in Calderdale. Sunday Mass 9.30am. Mass Tuesday & Friday
9.30am. Other Times from Fr David Burrows SSC, 01422 373184
David.burrows@leeds.anglican.org
https://www.achurchnearyou.com/church/9987/

day 10:00 a.m.(All Hallows). Contacts:Fr Jones Mutemwakwenda foLkestoNe Kent, St Peter on the East Cliﬀ A Society
01179551804, www.allhallowseaston.org Philip Goodfellow,
Parish under the episcopal care of the Bishop of Richborough.
Churchwarden. 07733 111 800 phil@holynativity.org.uk
Solemn Mass: Sunday at 10.30 am. Benediction with Exposition:
www.holynativity.org.uk
1st Sunday of month at 6 pm. Weekday Masses: daily at 12 noon.
Thursday: 11 am coﬀee/tea prior to Mass.Contact The Parish Priest
BroMLey St George's Church, Bickley Sunday 10.30am
01303 680 441 http://stpetersfolk.church
Sung Mass, Wednesday 9.30am Mass, Friday 9.30am Mass, Sat- e-mail: church@stpetersfolk.church
urday 9.30am Mass & Rosary. Parish in interregnum currently.
GriMsBy St Augustine, Legsby Avenue Lovely Grade II
Contact Len Brown 01689 827257. Website:
Church by Sir Charles Nicholson. A Forward in Faith Parish under
www.stgeorgebickley.co.uk
Bishop of Richborough. Sundays: Parish Mass 10am, Solemn
BurGh-Le-Marsh Ss Peter & Paul, (near Skegness) PE24 Evensong and Benediction 6pm (Third Sunday). Contact tele5DY A resolution parish in the care of the Bishop of Richborough. phone number 07941894822
Sunday Services: 9.30am Sung Mass (& Junior Church in term
haLifaX St Paul, King Cross: Queens Road, HX1 3NU. An inclutime) On 5th Sunday a Group Mass takes place in one of the 6
churches in the Benefice. 6.00pm Sung Evensong (BCP) Weekday sive resolution parish receiving sacramental provision from the
Bishop of Wakefield. Sunday: 11.00 Solemn Mass; Occasional
Mass Thursdays 9am. Other services as announced. All visitors
very welcome. Church open daily from 9.00am- 5.00pm. Rector: Choral Evensong. www.stpaulskingcross.co.uk
Canon Terry Steele, The Rectory, Glebe Rise, Burgh-le-Marsh.
hartLePooL St Oswald’s, BroughamTerrace. A Society
PE245BL. Tel 01754810216 or 07981878648 email:
Parish under the episcopal care of the Bishop of Beverly. Sunday:
fatherterrysteele@gmail.com
Sung Mass 9.30am. Daily Mass, Oﬃces and Confessions as displayed. Parish Priest: Fr Graeme Buttery SSC 01 429 273201
carDiff near rail, bus, Principality Stadium, city centre and Bay
Daily Mass St Mary, Bute Street Sunday: Solemn Mass 11am; heMeL heMPsteaD St Francis of Assisi, Hammerfield,
Glenview Road, HP1 1TD. Under the episcopal care of the Bishop of
Parish Priest Fr.Dean Atkins SSC 029 2048 7777
Richborough. Sunday Sung Mass at 10am. Solemn Evensong and
www.stmaryscf10.co.uk
Benediction at 6.30pm (4th Sunday). Traditional rite and cerecharD The Good Shepherd, Furnham. Under the Episco- monial sung to Merbecke. Vicar: Fr.Michael Macey, 01 442
pal care of the Bishop of Ebbsfleet. Sunday: Sung Mass 9.45am, 243258 e-mail: vicar@stjohnsboxmoor.org.uk
Miss Alison Cruickshank 01460 68779
kiNGstoN-upon-thaMes St Luke’s, Gibbon Road (short
www.churchofthegoodshepherd-chard.weebly.com
walk from Kingston railway station) Sunday services: 8am Low Mass
chesterfieLD S. Paul, Hasland, Derbyshire, S41 0JX Sunday: (English Missal), 10.30am Sung Mass (Western Rite), 5pm EvenSunday: Sung Parish Mass 10.30am, Low Mass: Wednesday song. Weekday services Tuesday to Friday 9am Mass. For further
10.30am, S. James the Apostle, Temple Normanton, Der- information phone Fr. Martin Hislop (Parish Oﬃce 020 8974
byshire, S42 5DB Sunday: Parish Mass 9am, Thursday: Low Mass 8079). Web page: www.stlukeskingston.uk
7.15pm, Contact: Fr. Geoﬀrey Borrowdale SSC 01246 232486
frgeoﬀrey@ stpaulshasland.com www.stpaulshasland.com LiNcoLN All Saints, Monks Road. LN2 5JN. Society Parish
under the care of the Bishop of Richborough. Sundays- Sung
choPWeLL Saint John the Evangelist NE17 7AN A Society Mass 9.30am. Evening Prayer 6pm. Weekdays- Monday, WednesParish. Sunday - Sung Mass 10am. Daily Oﬃce & Mass as disday, Saturday 8.30am; Thursday 7pm (Eucharistic Adoration from
played. Parish Priest: Rev Tom Brazier: 07799 217775
6.15pm); Friday 10am. Vicar: Fr Paul Noble SSC- 01522 524319
greensidevicar@solo.net
www.allsaints-monksroad.com Facebook- All Saints Church,
Monks Road
coLchester St.Barnabas Church, Abbot's Road, Old Heath,
(Society/ FiF). Sunday Mass 10am (Sung). Monday 6pm, Tuesday Loftus-iN-cLeveLaND St Leonard, Loftus & St
10am, Thursday 7pm, Holy Days 7.00pm. Check website for other Helen, Carlin How, situated on the North Yorkshire Coast.
Sunday - Said Mass at Carlin How 9am and Family Mass at Loftus
daily services
10.30am. Parish Priest Fr. Adam Gaunt 01287 644047. Email:
www.stbarnabaschurcholdheath. wordpress.com
AdamGaunt@btinternet.com Further details on our website:
Vicar Father Richard Tillbrook, SSC. 01206 797481
www.loftusparish.co.uk or on Facebook:
fathercap@hotmail.com
DerBy St Anne's. Sunday Sung Mass 1115. For directions
and details of weekday Masses and Choral Evensongs with
Benediction - see A Church Near You website. Fr Giles Orton SSC
07768 827101

DoNcaster St Wilfrid’s, Cantley DN4 6QR A beautiful and
historically significant church with much Comper restoration. A
Society Parish under the Episcopal care of the Bishop of Beverley.
Modern catholic worship with a friendly atmosphere. Sunday:
8am Mass and 10am Parish Mass. Wednesday: 9.30am Mass (folBraDforD St Chad, Toller Lane (B6144, 1 mile from city
lowed by coﬀee morning). Friday: 8pm Mass. Saturday 9.30am
centre). Society Parish. Sunday: Solemn Mass 10.45, Solemn Ves- Mass. Visitors very welcome. Contact: Fr. Andrew Howard ssc.
pers and Benediction (Latin) 18.30. Tuesday: Mass 18.00.
(01302) 285316, mob. 0774 0932758
Wednesday: Mass 19.30. English Missal. Saturday: 18.30 Vigil
fatherahoward@gmail.com
Mass. For all other services and information please contact the
Parish Priest, Fr Liam Beadle liam.beadle@gmail.com
DoNcaster Benefice of Edlington S John the Baptist
(DN12 1AX) with Hexthorpe S Jude (DN4 0BT), Sung Mass
BriGhtoN WaGNer GrouP The Annunciation
Sundays 9.15am Edlington & 11.00am Hexthorpe. Normal
(11am) Fr.Anthony Murley 01273 681341. St Barthlomew’s
Weekday Masses: Tues Edlington 10am, Wed Hexthorpe
(11am) Parish Oﬃce 01273 620491. St Martin’s (10am) Fr
10.15am, Fri Edlington 7pm, Messy Church Edlington MonTrevor Buxton 01273 604687. St Michael’s (10.30am) Fr.Robert days during term time at 4.30pm. Other occasions see faceNorbury 01 273 727362. St Paul’s (11am) 01 273 727362.
book pages: https://www.facebook.com/StJohnsEdlington
(Sunday Principal Mass times in brackets.)
and https://www.facebook.com/stjudeshexthorpe
BristoL ebbsfleet parishes All Hallows, Easton BS5
eastBourNe St Saviour’s A Society Parish. Sunday: Said
0HH. Holy Nativity, Knowle BS4 2AG. Sunday Mass 10:00 a.m.
(both Churches), Weekday masses: Tuesday 7:15 p.m & Wednes- Mass 9.00am Solemn Mass 10.30am. Daily Mass & Oﬃce. For

34 ■ newdirections ■ November 2021

details and information contact Fr.Mark McAulay SSC, 01323
722317 www.stsaviourseastbourne.org.uk

www.facebook.com/loftusparish

LoNDoN ec3 St Magnus the Martyr, LowerThames Street
(nearestTube: Monument or Bank) A Society Parish Under the Episcopal Care of the Bishop of Fulham. Mass: Sunday 11am, refreshments following, Tues, Wed, Thur and Fri 12.30. [Midweek mass
subject to change] Visitors very welcome. Website:
www.stmtm@org.uk

rector@stmtm.org.uk

LoNDoN e1W St Peter’s, London Docks , Wapping Lane.
Nearest station is Wapping (Overground). Buses: D3 or 100. A
registered parish of the Society of S. Wilfrid & S. Hilda.
Sunday Masses: 9.15am (said) and 10.30am (Sung). Contact: Fr
Jonathan Beswick SSC 0207 481 2985. For daily mass and oﬃce
times please see website. www.stpeterslondondocks.org.uk
LoNDoN N21 Holy Trinity, Winchmore Hill, Green Lanes,
N21 3RS. A modern catholic parish under the Bishop of Fulham.
Every Sunday: Parish Mass 10.30am with Junior Church. Weekdays: Wednesday 11.00am Rosary or Exposition and Simple
Benediction followed by 12.00 noon Angelus and Mass. Friday12
noon Angelus and Mass. For the Sacrament of Reconcilliation
and other enquires contact Fr Richard Bolton at rdeb2010@btinternet.com or phone 0208 364 1583

LoNDoN NW3 All Hallows Gospel Oak, Hampstead, NW3
2LD A Society Parish under the Bishop of Fulham. Parish Mass
each Sunday at 10am. For further details: Prebendary David
Houlding SSC
LoNDoN NW9 St Andrew’s, Kingsbury (Wembley Park tube
station then 83 bus (direction Golders Green) toTudor Gardens. ) A Society Parish under the Episcopal care of the Bishop of Fulham . Sunday: Sung Mass 10.30am, Thursday: Mass 10.00am – both
followed by refreshments. Contact: Fr.Jason Rendell on 020 8205
7447 or standrews.kingsbury@london.anglican.org www.standrewskingsbury.org.uk

LoNDoN se11 4BB St Agnes Kennington Park, St Agnes
Place. Under the Episcopal care of the Bishop of Fulham. 8 minutes
walk from both Kennington and the Oval tube stations (Northern line)
Sunday: 10am Solemn Mass. Daily Mass: Mon, Tue, Thur & Fri
10am. stagneskenningtonpark.co.uk 020 7820 8050
frpaulensor@btconnect.com

LoNDoN se13 St Stephen, Lewisham (opposite Lewisham
Station) A Forward in Faith Parish under the episcopal care of the
Bishop of Fulham. Sunday: Parish Mass 10am. Weekdays: Mon
10am, Tue/Wed/Thur/Fri 12.15pm, Sat 10am. Parish Priest:
Fr.Michael Bailey - 0208 3294 8373 www.sswsml.com
LoNDoN se18 St Nicholas - the Ancient Parish
Church - St Nicholas Road, Plumstead. A Society Parish under the
episcopal care of the Bishop of Fulham. Masses: Solemn Sung
11am; Mon 12 noon; Tu es 12 noon; Wed 9.30am; Fri 12 noon; Sat
10am. Exposition of the Blessed Sacrament half an hour before
every Mass apart from Sunday. Modern rite, traditional ceremonial. Parish Priest: Fr Andrew Stevens 020 8854 0461
LoNDoN sW1 St Gabriel, Pimlico Sunday: Mass 8am; Sung
Parish Mass 10:30am. Choral Evensong (termtime) 6pm. Mass
7.30pm. Wednesday: School mass (termtime) 9.15am; Choral
Evensong (termtime) 5.30pm. Midweek Mass: Tues 9.30am, Wed
6.30pm, Thurs 7:30am, Fri 10am, Sat 9:30am. www.stgabrielspimlico.com
LoNDoN sW7 St Stephen, Gloucester Road (entrance in
Southwell Gardens) A Fulham Jurisdiction Parish. Modern rite, traditional ceremonial, gospel preaching and good music. Sunday:
Masses 9am and 11am (Solemn). Daily Mass: Tues 12.30pm, Wed
7pm, Thur 12.30pm, Fri 6pm, Sat 9.30am. Holy Hour: every Friday 5pm. Fr.Philip Barnes SSC Contact: 020 7370 3418. Email:
saint.stephen@homecall.co.uk
www.saint-stephen.org.uk

North york Moors S. Leonard, Loftus and S. Helen,
Carlin How. Situated on the Cleveland Coast. Sunday - Mass at Carlin
How 9am and at Loftus 10.30am. Further details on our website
www.loftusparish.co.uk or on Facebook www.facebook.
com/loftusparish Parish Priest Fr. Adam Gaunt 01287 644047
AdamGaunt@btinternet.com
PLyMouth sacreD heart, st JohN the evaNGeList, With st Mary the virGiN. A Society Parish in
the See of Ebbsfleet St John, Sunday Mass 11am; St Mary,
Sunday Mass 9.30am. Email:
churchofstjohn1@btconnect.com
www. sacredheartplymouth.co.uk
PortsMouth The Ascension and St Saviour, Society
Parishes under the Bishop of Richborough. The Ascension PO2
0JG, Parish Mass 11am. Low Mass: Thursday 6.30pm. St Saviour PO2 8PB, Parish Mass 9.30am. Low Mass: Monday
10am, Wednesday 11.30am, Friday 6.30pm. Solemn Evensong
and Benediction (last Sunday) 6pm. Modern rite, traditional ceremonial. Fr Benjamin Weitzmann SSC 02392439711
www.ascensionportsmouth.org.uk
PrestoN St George's, (PR1 2NP) - 'Preston's Hidden Gem'.
Aﬃliated to The Society under the episcopal care of the Bishop of
Burnley. Sunday - 10.30am Parish Mass. For Daily Masses see
website. Parish Priest: Fr David Craven SSC (01772 755125 or
dacraven@hotmail.com) www.sgp.org.uk or
www.facebook/stgeorgethemartyr preston
reaDiNG St Giles-in-Reading, Southampton Street (next to
the Oracle). Medieval church. Forward in Faith, aﬃliated with The
Society. Sunday: Parish Mass 10.30am; Low Mass 6pm. Daily Offices (Mattins, Evensong & Compline) daily at 9am, 6pm and
9pm respectively) and Daily Mass (except Mondays, check website for times). Regular study groups, see our website. Parish
Priest Fr.David Harris 0118 957 2831.
www.sgilesreading.org.uk
reDDitch St.Peter's Church, Crabbs Cross, Littlewoods,
Redditch, B97 5NJ - Services: Sunday Sung Mass 10am, Thursday
Said Mass 10am. Contact: Diane Mowatt 01527 542222

st.LeoNarD's-on-sea Christ Church with St Mary
Magdalen and St.Peter and St.Paul. Daily Mass 10:30am and
6pm. Sunday Mass 8am, 9am, 10:30am and 11:30am. Contact:
Parish Oﬃce 01 424 447784
www.christchurchstleonards.co.uk
saLisBury St Martin – the oldest Church in Salisbury. We
can be found in St. Martin’s Church Street just over the inner city
LoNDoN sW11 The Ascension, Lavender Hill. Famous and ring road. Walk up St. Ann Street from the Close and through the
flourishing Resolution and Society Parish, in the care of the
tunnel. A Society Parish under the episcopal care of the Bishop of
Bishop of Fulham. Sunday: Solemn Mass at 11am. Weekday
Ebbsfleet.Sunday: Mass at 8:00am, Parish Mass at 10:30am. For
Masses: Tuesday at 10am; Wednesday at 19.30; Saturday at
further information about the Daily Oﬃce, weekday mass and
11.30. Rosary: Saturday 11am. Active SOLW Cell which organises confession see www.sarumstmartin.org.uk. or call
pilgrimage, social & fundraising activities. Parish Priest: Fr Philip 01722503123. Parish Priest: Fr. David Fisher. 01722 500896
Kennedy CMP. Contact: 020 7228 5340
scarBorouGh St Saviour with All Saints, Parish aﬃliascensionsw11@gmail.com
ated to the Society of Ss Wilfrid and Hilda and under the Episopal
LoNDoN sW19 All Saints, SouthWimbledon. Society Parish Care of the Bishop of Beverley. Sunday Mass 9.15am with reUnder the Episcopal Care of the Bishop of Fulham. Sunday
freshments to follow. Evening Prayer and Benediction as anSolemn Mass 11am. For other masses and services contact Fr
nounced. Weekday masses: Thursday 10.15am. Major Festivals
Christopher Noke 020 8948 7986, the church oﬃce 020 8542
times vary. Fr David Dixon 01723 363828
5514 or see
frdavidstmart@gmail.com
https://allsaintschurchsouthwimbledon.com/
stsaviour-scarborough.org.uk
LoNDoN Wc1 Christ the King, Gordon Square The Forward seahaM: couNty DurhaM Parish of The Society in
in Faith Church. Mon to Fri: Mass at 12.30pm, plus: Thur at 12
the Episcopal Care of the Bishop of Beverley. S John, Seaham Harnoon: Angelus followed by Exposition of the Blessed Sacrament bour SR7 7SA (with All Saints Deneside & S Mary’s Seauntil 12.25pm. Other services: as announced. Contact the FiF Of- ham) Sunday 11.00am Solemn Mass & Sunday School. 9.30am
fice on 020 7388 3588 or email:
Sung Mass All Saints (9am 1st Sun )10am Sung Mass S Mary’s
chaplain@forwardinfaith.com
(1st Sun). 5pm Solemn Evensong & Benediction S. John’s (2nd
Sun). Mass Mon, Wed, Fri, Sat, 9.30am & Tues 6pm & Thurs 12pm
LoWestoft St John the Baptist, Lound. Society Parish
noon S John’s, Sat 10.30am S Mary’s. Confessions by arrangeunder the Episcopal oversight of the Bishop of Richborough.. A
warm welcome awaits you at our listed medieval building with a ments with Priests. Clergy: Fr Paul Kennedy SSC 0191 3665496, Fr
superb interior by Sir Ninian Comper. Sung Mass on the first and Chris Collins 0191 5817186.
second Sundays of the month. Please contact 07828661970 for shreWsBury All Saints with St Michael, North Street
details and dates. wwwloundworship.co.uk
SY1 2JH (near Shrewsbury railway station). A Society Parish under the
MaNchester The Parish of Swinton and Pendlebury: episcopal care of the Bishop of Ebbsfleet. Sunday Parish Mass
10.30am. Daily Mass and times of confessions: contact the Parish
All Saints, Wardley; Saint Augustine, Pendlebury; Saint
Priest, Fr Simon Sayer CMP: T: 01743 357862.
Peter, Swinton. A Society Parish. Sunday Masses: 8am and
5.30pm (SP), Sung at 9.30am (AS), 10.30am (SP) and 11am (SA). allsaintscastlefields.vicar@gmail.com
Daily Mass in Parish. Priest Jeremy Sheehy 0161 794 1578, Parish sNeiNtoN, NottiNGhaM St Stephen’s with St
Oﬃce: 0161 727 8175 email: paroﬀsandp@btconnect.com Matthias. Services Thursday and Sunday at 9.30am. ContemMiDDLesBrouGh The Church of St Columba Sunday: porary Worship Wednesday at 7pm. Rev John Blakeley Priest in
Mass 9.30am. St John the Evangelist Sunday Mass 11am. For Charge. Mobile 07368 697 292 Email john@ststephens.info
further information contact Fr Stephen Cooper 01642 824779

southaMPtoN, St.Barnabas, Lodge Road (oﬀ Inner Avenue A33 London Road). A Society Parish (under the episcopal care
of the Bishop of Richborough) welcomes you. Sunday Solemn
Mass 10am, Daily Mass and other service details from Churchwarden 023 8067 1883
south shieLDs, St Michael and All Angels, South
Westoe, NE33 3PD. A Society Parish under the episcopal care of the
Bishop of Beverley. Sunday: Mass (BCP) 8am and Sung Mass
11am. Evensong and Benediction, first Sunday of the month,
5pm. Weekday Masses: Monday 9am, Tuesday 6pm and Thursday
11am (BCP). Contact Fr Mark Mawhinney SSC: 0191-454-8060
fathermarkmawhinney@gmail.com
sPeNNyMoor, co. DurhaM St Andrew, Tudhoe
Grange, DL16 6NE A parish of the Society, under the care of the
Bishop of Beverley; Sundays: 9am Sung Mass, Last Sunday of the
month - 10.30- 12 noon "Messy Church" in the hall for children
and families, 6pm Evensong (with Benediction on 1st Sunday of
month); Weekday Masses: Tues 7pm, Thurs 9.30am.Parish Priest:
Fr John Livesley SSC - 01388 814817
stoke-oN-treNt, LoNGtoN SS Mary and Chad. A
Society Parish. Sunday: Parish Mass 10am. Weekdays: Mon. No
service, Tues 6.30pm, Wed 10am Parish Prayers online, Thur
11.30am, Fri 6.30pm. Confessions after any Mass by appointment. Fr Kevin Palmer - Parish Oﬃce - 01782 313142 https://www.facbook.com/stmaryandstchads
suNDerLaND St.Aidan, Ryhope Road,Sunderland ,SR2
9RS. A Parish of the Society under the Episcopal care of the
Bishop of Beverley. Weekday Masses: Monday 9.30am, Tuesday
1pm, Wednesday 9.30am, Thursday 7pm and Saturday 9.30am.
Holy Rosary Monday 6pm. Confessions Sat 6.15 pm or by appointment. Parish Oﬃce; Thursdays 6.00-6.45pm. Contact: Vicar
Fr David Raine SSC: 0191 5143485,
farvad@sky.com
suNDerLaND St Mary Magdalene, Wilson Street, Millfield.
A Society Parish under the episcopal care of the Bishop of Beverley. Sunday: Parish Mass 10.30am, Benediction 6.30pm, Mass
7pm. Weekdays Mass 10.30am Mon and Wed, 7.30pm Thurs,
7.30am Fri, 10.00am Sat. Rosary 7.15pm Thurs,6.15pm Sat. Confessions 6.30pm Sat, or by appointment. Parish Priest: Beresford
Skelton CMP SSC 0191 565 6318
www.st-marymagdalene.co.uk Visit our Facebook page
suttoN All Saints, Benhilton A Parish of the Society in the
care of the Bishop of Fulham. Sunday: Low Mass 8am, Solemn
Mass 9.30am. Weekdays Low Mass: Monday and Tues 7.30am,
Wed 7.30pm, Thurs 10am, Fri 7.30am, Sat 10am. For further information please contact Fr David Chislett SSC: 07860 636 270.
Churchwardens: Linda Roots 020 8644 7271, Carolyn Melius 020
8642 4276
sWiNDoN Parish of Swindon New Town A Society Parish
under the episcopal care of the Bishop of Ebbsfleet. Sunday
masses: 9.00am S. Saviour's; 10.30am S. Mark’s; 11am S. Luke's.
Daily mass as advertised. Contact 01793 538220
swindonnewtown@btinternet.com
tauNtoN Holy Trinity, Trinity St,Taunton,TA1 3JG. Society
Parish. Modern Catholic liturgy. Musical tradition. Sunday Services 8,10 & 6.30. Daily Mass. Fr Julian Laurence SSC, Vicar. See
website for full details of services and events holytrinitytaunton.org
tiPtoN, West Midlands St John the Evangelist,
Upper Church Lane, DY4 9ND. A Society Parish under the episcopal
care of the Bishop of Ebbsfleet. Sunday Parish Mass 9.30am. During the vacancy, please check times on 'A Church Near You' or
contact Churchwardens: Annmarie Hinde 07940 991306 or Glenis
Darby 07958 371611
tiviDaLe, oldbury, West Midlands St. Michael
the Archangel, Tividale Road and Holy Cross, Ashleigh Road. Society Parish. Sunday Worship: Parish Mass 11am (St.Michael's),
Evening Mass 4pm (Holy Cross). Contact Fr.Martin Ennis 01 384
257888 frmennis@gmail.com,
www.vicaroftividale.co.uk
WaLsaLL St Gabriel’s, Fullbrook,Walstead Road,Walsall, oﬀ
Junc.7 or 9 of M6. A Society Parish. Sunday: 8am Mass, 10am Parish
Mass, 4pm Evening Prayer, 5pm Evening Mass. Daily Mass. Parish
Priest: Fr Mark McIntyre 01922 622583
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yorkshire near skipton. Three rural churches which
make up The Society parish of the Yorkshire Dales. Sundays:
thorNtoN St Mary Sung Mass, modern rite 9.15am.
MartoN St Peter Prayer Book Holy Communion 10.45am.
BrouGhtoN All Saints Mass at 5 pm. Rector Fr. Robert
Findlow, Curate Fr Alex Ladds ssc. Services may vary therefore
please refer to website bmtparish.co.uk or contact Fr. Findlow
on 01282-788621

fif, Diocese of caNterBury Society parishes Deal St
Andrew 01843 654 102 , Folkestone St Peter 01303 680 441, Harbledown St Michael 01227 479377, Maidstone St Michael 01622
721123, Ramsgate Holy Trinity 01843 654102, Rough Common
St.Gabriel 01227 479377

522 524319 Skirbeck St Nicholas (Boston) Fr.J.Underhill 01 205
362734; Wainfleet Group (Skegness) Fr.Morgan 01 754 880029;
Burgh-le- Marsh (Skegness) Fr Steele 01754 810216; Fosdyke All
Saints (Kirton) Fr.J.Underhill 01 205 362734; Non-petitioning
parishes information: South Lincolnshire- Fr Martin 07736
711360; North Lincolnshire- Fr Noble - 01 522 524319
fif, Diocese of chester Chester St Oswald and St Thomas
of Canterbury, Fr.Stephen Sheridan 01 244 399990; Congleton St fif, Diocese of MaNchesterBlackley Holy Trinity, SociJames the Great, Society, Fr Colin Sanderson 01260 408203; Crewe ety, Fr.Paul Hutchins - 0161 681 3644; Lower BroughtonThe Ascension, Society, Canon David Wyatt 0161 736 8868; Chadderton
WeDNesBury, West Bromwich St Francis of AsSt Barnabas, Society, Fr Ralph Powell 01270 212418; Crewe St
St Mark, Society Fr.Steven Smith - 0161 624 0535; Failsworth
sisi, Friar ParkWS10 0HJ (5 minutes from junc 9 of M6) Sunday: Mass Michael, Coppenhall, Society, Fr. John Leal SSC 01270 215151;
Holy Family, Society, Fr.Paul Hutchins - 0161 681 3644;
9.45am and 11.15am. Weekday Mass: Tues and Thur 9.30am,
Knutsford St John the Baptist, Society, Rev Nigel Atkinson 01565
Wed and Fri 7.30pm, Sat 10am. Lively worship in the Modern
632834/755160; Liscard St Thomas the Apostle, Society, Fr Robert Hollinwood St Margaret, Society, Fr Tom Davis - 0161 681 4541;
Catholic Tradition, with accessible preaching, and a stunning
Nelson 0151 630 2830, Stockport St Peter, Society, Fr Kenneth Ken- Leigh St Thomas & All Saints, Resolution, Fr.Robert Eloﬀ - 01 942
673519; Lightbowne St Luke, Society, Fr.Paul Hutchins - 0161
gem of a church beautifully restored. Parish Priest: Fr Ron Farrell rick 0161 4830675; West Kirby St Andrew, Society, vacant (con681 364; Little Lever St Matthew, Resolution, Fr.John Wiseman,
SSC: 0121 556 5823 Visit us at
tact:Mr.Paul Nelson, Churchwarden 0151 6326623)
01 204 700396; Middleton Junction St Gabriel, Resolution
www. saintfrancisfriarpark.com
fif, Diocese of coveNtryCoventry Centre: St John the
Fr.Steven Smith - 0161 624 2005; Moss Side Christ Church, SociWeLLiNGBorouGh St Mary the Virgin, Knox Road
Baptist (Fr Dexter Bracey 024 7671 1687); Holbrooks: St Luke (Fr
ety, Canon Simon Killwick 0161 226 2476; Oldham St James
(near BR station) A Society Parish under the episcopal care of the
Simon Oakes 024 7668 8604); Radford: St Nicholas (Fr.Andrew
with St Ambrose, Society, Fr.Graham Hollowood - 0161 624
Bishop of Richborough. Sunday: Mass 10.30am. Daily Mass and Coleman 024 7636 6635); Ansty: St James & Shilton: St Andrew (Fr 4964; Peel Green St Michael, Society, Fr.Ian Hall - 0161 788 8991;
Oﬃce. For further information see our Website:
Andrew Coleman 024 7636 6635); Nuneaton: St Mary the Virgin
Prestwich St Hilda, Society, Fr Ronald Croft 0161 773 1642; Roywww. stmarywellingborough.org.uk
(07866 094841).
ton St Paul, Society, Fr.Graham Hollowood - 0161 624 4964; Salford St Paul, Society, Canon David Wyatt 0161 736 8868;
West kirBy S. Andrew, Graham Road,Wirral, CH48 5DQ.
fif, Diocese of DerBy Calow: St.Peter, In Interregnum,
Swinton and Pendlebury St.Peter, St.Augustine, All Saints ,SociParish of the Society under the pastoral care of the Bishop of
contact: Sheila Cotton, 01 246 292538; Derby: St Anne, Parish
ety, Fr Jeremy Sheehy 0161 727 8175; Tonge Moor, Bolton St AuBeverley. Sunday 10:30 AM Sung Mass. Evensong 6pm Third
Priest Fr.Giles Orton SSC 01168 827101 frgilesorton@fastmail
gustine, Society, Fr Tony Davies 01204 523899; Winton St Mary
Sunday. Tuesday 10am Low Mass. Traditional Church of England .fm ; St Bartholomew and St Luke: Fr.Leonard Young SSC 01 332
Magdalene, Society, Fr Ian Hall 0161 788 8991; Withington St
Parish in the Diocese of Chester, visitors always warmly wel342806; Hasland St Paul and Temple Normanton St James: Fr Geof- Crispin, Society, Fr Patrick Davies 0161 224 3452
comed.
frey Borrowdale 01246 232 486; Long Eaton St Laurence & Ilkeston
https://www.achurchnearyou.com/church/12709/
Holy Trinity Parish Priest: Father David Lawrence-March 0115
fif, Diocese of PortsMouthFareham SS Peter and
https://www.facebook.com/saintandrewswestkirby/
9464060 fatherdlm@icloud.com; Staveley St John Baptist with
Paul, Fareham Fr.Roger Jackson 01 329 281521; IOW: All Saints,
WestoN super Mare All Saints with St Saviour, All Inkersall St Columba and Barrow Hill St Andrew: Fr.Stephen Jones, Godshill, and St Alban, Ventnor vacant; Good Shepherd, Lake, and
St Saviour on the Cliﬀ, Shanklin, vacant; Portsmouth: The AscenSaints Road, BS23 2NL. A Member of the Society under the episco- 01 246 498603
sion, North End, Fr.Benjamin Weitzmann 023 9243 9711; Southsea
pal care of the Bishop of Ebbsfleet - All are welcome. Sundays:
Diocese of eXeter FiF Recommended Parishes: AbbotHoly Spirit, Fr.Russell Lawson 023 9229 6364; Stamshaw St Sav10.30am Parish Mass. Weekdays: 10am Mass (Tue and Thur).
sham St Helen, Churchwarden 01 237 470447; Babbacombe All iour, Fr.Benjamin Weitzmann 023 9243 9711
Priest-in-Charge: Fr Andrew Hughes SSC 01934 204217
Saints, Fr P.Jones 01803 323002; Barnstaple St Peter, Fr D
fatherandrew@sky.com - Parish Oﬃce 01934 415379
Fletcher 01271 373837; Bovey Tracey St John, Fr.N.Debney 01
fif, Diocese of rochesterBeckenham St Michael, 11am
allsaintsandstsaviour@btconnect.com Visit our website
626 681259 ; Exeter St Michael & All Angels, Heavitree; St
Sung Mass; Belvedere St Augustine, 10am Sung Mass; Swanley St
www.allsaintswsm.org
Lawrence, Lower Hill Barton Rd; St Paul, Burnthouse Lane; St
Mary, 10am Sung Mass; Bickley St George, 8am Low Mass,
Mary Steps, West Street, Fr.B.Rabjohns 01392 677150; Great Tor- 10.30am Sung Mass; ChislehurstThe Annunciation, 8am Low
WeyMouth St Paul, Abbotsbury Road DT4 0BJ Under the
rington St Michael, Taddiport St Mary Magdalene, VacancyMass, 10am Sung Mass; Elmers End St James, 9.15am Sung Mass,
episcopal care of the Bishop of Ebbsfleet. Sundays: Morning
Churchwarden - 01 805 623328; Lewtrenchard St Peter, vacancy 10am Sung Mass; Gillingham St Luke, Parish Mass 10.30am;
Prayer 9.15am, Sung Mass 10am (creche and Sunday school
01566 784008; Newton Abbot St Luke, Milber, Fr.N.Debney 01 Gravesend, Perry Street, All Saints, Sung Mass 10am; Higham St
from 9.30am), Evensong and Benediction 5pm (BST) or 4pm
John, 9.30am Sung Mass; Sevenoaks St John, 8am Low Mass,
(GMT). For daily service times see www.stpaulsweymouth.org or 626 681259; Paignton St John the Baptist with St Andrew & St
Boniface Fr.N Knox - 01 803 551866; Plymouth St Peter and the 10am Sung Mass; Tunbridge Wells St Barnabas, 10am Sung Mass;
ring Vicar: Fr.Gregory Lipovsky on 07796 963703 or
Holy Apostles Fr.D.Way - 01 752 222007; Plymouth Mission Com- all contact details from Fr Clive Jones 020 8311 6307
stpweymouth@gmail.com
munity of Our Lady of Glastonbury St Francis, Honicknowle, St
WiNchester Holy Trinity. A Society Church under the
Chad, Whitleigh, St Aidan, Ernesettle, Fr D Bailey 01752 773874; fif, Diocese of st aLBaNs Society Parishes Bedford St
Episcopal care of the Bishop of Richborough. Sunday: Sung Mass Plymouth Sacred Heart Mission Community Parishes St John the Martin, Fr.Norwood 07886 276467; Bushey Heath St Peter, Fr Bur10.30am. Weekday Masses: Thur 12 noon. Contact: Churchwar- Evangelist; Sutton-on-Plym ; St Mary the Virgin, Laira; St.Simon, ton 020 8950 1424; Luton: Holy Cross, Marsh Farm, Fr.Brown
den: John Purver 01 962 732351 - email: oﬃce@holytrinity07867 494688; St Mary, Sundon & St Saviour, Fr Smejkal 01582
Mount Gould, Vacancy - Church answer-phone 01 752 664191;
winches ter.co.uk
583076.(Please contact clergy for details of services)
Plymouth Discovery Mission Community, St Bartholomew, Devonport
&
St
Mark,
Ford
Fr.
R.
Silk
–
01752
562623;
Plymouth
St
WoLverhaMPtoN St Paul’s, Church Lane, CovenWV9 5DE.
fif, Diocese of st eDMuNDsBury and iPsWich
A Society Parish under the episcopal care of the Bishop of Ebbs- Gabriel, Peverell Park Churchwarden 077528 51525; Torquay St
Cookley St.Michael and All Angels, Fr.Jonathan Olanczuk, 01 502
Martin,
Vacancy
01
803
327223;
Torquay
St
Marychurch
fleet. Sunday Parish Eucharist 10am & Wednesdayat 10.30 a.m.
470079, 9.30am Mass (3rd Sunday in Month) ; Ipswich St Mary at
Fr.R.Carlton - 07554 496816; Torquay St John with Torre All
Currently in interregnum. Further details and information conthe Elms, Fr.John Thackray 07780 613754. Sunday Mass 10.45amSaints, Fr.P.March 01 803 312754
tact Churchwarden, Karen Jones on jones_karen22@sky.com
Mendlesham St Mary, Fr Philip Gray 01449 766359; Eye SS Peter
Diocese of GuiLDforD, society ParishesAldershot St and Paul - The Rev.Dr.Guy Sumpter 01 379 871986.
york All Saints, North Street (near Park Inn Hotel) A Society
Parish. Sunday: Low Mass 10.30 am [1st Sunday], Sung or High Augustine, vacant, contact 07956 957980, Hawley Holy Trinity
fif, Diocese of sheffieLDBolton-on-Dearne St Andrew,
Mass 5.30pm, Thursday Low Mass 12.45 pm. Feast Days are ob- and All Saints, Fr.William Perry - 01276 609498. - For further
Fr.Schaefer 01 709 898426; Cantley St Wilfrid, Fr Andrew Howard
contact
details
and
details
of
all
activities,
events
etc
in
both
served on the Day. Visitors to this beautiful medieval church are
01302 285 316; Doncaster Holy Trinity, Fr Stokoe 01302 371256;
parishes, visit the church web sites
always welcome; the church is normally open during daylight
Edlington St John the Baptist, vacant; Goldthorpe SS John and
www.staugustine-aldershot.org.uk
hours. - website: www. allsaints-northstreet.org.uk
Mary Magdalene, Fr Schaefer 01709 898426; Hexthorpe St Jude,
and www.parishofhawley.org.uk
vacant; Hickleton St Wilfrid, Fr Schaefer 01709 898426; Hoyland St
WaLsiNGhaM St Mary & All Saints, Church Street. A Society
Peter, Fr Parker 01226 749231; Thurnscoe St Hilda, vacant;
and Forward in Faith Parish under the Episcopal care of the Bishop LeeDs fif, WithiN the Diocese of West yorkshire
Mexborough St John the Baptist, Fr. Morrison 01 709 582321;
aND the DaLes Belle Isle & Hunslet St John and St Barnof Richborough. Sunday: Solemn Mass, 11.00 am Weekdays:
Moorends St Wilfrith, Fr Pay 07530921952; New Bentley Ss Philip
abas, Sunday Mass 11am, Vicar: Fr.Chris Buckley CMP 07858
please see www.walsinghamparishes.org.uk Contact: Fr
427796; Cross Green St Hilda, Sunday Mass 0930 Vicar: Fr.Darren and James, Fr Dickinson 01302 875266; New Cantley St Hugh, Fr
Harri Williams SSC, 01328 821316
Stokoe 01302 371256; New Rossington St Luke, vacant; Ryecroft:
Percival SSC 07960 555609; Harehills St Wilfrid, vacant
St Nicholas vacant; Dalton: Holy Trinity, vacant; Doncaster Ss
fif, Diocese of LeicesterBlackfordby and Woodville
Leonard & Jude (with St Luke) Fr. D’Silva 01 302 784858; Sheﬃeld:
Fr.P.O'Reilly 0116 240 2215; Leicester St Aidan, New Parks,
St Bernard, Southey Green and St Cecilia, Parson Cross, Fr RyderFr.P.O'Reilly 0116 240 2215; St Mary de Castro, Fr.P.O'Reilly 0116
West 0114 2493916; St Catherine, Richmond Road, Fr.Knowles
240 2215; St Chad, Fr M Court 0116 241 3205; St Hugh, Eyres
0114 2399598; St Matthew, Carver Street, Fr.Grant Naylor 01 142
Monsell, Fr.Andrew Lee 07870 885705 Huncote, Fr.Andrew Lee
665681; St Mary, Handsworth, Fr Johnson 01142 692403 (contact
07870 885705; Narborough Fr A Hawker 0116 275 1470;
clergy for Mass times, etc)
Scraptoft Fr M Court 0116 241 3205; Wistow Benefice Fr P O’Reilly
0116 240 2215
Diocese of truro - Bishop of Ebbsfleet's Representative
fif, Diocese of BirMiNGhaM Society Parishes KingFr.C.Epps FALMOUTH: St. Michael & All Angels, Penwerris, vacant,
fif,
Diocese of LiNcoLN Resolution Parishes: Binbrook
standing St Luke 0121 354 3281, Kingstanding St Mark 0121 360
contact Miss B.A.Meade, 01 326 212865; TRURO: St. George, Con7288, Small Heath All Saints 0121 772 0621, Sparkbrook St Agatha Group (Louth) Fr.McEune 07411 761883; Edenham ( Bourne)
tact Fr. C. Epps – 01 872 278595
Fr.Martin
01778
591358;
Grimsby
St
Augustine
vacant
contact
0121 449 2790, Washwood Heath St Mark & Saltley St Saviour*
Mr.A.Walmsley
01472
825761;
Lincoln,
All
Saints:
Fr.Noble
01
0121 328 9855
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Continued from page 5
2015 and again this year as I genuinely believe that we, as traditionalists within the Church of England, must actively engage in all the structures of our national church.
How do you think it fits with your ministry in a parish?
It is essential that parishes and parish clergy are represented
in the General Synod, and this is especially so in the new General Synod where there shall be considerable debate about the
future shape of parish ministry. Consequently, I regard being
elected to General Synod as a part of my parish ministry! I
genuinely believe that our church’s greatest asset is our network of parishes and benefices. However, we must be realistic,
the Church of England was, is, and always will be a mixed ecology of ministry, from our parishes and network of schools, to
our cathedrals and extra-parochial chaplaincies.
Could you tell us about your involvement in the Prayer Book Society
and where your appreciation of the Prayer Book stems from?
I am honoured to have been elected as a trustee for the Prayer
Book Society, which celebrates its fiftieth anniversary next
year! My first experience of the Book of Common Prayer was
attending services in Durham Cathedral as a child; my aunt
lived on the outskirts of Durham City and, when we stayed
for the weekend, we would attend services together at the
Cathedral. The parish in which I grew up also had Prayer Book
Evening Prayer with hymns, and a Prayer Book Holy Communion service on Wednesday mornings which I could attend
in the school holidays. I believe we should celebrate the rich
Prayer Book tradition.
What do you see as the main issues arising in General Synod over
the next five years and how will you seek to address them?
There is undoubtedly a great deal of work for the new General
Synod. Firstly, we will need to work together to rebuild church
life post-pandemic. Secondly, General Synod will be asked to
consider what greater pastoral accommodation can be made
for all within our Church through the work of the Living in
Love and Faith. Thirdly, General Synod cannot take its eye off
of safeguarding – I wish to see the Church of England at the
forefront of best practice. Fourthly, General Synod will be
tasked with the reformation of the Clergy Discipline Measure
– I will work for a more balance clergy conduct procedure.
How do you intend to manage your time in order to meet your various commitments?
Having served in this benefice for over twelve years, I am fortunate to enjoy a great working relationship with members of
my parish community. I am supported by members of my
parish, my churchwardens, my parochial church councillors,
and my excellent Reader.
Luke Appleton (Exeter)
What led you to stand for General Synod?
There are two main reasons I stood and a
third one that emerged in the run-up to

the elections. Firstly, it was the demographic time bomb facing
the Church and the lack of any plan to tackle that. I want my
young daughter to have a parish she can attend. Secondly, it
was the attempt to change our marriage canon without a biblical basis for doing so. Looking to America we can see the crisis that this caused and I worry greatly it could cause the
Church of England to split, not to mention all the legal battles.
The third reason was the threat to the parish. Parishes are the
lifeblood of the church and I see no way of saving the institution without them. Yet the threat to them is very real.
What are the main issues arising from your perspective and how
do you propose to address them?
The biggest issue facing us is the threat to the parish system.
There are proposals to strip parishes of their right to appeal
closure. While I am sure no diocese actively wants to close
churches, the point is they may not be fighting to save them.
Unless a diocese can say to churches which are under threat
“We have your back 100% and will fight for you,” people will
feel that their church is under threat.
How did you get into church life and what do you most cherish
about it?
I was an atheist who walked into an unlocked church in Exeter. That’s how I first encountered Jesus. But I got seriously
stuck into church life when worshipping at St Mary Steps in
Exeter. It is a very small parish, but that is when I really got a
calling to serve God in the Church. For me, the thing I most
cherish about the Church of England is daily Eucharist and
our unlocked buildings. Without those two, I don’t think I
would have become a Christian.
What is your connection with Devon and what are your favourite
places to visit there?
I moved here in 2009 as a student and then have lived in a few
different places before settling in Paignton. I once lived in a
small town called Bideford which I loved. My wife and I enjoy
visiting Lundy Island, which is a beautiful, isolated island off
the coast of North Devon. We also love the different beaches,
including the one that is ten minutes from our house. My
favourite place in Devon is Exeter Cathedral, somewhere to
which I make a regular pilgrimage.
How do you intend to manage your time so that you can meet your
various commitments?
I am one of the churchwardens at our parish, I have an ill wife,
a toddler and a full-time job. So time is precious. I have learned
to be very efficient. My grandmother has a saying which is if
you need something done ask a busy person. My family are so
important to me, so we will be travelling together to Synod. I
can be there committed in the day but then spend quality time
with my daughter in the evening. They keep me grounded. I
also am sustained by a daily cycle of prayer and worship and a
really useful computer programme called ‘Remember the
Milk’ which manages all of the things I need to do so I never
forget. ND
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everywhere in chains
Sarah Gillard-Faulkner, deacon and prison chaplain, looks at how we consider the ravens

M

y guess is that, for most people, prisons are neither
here nor there places. They have no real presence
in the world until something very sadly disastrous
happens. When such awful incidences take place, such as we
have seen in our capital in recent months, they still do not really appear on the national news. Though the thought of them
may stir our conscience, would you be aware or even know
that, for over four decades there has
been at least a day of prayer each
year dedicated to those affected by
the world of prisons? First appearing
as “Prisoners Sunday” on the 2nd
Sunday of October, now over 40
years later there is an entire week of
prayer designed and dedicated to all
those affected by custodial setting
communities in the United Kingdom. I am one of those people fortunate enough to work in one and have
seen first-hand the multi-layered effects one person’s decisions can have
on whole communities of people.
Prisons are by their very nature
contentious places, but their primary
function is safety. That purpose is
twofold: firstly, they aim to keep
wider society safe from those who
would cause great harm to our way
of living. It seeks to keep out of our
communities those whose behavioural choices are more than countercultural, rather are completely and utterly destructive on other people. Secondly, they
seek to keep the people within them, that is staff and prisoners,
safe.
I am conscious that as I write of certain high-profile criminal
cases with perpetrators of the most serious of crimes being
given lifelong prison sentences which is right and proper. Yet
within the gospel accounts Jesus himself addresses how we
should respond to those in prison. In chapter 25 of Saint
Matthew’s Gospel, Jesus himself puts visiting those who are
in prison as a responsive activity of those who seek to follow
him.
Whatever your own thoughts about the criminal justice system we have, in this country we have a penal system that seeks
to, whether it acknowledges it or not, be Christian and restorative in its intention. It seeks to offer human beings the opportunity to reform themselves and, as a result, their way of life,
and it is seeming to me that faith has an awfully important
part to play in that. My job as a chaplain, however, is not primarily to seek out the lost and convert them to the faith. It is
more about getting alongside those individuals who find themselves living in the community which I serve, through listening
to their stories and showing my care for them that they are
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loved and wanted if not by those around them then certainly
by God himself.
This year, the week of prayer was entitled Consider the
Ravens. It looked Luke 12.24 which states: ‘Consider the
ravens: they neither sow nor reap, they have neither storehouse nor barn, and yet God feeds them. Of how much more
value are you than the birds!’ This set us on a journey of despair to hope, a journey from having
nothing to having an abundance. It
has been a way to grow in our understanding of the value God places on
each one of his children, so that like
the ravens we may soar, free at last,
trusting in the knowledge of his provision and love for us. That is the
journey of faith. The awakening with
in us of new life. That is what the
resurrection brought. That is our
witness.
Aware of each human being’s value
to God in the world, and conscious
of the hope that the resurrection has
brought us, whether we think it right
or not, most perpetrators of crime
will be released back into our communities following their custodial
sentence. So what can we do to respond to God’s call in Matthew 25
“what you did to the least of these,
you did it to me”? No doubt there
will be a prison near you, for there are in this country 117 prisons and each has a chaplaincy department which seeks to
build up relationships with the wider community. There are
many ways that you could respond to Jesus’s call to visit those
in prison, either by contacting your local prison and offering
your help or supporting organisations like Prison Fellowship
(prisonfellowship.org.uk) in their projects which support those
in prison. There are also several charitable organisations that
support the families of prisoners, and charities working with
those who spend time in custody on their release.
One of the regular and most helpful things we can do is pray
for our prison communities: to remember those establishments local to you in prayer. Remembering its residents and
its staff is a great support mechanism, and one that we who
work in such environments need. Finally, a note for next year’s
Prisons week starting on the 2nd Sunday of October. Many of
those who find themselves in custody have had chaotic and
unsettled lives, and a life of faith can bring with it a sense of
stability and certainty in a world that is so turbulent. Please
remember those who so often are forgotten about, those
whose lives are changed and will never be restored because of
them, and those who seek to willingly bring change so that the
life of our world and society may become a better place. ND
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his month begins with all
souls Day and includes remembrance sunday. it is a
time of the year when the liturgy
and prayer of the church meets the
reality of physical death with the
Gospel hope of resurrection and
eternal communion with God. the
church militant on earth joins its
prayers with the church triumphant
in heaven in order that the whole
mystical Body of christ should seek
the perfect will of God in those who
have died. it was to the penitent
thief, as he died on the cross, that
Jesus promised ‘today you will be
with me in paradise’ (Luke 23.43). it
is only by penitence, and by a fellowship with Jesus in whatever suffering we experience, that we can
come to paradise. Physical death is
one stop on the journey of the soul,
there are many other dwelling
places or mansions (mansions –
from the Latin mansere to rest or to
dwell) in our father’s house (John
14.2). it is a journey we must all undertake and we all need the prayers
of the church to aid us on our way.
Beyond death we are outside the
material world and therefore time
ceases to exist. it is therefore difficult to describe or understand any
kind of process or sequence, or
stages in the purification necessary
to come into full communion with
God. it will be a spiritual encounter,
it will be entirely the work of the
holy spirit, which is a transforming
and consuming fire, and this fire is
the fire of Love. in his famous poem
‘the Dream of Gerontius’ st John
henry Newman imagined a lake
into which the soul is immersed to
be cleansed and he writes words of

encouragement to the soul beginning this baptism: ‘masses on earth
and prayers in heaven, shall aid
thee at the throne of the Most
highest.’ it is indeed a great and
awesome work we do when we pray
for the souls of the departed.
as i grow older, and i share the
spiritual journey with others in the
autumn and winter of life, i have
come to understand that the
process of purgation begins in this
life. it is often said by the elderly
that their past becomes increasingly
vivid in the memory. often the
memory is reawakened to remind a
person of events and relationships
long buried in the mind, and with
this can come a regret and shame.
i have come to understand this to
be, for the christian, a work of
God’s grace. God in his mercy is beginning the process of leading a
person into penitence in order that
the image and likeness of God in
them can begin its renewal and
restoration. this is why the practice
of prayerful examination of conscience and confession is so vital. it
has consequences for our eternal
destiny.
in our prayers for the departed
we are caught up in the work of the
christ, which is to reconcile all
things to himself (colossians 1:19).
in such prayer, we touch the edge
of a great mystery for, as st Paul
writes, quoting isaiah; ‘eye has not
seen nor ear heard, nor the heart of
man conceived what God has prepared for those who love him.’ (1
corinthians 2:9)
Canon Hawes writes a blog at
https://canonhawes.wordpress.com
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classifieds
car suPPLiers – Priory autoMotive Priory
are the Christian car suppliers who can provide any new or used car at the very best
price. Let them take the hassle out of your
next car purchase, all vehicles are fully
checked before free delivery to your door.
Part exchange a pleasure and budgets to suit
all. Please call 0114 2559696 or visit
www.prioryautomotive.com
eDeNhaM reGioNaL house retreat ceNtre
nr Bourne Lincs. Near Peterborough. Individuals and small groups welcome. Private
Chapel and spacious rooms for day visits,

STEPHEN BELLION
Formerly

HOWELL & BELLION

CHURCH ART RESTORATION
CONSERVATION : DECORATION : GILDING
2 Longford Place Pennington
Lymington Hampshire SO418FS

Website : stephenbellionchurchart.com.uk
Email : stephenbellion@yahoo.com
Telephone : 01590 671733 Mobile: 07706347577

disabled facilities, self-catering flat. Contact
Fr. Edward Martin SSC, ERH Church Lane
Edenham, Lincs PE10 OLS. 01 778 591358.
edenhamoﬃce@ gmail.com
Web: www.edenhamregionalhouse.org
GuiLD of servaNts of the saNctuary
National Requiem Mass on Saturday 20th
November at 12 Noon at All Hallows
Church, Savernake Road, Hampstead,
NW3 2JP. Celebrant & Preacher: Fr. Darren
Smith, Warden of the Guild. Further details
visit our website. www.guild-of-servers-ofsanctuary.weebly.com

